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COMMUNITY NOTES

The text taken by the Bishop of Oxford for his homily at the final
Eucharist of our Visitation in October was from the alternative Collect
for that week, the Twenty-seventh of the Year in the new Roman Catholic
Missal. As well as providing a suitable conclusion to what was undoubtedly
an event of major importance in SLG’s seventy years, it admirably sams up
what should be our attitude as Christians to the feast of the Nativity now
drawing near:

Lead us to seek beyond our reach
and give us the courage to stand before your truth.

The virtue of giving is so much emphasised at Christmas time that we
easily forget the primary importance of being able to receive. It may be
more ‘blessed to give’ (Acts 20:35)—it certainly produces satisfaction and
makes us feel happy—but in order to give to God and to each other the
‘one thing necessary’, ourselves, we have to be ready to let go of a great
deal of protective clutter at many levels so that we can be empty enocugh
to receive the truth of God. We in the Community know well how much
easier it is to be cumbered with spiritual serving than to sit at the Lord’s
feet and really to hear him. His truth is perpetually offered to us in so
many different ways not overtly ‘religious’ at all. But at this point of the
Church’s year, when we enter once more into the mysterious fact that ‘the
grace of God that bringeth salvation to all men hath appeared’ (Titus 2:11
A.V. margin), we should pray especially for each other and for ourselves
that we may have the courage to stand still before truth and consequently
to seek beyond our reach.

We have a happy corporate memory of the Visitation and are very grate-
ful to the Bishop and Father Harrison, his Assessor, for all that they gave
us in forty-eight hours filled to capacity. We are now taking stock of the
temporal and spiritual aspects of our life in the light of the Charge
delivered within 2 month of the Visitation. This was a2 new experience
for us, and greatly stimulating as being a reminder—both challenging and
reassuring—of the reality of our relationship with the wider Church.

On 20 November we re-elected Canon Donald Allchin to be our Warden
for another three years with much gratitude for all that he has been to us
in that capacity for the past nine years.
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Sister Helen Columba made her Profession on All Saints day which
was a very happy one for us all, especially as several members of Sister’s
family and some friends from Scotland were able to be with us.

A number of you have been much concerned, as have we all, about
the illness of Mother Mary Clare. At the time of writing she is making
good progress and hopes to resume her usual activities in the New Year.
Unfortunately our Oblate Sister Evelyn Christina, who has served and
helped the Community so outstandingly since her retirement, has been
forced through ill health to resign as Secretary to the S.L.G. Charitable
Trust. We fully recognize our debt of gratitude to her and would like
here to record our appreciation. Sister Edna Monica has been appointed
Secretary in her place.

There have been a number of personnel changes throughout the Com-
munity in the last few months, and on 14 October Sister Mary Kathleen
and four other Sisters from Fairacres went to Boxmoor to maintain there,
as a small group, the basic SLG life of prayer, including the regular offering
of the Night Office at 2.0 a.m., while we wait to see more clearly what
God intends to be the future of the Convent of St Mary and the Angels.

SLG has taken part in several inter-community encounters, some of
which are described in this Chronicle, and all our Houses have been, or will
be, concerned in the Communities Consultative Council area meetings
which we find very valuable.

Last, but not least, of the news items for these Community notes is the
fact that the chapel at Fairacres has been redecorated. After a certain
amount of well-ordered displacement we are thankful to be re-ensconced
once more and to offer the Eucharist and Office in surroundings of dazzling
whiteness that sometimes make us think we are in a snowstorm.

Finally, my Christmas wishes to you all are expressed in this quotation
from a homily given to the Community in 1932 by Father Cary:

Behind the cradle of Bethlehem, the mystery of Christmas night,
there lies the Eternal Purpose. It is love and nothing else that brings
the Word from Heaven; love and nothing else that made Love
become Incarnate for our sake.

MOTHER SLG



SAINT COLUMBA AMONG THE SAINTS

A. M. Allchin

A homily given by the Warden at the Profession of Sister Helen Columba
on the Feast of All Saints 1976

I would like first to say a word of welcome to all our visitors who have
come to be with us today to share in the occasion of Sister Helen Columba’s
Profession. Your presence reminds us at Fairacres that what we do here in
this place, apparently hidden from the outside world, is really part of the
life of the whole Christian family, of the whole Church, and of the world
in which we live.

Beloved, now are we the sons of God, and it does not
yet appear what we shall be, but we know that when
he shall appear we shall be like him, for we shall see
him as he is. And every man that hath this hope in
him purifieth himself even as he is pure.

(I John 3:2-3)

We keep today the Feast of All Saints and the epistle reminds us firmly
who the saints are. They are all those who belong to God, all those who,
because of God’s love for them, have come to have some share in God’s
own life, in God’s own holiness, that quality of self-giving love which is at
the very heart of God. All holiness comes from God and from God alone;
but everything that God touches and owns shares in some degreee in that
holiness, that sanctity which is his.

God has loved us so much that we may indeed and in truth be called
his children. And indeed we are his children, because he has made us his
own, and we bear his image and likeness printed upon us. So that self-
giving love which is at the very heart of God is also revealed at the very
inmost heart of man; it is in self-giving love that we find the secret of
life, the secret which is rooted in this world and works itself out day by
day in this world, but which is not confined within this world, because
it is a life which comes from God himself and therefore is full of his
eternity.

In the New Testament the word ‘saints’—saints in Corinth or saints in
Oxford—applies, as we know, not just to some of the Christian people but
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to all the disciples, to all the Christian family. All who belong to Christ
are called to be saints, are indeed already saints, because whatever our
frailties and our follies and our failures, God has called us in his Son,
and through his grace we have heard and responded to his call. He has
given us life through his Word which we have heard and obeyed. And in
the Sacraments of his love he has made us each one to share in the dying
and in the rising of his Son, so that we have truly become, through the
Word and Sacraments of the good news which is proclaimed in Jesus
Christ, heirs of God and fellow-heirs with Jesus Christ our Lord.

The other use of the word ‘saints’, saints with a capital ‘S’ if you like
to put it that way, is of those whom the Christian family has officially
and publicly recognised as outstanding examples of Christian faith and
life. That second use of the word need not be at war with the first and
primary one; rather it is a legitimate and proper extension of it. Because
the Saints with a capital ‘S’, the great figures of the Church’s history,
are simply those Christian people in whom their fellow Christians, ordinary
men and women of faith, have recognized the full growth of what in
embryo they already know to be within themselves. It is the full growth,
the full manifestation of that gift which is given to everyone who believes
in Jesus Christ, which we see in all its splendour in the faces of the saints.
This is why sometimes when we read the lives of the saints, or come into
some kind of contact with them, there is a great longing born in our hearts,
because there is that of God in each one of us which longs to grow and to
be open towards God as they were open towards God; to grow even now
more and more into that image and likeness which we see so clearly
revealed in them and which is there in the heart of each one of us, that
likeness to God which will be fully revealed in the day of his appearing,
when we shall see him as he is and our faces will reflect the beauty of
his face.

So it is that the whole Christian family, in heaven and on earth, the
great ones and the little ones, the well-known and the unknown, all turn
towards the light which comes from God and which shines in the face
of Jesus Christ. And all receive from that light healing and pardon and
life, because it is the creative life of God our Father which shines out in
the face of Jesus Christ and shines out reflected in all the saints. We here
on earth know that as yet we are only setting out, that we are always
called to go further. ‘It does not yet appear what we shall be.” There is
not yet revealed those good things which God has prepared for them that
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love him, those good things which go beyond man’s understanding or his
desire.

In this great company of saints there is an infinite variety of gifts, and
how many different faces. The communion of saints is not an anonymous
mass; it is rather a company of people each one of whom has grown into
that unique quality which God has planted in them in the beginning. And
so within that great communion and fellowship there are particular gifts
and particular relationships of spiritual fatherhood and spiritual mother-
hood. Today, amongst all the saints, our minds will inevitably turn towards
St Columba, the saint of Iona, not only because Sister Helen Columba
has taken his name but because he has had some special part in the life
and growth of our own Community. We touch here on mysterious and
hidden lines of contact and influence—let us not speak too much of
them— but we know that they are there. 1 have not lived in a place called
St Columba for quite a number of years without sometimes thinking of
them.

A saint of the earliest centuries of the Christian faith in these islands,
himself an island saint, Columba was marked at once by a rugged force
of character—one can see all the natural power of strength and violence
there was in him—and yet a man who learnt in Christ to be tender and
loving towards his brethren, yes and towards all the creatures of God.
One who could pass from the silence of prayer and contemplation in
that island sanctuary, to the work of healing and reconciliation amongst
the warring peoples of his own time. A -man who has been throughout
the centuries an inspiration to the people of Scotland and who in this
century has risen—one might almost say from the dead—in the great
influence he has had through the development of the Iona Community.
Above all, 2 man who had learnt to see all things reconciled and at one,
united in the light which comes from God. As his biographer, Adamnan,
says of him: ‘In some contemplations of divine grace, Columba beheld
even the whole world as though collected in one ray of the sun laid open -
to his sight, the capacity of his mind being miraculously enlarged.’

To see the world in a grain of sand
and eternity in an hour.

That is the call which has come to you, Sisters of the Love of God,
here in this place, and that is why what you do here in this place is not in
any way a private or a selfish thing, even though it is and must be in some
ways hidden from the eyes of the world. Like holiness itself, the life of
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prayer belongs to all, and the life which you live here involves the dis-
covery of something which is true and living for everyone, so that at times
it may be given to you to see the whole world, as it were, collected in one
ray of the sun’s light.

At the end of his book, Teach us to Pray, Dom André Louf writes:

As for this interior liturgy . . . it is not a private affair between God
and yourself. The whole world is involved in it. Prayer is a cosmic enter-
prise for which certain people may make themselves totally free, so as
to be able to devote themselves to it.

That you have become a free human being, that your heart has
begun to live and to sing, that the Word of God is able to reverberate
freely and fully in your inmost being, is a source of light and power for
everyone. What has happened to you is a fragment of salvation history,
and has also happened to the Church and to the world. God has found
a place here where He can be Himself . . .

In this experience of prayer the world’s spatial limits are eliminated.
Being far off or close at hand no longer signifies. Being absent and
being present have become one and the same thing. In your prayer all
human beings are closely involved. As one of the Fathers put it so
emphatically: ‘The monk is the man separated from everyone and
bound up with everyone.” For by way of prayer you already inhabit
the deep heart of the cosmos.

(op. cit. p. 104 1£.)

- ‘God has found a place on earth where He can be Himself’—the Com-
munity of the Sisters of the Love of God. So, turning to the one source of
light and life, let us ran towards him, drawn by the power of his love, drawn
on by the love which has called Sister Helen Columba to this place where
‘God can be Himself’.

Beloved, now are we the sons of God, and it does not
yet appear what we shall be, but we know that when
he shall appear we shall be like him, for we shall see
him as he is. And every man that hath this hope in
him purifieth himself even as he is pure.



HOLINESS
A Homily given at Fairacres by a Priest Associate on 22 August 1976

... We bave believed, and bave come to know,
that you are the Holy One of God. (Jobn 6:69)

For us who have entered Christ’s grave at baptism, who daily renew the
consecration of our life to God, who strive to bring every thought into
subjection to the law of Christ, what do these words mean that we speak
to the Lord Jesus: ‘We know that you are the Holy One of God’?

We remember how the experience of the holy majesty of God has
broken down and thrown over the most independent of men, how the
vision of majesty hurled Paul, trembling, onto the road before Damascus.
And has not every saint, instead of being provided with the crutches of
illusion, been nearly burnt to ashes under the consuming gaze of the
divine majesty? And has not every saint risen from this fearful collapse and
lived before the face of the Father as a new creation? For every man who
would approach the holy glory of the Father must first pass through a
danger zone, first answer this question, a question which is intolerable
without Jesus Christ: ‘What do I look like in the light of what God expects
a human being to be?’

And it is Jesus, the Jesus who wants to be our friend and brother, who
makes the question all the more intolerable, for Jesus sets us down at the
very point where we are at the end of our tether. Jesus Christ is always
disturbing; Jesus Christ is the one who leads men into hell and then out
again. Jesus Christ is our guide through life because he is the only one who
has been through the deep experiences of life and has come out on the
other side and is now prepared to go through the deep experiences of life
again with his people.

So to be in Jesus is to be more than ever aware of the demand of God’s
holiness. If there is anyone who hopes that in Jesus the command to be
holy is rendered harmless, this person must first come to terms with the
text which says that Jesus does not subtract one iota, one dot, from the
severity of the Father’s demands. Indeed, the Lord Jesus says he came not
to abolish this threatening law but to make its profoundest demands even
more demanding.



For the truth is that grace is not cheap, grace is costly. A man must pay
with his life for grace. Anybody who would become a new person must
first die, and Jesus demands that payment of life from us if we want him
to become our holiness. Without first dying there is no holiness, only
failure, fear, and guilt. And here is Jesus, the one who seems able to free
a man and let him breathe again, saying that not one iota, not one dot, will
be removed from the harshness of the Father’s demands. More than that,
Jesus so interprets the command to be holy, Jesus makes the law so radical
in its demands, that people prefer to turn away from him, saying, ‘Depart
from me, for 1 am sinful! This is a hard saying, who can listen to it? Even
with Moses we had it easier. With the old law at least we knew where we
stood, and even if we never quite fulfilled it, we could at least see the gap
between our performance and God’s demands. But this Jesus expects the
whole of us. He declares that even the secret, innermost motives of the
heart must belong to the Father. Jesus casts us into utter hopelessness.
Instead of lightening our burden, Jesus increases it.’

Jesus’ call to holiness faces us with two questions: why is it that the law
Jesus proclaims to be the will of God is so demanding, so crushingly
demanding? And, secondly, how can we cope with this demand?

First, then, why is it that the Lord proclaims the will of the Father so
crushingly? For Jesus makes it plain that the will of the Father lays claim
not only to our acts but even to the thoughts of our hearts. In the outward
sense, of course, we are not all murderers and adulterers. Our hands
may be clean—but what about our hearts? Do we really know the hidden
beasts that lie in the dark places of our hearts? God’s eyes do not linger on
the surface of our faces. God sees the many thoughts that are ready for
aggression and adultery. God sees the consuming jealousy that eats us up.
God sees the impure glances of our imagination. God is aware, painfully,
of the distractions that turn our hearts from him. God asks us how we are
fulfilling the command about our neighbour. God sees into the witch’s
cauldron of our unconscious, of our dreams, of those parts of us that
seldom see the light of day. For there the chaotic powers of destruction
exist, and at times of fury, exhaustion, or nervous tension, out they rush.
Gerard Manley Hopkins wrote:

1 am gall. | am heartburn. God’s most deep decree
Bitter would have me taste. My taste is me.

That is why the demand to be holy is so severe. The law reminds us of
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what is In our hearts. The law is our schoolmaster to bring us, broken, to
Jesus. The severity and holiness of the law prevent us from fooling our-
selves, from thinking that we are not wounded, not sick. The command to
be holy reminds us that we need someone to die for us, to forgive us, to
heal us, to become our Saviour.

And we must not allow ourselves to forget either God’s wounds or our
own wounds. If we forget our wounds, then the cross is a waste of time.
If we forget God’s wounds then we are tempted to think that we can heal
ourselves. In all his teaching and action, and pre-eminently on the cross
and in the Sermon on the Mount, the Lord Jesus breaks open our deepest
wounds even though it hurts us to have them opened. From the cross the
Son of God tells me, ‘This I have done for you.” And I can only stammer,
“This, these sins, I have done to you.’ Only after this dialogue has taken
place do I begin to comprehend the cross. The damnation of Jesus Christ
on the cross proclaims the severity and the reality of God’s holiness.

This brings us to the second question: ‘How can [ live with this holiness?
How can 1 ever get across the divide that separates me from the Holy God?

Let me remind you of two sayings of Martin Luther. First: ‘It is God’s
nature to make something out of nothing. That is why God cannot make
anything out of him who is not yet nothing.” And second: ‘At the begin-
ning of the Christian life God is my accuser and [ am my defender.’

What Luther meant was that when God speaks his demand to me (as
he does in the Ten Commandments and in the Sermon on the Mount),
then my heart immediately moves to a defensive position and says to me,
‘How can God demand this of you? How is it possible to fulfil the com-
mand to be holy, to be perfect as your Father is perfect? One cannot
really help it if all kinds of things keep bubbling up in one’s subconscious
mind.’

But then, says Luther, comes the second act. And now the tables are
turned. In this second act [ am my own accuser and God is my defender.
In this second act, when my heart accuses me of my many failures, then
God takes over my defence—~and what a tremendous thing it is that God
takes me into his protection and sets me down underneath the cross! Now
nothing can harm me; now I cannot even harm myself.

First, there is my conscience: it gnaws away at my heart, confronting
me with my past, with my secret motives. But the Holy Spirit cries in my
heart, ‘Christ is here. [ am in Christ’s care.” Christ protects me even from
my conscience.
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Secondly, there is death, that keeps lying and telling me that life is
meaningless and that everything will sink into non-existence. But then
comes the testimony of the Holy Spirit in my heart, ‘Christ is here. If [ live,
I live to Christ, and if [ die, { can only die towards Christ.’

Thirdly, there is suffering, unmanning suffering: the misery of the
whole creation, in which babies are born without brains, in which bodies
and minds are exploited, in which there is persecution—the misery of the
whole creation, which echoes in my own flesh. And again comes the voice
of the Holy Spirit, “The Easter Jesus is here. Everything that strikes me
must first pass before him, must first wound him.’

Because God reaches out to me with his love, because God suffered for
me, because God’s heart beats for me as he comes out to meet me on the
steps of the Father’s home, that is why I can love him in return. And that
is how I am able to fulfil the law. For love is the fulfilment of the law.
Here a great mystery becomes clear. We begin to see why the law can
never make us holy, why the command can only wound us and keep us
wounded. For I cannot love by being commanded to love. I cannot be
holy by being commanded to be holy. Commands only restrain the beast
in me. To obey always means that [ have to overcome something in my-
self. To obey means that the old Adam in me, the old Adam of weariness,
of defiance, of lack of generosity, of anxiety,has to be restrained; for
when I merely obey commands I am not present as a whole person: only
the better part of me is present, while the other part remains in grumbling
opposition. But when I love, then I am there as a whole person, for love is
a movement of my whole heart. Love is an overflowing, a limitless giving
of one’s self. Therefore, love can never occur because it is commanded,
love can only happen.

In other words, I can only give my whole heart when another whole
heart gives itself to me. I can only love if love is shown to me. And this is
what happens when I stand before Jesus. For there I see the Father’s
heart, the heart which tore itself away from that which it loved most (the
only-begotten Son), the heart that bled for my sake, the heart that goes
out to the man who stands in the lowest place and dare not lift up his
eyes-—and that man is me.

Look! I can now love the Holy One who comes and stands beside me
in the lowest place, in my hell, instead of remaining in the safe glory of
heaven. What the thunders of the law could not achieve—the liberation of
my heart to make it free to love, free to be holy, free to be a son—this has
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been achieved by the one who, through the cross, comes to my side. An
answering love wells up and overflows in my heart, and I become a par-
taker in the holiness of God.

St Paul says: ‘God has made Jesus our holiness.” (I Cor. 1:30) May this
word become a reality for us, that Jesus is our holiness, and thus will the
Church, the Eucharistic Community, be presented to the Father ‘in
splendour, in holiness, without any blemish.’

WELL, WHAT IS IT ALL ABOUT?

Elizabeth Beaton, Companion SLG

Christmas will soon be upon us; 2 time of rejoicing and thankfulness,
of peace and wonder at the mystery before us, the mystery of Christ's
birth and his dwelling among men. Soon we will be singing carols, seeing
nativity plays and preparing for the festivity of the Day itself, preceded for
many of us by the beauty and excitement of the midnight Mass.

But for many others Christmas is marred by suffering. Two years ago 1
was working in London’s East End as a medical social worker. The prob-
lems of the East End can be found in other large cities and it is no longer
the notorious area it once was. There is much good housing, and many
happy people—people from whom 1 learnt a great deal. Nevertheless,
despite slum clearance and rehousing, bad housing still exists, and there
remain areas of great pain and suffering. It is almost as though the cycle of
deprivation has no end. Although I had experienced suffering as a nurse, I
now found I was face to face with it in 2 more acute way. The matrix of
pain seemed to have endless connections. Husband and wife, children and
parents, relatives and indaws, even the neighbours, were all thrown into
the ‘wear and tear’ of social pain—and I had to cope with it. It began to
raise all kinds of doubts and questions in me.

For example, there were the abortions—large numbers of them. Women
of all ages came, not just schoolgirls of fourteen and fifteen but young
marrieds in their early twenties who already had three or four toddlers,
as well as single girls in their late teens and over, added to which there
were older married women whose families were aged from thirteen and
upwards. It was not so much the request for the abortion that disturbed
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me as ninety per cent of the reasons. For many women it was just too
inconvenient to have the child; it interfered with their business or social
life, and threatened their mortgage arrangements. After a while I began to
feel that the prevailing attitude was that life is cheap and can be switched
on and off at whim. It is not so much irresponsibility as a fundamental
ignorance about the meaning of life, as though the materialistic thinking
of our age has penetrated into the very concept of life itself and eroded
the gift-like quality, the spiritual component, from it.

Then there was the problem of child-battering. We often had a good
idea that a baby or child was being ili-treated, but we lacked the kind of
evidence we needed to prove it within a court of law to obtain a ‘Place of
safety’ order. So the child remained in danger. One day I had to see the
mother of a baby who had been admitted with bruising and suspected
‘battering’. The baby was beautiful but lay in her cot in the children’s
ward tense and unresponsive until she relaxed sufficiently to begin taking
her feeds again. ‘How could she do it?’ I thought as I waited to see the
mother. But then the sad and familiar story was told of tension between
husband and wife, frequent and violent rows—usually over money but at
root because of a particular insecurity within both of them which, in turn,
aggravated the tensions arising from the mother’s own deprived childhood.
All this began to communicate itself to the baby who cried almost inces-
santly until, torn with pressure, within and without, the mother attacked
it. Stricken with guilt, and terrified that the cause of the bruising would be
discovered, she took the child to the family doctor who arranged for
hospital admission with a note to say he suspected ‘battering’. The baby
improved, but the relationship between husband and wife remained
difficult, and there was every likelihood of the incident recurring. There
was a lot of violence between husbands and wives, parents and children in

~our area, and at first I found this shaking. But the day I got livid with a
secretary because 1 was under pressure to produce an important report
I realised the same seeds of violence and hatred were in me as much as in
those around me.

I suppose all this suffering began to accumulate in me around Christmas,
activated by a number of tramps and meths drinkers calling at the front
door. They came to see my next-door neighbour, who provided them with
food and a change of clothing. Some were regulars. They would disappear
for a time, usually to do a stretch in prison, and then reappear. They just
fell into a way of life they had become used to; and even if some wanted
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to escape from it they did not know how. And so both they and we were
faced with a vicious circle of suffering, deprivation and evil.

It was the endlessness of their suffering, the treadmill of pain, that
afflicted me; and together with the cheap and blatant materialism sur-
rounding me (cardboard angels and instant sleigh-rides—by fixed motor,
of course!), I began to question the Christmas story itself. The traditional
story seemed remote and unreal. ‘Where is the salvation in the hell we see
all around us?’ I asked myself. We blithely sing, ‘The Saviour of the world
is born’, but where is he now? Where is he in the midst of all this pain?

As T wrestled with this problem I found two reactions in me: the first,
that the stories in Matthew and Luke began to seem naive and simplistic;
the second, that the account in the Prologue of St John increased in depth
and meaning. All the academic training in theology I had received paled
before the reality of the situation I was now in. I read again ‘And the Word
became flesh and dwelt among us.” God, the Son, became man and lived as
one of us. But that was 2,000 years ago! what is the connection between
that and our present situation? What 4s it all about?

ENTERING INTO THE MYSTERY

The connection is, of course, the resurrection and ascension of Jesus.
He did rise from the dead, and is alive now, at this moment, as man in the
glory of God where, as our high priest, he perpetually intercedes for us to
the Father. But this still does not bring him to earth in the here and now
for many people. There is still a gap between ‘Mary and the baby Jesus in
the manger’ and the belligerent drunk at the front door. It’s all a mystery.
But then, perhaps, the answer lies in the nature of mystery itself, and how
we approach it.

Mystery is something that is, by its nature, concerned with ‘hiddenness’,
that is, the outward form does not convey the whole story; the greater
reality lies behind and yet within this outer form. So what does it mean
when we talk of the mystery of Christ’s birth and his dwelling among us?
Well, I think we have to begin first with the mystery of God in creation.

God is the Creator of the world and all that exists within it. As the
Creator, God cannot be contained by what He Himself has created. How-
ever, this does not mean He is remote from the world; on the contrary, He
is present to us, His creation, at all times. He is present to every thought,
word and deed of ours, present to every circumstance in which we find
ourselves, constantly beholding us whom He loves. So God sees and shares
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in ‘all our doings’, as the writer of Psalm 139 knew. And this means our
mistakes, our difficulties, our worries and our sins. God, the Creator of us
all, is hidden in all our circumstances—hidden within their outward appear-
ance. But not as a God who has never known the sweat and agony of our
existence, or the joy and comfort of loving human relationships.

For this is the glory of the Christmas story: that God, the Son, became
man, and was born as we are—a baby!—and so shared in all the growing
pains of life from childhood to adulthood. This means that he was subject
to the same weaknesses and temptations that we face—which is what is
meant by his sharing our ‘fallen nature’~but with this difference: that he
conquered them in spirit, mind and body, thereby wresting our humanity
from the disintegrating effects of self-will (or sin), and through the gift of
himself, provided us with a humanity totally as God intended it to be, a
human nature in union with the divine.

However, 1 suspect many people find the idea of God becoming man
too much to take. It is contradictory, incomprehensible—and somehow
this gap appears again. But mystery is not the same thing as incredibility.
Mystery is something to be entered into, something in which there is a
deeper reality hidden behind the veil of the outward form; and the impli-
cation is that mystery, here, is concerned with truth, and that we have the
capacity within us to enter into it.

The Christmas story tells us that ‘the Word became flesh and dwelt
among us’; that the angel Gabriel was sent to Mary with the news that
she was to conceive and bear a son, Jesus. (Luke 1:30-33.) Luke goes on to
tell us that Mary was amazed and said to the angel, ‘How can this be since
I have no husband?’ And the angel replied:

The Holy Spirit will come upon you,

and the power of the Most High will overshadow you;
therefore the child to be born will be called holy,

the Son of God.

(Luke 1:34-35 RSV)

The Virgin Birth has been a subject of controversy for ages. Everything
in us says, like Mary, ‘but how-without the usual means of conception?’
Many people regard it as a huge joke; others just find it unbelievable. Burt,
as usual, we become so used to the controversy that we tend to forget the
incident itself. The real nature of the event is that it is an act of God, and
therefore, in itself, a mystery which man can never fully grasp; for the
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Creator cannot be confined by His creation. Man, however, can enter
into the mystery of God’s creation—and Mary did when she responded
to the divine call in the face of overwhelming mystery: ‘Behold, [ am the
handmaid of the Lord;letit be to me according to your word.’ (Luke 1:38)

It is to Mary, then, that we turn in order to penctrate the mystery of
Christ’s birth and his dwelling among us. For she has shown us the way
to approach the mystery of God; and in so doing she leads us not only to
the mystery of the Incarnation but also to the way of discovering the
risen and glorified Lord as he exists now, in our present circumstances.
First, Mary was open to God. Second, she was humble. Third, she had
courage. And fourth, she had faizh; she believed in her heart in God’s
promise to her, despite the outward absence of evidence. It is this last
point I want to look at more deeply.

Lack of faith affects most of us, I expect. We want material proof,
something we can get hold of and grasp, something we can point to,
something we can see. But to look at reality in this way is to subject it
to our judgement, to the power of our reasoning. To look at God in
Christ in the same manner is to subject God to man—and ‘God cannot be
confined by His creation.” To approach God thus is to close the way to
Him. As an Indian proverb puts it: ‘The Mind is the slayer of the Real.’
The kind of sight we need is not visual and so subject to the test of our
reason, but spiritual: the sight that springs from the heart and not the
mind.

THE KNOWLEDGE OF THE HEART .

The heart, in the sense in which the word is used in the Bible, is the
centre of the whole personality. It is the place of our deepest, most
intimate selves. It is the place where we can say we ‘know’ something to
be true, where there is no doubt in us about it, though we may not have
any outward evidence to support our assurance—we just ‘know in our
heart of hearts’. But this deep centre in ourselves is not an easy place to
find. Sometimes we are aware of it as, for example, when we have to
make an important decision involving curselves and those who are depen-
dent upon us. Mostly, I suspect, we are only faintly aware of it; it knocks
quietly on the door of our busy selves and is heard in the background
rather than in the forefront of all that we do, say and think. Yet there
is one thing which will reveal it to us: love. If you really love someone,
this is where you know it: ‘I love you with all my heart.’ The heart, then,
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is a place of knowing, of seeing into the mystery of life; a place of integrity,
of sanctity; of something very precious, something bound up with mystery
and our ability to cope with mystery, namely, the mystery of the ‘other’.

The sight that issues from the heart is born of love. When you are with
someone you love ‘with all your heart’ you very often just spend time
gazing at them. This kind of looking at each other in the joy and wonder
of love is what Mother Julian called ‘beholding’. It is a mutual sharing of
love in rapt silence before the mystery of the known and unknown depths
of the other. A time when hearts become ‘one’, when they ‘commune’.
But too often the times to be together like this get pushed aside for most
couples. What with the shopping, the housework, the children, and the
long drive home, the garden to do and other odd jobs around the house . . .
there just isn’t the time. And then you find there is a distance between
you; somehow you are apart rather than together with each other. You
begin to take each other for granted, to think the other exists for my
benefit, for me . . . and what began as giving is now becoming taking.

In the Bible this self-centred way of loving is called being ‘hardhearted’.
It means our hearts are closed to the right way of living and loving; we
cannot see people, or possessions, or events, as they really are. Our eyes
are closed to the real nature of things; we are spiritually blind, outside the
mystery of ourselves and of others, and outside life itself so that we only
see the outward form, only the material aspect of reality. We are those
who see yet do not perceive, hear but do not understand (cf. Mark 4:12.)
Jesus located the source of this egoism as being within the heart: from
the heart come the evil desires that cause our social dis-case and pain
(cf. Mark 7:14-21.) So the heart is a place both of good and of evil; of
sight and of blindness; of true love and false—self-centred—love. It is the
place from which we give, or do not give, our total response to God and
our neighbour.

But Jesus shared the fallen nature of our hearts when he became man,
though he triumphed over that nature without succumbing to the sins it
leads us to commit. Therefore he is the way for us: in him we can share
in a humanity that is freed from the destructiveness of self-will—which is
‘peace on earth and goodwill among men’, as the Christmas story in Luke
announces. But if Jesus is to free us from this self-will then we must turn
to him in our hearts and, just as Mary received him within her womb, so
we must let him come to birth in our hearts. For Jesus is a person, and
must be met as a person; not as the object of our thinking, but as the
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subject of our hearts, as the Beloved.

He waits for us, in patience, silence and love, to come when we are
ready to come, when we want to come. He will not force us, for real
love does not coerce but awaits the lover’s free response; nor does he
punish our reluctance to turn from ourselves to him, for the judgement is
already within us, in the disintegrating effects of self-will upon the harmony
of our personality. No, he simply waits in the costly agony of real love for
us to come and behold him, the Lord of lords and the Prince of Peace. To
see him for who he is, and in that sight, the sight of love, to adore and
love him who loves us more than we could ever love him. And even if we
have only one spark of love within us, he can and will fan it into a great
fire if we will but come to him.

As love requires ‘meeting’ in order to grow, so does our love for Jesus—
and that takes time. We need to put aside time in order to get to know
him, time to be quiet before him and to let him come to us. We must
meet him just as we are, with our anxieties, our joys, our weaknesses;
in our brokenness and pain. For he, being one of us, knows just what life,
as we experience it, is all about, and knows the way through it to the
abundant life he promises to those who follow him. For ‘He became
what we are in order to enable us to become what he is’~to quote the
saying of St Irenaeus.

THE MYSTERY OF LOVE

The love of God is self-giving love, love that is totally centred on the
other, the beloved, and is lost—that is, fulfilled—in the joy of giving. To
enter into Christ is to enter into this life of self-giving love, of dying to
self-will and rising again to the true joy of self-giving to the world about
us. This is painful for us; we do not like putting ourselves aside, yet this
is the cross thart faces us in daily circumstances. It is the means by which
the evil within our hearts is overcome and our hearts freed, by God, for
God, and for the world in which we live. The more we give ourselves to
Christ in the silence of our hearts the more he gives himself to us, and
the more will the world see him. For this 1s how God comes to His world—
through His creatures. And so Christ can only come to the world through
us.

It is love thatheals and transforms all the suffering and pain that afflicts
our hearts, and it is love that can touch the deepest wounds within all of
us. When we are in the presence of someone who really loves us their love
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comrunicates itself to our hearts, and we are warmed and released by
that love. Our wounds seem less painful for the pain is being taken up
by the power of their love. How much more so when our hearts are
turned to God and healed by His love!

Christmas, then, is about love, about the mystery of love, And I con-
cluded that what had seemed to me naive and simplistic in the Gospels of
Matthew and Luke contains the outward form of the inner reality of
which John speaks—but I needed to find the way to my heart in order to
enter into it. I have always felt that Mother Teresa of Calcutta exemplifies
the meaning of Christmas, and now 1 can understand why. For there is
Christ born within the heart of someone who truly loves him, and who
manifests him to the sick and suffering around her. There is openness,
courage, humility and faith; and zhere is God Himself, at one with the
human situation now, healing and drawing its darkness into light. And as I
remember those broken men and women I met I know the cycle of pain
can be broken—by love, and hearts indwelt by love: the love of God in
Jesus Christ, Love made man.

And the Word became flesh and dwelt among us,
full of grace and truth.
(John 1:14.)

To you is born this day in the city of David a Saviour,

who is Christ the Lord.
(Luke 2:11))
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ECUMENICAL JOURNEY 1976

Sister Eileen Mary SLG

In August Mother and I spent three weeks on pilgrimage in Europe visiting
Protestant Communities in West Germany and Switzerland. We returned
with a sense of renewal which was something more than the natural refresh-
ment of 2 holiday, feeling rather that we had been immersed in a2 healing
and invigorating bath, an immersion into the Spirit working in and through
the wider Church which was so much richer and fuller than one is likely to
realise if one’s eyes are fixed only upon one’s own little corner. We saw the
Spirit flowing not through venerable institutions but through Communities
which have sprung up in Churches where the Religious Life had died out at
the Reformation, to be rediscovered four centuries later with a freshness
reminiscent of the early Church.

Why should enclosed Religious want to visit other countries and Com-
munities? One reason may lie in the need to learn our solidarity with the
historical and sociological realities of our age, to learn that Christian con-
templation does not transcend the sufferings and tragedies of our generation
but transfigures and transforms them. In our daily lives in community we
learn to walk the way of Jesus on earth in the painful working out of
charity amid contradictions and disappointments both in ourselves and in
others. It is a strange mystery that those who visit us seem only to see the
transfiguration of these things into a love and joy often not consciously
felt by us. To experience, to be strengthened by the realites of resurrec-
tion life we have, perhaps, to go elsewhere, to receive them as a gift from
other parts of the Church. This is something which we have to give each
other within the Anglican Communion as Communities share together in a
way which was unknown even a few years ago.

How much more then is this true of our relationships with German
Christians as we move across the divisions forged by two World Wars
which on both sides have profoundly affected the lives of our generation
either through our own history or through that of our parents? I first
experienced this sense of unity in suffering and guilt in August 1971 when
I stood on the site of Belsen concentration camp. Because of typhus all
traces of the camp itself had been eliminated; instead a sheet of heather
covered everything, the mounds each with its stone recording the number
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of dead buried below, the few individual Jewish graves, the whole stretch
of land carved out of the kilometres of pine forest which concealed its
existence from the mass of the German people. On the memorial wall and
monument were messages in many different languages, not of bitterness
and hatred, but of compassion. In the hall with its photographs and
mementos, the most poignant pictures were not those of the living skele-
tons discovered by the British Army in 1945 but those of ordinary people
with suitcases booking in as if into a holiday camp. In that place, bathed as
it was in the peace of an Easter Eve, one saw how closely below the surface
lie the spiritual realities of good and evil, that in fact there are few great
villains and great heroes but only an infinitesimal number of small people
such as ourselves making minute choices, the significance of which they
cannot know, but which alter the quality of the air we breathe and the
world in which we live. All thoughts of ‘them’ and ‘us’ vanished as one
recognised the dilemna into which such commonly accepted virtues as
loyalty and obedience could lead any of us at any time. This recognition
has only deepened during subsequent years when one has learnt of the
effect of Allied bombing in German cities and re-learnt something of the
history of the first half of this century from another point of view.

This is the world out of which post-war Communities in Germany have
sprung and which regard themselves as being primarily contemplative in
character, dedicated to the work of reconciliation and unity rather than to
the works of mercy so efficiently taken care of by the deaconess Orders.
There is a difference therefore between the origins of Communities in
Germany and those which have grown up in neutral Switzerland, such as
the Community of Granchamp, although in the latter case many individual
Sisters come from France, Germany and other countries which were
occupied in the war years. The roots of such Communities as that of the
Sisterhood of Mary at Darmstadt, of Casteller Ring in Bavaria, of Imshausen,
can be found in small groups which met in secret for prayer and Bible
study in pre-war years under the Hitler regime, whereas the Community at
Grandchamp arose out of the revival of the Retreat movement in the
French-speaking Swiss Reformed Church in the same years. Yet in all
cases, life in community, contemplation and penitence are seen as the
answer to sin and separation, and are being worked out in openness
and simplicity within the Communities themselves and towards those who
come to them in ever-increasing numbers.

Mother and I were able to visit only a very few of these Communities,
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those with whom we already had des of friendship some of whose Sisters
had visited us at Fairacres, places too where I had stayed on my way to
and from Eastern Europe. These included the Communities of Ordo Pacis
at Celle St Hildegard in Hamburg, Komunitat Imshausen in the centre of
Germany, Grandchamp near Lake Neuchatel, La Grant Part, 2 small
Community of Poor Clares also in Switzerland, and the Deaconesses at
Bethel near Dielefeld in Westphalia. Probably all these groups, with the
exception of the Deaconesses, would unite themselves with the statement
of aims issued to guests by the Grandchamp Sisters:

‘Grandchamp is a monastic community seeking to live a life of prayer
and unity within the Church and world. In our rhythm of daily Offices
and in the Eucharist we seek to be attentive to the Word and present
among men. At Grandchamp this life is open to all who desire it . .

There is a miracle at work here. In Churches where the ideal of the
Religious Life as such died out at the Reformation, many, especially
young people, are being drawn towards the life of silence, liturgical prayer
and community which these groups represent. The Community of Taizé
in France is well known, but that is only one among many to be found
today in Protestant Europe. The parallels with the situation in the Church
of England in the last century are obvious as the Lutheran and Calvinist
Churches of the Continent begin to rediscover their place in the main-
stream of Christianity and to find that in an over-reaction to medieval
abuses, far more of the essentials of church life were discarded at the
Reformation than Luther and Calvin had intended. It is difficult to tell
from the outside just how widespread this movement might be, yet sacra-
mental confession is taught and practised in the Swiss Reformed Church in
the very heartland of the Reformation as well as in high Lutheran churches
in Germany;and although doctrines of the Eucharist may differ from those
taught in the neighbouring Roman Catholic Church, yet in presentation
there is little to choose between the two.

All the Communities we visited had their own distinctive ethos, and
although most have been helped by Catholic and Anglican institutions the
primary inspiration has been that of the Gospel. For them the rediscovery
of their catholicity does not necessarily imply an orientation towards Rome
as frequently happened in the case of Anglican Communities in the last
century. Since that time much more has become known in the West of the
Eastern Orthodox Churches, especially in Germany where thousands of
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foreign guest workers have brought with them their own Serbian, Greek or
Syrian priests and forms of worship which have affected the liturgical life
of most of the Communities we visited. Although icons were not venerated
in public they were present in the chapels, and in some cases Orthodox
chants and prayers were incorporated into the daily Office.

In the Anglican Church in the last century, Communities were founded
to cope with social needs in our towns and villages. In the Continental
reformed Churches 2 similar work was undertaken by Communities of
deaconesses such as those at Kaiserwort and Bethel, still in existence today
although the State has taken over some of the work for which they were
founded. Although not Religious in the technical sense of the word, many
deaconesses regard their life as one of lifelong commitment; vows or
promises are taken, community of goods practised, celibacy observed and
Sisters work where they are sent. At Bethel, besides the 1,200 deaconesses
of this type, there are 500 Ravensburg Sisters working beside them who
are free to marry, are paid salaries at the State scale and wear uniform only
when on duty. In this place one was in a religious tradition which still
looked back to patterns of worship and dedication dating from the last
century, although signs of the more contemplative spirit of today were
beginning to manifest themselves. At Bethel, for example, a small group
of Sisters were trying to live 2 more intensive form of community life with
less outside commitments, while in recent years a Haus der Stille has been
built for retreats where Sisters as well as outside guests can deepen their life
of prayer. Yet in one sense the work of Bethel is in itself 2 more contem-
plative one than is perhaps always recognised for it is done primarily not
for success or results but in order to find and to bring forth Christ in
the persons of those for whom they care. Many of these are epileptics or
other severely-handicapped people for whom the most elementary move-
ments and functions of human life are a major task to be taught and prac-
tised with infinite patience and love on the part of their teachers. Only
those who can see the humanity of Jesus in these very sick people would
be capable of dedicating their lives to this work and to providing ideal
conditions for their patients.

Yet not all the inhabitants of Bethel are so handicapped, but everyone
is helped to make his contribution to the total life of the community.
Bethel is a town in its own right on the outskirts of Bielefeld with shops,
schools, churches and sheltered workshops. Sick and healthy work along-
side each other in a variety of vocations and functions. As well as the
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Deaconesses of the Sareptamurterhaus and the Ravensburg Sisters, there
are pastors and deacons who are free to marry and who are provided with
homes and facilities for their families, and also paid employees and young
people who come to work for limited periods of time to gain experience
and training. (Young people in West Germany are allowed to do social
work 2s an alternative to National Service in the Army.) Perhaps there is
some bewilderment among the Sisters themselves that those in search of a
life of total commitment are attracted towards the new Communities rather
than to their way of service. Their problem is ours inasmuch as we have all
come to the end of one age and hardly know how to enter into that which
is catching up with us. Yet the seeds of renewal can be found at Bethel as
elsewhere.

Only a few hours train journey away from Bielefeld is the Celle St
Hildegard in Hamburg where a small group of Sisters live in a flat in a
somewhat run-down area of the city. These are being drawn increasingly
into a contemplative form of life. Besides this Community group there
are some thirty ‘extern’ Sisters living in all parts of Germany who together
with them make up the Community of Ordo Pacis. The aim of all the
Sisters, whether living alone or in Community, is to bring peace and
reconciliation into the situations in which their lives are passed by means
of prayer and by opening themselves to God to be channels of his peace.
While I visited Bethel Mother spent the last week of her stay in Germany
with this Community which in spirit and outlook is very close to SLG,
with Sisters from both Communities visiting each other at fairly frequent
intervals. Small though this group may be, its influence seems to spread
out into many areas of the Church’s life through spiritual direction, retreats
and ecumenical relationships.

The Community of Imshausen is situated in the very centre of West
Germany close to the Eastern border. In externals there could scarcely be
a greater contrast between the urban setting and ministry of Ordo Pacis
and that of Imshausen which seems to have grown out of the very soil of
Germany. Imshausen is itself a tiny village near Bebra tucked away among
rolling hills and farmland with a thousand-year old church whose bell is
still rung at morning, midday and evening. Some of the Sisters live in the
country house originally belonging to the von Trott family, which dates
from the end of the eighteenth century, and here a cycle of liturgical
prayer is maintained and many guests welcomed. Up on the hill behind
this house, groups of Brothers and Sisters live who are involved in running
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a large farm and in the summer months organising camps for children
and young people. I was present for the final Sunday Eucharist of the
childrens’ camp at which thirty of them made their First Communion. It
was difficult to believe that this was a sober Lutheran service. The children
marched from their camp and processed into the church singing, carrying
the loaf for the Eucharist which they had baked from flour ground by
themselves from corn growing in the fields. In the course of the Liturgy
the children played percussion instruments, sang, and mimed the theme of
the service. When all was over they joined hands and, led by a Norwegian
postulant in national dress, danced in and out of chapel, on to the balcony,
down to the courtyard to the music of a small group playing at a window.
Nothing could stop them until the common meal was ready which the
whole congregation ate together in the lower part of the barn chapel.

The Community at Imshausen happened almost by accident. In the
thirties a small group of women began church work among young people
in the area. These included Frau Vera von Trott whose home was later
used as a centre for the German underground movement. Here deserters
from the army and others in need or danger were sheltered and after the
war some asked 1o join the Community. On the hillside above Imshausen
is a large cross erected in memory of Adam von Trott who was involved in
the 1944 plot to assassinate Hitler. Places such as this, where by and large
right choices were made, seem to balance and to redeem the Germany of
the camps, and because of this the Community again has a significance out
of all proportion to its size. It is attemprting to live through many of the
points of tension felt in the world as these things are presented to them in
the natural working-out of their vocation. There are, for instance, the
special tensions of a Community which contains both men and women;
the question of ecology and how land can be rightly husbanded without
the use of artificial manures; the call of Christian unity (the three most
recent arrivals to the Community are all Roman Catholics); the need to be
a contemplative living in and not apart from the world. (Sometimes
individuals are sent to live for a time in particular tension points in the
Church and world.) In ways such as these Imshausen carries out its aim to
be a centre of Christian faith and practice relevant to the needs of people
today.

Grandchamp, which we visited next, is a more structured and inter-
national Community than others on our itinerary. It is housed in a rambling
collection of buildings which they have acquired during the course of the
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years, some of which, however, are still occupied by private families, and
they have a large and beautiful barn church. Although the Community
follows the Rule of Taizé, and has close links with the Brothers, it is fully
independent. With a never-ceasing flow of visitors and retreatants and
without a long tradition of community living, it has not been easy for the
Sisters to build up and preserve their own life as a distinct monastic group.
In 1973, on my last visit, one was aware of the great efforts which were
being made to protect the Community’s identity, in particular by the for-
mation of small foyers or groups of Sisters each with its own meeting place
where a more intimate family life could be enjoyed. This year one sensed
immediately a greater freedom and naturalness; as one Sister remarked,
they had found their humanity as a Community.

Grandchamp is near Freibourg where for some years the Romanian
Orthodox Church has sent priests to study at the University. These are
frequent visitors and the Grandchamp Office owes much to Orthodox
chants and prayers. Some years ago a Grandchamp Sister and a Poor Clare
visited monasteries in Romania together and, in view of Papal Enclosure,
I was interested to meet this Community and learn how such a journey had
been possible. So one afternoon, after Mother had returned to Hamburg,
I was driven by a Grandchamp Sister to the only Community of Poor
Clares in Switzerland—at La Grant Part overlooking the Lac de Leman at
Joigny.

Their house, which they inherited only last year, was built by a lady
who intended that it should be left to a Religious Community after her
death. It is full of signs and pictures of St Francis and St Clare while the
little chapel through the woods is said to be a replica of the church of
St Damiano in Assisi. This small Community of only six Sisters (plus a
Capuchin Friar from Freibourg who is drawn to the contemplative life
and is living with them for a year) is very open and experimental. Being an
ecumenical group which came from France for that purpose, their enclosure
is less rigid than would normally be the case for a Poor Clare house.

I remember the place as being one where living water bubbled up in a
fountain within the chapel itself and flowed in litdle streams through the
gardens. Again one met the Eastern influence in the Office due, possibly,
to the Romanian connections. These Sisters have no superior or novitiate
as such, their young Sisters being sent out for two monthly periods to
Communities of other traditions, with periods ar home in between.

These visits did not only give opportunities for making new friends or
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for seeking information, but a chance to share some of the things most
important to us. It would be impertinent to discuss the inner spiritual
principles which are at the heart of these Communities, yet it was thrilling
to discover the one great tradition of Christian spirituality and prayer
being taught with a freshness which owed much to the fact that each
group is at the same time remaining true to its own tradition. No one
Community has all the insights and all the answers; we found a great
variety of approach together with openness to what we ourselves had to
share. We returned ro England with a deeper recognition of the authenticity
of our own monastic way and its place in the amazing richness of com-
munity life which God has given to his Church in our generation.

SIMPLICITY

One prayer, one word
JESUS.

One aim, one guide
intending GOD.

One end, one fulfilment
to know that He is.

Only this is real,
All else is superfluous.

ELB (Oblate SLG)
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CISTERCIAN SYMPOSIUM
Sancta Maria Abbey, Nunraw, 15-23 October 1976

Sister Mary Margaret SLG

Two SLG nuns, Sister Mary Augustine and Sister Mary Margaret, travelled
up to Edinburgh on the night coach 14/15 October. We were met at the
bus station by Moyra Reid FLG and taken to her flat for refreshment. In
the early afternoon we were collected from there by Father Joseph, the
Prior at Nunraw, in a small bus hired by the monastery for the Symposium.
With him was a Sister he had already mer at the station, and his third stop
was Edinburgh Airport where we picked up a party of monks from the
Irish Republic.

Nunraw is beautifully situated in the Lammermuir Hills, seven miles
out of Haddington, twenty-four miles from Edinburgh. The run was made
delightful by Father Joseph who was a mine of information about the
buildings, monuments and places we passed on the way as well as about
the present-day churches, their priests and their ministers. This was a
curtain-raiser to the hospitality we received throughout our stay.

All the visiting Religious, men and women, were housed in the Old
Abbey (Nunraw House—ordinarily the men’s guest house), and had meals
together in the large dining-room. We met for discussion in the lounge
where we were joined by those of the Nunraw brethren who were officially
part of the Symposium and any others who chose to come at any time.
The visiting Cistercians were from the Abbeys of Mount Melleray, Mellifont,
Roscrea, Bolten, Glencairn (women) in Southern Ireland; Portglenone in
Northern Ireland; Mount St Bernard, Caldey, Stapehill (women) in England;
Marievald, Germany. There were three Bernadine Sisters, one Redemptorist,
and three Benedictines: a Sister from Stanbrook, a2 monk from Ampleforth
and another from Pluscarden, Scotland. The Anglican representation
included two Sisters from Tymawr and Sister Patty from Roslin. If the
entire gathering had a mark it was that of liberated men and women.

The Community day began with Vigils at 3.15 a.m. but Mass and Offices
had been rearranged to fit in with the Symposium. The Chapel services for
the week were Lauds and Mass each morning at 6.45 a.m. and also Sext
and Vespers. On these occasions the Nunraw brethren came out of their
usual choir stalls to make one body with the visitors in the centre of the
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chapel. All the priests concelebrated daily. On Sunday they wore the
beautiful Nunraw chasubles, all alike except for a variation on each in the
handwoven orphreys. There was an Anglican Mass in the Guest House
chapel on three days of the days when Brother Donald SSF was with us.
The Offices of Terce, None and Compline were sung in the lounge as part
of the conference, and a daily gathering was soon established there by the
visitors at 5.30 a.m. for the Office of Vigils.

The theme of the Symposium was Monastic Commitment. There were
nine papers, which we had received in advance, covering the subjects:
Monastic Commitment as a Human Phenomenom, Scriptural Foundations
of Monastic Commitment, Evolution of Teaching through the Centuries,
Commitment by Vow in the Code of Canon Law, Vatican II and After,
Psychological Aspects of Monastic Commitment, Theology of Commitment,
and Conversion of Manners.

A panel started the discussion on each paper for some thirty minutes,
one member giving an introductory summary of the paper before throwing
the discussion open to the floor. The panels were arranged so that each of
us had only to appear twice, and the proceedings were well regulated by a
chairman. Often questions which arose at the formal discussions could not
be followed through until the informal afternoon discussions. On two
occasions there were also discussions in small groups which again gave
more opportunity for ‘breaking down’ some of the larger questions raised
at the formal meetings.

There was a lot of discussion on the meaning of the Vows and while
some supported the three Vows of Poverty, Chastity and Obedience, many
felt that Conversion of Manners conveyed a much wider concept in which,
at the same time, the three traditional Vows were implicit. Certainly the
fruit of the Symposium for the Cistercians seemed to be a new emphasis
on ‘community’—an aspect which has, perhaps, been obscured in the past
by their particular interpretation of silence—so that in a statement entitled
‘Final Thoughts of the Symposium’ they could say:

Profession involves not only committing myself to God by vow, but
also to this Community and its way of life . . . This would also entail
the idea that all together as a Community we constitute something
new totally dedicated to God. Thus our common way or pattern of
life would be a new life, one that constantly needs to be renewed
(conversatio morum) . . .
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One of the highlights of the week was a conducted tour of the new
monastery by the Abbot. It was built by the monks themselves between
1952 and 1969 and is really beautiful, full of light and spaciousness. The
trachyte stone came from a local quarry and is quite roughly hewn in the
carlier building but more finely cut later after the monks had been given
better tools for the work. This building is a history in itself, having grown
as material and implements came to hand. For example, part of the
cloister floor is made of cobblestones from one of the old tram tracks in
Edinburgh, and some of the marble in the lovely passage leading into the
refectory came from the counters of a grocer’s shop. At present one of the
library rooms is used as the chapel as the new church is yet to be built.

There was a lot of merry interchange at meal rimes in the Guest House.
Also on the recreational level was a day’s outing to the ancient towns and
abbeys of Culross, Dunfermline and St Andrews. On the evening of our
arrival we saw the beautiful son et lumiére produced by the new Anglican
monastery at Ewell, and one evening the whole Nunraw Community
joined us for supper, followed by the film about Thomas More, The Man
for All Seasons.

The Community at Nunraw were delightful hosts. The organisation was
splendid and they had obviously ‘killed the fatted calf’ in honour of their
guests. But the greatest hospitality lay in something of which they them-
selves would be unaware—their own fraternal charity towards each ather
and their evident openness to others. The last Mass on the Saturday morn-
ing with the Abbort officiating was memorable. It was then that we all
renewed our monastic commitment in a style similar to the renewal of
baptismal vows at the Easter Vigil. Before giving the blessing the Abbot
said that over the years visitors to Sancta Maria Abbey had often after-
wards been greatly blessed, and he commended us all to the prayers of
our Lady, their special patron.

It was a week of common seeking and friendship. Amidst the warm
handshakes and goodbyes the recurring phrase was: ‘If ever you are near
our monastery, come and see us’—which gave rise to increasing amusement
as one after another replied: ‘I don’t quite know when that will bel’
We left the Community of Nunraw with great thanksgiving for their
wholeness and robustness and evident holiness of their elder brethren.
It was a great privilege for us to have been invited to a Cistercian gather-
ing, and though so small and young by comparison, yet we thank God for
our common monastic calling.
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FELLOWSHIP RETREAT 1976

Dorothy Ireson, Companion SLG

Most of us have always thought of a retreat as a highly individual exer-
cise and there is undoubtedly a sense in which this is true. We are each
concerned with our own personal relationship with God, and we are
looking for such spiritual help or refreshment, physical rest, a refuge from
endless talking or just an opportunity to stop as will meet our own need.

But for many of us who were fortunate enough to have a place in the
Fellowship of the Love of God Retreat which was conducted at the end of
September at St Columba’s House, Woking, by Mother Mary Clare, it was a
retreat with an added dimension. From the first evening after supper when
we sat round in the Common Room and each one made herself known to
the others, we found that we were caught up into a corporate activity. The
time we had together was shared in a very real and deep way. It was not
simply that we were a group of people with a special affiliation to the
Community of the Sisters of the Love of God and had come to share a
time of prayer and silence together—‘you in your small corner and I in
mine’! It was rather that the worship, the addresses, the prayer, the silence,
became something we were all doing together. What we did in chapel went
out into the house with us to bind us together in a truly corporate way.

We had windows opened for us into prayer, silence and suffering, and
were enormously helped in our understanding of the use of all three. Much
light was shed for some on personal problems and difficulties, and to
others there came a deepened understanding of God’s action for and in us.
We learned to relax in our prayer because we shared it in a relaxed way,
expecially at our evening prayers which we had together in the Common
Room, followed by Compline.

We were helped to see the corporateness of praying: personal prayer
not as the expression of an individual piety but as the overflow of the
corporate liturgical prayer of the People of God in the body of Christ.
At the same time, we saw that the inner search for the still point of prayer
in the heart of each one of us feeds upon and is fed back into the worship-
ful character of the liturgy; the two streams of prayer become one whole.
And so we grew together in the silence.

The subject of suffering is one we do not always like to dwell on. We
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feel weighed down by it, sometimes resentful about it, but more often
just helpless in the face of it. Here again we were brought to see how,
directly or indirectly, we are all bound up with the evil in the world. The
unforgettable illustration of the dropping of the atomic bomb on Hiroshima
on the Feast of the Transfiguration went to the very heart of the matter
and, in the words of the card of the Company of the Transfiguration, we
thought of ‘the mystery of the dying and rising of Jesus, his disfiguration
and his transfiguration, and his continuing presence as personal power
making for interior transfiguration of men and women in the world today.’

The Rule of the Community of the Sisters of the Love of God speaks of
its aim as ‘the glory of God’ and goes on to state:

There is in true contemplation an urgency to love God for himself and
also a desire that all men should be drawn to respond to his mercy, to
acknowledge and accept the reconciliation accomplished by, with and
in Christ,
We, therefore, who have deliberately joined the Sisters in spirit to offer
our lives in prayer and reparation can find comfort—in the biblical mean-
ing of that word—in knowing that our offering and theirs are a part of that
of the whole Church.

And so we were always brought back to the corporate nature of our
faith. The last address was wrapped round the verse from Jude 21: ‘Keep
yourselves in the love of God.” What nonsense it would be written in the
singular!

More and more we are living in groups and finding that we belong to
each other and need one another’s love and support. We came in fellow-
ship and in our time together we realised with gratitude that we had
become what we already were—a Fellowship of the Love of God.

We should all, I know, want to express our deep thanks to Mother

Mary Clare for all she gave us. That most certainly. But also, thanks be
to God.
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BOOKS

THE RELIGION OF THE RUSSIAN PEOPLE by Pierre Pascal, translated
by Rowan Williams. Mowbrays, 1976. £2.95

One of the most significant facts of Christianity today is the survival of the
Orthodox Church in Soviet Russia. The endurance and increase of the
Church under persecution and repression is no new phenomenon in
Christianity but that of the Church in Russia is our nearest concern. This
has usually taken two forms: there is the interest felt by Christian and non-
Christian alike in the fact of the survival, the evidence for or against it, the
reasons for it, its extent and its potential. There is also the more sentimen-
tal interest felt in the externals of the Orthodox Church, its music, its
ritual, its weight of tradition, and above all its icons.

The Religion of the Russian People by Pierre Pascal provides an indis-
pensable service in giving a context in which we can begin to understand
religion in Russia today. The first part is an admirable summary of the
basic beliefs and attitudes of Russians towards their religion in the last
hundred years; the last section is a comment on the persecution of the
Church in Russia in the last fifty years; and between them there is a classic
of medieval Russian devotion, ‘The Pilgrimage of the Mother of God’,
which illustrates and defines both.

The author has dealt successfully with the most difficult of all historical
material, the evidence for religion at a popular and therefore largely
inarticulate level, using personal contacts, literary references, legends,
stories and songs to discover the roots of peasant culture in Russia in its
Christian aspects. The fundamental themes of death, hell, judgement and
mercy are related to the deep feeling of the Russian peasant for the earth
and his unity with all created things. The value given by Russians to
humility is examined through its roots in the Gospel, so that the more
obviously exciting manifestations of it in, for instance, the fools for Christ,
are given perspective. The detachment with which the Russian regards
authority is not entirely divorced from this attitude, and the author sees
this as a cause of the survival of Russian Christianity in spite of the destruc-
tion of ecclesiastical authority at the Revolution. The political attitude is
not seen as something distinct from the religious attitude and this gives a
non-esoteric ethos to the subject of which it has for a long time stood in
need. The main value of this book is in the picture it allows us to form of
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present day Russian religion, but it is also of interest to observe the
parallels it presents to the popular religion of the Middle Ages, so far as
this can be discovered.

The Religion of the Russian People is the work of an established scholar
but it is written without the weight of scholarship becoming an obstacle to
readability. It is the great merit of the translation that this readable style is
transmitted. In fact, Dr Williams has succeeded in the central demand of
the art of translation, that the translator shall disappear and the work be
set free to speak for itself in a new language. He has also provided a brief
introduction of distinction and a useful glossary of less familiar Russian
terms.

SISTER BENEDICTA SLG

CHRISTIAN BELIEVING The Nature of the Christian Faith and its
Expression in Holy Scripture and the Creeds. A Report by the Doctrine
Commission of the Church of England, SPCK, 1976. Price: £2.50.

‘How do we genuinely enter into our inheritance of Christian insight
without perverting our own quest for truth into a search for evidence
and arguments to justify pre-determined conclusions?’

To find this question articulated so clearly in the heart of an official
report is surely grounds for deep relief and hope. The Report makes room
for widely differing answers and the Commission has felt free to describe
how Christians actually believe rather than prescribe what they should
believe. Something of the richness and tension of the situation is visible in
the eight essays which form the bulk of the book. They have been con-
tributed by D.E.Nincham, J.R.Lucas, C.P.M.Jones, G.W.H. Lampe,
H.E.W.Turner, M. F. Wiles (who succeeded the late Ian Ramsey as Chair-
man), A. M. Allchin and Hugh Montefiore.

What comes through clearly is that the Bible and the Creeds were made
for the Church and not the Church for the Bible and the Creeds. Further,
the Church was made for God and not God for the Church. It is not our
formulations or our assent which determines the truth of Christianity.
To some this may seem to blur the Church’s identity, to indicate that the
Church is dying. Perhaps so. Christ died. Meanwhile the Joint Report gives
hope that a personal quest for integrity need not be only a desperate and
isolating business—there is a community which is receptive enough to
contain and use the questions raised by contemporary knowledge and
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experience, a body in whose bloodstream the wisdom of tradition can still
be found. It is the Church’s vocation to be that community, to have
courage and self-knowledge enough to see where she fails, and to undertake
in all her members ‘an adventure into truth’.

SISTER ROSEMARY SLG

THE FURTHER SHORE by Abhishiktananda. Published and distributed
by 1.S.P.C.K., Post Box 1585, Kashmere Gate, Delhi 110 006. Price: card
Rs. 10.00; cloth Rs. 15.00.

A great deal of spiritual literature cannot help but affect the reader in much
the same way as romantic literature. In either case one identifies with the
‘emotion’, imagines oneself into what is being described, and loses sight—
if one ever had it—of one’s actual capacities, whether romantic or spiritual.
This identification is particularly liable to afflict those inclined to Oriental
spirituality and it is doubtless this tendency, rather than the fact that itis
non-Christian, which, in the present ecumenical climate, makes Christians
experienced in the spiritual life suspicious of its effects. The risk of foster-
ing illusion in reading, say, the Hindu scriptures, is so great as almost to be
a certainty. It is the way they are written:

Desireless . . . established in his inner vision
let him roam the earth . . .

He who knows this—to him these two thoughts do not occur:
‘So I have done evil’, ‘so I have done right’. He shrugs them off.
What he has done and what he has left undone do not torment him.

.. . established in the contemplation of his own nature;
his heart filled with the unique experience of the Self.

These passages from the Upanishads are quoted in the essay ‘Sannyasa’
(pp.20, 25 and 29 respectively) by Abhishiktananda in his last book,
published posthumously, The Further Shore. In the same essay the author
has something to say about the temptation to imagine one is at a higher
level of being than is in fact the case:

We read a few scriptural texts, hear others speak of them, and ponder
them ourselves with the help of our little minds (manas); this is enough
to convince us that there is some wonderful experience of which the
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whole Vedantic literature proclaims the greatness, that which is com-
monly spoken of as ‘self-realization’. The only real sign of this ex-
perience is that all awareness of the sariram [the ‘body’, including all
mental as well as physical faculties] has disappeared, but this is as yet
far from being true of us. Nevertheless we strive to discern at least some
of the antecedent signs in ourselves, and any little psychic experience is
taken for a great step forward. Next Vedantic commentaries and manuals
come in to preserve and build up that experience with elaborate consider-
ations from various points of view—philosophical, cosmological, psycho-
logical, mythical, mystical, and the rest . . . We encourage ourselves
with the word of the masters that the distinction between the jnani
[sage; one who has awoken to reality] and the ajnani (one who has not]
only exists from the point of view of the latter. We recall their dictum
that the last obstacle to realization is the thought that we are not yet
realized—overlooking the fact that an equally great obstacle is the idea
that we are realized [or will be tomorrow, if not the day after] !
(p-35)
All the same, Abhishiktananda himself writes in a way conducive to pro-
moting identification in the reader:

By way of the elements and functions of the cosmos, of his body and
of his thought, man has drawn nearer and nearer to his source, to the
intuition that reveals to him the final secret of his being and of all that
is. He has discovered the universal correlations; he has realized that
everything is always a mystery of convergence, of equivalences, of
‘mirrors’ which exchange reflections endlessly. He has realized that. . .
(p-89)
And so on. However, we know Abhishiktananda. We know he was a
French Benedictine monk, Henri le Saux, who established a monastery
in India and wrote a little book called Prayer so marvellous that it must
surely rate as one of the finest treatises ever written on the subject. And so
we come to anything he writes with precisely that reverent respect he
himself frequently mentions as the prerequisite for understanding the
Upanishads. For respect suspends judgement and, judgement suspended,
understanding is able to grow.

The Further Shore contains two essays: ‘Sannyasa, or the Call to the
Desert’ and ‘The Upanishads—An Introduction’. Sannyasa means the life
of total renunciation, and a sannyasi is one who enters on that life. When
lived according to its original ideal (it seems that Oriental monks are prone
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1o the same processes of formalisation as those of the West) sannyasa is the
eremitical life at its most radical and austere and anyone who is drawn in
that direction, or already living such a life, would find enormous inspir-
ation in this essay for it breathes the air of pure experience.

In the chapter, ‘The Context of the Upanishads’ in the second essay,
the author says that the attitude of respect necessary for their study ‘itself
demands that the study should be carried on with all due intellectual
honesty.” He goes on:

Although our approach is naturally quite different from that of the
philologist or the historian of religious phenomena, nevertheless in our
interpretation we are always bound to take account of their findings,
especially in order to avoid reading our own presuppositions into the
text. (p.66)

This is what one expects from a Benedictine. The trouble is the Sannyasa’s
approach is so very different:

The adherent of any given religion is naturally tempted continually to
attribute an absolute value to the conceptual formulas of his own
religion, as he does to its structures. However, these forms, whatever
they may be, are never more than the expression—or rather, continually
changing attempts at the expression—of a reality which is essentially
beyond all expression. (p.60)

Yes, certainly. But what raises a question in the mind of the Christian
reader is a sense that Abhishiktananda arrived at the stage of attributing
no ‘value to the conceptual formulas of his own religion.” To put the
problem in one way, did his thinking become discarnate or (to borrow the
example of his word ‘acosmic’) aconceptual?

The book is 102 pages in length ninety-nine of which the reviewer spent
holding this question in respectful suspense. The reward was infinitely
worth it. When Abbishiktananda comes to what he calls the ‘Upanishadic
experience’ the cumnulative effect of his thought clarified into a conviction
that, whatever that might mean, be knew what it meant. Beyond all
conceptual formulas it has, he says, ‘nothing to do with any religion
whatever . . . Itis of a different order altogether. [t is the ultimate awaken-
ing of the human spirit. . . (p.99) I finished the book with a sense of wonder,
of amazement, that here was a man who had followed the Upanishadic path
to the very end without, one feels certain, getting lost on the way.

SISTER EDMEE SLG
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GUIDELINES FOR MYSTICAL PRAYER Ruth Burrows. Published by
Sheed and Ward, 1976. Price: £2.50

My defences were up as soon as [ had read the title, which presents a2
formidable challenge to anyone who seems to have little aptitude for
prayer—at any rate, what are regarded as its higher levels. But the first part
of the book quite disarmed me. Sister Ruth had herself shared my dislike
of the term ‘mystical prayer’ and its associations with the spectacular—
visions, levitations and the like—and she makes it quite clear that she uses
it to mean simply, ‘Jesus is our holiness’.

This is to me the central theme of the book: that we have not got,
cannot acquire, will never have, a saving holiness or righteousness which
we possess. On the contrary, our holiness is our being wholly given to God,
and that will happen only when we have emptied our hands and our hearts
of every treasure, spiritual and material, and of every desire save for Him.
The most subtle of desires for anyone who has begun to seek for God
rather than self is surely the desire for an experience of God. Sr. Ruth
insists again and again that no experience (that is, anything felt at the level
of the emotions) or lack of it should be taken as indicating one’s spiritual
state. Her other refrain is ‘Go on going on’. Familiar teaching, both; but
they need saying over and over again.

Any book which describes the spiritual life in terms of stages—mansions,
rungs, roads or islands—is likely to tempt the reader to wonder where she
is. This book, though less tempting than many (perhaps because the image
employed, that of three islands, is not developed over-imaginatively and is
always clearly subservient to the ideas it carries), contains a number of
explicit warnings against doing so. For me, the most effective warning was
implicit in my reaction to the last section which is about the third island,
the state of transforming union. Up to the last pages of the preceding chap-
ter, I thought I had understood pretty well what was said; but without
being able to analyse the differences between the second and third islands,
I found myself adrift and promptly bolted for the safety of a subterranean
cave on the first island. From there, the final chapter looked dispropor-
tonately long, and dominated by the exchange of insights and counsel
between two ‘third islanders’, Claire and Petra. In fact, much of the book
is based on their two distinct ways of knowing God and His relationship
with them: by illumination and by faith. It is only in the last chapter that
this device seems to me to lack conviction. They are indeed real people
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who wrote to one another, and perhaps among those who read Guidelines
for Mystical Prayer will be some who have travelled far without guidance
or companionship and will find it in sharing the letters of Claire and Petra.

However, there is a great deal in Sr. Ruth’s book that I have found
heartening and challenging: a vigorous reappraisal of S. Teresa, S. John of
the Cross, and (most helpfully) of S. Thérése, the thought-provoking
chapter on mediocrity in the Religious Life and in the Church, but above
all her encouragement to persevere in the desire to love God.

SISTER CATHERINE, Novice SLG

RETURN TO THE CENTRE Bede Griffiths. Published by Collins, 1976.
Price: £3.95

“The way to the Truth is not that of progress but that of return . . . “Unless
you turn and become like children you will never enter the kingdom of
heaven.” ’ (p.68) This latest book by Bede Griffiths is the fruit of his years
of life and prayer in India. It is an exposition of contemplative prayer in
which he seeks to show wherein lies man’s unity —the hope of recovery for
our western civilization—and the need for all religions to free themselves
from the limitations which historical circumstances have imposed on them.

Bede Griffiths speaks out of knowledge, and those who have experienced
liberation through the insights of Hinduism, which are available to us in
the Church today, will value this book enormously.

SISTER MARY MARGARET SLG

THE CONTRADICTIONS OF CHRISTIANITY David E. Jenkins. Published
by SCM Press, 1976. Price: £4.50

Writing out of his experience as Co-ordinator of Studies on Man for the
World Council of Churches, David Jenkins wrestles with some of the issues
in which this work involved him. He sees himself, in this book, as ‘conduct-
ing an exercise and exploration in white bourgeois English theology’, in
the course of which he passes to and fro between ‘the complexities and
perplexities of our human problems (particularly that of violence), and the
hopes and visions with which we face them or which we may discern in
the midst of them.’
A most helpful and illuminating book.

SISTER JOCELYN MARY SLG
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THE INFLUENCE OF SAINT BERNARD  Anglican Essays with an
Introduction by Jean Leclercq 0SB. Edited by Sr Benedicta Ward SLG
and published by SLG Press, 1976. Price: £1.75

This month (December) sees the publication of our most ambitious book
so far, and for a description of it we cannot do better than print the blurb
from its cover:

The Influence of Saint Bernard contains six essays on various aspects
of the great Abbot of Clairvaux—the last of the Fathers as he is sig-
nificantly called.

Saint Bernard’s primary relationship with God is examined by Andrew
Louth and Martin Smith SSJE; his monastic life and teaching by
Rowan Williams, Brian Golding and Sr Benedicta Ward SLG; the dispute
with Abelard and the relationship of theology to life by Sr Edmée SLG;
and the influence of Saint Bernard’s teaching on the Cistercian elements
in the legend of the Holy Grail is discussed by Sr Isabel Mary SLG.

Dom Jean Leclercq OSB, the foremost historian of monasticism in
the Middle Ages at the present time, whose definitive edition of the
entire Opera Bernardi is now complete, has drawn these essays by
Oxford writers together in an admirable Introduction. He writes:

Bernard of Clairvaux is a world in himself, and one that has still
not been fully explored. Not only articles but books appear on
him every year. A section of these are reprints of older works which,
even if they made history when first published . . . are no longer
up-to-date after half a century of new research. Others are full of
personal and sentimental interpretations, some of which may be
pious, but which lack any scientific basis. Others are of a technical,
highly specialized nature. The present Fairacres Publication . . . has
cleared a path for itself between all these boulders: it has weight,
it is full of learning, and at the same time it nourishes faith and
stimulates love for the Church. Moreover, nothing is lost by the
fact that it is a pleasure to read.

Two other recent Fairacres Publications are both by the Reverend Michael Paternoster,
MAN: THE WORLD'S HIGH PRIEST An Ecological Approach (No. 58, price 15p)
and STUDY TO BE QUIET (No. 59, price 15p). Both these pamphlets are about the
necessity of being, the first from the standpoint of man’s responsibility towards God
as tenant of his world; the second from the standpoint of the kind of awareness of
that world which is to be found in writers like Flora Thompson and painters like

Constable.
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WE WELCOME ...

NEW MEMBERS

OBLATES

Novice Oblate Georgina was admitted on 17 October 1976.
Mrs. D. Alexander, 70 Larkdown, Wantage. 0X12 8HF

COMPANIONS

Mrs. Wallace-Dunlop (Judy)
Snape Cottage

Snape, Nr. Bedale, N. Yorks.

PRIEST ASSOCIATES

The Revd Martin Williams
Chichester Theological College
Chichester. West Sussex

F.L.G.

Mrs. Priscilla Douglas
47 York Road
Denton, Manchester. M34 3HF

Miss C. F. Duff
Low Middleron Hall
Middleton-One-Row, Darlington

Mrs. Jean Hennig-Baarson
The Maples, Canaan St., Canaan

03741 N.H. US.A.

Trevor Maslen

25 Falconwood Court, Montpelier Row

Blackheath, London SE3 ORS

FRIENDS OF FAIRACRES
Mrs. Bridget Murray

21 Leighton Avenue
Pinner, Mddx. HAS5 3BW

R.LP.

Gladys L. Taylor—Friend of Fairacres

Andrea Hope-Gill-F.L.G.

Miss E. V. Morgan
72 Redcatch Road
Bristol BS4 2EY

The Revd Martin Beaumont
33 Bishop’s Road, Benwell
Newcastle upon Tyne

Mrs. Felicia Houssein
Flat 3, 62 Granville Park
London SE13 7DX

Miss Judy Wilson
5 Walton Manor Court
Oxford

Christopher J. Cunliffe
122 Horrenger Road
Bury St Edmunds. Suffolk

Roger G. Friendship
18a Herga Court
Harrow-on-the-Hill, Mddx. HA1 3RS
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CHANGES OF ADDRESS

OBLATES

Miss Christian Cross
Apartment 309

5960 Balsam Street
Vancouver, B.C. V6M 4

Miss Janet L. Turner
8 Westcote Close, Hobs Moat
Solihull, W. Midlands

Miss Frances Baillie
The Prebendal
Thame, Oxon.

PRIEST-ASSOCIATES AND COMPANIONS

Revd and Mrs. Halsey Colchester
Bollington Vicarage
Nr. Macclesfield, Cheshire

Sister Hazel Ward

St John’s House

652 Alum Rock Road
Birmingham. B8 3NS

Mrs. Joan Cooper

c/o Salalah Government Hospital
P.O. Box 8098

Salalah. Dhofar.

Sultanate of Oman.

Mrs. Rosemary Whittey
5960 Forsyth Crescent
Richmond B.C.

V7C 2C3 Canada

F.L.G.

Miss Veronica Upcott
37 The College
Froxfield

Nr. Hungerford. Wilts.

Mrs. J. P. Bradford
18 Horseshoe Drive
Stoke Bishop
Bristol. BS9 1SU

Mrs. Peggy Hutton
‘Amberley’

13 Rosevale
Penzance. Cornwall

Revd and Mrs. Wm. Wilson
at/ The Parsonage, Kinloch Rannoch
Pitlochry, Perthshire, Scotland

Miss Joan Toors

100 Meadow Lane
Bayport. N.Y. 11705
US.A.

Miss Veronica Madge
58 St John Street
Ashbourne
Derbyshire. DE6 1GH

Miss K. Conder
108 Ridgeway
Wimbledon
London SW19 4RD

Lady Bunbury
Hollesley House
Hollesley
Woodbridge. Suffolk
Mrs. Phyllis Todd
The Nursing Home
Crieff

Perthshire
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