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IN 1976 THE COMMUNITY RETREAT WEEKS WILL BE, Feb. 29-March 6; May 
20-26; Aug. 15·21; Nov. 21-27. 
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COMMUNITY NOTES 

One of the most refreshing happenings of 1975 was the encounter at 
St. David's this autumn of men and women living, or specially connected 
with, the solitary life. A full account of the 'symposium' is given in this 
issue of the Chronicle, and the papers will be published later by SLG 
Press, all of which emphasizes to those of us who were not immediately 
concerned with the St. David's gathering that the solitary life is not some­
thing exclusive and elite, for the advanced saint or the way-out eccentric 
It is, in fact, one aspect of the Christian way, among others, and a form of 
living that proclaims uncompromizingly the basic truth which we all ac­
knowledge in theory, that it is what God does with our lives that matters, 
and not what we do with them. Although we may find the witness of the 
solitary life an uncomfortable reminder that poverty of spirit must be an 
ever present, and constantly reviewed and renewed reality for Christians, 
called as we all are to total commitment in faith, the heart of God-given­
ness is not so much 'renunciation' as 'affirmation'. So many of us long to 
'get away from it all' and to 'contract out' of twentieth-century living; but 
this attitude leads to the prevalent negative loneliness which has nothing to 
do with Desert Fathers and Mothers, past or present. Those at the; ·St. 
David's gathering, and their precursors of the fourth and fifth centuries in 
the Egyptian and Palestinian Deserts, whose 'Wisdom' is available to us 
through Sister Benedicta's two books (The Sayings of the Desert Fathers 
published by Mowbray and The Wisdom of the Desert Fathers published 
by SLG Press) amongst others, unite in showing us that stillness of spirit, 
which is open to all of us, not only those in physical solitude, leads to an 
apprehension of the unity between humanity and the rest of creation, and 
the vision of the essential goodness of both. 

Sister Rosemary's Profession on October 18th was a particularly happy 
time, as was also the Clothing of Novice Julian Santha on November 29th. 
Christine joined us as a postulant on September 20th; on the 16th of that 
month Sister Mary Augustine was installed as Prioress at the Convent of 
St. Mary and the Angels, Boxmoor. On 24th October Sister Eileen Mary 
became Senior Sister at Bede House, and we were especially glad that the 
Bishop of Dover, as Chairman of the Bede House Trust, was able to join us 
that day for an informal lunch. After we had recited None in Chapel he 
said appropriate prayer to bid farewell to Sister Jocelyn Mary and 
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most Christians would ever suspect. It is a strange and rather wonderful 
paradox that the religion of Islam, which lays such stress on belief in 
God's transcendence-that God is utterly beyond anything that man could 
say or think of him-should yet have given birth to a school of mystical 
prayer and life, Sufism, which makes so much of the intimacy of God's 
communion with man .... To come into contact with a figure like Rabi'ah 
is to feel not only reverence, but gratitude and love as well. ... It is good 
to know that the love of God has drawn out such a response of love in 
those whose faith we may have been tempted to ignore. It holds out the 
hope that one day Christians, Jews, and Muslims-all children of the faith 
of Abraham-may come to understand and love one another in a way 
which we should once have regarded as altogether impossible.' 

THE JESUS PRAYER. Per-Olof Sjogren. S.P.C.K., £1.60. 

The author of this small book, the De-an of Gothenberg, is a priest well 
known in the Church of Sweden, not least for his part in promoting the 
retreat movement in that country. The translator is an Anglican, Father 
Sydney Linton, and the Foreword is written by a Dominican, Father 
Aelred Squire, so three of the traditions of Western Christendom have 
come together to assist in the exposition of a way of prayer which fifty 
years ago would have been thought to belong exclusively to Eastern 
Orthodoxy. 

This is a book which can be heartily recommended to all who wish to 
reflect further on the use and meaning of the Jesus Prayer. It is particular­
ly valuable in showing the relationship between the prayer of the heart 
and the public prayer of the Church, both in Eucharist and Office. It is 
interesting too in that the writer commends the practice of linking the 
prayer with the rhythm of breathing, an exercise on which, as Father 
Aelred Squire remarks, the standard Orthodox authorities are usually more 
reserved. But this is a minor point. Taken as a whole, the book bears elo­
quent witness to the way in which an element of the Eastern tradition has 
taken root and flourished in the West. We must hope to hear more of the 
work of the Dean of Gothenberg. 

A. M. All chin 
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of his life that he found real freedom and succeeded in ridding himself of 
painful feelings of inferiority.2 

Yet, if some of us may now feel freer and less concerned to justify the 
adventure of spiritual inter-faith dialogue at the bar of orthodoxy, it is 
only because of the pioneering work of Abhishiktananda and others. 
Indeed the spiritual meeting of those of different faiths in prayerful 
meditation on the scriptures (quite different from the comparative study 
of religions) is still in its infancy and few as yet have reached the depths 
that Abhishiktananda plumbed. If we can now follow this path less fear­
fully, it is because of the trail wh_ich he has blazed. 

Those without some knowledge of Hinduism may find parts of 
Saccidananda difficult, but it is a meditation of great value. Abhishik­
tananda's Prayer (S.P.C.K. 1972) or Guru and Disciple (S.P.C.K. 1974) 
may be easier introductions to his thought. 

Marcus Braybrooke 
Hon. Secretary of The World Congress of Faiths 

NOTES 

1. S. Radhakrishnan, Fragments of a Confession in The Philosophy of Sarvepalli 
Radhakrishnan. Ed. A. Schilpp, p. 62. 

2. Fr. Murray Rogers in an as yet unpublished article, 'Swamiji, The Friend'. 

LOVING GOD FOR HIMSELF ALONE, an appreciation of the prayers of 
a Muslim Mystic Rabi'ah of Basra. Sister Mary Paul, SLG. Fairacres Publi­
cation 52, SLG Press 1975, 25 pence. 

From the Foreword by A.M. Allchin: 'Bishop Michael Ramsey said, 
"It is not true that other religions are all darkness. They are full of light, 
of which Jesus Christ is both author and fulfilment, and it is necessary for 
us to approach other religions with great reverence for them." It is precise­
ly this which Sister Mary Paul has done in her study of Rabi'ah, an eighth 
century Muslim mystic. She has not made the mistake, which Christians 
sometimes make when looking at other religions, of pretending that there 
are no differences between them, or that they are of no account. On the 
other hand, she has clearly shown how much there is in common between 
the Christian and Muslim traditions of faith and prayer-much more than 
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welcome to her successor. Sister Mary Magdalene and Sister Jocelyn 
Mary have now returned to Fairacres. On December 30th Father Donald 
Allchin, our Warden, will install Sister Jane Frances as Prioress of the Con­
vent of St. Mary of Nazareth, B;:;:rwash. 

We are grateful to have Father John Sclater with us as Chaplain at Bede 
House until Easter, and we are glad too that Father Arthur Wood is able to 
continue his ministry to us as Chaplain at Boxmoor although he has retired 
from being Priest-in-Charge at St. Francis' Church. We are continually 
grateful for what we receive through those who visit all our Houses, and 
this issue of the Chronicle is largely concerned with the fruits of some of 
our ecumenical contacts. Particularly memorable was Dom Andre Louf's 
brief stay with us on his way back to France after the St. David's meeting, 
and we print here the homily he preached at our Sunday Eucharist, as well 
as that given at the conference itself. 

We take this opportunity to wish you all blessings for Christmas and the 
New Year. Once more the December issue of the Chronicle has to serve as 
our Christmas card, and the cover shows a reproduction of the ikon 
specially painted for the chapel at Boxmoor. 

When he came to us as man, 
the Son of God scattered the darkness of this world 
and filled this holy night with his glory. 
May the God of infinite goodness 
scatter the darkness of sin 
and brighten your hearts with holiness 
Amen. 

(From the Solemn Blessing at Midnight Mass of Christmas-Roman Missal) 

Jane, Mother General, s LG 
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A STATEMENT ON THE SOLITARY LIFE 

made at the conclusion of a meeting held at St. David's 

An informal meeting to discuss the solitary life took place at St. 
David's, Wales from September 29th to October 4th 1975, bringing 
together twenty-six people representing the Roman Catholic, Orthodox, 
Anglican, and Congregationalist traditions. The members of the conference 
received the hospitality of the Passionist Fathers at St. Non's and of the 
Sisters of the Anglican Community of St. John the Evangelist, where their 
meetings were held. They were also able, through the kindness of the Dean 
and Chapter, to worship every day in the Cathedral Church, full of the 
memories of the,Saints of the first centuries of the Church in Wales. 

The solitary life, lived in prayer and silence before God, which has 
never ceased to exist in the Christian East, is today being increasingly 
rediscovered in the Churches of the West. We rejoice at this movement as 
a sign of God's grace, and we believe that our common experience of the 
solitary vocation forms a strong bond of unity between our separated 
traditions. 

During our discussion we gave particular consideration to the following 

points: 

1) The life of solitude, while involving an external separation from 
society, is at the same time a life lived in profound communion with the 
whole Church and with all mankind. Dwelling 'on the frontier', separated 
from all, the solitary is at the same time united to all. Living often in 
conditions of the utmost simplicity and poverty, he or she is identified 
with all men in their need and poverty before God. 

2) The solitary is called to experience with an especial directness the 
mystery of Christ's death and resurrection, into which all Christians are 
called to enter. 

3) The existence of solitaries living geographically apart from society 
helps those living in society to realize the solitary dimension of their lives. 
In this way the solitary is a sign to the world, as well as to the Church. By 
virtue of its closeness to the material environment, the solitary life can 
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spiritual experience of the Hindu. He accepts unequivocably the authenti­
city of the Hindu experience of the Self (p. 65), but believes that the 
Christian experience goes even deeper. 'The experience of Jesus includes 
the advaitic experience, but it certainly cannot be reduced to the common­
ly accepted formulation of that experience. Vedanta obliges us to recog­
nize in man a level of consciousness deeper than that of reflective thought, 
more basic than man's awakening to himself through sense-perception or 
mental activity. Christ's experience compels us to admit the _existence in 
man of something even deeper still' (p. 83 ). That 'something' is the possi­
bility of an 'I-Thou' relationship of mutual yet undivided love. Com­
munion with God as 'Abba', Father, goes beyond the Advaitic experience, 
and the last part of the book dwells on the Christian experience of the 
Trinity. 

This book is outstanding for its sympathetic appreciation of the 
spiritual depths of Hinduism. I wonder, however, whether the Truth is as 
clear as the conclusions of the book suggest. When one talks of the depths 
of spiritual experience-the Advaitic experience of unity and the Christian 
experience of personal communion with the Father-can one really suggest 
that one experience is deeper or higher? Meeting at this level 'in the cave 
of the heart' has only just begun, so that it seems unhelpful to introduce 
a comparative note. Surely it is enough at this stage just to share our 
spiritual experiences. 

Swami Abhishiktananda seems to have sensed this himself. Saccidanan­
da was originally published in French in 1965. Although the first English 
edition (1974) was revised by the author, one suspects that had it been 
a new book it would have been different. In the Introduction, Abhishik­
tananda himself mentions two criticisms. 'In the first place, the reproach 
will be levelled that it has followed too closely the lines of a theology of 
fulfilment, that is, of assuming the convergence upon the historical Christ 
and the Church, of all the religious and spiritual experiences of mankind. 
In the second place, it will be pointed out that the exposition of the inner 
mystery of God still depends very largely upon the formulation of the 
dogma of the Trinity which was originally worked out in terms of Greek 
thought' (p. xv). He goes on to say that he fully accepts these criticisms. 
Clearly, when he wrote he was sensitive to the judgment of theologians, to 
whom he felt intellectually inferior and was somewhat defensive lest his 
Christian integrity should be questioned. Indeed, Father Murray Rogers, 
who knew him well, has suggested that it was only in the last six months 
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BOOK REVIEWS 

SACCIDANANDA, A Christian Approach to Advaitic Experience by 
Abhishiktananda. Indian S.P.C.K., Delhi. 1974. 20 rupees (card), 25 
rupees (cloth). pp. 207. 

ls the spiritual experience of the Christian and Hindu mystic the same? 
In the middle of the last century, the Hindu mystic Sri Ramakrishna 
claimed to have reached the same mystical experience by following the 
devotional paths of different faiths. Dr. Radhakrishnan expressed the 
widespread Hindu claim that all mystical experience is the same in these 
words, 'The seers describe their experiences with an impressive unanimity. 
They are near to one another on mountains farthest apart' .1 The dif­
ferences in mystics' accounts of their experiences are explained by cultural 
and theological conditioning. Scholars, such as Professor Zaehner, how­
ever, have suggested that there are varieties of spiritual experience and 
even within Hinduism, Advaitins and theists have argued as to whether a 
sense of undifferentiated unity or personal communion with God is the 
higher experience. 

It is difficult for those who have had at most only a glimpse of the 
experience of which mystics speak to enter this debate. This is why 
Abhishiktananda's book, Saccidananda, is valuable, because it is the 
attempt of a devout Christian to penetrate and share the deep spiritual 
experiences of Hinduism. 

Swami Abhishiktananda, alias Dom Henri Le Saux, O.S.B., was born 
in France; for nearly twenty years he was a member of a Benedictine 
monastery, before going to India in 194 7. At first he lived with Father 
Monchanin in their ashram of Shantivanam in South India and later as a 
hermit amid the Himalayas. In his Mountain of the Lord, he tells of his 
pilgrimage to the source of the river Ganges. A great spiritual pioneer, he 
died in December 1973. 

In Saccidananda he shares something of his spiritual pilgrimage. 'It is 
the meditation of one who is rooted in the spiritual and intellectual tradi­
tions of the Church, but has now come into direct contact with the intu­
itions of the Upanishads and the living experience of the sages' (p. xiv). He 
takes for granted that God has spoken through every religious tradition 
and uses the Hindu scriptures in the same meditative way as he reads the 
Bible. The attempt is to enter the 'cave of the heart' and to share the 
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help our present age to recover a more balanced relationship to the 
material world. 

4) Today, as m the past, the solitary vocation assumes a very wide 
variety of forms; and in particular the degree of physical isolation can 
differ greatly in individual instances. The skete or small fraternity of 
prayer and silence has an important role to play as a middle way between 
the community and the hermit. 

5) This variety of forms means that an unusual degree of flexibility 
should be shown in the giving of spiritual direction to solitaries. Thr 
experience of the Orthodox Church suggests that it is not always neces· 
sary for the head of the community to be the director. While the solitary 
remains in obedience to the head of the community, the personal guidance 
of the solitary's inward life may sometimes be delegated to another. 

6) The discernment of spirits is of the greatest importance in the recogni­
tion of the genuine vocation to solitude. It is evident that this is a way of 
life which demands considerable maturity, psychological as well as 
spiritual. 

The spiritual richness and the joy which we have found in these days 
together, suggests that this subject is one which needs further study, both 
historical and theological, and that there is the utmost value in small and 
informal gatherings in which experience of the life may be shared and 
evaluated. 

Fr. Andre Louf, Abbot 
Mont-des-Cats 

Archimandrite Kallistos Ware 
Oxford 

Mother Mary Clare, SLG 

Fairacres, Oxford 

A. M. Alkhin 
Canterbury 

5 



HERMIT SYMPOSIUM 197 5: AN IMPRESSION 

Brother John Baptist, s s F 

I. BEHAVIOUR AND CONDUCT 

The most often asked question about the symposium was surely, 'Isn't 
a conference of hermits a contradiction in terms?' And I suppose the 
fairest way to answer this is to say, 'Yes, it is a contradiction, except when 
it isn't!' St. David's was clearly a case of it not being so. There were good 
reasons to meet together. It was probably the first time in over a mil­
lenium and a half that hermits have met to discuss their life: certainly the 
first time since the Great Schism between East and West and the first time 
since the English and Continental Reformations. More to the point is that 
it probably was the first rime there have been enough hermits to meet 
together in this part of the world in modern times. So the purpose over­
rode the contradiction: a meeting to give consideration to the various 
aspects of the eremitical life so that advance can be made and benefit given 
to those who live it, to those who direct it, and to those who profit from 
the witness of the hermit. 

The conference had several facilitating advantages worth noting: 
1) the arrangements and timetable were well planned for getting the 

most done unhurriedly; 
2) the choice of location: the city of St. David's, conducive in a pre­

disposed way towards prayer, having an ancient understanding of the high 
value of the solitary life and the quest for God alone. Obedient and grate­
ful use was made of this gift to us, both of the natural creation and the 
Church's spiritual treasures in Wales; 

3) optimum liberty of spirit seemed to pervade the meeting. By this 
I mean that all that was offered to and by the participants was given in 
a way by which, if it was useful to someone, by all means use it; otherwise, 
it might be useful in the future, or else skipped over. There was general 
concurrence that it is desirable to travel light with one's spiritual, emo­
tional, and physical baggage; 

4) the generous hospitality of the Passionist Order at St. Non's Retreat 
House and of the Anglican Sisters of St. John the Evangelist at the Priory 
where our discussions were held. 
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4 Pat Robertson with Jamie Buckingham: Shout It from the Housetops. Logos•, 
1972. 

5 George Otis: High Adventure. Fleming H. Revell Company, Old Tappan, New 
Jersey, 1971. 

• Logos International publications are available from Logos International, Plainfield, 
New Jersey, U.S.A. They are distributed in England by Fountain Trust, Central Hall, 
Durnsford Road, London SW19. 

Oepots overseas where Fairacres Publications can be obtained: 

St. Peter's Bookroom 
St. Peter's Church 
Eastern Hill 
Melbourne 3002, Australia 

S.S.J.E. Bookshop 
980 Memorial Drive 
Cambridge, Mass. 02138 
U.S. A. 

The Rev. W. Bagby 
2040 Westridge Drive 
Wichita, Kansas 67203 
U.S.A. 

Canterbury Book Depot 
22 Leigh Street 
Adelaide 
South Australia 5000 

The Friary 
13 1 Brookfield Road 
Brookfield 
Queensland 4069 
Australia 

Anglican Book Centre 
Box 2698 
Christchurch 
New Zealand 

Anglican Book Room 
P.O. Box 12002 
Wellington North 
New Zealand 

SLG Press has again reprinted Father Gilbert Shaw's A Pilgrim's Book of 
Prayers, which remains our best-seller. Its price is £1.20 plus postage 
(which is 16 pence inland). See the Book Review section of the Chronicle 
for an evaluation of our newest publication, Loving God for Himself 
Alone, by Sister Mary Paul, SLG (price 25 pence). Order from: SLG Press, 
Convent of the Incarnation, Fairacres, Oxford, OX4 1 TB, England. 
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For many will come in my name, saying 'I am the Christ,' and they 
will lead many astray. And you will hear of wars and rumors of wars; 
see that you are not alarmed; for this must take place, but the end is 
not yet .... And this gospel of the kingdom will be preached through­
out the whole world, as a testimony to all nations; and then the end 
will come. (Matthew 24:5-6, 14) 

In order that this gospel may be preached more effectively at this critical 
point in history, God is making his spiritual gifts available to Christians 
today as he did in the first century. 

At whatever point we may be in world history, the most important 
feature of this charismatic renewal is what it means to each person. One 
author, George Otis, entitled his book High Adventure. 5 Another man, 
Gene Neill, who was converted while a prisoner in a solitary cell and is 
now an ordained minister, said in a recent newsletter, 'I wake up each 
morning of the year almost like I were in a dream land. A dreamy Christ­
mas morning .... ' For myself, I am learning what it means to 'Take 
delight in the Lord, and he will give you the desires of your heart' (Psalm 
37:4). I grew up with the notion that the first and great commandment 
was, 'Be Good'. Now I know that it is, 'Love God'. I gratefully join with 
other charismatics in saying humbly and joyfully-

'Praise the Lord!' 

REFERENCES AND FURTHER READING 

All Scripture quotations are from the Revised Standard Version. 

1 Michael G~ydos with Russell Bixler: Eyes to Behold Him. Creation House, Carol 
Stream, Illmois, 

2 David J. DuPlessis: Tbe Spirit Bade Me Go. Logos• 1970. 

3 Dennis J. Bennett: Nine O'Clock in the Morning. Logos•, 1970. 

Dennis and Rita Bennett: The Holy Spirit and You. Logos•, 1971. 

Robert C. Frost: Aglow with the Spirit. Logos•, 1965 (Revised Edit. 1971). 

Michael Harper: None Can Guess. Logos•, 1971. 

Michael Harper: Power for the Body of Christ. Logos•, 1964. 

John L. Sherrill: They Speak with Other Tongues. Spire Books, Fleming H. 
Revell Company, Old Tappan, New Jersey, 1964. 

34 

5) the remarkable courtesy among the participants (so varied in back­
ground, culture, and nationaliry)-not only social courtesy, as one would 
expect, but spiritual and philosophical courtesy. (Spiritual courtesy is 
taking note of and esteeming someone else's spiritual home. Philosophical 
courtesy is stating another's point-of-view in terms better-or at least as 
good as-those in which he would state it himself, showing your appre­
ciation and understanding of it.) The atmosphere of courtesy was never 
strained and served its purpose by giving each his/her own dignity and 
thereby serving to elicit the common experience of our separated tradi­
tions. 'There is utmost value in small and informal gatherings in which 
experience of the life may be shared and evaluated.' 

II. CONCEPTS AND PRACTICE 

Common to most conferences, a study of the subject involved the 
presentation of written papers on several facets of the theme. At St. 
David's, seven papers covered the theological, biblical, historical, and 
personal areas of the eremitic life. What was uncommon, at least in my 
experience, was that each speaker abandoned, for the most part, the 
prepared text and spoke 'from the heart'. Most of what was said bore 
close resemblance to its printed parent, but the informal commentary left 
one with the more important sense of right care and support from each in 
his or her own qualified field. 

On the part of the hearer, the effect was to make immediately acces­
sible and helpful what otherwise might have taken longer to digest. Papers 
are often written in a universal context (i.e., applicable at all times and in 
all places, but no where specifically!). This was not so at St. David's. We 
had instead what could be described as the right use of knowledge in the 
service of the heart. Or, one could say, we studied the practice of living the 
hermit life by surveying its conceptual foundations and insights, and with­
in that framework shared our personal experience at many levels. This 
personalized use of the concepts involved (and their practice) allowed for 
one of the most important points to emerge: that there will be as many 
different rypes of solitary life as there are hermits living the life; and that 
an unusual degree of flexibility should be shown in giving direction to 
them. This is most important in helping friends and benefactors to a fuller 
understanding of the individual nature of solitude as a response to God's 
call. Further help was found in the Orthodox tradition which suggests 
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that the solitary gives his obedience to the head of the community who 
may, in regard to the solitary's inner life, delegate the work of direction to 
another. 

Generalizing and stereotypes of the life have no place in reality. Dis­
cernment in recognizing a call to solitude was found to be of the greatest 
importance, with spiritual and psychological health and maturity as 
requisites. 

Our study of the concept of solitude, and how it is lived, revealed its 
limitless possibilities. Our knowledge became the discovery of the many in 
the one. The solitary life is seen not be a 'specialized' or one-sided way: 
for as soon as it is understood, it is known that its oneness is properly uni­
versal and not exclusive. 

III. WITNESS AND ESCHATOLOGY 

Enhanced by my own (Anglican) point-of-view, the creative advance 
which was felt was due in large part to those ecclesiastical prophets (and 
'divine failures') of the near and not-so-near past, whose holy audacity led 
them to hope and work for a revival of the monastic life and spirituality. 
They felt it was our Church's fair share that we have a place in-and access 
to-the Great Tradition we now almost take for granted. Those humble 
and great giants, Dr. Pusey, Mr. Keble, Fr. Benson, Dr. Neale, Fr. William 
of Glasshampton, Bp. Frere, Fr. Derwas Chitty, and of course Fr. Gilbert 
Shaw, were with us the whole week, righteously vindicated in spirit, mind, 
and heart: they prayed with us, in us, and for us; and one felt their cease­
less toil and prayer in love and obedience to God and his revealed truth. 
Their earnest prophecy has become for us a rediscovered way of life. It 
seems not unlike that moving and hidden moment in 1841 when Miss 
Marion Hughes became for us the first vowed Religious in the English 
Church since the Reformation. It all evokes not surprise but holy wonder. 

One could not help feeling deeply moved in being conscious of this rich 
and courageous past; and then to look around the room where we were 
meeting at the variety of habits and ecclesiastical obediences and become 
deeply grateful for the spiritual partnership of Fr. Gilbert Shaw and 
Mother Mary Clare, SLG. Her presence with us was a transmission that 
made a great background into a living witness. 

The witness of the solitary life is unique in that it is the outward sign to 
the Church and the world of God's visible hand upon each human being. 
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a meeting of approximately three hundred priests who were involved in 
the renewal was held in Dallas, Texas, February 12-14. At this time, the 
Episcopal Charismatic Fellowship was established. This Fellowship has 
members throughout the country, it sends out a monthly newsletter, and 
it sponsors national and regional charismatic conferences. 

The other historical denominations for the most part each have a sim­
lar central organization which gathers together those interested in the 
movement. Nevertheless, a significant characteristic of this movement is 
that it is interdenominational. Members of different denominations gather 
in prayer meetings and charismatic conferences. 

Christian television stations are another feature of this renewal. These 
are stations owned, operated, and supported entirely by Christians. The 
best known is probably the Christian Broadcasting Network in Virginia 
Beach, Virginia.4 It not only broadcasts locally, but also sends taped pro­
grams around the country. Today a network of all-Christian stations is 
spreading across the U.S.A. In addition, television programs are produced 
by Christian groups and shown on commercial stations. 

The ministry of healing is spectacular. Healings take place in answer to 
prayer in small home prayer meetings and in the nationwide ministries of 
such people as Kathryn Kuhlman and Oral Roberts. Old injuries are 
healed; drug addicts are cured-in some cases without any withdrawal 
symptoms-and hopeless cancer patients rise up from their hospital beds to 
resume their normal lives. There have even been a few cases of what are 
called 'creative miracles' in which parts of the body removed by operations 
have been restored. 

Some people who do not speak in tongues object to the practice 
because they have known people who have abused the gift. Tragically, that 
is the history of mankind since its creation. We have always misused the 
gifts of God, and some Christians misuse his gift of tongues. Others object 
to tongues because it involves emotion, but love is an emotion. Love is of 
the heart-man's inmost being in the biblical meaning of the word-and 
not only of the mind and will. God loves us and wants us to love him.· 
Jesus' command was, 'Love one another as I have loved you' (John 15:12). 

The world today seems to be in the days described by Jesus in answer 
to his disciples' question, ' ... what will be the sign of your coming and of 
the dose of the age?': 
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them tongues as of fire, distributed and resting on each one of them. And 
they were all filled with the Holy Spirit and began to speak in other 
tongues, as the Spirit gave them utterance' (Acts 2: 1-4). 

Finally, I learned that the Greek word, charismata, means gifts, and 
that Paul described these gifts as follows: 

To each is given the manifestation of the Spirit for the common good. 
To one is given through the Spirit the utterance of wisdom, and to 
another the utterance of knowledge according to the same Spirit, to 
another faith by the same Spirit, to another gifts of healing by the one 
Spirit, to another the working of miracles, to another prophecy, to 
another the ability to distinguish between spirits, to another various 
kinds of tongues, to another the interpretation of tongues. All these 
are inspired by one and the same Spirit, who apportions to each one 
individually as he wills. (I Corinthians 12: 7-11) 

Then I read a few books written in the past ten years on this subject. 3 • 

The more I studied, the more I became convinced that 'other tongues' was 
what I needed in my spiritual life. I signed up for a retreat sponsored by an 
inter-church group. There, thanks to the prayers of an Episcopal layman 
(I was delighted to find a few Episcopalians among the gathering of Roman 
Catholics, Lutherans, Methodists, Pentecostals, etc.), I began my new 
spiritual life by singing in tongues. I did not experience the physical thrill 
that many people speak of, nor did I have any words at first. Words came 
with the singing about two weeks later, and finally spoken words came. 

After I began speaking in tongues, I became aware of God's love for me 
in a new and beautiful way. What I had experienced before then of his 
love, I came to see, had been only an appetizer. I was overwhelmed by the 
realization that God wants to provide a banquet of his love for each of us. 
The miserable feelings I had had for so long were replaced by the joy I had 
read about. I was healed physically: a leg was lengthened, a mild heart 
condition was healed-all through prayer. I found that for the first time 
I was able to forgive those who had hurt or offended me in the past. But 
most wonderful of all, my life-long doubts and fears gradually disappeared; 
I came to know that God loved me just for myself and wanted me to love 
him just for himself. 

Although I had first come in contact with the charismatic renewal out­
side my own church, I soon found other Episcopalians in it. In 1973 
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The solitary stands for that part of each one of us which is private and 
alone. The imbalance in our world strives to remove this interior aloneness 
and replace it with empty and harmful loneliness. The solitary Christian 
fuses this separation and split. In penitence, the solitary harmonizes the 
conflict between the poles of evil and good as they war upon the soul. The 
hermit's life of simplicity and poverty are tokens of communion with all 
mankind in the need to get things right on a basic level. Beyond this, the 
call is to experience with especial directness the baptismal paradox and 
mystery of Christ's death and resurrection. 

In this unitive experience, we Christians in our diversity of tradition as 
we came together at St. David's, had joy in discovering our great com· 
munality. For that, we gave God great thanks (often in Welsh!) in our 
liturgical and private prayer. In a sane and very real way, though we all 
arrived and all departed at about the same time, the symposium never 
needed to 'start'-it had already begun-and it never really concluded: 
it was a brief 'huddle' to discuss and exchange. No one was 'conferenced­
out' (an Americanism)-we all just seemed anxious to get back to work. 
The timing of such a symposium was perfect, coming at an enormously 
important moment in the rediscovery and development of Christian 
spirituality in our current Church life. One also ought to record the thanks 
due to SLG Press for its contribution to the symposium in making the 
prepared talks available in advance. 

In discussing the effects of what emerged from St. David's, Mother Jane 
illustriously provided me with a quotation from Hermann Hesse's The 
Glass Bead Game which appropriately applies to Christian life in every 
sphere where it is earnestly seeking and growing. For my conclusion, I 
offer it for the consideration of my readers as a succinct token of the soli­
tary reckoning that God has put in our pathway. It was this which, at 
St. David's, we had the privilege to share and learn in true evangelical 
'loaves and fishes' style: 

... But you and I and our kind, we ascetics and seekers and eremites­
we are not children and not innocent and· cannot be set straight by 
moralizing sermons: We are the real sinners, we who know and think, 
who have eaten of the tree of knowledge, and we should not treat one 
another like children who are given a few blows of the rod and left to 
go their way again ... we do not experience sin like a brief bad dream 
which can be thrown off by confession and sacrifice; we dwell in it. We 
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are never innocent; we are always sinners; we dwell in sin and in the fire 
of conscience and we know that we can never pay our great debt unless 
after our departure God looks mercifully upon us and receives us into 
his grace ... we are not involved in one or another misstep or crime, 
but always and forever in original sin itself. That is why each of us can 
only assure the other that he shares his knowledge and feels brotherly 
love ... 

HOMILY AT ST. DAVID'S 

Dom Andre Louf 

Feast of St. Francis 1975 Matthew 11:25-30 

The Gospel which we have just heard recalls to us these words of Jesus 
which wonderfully apply to the person of St. Francis, but which also seem 
to me to apply for much the same reasons to any monk, and especially to 
any hermit in the Church. 

First of all, with Jesus, we ought to bless the Father for the gift of the 
eremitical vocation with which he rejoices and enlightens our hearts, as he 
has done during these days; with which he rejoices and enlightens his 
whole Church, as he never ceases to do. 

It is a secret and hidden grace: not everyone is capable of understanding 
ir. By its very nature this grace has to be hidden from the learned and 
clever: it cannot be revealed except to children. 

Not to those who are still children, but to those who are becoming 
children. This second and evangelical childhood lies beyond the fact that 
one day we were adults, or so-called adults. This means that we have to 
leave things, to purify our hearts, to become more and more conscious of 
our limitations and our sins, to give up our own projects and our ambi­
tions, to humble ourselves under the mighty hand of God. 

All this is implied in our accepting to become children again: a total 
availability before God, as a child before his father. Only then can the 
Father reveal his Son to us, and himself take us by the hand and lead us on 
the very secret and hidden path of the eremitical life, the path which we 
must accept not to know beforehand: that which the eye of man has never 
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and other special classes given at my parish. I became an Associate of 
a Religious Order. But somehow I never seemed to have any of that joy 
that is mentioned so often in the Bible. Instead, the words which best 
described my situation were 'miserable offender' in the General Confession 
in the Book of Common Prayer-with emphasis on the 'miserable'! 

In the midst of a deepening depression in the summer of 1972, l went 
to hear a young Roman Catholic seminarian, Michael Gaydos, 1 who was 
a guest speaker at a Unity church in Los Angeles. This young man had 
a special ministry in the healing of eyes, and as I had always had weak 
eyesight, it interested me. This seminarian, dressed in proper black, spoke 
of the healing of his own eyesight and of long-standing emotional 
problems. But he also spoke of something he called the 'baptism in the 
Holy Spirit'. It was the first time l had ever heard this term; also, for the 
first time, I heard someone speaking in tongues. I was not especially 
impressed by these new sounds. 

About two weeks after that, I had an opportunity to hear the Rev. 
David J. DuPlessis2 speak at an Assembly of God church. I had never 
heard of him-this man who, as I was to learn later, has done more perhaps 
than any other one person to bring the Pentecostal movement into the 
historical denominations. He spoke of a new life and a new spirit in a way 
that interested me intensely. Accordingly, I made up my mind to look 
into this mysterious new phenomenon, 'speaking in tongues'. 

First of all, I found it was not new. In fact, I had heard about it in the 
New Testament in my skimpy studies over the years, so I went back to the 
Bible. Yes, there it was. Again and again in the Book of Acts and the 
Epistles I found references to 'other tongues'. Before his Ascension Jesus 
told his disciples, 'not to depart from Jerusalem, but to wait for the 
promise of the Father, which, he said, "you heard from me, for John 
baptized with water, but before many days you shall be baptized with the 
Holy Spirit" ' (Acts 1 :4-5). And at the same time he said, 'But you shall 
receive power when the Holy Spirit has come upon you .. .' (Acts 1 :8) 
I found in the Gospels that John the Baptist had said, 'I baptize you with 
water for repentance, but he who is coming after me is mightier than l, 
whose sandals I am not worthy to carry; he will baptize you with the Holy 
Spirit and with fire' (Matthew 3: 11). This had happened, for the first time, 
on the day of Pentecost when the disciples 'were all together in one place. 
And suddenly a sound came from heaven like the rush of a mighty wind, 
and it filled all the house where they were sitting. And there appeared to 
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some people raised as Christians turn to the occult or ancient Oriental 
philosophies in their desperate search for meaning. In the midst of this 
worldwide turmoil, God is pouring out his Holy Spirit in a wonderful way. 

Historically, the charismatic movement in the Churches today is the 
outgrowth of the Pentecostal movement. The latter began around the turn 
of the present century. Up until approximately the late 1940's, Christians 
in this movement were gathered into separate congregations. Little by 
little, in the past twenty-five years, the movement has spread into all 
denominations. 

For myself, until three years ago 'charismatic' was a vague term I had 
heard used only occasionally, and 'Pentecostal' meant those strange people 
who met in small wooden church buildings and did noisy things during 
their services. 

I had been brought up in the Episcopal Church in the traditional way, 
having been duly baptized as a baby and confirmed as an uninformed 
twelve-year-old. As a teen-ager I would have given up Christianity entirely 
if I had not decided that there must be something-or someone?-running 
this universe and that I might as well call that thing-or person?-God. For 
another fifteen years 1 still did not know what to believe; finally someone 
pointed out that there was a difference between believing that God exists 
and believing in him. That was the first real step in my Christian life, 
I could believe in God. Slowly I continued to grow until the glorious day 
when I realized the meaning of salvation found in Paul's words, 

So I find it to be a law that when I want to do right, evil lies close at 
hand. For I delight in the law of God, in my inmost self, but I see in 
my members another law at war with the law of my mind and making 
me captive to the law of sin whi'ch dwells in my members. Wretched 
man that I am! Who will deliver me from this body of death? Thanks 
be to God through Jesus Christ our Lord! (Romans 7:21-25) 

God's redeeming love as revealed in his Son Jesus Christ became real 
for me. 

I thought that at this point I had all there was to be had within the 
Christian Church. I dutifully went to church on Sunday, usually the early 
service of Holy Communion, and also made a point of attending one 
weekday Holy Communion service. I signed up for Lenten study courses 
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seen, nor his ear heard; neither the darkness and the temptations, nor 
the overwhelming light and sweetness, the glory which God has prepared 
for those who seek him in solitude. 

There is a second word of Jesus in this Gospel. He tells us, it seems to 
me, about the extraordinary simplicity of the hesychastic life, 'Come to 

me, all you who labour and are overburdened, and I will give you rest'. 
The rest, the hesychia, which the hermit is always aiming for, only 
Jesus-the name and the presence of Jesus-can afford. 

So often we overcomplicate our way, we overburden our shoulders as if 
it were up to ourselves to grasp and to master the rest and the sweetness of 
the hesychastic life. We don't lack generosity: on the contrary, we are 
often too busy. We lack passivity, humble patience, persevering meekness 
before the wonders, the marvels of God's grace. 

Nevertheless, there is a yoke to shoulder, not the yoke of our own 
works and struggles, but the yoke of Jesus himself; he who is gentle and 
humble, whose yoke is easy and whose burden is light. 

Only the poor, the children, the fools can understand it. Because their 
strength is not in themselves: they give it over to the Spirit, and the Spirit 
is their strength. Because it is the strength of the Lord which triumphs in 
our weakness. This struggle is not our struggle. As Maearius said to the 
Lord in his prayer, 'This is your battle, 0 Lord of hosts, help me according 
to your mercy.' 

5 October 1975 

HOMILY AT FAIRACRES 

Dom Andre Lou£ 

Matthew 21:33-43 

During the readings at this Mass we heard the Lord singing the song of 
his love for his vineyard, and this love is incredibly great. Indeed, the Lord 
did all that he could for his vineyard, even though it only yielded sour 
grapes, even though the tenants seized the servants whom he sent to 

collect the produce of the vineyard. What could I have done for my vine­
yard that I have not done? l 

Nevertheless, he did more. Since the people did not listen to his 
prophets but killed them, he decided to send his own Son. And in this way 
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the wonderful story of the love of God for his people always went on: a 
love without any regret, a love which goes steadfastly on, which becomes 
even more gracious and gratuitous. 

For they killed his Son most wickedly. \Vhat could he do, the Lord our 
God? Was it the end of this marvellous· story? Was it the end of such a 
great love? Not at all. His love goes on, even when it seems that the 
wickedness of man, as it were, drives God into a corner, without any way 
out. Nevertheless, God goes on playing the game, in a new and unexpected 
way using, as it were, a divine ruse. 

ln actual fact, he could not go on with the Jev.rish people-at least for 
the time being, since, according to St. Paul, their rejection is only pro­
visional. But his love needed more. With the Jewish people God, in acer­
tain way, felt himself engaged, they were the people of the promise, they 
felt themselves at home in the vineyard of the Lord, they were his tenants. 

So God handed the vineyard over to another people who had no rights 
over it, to foreigners, to the gentiles. The story of his love goes on with a 
new and unexpected miracle. His love becomes even more gracious and 
gratuitous than it ever was before. 

'Have you never read in the Scriptures', Jesus says to the chief priests, 
' "It was the stone rejected by the builders which became the keystone. 
This was the Lord's doing and it is wonderful to see"?' This quotation of 
Psalm 118 applies to Jesus rejected in his passion and death, and chosen by 
the Father through his resurrection. It also applies to the New People of 
Jesus, the People of the Gentiles, which we are: first of all left aside, and 
then later chosen by the Father through the Paschal mystery of his Son. 

This is the completion of the love of God, that the stone rejected by 
the builders becomes the keystone, that the humble ones are raised, that 
the poor are enriched. And for each of us this is also the way, the only 
possible way of entering into the love of the Lord, and of dwelling and 
remaining there for ever. In this total gratuitousness of his love, we must 
join Jesus in his rejection, choose the last place, the place occupied by 
Jesus himself, so that the love of God may always be upon us and that we 
may go on singing the song of the love of God in the heart of the Church. 
'This is the Lord's doing, and it is wonderful to see.' 
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appreciation of others with a healing ministry, such as Agnes Sanford who 
has been engaged in such a ministry in the Episcopal Church for very many 
years. The healing ministry has become a truly ecumenical one, and 
individual healings seem to be a sign of the healing of the Church herself. 
The book is particularly good on healing in relation to all the Sacraments. 

The following article-to which this one is intended as introduction and 
background-is a further exploration of renewal in the American Church. 
Jane K. Mees, its author, is my own friend and also a Friend of Fairacres. 
She is a life-long Episcopalian who, from i 9 52-1960 was appointed by the 
Domestic and Foreign Missionary Society as secretary to the Bishop of 
Haiti. When the political situation in that country caused the Bishop to go 
into exile, Jane was appointed research writer in the Overseas Department 
of the Executive Council of the Episcopal Church. Later she became 
secretary to the Director of Trinity Institute in New York City. Since 1970 
she has been engaged in teaching English as a second language to adults in 
Glendale, California. She is an Associate of the Order of the Holy Cross. 

RENEWAL IN THE AMERICAN EPISCOPAL CHURCH 

A PERSONAL TESTIMONY 

Jane K. Mees 

'Jesus is the Lord! Alleluia!' These were the spontaneous words of Pope 
Paul during his address to the ten thousand charismatic Roman Catholics 
gathered in St. Peter's Basilica for the Congress on the Charismatic Renewal 
held at the Vatican at Pentecost 1975. And these words express the feelings 
of Anglicans and others in the charismatic renewal around the world, for 
the movement is both ecumenical and international. 

With the world today in crisis-nations teetering on the brink of 
possible worldwide famine, fears of economic collapse, and the ever­
present threat of atomic war-there is a spiritual hunger such as perhaps 
never before in history. People grope in the darkness for answers, and even 
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God's love and power may be better used within the Church for the 
building up of the Body of Christ, for the renewing and strengthening 
of the Church in Her true mission, and for the increase of love, joy 
and peace within the Christian fellowship. 

Those words stand as an eloquent testimony of the work of the Holy 
Spirit in healing the great rift that developed throughout American church 
life in the 1960's-a polarization it was often called-between the social 
'activists' (involved in the civil rights movement and the peace movement) 
and those Christians not thus involved. (I deplore the word 'activists' for 
the former group, for a very great many of them were people of deep 
prayer, and such a leader as Martin Luther King, .or such a supporter as 
Thomas Merton, must surely be seen as prophets inspired by the Holy 
Spirit.) At any rate, things that never should have been separated in any 
Christian's life, personal commitment to Jesus and the expression of his 
love in concern for all one's fellow men, are coming together in the 
renewal movements. One rather amusing indication of this is the umbrella­
title-PEWSACTION-that eleven different Episcopalian organizations have 
adopted to cover their cooperative work for renewal. Some of these are 
very old organizations such as Daughters of the King and Brotherhood of 
St. Andrew; some are more devotional and some more socially orientated, 
but a few years ago they determined to work together for wholeness of 
renewal in the whole Church. I think it is often true that a person who is 
newly converted, or experiencing the healing work of Jesus in his or her 
life for the first time, has to continue for a while in the process of 
becoming a whole person, and may not right away be ready to engage in 
activities concerned with social justice. It would worry me if this continued 
too long. Certainly the leaders of the Episcopal Charismatic Movement are 
not orientated toward a merely personal renewal-whatever that would be. 

Among the many publications available, I would like to recommend 
two periodicals and one book: New (Episcopalian) published monthly 
by The Anchor Society, Inc., 90 Madison Street, Denver, Colorado 80206; 
New Covenant (Roman Catholic with a strong ecumenical bias: the Octo­
ber issue included articles by an Episcopalian, a Lutheran, and an American 
Orthodox), published monthly, P.O. Box 102, Ann Arbor, Michigan 48107. 
The book is Healing by Francis MacNutt, O.P., Ave Maria Press, Notre 
Dame, Indiana 465 56. This deals comprehensively with the healing ministry 
of the Church. Father MacNutt, an American Dominican, speaks with 
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ENCUENTRO ECUMENICO 

This year, following the visit to us last March of a leading Spanish 
ecumenist, a channel of communication has been opened up with that 
country in which our monastic roots largely lie. Don Martin de Zabala 
came to England in an official capacity and we were much honoured to be 
one of his 'whistle-stops' in the course of a crowded three-week tour. 

The talk which several of the Sisters enjoyed with him proved to be 
a real ecumenical exchange, a true encuentro ecumenico, and gave us 
a glimpse of what is going on at the grass roots in Catholic Spain, not­
withstanding a certain typically Spanish caution in communication which 
doubtless dates back to the sixteenth century, reinforced by the regime of 
the last few decades. Don Martin lives in Bilbao, but the talk never 
touched on the political problems of that area. We thought only of those 
questions which are common to all Christians, of renewal in the Church in 
general, and the living-out of Christian commitment in particular. 

However, it was precisely in discussing common ground that a picture 
of Catholicism in Spain emerged, a picture which has nothing, or, at least, 
not much, in common with the Anglican scene. And if Don Martin has 
been over-generous in his Report on our Church after a three-week visit, 
l should like to follow suit about the Church in Spain after an hour or 
two's talk in a convent in Oxford by way of Introduction to that Report. 

First of all, one was impressed by a wholeheartedness in relation to 
authority, and a sense of solidarity with the Church independent of 
personal reactions to events and decisions. Renewal has swept Spain since 
Vatican II, provoking enthusiasm and disaffection in perhaps about equal 
proportions. Don Martin showed a deep sympathy and concern for the 
distress of those in rebellion, but basically his attitude was one of fatherly 
toughness. Renewal had to come, was his view, :;:nd it had come, and 
whether one liked the form it was taking or not, the duty of Catholics is 
to throw their whole weight into the new framework which the Church in 
her wisdom has provided. 

Secondly, one was struck by a warm unselfconscious piety-also in 
marked contrast to most Anglicans for whom the word has gathered 
associations which render it unusable nowadays. And since the only 
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alternative word, 'devout', is equally under a cloud we are left with a hole 
in our la.TJguage which is symptomatic of an actual difference between the 
British and Spanish cultures and is connected, I think, with the quite 
distinct intellectual development of the two countries since the Reforma­
tion. Whereas in Britain thought has flowered in every field and now seems 
to be failing through over-cultivation, in Spain it has not received the same 
encouragement, and although one has encountered a stratum of very 
abstract intellectualism, there are, one suspects, reserves of intellectual 
energy waiting to be tapped and integrated into the life of the people. 

This, if true, together with the courage which has emerged in the 
Church since Vatican II, gives one the feeling that something quite new 
and great is on the point of being born in Spain. Two passages from The 
Tablet of 21 June 1975 give an idea of the situation which gives rise to 
that hope. The first one is from the leading article, 'Spain at the Cross­
roads': 

The role of the Church in Spain at the present juncture is all-important. 
It must be remembered that it is a Church which has suffered martyr­
dom in recent times like no other in western Europe. It now has a 
vitality which, having survived persecutions, has also survived patronage, 
and it is dedicated to making the presence of Christ a reality in human 
affairs. (p. 571) 

The other passage comes from an article called 'Changing Spain', an 
excerpt from an interview given in Madrid to the BBC by Don Joaquin 
Ruiz Gimenez, a former minister·of education, who is quoted as saying: 

... I believe there is a basic contradiction between the State, which 
calls itself a Catholic confessional state and which is still tied to the 
national Catholicism, so to speak, of the fifties ... and a Church which 
since then has undergone a Copernican revolution, a turn of 180 
degrees, at least in its attitudes towards social, economic and political 
change. The Church has passed through the Second Vatican Council 
and the dynamic period which followed, and so we find ourselves in 
a situation in which the Christians of Spain, especially the young, but 
also men of mature judgement, are now a thousand miles ahead in their 
mental categories and their opinions as to what constitutes a juster, 
more humane society, whereas the State, although continuing to call 
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Christians have obviously begun to read again, and there has been a literal 
torrent of books on the Bible, prayer, and spirituality-not all of them 
equally good, of course, but all witnessing to the hunger for sound 
teaching. 

One group which, among other things, is seeking the best theological 
understanding and formulation of what they have been experiencing is the 

Charismatic Fellowship. particularly recommend the publica­
tion, Acts 29, available from the Fellowship at 100 Colorado Boulevard, 
Denver, Colorado 80206 for a contribution of one dollar (about 40 pence). 
It is nr1•~PnU•fl by the 300 clergy• of the Episcopal Church who came 
together in Dallas, Texas in February 1973 'to explore the theological, 
ecumenical and liturgical implications of the renewing presence of the 
Lord in His church and the world'. Part of what they say in their official 
'Statement' is: 

We thank and praise God for the great riches of our inheritance as 
Anglican Christians, for the work of renewal that He has begun through­
out His Church. And we thank and praise God for the sense of fellow­
ship and brotherhood with Christians of other ecclesiastical traditions. 

We do not seek to become a pressure group within the Church. We 
do not claim moral or spiritual superiority over anyone. We do not 
claim that the experience of the Holy Spirit in our lives has made us 
better Christians than any of our brethren. We can only testify to the 
fact that it has made us better Christians than we were before and we 
rejoice in this as a work of unmerited grace, as the undeserved out­
pouring of God's love. 

We are encouraged and heartened by the statement in the 1971 
pastoral letter from the House of Bishops, which says in part, 'We see 
a growing awareness of the pentecostal power of the to 
transform men and women. He is working in the devotional lives of 
His people, and in their experience of His charismatic gifts of prayer, 
praise and healing, and in their joy in the sacramental life. We praise 
Him for showing us again that faith without works is dead, and that 
there can be no divorce between religious faith and active concern for 
justice and brotherhood,' and we wish to second these words and make 
them our own. 

Since we are Episcopal clergy, we ask our fathers in God to give us 
counsel and guidance so that this new experience and awareness of 
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small, and of course there is no established church in America. Out of 
a population of more than 200 million, there are more than 40 million 
Roman Catholics and less than 4 million Episcopalians. The current move­
ments of renewal in the American Churches are taking place across all 
denominational boundary lines and are drawing people together in a grass­
roots ecumenicity that would have seemed impossible very few years ago. 

Pope John XXHI prayed for a new Pentecost, and his successor gave 
his approval and blessing to the charismatic movement within the Roman 
Catholic Church at its international conference in Rome last Pentecost. 
The Presiding Bishop of the American Episcopal Church on his own 
initiative attended and favourably addressed the 1975 National Episcopal 
Conference on Renewal held in New York City in October at which 2,000 
persons were present. The Lutherans held their Fourth International 
Conference on the Holy Spirit last in Minneapolis, Minnesota, 
attended by about 20,000 persons. Official greetings were sent to this 
Conference by the leaders of all three of the major American Lutheran 
Synods. There is great significance in the fact that the renewal movements 
are being recognized by the hierarchies of the various Churches. They are 
renewals of the Cburch, and the participants in them have, by and large, 
carried the fruits of their personal renewal back into the liturgical and 
institutional life of the Churches. The tendency to sectarianism and schism, 
present in some periods of revival, has been absent. The drawing together 
of Christians, not their further separation, has been a mark of the genuine­
ness of what has been happening. Such a leader as the Rev. David DuPlessis, 
a Pastor in one of the old Pentecostal denominations (who calls himself 
a 'Pentecostal Ecumaniac'!) has, from the beginning of the present charis­
matic renewal, encouraged people to stay within their own Churches. 

The present renewal began in many denominations almost simul­
taneously, but it first became rather more visible to people at large in the 
Roman Catholic Pentecostal Movement, a movement which began among 
university professors and students. Thus, from the beginning, it has avoided 
any wide-spread anti-intellectual bias, and for the most part, it has been 
a renewal of man in his wholeness: body, mind, and spirit. Man's emotions, 
which need healing as much as any other aspect of his being, have been 
included (having, in the past, often been excluded), but the renewal move-. 
ments have avoided what might be called emotionalism. The Bible has 
come into its own as the written Word of God, but fundamentalism has 
been avoided-except in those groups which were fundamentalist already. 
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itself Catholic, is still thinking along the lines it did twenty years ago. It 
follows that confrontation and contradiction are inevitable ... (p. 573) 

Several months after his first visit to us Don Martin came to England 
again, to the conference held in York by the International Ecumenical 
Fellowship which this year attracted the largest numbers (348 delegates) 
since its inception. At the end of it he came to Oxford bringing with him 
five of the twenty Spaniards who had attended the conference. Three of 
these were priests, one being Don Julian Garcia Hernando of the Secre­
tario Nacional de Ecumenisino in .l'vladrid and founder of a Secular Institute 
for Ecumenism from which he had brought two of its members, Eliecer 
and Maria Jose, both lovely young women. Membership of a Secular 
Institute entails the vows of chastity, poverty, and obedience while living 
fully in the world-a kind of religious life which is attracting vocations in 
tremendous numbers among Spanish women who, with their gravity of 
manner and entire absence of feminine self-consciousness, seem to be 
fitted for such a commitment in a way that would probably not be so of 
any other national type. 

This visit was an exceptional occasion of ecumenical exchange. The 
unflagging interest they showed in our life and Carmelite ethos was really 
remarkable-and humbling. There was a specially moving moment during 
the tour of the convent when, on entering the Lady Chapel where the 
Blessed Sacrament is reserved, they all knelt and sang a psalm. The chapel 
at Fairacres is, of course, in the Spanish baroque style of architecture and 
Peter Anson wrote that it is 'so alien to this Oxford suburb, with its trim 
little red-brick villas, and to the mid-Victorian mansion which served as the 
original convent, that one almost expects to be told that-like the Holy 
House of Loreto-it was transported by the hands of angels ... from 
Andalusia, Castile, Mexico or California!' (Call of the Cloister, p. 499 f.) 

Perhaps he laid it on a bit thick, but certainly the Spanish psalm-singing, 
strange to our ears, seemed to fit the setting and gave one a sense of being 
transported back whence we had been brought! 

'In these difficult days', Don Martin wrote in a letter to us, 'do not 
forget to pray for this Church which finds itself in the middle of many 
problems. We are renewed by your prayers, and give thanks for them. They 
are part of our fortitude and hope.' 
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A REPORT ON THE CHURCH ENGLAND 

AFTER A RECENT VISIT 

Martin de Zabala 
Director of the Secretariat for Ecumenism in Bilbao 

To build bridges, remove barriers, open doors, discover new ways, seal 
friendships-these are the works of ecumenism. And with them in mind, 
having been invited by the Archbishop of Canterbury through the 
Counsellors on Foreign Relations, I journeyed to England for the purpose 
of studying the Anglican Church, being there from the 4th - 18th March 
of this year (1975). 

A principal aim was to become more intimately acquainted with various 
institutions, both Anglican and Roman Catholic, and to establish contact 
with some outstanding personalities in the field of ecumenism; also, more 
specifically, to meet some of the Roman and Anglican members of the 
joint Commission on the Eucharist and the Ministry who are currently 
occupied in studying authority in the Church. 

Although a visit of fifteen days is hardly enough to provide material 
for a study in much depth, the impressions gained, however fleeting, were 
interesting and valuable. First of all, from the conversations which took 
place, there emerged a number of conclusions which, in many ways, apply 
equally to both Churches. For instance, the training for ministry is carried 
on in the Anglican Church, as in the Roman Catholic Church, in a select 
atmosphere. In the Anglican Church the emphasis on individual formation 
of character and independence of mind has produced many eminent and 
singular personalities in one way and another. However, the result often is 
that at the moment when united action is required, the pulls of personality 
become a nnwPrrn element and are not always conducive to the necessity 
for discipline and uniry. Perhaps this is one of the causes of division 
between our two Churches. 

Despite the difficulties of the Anglican Church today in the many areas 
of its activiry, there is an abundance of life, manifested especially in the 
attention being given to liturgy and worship. One is impressed also by the 
enormous care with which ecclesiastical buildings, from the great cathedrals 
to the smallest country churches, are maintained; and I was struck by the 
large number of well-preserved headstones one finds everywhere, obviously 
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charismatic movement stands as a sign of hope, for life rather than death. 
Even those of us who cannot go the whole way along that particular path 
will remember the words of Deuteronomy, so applicable to Northern 
Ireland, 'Choose life and you and your descendents will live'-and cherish 
and respect that life wherever it may be found. 

RENEWAL IN THE AMERICAN EPISCOPAL CHURCH 

Mary SLG 

Having been away from America for twelve years, but having kept in 
close touch with the life of the Church there through friends and publi­
cations-as well as at a deeper level in prayer-it now gives me great joy to 
be able to say, praise the Lord that God's 'frozen people' (as we Episco­
palians have often been called) are beginning to thaw out! 

There are historical reasons for our generally 'cool' if not frozen state. 
The majoriry of us, through no fault of our own, are white, middle or 
upper class, descended from those English gentry and other generally 
conservative settlers who originally composed the Church of England in 
the colonies. Though we have become much more representative of all the 
peoples who constitute the American nation, the stigma of being a 'class' 
or 'social' Church still has enough truth in it to hurt. That does not mean 
that there have not been completely dedicated Christians in the Episcopal 
Church. There have been heroic missionaries and prophetic leaders in 
Christian social responsibiliry. There has been much undemonstrative but 
genuine piery. In particular, the Anglo-Catholics on the one hand and the 
Evangelicals on the other have led lives of fervent consecration to our 
Lord Jesus. Unhappily, until very recently, these two groups have not 
been in very great love and harmony with each other. It is only in the 
current movements of renewal that they have come together in many 
instances and begun to value each other's heritage. 

Although Episcopalians have played a disproportionate role in the 
nation's life-a very large number of her Presidents, including the present 
one being Episcopalians, for example, whereas there has only been one 
Roman Catholic one, the late John F. Kennedy-they are numerically 
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ment the names of Jesus and the Spirit are bandied about too freely, as if 
they were magic or mascots. The reason for this may be a desire for free­
dom and spontaneity, but in the Bible it is death to draw near to holy 
things without due preparation. If there are aberrations within the charis­
matic movemenr-and even the committed would not deny this-perhaps 
the reason may be found in this somewhat superficial approach to mystery. 
In that case it would not be surprising if sometimes other influences 
besides that of the Holy Spirit were to enter in, such as 'demons' from the 
unconscious or from disincarnate evil itself. Are the applied remedies them­
selves not sometimes responsible for the symptoms which they are trying 
to heal? 

In the orthodox tradition, whether of the East or of the West, man is 
seen as a physical-spiritual unity mirroring in himself the relationship 
which exists benveen the Son and the Spirit. Whether one takes the 
Western view that the Spirit proceeds from the Father and the Son, or the 
Eastern view that he proceeds from the Father through the Son, yet both 
the Son and the Spirit are seen-in both traditions-to be intimately 
involved in the work of God in his created world. In the secular sphere the 
Northern Irish are well aware of the relationship between sacrament and 
spirit, and live by it. As the Orangeman marches and counter-marches with 
his sashes, flags, and drums he is saying something with his whole being, 
and this is being passed on to small children who can be seen with the 
same light in their eyes as they beat their little drums in imitation of their 
elders. The capacity for sacramental living is there, but it has been drained 
away from the Church. The charismatic movement cannot claim to be 
a remedy unless it can be earthed and can hold the whole stuff of human 
nature within it. To what extent, for example, do Pentecostals see the need 
for practical social work and take their part in it? 

Yet, again it was William Temple who said that when we make our 
modest requests to the Holy Spirit we are apt to get more than we 
bargained for. If it is indeed the Spirit himself who enters into individuals 
and groups today through rushing winds and flames of fire, he carries with 
him at the same time th€ seeds. of the seven,fold gifts. of wisdom and 
understanding, of counsel and strength, of knowledge, true godliness, and 
holy fear. The wind may die away, but these are not gifts which are 
exercised in ecstacy. If the seeds are planted in the soil of men's lives they 
will grow slowly, painfully but surely, and bear fruit in the end. 

It is impossible to find a quick solution to Ulster's problems, but the 
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recently cleaned. 
In the Anglican Church there is a consciousness of a providential 

mission to be a link, a bridge for the other Churches of the world-Roman 
and Orthodox, traditional and high, free and low. The fact that the Church 
of England upholds a complete range of theological and historical positions 
shared, in one form or another, by the rest of the Churches, enables her 
through the resultant 'spectrum' to keep in harmony with the others who 
have, as it were, adopted one colour throughout. 

The Church of England is, in fact, constitutionally inclined towards 
ecumenism. An example of this can be seen in the number of university 
students from both the Oriental and Anglican Churches who are studying 
theology and related disciplines side by side. Another area where the ecu­
menical spirit is found is in the religious communities of which, since the 
great revival of the religious life in the nineteenth century, there are a 
number, following the Rule or sharing the ethos of the ancient monastic 
Orders: Benedictines, Franciscans of all Three Orders, Augustinians, Sisters 
of Charity of St. Vincent de Paul, Carmelite, and others, while at the 
present time more and more provision is being made for those who feel 
themselves called to the eremitical life. These particular areas which witness 
to the vitality and spirituality of the Anglican Church are not alien to the 
general run of her members but, of course, are especially supported by 
those with a strong sense of history and a deep commitment to the 
Christian life. 

The efforts, then, which this Church makes to maintain contact with all 
the others provides an example to be followed. And not only contact with 
other Churches but at all levels among its own membership-a contact 
which is, it is true, made easier by the imperial and insular situation of 
England herself. But within this situation there has developed a culture of 
considerable catholicity which, in turn, facilitates the ease of understanding 
and flexibility to be found in her Church and explains, in part, the theo­
logical spectrum. Contemplating the English scene one sees that the Church 
of England exemplifies English life. The character of both is intangible and 
difficult to apprehend, but always alive, real, and ready for change. 

However, the importance of this Church extends far beyond the British 
Isles, including as it does the Anglican Communion throughout the world. 
This Communion has remained established in rapidly developing societies, 
always faithful to the Gospel mission, to tradition, and to the spirit of 
liberty-and to everything, indeed, which contributes to a just and balanced 
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community. This faithfulness has in many places given rise to a style of 
church life which makes one wonder whether it could provide a model in 
a world where the values of the individual, of liberty and freedom of 
expression are difficult to reconcile with the division of Christian charisms. 

Perhaps the Anglican Church has understood, to some extent, how to 

overcome the many problems of our time and the complexities of a secu­
larized society with ways and means which can develop normally within it. 
The fact that her internal organization is capable of flexibility makes one 
think sometimes that in a sense this Church could stand as a prophetic 
sign for the Church of the future, in which will undoubtedly merge many 
religious traditions, cultures, and theological interpretations that have so 
often in the past been in conflict. 

I was not able to study the Anglican Church at work in the parochial 
setting or in the many fields of social concern, although I was able to get 
a glimpse of bmh. What I did see, above all, was this Church as a 'bridge'. 
Now it must be said that this role of being a bridge could have contra­
dictory consequences, for a bridge is a link from somewhere to somewhere 
and is not a place of rest. The bridge, then, has a transitory, not a per­
manent, function; and any excessive emphasis on its role could lead to 
a loss of identity for the Church of England. 

Nevertheless, I confess I found this bridge delightful: large, liberal and 
diverse in design, while its architecture is solid and smooth, or rugged and 
austere-according to where one finds oneself on it. And since, in her 
development, the Church of England has experienced every shade of 
opinion, within the context of the Catholic Creeds, could she not be-as 
I have already suggested-a prophetic sign for the 'one flock', for the 
Church which is in the world as the 'little ieaven that leaveneth the whole' 
or the 'grain of mustard seed' that grows into a bower for the birds of 
paradise? 

To sum up: my impression of the Church of England is that there is 
in her essential spirit and structure that which, in the economy and 
providence of God, can provide a salutary ingredient for Christians and 
humanists in the future development of our world and of the Church of 
Jesus Christ. 

Acknowledgement: Our thanks are due to Father Zabala for sending 
us this Report and for kindly allowing us to publish 
it here. 
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Those of us who had been brought up to pray liturgically did not find it 
easy to address the Lord in public in our own words, and this at least 
seemed to be an inhibition which one would be better without. The laying 
on of hands in the ministry of healing often seemed to lead to violent 
reactions in a large meeting. In a small group it brought a touch of the 
sacramental. Whether anyone was healed of specific complaints or not, 
a general sense of blessing could be conveyed from one human being to 
another through the sense of touch as a part of the ministry of all 
believers. 

One was relieved, too, to find that those with whom we were associated 
also had their reticences, and this may be why the charismatic movement 
is said to be more sober in Ireland than it is elsewhere. For instance, 1 never 
heard anyone praying aloud in tongues, and it was explained that this gift 
of the Spirit was given for the edification of the recipient alone and should 
not be practised in public. In our church, too, the authority of the parish 
priest as the guardian of doctrine was a controlling element-and a very 
necessary one-since, when a number of denominations with varying 
doctrines and practices met together, there could be confusion, with the 
most vociferous and persuasive overriding the less theologically articulate. 

So one felt that there was something very valuable, especially within 
the context of the small group. Here it was possible to experience the 
truth of Christ's presence in the midst of the two or three who were 
gathered together in His Name. If one could look down upon Belfast with 
the eyes of the Spirit, one would see a whole network of similar cells 
spread across the city. If the situation has not yet degenerated into full 
scale civil war, perhaps this may be due at least partly to these small 
centres of light and power which are set against the forces of violence and 
disintegration. 

If one still remains a sympathetic outsider rather than a convert, the 
reasons are theological ones, based on the relationship which must exist 
between the creature and a holy Creator, and the essential nature of man 
as a unity of body and spirit. William Temple once wrote, 'When we pray, 
"Come Holy Ghost our souls inspire", we had better know what we are 
about.' The God whom we meet in the Bible is always spoken of with 
reverence and awe, and it is recognized that holiness is a dangerous quality. 
Although, through the coming of Jesus, man is encouraged to utter the 
words, 'Abba, Father', in union with him, yet this is not meant to be done 
with undue familiarity. Sometimes one feels that in the charismatic move-
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us', they say, 'and you will find Salvation for your soul, Healing for your 
body, Deliverance from depression, A sure cure for loneliness. One service 
can change your world. You can have a miracle in your life.' 

There is pathos here, and one cannot sneer at this form of evangelism 
because so much seems to be offered and so little demanded. Crowds 
swarmed around Our Lord with similar unlofty motives, and he did not 
reject them. Neither can one deny that there are those who not only find 
God through these campaigns but who are also changed on a long-term 
basis-and are seen to be changed by the world around them. I certainly 
felt that undue pressures were put upon people to let go of their inhibi· 
tions and that sometimes this had to be resisted. Human nature being what 
it is, it appeared that even in apparent spontaneity there was an expected 
code of behaviour. To follow this without being moved by the Spirit 
seemed to make nonsense of the whole experience. 

However, alongside these public meetings were large groups which met 
regularly for 'Prayer and Praise' and innumerable small groups arising out 
of a parish or work situation who gathered in each others' homes for the 
same purpose. Here the pressures were less strong. The ingredients for all 
the meetings were roughly the same: chorus and hymn singing, testimonies, 
intercessory prayer, Bible study whenever possible, the receiving of deci­
sions to accept Christ, and the ministry of healing. 

The small groups were fascinating because they reproduced the back· 
ground out of which Religious Communities as such must have sprung-and 
in fact one knows that this was so in the case of those which emerged in 
the Lutheran Church in Germany after the Second World War. One felt 
a strong sense of fellowship and caring within such groups, and this 
extended not only to the members themselves but also to the parish, 
neighbourhood, and province. It was a pity that in our house we had to 
celebrate the Eucharist on one evening of the week and participate in 
a prayer group on another. We should have liked the latter to have been 
centred around the Eucharist, but this would neither have been welcomed 
nor understood. 

Elements of the meetings were open to criticism, but each had its posi· 
tive side if one wished to look for it. The words of some of the choruses 
were puerile, but others were paraphrases of the Psalms or other parts of 
the Bible. It is true that testimonies could be the outpourings of the 
neurotic or attention-seeker, but in our experience they were usually 
simple statements of gratitude which would move all but the most cynical. 
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THE CHARISMATIC MOVEMENT IN NORTHERN IRELAND 

Sister Eileen Mary, SLG 

To many simple believers the considerations which follow in this article 
would seem meaningless and even worldly-minded. In fact one feels 
a slight sense of shame oneself at the struggle one experienced in Northern 
Ireland to accept a phenomenon which, after all, is written into the pages 
of the New Testament. The charismatic movement could not be ignored: it 
remained and remains a challenge and a question. Yet, since nothing can 
be said about Ulster which does not immediately have to be qualified, one 
also remembers the many people who remained untouched or even hostile 
ro the movement, seeing it either as a threat or as a sociological symptom 
of the state of a country which has found as yet no human panacea for 
its evils. 

Perhaps the truth lies somewhere between these two extremes. It is true 
that it may seem unfair to discuss what is after all a world-wide movement 
in terms of one small province and its needs. Yet Ulster does hold up 
a mirror for the world in which those who have eyes to see can recognize 
their own hidden features. So perhaps it is worth-while trying to take 
a look. 

The newcomer to Northern Ireland is usually surprised to find that 
apart from the presence everywhere of the forces of law and order, life is 
outwardly so normal. He cannot fail to be charmed by the friendliness and 
standard of public courtesy and honesty which he finds in shops and the 
streets, so different from the image he will have formed from the media at 
home. Yet below the surface there is only a partial adaptation to an 
abnormal situation, much unacknowledged fear and guilt, and-within 
a population where scarcely a family has remained untouched by the 
troubles-mental and psychological distress among those who have suffered 
but have not died. 

Is the charismatic movement, one asks oneself, an escape or a remedy 
for this? Perhaps one can look for a partial answer in historical parallels, 
since human nature tends to follow similar patterns of behaviour when 
faced with the same kinds of stress. At other periods of history when the 
props of Church and State have been seen to be falling, there have been 
upsurges of prophecy and mysticism, sometimes· contained within the 
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bounds of traditional Christianity and sometimes denounced as heresies. 
The fo· rteenth century flowering of the English mystical tradition arose 
from the ashes of the national calamity of the Black Death and produced 
a Lady Julian and a Richard Rolle, as well as the somewhat unbalanced 
Margery Kempe. There was a similar situation during the early part of the 
sixteenth century when the mediaeval world was dying and the modern 
world had not yet come to birth. In its heart, Ulster knows that the tribal 
myths which for centuries have sustained its cultural and religious life are 
cracking and falling. This is an apocalyptic situation, insoluble in human 
terms, flinging the individual back to repentance and dependence on God, 
causing him to cry out for the miracles of healing and salvation which seem 
so abundant in the New Testament and which alone will convince him that 
God's power and mercy are still at work in the world. 

Yet it is impossible to think of the Irish people without a myth of any 
kind on which to build their lives. So one asks oneself whether a new life 
style is not being sought based upon unifying rather than divisive symbols. 
Even politicians are beginning to admit-at least in theory-that this will 
have to happen if there is ever to be peace in Northern Ireland. The 
opposing cultural myths which for so long have taken over from reality 
are slowly being broken down, although there are those who will cling to 

them the harder the more they feel themselves to be threatened. 'Time 
was when you could hold your head high at being a Protestant', said 
a woman of my acquaintance, 'but not now'. 

Into the vacuum formed by such disillusionment something is flowing 
which could be regarded as an alternative way of .life. Not a few people 
attend charismatic groups practically every night of the week. A few have 
formed themselves into full-time communities, and there will be more. 
A potential is here, almost unique in Ulster at present, which can cross the 
boundaries of the divided churches and cultures and act as a point of unity. 
Others see this movement not as itself the new cultural-religious focus but 
as a catalyst which may precipitate the birth of something greater and 
more all-embracing. 

The peculiar nature of the Churches in Northern Ireland can also 
account in part for the growth of Pentecostalism. For example, the Roman 
Catholic Church in the past has contained more than a grain of unconscious 
Calvinism in its negative attitude to the world and its reliance on the fear 
of hell as a deterrent. Some Catholics have found that a better under­
standing of the place of the Third Person of the Trinity in Western 
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Christian theology has illuminated and fulfilled what they already knew, 
bringing a new dimension of love into the realm of law and conventional 
religion, and fresh life into a sacramental system which had become largely 
mechanical. 

The Church of Ireland is in a slightly different position. Although 
definitely a Church, and a 'High' Church in terms of doctrine, it has failed 
up till now to incarnate this doctrine wholly in sacrament and ritual 
through fear of identification with the Roman Catholic Church. The 
canons of 1870 were drawn up when the Church of Ireland was dis­
established and are still officially in force. These include the forbidding of 
crosses on or behind the holy table, or candles except for the purposes of 
light, together with a predilection for the 1662 form of the Communion 
Service said from the North end with all the starkness which that implies. 
(Revised forms of service have been produced in the Church of Ireland, 
and they compare favourably with our own, but the conservative Irish are 
slow to take to them.) To anyone accustomed to the Church of England­
and one is not speaking of a very advanced form of Anglicanism-there is 
a sense of starvation of symbolism and colour. Some lack appears to be 
felt even by those who have never known anything else, and for them 
charismatic forms of singing and praying are supplementing what they 
have failed to find within the set forms of Mattins, Evensong, and the 
Communion Service. 

Above all, the charismatic movement finds its natural home among 
those free, evangelical, and pietistic Churches which have always stressed 
revival and once-for-all conversion as top priorities. Some of these would 
find it difficult to accept the phenomena of Catholic charismatics since, 
for them, 'Catholic' and 'Christian' are incompatible terms! 

For one reason or another, therefore, there is a deficiency in incarn­
ational and sacramental teaching and practice in the Churches of Northern 
Ireland. The daily miracles of the Word at work in the sacraments and 
sacramentals of the natural order seem to pass unnoticed, and this opens 
the way to a demand for extraordinary signs and miracles, not to mention 
a dichotomy between the sacred and secular worlds. 

One must admit that there is no lack of those who know what is being 
asked and are ready to supply it. In Belfast scarcely a week passes without 
the announcement of an evangelistic campaign lasting for one or two 
weeks and involving nightly meetings. The advertisements which promise 
lists of benefits for those who attend echo current hopes and needs. 'Join 
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them the harder the more they feel themselves to be threatened. 'Time 
was when you could hold your head high at being a Protestant', said 
a woman of my acquaintance, 'but not now'. 

Into the vacuum formed by such disillusionment something is flowing 
which could be regarded as an alternative way of .life. Not a few people 
attend charismatic groups practically every night of the week. A few have 
formed themselves into full-time communities, and there will be more. 
A potential is here, almost unique in Ulster at present, which can cross the 
boundaries of the divided churches and cultures and act as a point of unity. 
Others see this movement not as itself the new cultural-religious focus but 
as a catalyst which may precipitate the birth of something greater and 
more all-embracing. 

The peculiar nature of the Churches in Northern Ireland can also 
account in part for the growth of Pentecostalism. For example, the Roman 
Catholic Church in the past has contained more than a grain of unconscious 
Calvinism in its negative attitude to the world and its reliance on the fear 
of hell as a deterrent. Some Catholics have found that a better under­
standing of the place of the Third Person of the Trinity in Western 
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Christian theology has illuminated and fulfilled what they already knew, 
bringing a new dimension of love into the realm of law and conventional 
religion, and fresh life into a sacramental system which had become largely 
mechanical. 

The Church of Ireland is in a slightly different position. Although 
definitely a Church, and a 'High' Church in terms of doctrine, it has failed 
up till now to incarnate this doctrine wholly in sacrament and ritual 
through fear of identification with the Roman Catholic Church. The 
canons of 1870 were drawn up when the Church of Ireland was dis­
established and are still officially in force. These include the forbidding of 
crosses on or behind the holy table, or candles except for the purposes of 
light, together with a predilection for the 1662 form of the Communion 
Service said from the North end with all the starkness which that implies. 
(Revised forms of service have been produced in the Church of Ireland, 
and they compare favourably with our own, but the conservative Irish are 
slow to take to them.) To anyone accustomed to the Church of England­
and one is not speaking of a very advanced form of Anglicanism-there is 
a sense of starvation of symbolism and colour. Some lack appears to be 
felt even by those who have never known anything else, and for them 
charismatic forms of singing and praying are supplementing what they 
have failed to find within the set forms of Mattins, Evensong, and the 
Communion Service. 

Above all, the charismatic movement finds its natural home among 
those free, evangelical, and pietistic Churches which have always stressed 
revival and once-for-all conversion as top priorities. Some of these would 
find it difficult to accept the phenomena of Catholic charismatics since, 
for them, 'Catholic' and 'Christian' are incompatible terms! 

For one reason or another, therefore, there is a deficiency in incarn­
ational and sacramental teaching and practice in the Churches of Northern 
Ireland. The daily miracles of the Word at work in the sacraments and 
sacramentals of the natural order seem to pass unnoticed, and this opens 
the way to a demand for extraordinary signs and miracles, not to mention 
a dichotomy between the sacred and secular worlds. 

One must admit that there is no lack of those who know what is being 
asked and are ready to supply it. In Belfast scarcely a week passes without 
the announcement of an evangelistic campaign lasting for one or two 
weeks and involving nightly meetings. The advertisements which promise 
lists of benefits for those who attend echo current hopes and needs. 'Join 
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us', they say, 'and you will find Salvation for your soul, Healing for your 
body, Deliverance from depression, A sure cure for loneliness. One service 
can change your world. You can have a miracle in your life.' 

There is pathos here, and one cannot sneer at this form of evangelism 
because so much seems to be offered and so little demanded. Crowds 
swarmed around Our Lord with similar unlofty motives, and he did not 
reject them. Neither can one deny that there are those who not only find 
God through these campaigns but who are also changed on a long-term 
basis-and are seen to be changed by the world around them. I certainly 
felt that undue pressures were put upon people to let go of their inhibi· 
tions and that sometimes this had to be resisted. Human nature being what 
it is, it appeared that even in apparent spontaneity there was an expected 
code of behaviour. To follow this without being moved by the Spirit 
seemed to make nonsense of the whole experience. 

However, alongside these public meetings were large groups which met 
regularly for 'Prayer and Praise' and innumerable small groups arising out 
of a parish or work situation who gathered in each others' homes for the 
same purpose. Here the pressures were less strong. The ingredients for all 
the meetings were roughly the same: chorus and hymn singing, testimonies, 
intercessory prayer, Bible study whenever possible, the receiving of deci­
sions to accept Christ, and the ministry of healing. 

The small groups were fascinating because they reproduced the back· 
ground out of which Religious Communities as such must have sprung-and 
in fact one knows that this was so in the case of those which emerged in 
the Lutheran Church in Germany after the Second World War. One felt 
a strong sense of fellowship and caring within such groups, and this 
extended not only to the members themselves but also to the parish, 
neighbourhood, and province. It was a pity that in our house we had to 
celebrate the Eucharist on one evening of the week and participate in 
a prayer group on another. We should have liked the latter to have been 
centred around the Eucharist, but this would neither have been welcomed 
nor understood. 

Elements of the meetings were open to criticism, but each had its posi· 
tive side if one wished to look for it. The words of some of the choruses 
were puerile, but others were paraphrases of the Psalms or other parts of 
the Bible. It is true that testimonies could be the outpourings of the 
neurotic or attention-seeker, but in our experience they were usually 
simple statements of gratitude which would move all but the most cynical. 
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THE CHARISMATIC MOVEMENT IN NORTHERN IRELAND 

Sister Eileen Mary, SLG 

To many simple believers the considerations which follow in this article 
would seem meaningless and even worldly-minded. In fact one feels 
a slight sense of shame oneself at the struggle one experienced in Northern 
Ireland to accept a phenomenon which, after all, is written into the pages 
of the New Testament. The charismatic movement could not be ignored: it 
remained and remains a challenge and a question. Yet, since nothing can 
be said about Ulster which does not immediately have to be qualified, one 
also remembers the many people who remained untouched or even hostile 
ro the movement, seeing it either as a threat or as a sociological symptom 
of the state of a country which has found as yet no human panacea for 
its evils. 

Perhaps the truth lies somewhere between these two extremes. It is true 
that it may seem unfair to discuss what is after all a world-wide movement 
in terms of one small province and its needs. Yet Ulster does hold up 
a mirror for the world in which those who have eyes to see can recognize 
their own hidden features. So perhaps it is worth-while trying to take 
a look. 

The newcomer to Northern Ireland is usually surprised to find that 
apart from the presence everywhere of the forces of law and order, life is 
outwardly so normal. He cannot fail to be charmed by the friendliness and 
standard of public courtesy and honesty which he finds in shops and the 
streets, so different from the image he will have formed from the media at 
home. Yet below the surface there is only a partial adaptation to an 
abnormal situation, much unacknowledged fear and guilt, and-within 
a population where scarcely a family has remained untouched by the 
troubles-mental and psychological distress among those who have suffered 
but have not died. 

Is the charismatic movement, one asks oneself, an escape or a remedy 
for this? Perhaps one can look for a partial answer in historical parallels, 
since human nature tends to follow similar patterns of behaviour when 
faced with the same kinds of stress. At other periods of history when the 
props of Church and State have been seen to be falling, there have been 
upsurges of prophecy and mysticism, sometimes· contained within the 
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community. This faithfulness has in many places given rise to a style of 
church life which makes one wonder whether it could provide a model in 
a world where the values of the individual, of liberty and freedom of 
expression are difficult to reconcile with the division of Christian charisms. 

Perhaps the Anglican Church has understood, to some extent, how to 

overcome the many problems of our time and the complexities of a secu­
larized society with ways and means which can develop normally within it. 
The fact that her internal organization is capable of flexibility makes one 
think sometimes that in a sense this Church could stand as a prophetic 
sign for the Church of the future, in which will undoubtedly merge many 
religious traditions, cultures, and theological interpretations that have so 
often in the past been in conflict. 

I was not able to study the Anglican Church at work in the parochial 
setting or in the many fields of social concern, although I was able to get 
a glimpse of bmh. What I did see, above all, was this Church as a 'bridge'. 
Now it must be said that this role of being a bridge could have contra­
dictory consequences, for a bridge is a link from somewhere to somewhere 
and is not a place of rest. The bridge, then, has a transitory, not a per­
manent, function; and any excessive emphasis on its role could lead to 
a loss of identity for the Church of England. 

Nevertheless, I confess I found this bridge delightful: large, liberal and 
diverse in design, while its architecture is solid and smooth, or rugged and 
austere-according to where one finds oneself on it. And since, in her 
development, the Church of England has experienced every shade of 
opinion, within the context of the Catholic Creeds, could she not be-as 
I have already suggested-a prophetic sign for the 'one flock', for the 
Church which is in the world as the 'little ieaven that leaveneth the whole' 
or the 'grain of mustard seed' that grows into a bower for the birds of 
paradise? 

To sum up: my impression of the Church of England is that there is 
in her essential spirit and structure that which, in the economy and 
providence of God, can provide a salutary ingredient for Christians and 
humanists in the future development of our world and of the Church of 
Jesus Christ. 

Acknowledgement: Our thanks are due to Father Zabala for sending 
us this Report and for kindly allowing us to publish 
it here. 
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Those of us who had been brought up to pray liturgically did not find it 
easy to address the Lord in public in our own words, and this at least 
seemed to be an inhibition which one would be better without. The laying 
on of hands in the ministry of healing often seemed to lead to violent 
reactions in a large meeting. In a small group it brought a touch of the 
sacramental. Whether anyone was healed of specific complaints or not, 
a general sense of blessing could be conveyed from one human being to 
another through the sense of touch as a part of the ministry of all 
believers. 

One was relieved, too, to find that those with whom we were associated 
also had their reticences, and this may be why the charismatic movement 
is said to be more sober in Ireland than it is elsewhere. For instance, 1 never 
heard anyone praying aloud in tongues, and it was explained that this gift 
of the Spirit was given for the edification of the recipient alone and should 
not be practised in public. In our church, too, the authority of the parish 
priest as the guardian of doctrine was a controlling element-and a very 
necessary one-since, when a number of denominations with varying 
doctrines and practices met together, there could be confusion, with the 
most vociferous and persuasive overriding the less theologically articulate. 

So one felt that there was something very valuable, especially within 
the context of the small group. Here it was possible to experience the 
truth of Christ's presence in the midst of the two or three who were 
gathered together in His Name. If one could look down upon Belfast with 
the eyes of the Spirit, one would see a whole network of similar cells 
spread across the city. If the situation has not yet degenerated into full 
scale civil war, perhaps this may be due at least partly to these small 
centres of light and power which are set against the forces of violence and 
disintegration. 

If one still remains a sympathetic outsider rather than a convert, the 
reasons are theological ones, based on the relationship which must exist 
between the creature and a holy Creator, and the essential nature of man 
as a unity of body and spirit. William Temple once wrote, 'When we pray, 
"Come Holy Ghost our souls inspire", we had better know what we are 
about.' The God whom we meet in the Bible is always spoken of with 
reverence and awe, and it is recognized that holiness is a dangerous quality. 
Although, through the coming of Jesus, man is encouraged to utter the 
words, 'Abba, Father', in union with him, yet this is not meant to be done 
with undue familiarity. Sometimes one feels that in the charismatic move-
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ment the names of Jesus and the Spirit are bandied about too freely, as if 
they were magic or mascots. The reason for this may be a desire for free­
dom and spontaneity, but in the Bible it is death to draw near to holy 
things without due preparation. If there are aberrations within the charis­
matic movemenr-and even the committed would not deny this-perhaps 
the reason may be found in this somewhat superficial approach to mystery. 
In that case it would not be surprising if sometimes other influences 
besides that of the Holy Spirit were to enter in, such as 'demons' from the 
unconscious or from disincarnate evil itself. Are the applied remedies them­
selves not sometimes responsible for the symptoms which they are trying 
to heal? 

In the orthodox tradition, whether of the East or of the West, man is 
seen as a physical-spiritual unity mirroring in himself the relationship 
which exists benveen the Son and the Spirit. Whether one takes the 
Western view that the Spirit proceeds from the Father and the Son, or the 
Eastern view that he proceeds from the Father through the Son, yet both 
the Son and the Spirit are seen-in both traditions-to be intimately 
involved in the work of God in his created world. In the secular sphere the 
Northern Irish are well aware of the relationship between sacrament and 
spirit, and live by it. As the Orangeman marches and counter-marches with 
his sashes, flags, and drums he is saying something with his whole being, 
and this is being passed on to small children who can be seen with the 
same light in their eyes as they beat their little drums in imitation of their 
elders. The capacity for sacramental living is there, but it has been drained 
away from the Church. The charismatic movement cannot claim to be 
a remedy unless it can be earthed and can hold the whole stuff of human 
nature within it. To what extent, for example, do Pentecostals see the need 
for practical social work and take their part in it? 

Yet, again it was William Temple who said that when we make our 
modest requests to the Holy Spirit we are apt to get more than we 
bargained for. If it is indeed the Spirit himself who enters into individuals 
and groups today through rushing winds and flames of fire, he carries with 
him at the same time th€ seeds. of the seven,fold gifts. of wisdom and 
understanding, of counsel and strength, of knowledge, true godliness, and 
holy fear. The wind may die away, but these are not gifts which are 
exercised in ecstacy. If the seeds are planted in the soil of men's lives they 
will grow slowly, painfully but surely, and bear fruit in the end. 

It is impossible to find a quick solution to Ulster's problems, but the 
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recently cleaned. 
In the Anglican Church there is a consciousness of a providential 

mission to be a link, a bridge for the other Churches of the world-Roman 
and Orthodox, traditional and high, free and low. The fact that the Church 
of England upholds a complete range of theological and historical positions 
shared, in one form or another, by the rest of the Churches, enables her 
through the resultant 'spectrum' to keep in harmony with the others who 
have, as it were, adopted one colour throughout. 

The Church of England is, in fact, constitutionally inclined towards 
ecumenism. An example of this can be seen in the number of university 
students from both the Oriental and Anglican Churches who are studying 
theology and related disciplines side by side. Another area where the ecu­
menical spirit is found is in the religious communities of which, since the 
great revival of the religious life in the nineteenth century, there are a 
number, following the Rule or sharing the ethos of the ancient monastic 
Orders: Benedictines, Franciscans of all Three Orders, Augustinians, Sisters 
of Charity of St. Vincent de Paul, Carmelite, and others, while at the 
present time more and more provision is being made for those who feel 
themselves called to the eremitical life. These particular areas which witness 
to the vitality and spirituality of the Anglican Church are not alien to the 
general run of her members but, of course, are especially supported by 
those with a strong sense of history and a deep commitment to the 
Christian life. 

The efforts, then, which this Church makes to maintain contact with all 
the others provides an example to be followed. And not only contact with 
other Churches but at all levels among its own membership-a contact 
which is, it is true, made easier by the imperial and insular situation of 
England herself. But within this situation there has developed a culture of 
considerable catholicity which, in turn, facilitates the ease of understanding 
and flexibility to be found in her Church and explains, in part, the theo­
logical spectrum. Contemplating the English scene one sees that the Church 
of England exemplifies English life. The character of both is intangible and 
difficult to apprehend, but always alive, real, and ready for change. 

However, the importance of this Church extends far beyond the British 
Isles, including as it does the Anglican Communion throughout the world. 
This Communion has remained established in rapidly developing societies, 
always faithful to the Gospel mission, to tradition, and to the spirit of 
liberty-and to everything, indeed, which contributes to a just and balanced 
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A REPORT ON THE CHURCH ENGLAND 

AFTER A RECENT VISIT 

Martin de Zabala 
Director of the Secretariat for Ecumenism in Bilbao 

To build bridges, remove barriers, open doors, discover new ways, seal 
friendships-these are the works of ecumenism. And with them in mind, 
having been invited by the Archbishop of Canterbury through the 
Counsellors on Foreign Relations, I journeyed to England for the purpose 
of studying the Anglican Church, being there from the 4th - 18th March 
of this year (1975). 

A principal aim was to become more intimately acquainted with various 
institutions, both Anglican and Roman Catholic, and to establish contact 
with some outstanding personalities in the field of ecumenism; also, more 
specifically, to meet some of the Roman and Anglican members of the 
joint Commission on the Eucharist and the Ministry who are currently 
occupied in studying authority in the Church. 

Although a visit of fifteen days is hardly enough to provide material 
for a study in much depth, the impressions gained, however fleeting, were 
interesting and valuable. First of all, from the conversations which took 
place, there emerged a number of conclusions which, in many ways, apply 
equally to both Churches. For instance, the training for ministry is carried 
on in the Anglican Church, as in the Roman Catholic Church, in a select 
atmosphere. In the Anglican Church the emphasis on individual formation 
of character and independence of mind has produced many eminent and 
singular personalities in one way and another. However, the result often is 
that at the moment when united action is required, the pulls of personality 
become a nnwPrrn element and are not always conducive to the necessity 
for discipline and uniry. Perhaps this is one of the causes of division 
between our two Churches. 

Despite the difficulties of the Anglican Church today in the many areas 
of its activiry, there is an abundance of life, manifested especially in the 
attention being given to liturgy and worship. One is impressed also by the 
enormous care with which ecclesiastical buildings, from the great cathedrals 
to the smallest country churches, are maintained; and I was struck by the 
large number of well-preserved headstones one finds everywhere, obviously 
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charismatic movement stands as a sign of hope, for life rather than death. 
Even those of us who cannot go the whole way along that particular path 
will remember the words of Deuteronomy, so applicable to Northern 
Ireland, 'Choose life and you and your descendents will live'-and cherish 
and respect that life wherever it may be found. 

RENEWAL IN THE AMERICAN EPISCOPAL CHURCH 

Mary SLG 

Having been away from America for twelve years, but having kept in 
close touch with the life of the Church there through friends and publi­
cations-as well as at a deeper level in prayer-it now gives me great joy to 
be able to say, praise the Lord that God's 'frozen people' (as we Episco­
palians have often been called) are beginning to thaw out! 

There are historical reasons for our generally 'cool' if not frozen state. 
The majoriry of us, through no fault of our own, are white, middle or 
upper class, descended from those English gentry and other generally 
conservative settlers who originally composed the Church of England in 
the colonies. Though we have become much more representative of all the 
peoples who constitute the American nation, the stigma of being a 'class' 
or 'social' Church still has enough truth in it to hurt. That does not mean 
that there have not been completely dedicated Christians in the Episcopal 
Church. There have been heroic missionaries and prophetic leaders in 
Christian social responsibiliry. There has been much undemonstrative but 
genuine piery. In particular, the Anglo-Catholics on the one hand and the 
Evangelicals on the other have led lives of fervent consecration to our 
Lord Jesus. Unhappily, until very recently, these two groups have not 
been in very great love and harmony with each other. It is only in the 
current movements of renewal that they have come together in many 
instances and begun to value each other's heritage. 

Although Episcopalians have played a disproportionate role in the 
nation's life-a very large number of her Presidents, including the present 
one being Episcopalians, for example, whereas there has only been one 
Roman Catholic one, the late John F. Kennedy-they are numerically 
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small, and of course there is no established church in America. Out of 
a population of more than 200 million, there are more than 40 million 
Roman Catholics and less than 4 million Episcopalians. The current move­
ments of renewal in the American Churches are taking place across all 
denominational boundary lines and are drawing people together in a grass­
roots ecumenicity that would have seemed impossible very few years ago. 

Pope John XXHI prayed for a new Pentecost, and his successor gave 
his approval and blessing to the charismatic movement within the Roman 
Catholic Church at its international conference in Rome last Pentecost. 
The Presiding Bishop of the American Episcopal Church on his own 
initiative attended and favourably addressed the 1975 National Episcopal 
Conference on Renewal held in New York City in October at which 2,000 
persons were present. The Lutherans held their Fourth International 
Conference on the Holy Spirit last in Minneapolis, Minnesota, 
attended by about 20,000 persons. Official greetings were sent to this 
Conference by the leaders of all three of the major American Lutheran 
Synods. There is great significance in the fact that the renewal movements 
are being recognized by the hierarchies of the various Churches. They are 
renewals of the Cburch, and the participants in them have, by and large, 
carried the fruits of their personal renewal back into the liturgical and 
institutional life of the Churches. The tendency to sectarianism and schism, 
present in some periods of revival, has been absent. The drawing together 
of Christians, not their further separation, has been a mark of the genuine­
ness of what has been happening. Such a leader as the Rev. David DuPlessis, 
a Pastor in one of the old Pentecostal denominations (who calls himself 
a 'Pentecostal Ecumaniac'!) has, from the beginning of the present charis­
matic renewal, encouraged people to stay within their own Churches. 

The present renewal began in many denominations almost simul­
taneously, but it first became rather more visible to people at large in the 
Roman Catholic Pentecostal Movement, a movement which began among 
university professors and students. Thus, from the beginning, it has avoided 
any wide-spread anti-intellectual bias, and for the most part, it has been 
a renewal of man in his wholeness: body, mind, and spirit. Man's emotions, 
which need healing as much as any other aspect of his being, have been 
included (having, in the past, often been excluded), but the renewal move-. 
ments have avoided what might be called emotionalism. The Bible has 
come into its own as the written Word of God, but fundamentalism has 
been avoided-except in those groups which were fundamentalist already. 
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itself Catholic, is still thinking along the lines it did twenty years ago. It 
follows that confrontation and contradiction are inevitable ... (p. 573) 

Several months after his first visit to us Don Martin came to England 
again, to the conference held in York by the International Ecumenical 
Fellowship which this year attracted the largest numbers (348 delegates) 
since its inception. At the end of it he came to Oxford bringing with him 
five of the twenty Spaniards who had attended the conference. Three of 
these were priests, one being Don Julian Garcia Hernando of the Secre­
tario Nacional de Ecumenisino in .l'vladrid and founder of a Secular Institute 
for Ecumenism from which he had brought two of its members, Eliecer 
and Maria Jose, both lovely young women. Membership of a Secular 
Institute entails the vows of chastity, poverty, and obedience while living 
fully in the world-a kind of religious life which is attracting vocations in 
tremendous numbers among Spanish women who, with their gravity of 
manner and entire absence of feminine self-consciousness, seem to be 
fitted for such a commitment in a way that would probably not be so of 
any other national type. 

This visit was an exceptional occasion of ecumenical exchange. The 
unflagging interest they showed in our life and Carmelite ethos was really 
remarkable-and humbling. There was a specially moving moment during 
the tour of the convent when, on entering the Lady Chapel where the 
Blessed Sacrament is reserved, they all knelt and sang a psalm. The chapel 
at Fairacres is, of course, in the Spanish baroque style of architecture and 
Peter Anson wrote that it is 'so alien to this Oxford suburb, with its trim 
little red-brick villas, and to the mid-Victorian mansion which served as the 
original convent, that one almost expects to be told that-like the Holy 
House of Loreto-it was transported by the hands of angels ... from 
Andalusia, Castile, Mexico or California!' (Call of the Cloister, p. 499 f.) 

Perhaps he laid it on a bit thick, but certainly the Spanish psalm-singing, 
strange to our ears, seemed to fit the setting and gave one a sense of being 
transported back whence we had been brought! 

'In these difficult days', Don Martin wrote in a letter to us, 'do not 
forget to pray for this Church which finds itself in the middle of many 
problems. We are renewed by your prayers, and give thanks for them. They 
are part of our fortitude and hope.' 
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alternative word, 'devout', is equally under a cloud we are left with a hole 
in our la.TJguage which is symptomatic of an actual difference between the 
British and Spanish cultures and is connected, I think, with the quite 
distinct intellectual development of the two countries since the Reforma­
tion. Whereas in Britain thought has flowered in every field and now seems 
to be failing through over-cultivation, in Spain it has not received the same 
encouragement, and although one has encountered a stratum of very 
abstract intellectualism, there are, one suspects, reserves of intellectual 
energy waiting to be tapped and integrated into the life of the people. 

This, if true, together with the courage which has emerged in the 
Church since Vatican II, gives one the feeling that something quite new 
and great is on the point of being born in Spain. Two passages from The 
Tablet of 21 June 1975 give an idea of the situation which gives rise to 
that hope. The first one is from the leading article, 'Spain at the Cross­
roads': 

The role of the Church in Spain at the present juncture is all-important. 
It must be remembered that it is a Church which has suffered martyr­
dom in recent times like no other in western Europe. It now has a 
vitality which, having survived persecutions, has also survived patronage, 
and it is dedicated to making the presence of Christ a reality in human 
affairs. (p. 571) 

The other passage comes from an article called 'Changing Spain', an 
excerpt from an interview given in Madrid to the BBC by Don Joaquin 
Ruiz Gimenez, a former minister·of education, who is quoted as saying: 

... I believe there is a basic contradiction between the State, which 
calls itself a Catholic confessional state and which is still tied to the 
national Catholicism, so to speak, of the fifties ... and a Church which 
since then has undergone a Copernican revolution, a turn of 180 
degrees, at least in its attitudes towards social, economic and political 
change. The Church has passed through the Second Vatican Council 
and the dynamic period which followed, and so we find ourselves in 
a situation in which the Christians of Spain, especially the young, but 
also men of mature judgement, are now a thousand miles ahead in their 
mental categories and their opinions as to what constitutes a juster, 
more humane society, whereas the State, although continuing to call 
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Christians have obviously begun to read again, and there has been a literal 
torrent of books on the Bible, prayer, and spirituality-not all of them 
equally good, of course, but all witnessing to the hunger for sound 
teaching. 

One group which, among other things, is seeking the best theological 
understanding and formulation of what they have been experiencing is the 

Charismatic Fellowship. particularly recommend the publica­
tion, Acts 29, available from the Fellowship at 100 Colorado Boulevard, 
Denver, Colorado 80206 for a contribution of one dollar (about 40 pence). 
It is nr1•~PnU•fl by the 300 clergy• of the Episcopal Church who came 
together in Dallas, Texas in February 1973 'to explore the theological, 
ecumenical and liturgical implications of the renewing presence of the 
Lord in His church and the world'. Part of what they say in their official 
'Statement' is: 

We thank and praise God for the great riches of our inheritance as 
Anglican Christians, for the work of renewal that He has begun through­
out His Church. And we thank and praise God for the sense of fellow­
ship and brotherhood with Christians of other ecclesiastical traditions. 

We do not seek to become a pressure group within the Church. We 
do not claim moral or spiritual superiority over anyone. We do not 
claim that the experience of the Holy Spirit in our lives has made us 
better Christians than any of our brethren. We can only testify to the 
fact that it has made us better Christians than we were before and we 
rejoice in this as a work of unmerited grace, as the undeserved out­
pouring of God's love. 

We are encouraged and heartened by the statement in the 1971 
pastoral letter from the House of Bishops, which says in part, 'We see 
a growing awareness of the pentecostal power of the to 
transform men and women. He is working in the devotional lives of 
His people, and in their experience of His charismatic gifts of prayer, 
praise and healing, and in their joy in the sacramental life. We praise 
Him for showing us again that faith without works is dead, and that 
there can be no divorce between religious faith and active concern for 
justice and brotherhood,' and we wish to second these words and make 
them our own. 

Since we are Episcopal clergy, we ask our fathers in God to give us 
counsel and guidance so that this new experience and awareness of 
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God's love and power may be better used within the Church for the 
building up of the Body of Christ, for the renewing and strengthening 
of the Church in Her true mission, and for the increase of love, joy 
and peace within the Christian fellowship. 

Those words stand as an eloquent testimony of the work of the Holy 
Spirit in healing the great rift that developed throughout American church 
life in the 1960's-a polarization it was often called-between the social 
'activists' (involved in the civil rights movement and the peace movement) 
and those Christians not thus involved. (I deplore the word 'activists' for 
the former group, for a very great many of them were people of deep 
prayer, and such a leader as Martin Luther King, .or such a supporter as 
Thomas Merton, must surely be seen as prophets inspired by the Holy 
Spirit.) At any rate, things that never should have been separated in any 
Christian's life, personal commitment to Jesus and the expression of his 
love in concern for all one's fellow men, are coming together in the 
renewal movements. One rather amusing indication of this is the umbrella­
title-PEWSACTION-that eleven different Episcopalian organizations have 
adopted to cover their cooperative work for renewal. Some of these are 
very old organizations such as Daughters of the King and Brotherhood of 
St. Andrew; some are more devotional and some more socially orientated, 
but a few years ago they determined to work together for wholeness of 
renewal in the whole Church. I think it is often true that a person who is 
newly converted, or experiencing the healing work of Jesus in his or her 
life for the first time, has to continue for a while in the process of 
becoming a whole person, and may not right away be ready to engage in 
activities concerned with social justice. It would worry me if this continued 
too long. Certainly the leaders of the Episcopal Charismatic Movement are 
not orientated toward a merely personal renewal-whatever that would be. 

Among the many publications available, I would like to recommend 
two periodicals and one book: New (Episcopalian) published monthly 
by The Anchor Society, Inc., 90 Madison Street, Denver, Colorado 80206; 
New Covenant (Roman Catholic with a strong ecumenical bias: the Octo­
ber issue included articles by an Episcopalian, a Lutheran, and an American 
Orthodox), published monthly, P.O. Box 102, Ann Arbor, Michigan 48107. 
The book is Healing by Francis MacNutt, O.P., Ave Maria Press, Notre 
Dame, Indiana 465 56. This deals comprehensively with the healing ministry 
of the Church. Father MacNutt, an American Dominican, speaks with 
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ENCUENTRO ECUMENICO 

This year, following the visit to us last March of a leading Spanish 
ecumenist, a channel of communication has been opened up with that 
country in which our monastic roots largely lie. Don Martin de Zabala 
came to England in an official capacity and we were much honoured to be 
one of his 'whistle-stops' in the course of a crowded three-week tour. 

The talk which several of the Sisters enjoyed with him proved to be 
a real ecumenical exchange, a true encuentro ecumenico, and gave us 
a glimpse of what is going on at the grass roots in Catholic Spain, not­
withstanding a certain typically Spanish caution in communication which 
doubtless dates back to the sixteenth century, reinforced by the regime of 
the last few decades. Don Martin lives in Bilbao, but the talk never 
touched on the political problems of that area. We thought only of those 
questions which are common to all Christians, of renewal in the Church in 
general, and the living-out of Christian commitment in particular. 

However, it was precisely in discussing common ground that a picture 
of Catholicism in Spain emerged, a picture which has nothing, or, at least, 
not much, in common with the Anglican scene. And if Don Martin has 
been over-generous in his Report on our Church after a three-week visit, 
l should like to follow suit about the Church in Spain after an hour or 
two's talk in a convent in Oxford by way of Introduction to that Report. 

First of all, one was impressed by a wholeheartedness in relation to 
authority, and a sense of solidarity with the Church independent of 
personal reactions to events and decisions. Renewal has swept Spain since 
Vatican II, provoking enthusiasm and disaffection in perhaps about equal 
proportions. Don Martin showed a deep sympathy and concern for the 
distress of those in rebellion, but basically his attitude was one of fatherly 
toughness. Renewal had to come, was his view, :;:nd it had come, and 
whether one liked the form it was taking or not, the duty of Catholics is 
to throw their whole weight into the new framework which the Church in 
her wisdom has provided. 

Secondly, one was struck by a warm unselfconscious piety-also in 
marked contrast to most Anglicans for whom the word has gathered 
associations which render it unusable nowadays. And since the only 
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the wonderful story of the love of God for his people always went on: a 
love without any regret, a love which goes steadfastly on, which becomes 
even more gracious and gratuitous. 

For they killed his Son most wickedly. \Vhat could he do, the Lord our 
God? Was it the end of this marvellous· story? Was it the end of such a 
great love? Not at all. His love goes on, even when it seems that the 
wickedness of man, as it were, drives God into a corner, without any way 
out. Nevertheless, God goes on playing the game, in a new and unexpected 
way using, as it were, a divine ruse. 

ln actual fact, he could not go on with the Jev.rish people-at least for 
the time being, since, according to St. Paul, their rejection is only pro­
visional. But his love needed more. With the Jewish people God, in acer­
tain way, felt himself engaged, they were the people of the promise, they 
felt themselves at home in the vineyard of the Lord, they were his tenants. 

So God handed the vineyard over to another people who had no rights 
over it, to foreigners, to the gentiles. The story of his love goes on with a 
new and unexpected miracle. His love becomes even more gracious and 
gratuitous than it ever was before. 

'Have you never read in the Scriptures', Jesus says to the chief priests, 
' "It was the stone rejected by the builders which became the keystone. 
This was the Lord's doing and it is wonderful to see"?' This quotation of 
Psalm 118 applies to Jesus rejected in his passion and death, and chosen by 
the Father through his resurrection. It also applies to the New People of 
Jesus, the People of the Gentiles, which we are: first of all left aside, and 
then later chosen by the Father through the Paschal mystery of his Son. 

This is the completion of the love of God, that the stone rejected by 
the builders becomes the keystone, that the humble ones are raised, that 
the poor are enriched. And for each of us this is also the way, the only 
possible way of entering into the love of the Lord, and of dwelling and 
remaining there for ever. In this total gratuitousness of his love, we must 
join Jesus in his rejection, choose the last place, the place occupied by 
Jesus himself, so that the love of God may always be upon us and that we 
may go on singing the song of the love of God in the heart of the Church. 
'This is the Lord's doing, and it is wonderful to see.' 
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appreciation of others with a healing ministry, such as Agnes Sanford who 
has been engaged in such a ministry in the Episcopal Church for very many 
years. The healing ministry has become a truly ecumenical one, and 
individual healings seem to be a sign of the healing of the Church herself. 
The book is particularly good on healing in relation to all the Sacraments. 

The following article-to which this one is intended as introduction and 
background-is a further exploration of renewal in the American Church. 
Jane K. Mees, its author, is my own friend and also a Friend of Fairacres. 
She is a life-long Episcopalian who, from i 9 52-1960 was appointed by the 
Domestic and Foreign Missionary Society as secretary to the Bishop of 
Haiti. When the political situation in that country caused the Bishop to go 
into exile, Jane was appointed research writer in the Overseas Department 
of the Executive Council of the Episcopal Church. Later she became 
secretary to the Director of Trinity Institute in New York City. Since 1970 
she has been engaged in teaching English as a second language to adults in 
Glendale, California. She is an Associate of the Order of the Holy Cross. 

RENEWAL IN THE AMERICAN EPISCOPAL CHURCH 

A PERSONAL TESTIMONY 

Jane K. Mees 

'Jesus is the Lord! Alleluia!' These were the spontaneous words of Pope 
Paul during his address to the ten thousand charismatic Roman Catholics 
gathered in St. Peter's Basilica for the Congress on the Charismatic Renewal 
held at the Vatican at Pentecost 1975. And these words express the feelings 
of Anglicans and others in the charismatic renewal around the world, for 
the movement is both ecumenical and international. 

With the world today in crisis-nations teetering on the brink of 
possible worldwide famine, fears of economic collapse, and the ever­
present threat of atomic war-there is a spiritual hunger such as perhaps 
never before in history. People grope in the darkness for answers, and even 
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some people raised as Christians turn to the occult or ancient Oriental 
philosophies in their desperate search for meaning. In the midst of this 
worldwide turmoil, God is pouring out his Holy Spirit in a wonderful way. 

Historically, the charismatic movement in the Churches today is the 
outgrowth of the Pentecostal movement. The latter began around the turn 
of the present century. Up until approximately the late 1940's, Christians 
in this movement were gathered into separate congregations. Little by 
little, in the past twenty-five years, the movement has spread into all 
denominations. 

For myself, until three years ago 'charismatic' was a vague term I had 
heard used only occasionally, and 'Pentecostal' meant those strange people 
who met in small wooden church buildings and did noisy things during 
their services. 

I had been brought up in the Episcopal Church in the traditional way, 
having been duly baptized as a baby and confirmed as an uninformed 
twelve-year-old. As a teen-ager I would have given up Christianity entirely 
if I had not decided that there must be something-or someone?-running 
this universe and that I might as well call that thing-or person?-God. For 
another fifteen years 1 still did not know what to believe; finally someone 
pointed out that there was a difference between believing that God exists 
and believing in him. That was the first real step in my Christian life, 
I could believe in God. Slowly I continued to grow until the glorious day 
when I realized the meaning of salvation found in Paul's words, 

So I find it to be a law that when I want to do right, evil lies close at 
hand. For I delight in the law of God, in my inmost self, but I see in 
my members another law at war with the law of my mind and making 
me captive to the law of sin whi'ch dwells in my members. Wretched 
man that I am! Who will deliver me from this body of death? Thanks 
be to God through Jesus Christ our Lord! (Romans 7:21-25) 

God's redeeming love as revealed in his Son Jesus Christ became real 
for me. 

I thought that at this point I had all there was to be had within the 
Christian Church. I dutifully went to church on Sunday, usually the early 
service of Holy Communion, and also made a point of attending one 
weekday Holy Communion service. I signed up for Lenten study courses 
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seen, nor his ear heard; neither the darkness and the temptations, nor 
the overwhelming light and sweetness, the glory which God has prepared 
for those who seek him in solitude. 

There is a second word of Jesus in this Gospel. He tells us, it seems to 
me, about the extraordinary simplicity of the hesychastic life, 'Come to 

me, all you who labour and are overburdened, and I will give you rest'. 
The rest, the hesychia, which the hermit is always aiming for, only 
Jesus-the name and the presence of Jesus-can afford. 

So often we overcomplicate our way, we overburden our shoulders as if 
it were up to ourselves to grasp and to master the rest and the sweetness of 
the hesychastic life. We don't lack generosity: on the contrary, we are 
often too busy. We lack passivity, humble patience, persevering meekness 
before the wonders, the marvels of God's grace. 

Nevertheless, there is a yoke to shoulder, not the yoke of our own 
works and struggles, but the yoke of Jesus himself; he who is gentle and 
humble, whose yoke is easy and whose burden is light. 

Only the poor, the children, the fools can understand it. Because their 
strength is not in themselves: they give it over to the Spirit, and the Spirit 
is their strength. Because it is the strength of the Lord which triumphs in 
our weakness. This struggle is not our struggle. As Maearius said to the 
Lord in his prayer, 'This is your battle, 0 Lord of hosts, help me according 
to your mercy.' 

5 October 1975 

HOMILY AT FAIRACRES 

Dom Andre Lou£ 

Matthew 21:33-43 

During the readings at this Mass we heard the Lord singing the song of 
his love for his vineyard, and this love is incredibly great. Indeed, the Lord 
did all that he could for his vineyard, even though it only yielded sour 
grapes, even though the tenants seized the servants whom he sent to 

collect the produce of the vineyard. What could I have done for my vine­
yard that I have not done? l 

Nevertheless, he did more. Since the people did not listen to his 
prophets but killed them, he decided to send his own Son. And in this way 
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are never innocent; we are always sinners; we dwell in sin and in the fire 
of conscience and we know that we can never pay our great debt unless 
after our departure God looks mercifully upon us and receives us into 
his grace ... we are not involved in one or another misstep or crime, 
but always and forever in original sin itself. That is why each of us can 
only assure the other that he shares his knowledge and feels brotherly 
love ... 

HOMILY AT ST. DAVID'S 

Dom Andre Louf 

Feast of St. Francis 1975 Matthew 11:25-30 

The Gospel which we have just heard recalls to us these words of Jesus 
which wonderfully apply to the person of St. Francis, but which also seem 
to me to apply for much the same reasons to any monk, and especially to 
any hermit in the Church. 

First of all, with Jesus, we ought to bless the Father for the gift of the 
eremitical vocation with which he rejoices and enlightens our hearts, as he 
has done during these days; with which he rejoices and enlightens his 
whole Church, as he never ceases to do. 

It is a secret and hidden grace: not everyone is capable of understanding 
ir. By its very nature this grace has to be hidden from the learned and 
clever: it cannot be revealed except to children. 

Not to those who are still children, but to those who are becoming 
children. This second and evangelical childhood lies beyond the fact that 
one day we were adults, or so-called adults. This means that we have to 
leave things, to purify our hearts, to become more and more conscious of 
our limitations and our sins, to give up our own projects and our ambi­
tions, to humble ourselves under the mighty hand of God. 

All this is implied in our accepting to become children again: a total 
availability before God, as a child before his father. Only then can the 
Father reveal his Son to us, and himself take us by the hand and lead us on 
the very secret and hidden path of the eremitical life, the path which we 
must accept not to know beforehand: that which the eye of man has never 
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and other special classes given at my parish. I became an Associate of 
a Religious Order. But somehow I never seemed to have any of that joy 
that is mentioned so often in the Bible. Instead, the words which best 
described my situation were 'miserable offender' in the General Confession 
in the Book of Common Prayer-with emphasis on the 'miserable'! 

In the midst of a deepening depression in the summer of 1972, l went 
to hear a young Roman Catholic seminarian, Michael Gaydos, 1 who was 
a guest speaker at a Unity church in Los Angeles. This young man had 
a special ministry in the healing of eyes, and as I had always had weak 
eyesight, it interested me. This seminarian, dressed in proper black, spoke 
of the healing of his own eyesight and of long-standing emotional 
problems. But he also spoke of something he called the 'baptism in the 
Holy Spirit'. It was the first time l had ever heard this term; also, for the 
first time, I heard someone speaking in tongues. I was not especially 
impressed by these new sounds. 

About two weeks after that, I had an opportunity to hear the Rev. 
David J. DuPlessis2 speak at an Assembly of God church. I had never 
heard of him-this man who, as I was to learn later, has done more perhaps 
than any other one person to bring the Pentecostal movement into the 
historical denominations. He spoke of a new life and a new spirit in a way 
that interested me intensely. Accordingly, I made up my mind to look 
into this mysterious new phenomenon, 'speaking in tongues'. 

First of all, I found it was not new. In fact, I had heard about it in the 
New Testament in my skimpy studies over the years, so I went back to the 
Bible. Yes, there it was. Again and again in the Book of Acts and the 
Epistles I found references to 'other tongues'. Before his Ascension Jesus 
told his disciples, 'not to depart from Jerusalem, but to wait for the 
promise of the Father, which, he said, "you heard from me, for John 
baptized with water, but before many days you shall be baptized with the 
Holy Spirit" ' (Acts 1 :4-5). And at the same time he said, 'But you shall 
receive power when the Holy Spirit has come upon you .. .' (Acts 1 :8) 
I found in the Gospels that John the Baptist had said, 'I baptize you with 
water for repentance, but he who is coming after me is mightier than l, 
whose sandals I am not worthy to carry; he will baptize you with the Holy 
Spirit and with fire' (Matthew 3: 11). This had happened, for the first time, 
on the day of Pentecost when the disciples 'were all together in one place. 
And suddenly a sound came from heaven like the rush of a mighty wind, 
and it filled all the house where they were sitting. And there appeared to 
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them tongues as of fire, distributed and resting on each one of them. And 
they were all filled with the Holy Spirit and began to speak in other 
tongues, as the Spirit gave them utterance' (Acts 2: 1-4). 

Finally, I learned that the Greek word, charismata, means gifts, and 
that Paul described these gifts as follows: 

To each is given the manifestation of the Spirit for the common good. 
To one is given through the Spirit the utterance of wisdom, and to 
another the utterance of knowledge according to the same Spirit, to 
another faith by the same Spirit, to another gifts of healing by the one 
Spirit, to another the working of miracles, to another prophecy, to 
another the ability to distinguish between spirits, to another various 
kinds of tongues, to another the interpretation of tongues. All these 
are inspired by one and the same Spirit, who apportions to each one 
individually as he wills. (I Corinthians 12: 7-11) 

Then I read a few books written in the past ten years on this subject. 3 • 

The more I studied, the more I became convinced that 'other tongues' was 
what I needed in my spiritual life. I signed up for a retreat sponsored by an 
inter-church group. There, thanks to the prayers of an Episcopal layman 
(I was delighted to find a few Episcopalians among the gathering of Roman 
Catholics, Lutherans, Methodists, Pentecostals, etc.), I began my new 
spiritual life by singing in tongues. I did not experience the physical thrill 
that many people speak of, nor did I have any words at first. Words came 
with the singing about two weeks later, and finally spoken words came. 

After I began speaking in tongues, I became aware of God's love for me 
in a new and beautiful way. What I had experienced before then of his 
love, I came to see, had been only an appetizer. I was overwhelmed by the 
realization that God wants to provide a banquet of his love for each of us. 
The miserable feelings I had had for so long were replaced by the joy I had 
read about. I was healed physically: a leg was lengthened, a mild heart 
condition was healed-all through prayer. I found that for the first time 
I was able to forgive those who had hurt or offended me in the past. But 
most wonderful of all, my life-long doubts and fears gradually disappeared; 
I came to know that God loved me just for myself and wanted me to love 
him just for himself. 

Although I had first come in contact with the charismatic renewal out­
side my own church, I soon found other Episcopalians in it. In 1973 
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The solitary stands for that part of each one of us which is private and 
alone. The imbalance in our world strives to remove this interior aloneness 
and replace it with empty and harmful loneliness. The solitary Christian 
fuses this separation and split. In penitence, the solitary harmonizes the 
conflict between the poles of evil and good as they war upon the soul. The 
hermit's life of simplicity and poverty are tokens of communion with all 
mankind in the need to get things right on a basic level. Beyond this, the 
call is to experience with especial directness the baptismal paradox and 
mystery of Christ's death and resurrection. 

In this unitive experience, we Christians in our diversity of tradition as 
we came together at St. David's, had joy in discovering our great com· 
munality. For that, we gave God great thanks (often in Welsh!) in our 
liturgical and private prayer. In a sane and very real way, though we all 
arrived and all departed at about the same time, the symposium never 
needed to 'start'-it had already begun-and it never really concluded: 
it was a brief 'huddle' to discuss and exchange. No one was 'conferenced­
out' (an Americanism)-we all just seemed anxious to get back to work. 
The timing of such a symposium was perfect, coming at an enormously 
important moment in the rediscovery and development of Christian 
spirituality in our current Church life. One also ought to record the thanks 
due to SLG Press for its contribution to the symposium in making the 
prepared talks available in advance. 

In discussing the effects of what emerged from St. David's, Mother Jane 
illustriously provided me with a quotation from Hermann Hesse's The 
Glass Bead Game which appropriately applies to Christian life in every 
sphere where it is earnestly seeking and growing. For my conclusion, I 
offer it for the consideration of my readers as a succinct token of the soli­
tary reckoning that God has put in our pathway. It was this which, at 
St. David's, we had the privilege to share and learn in true evangelical 
'loaves and fishes' style: 

... But you and I and our kind, we ascetics and seekers and eremites­
we are not children and not innocent and· cannot be set straight by 
moralizing sermons: We are the real sinners, we who know and think, 
who have eaten of the tree of knowledge, and we should not treat one 
another like children who are given a few blows of the rod and left to 
go their way again ... we do not experience sin like a brief bad dream 
which can be thrown off by confession and sacrifice; we dwell in it. We 
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that the solitary gives his obedience to the head of the community who 
may, in regard to the solitary's inner life, delegate the work of direction to 
another. 

Generalizing and stereotypes of the life have no place in reality. Dis­
cernment in recognizing a call to solitude was found to be of the greatest 
importance, with spiritual and psychological health and maturity as 
requisites. 

Our study of the concept of solitude, and how it is lived, revealed its 
limitless possibilities. Our knowledge became the discovery of the many in 
the one. The solitary life is seen not be a 'specialized' or one-sided way: 
for as soon as it is understood, it is known that its oneness is properly uni­
versal and not exclusive. 

III. WITNESS AND ESCHATOLOGY 

Enhanced by my own (Anglican) point-of-view, the creative advance 
which was felt was due in large part to those ecclesiastical prophets (and 
'divine failures') of the near and not-so-near past, whose holy audacity led 
them to hope and work for a revival of the monastic life and spirituality. 
They felt it was our Church's fair share that we have a place in-and access 
to-the Great Tradition we now almost take for granted. Those humble 
and great giants, Dr. Pusey, Mr. Keble, Fr. Benson, Dr. Neale, Fr. William 
of Glasshampton, Bp. Frere, Fr. Derwas Chitty, and of course Fr. Gilbert 
Shaw, were with us the whole week, righteously vindicated in spirit, mind, 
and heart: they prayed with us, in us, and for us; and one felt their cease­
less toil and prayer in love and obedience to God and his revealed truth. 
Their earnest prophecy has become for us a rediscovered way of life. It 
seems not unlike that moving and hidden moment in 1841 when Miss 
Marion Hughes became for us the first vowed Religious in the English 
Church since the Reformation. It all evokes not surprise but holy wonder. 

One could not help feeling deeply moved in being conscious of this rich 
and courageous past; and then to look around the room where we were 
meeting at the variety of habits and ecclesiastical obediences and become 
deeply grateful for the spiritual partnership of Fr. Gilbert Shaw and 
Mother Mary Clare, SLG. Her presence with us was a transmission that 
made a great background into a living witness. 

The witness of the solitary life is unique in that it is the outward sign to 
the Church and the world of God's visible hand upon each human being. 
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a meeting of approximately three hundred priests who were involved in 
the renewal was held in Dallas, Texas, February 12-14. At this time, the 
Episcopal Charismatic Fellowship was established. This Fellowship has 
members throughout the country, it sends out a monthly newsletter, and 
it sponsors national and regional charismatic conferences. 

The other historical denominations for the most part each have a sim­
lar central organization which gathers together those interested in the 
movement. Nevertheless, a significant characteristic of this movement is 
that it is interdenominational. Members of different denominations gather 
in prayer meetings and charismatic conferences. 

Christian television stations are another feature of this renewal. These 
are stations owned, operated, and supported entirely by Christians. The 
best known is probably the Christian Broadcasting Network in Virginia 
Beach, Virginia.4 It not only broadcasts locally, but also sends taped pro­
grams around the country. Today a network of all-Christian stations is 
spreading across the U.S.A. In addition, television programs are produced 
by Christian groups and shown on commercial stations. 

The ministry of healing is spectacular. Healings take place in answer to 
prayer in small home prayer meetings and in the nationwide ministries of 
such people as Kathryn Kuhlman and Oral Roberts. Old injuries are 
healed; drug addicts are cured-in some cases without any withdrawal 
symptoms-and hopeless cancer patients rise up from their hospital beds to 
resume their normal lives. There have even been a few cases of what are 
called 'creative miracles' in which parts of the body removed by operations 
have been restored. 

Some people who do not speak in tongues object to the practice 
because they have known people who have abused the gift. Tragically, that 
is the history of mankind since its creation. We have always misused the 
gifts of God, and some Christians misuse his gift of tongues. Others object 
to tongues because it involves emotion, but love is an emotion. Love is of 
the heart-man's inmost being in the biblical meaning of the word-and 
not only of the mind and will. God loves us and wants us to love him.· 
Jesus' command was, 'Love one another as I have loved you' (John 15:12). 

The world today seems to be in the days described by Jesus in answer 
to his disciples' question, ' ... what will be the sign of your coming and of 
the dose of the age?': 
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For many will come in my name, saying 'I am the Christ,' and they 
will lead many astray. And you will hear of wars and rumors of wars; 
see that you are not alarmed; for this must take place, but the end is 
not yet .... And this gospel of the kingdom will be preached through­
out the whole world, as a testimony to all nations; and then the end 
will come. (Matthew 24:5-6, 14) 

In order that this gospel may be preached more effectively at this critical 
point in history, God is making his spiritual gifts available to Christians 
today as he did in the first century. 

At whatever point we may be in world history, the most important 
feature of this charismatic renewal is what it means to each person. One 
author, George Otis, entitled his book High Adventure. 5 Another man, 
Gene Neill, who was converted while a prisoner in a solitary cell and is 
now an ordained minister, said in a recent newsletter, 'I wake up each 
morning of the year almost like I were in a dream land. A dreamy Christ­
mas morning .... ' For myself, I am learning what it means to 'Take 
delight in the Lord, and he will give you the desires of your heart' (Psalm 
37:4). I grew up with the notion that the first and great commandment 
was, 'Be Good'. Now I know that it is, 'Love God'. I gratefully join with 
other charismatics in saying humbly and joyfully-

'Praise the Lord!' 
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5) the remarkable courtesy among the participants (so varied in back­
ground, culture, and nationaliry)-not only social courtesy, as one would 
expect, but spiritual and philosophical courtesy. (Spiritual courtesy is 
taking note of and esteeming someone else's spiritual home. Philosophical 
courtesy is stating another's point-of-view in terms better-or at least as 
good as-those in which he would state it himself, showing your appre­
ciation and understanding of it.) The atmosphere of courtesy was never 
strained and served its purpose by giving each his/her own dignity and 
thereby serving to elicit the common experience of our separated tradi­
tions. 'There is utmost value in small and informal gatherings in which 
experience of the life may be shared and evaluated.' 

II. CONCEPTS AND PRACTICE 

Common to most conferences, a study of the subject involved the 
presentation of written papers on several facets of the theme. At St. 
David's, seven papers covered the theological, biblical, historical, and 
personal areas of the eremitic life. What was uncommon, at least in my 
experience, was that each speaker abandoned, for the most part, the 
prepared text and spoke 'from the heart'. Most of what was said bore 
close resemblance to its printed parent, but the informal commentary left 
one with the more important sense of right care and support from each in 
his or her own qualified field. 

On the part of the hearer, the effect was to make immediately acces­
sible and helpful what otherwise might have taken longer to digest. Papers 
are often written in a universal context (i.e., applicable at all times and in 
all places, but no where specifically!). This was not so at St. David's. We 
had instead what could be described as the right use of knowledge in the 
service of the heart. Or, one could say, we studied the practice of living the 
hermit life by surveying its conceptual foundations and insights, and with­
in that framework shared our personal experience at many levels. This 
personalized use of the concepts involved (and their practice) allowed for 
one of the most important points to emerge: that there will be as many 
different rypes of solitary life as there are hermits living the life; and that 
an unusual degree of flexibility should be shown in giving direction to 
them. This is most important in helping friends and benefactors to a fuller 
understanding of the individual nature of solitude as a response to God's 
call. Further help was found in the Orthodox tradition which suggests 
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HERMIT SYMPOSIUM 197 5: AN IMPRESSION 

Brother John Baptist, s s F 

I. BEHAVIOUR AND CONDUCT 

The most often asked question about the symposium was surely, 'Isn't 
a conference of hermits a contradiction in terms?' And I suppose the 
fairest way to answer this is to say, 'Yes, it is a contradiction, except when 
it isn't!' St. David's was clearly a case of it not being so. There were good 
reasons to meet together. It was probably the first time in over a mil­
lenium and a half that hermits have met to discuss their life: certainly the 
first time since the Great Schism between East and West and the first time 
since the English and Continental Reformations. More to the point is that 
it probably was the first rime there have been enough hermits to meet 
together in this part of the world in modern times. So the purpose over­
rode the contradiction: a meeting to give consideration to the various 
aspects of the eremitical life so that advance can be made and benefit given 
to those who live it, to those who direct it, and to those who profit from 
the witness of the hermit. 

The conference had several facilitating advantages worth noting: 
1) the arrangements and timetable were well planned for getting the 

most done unhurriedly; 
2) the choice of location: the city of St. David's, conducive in a pre­

disposed way towards prayer, having an ancient understanding of the high 
value of the solitary life and the quest for God alone. Obedient and grate­
ful use was made of this gift to us, both of the natural creation and the 
Church's spiritual treasures in Wales; 

3) optimum liberty of spirit seemed to pervade the meeting. By this 
I mean that all that was offered to and by the participants was given in 
a way by which, if it was useful to someone, by all means use it; otherwise, 
it might be useful in the future, or else skipped over. There was general 
concurrence that it is desirable to travel light with one's spiritual, emo­
tional, and physical baggage; 

4) the generous hospitality of the Passionist Order at St. Non's Retreat 
House and of the Anglican Sisters of St. John the Evangelist at the Priory 
where our discussions were held. 
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4 Pat Robertson with Jamie Buckingham: Shout It from the Housetops. Logos•, 
1972. 

5 George Otis: High Adventure. Fleming H. Revell Company, Old Tappan, New 
Jersey, 1971. 

• Logos International publications are available from Logos International, Plainfield, 
New Jersey, U.S.A. They are distributed in England by Fountain Trust, Central Hall, 
Durnsford Road, London SW19. 

Oepots overseas where Fairacres Publications can be obtained: 

St. Peter's Bookroom 
St. Peter's Church 
Eastern Hill 
Melbourne 3002, Australia 

S.S.J.E. Bookshop 
980 Memorial Drive 
Cambridge, Mass. 02138 
U.S. A. 

The Rev. W. Bagby 
2040 Westridge Drive 
Wichita, Kansas 67203 
U.S.A. 

Canterbury Book Depot 
22 Leigh Street 
Adelaide 
South Australia 5000 

The Friary 
13 1 Brookfield Road 
Brookfield 
Queensland 4069 
Australia 

Anglican Book Centre 
Box 2698 
Christchurch 
New Zealand 

Anglican Book Room 
P.O. Box 12002 
Wellington North 
New Zealand 

SLG Press has again reprinted Father Gilbert Shaw's A Pilgrim's Book of 
Prayers, which remains our best-seller. Its price is £1.20 plus postage 
(which is 16 pence inland). See the Book Review section of the Chronicle 
for an evaluation of our newest publication, Loving God for Himself 
Alone, by Sister Mary Paul, SLG (price 25 pence). Order from: SLG Press, 
Convent of the Incarnation, Fairacres, Oxford, OX4 1 TB, England. 
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BOOK REVIEWS 

SACCIDANANDA, A Christian Approach to Advaitic Experience by 
Abhishiktananda. Indian S.P.C.K., Delhi. 1974. 20 rupees (card), 25 
rupees (cloth). pp. 207. 

ls the spiritual experience of the Christian and Hindu mystic the same? 
In the middle of the last century, the Hindu mystic Sri Ramakrishna 
claimed to have reached the same mystical experience by following the 
devotional paths of different faiths. Dr. Radhakrishnan expressed the 
widespread Hindu claim that all mystical experience is the same in these 
words, 'The seers describe their experiences with an impressive unanimity. 
They are near to one another on mountains farthest apart' .1 The dif­
ferences in mystics' accounts of their experiences are explained by cultural 
and theological conditioning. Scholars, such as Professor Zaehner, how­
ever, have suggested that there are varieties of spiritual experience and 
even within Hinduism, Advaitins and theists have argued as to whether a 
sense of undifferentiated unity or personal communion with God is the 
higher experience. 

It is difficult for those who have had at most only a glimpse of the 
experience of which mystics speak to enter this debate. This is why 
Abhishiktananda's book, Saccidananda, is valuable, because it is the 
attempt of a devout Christian to penetrate and share the deep spiritual 
experiences of Hinduism. 

Swami Abhishiktananda, alias Dom Henri Le Saux, O.S.B., was born 
in France; for nearly twenty years he was a member of a Benedictine 
monastery, before going to India in 194 7. At first he lived with Father 
Monchanin in their ashram of Shantivanam in South India and later as a 
hermit amid the Himalayas. In his Mountain of the Lord, he tells of his 
pilgrimage to the source of the river Ganges. A great spiritual pioneer, he 
died in December 1973. 

In Saccidananda he shares something of his spiritual pilgrimage. 'It is 
the meditation of one who is rooted in the spiritual and intellectual tradi­
tions of the Church, but has now come into direct contact with the intu­
itions of the Upanishads and the living experience of the sages' (p. xiv). He 
takes for granted that God has spoken through every religious tradition 
and uses the Hindu scriptures in the same meditative way as he reads the 
Bible. The attempt is to enter the 'cave of the heart' and to share the 
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help our present age to recover a more balanced relationship to the 
material world. 

4) Today, as m the past, the solitary vocation assumes a very wide 
variety of forms; and in particular the degree of physical isolation can 
differ greatly in individual instances. The skete or small fraternity of 
prayer and silence has an important role to play as a middle way between 
the community and the hermit. 

5) This variety of forms means that an unusual degree of flexibility 
should be shown in the giving of spiritual direction to solitaries. Thr 
experience of the Orthodox Church suggests that it is not always neces· 
sary for the head of the community to be the director. While the solitary 
remains in obedience to the head of the community, the personal guidance 
of the solitary's inward life may sometimes be delegated to another. 

6) The discernment of spirits is of the greatest importance in the recogni­
tion of the genuine vocation to solitude. It is evident that this is a way of 
life which demands considerable maturity, psychological as well as 
spiritual. 

The spiritual richness and the joy which we have found in these days 
together, suggests that this subject is one which needs further study, both 
historical and theological, and that there is the utmost value in small and 
informal gatherings in which experience of the life may be shared and 
evaluated. 

Fr. Andre Louf, Abbot 
Mont-des-Cats 

Archimandrite Kallistos Ware 
Oxford 

Mother Mary Clare, SLG 

Fairacres, Oxford 

A. M. Alkhin 
Canterbury 
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A STATEMENT ON THE SOLITARY LIFE 

made at the conclusion of a meeting held at St. David's 

An informal meeting to discuss the solitary life took place at St. 
David's, Wales from September 29th to October 4th 1975, bringing 
together twenty-six people representing the Roman Catholic, Orthodox, 
Anglican, and Congregationalist traditions. The members of the conference 
received the hospitality of the Passionist Fathers at St. Non's and of the 
Sisters of the Anglican Community of St. John the Evangelist, where their 
meetings were held. They were also able, through the kindness of the Dean 
and Chapter, to worship every day in the Cathedral Church, full of the 
memories of the,Saints of the first centuries of the Church in Wales. 

The solitary life, lived in prayer and silence before God, which has 
never ceased to exist in the Christian East, is today being increasingly 
rediscovered in the Churches of the West. We rejoice at this movement as 
a sign of God's grace, and we believe that our common experience of the 
solitary vocation forms a strong bond of unity between our separated 
traditions. 

During our discussion we gave particular consideration to the following 

points: 

1) The life of solitude, while involving an external separation from 
society, is at the same time a life lived in profound communion with the 
whole Church and with all mankind. Dwelling 'on the frontier', separated 
from all, the solitary is at the same time united to all. Living often in 
conditions of the utmost simplicity and poverty, he or she is identified 
with all men in their need and poverty before God. 

2) The solitary is called to experience with an especial directness the 
mystery of Christ's death and resurrection, into which all Christians are 
called to enter. 

3) The existence of solitaries living geographically apart from society 
helps those living in society to realize the solitary dimension of their lives. 
In this way the solitary is a sign to the world, as well as to the Church. By 
virtue of its closeness to the material environment, the solitary life can 
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spiritual experience of the Hindu. He accepts unequivocably the authenti­
city of the Hindu experience of the Self (p. 65), but believes that the 
Christian experience goes even deeper. 'The experience of Jesus includes 
the advaitic experience, but it certainly cannot be reduced to the common­
ly accepted formulation of that experience. Vedanta obliges us to recog­
nize in man a level of consciousness deeper than that of reflective thought, 
more basic than man's awakening to himself through sense-perception or 
mental activity. Christ's experience compels us to admit the _existence in 
man of something even deeper still' (p. 83 ). That 'something' is the possi­
bility of an 'I-Thou' relationship of mutual yet undivided love. Com­
munion with God as 'Abba', Father, goes beyond the Advaitic experience, 
and the last part of the book dwells on the Christian experience of the 
Trinity. 

This book is outstanding for its sympathetic appreciation of the 
spiritual depths of Hinduism. I wonder, however, whether the Truth is as 
clear as the conclusions of the book suggest. When one talks of the depths 
of spiritual experience-the Advaitic experience of unity and the Christian 
experience of personal communion with the Father-can one really suggest 
that one experience is deeper or higher? Meeting at this level 'in the cave 
of the heart' has only just begun, so that it seems unhelpful to introduce 
a comparative note. Surely it is enough at this stage just to share our 
spiritual experiences. 

Swami Abhishiktananda seems to have sensed this himself. Saccidanan­
da was originally published in French in 1965. Although the first English 
edition (1974) was revised by the author, one suspects that had it been 
a new book it would have been different. In the Introduction, Abhishik­
tananda himself mentions two criticisms. 'In the first place, the reproach 
will be levelled that it has followed too closely the lines of a theology of 
fulfilment, that is, of assuming the convergence upon the historical Christ 
and the Church, of all the religious and spiritual experiences of mankind. 
In the second place, it will be pointed out that the exposition of the inner 
mystery of God still depends very largely upon the formulation of the 
dogma of the Trinity which was originally worked out in terms of Greek 
thought' (p. xv). He goes on to say that he fully accepts these criticisms. 
Clearly, when he wrote he was sensitive to the judgment of theologians, to 
whom he felt intellectually inferior and was somewhat defensive lest his 
Christian integrity should be questioned. Indeed, Father Murray Rogers, 
who knew him well, has suggested that it was only in the last six months 
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of his life that he found real freedom and succeeded in ridding himself of 
painful feelings of inferiority.2 

Yet, if some of us may now feel freer and less concerned to justify the 
adventure of spiritual inter-faith dialogue at the bar of orthodoxy, it is 
only because of the pioneering work of Abhishiktananda and others. 
Indeed the spiritual meeting of those of different faiths in prayerful 
meditation on the scriptures (quite different from the comparative study 
of religions) is still in its infancy and few as yet have reached the depths 
that Abhishiktananda plumbed. If we can now follow this path less fear­
fully, it is because of the trail wh_ich he has blazed. 

Those without some knowledge of Hinduism may find parts of 
Saccidananda difficult, but it is a meditation of great value. Abhishik­
tananda's Prayer (S.P.C.K. 1972) or Guru and Disciple (S.P.C.K. 1974) 
may be easier introductions to his thought. 

Marcus Braybrooke 
Hon. Secretary of The World Congress of Faiths 

NOTES 

1. S. Radhakrishnan, Fragments of a Confession in The Philosophy of Sarvepalli 
Radhakrishnan. Ed. A. Schilpp, p. 62. 

2. Fr. Murray Rogers in an as yet unpublished article, 'Swamiji, The Friend'. 

LOVING GOD FOR HIMSELF ALONE, an appreciation of the prayers of 
a Muslim Mystic Rabi'ah of Basra. Sister Mary Paul, SLG. Fairacres Publi­
cation 52, SLG Press 1975, 25 pence. 

From the Foreword by A.M. Allchin: 'Bishop Michael Ramsey said, 
"It is not true that other religions are all darkness. They are full of light, 
of which Jesus Christ is both author and fulfilment, and it is necessary for 
us to approach other religions with great reverence for them." It is precise­
ly this which Sister Mary Paul has done in her study of Rabi'ah, an eighth 
century Muslim mystic. She has not made the mistake, which Christians 
sometimes make when looking at other religions, of pretending that there 
are no differences between them, or that they are of no account. On the 
other hand, she has clearly shown how much there is in common between 
the Christian and Muslim traditions of faith and prayer-much more than 
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welcome to her successor. Sister Mary Magdalene and Sister Jocelyn 
Mary have now returned to Fairacres. On December 30th Father Donald 
Allchin, our Warden, will install Sister Jane Frances as Prioress of the Con­
vent of St. Mary of Nazareth, B;:;:rwash. 

We are grateful to have Father John Sclater with us as Chaplain at Bede 
House until Easter, and we are glad too that Father Arthur Wood is able to 
continue his ministry to us as Chaplain at Boxmoor although he has retired 
from being Priest-in-Charge at St. Francis' Church. We are continually 
grateful for what we receive through those who visit all our Houses, and 
this issue of the Chronicle is largely concerned with the fruits of some of 
our ecumenical contacts. Particularly memorable was Dom Andre Louf's 
brief stay with us on his way back to France after the St. David's meeting, 
and we print here the homily he preached at our Sunday Eucharist, as well 
as that given at the conference itself. 

We take this opportunity to wish you all blessings for Christmas and the 
New Year. Once more the December issue of the Chronicle has to serve as 
our Christmas card, and the cover shows a reproduction of the ikon 
specially painted for the chapel at Boxmoor. 

When he came to us as man, 
the Son of God scattered the darkness of this world 
and filled this holy night with his glory. 
May the God of infinite goodness 
scatter the darkness of sin 
and brighten your hearts with holiness 
Amen. 

(From the Solemn Blessing at Midnight Mass of Christmas-Roman Missal) 

Jane, Mother General, s LG 
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COMMUNITY NOTES 

One of the most refreshing happenings of 1975 was the encounter at 
St. David's this autumn of men and women living, or specially connected 
with, the solitary life. A full account of the 'symposium' is given in this 
issue of the Chronicle, and the papers will be published later by SLG 
Press, all of which emphasizes to those of us who were not immediately 
concerned with the St. David's gathering that the solitary life is not some­
thing exclusive and elite, for the advanced saint or the way-out eccentric 
It is, in fact, one aspect of the Christian way, among others, and a form of 
living that proclaims uncompromizingly the basic truth which we all ac­
knowledge in theory, that it is what God does with our lives that matters, 
and not what we do with them. Although we may find the witness of the 
solitary life an uncomfortable reminder that poverty of spirit must be an 
ever present, and constantly reviewed and renewed reality for Christians, 
called as we all are to total commitment in faith, the heart of God-given­
ness is not so much 'renunciation' as 'affirmation'. So many of us long to 
'get away from it all' and to 'contract out' of twentieth-century living; but 
this attitude leads to the prevalent negative loneliness which has nothing to 
do with Desert Fathers and Mothers, past or present. Those at the; ·St. 
David's gathering, and their precursors of the fourth and fifth centuries in 
the Egyptian and Palestinian Deserts, whose 'Wisdom' is available to us 
through Sister Benedicta's two books (The Sayings of the Desert Fathers 
published by Mowbray and The Wisdom of the Desert Fathers published 
by SLG Press) amongst others, unite in showing us that stillness of spirit, 
which is open to all of us, not only those in physical solitude, leads to an 
apprehension of the unity between humanity and the rest of creation, and 
the vision of the essential goodness of both. 

Sister Rosemary's Profession on October 18th was a particularly happy 
time, as was also the Clothing of Novice Julian Santha on November 29th. 
Christine joined us as a postulant on September 20th; on the 16th of that 
month Sister Mary Augustine was installed as Prioress at the Convent of 
St. Mary and the Angels, Boxmoor. On 24th October Sister Eileen Mary 
became Senior Sister at Bede House, and we were especially glad that the 
Bishop of Dover, as Chairman of the Bede House Trust, was able to join us 
that day for an informal lunch. After we had recited None in Chapel he 
said appropriate prayer to bid farewell to Sister Jocelyn Mary and 
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most Christians would ever suspect. It is a strange and rather wonderful 
paradox that the religion of Islam, which lays such stress on belief in 
God's transcendence-that God is utterly beyond anything that man could 
say or think of him-should yet have given birth to a school of mystical 
prayer and life, Sufism, which makes so much of the intimacy of God's 
communion with man .... To come into contact with a figure like Rabi'ah 
is to feel not only reverence, but gratitude and love as well. ... It is good 
to know that the love of God has drawn out such a response of love in 
those whose faith we may have been tempted to ignore. It holds out the 
hope that one day Christians, Jews, and Muslims-all children of the faith 
of Abraham-may come to understand and love one another in a way 
which we should once have regarded as altogether impossible.' 

THE JESUS PRAYER. Per-Olof Sjogren. S.P.C.K., £1.60. 

The author of this small book, the De-an of Gothenberg, is a priest well 
known in the Church of Sweden, not least for his part in promoting the 
retreat movement in that country. The translator is an Anglican, Father 
Sydney Linton, and the Foreword is written by a Dominican, Father 
Aelred Squire, so three of the traditions of Western Christendom have 
come together to assist in the exposition of a way of prayer which fifty 
years ago would have been thought to belong exclusively to Eastern 
Orthodoxy. 

This is a book which can be heartily recommended to all who wish to 
reflect further on the use and meaning of the Jesus Prayer. It is particular­
ly valuable in showing the relationship between the prayer of the heart 
and the public prayer of the Church, both in Eucharist and Office. It is 
interesting too in that the writer commends the practice of linking the 
prayer with the rhythm of breathing, an exercise on which, as Father 
Aelred Squire remarks, the standard Orthodox authorities are usually more 
reserved. But this is a minor point. Taken as a whole, the book bears elo­
quent witness to the way in which an element of the Eastern tradition has 
taken root and flourished in the West. We must hope to hear more of the 
work of the Dean of Gothenberg. 

A. M. All chin 
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OBLATE SISTERS 

Oblate (Miss E.L. Born) was admitted to Life Oblature at the in 
1974; and Shelagh (Mrs. G. Bond) and Frances (Miss M.F. Baillie) in 

Novice Oblate Vivien (Mrs. N. Stezaker) is not going forward to Oblature: she 
remains a member of F.L.G. 

Changes of Address 
Oblate Anita (Miss A. Menderhausen), Tycefn, Uangwanadl, near Pwllheli, Gwnedd, 

LL53 8NL. 
Oblate Christian (Miss C.H. Cross) 105/5951 Balsam Street, Vancouver, B.C., 
Canada. 

R.I.P. 
Oblate Sister Clara (Tritton) of the Holy Spirit 

COMPANIONS 

Change of address, Mrs, S. Comish, Flat 1, Central Flats, 504 Cochrane Street, 
Thames, New Zealand. 

R.I.P. 
Joan Mackworth 

FELLOWSHIP OF THE LOVE OF GOD 

New Members 
The Revd. John Tidy, 11 Bowes Road, Newton Aycliffe, Co. Durham, DLS 5LY. 
Mrs. A. Jennifer Senior, 2 3 Vicarage Lane, Kings Langley, Herts. 
Mrs. J. Douch (Lorna), Priory Cottage, 3 Sandford Road, Littlemore, Oxford, 

OX4 4PU. 
Mrs. R. Piercy, Bretton, Burwood Park, Walton-on-Thames, Surrey. 
Miss Pamela Walker, Flat 7, Pensioners' Court, The Charterhouse, Charterhouse 

Square, London, E.C.1. 
Changes of Address 

Mrs. David Esau, 13 Copse Close, Sheet, Petersfield, Hants., GU31 4DL. 
The Revd. I. D. Johnstone, St. Peter's Vicarage, 6 Seacombe Street, Fawkner, Vic. 

3060, Australia. 
Mrs. Norman Stezaker (Vivien) 10 Hudson Road, St. Eval, Wadebridge, Cornwall. 
Mrs. Rhona Kelly, 16 Brazley Avenue, Horwick, Nr. Bolton, Lanes. 
Miss Elizabeth Moberly, Lady Margaret Hall, Oxford. 

FRIENDS OF F AIRACRES 

New Members 
Miss Hazel Holmes, 63 Southdown Road, Bath, BA2 lHL, Somerset. 
The Revd. Royce Williams, 8 Corwen Close, Blackburn, Lanes., BBl 8HZ. 

Change of address, The Revd. Peter Osborn, St. Mark's College, 46 Pennington 
Terrace, North Adelaide, South Australia, 5006. 

IN 1976 THE COMMUNITY RETREAT WEEKS WILL BE, Feb. 29-March 6; May 
20-26; Aug. 15·21; Nov. 21-27. 
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