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shines through all our dreams, 
all our aspirations, all our hopes. 
And its name is 
and was ever: Christ. 
Thus man enters 
upon joy without end. (page 62) 
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Mother Mary Clare, SLG 
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30 September • 4 October at 
St. Helena's, Ealing 

Please send your name to Miss B. J.M. Ferguson, 
8 Northmoor Road, Oxford if you would like to attend. 

Retreat conductor: The Revd. Mother General, S. L. G. 
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Heme! Hempstead, Herts., HPl lRG 
Tel: 0442 56 989 

Dudwell St. Mary 
Burwash, Etchingham 
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The Reverend Mother General is responsible for the whole Community 
and is normally resident at Oxford. 

Each of the three Convents has its own Prioress to assist her m the 
administration of the corporate life of the Community. 

Anyone wishing to test her vocation or to receive information about the 
Community should apply to the Reverend Mother General at Oxford. 

There is limited accommodation for private retreats and conferences for 
Priests, Religious, and Lay People at all three Convents, application for which 
should be made to the respective Prioress, S LG. 
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Staplehurst, Tonbridge 

Kent,TN120HQ 
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1. A centre for the increase of Christian spirituality-application for 
information should be made to the Warden of Bede House. 

2. A lavra for the recovery of the eremitical life-application for 
information should be made to the Reverend Mother General at Oxford. 



No, the Fairacres Chronicle has 

not gone psychedelic-yet! 

The problem is a world-wide one, 

a shortage of paper. We were 

lucky to get any paper in any 

colour or size. 

Actually, there are three more 

lines than usual on every page, 

so that makes this issue fuller. 

Also, we think the yellow is gay 

and quite in keeping with the 

joy of Easter ! 

For fans of C. S. Lewis 
The Christian World of C. S. Lewis by Professor Clyde Kilby. Marcham 

Books. Hardback £ 1.50. Paperback 75p. (The reviewers say, 'No one must 
fail to read it, if he wishes to see what a prophet was like.) 

If you want a present, ask a friend to give you: 

C.S. Lewis, Images of His World by Douglas Gilbert and Clyde Kilby. Hodder 
and Stoughton, 1974. £4.50. 

This is a book in which to delight. C. S. Lewis the man, is placed by superb 
photography in the settings where author, scholar, teacher, apologist, critic, 
poet, and-above all-Christian become one in the varying backgrounds of his 
life at Magdalen College and 'The Kilns', his home in Headington Quarry, 
Oxford where he died. We also meet Sir David Cecil, Professor Tolkein and a 
galaxy of other outstanding personalities who contributed so much to the 
richness of Lewis' life and work. 

General Reading 
Aldous Huxley, A Biography. Vol.1, 1894-1939 by Sybille Bedford. Collins 

Sons & Co. jointly with Chatto and Windus Ltd., 1973. £3.95 

I have tried in this list to suggest something to suit all tastes. Perhaps we 
could sum up our thoughts in some words from Ladislaus Boros' Breaking 
through to God. He speaks about the burial of Christ in these words: 

In everything that is 
humanly good, 
there is an encounter with Christ, 
and also the creation 
of a world redeemed: heaven. 
If we are not to reduce this mystery 
to an abstraction, 
we must grasp 
with the heart 
what these things mean 
to Christ himself. 
Christ can be discovered 
in all things and in all events. 
He is there all the time 
the eternally valid, supreme reality, 
so that our own actions 
participate in 
the action of Christ. 
This eternally valid supreme reality 
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Spirituality ctd. 

Greater Things than These by John Gunstone. Faith Press, 1974. 90p. (A 
personal account of the charismatic movement.) 

Of special interest to our American Readers: Acts 29-Where We Are Now in 
the Continuing Acts of the Holy Spirit. Obtainable for a contribution of 

S 1.00 from: The Episcopal Charismatic Fellowship, 100 Colorado Blvd., 
Denver, Col. 80206. 

Eastern spirituality 

The Monk of Mount A thos by Arch imandrite Sophrony. Mowbrays. 90p. 

(Further insights into the teaching of the Staretz Silouc:n; especially useful 
as The Undistorted Image is out of print.) 

The Hidden Treasure, an Orthodox Search. Mother Maria. Library of 
Orthodox Thinking, 1974. 85p. 

Courage to Pray. by Metropolitan Anthony and Georges Le Febvre OSB. 
Darton, Longman and Todd, 1974. 

Feasts of the Orthodox Church: Part I Easter to Pentecost. Obtainable from: 
The Russian Orthodox Church, Ennismore Gardens, London, SW7. 20p. 

Devotional 

Breaking through to God-A Way of the Cross by Ladislaus Boros. Darton, 
Longman and Todd. 1974. 60p. (Those who have used Boros' Meditations­
(Christmas)- Search Press, £1.50 will welcome his book on the stations of 
the cross for their Lenten and Passiontide prayer.) 

The Easter Jesus by Gerald O'Collins, SJ, Darton, Longman and Todd. £1.50. 
(For Easter prayer.) 

The ministry of healing 

Healing and Christianity by Martin T. Kelsy. SCM. £4.50. (This is a compre­
hensive study of a facet of Christian ministry which is growing in 

importance and needs to be studied in the context of its biblical and 
historical setting.) 

The Mind Possessed-a Physiology of Possession, Mysticism and Faith Healing 
by W. Sargant. Heinemann, 1974. (An important development of his 
Battle of the Mind which in 1957 aroused us all to the importance of 
mental conditioning.) £1.75. 

Eastern and Western spirituality 

Guru and Disciple by Abhishiktananda. SPCK, 1974, £1.20. (Full of enlight­
enment for the christian way of discipleship where West meets East. You 
may have read his Prayer, SPCK, 1972. 50p.) 
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THOUGHTS FOR LENT 

One feels that the Elder Son in the parable of the Prodigal Son-appointed 
by the Prayer Book as the second lesson for Evensong on Ash Wednesday­

would undoubtedly keep a 'good' Lent. He would exercise stoic self-mastery, 
might even break a bad habit like smoking, or swearing, for good; he (or his 
female equivalent, perhaps) would satisfactorily lose weight by giving up 
sweets and sugar-and justifiably have a bit of a binge when Easter came 
round. But who am I to throw stones at the Elder Son? Do I not understand 
all too well his resentment at the preposterous unfairness of his father's 
reception of his profligate brother? Something quite unpredictable, unbar­
gained for, that leaves one not knowing where one is, not in control ... 

But that is the whole point of going into the wilderness: to leave behind 
what is safe and known, to turn one's back on what is past 'Because I do not 

hope to turn again', as T.S. Eliot writes in the opening line of 'Ash Wednes­
day', alluding, we are told by Philip Martin in Mastery and Mercy, to a lament 
by an exile leaving his country. Contrition means recognition-often, as in the 
case of the Prodigal himself, through painful failure-of what has been wrong; 

and readiness through love, not self-interest, to admit it, ask pardon, and take 
the consequences. The Prodigal can have enjoyed the feast and the fatted calf 
only if he cheerfully accepted the humiliation of looking a fool himself, and 
generously entered into his father's joy. It is good to suppose that he did, for 
the father's sake. 

Each year, as Lent recurs in the Church's liturgical cycle, we are given a 
new opportunity to go out into the wilderness from the point where we are 
now. Perhaps it will mean literally creating more silence and solitude in our 
lives. Perhaps it will not be possible to do this outwardly, so that we must 
make an effort and look inside at what has to be faced. In any case, an 
experience of going into the wilderness means facing fear, as Geoffrey 
Moorhouse said when interviewed on Radio 4 about his attempt to cross the 
Sahara alone. Ascetic disciplines are not to be despised as part of Lenten 
observance, but they must lead to greater dependence on God. Watching and 
fasting demonstrate a mild defiance of natural rhythms in order to emphasize 
the prior importance of God's dimension. If we can accept the frustration of 

our own non-activity we shall be aware of God's action in us; and, above all, 
if we can still our restless memories and imaginations we shall discover and 
release the prayer that God himself is making within us, and has been all our 
Christian lives. How often this is overlaid by layers of emotional reaction or 
occupational concerns when we do find time to give to prayer: but if our 
scale of values was right, surely God's prayer in us should be the steady beat 
continuing through all aspects of our life. 



Indeed, one of the fruits of venturing into the wilderness is the regaining 

of a right sense of proportion. Surveying the universe, Pascal wrote in a 

magnificent and famous phrase: 'Le silence eternel de ces espace infinies 
m'effraye', and in the light of eternity it is possible to feel almost annihilated 

by immensity when one is snug and comfortable and I ife is jogging along 

ordinarily; but, conversely, when disaster knocks the bottom out of our own 
or someone else's world, one knows that something is beyond, and it is 
possible to believe in an overruling Love which equalizes humble, private 
tragedies and international calamities. (Even the frenzied campaign and 
stalemate result of our recent General Election will eventually pass with 
reduced importance into history, one supposes, although at the time of 
writing it seems to monopolize all news media exclusively.) The only thing to 
do in the wilderness situation, be it metaphorical or literal, is to trust. It is 
significant that the Monastic Office and Liturgy for Lent is dominated by 
Psalm 91, the great Compline Psalm of confidence in God. Undoubtedly, if 
we do in any way withdraw from our usual preoccupations to a place of 

solitude and silence, we can expect to meet the 'lion and adder', the 'pesti­
lence that walketh in darkness and the sickness that destroyeth in the noon­

day': but equally certainly 'his faithfulness and truth shall be thy shield and 

buckler'. Trust in God does not, of course, mean knowing that whatever 
happens, all will be well for us; on the contrary, it means knowing that even 

when all is far from well with us, it does not matter, for nothing can separate 
us from him. Trusting does not mean feeling safe: it means being able to take 
risks. There is, as Father Halliburton points out later in this Chronicle, a time 

to speak and to act. There is also a time to be still, and to let God act. We 

may get into trouble through not knowing the difference, but that will not 
matter either! 

In fact, all that does matter is that we shall be with Jesus. The 'good' Lent 
of the Elder Son is spent in isolation and self-satisfaction; the contrition of 

the Prodigal brings him home to God. If we consent to go out from what is 
safe and familiar to meet what is new and mysterious, it is in order that more 
of what blocks the way between our hearts and God may be removed. Lent is 

more than a 'preparation for Easter': it is an opportunity, a 'reminder', so to 
speak, to deepen our perception in order to lay hold on the Paschal mystery 

that is always at the heart of our Christian life. Here in Oxford, Easter 
daffodils were blooming on Ash Wednesday. Isaiah says, 'The wilderness and 
the solitary place shall be glad for them; and the desert shall rejoice and 

blossom as the rose' (35: 1 ). 
May you have a very blessed Lent and Easter. 

Jane, SLG 
Mother General 
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BOOK LIST 

From time to time we are asked to give a list of books for reading as an aid to 
prayer, and as this Chronicle will come out during Lent, we hope some of 

these may be of use to you as suitable for Lent reading. Some of them have 
been published during the last two or three years. 

Biblical study 

The Cambridge Commentary on the New English Bible: Introductory 
Volumes: The Making of the Old Testament, ed. by Enid B. Mellor, 1970; 

Understanding the New Testament, ed. by 0. Jessie Lace, 1972. 60p each. 

The Gospels of the Jesus of History, Xavier Leon-Dufour, SJ, tr. by John 
McHugh. U.K.: Fontana, 1971. Paperback, 60p. 

Ecology 

Only One Earth by Barbara Ward and Rene Dubas. Pelican, 1972. 45p. 

A New Creation, Reflections on the Environmental Issue by Barbara Ward. 
Pelican, 1973. 65p. 

Ecumenical 

Anglican/Roman Catholic Dialogue. The Work of the Preparatory Com­
mission, O.U.P., 1974. 

Ministry and Ordination-Agreed Statement by the Anglican/Roman Catholic 
International Commission, 1973. 

Sermons 

The End of Man by the late Austin Farrer. SPCK.1973. (Alive and challenging) 

Theological 

The Sense of God by John Bowker. O.U.P., 1974. £175. (From the blurb: 
'Sociological, anthropological and psychological approaches to the 
origin of the sense of God.') 

To Recover Confidence by Bishop F. R. Barry. SCM, 1974, 60p. 

Spirituality 

Asking the Fathers by Aelred Squire. SPCK, 1973. £1.95. (A gold mine for 

those who want to know the origins of the great traditions of prayer.) 

The Go-Between God: the Holy Spirit and the Christian Mission by John 
V. Taylor. SCM, 1972. £1.95. (Stimulating and challenging.) 

Theology and Joy by Jurgen Moltmann. SCM 1973. £1.25. (Provides a 
welcome eschatological dimension to our prayer and thought.) 
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deus ex machina of the wall, and using it to propagate our own prejudices 

and instincts. Let us beware lest like Humpty Dumpty we have a great 
fall! 

Domine quo vadis? St. Peter, the old legend tells us, met our Lord as the 

Apostle was hurrying out of Rome and down the Appian Way to avoid the 
persecutions, and indeed the martyrdom that he saw so clearly awaiting him. 
Domine quo vadis? Lord where are you going? And the Lord replied: 'I am 
going to Rome to be crucified again.' Peter, as we all know, turned back, 

retraced his own steps, and was crucified. 
I end as I began : 

And indeed there will be time 
To wonder 'Do I dare?' and, 'Do I dare?' 

Dare to do what? To search as Piers Plowman did for that Truth which was 
Piers Plowman, and to search across the world until we find it? The Church 
is the Body of Christ. We are the Church his Body-prepared or not for 

crucifixion? Do we dare, as Solzhenitzyn dares, to be consistent to Truth? 
And in our christian traditions to recognize and value its various and some­
times unfamiliar forms, this often making unequivocal demands upon our 
courage? 

At least let us try to recognize in others their right to ask the question 
'Do I dare?' And in each person's response, each answer, let us recognize too 
the capacity to explore, and often to enrich, which is itself 

A condition of complete simplicity 
(Costing not less than everything) 

T. S. Eliot: 'Little Gidding' 

At least let us try ourselves to be open, daring, even reckless if necessary, 
in taking our own road in the search, the quest, that has-whether we go 
out or stay in-nothing less as its goal than the goal which is itself the 
answer to all our searchings and our questionings: 'the desire to be with Jesus 
in Jerusalem'. 
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ECUMENICAL ENCOUNTER 1973 

by Sister Eileen Mary, SLG 

In the Middle Ages a pilgrimage was partly a picnic, partly a penance but 

always an act of worship, and experience proves that this is no less true 

today-as I discovered last summer through my visits to convents and 

monasteries in Eastern and Western Europe. Yet today there is an additional 
dimension in such journeys, namely that of reconciliation, and the streng­

thening of those links which have already been formed between monks and 
nuns of Catholic, Orthodox, Anglican and Protestant traditions, who find as 
they meet each other that there is a basic unity of the Religious Life which 
has an important function in the promotion of Christian unity. 

Perhaps this statement needs qualification, for the type and depth of 
encounter naturally varies considerably from country to country and from 
situation to situation. It depends upon history, national feeling and culture; 
upon the relative importance given to Word and Sacrament and to the outer 
and inner life of the Church; upon whether twentieth-century Western civilis­
ation is seen as a threat or as something to be accepted; and it depends above 
all on the spirit in which these journeys are undertaken. Unless one is stable in 
one's own tradition, as well as open to others, no true meeting in the 
ecumenical sense of the word can take place. 

The particular journey which is described here took Sister Angela Beryl of 
the Sisters of Bethany and myself across Europe from the Protestant com­

munities of Ordo Pacis and lmmshausen in Germany to the ancient Benedict­
ine Abbey of Nonnberg in Salzburg, and from thence to the Ursulines of 
Ljubljana and the Sisters of the Cross in Zagreb. From Catholic Slovenia and 
Croatia we went to Romania, primarily to participate in the celebrations for 
the twenty-fifth anniversary of His Beatitude's Patriarchate, but also to renew 
old friendships in the monasteries which we had visited two years before, as 

well as to make new ones. At this point Sister Angela Beryl had to return to 

England but I spent another month in Serbian Orthodox monasteries and a 
further three weeks in Protestant communities in Switzerland and Germany. 

So on the whole the experience was a very full and rounded one, containing 
too many impressions to be communicated in a single article. 

It was necessary to give shape and structure to all that one was receiving 

and therefore I noted down some of the more important elements in the 
Religious Life as it has been lived in the great tradition, trying to see how 
these things were being interpreted and lived out in very varying situations, 
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and how far there was a common source and aim beneath what was being 
expressed in so many different ways. These elements included corporate 

liturgical worship, non-liturgical prayer, the life of the Vows, the ascetical 

framework of fasting, silence and enclosure, reading, manual and intellectual 
work, relations with the Church and with the world. Only a few highlights can 

be mentioned here, but they may serve to illustrate our common family like­
nesses, and those ways in which we differ from each other. 

LITURGICAL PRAYER 

Right across Europe from Hamburg in the West to Zagreb in Jugo-Slavia, 

our basic liturgical diet hardly varied. Besides the Office, which was usually 
recited or sung three or four times daily, we participated in simple vernacular 
Eucharists, sometimes sung, but always with congregational participation and 

communions, while in performance and liturgical language it would have been 

difficult to guess (if one had not known) whether one was in a Catholic, 
Anglican or Protestant church. While this simplicity seems on the whole to 
answer present-day needs, it has certain limitations, and one felt that it could 
be a function of certain Churches and Communities to emphasize elements 
which are in danger of being forgotten and which Christianity as a whole 

would be the poorer for losing. 
In this connection two points in particular might be mentioned. Firstly, 

.until the Reformations, either of the sixteenth century or of today, it was 

always recognized that one of the functions of the monastic life was to 
produce a beauty of liturgical worship unattainable except by those who had 
time to receive the necessary training and practice. This prayer was meant to 

sum up all the religious aspirations of the people, who ideally participated in 
non-verbal ways. This is still true of much in Orthodox worship as it is equally 
true of an abbey such as Nonnberg in the heart of Catholic Austria, where 

plainsong of unparalleled beauty and dignity is sung today as it has been for 
centuries. Desirable as congregational participation may be from many points 
of view, the result can sometimes be an impoverishment in those very things 

that liturgical worship should be giving to the ordinary man. In the Orthodox 
Church where there are no pews he can, it is true, prostrate, kiss the icons, 
light candles, yet the essence of his participation does not lie in these things. 

It rests rather in the common sharing of a mystery, being one in a common­
wealth of Christians rooted in centuries of tradition expressed in the very 
stones and frescoes of the monastic building in which he stands, and through 
the lips of the monks and nuns who articulate the mystery for him. 

The second point emerges from the first. Where there is mystery and 
worship there is also play. The prayer of the Orthodox East is still that of the 
whole life of the people, intimately connected as it is with human festivity, 
re-creation, common sorrows and homely joys. The liturgical celebration, 
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some recogn1t1on or awareness of its attributes. The hill on which Truth 

stands is indeed 'cragged, and steep'. It may be glimpsed within the philo­
sophical and metaphysical poetry of men as widely separated in time as John 

Donne and T. S. Eliot. It may be looked for, and found in an Orthodox 

Liturgy according to the Rite of Saint Basil and Saint John Chrysostom cele­

brated at Spode House with a congregation comprised entirely of Roman 
Catholics and Anglicans. It may be discerned whilst sharing the life of the 
Lutheran Community of Ordo Pacis in Hamburg. It may be glimpsed amongst 
Cistercian, Orthodox and Anglican monks and nuns meeting with historians 
and theologians to try and rediscover their common roots. It may centre on a 

discussion-group held any spring afternoon in the garden of the Convent of 
the Incarnation at Fairacres. 

And indeed there will be time 
To wonder 'Do I dare?' and, 'Do I dare?' 

The Concise Oxford Dictionary has one definition of 'dare' as 'venture' or 
'have the courage' (even, I must add, the 'impudence'!) to do something, to 
venture something, perhaps to be 'reckless' about something. And in christian 

circles courage is not necessarily the quality that springs first to mind when 
assessing our attitudes and sometimes our actions (though this must be 
qualified immediately when one remembers the martyrs of old, as well as 

present-day witnesses to martyrdom in both East and West-and this not 
necessarily a martyrdom to death, but rather of the spirit). 

It was Coleridge who talked about 'loving Christianity better than Truth'. 
It is we who are told to think, and indeed as Christians to do something, 
about loving our neighbours as ourselves. 

Perhaps what struck me most at Spode House this winter when I was there 
with Mother Mary Clare was the necessity of that total openness to Truth 
which allows one to realize that there is always something to give as well as to 
receive; to receive as well as to give. Never before have I been more certain of 

every individual Christian's need to expand as well as to withdraw; to be 

guests as well as host or hostess; to write books and articles whatever the 
cost, as well as to study and read them. 

'Flow and re-flow' are words sometimes so over-worked that they become 
cliches. But the point about cliches is that however over-worked, they are 
true. Life in a Romanian monastery has validity, and a validity all the more 

forceful to its Western recipient for being experienced. We talk a great deal, 

and write a great deal, about encounter and exchange. I sometimes wonder 
whether we in the Anglican Church are not in danger of falling into one of 

two equally dangerous extremes: seeing ourselves as comfortably-or un­
comfortably-perched on a wall which either enables us to 'interpret' truths 
to others without ever getting off the wall; or, on the other hand, making a 
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DOM/ NE QUO VADIS? 

ANN BONSOR 

And indeed there will be time 
To wonder 'Do I dare?' and, 'Do I dare?' 
Time to turn back and descend the stair ... 

T. S. Eliot: 'The Love Song of J. Alfred Prufrock' 

At a time when Solzhenitzyn having been arrested is now exiled from 
Russia, it may seem inappropriate to pose questions about matters so 
domestic as those concerning dialogue between the Churches; ambiguities in 
attitudes to monastic enclosure; or relationships on a personal basis between 

East and West, secular and religious. 
On second thoughts however it is possible that the timing is right. To be 

inappropriate is less offensive than to be dictatorial, as the author of Gulag 

Archipelago would certainly agree. And although impertinence is unpleasing, 

disinterested and objective questioning can sometimes be constructive. 
Solzhenitzyn might well join with Hamlet in thinking: 'The time is out of 

joint' and many, many people-not specifically myself-may be prepared to 

add: 

0 curs~d spite 
That ever I was born to set it right. 

This preamble is perhaps irrelevant. It may not be. Freedom of speech; 
freedom of attitudes; freedom of action; all these are inherent in our Western 
understanding of democracy-whether this be democracy within a nation, 
within a community, or specifically within a Religious Community. And it 
seems to me after a recent experience of dialogue within the physical confines 
of Spode House in Staffordshire, that facts, if not issues of which I had until 
then been largely unaware, have need to be articulated if for no other reason 
than that they can be disagreed with. I write 'physical confines' deliberately: 

On a huge hill, 
Cragg~d, and steep, Truth stands, and hee that will 
Reach her, about must, and about must goe ... 

John Donne: 'Satyr 111' 

It is a commonplace, not always as commonplace as it should be, that no 
one has a monopoly of truth. Most people of integrity have a desire to achieve 
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especially on feast days, overspills into eating and drinking, the giving of 

presents, meetings with neighbours, popular music and dancing after the 
service is over. It is the monasteries which are at the centre of this, where 
simple food is prepared for all who wish to partake, where crowds will stay 
all day, content simply to be present, for they know at a level deeper than 
that of the intellect that the heart of their life is to be found there. On special 
days of prayer for the dead, families will come from far away, back to their 
own village and their own monastery, bringing gifts for the monks and nuns 

in return for their prayers. These are distributed during the liturgy while the 
priest is making his communion and the iconastasis doors are shut. Gifts of 

candles, bread, cups of wine, dyed eggs, plastic bags containing fish, cheese 
and olives, crystallised fruit and money are presented to each nun; for a few 
moments the atmosphere is that of a birthday party-until the doors are 
opened and the mystery takes over again. 

For better or worse such an intersection of the sacred with the secular 
through the medium of the Religious Life passed away in the West four 

hundred years ago, either through the Reformation or in reaction against it. 
In our de-tribalised society it could not be recaptured in the same form. Yet 

these two elements of liturgical worship which have been discussed are a part 
of its total meaning, for the West as for the East, and it is Religious Com­
munities above all who can guard a valuable tradition, or recreate in new 
forms one that has died. So there is still room for the plainsong Office and 
Mass performed solely for the glory of God and therefore capable of drawing 
those who listen through an open door into heaven. We found this at 

Nonnberg. 
There is also the need for liturgy to rediscover its relationship to common 

human festivity. I shared in an attempt to do this in a Eucharist of the 
Lutheran Community of lmmshausen in central Germany in which, it seemed, 
the presence of children was leading the brothers and sisters to learn what a 

relationship between play and worship could mean. In itself the Eucharist 
was a very traditional one which showed the children and young people who 
were present what the past had to teach and to give them. But before and 
after the service, and between the Liturgy of Word and Sacrament, they were 
given their opportunity to create liturgy, through dance and song, through a 
procession with flowers and fruit from one part of the large barn chapel to 

the altar at the other, and through a display and discussion of paintings that 

they had done in their camp on the theme of the Gospel. The middle-aged 
and old had their own less energetic, but equally necessary part to play, 
making the liturgy a celebration of the whole of life. There was no weight 
of culture or history to support what we were doing, yet it was not a 
gimmick. Throughout the two hours' service and the communal meal that 
followed one had the same sense of living through an event rather than joining 
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in a service that one experiences in Orthodox worship. Space, time and hard 
work, three of the commodities in shortest supply in the West, were provided 
in order to produce this result. Experiments such as these are exciting for they 
show that if the necessary sacrifices are made, liturgical worship can still 

express that marriage of earth and heaven within our western materialist and 
de-tribalised milieu which it is one of the functions of liturgy to proclaim. 
Here the new Protestant Communities, who are freer to experiment than we 

are, could have something valuable to give to us all. 

NON-LITURGICAL PRAYER AND READING 

The word 'reading' used in this heading refers to lectio divina, that prayer­
ful brooding over the Word of God which was, for the early monks, a way of 
entering into prayer in its more specialised sense. In the East the word has 
come to include all that makes up the private prayer rule or pravila of a monk 
or nun. Some elements of this involve the use of books while others do not. 

Actual reading matter is taken from the Scriptures, from 'canons'-that is, 
meditations on the lives of the saints-and from akatists or litanies based on 
the Name of Jesus, the Mother of God or other saints, but besides this the 
Eastern rosary is recited many times with prostrations. The prayers used are 
rhythmic ones-'Lord Jesus Christ, Son of God, have mercy upon me a 

sinner'; 'Holy Mother of God pray for me a sinner.' The use of imagination to 
recall Gospel events is not a part of this prayer. There is no dichotomy 
between the prayer of the cell and the monk's daily manual work for in that 

too he is encouraged to pray perpetually after the same manner. The desert 
tradition is still very much alive in the East, and where wisdom is recognized 

as something which can be found apart from intellectual knowledge then true 
wisdom can be learnt through this prayer which, in its own way, uses the 
whole of man-if one sets aside his gift for imaginative and intellectual 

speculation. For it is faith, and the love which arises from it, which are 
esteemed above all in the East, and if one turns from the prayer of Religious 
to that of the laity it is found that the only difference lies in the frequency 

and intensity of the prayer, not in its content. 
Clearly the West has much to learn from this unity of prayer, reading and 

life, but equally obviously the West cannot set aside its own heritage, the 
more intellectual methods of its meditation, the maps of the way drawn by 
saints who have helped countless Christians on their journey towards God. 
It was interesting to see that Protestant Communities which we visited were 
often more discriminating about the things which they borrowed from eastern 
sources than were their Catholic and Anglican brethren. 

For example, they recognized the value of the icon as 'way in' to prayer, 
but Sister Anke of the Community of Ordo Pacis preferred to use examples 
of western art for this purpose for these had been the expression throughout 

6 

the other is 'the love of God, leading even to the contempt of self'. What he is 

here arguing for is not a sentimental piety which the incredulous will see as 
having little relevance to contemporary social needs. No, he is urging a proper 

sense of priorities on the understanding that if man puts God-the beginning 
and end of his whole existence-in the proper place, i.e. first, then the whole 
of the rest of his existence will fall into its proper proportion. We at the 

moment are living in a world where men motivated by the devastating and 
unsatisfying forces of competitive greed are striving for what they fondly 
imagine to be a higher standard of living-at the expense of social justice, 
family stability, the care of the elderly, the poor, and the hungry. We are 

degenerating into becoming economic animals, whereas we were created to 
be persons-needing, undoubtedly, the requisites of the body-but capable of 

behaving socially, compassionately, culturally-and indeed spiritually-and of 
finding as great a satisfaction in social, cultural, and spiritual pursuits as in 
the creature comforts of our homes. 

If the church then has anything to say to the country in the present 
situation it must say (as some of our leaders have already hinted) that the 
basic problem of contemporary society is that it is disproportionate, that we 
are putting too many eggs into the wrong kind of basket; and that the leader 

who can assure us not of a higher standard of economic prosperity, but of a 
just, less fraught, less violent society whose values are based on the dignity of 
man as created in the image of God-with the capacity to know and love God 
as his greatest happiness-is alone worthy of our respect and confidence. Let 
not the church be ashamed to talk of the love of God; it is as practical a 
virtue as that love which, disordered though it so often is, pervades our every 
human relationship. For it is the same love, the same experience of every 
created being; and if it is rooted and focussed in the God who has 'shed it 
abroad in our hearts by the Holy Spirit', it will be found to be the instrument 
of a just society. 
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decide who to blame, management or workers, for an industrial action which 

is affecting a wide section of the community. Nevertheless it may still be 
timely to urge that men who have resorted to strike action, and those respon­
sible for negotiating a settlement, should realize that they are making moral 

decisions. There are few today who in the heat of controversy resort to a 
careful listening to· the voice of conscience, still fewer who are prepared to 

judge whether their conscience is speaking true or-through lack of educa­

tion-erroneously. And if the Christian, for example, is prone (as he clearly 
must be) to come to the aid of the less powerfu I and to criticise the abuse of 
power on the part of management, in the most recent situations he must con­
sider (as Herbert Waddams in A New Introduction to Moral Theology 
suggests) whether in fact there is a third party in the dispute (i.e. the general 
public) which is suffering greater hardship from industrial action (e.g. the 
elderly without light and heat) than the power workers and miners are 
suffering from their inability to meet the rising cost of living. 

Third and last, and perhaps most serious, Mr. Kay urges that church 
leaders should say something about the nature of man and of society. Theo­
logical bookshelves and libraries are in fact well filled with books on the 
nature and destiny of man and on christian responsibility in contemporary 

society. There is perhaps in some recent literature on Christianity in the 
secular city one basic weakness in that the christian character of contempor­
ary social action, or the justification for the Christian giving his support to 
secular reform movements, is judged by the nearness such programmes for 
action seem to approximate to the example and teaching of Jesus. Jesus, for 
example, is invoked by the revolutionary as the 'true revolutionary'. He is 

seen by others as 'the supremely free man', the 'man for others' or even (as in 
the theology of Thomas Altizer) as the total incarnation of God in the world, 
the allegedly distant 'Father' being so far as we are concerned 'dead', and our 
present concern being to seek God not so much as a transcendent (though 
immanent) reality but as wholly incarnated in the context of human relation­

ships and human attitudes. All this no doubt reflects the Christian's concern 
for contemporary society as it does his anxiety to illustrate the relevance of 
the christian voice in actual human situations; it does also provide us with 
some valuable insights into the work and person of Christ. But what this 
theology fails to take account of is the fact that from St. Augustine in the 

fifth century to F. D. Maurice in the nineteenth century, the salvation of 
human society, and indeed of the whole universe, has been seen to lie 

essentially in the relation of that society, both as individuals and corporately, 
through Christ to the God who as creator is not merely its initiator but its 
daily sustainer in all its being and activity. For St. Augustine, for example, 
the basic principle of a just society is the love of God. 'Two loves', he says, 
'make two cities'-the one is 'the love of self leading to the contempt of God'; 
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the centuries of western man's religious culture and so should still have a 
message for him today. 

Doubt was expressed in another Community as to whether the Jesus 
Prayer was suitable for those with a German pietistic upbringing. The way 
forward for them was from a subjective devotion to the crucified Saviour to 
an objective understanding of the whole Christ. Nevertheless rhythmic prayer 
was felt to be of value if centred upon the western rosary, with its emphasis 
on all the great mysteries of the Christian faith, rather than upon the eastern 
form which could easily be misunderstood, and misused. 

It is felt by the Protestant Communities with whom we have exchanged 
visits that the Ang I ican Church has much to share with them out of her own 
experience of prayer and the spiritual life. One hundred years ago our young 
Communities were in much the same position as these are today, pioneers in 

a Church more often concerned with action than with prayer, and with few 
pastors to understand the needs of the Brothers and Sisters. As they seek to 
find within their own traditions those elements of catholicity which were lost 
or overlaid at the Reformation, they naturally look towards a Church which 

claims to be both Catholic and reformed for understanding and mutual help. 
Much of the Sisters' prayer and intercession is based on lectio divina, as 

one would expect from such a tradition. At I mmshausen the afternoon service 
of prayer for the world grows out of common meditation on a passage of 

Scripture. There might be a particular theme, not always taken from Scripture, 
for the silent morning prayer of the Sisters which each would develop in her 
own way. At Grandchamp silent intercession could be taken in whatever place 
a Sister wished, but at a common time. In these things one recognized the 
effort to bring together subjective and objective elements in non-liturgical 
prayer, and thus to build up a community in God in which there was a 
genuine interchange between the personal and the corporate. 

These Communities (together with others of a more activist nature in the 
Lutheran and Reformed Churches) have a great potentiality. Perhaps they 
have been brought to birth by the Holy Spirit at th is particular time in order 
to revitalize Religious Life in the West. Certainly we learnt much of 
permanent value from our visits to them. 

THE LIFE OF THE VOWS 

An icon is sometimes found upon the walls of Romanian monasteries 
which sums up the inner meaning of the life of the Vows for the Orthodox 
monk or nun. In this icon a monk is represented, nailed to the cross of his 

monastic life. In one hand he holds the torch of chastity, in the other that of 
humility. A dragon belches fire at him, the armies of the devils ride out 

against him, but he hangs in the place of his stability, suffering but spiritually 
inviolate through his acceptance of the narrow way of poverty and obedience. 
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If this is his true spiritual attitude he is in the way that leads to eternal life, 
and outward circumstances of poverty or wealth are of very secondary 

importance. 
What is important practically for him is the obedience which the monk 

gives to the head of the monastery and to the spiritual father rather than to a 

rule or timetable. As each monastery is autonomous, although under the 

control of the bishop of the diocese, those in charge have considerable 
authority. This is tempered, however, by the obedience of all to tradition, 
based on Scripture and the teaching and lives of the holy Fathers-who are 

still felt to be alive today and to have answers to any questions or difficulties 
which may arise in ·the daily life of the monk. It is the union of these elements 

which gives to Orthodox monasticism its sense of freedom, a liberty which 
depends upon the inner self-discipline and desire of the monk himself as he 
grows in the wisdom passed down through the centuries by the holy fathers 

who have trodden the same path before him. 
In Eastern Europe the way in which the Vows are lived out can depend as 

much upon conditions of secular life as they do on internal discipline. If in 
the aftermath of revolution one's home, work and worldly security were lost 
in the course of a few weeks, the realities of poverty, chastity and obedience 
would have been brought home to one daily in very down-to-earth ways. One 
thinks, for example, of a Community of teaching nuns in Catholic Jugo-Slavia 
who, twenty-eight years ago, found themselves in this situation and who still 

live in a few rooms around their church, surrounded by piles of furniture 
from their sequestered buildings, sleeping in rooms created out of passages, 
and somehow making space for those essentials of western Community living, 

a refectory, common room and library. In a poverty which had no romance, 

and an obedience to circumstances which restricted the nuns' apostolate-at 
least officially-to catechism classes in church, there was nevertheless great 
charity and humour. For the guest there was still the pot of flowers and a 
hand-painted card bearing the legend, 'Welcome to our Home!' One had the 

sense that these nuns were probably better Religious now, with a greater 
influence on those around, than when they were a privileged part of the 

establishment. 
While the sacrificial aspect of the life of the Vows is not minimised in the 

spiritual teaching of the Protestant Communities which we visited, emphasis 

is also placed upon their positive value as instruments for the building up of 
Community life. In some cases three Vows are taken, in others six, and then it 
is often precisely the aspects of Community commitment which are differen­
tiated from the usual Vows of poverty, chastity and obedience. It seems that 
in this particular milieu willingness to live in community cannot be taken for 
granted as it would be in a more tribal culture; it has to be enunciated as a 
condition of entry into the deeper implications of the other Vows. Since 
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A TIME TO SPEAK 

DR. JOHN HALLIBURTON 

It is not every clergyman who will admit to his Sunday morning's sermon 
drawing its inspiration from the Saturday morning article on religious affairs 
in The Times.* 'The Silence of the Bishops' by Mr. Hugh Kay, however, 
raised three points which demand an immediate response at a time when the 
church may appear to be reluctant or slow to speak on the serious issues 
which now confront the nation. 

My first anxiety is about his suggestion that 'Theology cannot cope with 

economics'. It is undoubtedly true that the majority of theologians are not 
competent economists (though, as John Maynard Keynes reminded William 
Temple, clerical economists in the past have been by no means an undis­

tinguished body: the Reverend T. R. Malthus, for example, was the most out­
standing in his century). And though it is true that clergymen who have pro­
nounced on economic situations have sometimes had their fingers burned for 
their lack of expertise in the technicalities of the subject (witness for example 

Denis Munby's criticism of V. A. Dem ant's Religion and the Decline of 
Capitalism), the sheer fact that economics is not simply the science of 

finance, property, and trade but is one of the most significant languages of 
human relationships, means that the theologian cannot leave the economic 

behaviour of the human race outside his purview. As Keynes himself again 

remarked, there is no economic decision which has not some ethical implica­
tion; which is why in the past we have benefited from the perceptions of 

churchmen who, with a layman's knowledge of economic affairs, have never­
theless drawn attention to and provided necessary comment on the ethical 
and social implications of man's economic decisions. In this sense, theology 
must continue to 'cope', and the church cannot afford to back out. 

Mr. Kay secondly observed that there are some well-worn christian 
principles laid down about the 'just strike' which we might well be reminded 

of at this juncture. In his appeal to the existence of such principles he is un­
doubtedly right; whether this is the season for reiterating them is another 
question. Such principles are given for the guidance of the conscience of the 
Christian who may find himself involved in strike action, and I personally 
wonder whether a Christian speaking from outside the situation will achieve 
much by plastering these principles on a noticeboard so that the nation can 
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the value of celibacy. Perhaps deeper than that, however, should be our 
conviction that both vocations-marriage and monasticism-complete one 
another. In the Orthodox Church a married couple is called a 'house church'; 
perhaps we cou Id extend that and say that the monk is also a 'house church': 

both are icons of the love of God, and both ways are necessary. Both for the 
monk and the married couple, God is their final fulfilment, and both need 
other people to complete this relationship in Christ. Either way can become 
an idol; both can fail and need to be dissolved; but both can gloriously 
succeed; and, provided they are not confused with one another, the integrity 
of the one becomes the guarantee of the integrity of the other. 

CONCLUSION 

Authenticity, the prophetic witness, solitude, community-these are some 
of the insights we have learned surely through the experience of monastic 
renewal. These are the insights that we now need to apply to our situation in 
the modern world, and for that we need to be free and clear-sighted about 
what is essential and what is not. The Archbishop of Canterbury recently said 
this, when he was talking about Godspe/1: 'The whole Jesus demands the 

whole man, and nothing less will do.' It is not enough to realize that the 
whole man-all his aptitudes and abilities-should be made part of the offering 
to God; the whole man, yes, but the whole Jesus, too. All our own past, 

present, and future; but even more, the full stature of Christ. And that is not 
a matter of a few days or a few conferences. Sometimes the contemplative 
communities are disappointing to those who visit them. We do not set much 
store by enthusiasm, by trends, by experiences in prayer. But, as a modern 
poet has said, 'Love disillusioned is not love disenchanted'; it is just that we 
know the experiences are 'but the skirts of His ways'; Christianity is not an 

experience gained, but a life lived. 
We have been very busy seeing to it that we really are men and women of 

the twentieth century and real human beings, now we need to see to it that as 
twentieth century persons we belong to God. This is what renewal must be 

about now: conversion of the heart, the re-making of the whole man in 
Christ, through the whole length of his life. And it will need more than a 
lifetime to go to the whole lengths of God. 

I appeal to you therefore, brethren, by the mercies of God, to present 
your bodies as a living sacrifice, holy and acceptable to God, which is your 
spiritual worship. Do not be conformed to this world but be transformed 
by the renewal of your mind, that you may prove what is the will of God, 

what is good and acceptable and perfect. Romans 12: 1. 2-RSV 
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physical conditions are often far from ideal, practical measures also have to be 

taken. For example, the Sisters of Grandchamp are formed into foyers or 
groups each containing five or six Sisters who meet in their own common 

rooms each day for one meal and for washing up after it. Sometimes too they 

will go on an expedition together or meet for a 'revision de vie' or for some 
other group activity. This provides an intensification of Community living 
which is otherwise lived in common together with guests and retreatants for 
much of the time. It is an example of the pressing need which is felt in both 
West and East alike for some form of separation when the pressures of the 
outside world are strong enough to threaten a Community's distinctive life 
and vocation. 

ASCETICISM 

Forms of asceticism in the Religious Life are conditioned by two factors, 
one being theological and the other sociological. Some are based on beliefs 
about the nature of God and man and their relationship to each other; others 
on an attempt to restore an imbalance in society or in the self. Sometimes it is 
an inner disposition of acceptance which is demanded in and through the cir­
cumstances of life; occasionally fear and prejudice seem to determine what is 

taught and practised. Catholicism, both eastern and western, tends to believe 
that one can work out one's own salvation in fear and trembling aided, of 

course, by God's grace, while western Protestantism stresses the complemen­
tary fact that it is God who works in us. The Ordo Pacis Rule, for example, 
speaks of a disposition in which the self in its weakness and sin is accepted 
totally withol..!t fear or shame, and handed over to Christ in and through 
concrete situations. This is the life's asceticism; all that is needed hence­
forward is the disposition which will remain in this position of openness and 
childlikeness towards God and his will. 

Asceticism in the East is more strenuous and is regarded as a very 
important part of the life-work of a monk or nun. Yet, even here, the two 

autocephalous Churches which we visited stress different aspects of the 
matter. 

In Serbia fasting is considered to be the means par excellence whereby the 
primacy of God and the spiritual world is asserted over that of the flesh and 
the things of earth. Life begins with the Resurrection, and everything fits into 
that fact. 'If ye then were raised together with Christ, seek the things that 
are above where Christ is seated on the right hand of God. Set your minds on 
the things that are above, not on the things that are upon earth.' (Col. 3: 1-2.) 
It is not an exaggeration to say that life which flows from such theology can 
have something of the nature of Eden restored. As one lives and travels in 
Serbia one finds that people and things seem to fit in together without plan­
ning or organisation, something which to the western mind savours of a 
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miracle, although perhaps this was the way things were meant to be in the 
beginning. One is tired after a long climb, a car 'happens' to meet one at a 

crossroads; one needs to find a certain person, and she appears trudging along 
the road in an unexpected place. These things happen too often for coin­

cidence. Are they the consequence of a lived theology whereby the balance 
of man's nature is restored through fasting? Do time, space and creatures find 

their rightful place and function as man rediscovers his? Answers to these 
questions could have something to contribute towards the current discussion 
on ecological problems. 

Of course, theology is always in danger of heresy. And one must admit 
that the serpent is not idle even in this Eden. Fasting can degenerate into a 

frightening fanaticism, a fear of the flesh, a narrow prudery, but these things 
only highlight the genuine humanity of those in whom asceticism is combined 
with prayer and love. 

The Romanians are an extroverted race and this is reflected in the fact 
that, although they keep the fasts of the Orthodox Church, a far greater 
emphasis is placed upon the asceticism of service. A nun who was described 
to us as having 'a soul full of love' expressed this quality through welcoming 

embraces and an overwhelming generosity of time, attention, gifts-and food! 
The same generosity was directed towards the service of God. In the crowded 
churches, during the Liturgy, few could hope to see or hear very much, yet 
they seemed content simply to be there, participating actively in the offering 
through the gifts of candles and lists of intercessions, through prostrations 

and expressions of veneration towards anything or anyone that came from 

the holy of holies behind the iconostasis. In humility, in the most complete 
way that they knew, they were giving glory to God. 

This emphasis on self-giving through service also meant that in the 
monasteries the nuns worked hard and for long hours; yet this fact did not 
necessarily imply an activist attitude to life since much of the work was of a 
kind which could be done in silence and performed with prayer. 

The degree and kind of silence observed seemed to depend more upon 
geographical and social conditions than upon principles. In Romania and 
Serbia alike the monasteries are centres of national culture and art so that 
the more important are visited by thousands of tourists each year. Since the 

State is largely responsible for the upkeep of these national monuments the 
Religious have to accept the situation, making what provision they can to 
secure some kind of silence and enclosure in which to live their lives. In some 
cases the nuns who are not official guides are encouraged to be somewhat 
withdrawn and distant in manner in public. In others a large proportion of the 
Community live in smaller hermitages or sketes on monastic land but off the 
beaten track, singing the Office in their own chapels and coming to the main 
church only for the Liturgy. 
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of the great institution. I do not think it need necessarily mean the abandon­
ment of the larger group. Much could be said about this, but it is surely clear 
that the larger group provides stability, continuity, and also the essential 
distance which is needed in monastic life. However that may be, and it could 

be discussed at length, there is one thing in this desire for real community 
about which I am certain: it is that community begins with me, here and now, 
in the situation in which I find myself now. It is easy to think we can have 
deep relationships with people we meet at conferences, or at a week-end with 
like-minded companions, but it is at home, with the people we have always 
lived with, that our community must be realized. We say to ourselves, I do 
want to be part of a loving and real community, and I could if only one or 
two little things were different: one, the place, two the people ... ! But this 
is the old temptation that the Desert Fathers called accidie. To change the 
place is no use, it is myself that must change: 'O Lord, renew thy church, and 

begin with me.' Only when we are forced into the petty, impossible conflicts 
of the old situations at home will we find the real solutions, and so begin to 
discover our true community as a reflection of the community of the Three 

Persons of the Trinity. 

MONASTIC LIFE AND OTHER CHRISTIAN VOCATIONS 

We also need our 'even-Christians': this is an understanding at the heart of 
renewal, the understanding that all vocations complement one another. To 

emphasize this, religious have very often found it necessary to abandon much 
in their distinctive way of life-habit, silence, work, and so on-until they 
have found themselves in a real crisis of identity, where they no longer have 

their distinctively monastic life to offer to the whole church. It does not do, 
in the end, for 'being one with every man' must leave room for you to be the 
person you are and so give your contribution to the wholeness of life. To 
underline and express the need we all have of one another-and the equal 
importance of all vocations-some enclosed communities, my own among 
them, find a different solution: we invite ordinands, priests, housewives, 
teenagers, anyone interested in prayer, to come and share our life for longer 
or shorter times, while making sure that there really is a life of silence, prayer, 

and solitude there for them to share. 
In this understanding of community one very important aspect of renewal 

is the awareness of the way in which men and women complement one 
another. This positive insight into the value of sexuality need not, and in fact 
should not, mean that religious exchange their life for the married state, as is 
so often the case. Experiments are tried now in other ways, for instance, the 
mixed community at lmshausen where monks and nuns together care for 
orphans; and the many small experiments in new communities for religious 

and married couples. This demands great maturity and a real conviction of 
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breaks all the rules of this world. What rules? Well, one rule in our present 
society in the West is that to be a whole person one has to be either married 

or at least to have had satisfactory sexual experience. Another rule is that 
happiness means possessing things. It is another rule that the free man is the 
one who does not acknowledge authority. By the simple fact of our life in 
Christ as religious we break these rules. We have chosen to find our happiness 

in Christ, and this is to us the deepest fulfilment and freedom. Perhaps if we 
re-phrased the vows we should show this more clearly: instead of poverty we 
might speak of detachment from things; in place of chastity, the freedom to 
love; and obedience would be called attention to the Lord the Spirit. 

More deeply still, the very fact that religious have been able to stake their 
lives on the fact of the resurrection breaks the worst of all the rules of our 
world: that at the centre of things is death and despair. In doing this, of 

course, the religious is in for attack. It may take the form of condemnation 
for proclaiming unwelcome truths and taking action against de-humanising 

forces, for opposing the abuses that can come from technology and asserting 
the value of the individual person. Or it may be the more direct conflict with 
the demonic. Perhaps it is just this element of conflict and opposition that 

can best assure our authenticity, rather than our acceptance by the world. 

SOLITUDE AND COMMUNITY 

I have already mentioned one very significant and general factor in the 
ways of renewal today and that is the desire for a more simple and integral 
monastic life: the desire just to be, rather than to do. This has led to the 

formation of the house of prayer movement within existing communities, 
cells for contemplative prayer formed within the whole. It may be that the 
next stage in that movement will be a realization of the underlying contem­
plative strand in all monastic life, as the only true basis of all activity. There 
are already signs that the small groups are not the final answer. A further 
expression of this desire for an integral monasticism is the hermit movement 
which has taken shape in many places. In my own community we have 
hermits living in varying degrees of solitude, but more important is the 

conviction their solitude has brought to us all of the essential solitariness of 
our own lives in community. Ultimately each one of us will be judged as he 
stands poor and alone before God. 'At evening time', says St. John of the 

Cross, 'you will be examined in love.'. 
The other side of this call to solitude is the great desire for genuine com­

munity. This has led to the formation of small groups outside the main group 
in many active orders, or to a large community functioning through smaller 
groups as at Le Pierre que Vire in France, or to a community of small groups 
such as the Little Brothers and Little Sisters of Jesus. This stresses the real 
need for human relationships, and for the breaking down of the triumphalism 
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We found the traditional grille only in the Catholic Abbey of Nonnberg, 
and there it was retained for reasons of safety since the convent has many art 

treasures donated by benefactors during the centuries of its history. We our­

selves were taken into the garden to recreate with the nuns and accepted 

completely as Sisters. 
There seems to be no evidence of real religious persecution today in the 

countries in Eastern Europe which we visited, yet when two groups with 
different philosophies of life live alongside each other there must inevitably 
be a certain amount of friction and uncertainty about what the future may 
bring. This helps Religious to retain that sense of being strangers and pilgrims 
in this world, which has always been one of the main purposes of Christian 
asceticism. We of the West tend to commiserate with our eastern brethren 

but I have heard Greek students envying people in Jugoslavia who are offered 
a clear-cut issue and an opportunity for risk in the practice of religion. Of 

necessity they are witnesses to the whole Church of what it means to be in 

the world and not of it, and this is a much needed vocation at a time when 
the distinction is blurred, even in the Religious Life. 

So one recognizes that a balanced asceticism must contain both voluntary 
and compulsory elements if a state of affairs favourable to spiritual growth is 
to be maintained, and it was interesting to see the great variety of ways in 
which this balance was being worked out-often unwittingly-in the various 

Churches and Communities which we visited. 

WORK, RELATIONSHIPS WITH THE CHURCH AND WORLD 

Work and relationships with the world can scarcely be treated as separate 
themes since the attitude of the world towards the Religious Life is often 
conditioned by the work which monks and nuns do in it and for it. 

There is, for instance, a great variety of emphasis and understanding of 
Christian commitment in the Lutheran and Reformed Churches, and groups 

concerned with social activity might well be unsympathetic towards a form 
of Religious Life orientated to community and contemplation rather than to 
the performance of good works. Yet the need does seem to lie more 

particularly in the former direction and, in order to respond to this call more 

effectively, the Community at lmmshausen has given up its children's home 
and Ordo Pacis most of its work in State schools. In the last century groups 
of deaconesses undertook much of the social work which in the Catholic and 
Anglican Churches was performed by Religious Congregations formed for that 

purpose. Today in the Protestant Churches of Western Europe such institutes 
of deaconesses are responsible for a range of work covering every form of 

human need, but sometimes there is little understanding of the life of prayer 
and community. So all three Communities which I visited were concerned 
above all with being a sign of unity, to work out and witness to the im-
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plications and demands of life lived together in Christ. In each case the 
Community was open to all who came for spiritual help, for relaxation, for 

retreat and, above all, for the opportunity to join in the work and life of a 

Christian fraternity. 
And th is, one must add, is precisely the function with in its own milieu, of 

an Orthodox monastery in Serbia and Romania. As in the West so, in the 
East, other forms of work may be undertaken in order to provide a livelihood 
for the Religious, yet first and foremost the monasteries are considered to be 

spiritual power-houses for the whole Church. 
Contacts with Catholic Communities were limited and conclusions there­

fore less reliable, but one's general impression was that their attitude was 
somewhat different. Active work was still seen as an ideal; in cases where the 
political situation had limited this it was felt to be a deprivation. Teaching 
nuns still catechised the children in church after school hours, nursing nuns 
still worked in the hospitals of Zagreb (in secular clothes) and in Belgrade (in 
their habits). At Nonnberg one sensed a close Community spirit, but our visit 
was such a brief one that it was impossible to discover how much could be 
shared physically as well as spiritually with people outside. 

The population of Slovenia and Croatia is predominantly Catholic, and 
here there seems to be caution in the public profession of religion. In 

Ljubljana, for instance, there may be as many as four well-attended Masses 
each day in each of the dozen or more churches belonging to the Religious 
Orders, yet scarcely a man can be seen in the congregations. In Orthodox 
Serbia, on the other hand, the churches may be less full, except for a great 
feast, but the congregation on any day will include as many men as women. 

In Serbia one feels that governments may come and go; invaders may come 
and go; but the Serb continues on his own way fearing and caring for no one. 
In the monastery he finds his spiritual home, his social centre, where he can 
meet like-minded friends, the place where the spirits of the royal and saintly 
Nemanja family still seem to live. It is true that there are also other groups of 
pagan Jugoslavs who come in parties to the monastic churches solely to view 
their national monuments. They gaze about with an elaborate air of non­

committal-especially if a service is in progress-pointing out artistic details of 
the frescoes to each other in order to make it quite clear that they have not 
come to pray! Yet, whatever the religious allegiance or lack of it, no hostility 
or disrespect is shown towards the religious habit, which is worn in public on 
all occasions by Orthodox monks and nuns. It is apparently taken for granted 
as part of the social scene; even among the non-religious there would be a 
certain superstitious awe of it on the part of the less sophisticated, while the 
more cultured would be too polite to show their aversion. 

In Romania the monastic life is much more closely interwoven with the 
fabric of State organisation than it is in Serbia. While their function as centres 
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that seem to have emerged among us and see what is to be said about them 
now. First of all, there is the demand for authenticity. We have to see to it 
that we are women and men of the late twentieth century and not dead 
Victorian ladies and gentlemen. Most of our communities were founded or 
reorganized by very able and managing Victorians, and quite rightly they used 

the culture of their day. The distinctive atmosphere of nineteenth century 
middle-class Europe is still with us in many community customs. They do not 

need to be enumerated, and one of the obvious demands of the present is to 
remove them. These things were not prescribed in the Rule of St. Benedict, 
the Rule of St. Dominic, much less in the Gospel of our Lord Jesus Christ. 

But people have to act and behave in some way, and we have to be very 
careful about what takes their place. New customs will inevitably take the 
place of the old ones, and what will they express? The customs of present 
society are as much under judgement as those of the Victorians, and it is very 
often the monk, the one who is marginal to society, who brings judgement to 
bear upon them. We have cut away things that seemed to us no longer 
'authentic': what is to replace them? To find out, some Trappists I know 
entirely abandoned their rules of silence; others wore secular dress in place of 
the habit; others let their hair grow and wore beards; the offices were made 
optional, and each office was given a different treatment, so that one had 
Anglican Chant at Lauds, Gregorian at Vespers, and guitars at Compline. In 
place of silent manual labour at set hours, the monks started a jam factory 
and a coffee shop for themselves where they could go any time and chat with 
one another. Each monk was made responsible by this for asking himself, 
'Why have I come here? What do I really want?' But after a while it seemed to 

many that what they wanted was silence in order to seek God, solitude to 
hear his word, withdrawal from the world in order to understand it more 
truly from the heart of God. So the old aims have taken on their modern 

appropriate expression. With some it has even led to the more complete 
commitment of the hermit life. It seems to me now vitally important that we 
should ask this second question-what do I really want?-and be prepared to 
reject much that in our present age is not in line with the demands of the 

Gospel. It is after all more important to be true than to be relevant. 
The monk has to be authentic, that is, his life must become congruous 

with his deepest convictions, and both must be open all the time to be 
formed and re-formed by the Spirit of God. Purity of heart was what the 
desert fathers called it, and it is not something easily or quickly attained. 
Then there has to come a point where the customs that he adopts or evolves 
come under judgement, and in this the monk is also the prophet. The religious 
has always been the marginal person, the drop-out, the one who has left the 
usual ways of society and is therefore accessible to all because bound to none. 
He is the rebel, the extravagant one, the fool for Christ, who deliberately 
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are there, but they can be applied directly and in a new way. What we can 
learn from this is that they are indeed the same principles and that they are 

what matter. 

MONASTICISM IN OTHER RELIGIONS 

I think it is important also to make another point about monasticism out­
side the Roman Catholic and Anglican Churches. One of the insights we have 
gained in our present renewal is that monasticism is wider than and older than 
Christianity. There are Hindu monks, Buddhist monks, monks among most of 
the great religions of mankind. Monasticism is a part of the religious response 

of the human spirit, and it could be said that one would have been a monk, if 
that was what one was meant to be, whether one was a Christian or not. The 
Gospel is the fulfilment of monasticism, if you like; it is no longer possible to 
say that monasticism is the full flowering of the Gospel. To put this another 
way, among monks we must define ourselves as Christians; among Christians 

we must define ourselves as monks. 
This discovery of what we have in common with other monks is of very 

great importance: we find ourselves able to stand-under (that is the real 

meaning of understand) monks of other religions and to find all that we have 
in common. The ways and techniques of prayer, for instance of Za-Zen, of 

Yoga, have to be taken seriously now: it is wrong to write them off as non­
Christian, patent ways to quick contemplation. Communities and individual 
monks are profiting deeply by sharing in these other monastic traditions. The 
Trappists in New England, for instance, have a Zen master; the Benedictines 
in Vermont practise Zen corporately; a monk from Mount Saviour lived for 
years in a Buddhist monastery, sent by his abbot, to return and bring the 
riches he had gained with him. One of the Anglican men's communities has a 
house in Sussex for this living encounter of religions. In Canada a new centre 
is being formed where Tibetan monks will live alongside Benedictines and 
Trappists, a venture which owes much to the pioneer in this field, Thomas 
Merton. In all these ways monasticism is discovering that it is a unifying and 
not a divisive thing. And it is surely one of the genuine marks of the Spirit of 

God that he unites. 
It is important to have gone along with the swing of the pendulum: the 

Spirit has led us in this way. If we have followed faithfully in this seeming 
chaos of renewal, we shall be in a position to ask, what next? If not, not. 
There is no short cut, and no comfortable way of avoiding the changes and 
saying, 'There, I told you you would come back to normal eventually!' It is 

not ever a case of going back: it is a matter of going on. 

AUTHENTICITY 

I would now like to discuss with you some of the principles of renewal 
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of spirituality and national culture is of primary importance, the monasteries 

also seem to be very much a part of the whole economic structure of the 
country. Before the war priests and heads of monasteries received salaries 

from the State; now everyone whose work is concerned with the maintenance 
of buildings and the practical details of life are also paid for their services. 
Church land is taxed to provide money for this. Nuns act as guides for the 
monasteries and take annual short courses in history, languages and church 
architecture in order to fit them for this work. Others have government 

contracts for weaving and embroidery, and monks and nuns produce every­
thing that is needed for the services of the Church, such as the weaving of 

material for vestments and the sewing of them, the construction of holy 

objects in wood and metal, and the framing of icons. The sense of hospitality 
is so strong in Romania that much time must be spent by nuns in preparing 
meals for guests and in entertaining them. 

It was in the realm of intellectual work that one encountered a great dis­
crepancy between the sexes. In Romania, for example, every other monk or 
priest seemed to be studying for a doctorate or at least some examination in 
order to improve his qualifications. Monasteries for men contained libraries. 

Since 1959 women have not been encouraged to study theology and the 
seminaries for nuns have been closed. Nevertheless we were told that the 
question of education for nuns is being considered by the Patriarch, and the 

general attitude seems far more positive than it is in Serbia where one feels 
that the Church does not want nuns to be educated. Here also the situation is 
very different for monks, although throughout the Religious Life in Serbia 
the value of prayer and manual work is stressed rather than that of intellectual 

attainment. Reading matter for nuns is on the whole confined to the Bible, 
service books, and lives of the Fathers-although at least one women's 
monastery took a weekly newspaper from which the nuns seemed to cull the 
more sensational and scandalous items of news concerning Church life in the 
West! 

In Catholic Jugoslavia the situation was very different. Many nuns spoke 
several languages, and libraries contained translations of the works of western 
theological writers. Communities which belonged to international Orders were 
kept closely in touch with their western counterparts through visits, corres­
pondence and practical help. It would be a superficial judgement to say that 
we moved from one entirely different world to another when we travelled 
from Ljubljana or Zagreb to Serbia, but the change was nevertheless very 

great. However, there were certain common characteristics between the two 

religious cultures such as devotion to the Mother of God, a love of religious 

processions, deep veneration towards the relics and witness of the saints, 
much prayer for the departed, and the sonorous Slavonic singing which seems 
to a stranger to express so movingly the soul of a people. It was in the ex-
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perience of such things that one realized that the two Churches are not so 
divided from each other as they sometimes suppose themselves to be. 

CONCLUSIONS 

Any general conclusions must be limited by the fact that what has been 

described represents only one journey in which by far the greater number of 
visits were paid to religious houses for women. Moreover in order to give a 
balanced account some contact should have been made with the many 
contemplative, but open, Catholic Communities which have been formed in 
recent years in Western Europe. We tended to see Catholicism as it is ex­
pressed in the more conservative South, and even so our contacts were limited 

to four Communities, although we did meet individual Sisters from other 
Orders on our way across Europe. 

However, with these reservations, some conclusions can be drawn. The 
most striking feature of the experience was the great corpus of common 

principles which we found, expressed though it was in a wide variety of ways. 
There was a universal if indefinable shape and pattern which meant that a 

monk or nun could feel at home within all traditions, Orthodox, Catholic or 
Protestant. Much of this may have been due to the daily recitation of the 
Office which in some form or other was performed in every convent and 
monastery which we visited. 

Another striking fact lay in the prevalence of a type of Religious Life, 
community-centred and contemplative, which was, nevertheless, open to the 

world. Far removed though they might be in some ways, Protestant and 
Orthodox Communities showed a surprising affinity of spirit in the freedom 

from legalism and reliance on the Holy Spirit with which they were living 
out this mode of Religious Life. It was something which one felt was very 
much in line with the ethos of our own Community. 

The Eucharist should be a unifying factor among Religious, but this is not 

always the case. The close similarity between Catholic, Anglican, and 
Protestant Liturgies has already been noted, while intercommunion was 
possible in any Protestant Community we visited, as also in the Catholic 
dioceses of Austria and Jugoslavia if we were prepared to state our belief in 
the Real Presence. (Whether we thought it right to communicate or not in 
either situation was, of course, a different question.) 

Beneath the glorious ritual of the Orthodox Liturgy a similar universal 
shape was clearly discernible. Although we could join wholeheartedly in this 
prayer, accepting the fact that it was not yet possible to receive communion 
in the Orthodox Church, we could not accept the assumption of Serbian 
priests and monks that their way, and their way alone, of celebrating the 
Liturgy was pravoslavlje (right praise). Such an attitude made dialogue on 

this subject impossible. One likewise found a blockage in the genuine bewilder-
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Church and the monastic pioneers, as well as the spirit, rather than the 
letter, of the founders of the communities. In the light of the principles 
thus seen, the traditions and customs of each community should be 
thoroughly re-examined to see which of them may have become unreal, 
meaningless, or even frustrating.* 

It will be clear to you how close this position is to your own. Like you, 
we are dealing with already existing institutions: it is a matter of re-newal, or 

making the old new. This is not the case in other parts of the church and 
outside it. I will make this point rather definitely, because I think we some­
times think it is our condition. We are not in a position to start from scratch: 
with us it is very much a case of 'the baby and the bath water', the very 
delicate discernment of what is essential in our tradition and what is not. To 

pretend otherwise is to deceive ourselves; we shall only find, if we do that, 
that in any case we are still asking the same questions and therefore getting 
the same old answers. 

NEW FORMS OF MONASTIC LIFE 

But elsewhere it is different, and that can be an inspiration to us also. In 
Africa and the emerging countries there is a great creation of monastic life 
where it has not been before; and for the last thirty years there has been a 
remarkable creation of religious life in Protestant Europe-France, Germany, 

Switzerland, and Scandinavia-where not only had it not been before, but 
where it has been actively condemned since the Reformation. These com­
munities are able to see monastic life as a free response of man to the call of 
God-which is a long way from the negativism of the Reformers and a long 
way towards the present Roman Catholic approach which is discarding the 
legalism that had crept over monasticism since the late Middle Ages. Many of 
these communities were formed as a response to the tragedy and evil let loose 
by the two World Wars, and along with the desire of the members for entire 
consecration of themselves to God there is a vivid sense of themselves as one 
with fallen and sinful mankind. Through their lives of conversion, they see 

that God's Kingdom can break into the whole of mankind, of which they are 

part. Taize, the most influential of these communities, affirms in every way 
possible, that central intuition of evangelical Christianity that God is the 

centre, giving himself freely at each moment to each one; that life in Christ is 
not safe and secure: it is dangerous because it is indeed a life, which grows 
and changes in response to the most dangerous of all things, the Lord the 
Spirit. Authenticity, simplicity, entire dedication to God: the same principles 

* Religious Communities in the World of Today. A Paper presented to the Advisory 
Council on Religious Communities with a Commentary by A.M. Allchin. London: SPCK, 
1970. Paragraphs 8 and 9, pp. 10-11. 
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we have to make some distinction. So I would like first of all to say some­

thing about the ways in which the renewing Spirit has worked among us so 
far; and then suggest how we might need now to see his work in discretion 
and discernment of spirits if we are to be still within his continuing life. 

First, monastic renewal so far. The movement towards renewal and reform 
in the Roman Catholic Church received a great impetus from the Second 
Vatican Council, as you know better than I. Since then, for the religious 
orders, this has meant a new appraisal of every part of their life and a freedom 
to experiment with new forms and ways. The earlier renewals in biblical study 
and in liturgy, in studies of the fathers, and in the ecumenical dimension, 

were brought into the specific renewal of the religious orders in connection 
with their specific concerns. The basic idea was renewal according to the 

Gospel and the founders, in other words, a new look at the Gospel and the 
founders of communities in order to see, in both cases, what is basic and un­
r:hanging and what is a matter of culture and can change. In seeing Christ and 
the spiritual fathers ·n this light, we should then be able to act according to 
the Spirit in our own age: not by imitating them, but by learning from them 
10w a man responds to the living God. 

The work of the Spirit through the Council, and through those great and 

h ly men, Pope John and Pope Paul, was not restricted to one section of the 
church. The same Spirit that spoke there was also at work in other places. In 

1968 the Lambeth Conference formed a resolution concerning religious com­
munities, its first official recognition of their existence in the Anglican Com­

munion, more than a hundred years after they first came into being. It 
recognized with gratitude their contribution 'to the life of the Church, and 

values their witness to the absolute character of the claims of God on the life 
of man .. .' It also called upon the members of the communities to 'take their 
part in the present renewal of the Church, in particular by seeking to renew 
themselves according to the priorities of the gospel and the original intention 
.Jf their foundation.' (Resolution 5.) Two years later the Advisory Council on 
Religious Communities issued a Paper expanding this statement. Among other 
~xcellent recommendations they had this to say which is relevant to our 
r:,.Jrpose: 

R13ligious communities, like the Church itself, stand in need of constant 

,.,If-examination and searching self-criticism. In these days there is de­
,nanded of all communities a profound renewal, according to the best 
traditions of their life. This must be undertaken under the guidance of the 
·,o!y Spirit with a due appreciation of the conditions of modern life and 
chought. 

Such self-examination and renewal must start with a return to the 
sources: the Bible, particularly the Gospels, the teaching of the early 
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ment of Catholic Jugoslavian nuns because the Orthodox-to quote one 
Reverend Mother-showed no signs of 'returning to the Pope when he has 
made every effort to meet them half way.' 'What more do they want?' she 

asked in despair. And as one thought of the history of religious warfare in 

the Balkans, more complicated even than our own situation in Ireland, one 
could only answer in terms of mutual respect, understanding and forgiveness. 

These points have been mentioned since they illustrate the very long way 
that there is still to go if Christ's prayer for unity is to find its fulfilment 

throughout Christendom. Contacts between Ang I ican, Catholic and Protestant 
Communities in Western Euro;::ie are so spiritually rewarding nowadays, so 

full of charity and openness, that it is tempting to content oneself with these, 
ignoring more remote situations in which one has to start much farther back, 
with fewer immediate expectations. 

The need slems to be for individuals out of many different vocations in 
the Church to form a network of friendly and trusting relationships, a climate 

in which theologians can do their own particular work. The basic unity of the 
Religious Life, which has been demonstrated in this article, the debt owed by 

the West to the East for its formation in the beginning, the identification of 
the eastern monastery with the common people, are all reasons why nuns 
have an important part to play in this work of reconciliation. 

Women are not highly thought of in the East, but nevertheless they exer­
cise a powerful influence at a homely level on common opinion and feeling. 
It is possible for a western nun to enter into the situation at a different level 
of being than that occupied by the more highly-venerated priest or monk and 
we have noticed, when exchanging experiences of Eastern Europe with 

Anglican priests, that the world which they have inhabited has been sig­
nificantly different from ours. 

We are very grateful to the Romanian Orthodox Church for allowing two 
of their nuns to visit Anglican Communities in 1972, and for promising to 
send more th is year if it proves possible for them to do so. It is these two-way 
exchanges which are particularly fruitful, as each side meets not only the 
single representative of a Church but a whole way of life, and discovers 
behind the others' strange speech and customs our common humanity and 
fellowship in Christ. 
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IMPRESSIONS OF RENEWAL IN THE RELIGIOUS LIFE 

A LECTURE GIVEN AT ST. CATHERINE'S CENTRE 

PORTOBELLO ROAD, LONDON 

by Sister Benedicta, s LG 

First I would like to define the title. The phrase 'Religious Life' I take in 
its technical sense to mean the life of those under vows of religion. I would 
find it more natural to use the term 'monastic', so long as you understand 
that I do not use it in any narrow sense. The old distinction between 
'monastic' as meaning the contemplative and especially the Benedictine 
orders, and 'religious' as meaning orders whose dedicated life finds expression 
in service in the world, seems to have become artificial. The early church 
and the Orthodox Church today knows only one form of the monastic life, 
though within that unity there is great flexibility and difference of operation. 
This realization of our essential unity is perhaps one of the first results of 
renewal among us, and I will be using the term 'monastic' to emphasize just 

this approach. 
'Impressions': of course all I can say will only be impressions. For one 

thing, as St. John of the Cross says, all we know, we know through the senses, 
and all I can share with you is what has been impressed upon my understand­
ing through actual meetings, discussion, reading, and a little experience. These 
are limited to what I have seen and heard and the conclusions I have drawn 
from this evidence. For another thing, it is too soon to do more than share 
impressions; there is the risk, if one goes further, of hardening and fixing 
what is still a growing and changing process. So one tries to keep to 
'impressions'. 

And now the most important word of all: 'renewal'. To re-new means to 
make an old or existing thing new, to give new life and meaning to something 
you already have. The Greek term would be metanoia, turning into something 
new, conversion of heart, to become new people in Christ. And you tell me 
you are 'in' renewal itself-not in 'a' renewal or even in 'the' renewal-but 
really right inside the whole collective noun: just as a fish is not in 'the' water, 
but in water, in the total sphere to which he belongs. As I understand it, this 
'renewal' is nothing apart from ourselves-it is not a process out there, con­
tinuing on its own apart from us, not a movement we join or something that 
can be done to us, that can impose certain rules on us and put us in a certain 
ategory-it is far more exciting than that: it is a life which we choose, an 

atmosphere we breathe; it is ourselves 'open to the Spirit'. As a great 
evangelical once put it: 'O Lord, renew thy church, and begin with me.' 
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In one sense there is no moment in time in which the Lord the Spirit is 
not at work renewing the church; but it is clear that there are times in the 
history of men when this work seems more obvious, more concentrated and 
dramatic, perhaps more calamitous. It seems reasonable to suppose that it is 
on our side that we should look for the reasons for change: it is we who 

change, not God. In this century have there been fundamental changes in our 
way of life, in our ideas and our ideals, changes of a dramatic nature which 
would make a real difference to the way God is incarnate among us? The 
answer is undoubtedly yes. As Christopher Fry said in his play A Sleep of 
i'risoners: 

Thank God our time is now, when wrong 
Comes up to meet us everywhere, 
Never to leave us till we take 
The longest stride of soul man ever took­
Affairs are now soul size. 
The enterprise 
is exploration into God. 

We believe that our century, especially our generation, has seen more funda­
mental change than any other; a gulf lies between us and the past deeper than 
any at any other time. For one thing we have seen the ending of Christian 
Europe, the civilization of Christendom in which monastic life grew and was 
formed. Extending from the fourth century until the end of the nineteenth, it 
has passed with an absoluteness that has provoked the conclusion in some 
places that God is dead. Could it be that it is our civilization that is dead? I 
suppose that to be the conviction that lies behind much of the renewal in 
monastic life today. The whole manner in which we used to give expression 
to our beliefs is dead; we need to find new and relevant means to incarnate 
them. 

RENEWAL SO FAR 

I take it to be the conviction of everyone here that God is God, infinite 
and unchanging, and that 'underneath are the everlasting arms'. Just as the 
Lord Jesus lived in a particular place, belonged to a particular time and nation, 
we have to lay hold on our own time and place and culture as the means to 
express the absolute demand of commitment to God for the bringing in of 
the Kingdom. It is in these secondary things that the changes lie, not in the 
essentials. We have had some years now of this kind of re-assessment of means, 
and renewal is not a new thing among us. I believe that it is time we went on 
to the second stage. The eternal and the finite are so closely linked in us that 
it is hard to be clear which is which; and anyway, in a really new and over­
whelming thing, for a time we have to go totally along with it. But eventually 
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can be done to us, that can impose certain rules on us and put us in a certain 
ategory-it is far more exciting than that: it is a life which we choose, an 

atmosphere we breathe; it is ourselves 'open to the Spirit'. As a great 
evangelical once put it: 'O Lord, renew thy church, and begin with me.' 
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In one sense there is no moment in time in which the Lord the Spirit is 
not at work renewing the church; but it is clear that there are times in the 
history of men when this work seems more obvious, more concentrated and 
dramatic, perhaps more calamitous. It seems reasonable to suppose that it is 
on our side that we should look for the reasons for change: it is we who 

change, not God. In this century have there been fundamental changes in our 
way of life, in our ideas and our ideals, changes of a dramatic nature which 
would make a real difference to the way God is incarnate among us? The 
answer is undoubtedly yes. As Christopher Fry said in his play A Sleep of 
i'risoners: 

Thank God our time is now, when wrong 
Comes up to meet us everywhere, 
Never to leave us till we take 
The longest stride of soul man ever took­
Affairs are now soul size. 
The enterprise 
is exploration into God. 

We believe that our century, especially our generation, has seen more funda­
mental change than any other; a gulf lies between us and the past deeper than 
any at any other time. For one thing we have seen the ending of Christian 
Europe, the civilization of Christendom in which monastic life grew and was 
formed. Extending from the fourth century until the end of the nineteenth, it 
has passed with an absoluteness that has provoked the conclusion in some 
places that God is dead. Could it be that it is our civilization that is dead? I 
suppose that to be the conviction that lies behind much of the renewal in 
monastic life today. The whole manner in which we used to give expression 
to our beliefs is dead; we need to find new and relevant means to incarnate 
them. 

RENEWAL SO FAR 

I take it to be the conviction of everyone here that God is God, infinite 
and unchanging, and that 'underneath are the everlasting arms'. Just as the 
Lord Jesus lived in a particular place, belonged to a particular time and nation, 
we have to lay hold on our own time and place and culture as the means to 
express the absolute demand of commitment to God for the bringing in of 
the Kingdom. It is in these secondary things that the changes lie, not in the 
essentials. We have had some years now of this kind of re-assessment of means, 
and renewal is not a new thing among us. I believe that it is time we went on 
to the second stage. The eternal and the finite are so closely linked in us that 
it is hard to be clear which is which; and anyway, in a really new and over­
whelming thing, for a time we have to go totally along with it. But eventually 
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we have to make some distinction. So I would like first of all to say some­

thing about the ways in which the renewing Spirit has worked among us so 
far; and then suggest how we might need now to see his work in discretion 
and discernment of spirits if we are to be still within his continuing life. 

First, monastic renewal so far. The movement towards renewal and reform 
in the Roman Catholic Church received a great impetus from the Second 
Vatican Council, as you know better than I. Since then, for the religious 
orders, this has meant a new appraisal of every part of their life and a freedom 
to experiment with new forms and ways. The earlier renewals in biblical study 
and in liturgy, in studies of the fathers, and in the ecumenical dimension, 

were brought into the specific renewal of the religious orders in connection 
with their specific concerns. The basic idea was renewal according to the 

Gospel and the founders, in other words, a new look at the Gospel and the 
founders of communities in order to see, in both cases, what is basic and un­
r:hanging and what is a matter of culture and can change. In seeing Christ and 
the spiritual fathers ·n this light, we should then be able to act according to 
the Spirit in our own age: not by imitating them, but by learning from them 
10w a man responds to the living God. 

The work of the Spirit through the Council, and through those great and 

h ly men, Pope John and Pope Paul, was not restricted to one section of the 
church. The same Spirit that spoke there was also at work in other places. In 

1968 the Lambeth Conference formed a resolution concerning religious com­
munities, its first official recognition of their existence in the Anglican Com­

munion, more than a hundred years after they first came into being. It 
recognized with gratitude their contribution 'to the life of the Church, and 

values their witness to the absolute character of the claims of God on the life 
of man .. .' It also called upon the members of the communities to 'take their 
part in the present renewal of the Church, in particular by seeking to renew 
themselves according to the priorities of the gospel and the original intention 
.Jf their foundation.' (Resolution 5.) Two years later the Advisory Council on 
Religious Communities issued a Paper expanding this statement. Among other 
~xcellent recommendations they had this to say which is relevant to our 
r:,.Jrpose: 

R13ligious communities, like the Church itself, stand in need of constant 

,.,If-examination and searching self-criticism. In these days there is de­
,nanded of all communities a profound renewal, according to the best 
traditions of their life. This must be undertaken under the guidance of the 
·,o!y Spirit with a due appreciation of the conditions of modern life and 
chought. 

Such self-examination and renewal must start with a return to the 
sources: the Bible, particularly the Gospels, the teaching of the early 
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ment of Catholic Jugoslavian nuns because the Orthodox-to quote one 
Reverend Mother-showed no signs of 'returning to the Pope when he has 
made every effort to meet them half way.' 'What more do they want?' she 

asked in despair. And as one thought of the history of religious warfare in 

the Balkans, more complicated even than our own situation in Ireland, one 
could only answer in terms of mutual respect, understanding and forgiveness. 

These points have been mentioned since they illustrate the very long way 
that there is still to go if Christ's prayer for unity is to find its fulfilment 

throughout Christendom. Contacts between Ang I ican, Catholic and Protestant 
Communities in Western Euro;::ie are so spiritually rewarding nowadays, so 

full of charity and openness, that it is tempting to content oneself with these, 
ignoring more remote situations in which one has to start much farther back, 
with fewer immediate expectations. 

The need slems to be for individuals out of many different vocations in 
the Church to form a network of friendly and trusting relationships, a climate 

in which theologians can do their own particular work. The basic unity of the 
Religious Life, which has been demonstrated in this article, the debt owed by 

the West to the East for its formation in the beginning, the identification of 
the eastern monastery with the common people, are all reasons why nuns 
have an important part to play in this work of reconciliation. 

Women are not highly thought of in the East, but nevertheless they exer­
cise a powerful influence at a homely level on common opinion and feeling. 
It is possible for a western nun to enter into the situation at a different level 
of being than that occupied by the more highly-venerated priest or monk and 
we have noticed, when exchanging experiences of Eastern Europe with 

Anglican priests, that the world which they have inhabited has been sig­
nificantly different from ours. 

We are very grateful to the Romanian Orthodox Church for allowing two 
of their nuns to visit Anglican Communities in 1972, and for promising to 
send more th is year if it proves possible for them to do so. It is these two-way 
exchanges which are particularly fruitful, as each side meets not only the 
single representative of a Church but a whole way of life, and discovers 
behind the others' strange speech and customs our common humanity and 
fellowship in Christ. 
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perience of such things that one realized that the two Churches are not so 
divided from each other as they sometimes suppose themselves to be. 

CONCLUSIONS 

Any general conclusions must be limited by the fact that what has been 

described represents only one journey in which by far the greater number of 
visits were paid to religious houses for women. Moreover in order to give a 
balanced account some contact should have been made with the many 
contemplative, but open, Catholic Communities which have been formed in 
recent years in Western Europe. We tended to see Catholicism as it is ex­
pressed in the more conservative South, and even so our contacts were limited 

to four Communities, although we did meet individual Sisters from other 
Orders on our way across Europe. 

However, with these reservations, some conclusions can be drawn. The 
most striking feature of the experience was the great corpus of common 

principles which we found, expressed though it was in a wide variety of ways. 
There was a universal if indefinable shape and pattern which meant that a 

monk or nun could feel at home within all traditions, Orthodox, Catholic or 
Protestant. Much of this may have been due to the daily recitation of the 
Office which in some form or other was performed in every convent and 
monastery which we visited. 

Another striking fact lay in the prevalence of a type of Religious Life, 
community-centred and contemplative, which was, nevertheless, open to the 

world. Far removed though they might be in some ways, Protestant and 
Orthodox Communities showed a surprising affinity of spirit in the freedom 

from legalism and reliance on the Holy Spirit with which they were living 
out this mode of Religious Life. It was something which one felt was very 
much in line with the ethos of our own Community. 

The Eucharist should be a unifying factor among Religious, but this is not 

always the case. The close similarity between Catholic, Anglican, and 
Protestant Liturgies has already been noted, while intercommunion was 
possible in any Protestant Community we visited, as also in the Catholic 
dioceses of Austria and Jugoslavia if we were prepared to state our belief in 
the Real Presence. (Whether we thought it right to communicate or not in 
either situation was, of course, a different question.) 

Beneath the glorious ritual of the Orthodox Liturgy a similar universal 
shape was clearly discernible. Although we could join wholeheartedly in this 
prayer, accepting the fact that it was not yet possible to receive communion 
in the Orthodox Church, we could not accept the assumption of Serbian 
priests and monks that their way, and their way alone, of celebrating the 
Liturgy was pravoslavlje (right praise). Such an attitude made dialogue on 

this subject impossible. One likewise found a blockage in the genuine bewilder-
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Church and the monastic pioneers, as well as the spirit, rather than the 
letter, of the founders of the communities. In the light of the principles 
thus seen, the traditions and customs of each community should be 
thoroughly re-examined to see which of them may have become unreal, 
meaningless, or even frustrating.* 

It will be clear to you how close this position is to your own. Like you, 
we are dealing with already existing institutions: it is a matter of re-newal, or 

making the old new. This is not the case in other parts of the church and 
outside it. I will make this point rather definitely, because I think we some­
times think it is our condition. We are not in a position to start from scratch: 
with us it is very much a case of 'the baby and the bath water', the very 
delicate discernment of what is essential in our tradition and what is not. To 

pretend otherwise is to deceive ourselves; we shall only find, if we do that, 
that in any case we are still asking the same questions and therefore getting 
the same old answers. 

NEW FORMS OF MONASTIC LIFE 

But elsewhere it is different, and that can be an inspiration to us also. In 
Africa and the emerging countries there is a great creation of monastic life 
where it has not been before; and for the last thirty years there has been a 
remarkable creation of religious life in Protestant Europe-France, Germany, 

Switzerland, and Scandinavia-where not only had it not been before, but 
where it has been actively condemned since the Reformation. These com­
munities are able to see monastic life as a free response of man to the call of 
God-which is a long way from the negativism of the Reformers and a long 
way towards the present Roman Catholic approach which is discarding the 
legalism that had crept over monasticism since the late Middle Ages. Many of 
these communities were formed as a response to the tragedy and evil let loose 
by the two World Wars, and along with the desire of the members for entire 
consecration of themselves to God there is a vivid sense of themselves as one 
with fallen and sinful mankind. Through their lives of conversion, they see 

that God's Kingdom can break into the whole of mankind, of which they are 

part. Taize, the most influential of these communities, affirms in every way 
possible, that central intuition of evangelical Christianity that God is the 

centre, giving himself freely at each moment to each one; that life in Christ is 
not safe and secure: it is dangerous because it is indeed a life, which grows 
and changes in response to the most dangerous of all things, the Lord the 
Spirit. Authenticity, simplicity, entire dedication to God: the same principles 

* Religious Communities in the World of Today. A Paper presented to the Advisory 
Council on Religious Communities with a Commentary by A.M. Allchin. London: SPCK, 
1970. Paragraphs 8 and 9, pp. 10-11. 
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are there, but they can be applied directly and in a new way. What we can 
learn from this is that they are indeed the same principles and that they are 

what matter. 

MONASTICISM IN OTHER RELIGIONS 

I think it is important also to make another point about monasticism out­
side the Roman Catholic and Anglican Churches. One of the insights we have 
gained in our present renewal is that monasticism is wider than and older than 
Christianity. There are Hindu monks, Buddhist monks, monks among most of 
the great religions of mankind. Monasticism is a part of the religious response 

of the human spirit, and it could be said that one would have been a monk, if 
that was what one was meant to be, whether one was a Christian or not. The 
Gospel is the fulfilment of monasticism, if you like; it is no longer possible to 
say that monasticism is the full flowering of the Gospel. To put this another 
way, among monks we must define ourselves as Christians; among Christians 

we must define ourselves as monks. 
This discovery of what we have in common with other monks is of very 

great importance: we find ourselves able to stand-under (that is the real 

meaning of understand) monks of other religions and to find all that we have 
in common. The ways and techniques of prayer, for instance of Za-Zen, of 

Yoga, have to be taken seriously now: it is wrong to write them off as non­
Christian, patent ways to quick contemplation. Communities and individual 
monks are profiting deeply by sharing in these other monastic traditions. The 
Trappists in New England, for instance, have a Zen master; the Benedictines 
in Vermont practise Zen corporately; a monk from Mount Saviour lived for 
years in a Buddhist monastery, sent by his abbot, to return and bring the 
riches he had gained with him. One of the Anglican men's communities has a 
house in Sussex for this living encounter of religions. In Canada a new centre 
is being formed where Tibetan monks will live alongside Benedictines and 
Trappists, a venture which owes much to the pioneer in this field, Thomas 
Merton. In all these ways monasticism is discovering that it is a unifying and 
not a divisive thing. And it is surely one of the genuine marks of the Spirit of 

God that he unites. 
It is important to have gone along with the swing of the pendulum: the 

Spirit has led us in this way. If we have followed faithfully in this seeming 
chaos of renewal, we shall be in a position to ask, what next? If not, not. 
There is no short cut, and no comfortable way of avoiding the changes and 
saying, 'There, I told you you would come back to normal eventually!' It is 

not ever a case of going back: it is a matter of going on. 

AUTHENTICITY 

I would now like to discuss with you some of the principles of renewal 
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of spirituality and national culture is of primary importance, the monasteries 

also seem to be very much a part of the whole economic structure of the 
country. Before the war priests and heads of monasteries received salaries 

from the State; now everyone whose work is concerned with the maintenance 
of buildings and the practical details of life are also paid for their services. 
Church land is taxed to provide money for this. Nuns act as guides for the 
monasteries and take annual short courses in history, languages and church 
architecture in order to fit them for this work. Others have government 

contracts for weaving and embroidery, and monks and nuns produce every­
thing that is needed for the services of the Church, such as the weaving of 

material for vestments and the sewing of them, the construction of holy 

objects in wood and metal, and the framing of icons. The sense of hospitality 
is so strong in Romania that much time must be spent by nuns in preparing 
meals for guests and in entertaining them. 

It was in the realm of intellectual work that one encountered a great dis­
crepancy between the sexes. In Romania, for example, every other monk or 
priest seemed to be studying for a doctorate or at least some examination in 
order to improve his qualifications. Monasteries for men contained libraries. 

Since 1959 women have not been encouraged to study theology and the 
seminaries for nuns have been closed. Nevertheless we were told that the 
question of education for nuns is being considered by the Patriarch, and the 

general attitude seems far more positive than it is in Serbia where one feels 
that the Church does not want nuns to be educated. Here also the situation is 
very different for monks, although throughout the Religious Life in Serbia 
the value of prayer and manual work is stressed rather than that of intellectual 

attainment. Reading matter for nuns is on the whole confined to the Bible, 
service books, and lives of the Fathers-although at least one women's 
monastery took a weekly newspaper from which the nuns seemed to cull the 
more sensational and scandalous items of news concerning Church life in the 
West! 

In Catholic Jugoslavia the situation was very different. Many nuns spoke 
several languages, and libraries contained translations of the works of western 
theological writers. Communities which belonged to international Orders were 
kept closely in touch with their western counterparts through visits, corres­
pondence and practical help. It would be a superficial judgement to say that 
we moved from one entirely different world to another when we travelled 
from Ljubljana or Zagreb to Serbia, but the change was nevertheless very 

great. However, there were certain common characteristics between the two 

religious cultures such as devotion to the Mother of God, a love of religious 

processions, deep veneration towards the relics and witness of the saints, 
much prayer for the departed, and the sonorous Slavonic singing which seems 
to a stranger to express so movingly the soul of a people. It was in the ex-
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plications and demands of life lived together in Christ. In each case the 
Community was open to all who came for spiritual help, for relaxation, for 

retreat and, above all, for the opportunity to join in the work and life of a 

Christian fraternity. 
And th is, one must add, is precisely the function with in its own milieu, of 

an Orthodox monastery in Serbia and Romania. As in the West so, in the 
East, other forms of work may be undertaken in order to provide a livelihood 
for the Religious, yet first and foremost the monasteries are considered to be 

spiritual power-houses for the whole Church. 
Contacts with Catholic Communities were limited and conclusions there­

fore less reliable, but one's general impression was that their attitude was 
somewhat different. Active work was still seen as an ideal; in cases where the 
political situation had limited this it was felt to be a deprivation. Teaching 
nuns still catechised the children in church after school hours, nursing nuns 
still worked in the hospitals of Zagreb (in secular clothes) and in Belgrade (in 
their habits). At Nonnberg one sensed a close Community spirit, but our visit 
was such a brief one that it was impossible to discover how much could be 
shared physically as well as spiritually with people outside. 

The population of Slovenia and Croatia is predominantly Catholic, and 
here there seems to be caution in the public profession of religion. In 

Ljubljana, for instance, there may be as many as four well-attended Masses 
each day in each of the dozen or more churches belonging to the Religious 
Orders, yet scarcely a man can be seen in the congregations. In Orthodox 
Serbia, on the other hand, the churches may be less full, except for a great 
feast, but the congregation on any day will include as many men as women. 

In Serbia one feels that governments may come and go; invaders may come 
and go; but the Serb continues on his own way fearing and caring for no one. 
In the monastery he finds his spiritual home, his social centre, where he can 
meet like-minded friends, the place where the spirits of the royal and saintly 
Nemanja family still seem to live. It is true that there are also other groups of 
pagan Jugoslavs who come in parties to the monastic churches solely to view 
their national monuments. They gaze about with an elaborate air of non­

committal-especially if a service is in progress-pointing out artistic details of 
the frescoes to each other in order to make it quite clear that they have not 
come to pray! Yet, whatever the religious allegiance or lack of it, no hostility 
or disrespect is shown towards the religious habit, which is worn in public on 
all occasions by Orthodox monks and nuns. It is apparently taken for granted 
as part of the social scene; even among the non-religious there would be a 
certain superstitious awe of it on the part of the less sophisticated, while the 
more cultured would be too polite to show their aversion. 

In Romania the monastic life is much more closely interwoven with the 
fabric of State organisation than it is in Serbia. While their function as centres 
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that seem to have emerged among us and see what is to be said about them 
now. First of all, there is the demand for authenticity. We have to see to it 
that we are women and men of the late twentieth century and not dead 
Victorian ladies and gentlemen. Most of our communities were founded or 
reorganized by very able and managing Victorians, and quite rightly they used 

the culture of their day. The distinctive atmosphere of nineteenth century 
middle-class Europe is still with us in many community customs. They do not 

need to be enumerated, and one of the obvious demands of the present is to 
remove them. These things were not prescribed in the Rule of St. Benedict, 
the Rule of St. Dominic, much less in the Gospel of our Lord Jesus Christ. 

But people have to act and behave in some way, and we have to be very 
careful about what takes their place. New customs will inevitably take the 
place of the old ones, and what will they express? The customs of present 
society are as much under judgement as those of the Victorians, and it is very 
often the monk, the one who is marginal to society, who brings judgement to 
bear upon them. We have cut away things that seemed to us no longer 
'authentic': what is to replace them? To find out, some Trappists I know 
entirely abandoned their rules of silence; others wore secular dress in place of 
the habit; others let their hair grow and wore beards; the offices were made 
optional, and each office was given a different treatment, so that one had 
Anglican Chant at Lauds, Gregorian at Vespers, and guitars at Compline. In 
place of silent manual labour at set hours, the monks started a jam factory 
and a coffee shop for themselves where they could go any time and chat with 
one another. Each monk was made responsible by this for asking himself, 
'Why have I come here? What do I really want?' But after a while it seemed to 

many that what they wanted was silence in order to seek God, solitude to 
hear his word, withdrawal from the world in order to understand it more 
truly from the heart of God. So the old aims have taken on their modern 

appropriate expression. With some it has even led to the more complete 
commitment of the hermit life. It seems to me now vitally important that we 
should ask this second question-what do I really want?-and be prepared to 
reject much that in our present age is not in line with the demands of the 

Gospel. It is after all more important to be true than to be relevant. 
The monk has to be authentic, that is, his life must become congruous 

with his deepest convictions, and both must be open all the time to be 
formed and re-formed by the Spirit of God. Purity of heart was what the 
desert fathers called it, and it is not something easily or quickly attained. 
Then there has to come a point where the customs that he adopts or evolves 
come under judgement, and in this the monk is also the prophet. The religious 
has always been the marginal person, the drop-out, the one who has left the 
usual ways of society and is therefore accessible to all because bound to none. 
He is the rebel, the extravagant one, the fool for Christ, who deliberately 
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breaks all the rules of this world. What rules? Well, one rule in our present 
society in the West is that to be a whole person one has to be either married 

or at least to have had satisfactory sexual experience. Another rule is that 
happiness means possessing things. It is another rule that the free man is the 
one who does not acknowledge authority. By the simple fact of our life in 
Christ as religious we break these rules. We have chosen to find our happiness 

in Christ, and this is to us the deepest fulfilment and freedom. Perhaps if we 
re-phrased the vows we should show this more clearly: instead of poverty we 
might speak of detachment from things; in place of chastity, the freedom to 
love; and obedience would be called attention to the Lord the Spirit. 

More deeply still, the very fact that religious have been able to stake their 
lives on the fact of the resurrection breaks the worst of all the rules of our 
world: that at the centre of things is death and despair. In doing this, of 

course, the religious is in for attack. It may take the form of condemnation 
for proclaiming unwelcome truths and taking action against de-humanising 

forces, for opposing the abuses that can come from technology and asserting 
the value of the individual person. Or it may be the more direct conflict with 
the demonic. Perhaps it is just this element of conflict and opposition that 

can best assure our authenticity, rather than our acceptance by the world. 

SOLITUDE AND COMMUNITY 

I have already mentioned one very significant and general factor in the 
ways of renewal today and that is the desire for a more simple and integral 
monastic life: the desire just to be, rather than to do. This has led to the 

formation of the house of prayer movement within existing communities, 
cells for contemplative prayer formed within the whole. It may be that the 
next stage in that movement will be a realization of the underlying contem­
plative strand in all monastic life, as the only true basis of all activity. There 
are already signs that the small groups are not the final answer. A further 
expression of this desire for an integral monasticism is the hermit movement 
which has taken shape in many places. In my own community we have 
hermits living in varying degrees of solitude, but more important is the 

conviction their solitude has brought to us all of the essential solitariness of 
our own lives in community. Ultimately each one of us will be judged as he 
stands poor and alone before God. 'At evening time', says St. John of the 

Cross, 'you will be examined in love.'. 
The other side of this call to solitude is the great desire for genuine com­

munity. This has led to the formation of small groups outside the main group 
in many active orders, or to a large community functioning through smaller 
groups as at Le Pierre que Vire in France, or to a community of small groups 
such as the Little Brothers and Little Sisters of Jesus. This stresses the real 
need for human relationships, and for the breaking down of the triumphalism 
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We found the traditional grille only in the Catholic Abbey of Nonnberg, 
and there it was retained for reasons of safety since the convent has many art 

treasures donated by benefactors during the centuries of its history. We our­

selves were taken into the garden to recreate with the nuns and accepted 

completely as Sisters. 
There seems to be no evidence of real religious persecution today in the 

countries in Eastern Europe which we visited, yet when two groups with 
different philosophies of life live alongside each other there must inevitably 
be a certain amount of friction and uncertainty about what the future may 
bring. This helps Religious to retain that sense of being strangers and pilgrims 
in this world, which has always been one of the main purposes of Christian 
asceticism. We of the West tend to commiserate with our eastern brethren 

but I have heard Greek students envying people in Jugoslavia who are offered 
a clear-cut issue and an opportunity for risk in the practice of religion. Of 

necessity they are witnesses to the whole Church of what it means to be in 

the world and not of it, and this is a much needed vocation at a time when 
the distinction is blurred, even in the Religious Life. 

So one recognizes that a balanced asceticism must contain both voluntary 
and compulsory elements if a state of affairs favourable to spiritual growth is 
to be maintained, and it was interesting to see the great variety of ways in 
which this balance was being worked out-often unwittingly-in the various 

Churches and Communities which we visited. 

WORK, RELATIONSHIPS WITH THE CHURCH AND WORLD 

Work and relationships with the world can scarcely be treated as separate 
themes since the attitude of the world towards the Religious Life is often 
conditioned by the work which monks and nuns do in it and for it. 

There is, for instance, a great variety of emphasis and understanding of 
Christian commitment in the Lutheran and Reformed Churches, and groups 

concerned with social activity might well be unsympathetic towards a form 
of Religious Life orientated to community and contemplation rather than to 
the performance of good works. Yet the need does seem to lie more 

particularly in the former direction and, in order to respond to this call more 

effectively, the Community at lmmshausen has given up its children's home 
and Ordo Pacis most of its work in State schools. In the last century groups 
of deaconesses undertook much of the social work which in the Catholic and 
Anglican Churches was performed by Religious Congregations formed for that 

purpose. Today in the Protestant Churches of Western Europe such institutes 
of deaconesses are responsible for a range of work covering every form of 

human need, but sometimes there is little understanding of the life of prayer 
and community. So all three Communities which I visited were concerned 
above all with being a sign of unity, to work out and witness to the im-
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miracle, although perhaps this was the way things were meant to be in the 
beginning. One is tired after a long climb, a car 'happens' to meet one at a 

crossroads; one needs to find a certain person, and she appears trudging along 
the road in an unexpected place. These things happen too often for coin­

cidence. Are they the consequence of a lived theology whereby the balance 
of man's nature is restored through fasting? Do time, space and creatures find 

their rightful place and function as man rediscovers his? Answers to these 
questions could have something to contribute towards the current discussion 
on ecological problems. 

Of course, theology is always in danger of heresy. And one must admit 
that the serpent is not idle even in this Eden. Fasting can degenerate into a 

frightening fanaticism, a fear of the flesh, a narrow prudery, but these things 
only highlight the genuine humanity of those in whom asceticism is combined 
with prayer and love. 

The Romanians are an extroverted race and this is reflected in the fact 
that, although they keep the fasts of the Orthodox Church, a far greater 
emphasis is placed upon the asceticism of service. A nun who was described 
to us as having 'a soul full of love' expressed this quality through welcoming 

embraces and an overwhelming generosity of time, attention, gifts-and food! 
The same generosity was directed towards the service of God. In the crowded 
churches, during the Liturgy, few could hope to see or hear very much, yet 
they seemed content simply to be there, participating actively in the offering 
through the gifts of candles and lists of intercessions, through prostrations 

and expressions of veneration towards anything or anyone that came from 

the holy of holies behind the iconostasis. In humility, in the most complete 
way that they knew, they were giving glory to God. 

This emphasis on self-giving through service also meant that in the 
monasteries the nuns worked hard and for long hours; yet this fact did not 
necessarily imply an activist attitude to life since much of the work was of a 
kind which could be done in silence and performed with prayer. 

The degree and kind of silence observed seemed to depend more upon 
geographical and social conditions than upon principles. In Romania and 
Serbia alike the monasteries are centres of national culture and art so that 
the more important are visited by thousands of tourists each year. Since the 

State is largely responsible for the upkeep of these national monuments the 
Religious have to accept the situation, making what provision they can to 
secure some kind of silence and enclosure in which to live their lives. In some 
cases the nuns who are not official guides are encouraged to be somewhat 
withdrawn and distant in manner in public. In others a large proportion of the 
Community live in smaller hermitages or sketes on monastic land but off the 
beaten track, singing the Office in their own chapels and coming to the main 
church only for the Liturgy. 
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of the great institution. I do not think it need necessarily mean the abandon­
ment of the larger group. Much could be said about this, but it is surely clear 
that the larger group provides stability, continuity, and also the essential 
distance which is needed in monastic life. However that may be, and it could 

be discussed at length, there is one thing in this desire for real community 
about which I am certain: it is that community begins with me, here and now, 
in the situation in which I find myself now. It is easy to think we can have 
deep relationships with people we meet at conferences, or at a week-end with 
like-minded companions, but it is at home, with the people we have always 
lived with, that our community must be realized. We say to ourselves, I do 
want to be part of a loving and real community, and I could if only one or 
two little things were different: one, the place, two the people ... ! But this 
is the old temptation that the Desert Fathers called accidie. To change the 
place is no use, it is myself that must change: 'O Lord, renew thy church, and 

begin with me.' Only when we are forced into the petty, impossible conflicts 
of the old situations at home will we find the real solutions, and so begin to 
discover our true community as a reflection of the community of the Three 

Persons of the Trinity. 

MONASTIC LIFE AND OTHER CHRISTIAN VOCATIONS 

We also need our 'even-Christians': this is an understanding at the heart of 
renewal, the understanding that all vocations complement one another. To 

emphasize this, religious have very often found it necessary to abandon much 
in their distinctive way of life-habit, silence, work, and so on-until they 
have found themselves in a real crisis of identity, where they no longer have 

their distinctively monastic life to offer to the whole church. It does not do, 
in the end, for 'being one with every man' must leave room for you to be the 
person you are and so give your contribution to the wholeness of life. To 
underline and express the need we all have of one another-and the equal 
importance of all vocations-some enclosed communities, my own among 
them, find a different solution: we invite ordinands, priests, housewives, 
teenagers, anyone interested in prayer, to come and share our life for longer 
or shorter times, while making sure that there really is a life of silence, prayer, 

and solitude there for them to share. 
In this understanding of community one very important aspect of renewal 

is the awareness of the way in which men and women complement one 
another. This positive insight into the value of sexuality need not, and in fact 
should not, mean that religious exchange their life for the married state, as is 
so often the case. Experiments are tried now in other ways, for instance, the 
mixed community at lmshausen where monks and nuns together care for 
orphans; and the many small experiments in new communities for religious 

and married couples. This demands great maturity and a real conviction of 
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the value of celibacy. Perhaps deeper than that, however, should be our 
conviction that both vocations-marriage and monasticism-complete one 
another. In the Orthodox Church a married couple is called a 'house church'; 
perhaps we cou Id extend that and say that the monk is also a 'house church': 

both are icons of the love of God, and both ways are necessary. Both for the 
monk and the married couple, God is their final fulfilment, and both need 
other people to complete this relationship in Christ. Either way can become 
an idol; both can fail and need to be dissolved; but both can gloriously 
succeed; and, provided they are not confused with one another, the integrity 
of the one becomes the guarantee of the integrity of the other. 

CONCLUSION 

Authenticity, the prophetic witness, solitude, community-these are some 
of the insights we have learned surely through the experience of monastic 
renewal. These are the insights that we now need to apply to our situation in 
the modern world, and for that we need to be free and clear-sighted about 
what is essential and what is not. The Archbishop of Canterbury recently said 
this, when he was talking about Godspe/1: 'The whole Jesus demands the 

whole man, and nothing less will do.' It is not enough to realize that the 
whole man-all his aptitudes and abilities-should be made part of the offering 
to God; the whole man, yes, but the whole Jesus, too. All our own past, 

present, and future; but even more, the full stature of Christ. And that is not 
a matter of a few days or a few conferences. Sometimes the contemplative 
communities are disappointing to those who visit them. We do not set much 
store by enthusiasm, by trends, by experiences in prayer. But, as a modern 
poet has said, 'Love disillusioned is not love disenchanted'; it is just that we 
know the experiences are 'but the skirts of His ways'; Christianity is not an 

experience gained, but a life lived. 
We have been very busy seeing to it that we really are men and women of 

the twentieth century and real human beings, now we need to see to it that as 
twentieth century persons we belong to God. This is what renewal must be 

about now: conversion of the heart, the re-making of the whole man in 
Christ, through the whole length of his life. And it will need more than a 
lifetime to go to the whole lengths of God. 

I appeal to you therefore, brethren, by the mercies of God, to present 
your bodies as a living sacrifice, holy and acceptable to God, which is your 
spiritual worship. Do not be conformed to this world but be transformed 
by the renewal of your mind, that you may prove what is the will of God, 

what is good and acceptable and perfect. Romans 12: 1. 2-RSV 
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physical conditions are often far from ideal, practical measures also have to be 

taken. For example, the Sisters of Grandchamp are formed into foyers or 
groups each containing five or six Sisters who meet in their own common 

rooms each day for one meal and for washing up after it. Sometimes too they 

will go on an expedition together or meet for a 'revision de vie' or for some 
other group activity. This provides an intensification of Community living 
which is otherwise lived in common together with guests and retreatants for 
much of the time. It is an example of the pressing need which is felt in both 
West and East alike for some form of separation when the pressures of the 
outside world are strong enough to threaten a Community's distinctive life 
and vocation. 

ASCETICISM 

Forms of asceticism in the Religious Life are conditioned by two factors, 
one being theological and the other sociological. Some are based on beliefs 
about the nature of God and man and their relationship to each other; others 
on an attempt to restore an imbalance in society or in the self. Sometimes it is 
an inner disposition of acceptance which is demanded in and through the cir­
cumstances of life; occasionally fear and prejudice seem to determine what is 

taught and practised. Catholicism, both eastern and western, tends to believe 
that one can work out one's own salvation in fear and trembling aided, of 

course, by God's grace, while western Protestantism stresses the complemen­
tary fact that it is God who works in us. The Ordo Pacis Rule, for example, 
speaks of a disposition in which the self in its weakness and sin is accepted 
totally withol..!t fear or shame, and handed over to Christ in and through 
concrete situations. This is the life's asceticism; all that is needed hence­
forward is the disposition which will remain in this position of openness and 
childlikeness towards God and his will. 

Asceticism in the East is more strenuous and is regarded as a very 
important part of the life-work of a monk or nun. Yet, even here, the two 

autocephalous Churches which we visited stress different aspects of the 
matter. 

In Serbia fasting is considered to be the means par excellence whereby the 
primacy of God and the spiritual world is asserted over that of the flesh and 
the things of earth. Life begins with the Resurrection, and everything fits into 
that fact. 'If ye then were raised together with Christ, seek the things that 
are above where Christ is seated on the right hand of God. Set your minds on 
the things that are above, not on the things that are upon earth.' (Col. 3: 1-2.) 
It is not an exaggeration to say that life which flows from such theology can 
have something of the nature of Eden restored. As one lives and travels in 
Serbia one finds that people and things seem to fit in together without plan­
ning or organisation, something which to the western mind savours of a 
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If this is his true spiritual attitude he is in the way that leads to eternal life, 
and outward circumstances of poverty or wealth are of very secondary 

importance. 
What is important practically for him is the obedience which the monk 

gives to the head of the monastery and to the spiritual father rather than to a 

rule or timetable. As each monastery is autonomous, although under the 

control of the bishop of the diocese, those in charge have considerable 
authority. This is tempered, however, by the obedience of all to tradition, 
based on Scripture and the teaching and lives of the holy Fathers-who are 

still felt to be alive today and to have answers to any questions or difficulties 
which may arise in ·the daily life of the monk. It is the union of these elements 

which gives to Orthodox monasticism its sense of freedom, a liberty which 
depends upon the inner self-discipline and desire of the monk himself as he 
grows in the wisdom passed down through the centuries by the holy fathers 

who have trodden the same path before him. 
In Eastern Europe the way in which the Vows are lived out can depend as 

much upon conditions of secular life as they do on internal discipline. If in 
the aftermath of revolution one's home, work and worldly security were lost 
in the course of a few weeks, the realities of poverty, chastity and obedience 
would have been brought home to one daily in very down-to-earth ways. One 
thinks, for example, of a Community of teaching nuns in Catholic Jugo-Slavia 
who, twenty-eight years ago, found themselves in this situation and who still 

live in a few rooms around their church, surrounded by piles of furniture 
from their sequestered buildings, sleeping in rooms created out of passages, 
and somehow making space for those essentials of western Community living, 

a refectory, common room and library. In a poverty which had no romance, 

and an obedience to circumstances which restricted the nuns' apostolate-at 
least officially-to catechism classes in church, there was nevertheless great 
charity and humour. For the guest there was still the pot of flowers and a 
hand-painted card bearing the legend, 'Welcome to our Home!' One had the 

sense that these nuns were probably better Religious now, with a greater 
influence on those around, than when they were a privileged part of the 

establishment. 
While the sacrificial aspect of the life of the Vows is not minimised in the 

spiritual teaching of the Protestant Communities which we visited, emphasis 

is also placed upon their positive value as instruments for the building up of 
Community life. In some cases three Vows are taken, in others six, and then it 
is often precisely the aspects of Community commitment which are differen­
tiated from the usual Vows of poverty, chastity and obedience. It seems that 
in this particular milieu willingness to live in community cannot be taken for 
granted as it would be in a more tribal culture; it has to be enunciated as a 
condition of entry into the deeper implications of the other Vows. Since 
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A TIME TO SPEAK 

DR. JOHN HALLIBURTON 

It is not every clergyman who will admit to his Sunday morning's sermon 
drawing its inspiration from the Saturday morning article on religious affairs 
in The Times.* 'The Silence of the Bishops' by Mr. Hugh Kay, however, 
raised three points which demand an immediate response at a time when the 
church may appear to be reluctant or slow to speak on the serious issues 
which now confront the nation. 

My first anxiety is about his suggestion that 'Theology cannot cope with 

economics'. It is undoubtedly true that the majority of theologians are not 
competent economists (though, as John Maynard Keynes reminded William 
Temple, clerical economists in the past have been by no means an undis­

tinguished body: the Reverend T. R. Malthus, for example, was the most out­
standing in his century). And though it is true that clergymen who have pro­
nounced on economic situations have sometimes had their fingers burned for 
their lack of expertise in the technicalities of the subject (witness for example 

Denis Munby's criticism of V. A. Dem ant's Religion and the Decline of 
Capitalism), the sheer fact that economics is not simply the science of 

finance, property, and trade but is one of the most significant languages of 
human relationships, means that the theologian cannot leave the economic 

behaviour of the human race outside his purview. As Keynes himself again 

remarked, there is no economic decision which has not some ethical implica­
tion; which is why in the past we have benefited from the perceptions of 

churchmen who, with a layman's knowledge of economic affairs, have never­
theless drawn attention to and provided necessary comment on the ethical 
and social implications of man's economic decisions. In this sense, theology 
must continue to 'cope', and the church cannot afford to back out. 

Mr. Kay secondly observed that there are some well-worn christian 
principles laid down about the 'just strike' which we might well be reminded 

of at this juncture. In his appeal to the existence of such principles he is un­
doubtedly right; whether this is the season for reiterating them is another 
question. Such principles are given for the guidance of the conscience of the 
Christian who may find himself involved in strike action, and I personally 
wonder whether a Christian speaking from outside the situation will achieve 
much by plastering these principles on a noticeboard so that the nation can 
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decide who to blame, management or workers, for an industrial action which 

is affecting a wide section of the community. Nevertheless it may still be 
timely to urge that men who have resorted to strike action, and those respon­
sible for negotiating a settlement, should realize that they are making moral 

decisions. There are few today who in the heat of controversy resort to a 
careful listening to· the voice of conscience, still fewer who are prepared to 

judge whether their conscience is speaking true or-through lack of educa­

tion-erroneously. And if the Christian, for example, is prone (as he clearly 
must be) to come to the aid of the less powerfu I and to criticise the abuse of 
power on the part of management, in the most recent situations he must con­
sider (as Herbert Waddams in A New Introduction to Moral Theology 
suggests) whether in fact there is a third party in the dispute (i.e. the general 
public) which is suffering greater hardship from industrial action (e.g. the 
elderly without light and heat) than the power workers and miners are 
suffering from their inability to meet the rising cost of living. 

Third and last, and perhaps most serious, Mr. Kay urges that church 
leaders should say something about the nature of man and of society. Theo­
logical bookshelves and libraries are in fact well filled with books on the 
nature and destiny of man and on christian responsibility in contemporary 

society. There is perhaps in some recent literature on Christianity in the 
secular city one basic weakness in that the christian character of contempor­
ary social action, or the justification for the Christian giving his support to 
secular reform movements, is judged by the nearness such programmes for 
action seem to approximate to the example and teaching of Jesus. Jesus, for 
example, is invoked by the revolutionary as the 'true revolutionary'. He is 

seen by others as 'the supremely free man', the 'man for others' or even (as in 
the theology of Thomas Altizer) as the total incarnation of God in the world, 
the allegedly distant 'Father' being so far as we are concerned 'dead', and our 
present concern being to seek God not so much as a transcendent (though 
immanent) reality but as wholly incarnated in the context of human relation­

ships and human attitudes. All this no doubt reflects the Christian's concern 
for contemporary society as it does his anxiety to illustrate the relevance of 
the christian voice in actual human situations; it does also provide us with 
some valuable insights into the work and person of Christ. But what this 
theology fails to take account of is the fact that from St. Augustine in the 

fifth century to F. D. Maurice in the nineteenth century, the salvation of 
human society, and indeed of the whole universe, has been seen to lie 

essentially in the relation of that society, both as individuals and corporately, 
through Christ to the God who as creator is not merely its initiator but its 
daily sustainer in all its being and activity. For St. Augustine, for example, 
the basic principle of a just society is the love of God. 'Two loves', he says, 
'make two cities'-the one is 'the love of self leading to the contempt of God'; 
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the centuries of western man's religious culture and so should still have a 
message for him today. 

Doubt was expressed in another Community as to whether the Jesus 
Prayer was suitable for those with a German pietistic upbringing. The way 
forward for them was from a subjective devotion to the crucified Saviour to 
an objective understanding of the whole Christ. Nevertheless rhythmic prayer 
was felt to be of value if centred upon the western rosary, with its emphasis 
on all the great mysteries of the Christian faith, rather than upon the eastern 
form which could easily be misunderstood, and misused. 

It is felt by the Protestant Communities with whom we have exchanged 
visits that the Ang I ican Church has much to share with them out of her own 
experience of prayer and the spiritual life. One hundred years ago our young 
Communities were in much the same position as these are today, pioneers in 

a Church more often concerned with action than with prayer, and with few 
pastors to understand the needs of the Brothers and Sisters. As they seek to 
find within their own traditions those elements of catholicity which were lost 
or overlaid at the Reformation, they naturally look towards a Church which 

claims to be both Catholic and reformed for understanding and mutual help. 
Much of the Sisters' prayer and intercession is based on lectio divina, as 

one would expect from such a tradition. At I mmshausen the afternoon service 
of prayer for the world grows out of common meditation on a passage of 

Scripture. There might be a particular theme, not always taken from Scripture, 
for the silent morning prayer of the Sisters which each would develop in her 
own way. At Grandchamp silent intercession could be taken in whatever place 
a Sister wished, but at a common time. In these things one recognized the 
effort to bring together subjective and objective elements in non-liturgical 
prayer, and thus to build up a community in God in which there was a 
genuine interchange between the personal and the corporate. 

These Communities (together with others of a more activist nature in the 
Lutheran and Reformed Churches) have a great potentiality. Perhaps they 
have been brought to birth by the Holy Spirit at th is particular time in order 
to revitalize Religious Life in the West. Certainly we learnt much of 
permanent value from our visits to them. 

THE LIFE OF THE VOWS 

An icon is sometimes found upon the walls of Romanian monasteries 
which sums up the inner meaning of the life of the Vows for the Orthodox 
monk or nun. In this icon a monk is represented, nailed to the cross of his 

monastic life. In one hand he holds the torch of chastity, in the other that of 
humility. A dragon belches fire at him, the armies of the devils ride out 

against him, but he hangs in the place of his stability, suffering but spiritually 
inviolate through his acceptance of the narrow way of poverty and obedience. 
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in a service that one experiences in Orthodox worship. Space, time and hard 
work, three of the commodities in shortest supply in the West, were provided 
in order to produce this result. Experiments such as these are exciting for they 
show that if the necessary sacrifices are made, liturgical worship can still 

express that marriage of earth and heaven within our western materialist and 
de-tribalised milieu which it is one of the functions of liturgy to proclaim. 
Here the new Protestant Communities, who are freer to experiment than we 

are, could have something valuable to give to us all. 

NON-LITURGICAL PRAYER AND READING 

The word 'reading' used in this heading refers to lectio divina, that prayer­
ful brooding over the Word of God which was, for the early monks, a way of 
entering into prayer in its more specialised sense. In the East the word has 
come to include all that makes up the private prayer rule or pravila of a monk 
or nun. Some elements of this involve the use of books while others do not. 

Actual reading matter is taken from the Scriptures, from 'canons'-that is, 
meditations on the lives of the saints-and from akatists or litanies based on 
the Name of Jesus, the Mother of God or other saints, but besides this the 
Eastern rosary is recited many times with prostrations. The prayers used are 
rhythmic ones-'Lord Jesus Christ, Son of God, have mercy upon me a 

sinner'; 'Holy Mother of God pray for me a sinner.' The use of imagination to 
recall Gospel events is not a part of this prayer. There is no dichotomy 
between the prayer of the cell and the monk's daily manual work for in that 

too he is encouraged to pray perpetually after the same manner. The desert 
tradition is still very much alive in the East, and where wisdom is recognized 

as something which can be found apart from intellectual knowledge then true 
wisdom can be learnt through this prayer which, in its own way, uses the 
whole of man-if one sets aside his gift for imaginative and intellectual 

speculation. For it is faith, and the love which arises from it, which are 
esteemed above all in the East, and if one turns from the prayer of Religious 
to that of the laity it is found that the only difference lies in the frequency 

and intensity of the prayer, not in its content. 
Clearly the West has much to learn from this unity of prayer, reading and 

life, but equally obviously the West cannot set aside its own heritage, the 
more intellectual methods of its meditation, the maps of the way drawn by 
saints who have helped countless Christians on their journey towards God. 
It was interesting to see that Protestant Communities which we visited were 
often more discriminating about the things which they borrowed from eastern 
sources than were their Catholic and Anglican brethren. 

For example, they recognized the value of the icon as 'way in' to prayer, 
but Sister Anke of the Community of Ordo Pacis preferred to use examples 
of western art for this purpose for these had been the expression throughout 
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the other is 'the love of God, leading even to the contempt of self'. What he is 

here arguing for is not a sentimental piety which the incredulous will see as 
having little relevance to contemporary social needs. No, he is urging a proper 

sense of priorities on the understanding that if man puts God-the beginning 
and end of his whole existence-in the proper place, i.e. first, then the whole 
of the rest of his existence will fall into its proper proportion. We at the 

moment are living in a world where men motivated by the devastating and 
unsatisfying forces of competitive greed are striving for what they fondly 
imagine to be a higher standard of living-at the expense of social justice, 
family stability, the care of the elderly, the poor, and the hungry. We are 

degenerating into becoming economic animals, whereas we were created to 
be persons-needing, undoubtedly, the requisites of the body-but capable of 

behaving socially, compassionately, culturally-and indeed spiritually-and of 
finding as great a satisfaction in social, cultural, and spiritual pursuits as in 
the creature comforts of our homes. 

If the church then has anything to say to the country in the present 
situation it must say (as some of our leaders have already hinted) that the 
basic problem of contemporary society is that it is disproportionate, that we 
are putting too many eggs into the wrong kind of basket; and that the leader 

who can assure us not of a higher standard of economic prosperity, but of a 
just, less fraught, less violent society whose values are based on the dignity of 
man as created in the image of God-with the capacity to know and love God 
as his greatest happiness-is alone worthy of our respect and confidence. Let 
not the church be ashamed to talk of the love of God; it is as practical a 
virtue as that love which, disordered though it so often is, pervades our every 
human relationship. For it is the same love, the same experience of every 
created being; and if it is rooted and focussed in the God who has 'shed it 
abroad in our hearts by the Holy Spirit', it will be found to be the instrument 
of a just society. 
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DOM/ NE QUO VADIS? 

ANN BONSOR 

And indeed there will be time 
To wonder 'Do I dare?' and, 'Do I dare?' 
Time to turn back and descend the stair ... 

T. S. Eliot: 'The Love Song of J. Alfred Prufrock' 

At a time when Solzhenitzyn having been arrested is now exiled from 
Russia, it may seem inappropriate to pose questions about matters so 
domestic as those concerning dialogue between the Churches; ambiguities in 
attitudes to monastic enclosure; or relationships on a personal basis between 

East and West, secular and religious. 
On second thoughts however it is possible that the timing is right. To be 

inappropriate is less offensive than to be dictatorial, as the author of Gulag 

Archipelago would certainly agree. And although impertinence is unpleasing, 

disinterested and objective questioning can sometimes be constructive. 
Solzhenitzyn might well join with Hamlet in thinking: 'The time is out of 

joint' and many, many people-not specifically myself-may be prepared to 

add: 

0 curs~d spite 
That ever I was born to set it right. 

This preamble is perhaps irrelevant. It may not be. Freedom of speech; 
freedom of attitudes; freedom of action; all these are inherent in our Western 
understanding of democracy-whether this be democracy within a nation, 
within a community, or specifically within a Religious Community. And it 
seems to me after a recent experience of dialogue within the physical confines 
of Spode House in Staffordshire, that facts, if not issues of which I had until 
then been largely unaware, have need to be articulated if for no other reason 
than that they can be disagreed with. I write 'physical confines' deliberately: 

On a huge hill, 
Cragg~d, and steep, Truth stands, and hee that will 
Reach her, about must, and about must goe ... 

John Donne: 'Satyr 111' 

It is a commonplace, not always as commonplace as it should be, that no 
one has a monopoly of truth. Most people of integrity have a desire to achieve 
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especially on feast days, overspills into eating and drinking, the giving of 

presents, meetings with neighbours, popular music and dancing after the 
service is over. It is the monasteries which are at the centre of this, where 
simple food is prepared for all who wish to partake, where crowds will stay 
all day, content simply to be present, for they know at a level deeper than 
that of the intellect that the heart of their life is to be found there. On special 
days of prayer for the dead, families will come from far away, back to their 
own village and their own monastery, bringing gifts for the monks and nuns 

in return for their prayers. These are distributed during the liturgy while the 
priest is making his communion and the iconastasis doors are shut. Gifts of 

candles, bread, cups of wine, dyed eggs, plastic bags containing fish, cheese 
and olives, crystallised fruit and money are presented to each nun; for a few 
moments the atmosphere is that of a birthday party-until the doors are 
opened and the mystery takes over again. 

For better or worse such an intersection of the sacred with the secular 
through the medium of the Religious Life passed away in the West four 

hundred years ago, either through the Reformation or in reaction against it. 
In our de-tribalised society it could not be recaptured in the same form. Yet 

these two elements of liturgical worship which have been discussed are a part 
of its total meaning, for the West as for the East, and it is Religious Com­
munities above all who can guard a valuable tradition, or recreate in new 
forms one that has died. So there is still room for the plainsong Office and 
Mass performed solely for the glory of God and therefore capable of drawing 
those who listen through an open door into heaven. We found this at 

Nonnberg. 
There is also the need for liturgy to rediscover its relationship to common 

human festivity. I shared in an attempt to do this in a Eucharist of the 
Lutheran Community of lmmshausen in central Germany in which, it seemed, 
the presence of children was leading the brothers and sisters to learn what a 

relationship between play and worship could mean. In itself the Eucharist 
was a very traditional one which showed the children and young people who 
were present what the past had to teach and to give them. But before and 
after the service, and between the Liturgy of Word and Sacrament, they were 
given their opportunity to create liturgy, through dance and song, through a 
procession with flowers and fruit from one part of the large barn chapel to 

the altar at the other, and through a display and discussion of paintings that 

they had done in their camp on the theme of the Gospel. The middle-aged 
and old had their own less energetic, but equally necessary part to play, 
making the liturgy a celebration of the whole of life. There was no weight 
of culture or history to support what we were doing, yet it was not a 
gimmick. Throughout the two hours' service and the communal meal that 
followed one had the same sense of living through an event rather than joining 
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and how far there was a common source and aim beneath what was being 
expressed in so many different ways. These elements included corporate 

liturgical worship, non-liturgical prayer, the life of the Vows, the ascetical 

framework of fasting, silence and enclosure, reading, manual and intellectual 
work, relations with the Church and with the world. Only a few highlights can 

be mentioned here, but they may serve to illustrate our common family like­
nesses, and those ways in which we differ from each other. 

LITURGICAL PRAYER 

Right across Europe from Hamburg in the West to Zagreb in Jugo-Slavia, 

our basic liturgical diet hardly varied. Besides the Office, which was usually 
recited or sung three or four times daily, we participated in simple vernacular 
Eucharists, sometimes sung, but always with congregational participation and 

communions, while in performance and liturgical language it would have been 

difficult to guess (if one had not known) whether one was in a Catholic, 
Anglican or Protestant church. While this simplicity seems on the whole to 
answer present-day needs, it has certain limitations, and one felt that it could 
be a function of certain Churches and Communities to emphasize elements 
which are in danger of being forgotten and which Christianity as a whole 

would be the poorer for losing. 
In this connection two points in particular might be mentioned. Firstly, 

.until the Reformations, either of the sixteenth century or of today, it was 

always recognized that one of the functions of the monastic life was to 
produce a beauty of liturgical worship unattainable except by those who had 
time to receive the necessary training and practice. This prayer was meant to 

sum up all the religious aspirations of the people, who ideally participated in 
non-verbal ways. This is still true of much in Orthodox worship as it is equally 
true of an abbey such as Nonnberg in the heart of Catholic Austria, where 

plainsong of unparalleled beauty and dignity is sung today as it has been for 
centuries. Desirable as congregational participation may be from many points 
of view, the result can sometimes be an impoverishment in those very things 

that liturgical worship should be giving to the ordinary man. In the Orthodox 
Church where there are no pews he can, it is true, prostrate, kiss the icons, 
light candles, yet the essence of his participation does not lie in these things. 

It rests rather in the common sharing of a mystery, being one in a common­
wealth of Christians rooted in centuries of tradition expressed in the very 
stones and frescoes of the monastic building in which he stands, and through 
the lips of the monks and nuns who articulate the mystery for him. 

The second point emerges from the first. Where there is mystery and 
worship there is also play. The prayer of the Orthodox East is still that of the 
whole life of the people, intimately connected as it is with human festivity, 
re-creation, common sorrows and homely joys. The liturgical celebration, 
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some recogn1t1on or awareness of its attributes. The hill on which Truth 

stands is indeed 'cragged, and steep'. It may be glimpsed within the philo­
sophical and metaphysical poetry of men as widely separated in time as John 

Donne and T. S. Eliot. It may be looked for, and found in an Orthodox 

Liturgy according to the Rite of Saint Basil and Saint John Chrysostom cele­

brated at Spode House with a congregation comprised entirely of Roman 
Catholics and Anglicans. It may be discerned whilst sharing the life of the 
Lutheran Community of Ordo Pacis in Hamburg. It may be glimpsed amongst 
Cistercian, Orthodox and Anglican monks and nuns meeting with historians 
and theologians to try and rediscover their common roots. It may centre on a 

discussion-group held any spring afternoon in the garden of the Convent of 
the Incarnation at Fairacres. 

And indeed there will be time 
To wonder 'Do I dare?' and, 'Do I dare?' 

The Concise Oxford Dictionary has one definition of 'dare' as 'venture' or 
'have the courage' (even, I must add, the 'impudence'!) to do something, to 
venture something, perhaps to be 'reckless' about something. And in christian 

circles courage is not necessarily the quality that springs first to mind when 
assessing our attitudes and sometimes our actions (though this must be 
qualified immediately when one remembers the martyrs of old, as well as 

present-day witnesses to martyrdom in both East and West-and this not 
necessarily a martyrdom to death, but rather of the spirit). 

It was Coleridge who talked about 'loving Christianity better than Truth'. 
It is we who are told to think, and indeed as Christians to do something, 
about loving our neighbours as ourselves. 

Perhaps what struck me most at Spode House this winter when I was there 
with Mother Mary Clare was the necessity of that total openness to Truth 
which allows one to realize that there is always something to give as well as to 
receive; to receive as well as to give. Never before have I been more certain of 

every individual Christian's need to expand as well as to withdraw; to be 

guests as well as host or hostess; to write books and articles whatever the 
cost, as well as to study and read them. 

'Flow and re-flow' are words sometimes so over-worked that they become 
cliches. But the point about cliches is that however over-worked, they are 
true. Life in a Romanian monastery has validity, and a validity all the more 

forceful to its Western recipient for being experienced. We talk a great deal, 

and write a great deal, about encounter and exchange. I sometimes wonder 
whether we in the Anglican Church are not in danger of falling into one of 

two equally dangerous extremes: seeing ourselves as comfortably-or un­
comfortably-perched on a wall which either enables us to 'interpret' truths 
to others without ever getting off the wall; or, on the other hand, making a 
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deus ex machina of the wall, and using it to propagate our own prejudices 

and instincts. Let us beware lest like Humpty Dumpty we have a great 
fall! 

Domine quo vadis? St. Peter, the old legend tells us, met our Lord as the 

Apostle was hurrying out of Rome and down the Appian Way to avoid the 
persecutions, and indeed the martyrdom that he saw so clearly awaiting him. 
Domine quo vadis? Lord where are you going? And the Lord replied: 'I am 
going to Rome to be crucified again.' Peter, as we all know, turned back, 

retraced his own steps, and was crucified. 
I end as I began : 

And indeed there will be time 
To wonder 'Do I dare?' and, 'Do I dare?' 

Dare to do what? To search as Piers Plowman did for that Truth which was 
Piers Plowman, and to search across the world until we find it? The Church 
is the Body of Christ. We are the Church his Body-prepared or not for 

crucifixion? Do we dare, as Solzhenitzyn dares, to be consistent to Truth? 
And in our christian traditions to recognize and value its various and some­
times unfamiliar forms, this often making unequivocal demands upon our 
courage? 

At least let us try to recognize in others their right to ask the question 
'Do I dare?' And in each person's response, each answer, let us recognize too 
the capacity to explore, and often to enrich, which is itself 

A condition of complete simplicity 
(Costing not less than everything) 

T. S. Eliot: 'Little Gidding' 

At least let us try ourselves to be open, daring, even reckless if necessary, 
in taking our own road in the search, the quest, that has-whether we go 
out or stay in-nothing less as its goal than the goal which is itself the 
answer to all our searchings and our questionings: 'the desire to be with Jesus 
in Jerusalem'. 
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ECUMENICAL ENCOUNTER 1973 

by Sister Eileen Mary, SLG 

In the Middle Ages a pilgrimage was partly a picnic, partly a penance but 

always an act of worship, and experience proves that this is no less true 

today-as I discovered last summer through my visits to convents and 

monasteries in Eastern and Western Europe. Yet today there is an additional 
dimension in such journeys, namely that of reconciliation, and the streng­

thening of those links which have already been formed between monks and 
nuns of Catholic, Orthodox, Anglican and Protestant traditions, who find as 
they meet each other that there is a basic unity of the Religious Life which 
has an important function in the promotion of Christian unity. 

Perhaps this statement needs qualification, for the type and depth of 
encounter naturally varies considerably from country to country and from 
situation to situation. It depends upon history, national feeling and culture; 
upon the relative importance given to Word and Sacrament and to the outer 
and inner life of the Church; upon whether twentieth-century Western civilis­
ation is seen as a threat or as something to be accepted; and it depends above 
all on the spirit in which these journeys are undertaken. Unless one is stable in 
one's own tradition, as well as open to others, no true meeting in the 
ecumenical sense of the word can take place. 

The particular journey which is described here took Sister Angela Beryl of 
the Sisters of Bethany and myself across Europe from the Protestant com­

munities of Ordo Pacis and lmmshausen in Germany to the ancient Benedict­
ine Abbey of Nonnberg in Salzburg, and from thence to the Ursulines of 
Ljubljana and the Sisters of the Cross in Zagreb. From Catholic Slovenia and 
Croatia we went to Romania, primarily to participate in the celebrations for 
the twenty-fifth anniversary of His Beatitude's Patriarchate, but also to renew 
old friendships in the monasteries which we had visited two years before, as 

well as to make new ones. At this point Sister Angela Beryl had to return to 

England but I spent another month in Serbian Orthodox monasteries and a 
further three weeks in Protestant communities in Switzerland and Germany. 

So on the whole the experience was a very full and rounded one, containing 
too many impressions to be communicated in a single article. 

It was necessary to give shape and structure to all that one was receiving 

and therefore I noted down some of the more important elements in the 
Religious Life as it has been lived in the great tradition, trying to see how 
these things were being interpreted and lived out in very varying situations, 
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Indeed, one of the fruits of venturing into the wilderness is the regaining 

of a right sense of proportion. Surveying the universe, Pascal wrote in a 

magnificent and famous phrase: 'Le silence eternel de ces espace infinies 
m'effraye', and in the light of eternity it is possible to feel almost annihilated 

by immensity when one is snug and comfortable and I ife is jogging along 

ordinarily; but, conversely, when disaster knocks the bottom out of our own 
or someone else's world, one knows that something is beyond, and it is 
possible to believe in an overruling Love which equalizes humble, private 
tragedies and international calamities. (Even the frenzied campaign and 
stalemate result of our recent General Election will eventually pass with 
reduced importance into history, one supposes, although at the time of 
writing it seems to monopolize all news media exclusively.) The only thing to 
do in the wilderness situation, be it metaphorical or literal, is to trust. It is 
significant that the Monastic Office and Liturgy for Lent is dominated by 
Psalm 91, the great Compline Psalm of confidence in God. Undoubtedly, if 
we do in any way withdraw from our usual preoccupations to a place of 

solitude and silence, we can expect to meet the 'lion and adder', the 'pesti­
lence that walketh in darkness and the sickness that destroyeth in the noon­

day': but equally certainly 'his faithfulness and truth shall be thy shield and 

buckler'. Trust in God does not, of course, mean knowing that whatever 
happens, all will be well for us; on the contrary, it means knowing that even 

when all is far from well with us, it does not matter, for nothing can separate 
us from him. Trusting does not mean feeling safe: it means being able to take 
risks. There is, as Father Halliburton points out later in this Chronicle, a time 

to speak and to act. There is also a time to be still, and to let God act. We 

may get into trouble through not knowing the difference, but that will not 
matter either! 

In fact, all that does matter is that we shall be with Jesus. The 'good' Lent 
of the Elder Son is spent in isolation and self-satisfaction; the contrition of 

the Prodigal brings him home to God. If we consent to go out from what is 
safe and familiar to meet what is new and mysterious, it is in order that more 
of what blocks the way between our hearts and God may be removed. Lent is 

more than a 'preparation for Easter': it is an opportunity, a 'reminder', so to 
speak, to deepen our perception in order to lay hold on the Paschal mystery 

that is always at the heart of our Christian life. Here in Oxford, Easter 
daffodils were blooming on Ash Wednesday. Isaiah says, 'The wilderness and 
the solitary place shall be glad for them; and the desert shall rejoice and 

blossom as the rose' (35: 1 ). 
May you have a very blessed Lent and Easter. 

Jane, SLG 
Mother General 
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BOOK LIST 

From time to time we are asked to give a list of books for reading as an aid to 
prayer, and as this Chronicle will come out during Lent, we hope some of 

these may be of use to you as suitable for Lent reading. Some of them have 
been published during the last two or three years. 

Biblical study 

The Cambridge Commentary on the New English Bible: Introductory 
Volumes: The Making of the Old Testament, ed. by Enid B. Mellor, 1970; 

Understanding the New Testament, ed. by 0. Jessie Lace, 1972. 60p each. 

The Gospels of the Jesus of History, Xavier Leon-Dufour, SJ, tr. by John 
McHugh. U.K.: Fontana, 1971. Paperback, 60p. 

Ecology 

Only One Earth by Barbara Ward and Rene Dubas. Pelican, 1972. 45p. 

A New Creation, Reflections on the Environmental Issue by Barbara Ward. 
Pelican, 1973. 65p. 

Ecumenical 

Anglican/Roman Catholic Dialogue. The Work of the Preparatory Com­
mission, O.U.P., 1974. 

Ministry and Ordination-Agreed Statement by the Anglican/Roman Catholic 
International Commission, 1973. 

Sermons 

The End of Man by the late Austin Farrer. SPCK.1973. (Alive and challenging) 

Theological 

The Sense of God by John Bowker. O.U.P., 1974. £175. (From the blurb: 
'Sociological, anthropological and psychological approaches to the 
origin of the sense of God.') 

To Recover Confidence by Bishop F. R. Barry. SCM, 1974, 60p. 

Spirituality 

Asking the Fathers by Aelred Squire. SPCK, 1973. £1.95. (A gold mine for 

those who want to know the origins of the great traditions of prayer.) 

The Go-Between God: the Holy Spirit and the Christian Mission by John 
V. Taylor. SCM, 1972. £1.95. (Stimulating and challenging.) 

Theology and Joy by Jurgen Moltmann. SCM 1973. £1.25. (Provides a 
welcome eschatological dimension to our prayer and thought.) 
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Spirituality ctd. 

Greater Things than These by John Gunstone. Faith Press, 1974. 90p. (A 
personal account of the charismatic movement.) 

Of special interest to our American Readers: Acts 29-Where We Are Now in 
the Continuing Acts of the Holy Spirit. Obtainable for a contribution of 

S 1.00 from: The Episcopal Charismatic Fellowship, 100 Colorado Blvd., 
Denver, Col. 80206. 

Eastern spirituality 

The Monk of Mount A thos by Arch imandrite Sophrony. Mowbrays. 90p. 

(Further insights into the teaching of the Staretz Silouc:n; especially useful 
as The Undistorted Image is out of print.) 

The Hidden Treasure, an Orthodox Search. Mother Maria. Library of 
Orthodox Thinking, 1974. 85p. 

Courage to Pray. by Metropolitan Anthony and Georges Le Febvre OSB. 
Darton, Longman and Todd, 1974. 

Feasts of the Orthodox Church: Part I Easter to Pentecost. Obtainable from: 
The Russian Orthodox Church, Ennismore Gardens, London, SW7. 20p. 

Devotional 

Breaking through to God-A Way of the Cross by Ladislaus Boros. Darton, 
Longman and Todd. 1974. 60p. (Those who have used Boros' Meditations­
(Christmas)- Search Press, £1.50 will welcome his book on the stations of 
the cross for their Lenten and Passiontide prayer.) 

The Easter Jesus by Gerald O'Collins, SJ, Darton, Longman and Todd. £1.50. 
(For Easter prayer.) 

The ministry of healing 

Healing and Christianity by Martin T. Kelsy. SCM. £4.50. (This is a compre­
hensive study of a facet of Christian ministry which is growing in 

importance and needs to be studied in the context of its biblical and 
historical setting.) 

The Mind Possessed-a Physiology of Possession, Mysticism and Faith Healing 
by W. Sargant. Heinemann, 1974. (An important development of his 
Battle of the Mind which in 1957 aroused us all to the importance of 
mental conditioning.) £1.75. 

Eastern and Western spirituality 

Guru and Disciple by Abhishiktananda. SPCK, 1974, £1.20. (Full of enlight­
enment for the christian way of discipleship where West meets East. You 
may have read his Prayer, SPCK, 1972. 50p.) 
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THOUGHTS FOR LENT 

One feels that the Elder Son in the parable of the Prodigal Son-appointed 
by the Prayer Book as the second lesson for Evensong on Ash Wednesday­

would undoubtedly keep a 'good' Lent. He would exercise stoic self-mastery, 
might even break a bad habit like smoking, or swearing, for good; he (or his 
female equivalent, perhaps) would satisfactorily lose weight by giving up 
sweets and sugar-and justifiably have a bit of a binge when Easter came 
round. But who am I to throw stones at the Elder Son? Do I not understand 
all too well his resentment at the preposterous unfairness of his father's 
reception of his profligate brother? Something quite unpredictable, unbar­
gained for, that leaves one not knowing where one is, not in control ... 

But that is the whole point of going into the wilderness: to leave behind 
what is safe and known, to turn one's back on what is past 'Because I do not 

hope to turn again', as T.S. Eliot writes in the opening line of 'Ash Wednes­
day', alluding, we are told by Philip Martin in Mastery and Mercy, to a lament 
by an exile leaving his country. Contrition means recognition-often, as in the 
case of the Prodigal himself, through painful failure-of what has been wrong; 

and readiness through love, not self-interest, to admit it, ask pardon, and take 
the consequences. The Prodigal can have enjoyed the feast and the fatted calf 
only if he cheerfully accepted the humiliation of looking a fool himself, and 
generously entered into his father's joy. It is good to suppose that he did, for 
the father's sake. 

Each year, as Lent recurs in the Church's liturgical cycle, we are given a 
new opportunity to go out into the wilderness from the point where we are 
now. Perhaps it will mean literally creating more silence and solitude in our 
lives. Perhaps it will not be possible to do this outwardly, so that we must 
make an effort and look inside at what has to be faced. In any case, an 
experience of going into the wilderness means facing fear, as Geoffrey 
Moorhouse said when interviewed on Radio 4 about his attempt to cross the 
Sahara alone. Ascetic disciplines are not to be despised as part of Lenten 
observance, but they must lead to greater dependence on God. Watching and 
fasting demonstrate a mild defiance of natural rhythms in order to emphasize 
the prior importance of God's dimension. If we can accept the frustration of 

our own non-activity we shall be aware of God's action in us; and, above all, 
if we can still our restless memories and imaginations we shall discover and 
release the prayer that God himself is making within us, and has been all our 
Christian lives. How often this is overlaid by layers of emotional reaction or 
occupational concerns when we do find time to give to prayer: but if our 
scale of values was right, surely God's prayer in us should be the steady beat 
continuing through all aspects of our life. 



No, the Fairacres Chronicle has 

not gone psychedelic-yet! 

The problem is a world-wide one, 

a shortage of paper. We were 

lucky to get any paper in any 

colour or size. 

Actually, there are three more 

lines than usual on every page, 

so that makes this issue fuller. 

Also, we think the yellow is gay 

and quite in keeping with the 

joy of Easter ! 

For fans of C. S. Lewis 
The Christian World of C. S. Lewis by Professor Clyde Kilby. Marcham 

Books. Hardback £ 1.50. Paperback 75p. (The reviewers say, 'No one must 
fail to read it, if he wishes to see what a prophet was like.) 

If you want a present, ask a friend to give you: 

C.S. Lewis, Images of His World by Douglas Gilbert and Clyde Kilby. Hodder 
and Stoughton, 1974. £4.50. 

This is a book in which to delight. C. S. Lewis the man, is placed by superb 
photography in the settings where author, scholar, teacher, apologist, critic, 
poet, and-above all-Christian become one in the varying backgrounds of his 
life at Magdalen College and 'The Kilns', his home in Headington Quarry, 
Oxford where he died. We also meet Sir David Cecil, Professor Tolkein and a 
galaxy of other outstanding personalities who contributed so much to the 
richness of Lewis' life and work. 

General Reading 
Aldous Huxley, A Biography. Vol.1, 1894-1939 by Sybille Bedford. Collins 

Sons & Co. jointly with Chatto and Windus Ltd., 1973. £3.95 

I have tried in this list to suggest something to suit all tastes. Perhaps we 
could sum up our thoughts in some words from Ladislaus Boros' Breaking 
through to God. He speaks about the burial of Christ in these words: 

In everything that is 
humanly good, 
there is an encounter with Christ, 
and also the creation 
of a world redeemed: heaven. 
If we are not to reduce this mystery 
to an abstraction, 
we must grasp 
with the heart 
what these things mean 
to Christ himself. 
Christ can be discovered 
in all things and in all events. 
He is there all the time 
the eternally valid, supreme reality, 
so that our own actions 
participate in 
the action of Christ. 
This eternally valid supreme reality 
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shines through all our dreams, 
all our aspirations, all our hopes. 
And its name is 
and was ever: Christ. 
Thus man enters 
upon joy without end. (page 62) 

NEW PRIEST ASSOCIATE 

Mother Mary Clare, SLG 

The Rev. Bill Kirkpatrick, Centrepoint, St. Anne's House, 57 Dean Street, 
London, W10 5HA 

NEW MEMBER F.L.G. 
Miss Jean I. Powell, 6 Stuart Grove, Teddington, Middx. TW11 8R R 

CHANGES OF ADDRESS-Companions 
Mrs. B. Calder, 9 Belvidere Street, Aberdeen, AB2 4OS 
The Revd. Canon and Mrs. Merlin Davies (Kathleen), St. John's College, 

Remuera, Auckland 5, New Zealand 

R. I. P. 
Roland Fell, Priest, F. L. G. 
Eileen Armstrong, Friend of Fairacres 

t t t t t t t t t 

F. L. G. RETREAT 

30 September • 4 October at 
St. Helena's, Ealing 

Please send your name to Miss B. J.M. Ferguson, 
8 Northmoor Road, Oxford if you would like to attend. 

Retreat conductor: The Revd. Mother General, S. L. G. 
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The Community of the Sisters of the Love of God 

Convent of the Incarnation 
Fairacres, Oxford, OX4 1 TB 

Tel: Oxford (865) 21301 

Convent of St. Mary and the Angels 
Woodland Avenue 

Heme! Hempstead, Herts., HPl lRG 
Tel: 0442 56 989 

Dudwell St. Mary 
Burwash, Etchingham 

Sussex, TN19 7BE 
Tel: Burwash 282 

The Reverend Mother General is responsible for the whole Community 
and is normally resident at Oxford. 

Each of the three Convents has its own Prioress to assist her m the 
administration of the corporate life of the Community. 

Anyone wishing to test her vocation or to receive information about the 
Community should apply to the Reverend Mother General at Oxford. 

There is limited accommodation for private retreats and conferences for 
Priests, Religious, and Lay People at all three Convents, application for which 
should be made to the respective Prioress, S LG. 

Bede House 
Staplehurst, Tonbridge 

Kent,TN120HQ 
Tel: Staplehurst 891262 

1. A centre for the increase of Christian spirituality-application for 
information should be made to the Warden of Bede House. 

2. A lavra for the recovery of the eremitical life-application for 
information should be made to the Reverend Mother General at Oxford. 
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