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THE RETIREMENT OF MOTHER MARY CLARE SLG 

Friends and associates of SLG will already know that Mother Mary Clare 
has announced her intention of retiring from the Office of Mother General 
at the time of the Whitsun Chapter in June of this year. After her retirement 
she will continue to live at Fairacres and will be known as Mother Mary Clare. 
The Bishop of Oxford, as Visitor of the Community, has stressed that he 
hopes that she will continue her work of counselling and teaching both 
within the Community and in the Church at large. 

At the meeting of the Community Council in February, it was reported 
that a number of Sisters had been approached by people wishing to make a 
gift to mark this event. Accordingly it was decided to invite contributions 
from any who wished to make some thankful recognition of Mother's 
twenty year's service to the Church and to the Community. It will be 
decided how to spend the money according to what is received but it is 
hoped that some feature of the reconstruction of the Daubeny Road entrance 
to the convent could become a permanent memorial to Mother Mary Clare's 
tenure of Office. 

As Warden of the Community I associate myself wholeheartedly with 
this proposal and invite those of the Community's oblates, companions, 
fellowship and friends, who would like to contribute towards this end, to 
send a donation, large or small, to the Bursar at the Convent of the 
Incarnation, Pairacres, Oxford OX4 1 TB, earmarked for this purpose. 

Such a memorial will be a lasting token of the gratitude to God which 
very many feel for the years during which Mother Mary Clare has guided the 
destiny of SLG, and a sign of our prayers and hopes that she will continue 
for many years to help the Community and the Church to a deeper and 
wider vision of the purposes and love of God. 

Warden of the Sisters of the Love of God 



COMMUNITY NOTES 

We are very grateful to our friends who have contributed to this number of 
the Chronicle. The Homily is by the Principal of Pusey House who frequently 
celebrates the Eucharist for us, especially since our Warden, A.M. Allchin, has 
become a Canon Residentiary of Canterbury. (Canon Allchin no longer lives 
with us at Fairacres but he still continues to be our Warden.) Our main article 
is by Dr. Peter Jolliffe who has just become one of our priest companions in 
Australia. Miss Rosamund Essex writes about 'The Courage of Poverty'. She 
and other members of Christian Aid lived with us and shared as much of our 
life as they could during their very busy ten days deputation work in Oxford 
last Autumn. 

By now, if any of you were coming to the convent, you should have found 
extensive reconstruction work going on in what is still known by SLG as 
'the Old Convent'. I say, 'should have found' for we had hoped that this 
work would have begun last October but we still await the arrival of the 
cement mixer and the setting up of the working site within the drive of the 
Daubeny Road entrance to the convent. The usual delays and frustrations 
which seem to surround any building project have prevented the work from 
even beginning, but when it does don't be dismayed if you find you cannot 
bring your cars into the drive or park outside St. Teresa's Lodge as you 
normally do. I am afraid it will mean finding parking places in Daubeny Road 
or Warwick Street or even, more likely, in Fairacres Road itself by the en­
trance to Fellowship House. This I know will cause some inconvenience and 
we had hoped that the work would have been well on the way to completion 
by now. Nevertheless, the entrance to St. Teresa's Lodge, the Print Room, and 
the 'shop' where the literature and cards produced by the Press are displayed, 
can still be reached if you come in by the Fairacres Road gate and come up 
the passage known in the community and by many of as 'the cat run'. 

We are very grateful to one of our friends who has kindly had a recording 
of Compline made in the chapel at Fairacres; you will find a notice about it 
at the end of these notes. 

The dates of the FLG retreat this year are 1-5 October. It will be held 
again at St. Helena's Retreat House, Ealing, and those of you wishing to 
attend are asked to send your names to Sister Marjorie at Fairacres as soon 
as possible. 

One of our oldest Sisters died peacefully after Christmas. Sister Madeline 
was ninety-one. She entered the community at the end of World War I and 
was one of those wonderful 'bridge-builders' between the first years of SLG 
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and its continuing life today. We owe more than we know to the stability and 
fidelity of our first generation of Sisters. 

Sister Susan will make the final ratification of her Vows on mid-Lent 
Sunday. Please pray for her; also for our latest postulant from Scotland, 
Helen, who will receive the monastic habit after Easter; and for Maureen and 
Sheila who hope to join the novitiate shortly. 

The election for the new Mother General will be on Wednesday 13 June 
and the Installation by the Bishop of Oxford will be on Friday 15 June and 
we would be very grateful for your prayers for both these occasions. 

These last three months before my resignation as Mother General will, I 
expect, go very quickly but I shall hope, from St. Teresa's Lodge, to be 
available still to carry on whatever work God has in store for me. 

God bless you all. 

Mother Mary Clare SLG 

PLAINSONG RECORD 

At the request of some members of the Fellowship we have made a 
recording of Compline. This was done at the singing of the Office one evening 
and will soon be available as a 10" L.P. mono record which anyone interested 
may buy. In addition there are two items on the second side of the record: 
Ubi Caritas ('Where charity and love are, there is God', sung at the Mandatum 
on Maundy Thursday), and Rest Eternal (Gradual of the Requiem Mass). 

Requests for records to be sent by post should be addressed to: 

Mrs. Beryl K. Thomas 
School House 

Solihull School 
Solihull 

Warwickshire 

enclosing a remittance of £1.10. made payable to her, and which includes 
the cost of packing and postage. 

The records may also be purchased at Fairacres at a cost of 85p, by those 
able to call, but please send all postal requests to Mrs. Thomas as above. 

We hope that these recordings will help those affiliated with us to feel that 
they are able to join with us in worship-especially at Compline any evening 
at 8.30 p.m. 
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GROWTH IN CHRISTIAN MATURITY 

and the 

LIFE OF PRAYER IN THE MIDDLE AGES 

by the Revd. Dr. Peter S. Jolliffe 

This paper was given at the Religious Life Conference at Cheltenham, 
Australia, on 10 January 1973. Dr. Jolliffe makes the following points about 
it: 

1. It will be seen that the style of this paper is not that of an ordinary 
written one, but I have purposely left it in the more informal style in 
which it was presented at the Conference. 

2. The quotations from Middle English have all been modernised. Except 

for Dame Julian, for which I have used Dom Roger Hudleston's text 

(Burns, Oates-Orchard Books-1952) as a guide, I have indicated the 

sources from which I worked. Although I have treated my texts in a 

fairly cavalier fashion, I have tried to work on the two principles of 
being faithful to the ideas expressed, and of retaining something of the 

style of the original. Others will, perhaps, be better judges of whether I 

have achieved my aims. 

3. Some people may not feel that I have faithfully represented Hilton's 

teaching (on humility, for instance) and could adduce plenty of 

passages to support their view. But I believe that what I have outlined 

represents his best insights, and is consistent particularly with the more 
mature position of Book II. 
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I 

It is said that in post-graduate tertiary education you come to know more 
and more about less and less. Presumably a specialist therefore has reached 
the point where he knows nearly everything about almost nothing. I don't 
claim anything like that enviable condition for myself. But when on the basis 
of some knowledge of some writings (and, more rarely, writers) of spiritual 
guidance in fourteenth and fifteenth century England and a vague acquain­
tance with similar writings in other periods and places I am asked to talk 
about aspects of mediaeval spirituality, my heart sinks within me and I be­
come increasingly conscious of the vast area of my subject about which I 
know nothing whatever! This is not an instance of that dread sin, 'feigned 
meekness' or false humility which we are given to understand enslaved many 
a Religious in the Middle Ages, but a blunt statement of fact. You have been 
warned! 

LIMITATIONS 

When I was first asked to give this paper I realised that I would have to 
begin by indicating the impossibility of making a comprehensive survey of so 
vast a field. There are many reasons why it would be impossible, and it is 
worth mentioning some of them briefly as they may throw some light on the 
topic. 
1. Period: One group of reasons relates to the difficulty of saying anything 
very useful (or true) at all about 'the Middle Ages'. It loosely denotes a period 
of one thousand years, roughly from 500 to 1500, of the history of the 
peoples of Europe and the areas surrounding the Mediterranean. Even if you 
allow for a greater rate of change in recent centuries (which it is not always 
wise to do), compare life in Europe today with what you know of life there 
two hundred years ago, and you will see how very difficult it is to say any­
thing meaningful about so long a period. 

If we are to be more careful and speak of the Christian Church in the 
Middle Ages we still need to bear in mind the great changes in location and 
extent which took place during that period. As Latourette has written: 

In the thousand years between A.D. 500 and A.D. 1500 Christianity 
was forced to surrender about as much territory and as many adherents as 
it gained. It won the peoples of Northern Europe, but it lost practically all 
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of the northern coast of Africa, much of the >lile Valley, part of South· 
Eastern Europe, most of Asia Minor, Syria, and Palestine, whatever it had 
held in Arabia, and nearly all of such ground as it had once occupied in 
Persia and Central Asia. Our statistics of population and our historical 
records are too uncertain to permit of exact comparisons. It may be that 
in 1500 the number of Christians was actually smaller than it had been a 
millennium before. In the interim the boundaries of the territory partially 
or completely possessed had suffered extensive changes. They had ex· 
panded in some directions and had contracted in others. The centuries had 

seen both ebb and flow. In the thirteenth century the area in which 
Christians were found was more extensive than it had been in the year 
1000 or than it was to be at the beginning of the sixteenth century. 
Probably in A.O. 1500 it was more restricted than it had been in A.O. 500. 

During much of the time, moreover, the lands in the hands of the 
Christians were not the undisputed centre of the highest civilization of the 
Mediterranean world. Christianity divided that honour with Islam .... 

Through much of the period it was not at all clear that Christianity had 
a future or that its days were not numbered. It had become largely iden­
tified with subject populations and with recent converts among the semi­
civilized peoples of Northern Europe. The main current of civilization 
seemed to be passing it by. 1 

I shall say nothing about the continuing and changing stream of Byzantine 
spirituality: all my references will be drawn from the Church in the West. I 
must reaffirm that the understanding of the life of prayer differed from 
century to century, and at times from land to land, as formative influences 
differed, and as God led men to respond. 
2. Theme, A second group of reasons related to the difficulty of establishing 
the ways in which men then came to God in prayer. Many great men of prayer 
taught, or wrote-and much has been written about them. Words like 
'contemplation' and (more recently) 'mysticism', to cite only two, have been 
bandied about. I suppose we know quite a lot about the attempts to express 
in words what men have understood about their own, or other men's relation 
to God in contemplation. I am rather doubtful about how accurate or 
successful these attempts are, the problem of vocabulary itself is tremendous. 
I am not at all doubtful when I say that the popularity of any one work 
teaching about"prayer or contemplation provides a very poor guide to the 

frequency. or success with which that teaching was put into practice by 
others. 
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I must say a little more on these matters. First, we know how very mis­
leading some verbal descriptions of conditions of prayer can be. We probably 
all remember the scathing comments in The Cloud of Unknowing about 
'presumptuous young disciples' who take literally what is intended spiritually. 2 

Yet expert modern commentators vary considerably in their attempts to 
explain the application of the teaching of the Cloud in the life of prayer, just 
because the language which is used is necessarily ambiguous. Again, there is 
extant a short tract of the fifteenth or early sixteenth century which takes 
important phrases employed by Hilton's Scale of Perfection and entirely dis­
torts his teaching while claiming to expound it. When you begin to use words 
like 'union', 'illumination', 'darkness', 'joy', or words like 'meditation', or 
even 'in' or 'up', you are opening the way to misunderstandings and errors in 
interpretation; and yet terms like these have to be used. Second, the illus­
trations I have just given suggest that widely-circulated teaching did not 
necessarily convey to those who read or listened to it the meaning which the 
teacher intended: probably different people understood different things from 
it. And of course it does not follow that those who liked to hear about prayer 
practised what they enjoyed hearing about. 

I may add in passing that it is very difficult to say with much conviction 
how the ordinary Religious or layman prayed: little enough was written; it 
does not follow that what was written was practised; and there is no doubt 
that individual differences in prayer were as great then as now. 

By now you must be convinced that I have so qualified or rejected the 
value of anything that can be said that further comment is useless. It is true 
that our knowledge is so limited that any comprehensive survey of the life of 
prayer in the Middle Ages is as yet impossible. But it is possible to point to 
teaching in the Middle Ages which might have some bearing for us today in 
our attempts to make our response to the leading of God in prayer. So I am 
being unashamedly selective, drawing on instances which I hope will illustrate 
some aspects of the theme of this conference. I am using more English 
examples because ! know them better. And I am going to talk about teaching 
on the life of prayer rather than only on particular techniques of praying. 

II 

What then are some of the insights which the Western Church in the 
Middle Ages provides on Christian maturity and the life of prayer? 

7 



CHRISTIAN 'MATURITY' AND THE IMAGE AND LIKENESS OF GOD 

I cannot recall any significant mediaeval spiritual text which purports to 
study human maturity, Christian or otherwise. On the other hand, most 
spiritual writers address themselves directly or indirectly tO the question of 
spiritual growth or progress, whether it be Bonaventura and Hugh of Balma 
pioneering the concept of the threefold way, Hilton tracing the development 
from reformation in faith to reformation in faith and feeling, or David of 
Augsburg outlining in his Formula Novitiorum the transition from the novice 
to the one who is 'profiting' in Religion until he or she is 'perfected'. The 
number of treatises concerned specifically with prayer is small by comparison 
with those concerned with this question. \\'hat, in God, is a man capable of 
becoming? 

One of the answers which most commonly formed their thinking-although 
not always in the same way-depended on Genesis I: 26: God created man in 
His own image and likeness, and this is what He intends each Christian to 
become. As this provided many fruitful insights for mediaeval writers I will 
endeavour to give a brief account of it. 

Let me put it very simply at first; I will then develop it a little. 
When a man begins to look seriously and responsibly at himself he finds 

promise unfulfilled, potential unrealised, a genuine thirst for God, a desire to 
serve others frustrated by the enslavement of his own desires and sin, plenty 
of sins he can confess and, rather deeper, an awareness of being at odds with 
God, his fellows and himself. There is conflict, tension, and if he is perceptive, 
the awareness that his greatest failings and rebellions are often due to the 
abuse of his greatest talents and powers. This condition was explained as 
follows: God made man in His own image and likeness. Because the image is 
God's, it remains. But. through the Fall, man has used for his own gratification 
what finds its true fulfilment in the life and service of God, and so he has lost 
his likeness to God. We are defaced images of God. Only God Himself can 
cleanse the image from stain and restore the likeness: this is the work of His 
Love or Charity. Our part in co-operation with His Gift can be described as 
conversion and sanctification, true penitence (metanoia), total conversion. 
The final end or fulfilment of man is the likeness of God: to know Him as we 
are known; to love Him with His love-a long line of spiritual writers speak of 
'deification'-and this cannot be other than social. I have no doubt that most 
mediaeval spiritual writers would, rightly or wrongly, have held that to think 
of fulfilment or maturity in any other terms than these would be to miss the 
point and be satisfied with infinitely less than God's purpose for man. 
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A. EXPOSITION 

1 .  Bernard: a) 'Common ' and 'Proper ' Will 
Several differences of approach may illustrate this viewpoint more clearly. 

Bernard, for instance, would say that the man who has come to recognize 
what he has become knows his greatness because he is created in the image 
of God, and his misery because he has lost God's likeness through sin. He 
speaks of the 'curvature' which turns him aside from God and twists him 
back upon himself. Thus he contrasts 'common will' or charity with the 
'proper will' of sinful man. 'Common will', the way of willing which God 
intends for man is set against 'proper will', the way in which man chooses to 
act. Gilson can describe it much more faithfully than I can: 

. . .  the 'common will' is nothing else than charity. For the chief character­
istic of charity is an eagerness to share with others the good things that it 
enjoys. To share them is not to lose them, but on the contrary to keep 
them the more surely and even to increase them . . .  The contrary of this 
'common will' , that is to say the 'proper will' , is therefore a refusal to have 
anything whatsoever in common with others, a decision to will nothing 
save for ourselves and for our own sake . . . .  When a man's heart is filled 
with this 'proper will', then, making shipwreck of charity, his will becomes 
alienated from God's will, and by that very fact he shuts himself out from 
participation in the Divine life. The 'curvature' of the soul is therefore this 
'proper will', that is to say the twisting back upon self of a charity which 
has degenerated into cupidity. 

The ground of the opposition of 'proper will' to charity is now apparent. 
God is charity ; the 'proper will', setting itself up against charity, wages 
therefore a relentless warfare against God. First, by becoming 'proper', by 
turning back on self, it withdraws itself from the dominion of Him whom 
it ought to serve as its Author. Furthermore, it seizes upon and makes a 
spoil of all that belongs to God; it would lay hold of the whole universe if 
it had the power, and we may be sure that not even the whole universe 
would serve its turn. Not content, moreover, with grasping at God's 
creation, it turns round upon God to deny and abolish Him as far as in it 
lies. It cannot make Him not to be, but wishes at least that He were not, 
for when man harbours a hope that God takes no notice of his sins, or lacks 
the will to p unish him, or the power, what is this but to want to see God 
deprived of His knowledge, His justice, or His power, that is to say to 
want Him to be no longer God? 3 
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b) Understanding and Judgement: 
Worse than this is the darkening of understanding and capacity for judge­

ment which feeds the proper will and exalts a man's own opinion. As Gilson 
notes: 

The more we are wedded to our own opinion . . .  the worse we are and the 
more we believe ourselves righteous. There is no disposition of the soul that 
more easily brings with it an illusory sense of righteousness for it sins not 
by lack of zeal , but by lack of knowledge; it is in truth a misdirected 
zeal . . . .  True, it exalts righteousness-not God's, however, but its own. 
'It works in those who are zealous for God but not according to knowledge; 
they become obstinate in error to the point of refusing to listen to anyone. 
These are the destroyers of unity, the enemies of peace; void of charity, 
swollen with vanity, full of self-complacency and great in their own eyes, 
they ignore the righteousness of God, and would set up their own in its 
place. What greater pride hath the heart of man than thus to prefer his own 
judgement to that of the whole congregation, as if he alone had the Spirit 
of God?' At bottom, then, this . . . is idolatry, self-adoration, and revolt 
against God. 4 

c) Restored by  God's Love: 
It is God's will that all this should be changed. By the redemption of 

Christ and the work of the Holy Spirit a man can be restored to the likeness 
of God, the true likeness of his own image, and so ultimately enjoy the 
blessedness of his own fulfilment in God. Note that what is involved is the 
cleansing and effacing of what is a distortion and stain ; and the restoration of 
a man to the reality of his true nature and relationship with God. For reasons 
which I hope will later become apparent I have spent more time on man's 
present condition than upon his growth into reality. I will just draw once 
more on Gilson to summarise what this growth means: 

To understand it as it truly is we should have to be able to seize in one 
unique and simple intuition the work of a God who creates man in order 
to associate him, by way of beatitude, with His own likeness, who gives 
man back the lost likeness that he may give back the lost beatitude, and 
who, while awaiting the day when the work shall be fully accomplished, 
gratuitously raises to like felicity souls whom the gift of charity has already 
made conformable to His nature-Deus caritas est-closely enough to 
enable them to taste even here below of the blessedness of His life. And 
then it is that there reigns between God and the creature made to  His 
image, this perfect conformity, this unity of spirit, in which the human 
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substance finds at last its ful l actuality ; and in that creature the great work 
of creation is c ompleted, for he becomes at last that very thing for which 
he was made-a translucid mirror in which God now sees nought but 
Himself, and in which the soul now sees nought but God : a created 
participation of His glory and of His beatitude. 5 

2. William of St. Thierry 
The use of the concept of man as the image of God in this way can be 

traced back through Augustine. Bernard's debt to Augustine is considerable, 
but we find in a fellow-Cistercian, William of St. Thierry , the development of 
Augustine's view of the image of God in man as a kind of created trinity 
recal ling the uncreated Trinity of God Himself :  

I t  may be said then that God created man as a loving and animated being 
endowed with an intellectual faculty of knowing. Now at the summit, so 
to speak, of this being, God placed the memory , that is to say , according 
to St. Augustine's sense of the term, the faculty of recognizing in itself at 
every moment the latent presence of God, particularly His power and 
goodness. This memory is not to be confused with any actual recollection 
of God which might be supposed alone to enable us to know Him; i t  
simply expresses the fact, to  speak once more in Augustine's terms, that 
God is always with us even if we are not always with Him . . . .  I n  God, the 
Father generates the Son, and from the Father and the Son proceeds the 
Holy Spirit. In us in the same way, immediately and without any interval 
of time, memory generates reason and from memory and reason proceeds 
the will. 6 

3. Walter Hilton a) The Work of Love: 
This distinction of mind or memory , reason and will constituting the image 

of God in man is familiar to any reader of late mediaeval spirituality . The 
Cloud, for instance, introduces it into its teaching. William, however, goes on 
to teach that the work of restoring the likeness to God in man is the work of 
uncreated Love, God the Holy Spirit. Walter Hilton, in The Scale of Perfection, 
adopts the same position. He explains how the likeness of the image of the 
created trinity in man to the uncreated Trinity was lost through the Fall, and 
how the likeness is reformed through the Atonement wrought by our Lord. 
This Hilton calls 'reformation in faith' ; the growth of the Christian to the 
fulfilment of God's purpose for him he calls 'reformation in faith and 
feeli ng' .  This is the work of God's Love. Several extracts from the Scale 
should indicate the importance of his teaching. First .he explains what he 
means by love in Christian growth: 
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Holy writers say, and it is true, that there are two kinds of spiritual love. 
One is called uncreated, and the other is called created. Uncreated Love is 
God Himself, the third Person in the Trinity ;  that is, the Holy Ghost. He is 
Love uncreated and unmade . as Saint John says : Deus dilectio est. God is 
Love, that is, the Holy Ghost. Created love is the affection of the soul, 
aroused and implanted by the Holy Ghost when it sees and knows the 
Truth, who is God alone. This love is called created because it is created 
by the Holy Ghost. This love is not God in Himself , because it is created ; 
but it is the love of the soul when it beholds Jesus, and is stirred to respond 
to Him only. You can see from this that created love does not bring a 
man to see God. Some men seem to think that they can generate so 
burning a love to God in themselves that they are worthy to know Him. 
It is not so : only uncreated Love , that is God , makes any knowledge of 
Himself possible at all. A blind, wretched soul is so far from a clear know­
ledge of God or awareness of His love , because of his sinfulness and bodily 

frailty, that he could never come to this if it were not for the endless 
greatness of God's Love. Because He loves us so much, He gives us His 
Love , that is the Holy Ghost. He is both the Giver and the Gift, and by 
that Gifr enables us to know and love Him. So I mean that you should only 
covet and desire this uncreated Love who is the Holy Ghost; for truly any­
thing less than He is cannot avail to bring us to know Him. 7 

Thus the necessary response of love is the gift of Love , God's Gift of Himself 
by whom we are brought to fullness of life in Him. Hilton goes on to spell  
out the work of God's Love: 

It seems to me that the greatest sign of Love shown to us is that He gives 
Himself in H is Godhead to our souls. He gave Himself first to us in His 
manhood for our ransom, when He offered Himself to the Father of heaven 
on the altar of the cross. This was a wonderful gift ,  and a great sign of Love. 
But when He gives Himself in His Godhead spiritually to our souls for our 
salvation, and enables us to know Him and love Him, then He loves us 
fully. For then He gives Himself to us ;  He cannot give us more, and less 
cannot suffice us . . . .  Uncreated Love, when given us, works in our soul 
all that is good, and all  that belongs to goodness. This Love loves us before 
we love Him. It cleanses us first of our sins, and makes us to love Him ; and 
strengthens our will to withstand all sins ;  and stirs us to great bodily and 
spiritual striving after all virtues. It stirs us to forsake all  love of the world ; 
slays in us all wicked movements of sin , carnal affections and worldly fears; 
keeps us safe from the devil's malicious temptations ;  and drives us to give 
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up useless worldly occupations and the company of people who are 

worldly-minded. All this is the work of uncreated Love, when He gives 

Himself to us. We ourselves do absolutely nothing more than allow Him to 

work and consent to His working : that is the most we can do, to consent 

to His gracious working in us. Yet even the will to do this is not of our own 

making, but His ; for it seems to me that every good thing that we do is His 

doing, although we do not realise this. 8 

b) Fulfiment: 

So Hilton describes the fulfilment of God's work in a man : 

The Gift of Love is the Holy Ghost, God Himself. No man may have Him 

and be damned ; for that Gift alone saves him from damnation and makes 

him God's son, an inheritor of God's heritage. And as I said before, that 

Love is not a feeling of love which is formed in a man; but it is the Holy 

Ghost Himself, Love uncreated, who saves a man. He gives Himself to a 
man first, before the man loves Him ; and He forms the affection in the 

man and makes him love Him for Himself only. Not only so, but by this 

Gift, a man loves himself and all his fellow-Christians as himself, for God 

alone. This is the Gift of Love which distinguishes between those who 

are chosen and those who are condemned. This Gift makes absolute peace 

between God and a man, and unites all created things which have His 

blessing wholly in God: God loves us and leads us to love Him and each 

one of us to love every other in Him.9 

I have chosen Hilton to illustrate this teaching because he is familiar to me; 

but also because he is simpler, more explicit and I think more profound in his 

teaching than many other mediaeval writers. 

B. SIGNIFICANT ELEMENTS 

Now it seems to me that it is possible to isolate certain elements in all this 

teaching which have significance in a study of Christian maturity. I do not 

submit them for your agreement, necessarily, but certainly for your con· 

sideration. 

1. Process as yet incomplete: 

First, the life of the Christian is seen as a process which does not reach its 

end in this life. If Hilton or Bernard were to use the term 'maturity' about 

this process, they would say that Christian maturity was not fully attained in 
this life: that the Christian was not fulfilled until God was all in all. We, who 
are so used to hearing 'mature' used as a term of approbation and 'immature' 
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as a term of denigration, might find comfort in this. If none is mature and all 

may become so, then the characteristic note of the Pharisee can be less in 

evidence. True, the mediaeval Christian could pride himself on his spiritual 

prowess, too ; but it was perhaps easier to distinguish prowess from progress, 

and to learn that compassion for one's erring brother which Bernard insisted 

was the corollorary of one's judgement of one's own rebellion against God. 

2. Supernatural: 
Second, the process is definitely not a purely natural development. It is 

supernatural, the work of God. Man might or might not frustrate His work, 

but he can claim no credit for any part of it, or for the greatest endeavour on 

his part: it is all the work of God and his part is co-operation. On the other 

hand, in each man there is the certainty that this process will reach its fulfil­

ment, regardless of the richness or poverty of his individual temperament and 

talents, so long as he is prepared to respond to God's will. In each man is the 

image of God, and in each is the likeness deformed : for each there must be 

God's cleansing, re-forming or restoring, re-creating. 

3. Integration : 
Third, the Christian's life is seen by many as a process of integration : the 

Christian, by allowing himself to be drawn within the will of God for him and 

allowing the barriers of his own revolt to be broken down, is being united with 

God; and this means that he is being made one in himself, and, as Hilton's 

last quotation indicated, one with his fellow Christians and all created things 

under God. Such integration means an increasing simplicity. This is brought 
out with great skill by Hilton in the Scale when he outlines the many ex­

pressions of human sinfulness, and sets against each the simplicity of humility 

and charity : 'I am nothing, I have nothing, I desire nothing but one, and this is 

Jesus.' Yet the simplicity is seen not as an impoverishment but an enrichment: 

as sin results in dissipation of energy and a perversion of God-given gifts and 

talents, the inflowing of the Gift of uncreated Love restores man to his whole­

ness, and an attempt to indicate this is made by using the comparison 

between the created trinity of man's nature and the uncreated Trinity. 

4. Social: 
Fourth, progress in Christian living is intimately connected with our 

relations with others. I think we must be careful here. There is a great deal of 

mediaeval writing on the spiritual life and contemplation in terms of with­

drawal from worldly distractions. It is couched in such terms that the modern 

reader may be excused for interpreting it as 'the flight of the alone to the 

Alone', and perhaps dismissing it with much incarnational indignation. I think 
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that some of it was meant that way too, and more of it was read that way by 
the readers for whom it was written. On the other hand, it is important to 
grasp that much attention was given in teaching on the spiritual life to 
relations with others. A very high proportion of such writing was directed to 
Religious and dealt at length with questions of life in community. And 
Hilton's strictures to the family man who felt called to prayer are typical : 

Charity, as you know, lies both in love of God and of your neighbour . . . .  
He who for the love of God in contemplation leaves the love of his 
neighbour and does not serve them as he is bound to do, is not fulfilling 
charity. 10 

Hilton goes on to liken this to seeking to array our Lord's head and refusing 
to wash His feet. Significant too is the comment of the author of the Cloud 

when he urges his disciple to 

Lift up your heart to God with a meek stirring of love; and direct your 
intention to Him alone and not to any of His gifts. Take care to loathe 
to think on anything but God, so that nothing occupies your mind or will 
except Him. Do your utmost to forget every created thing God ever made 
or its works, so that you do not think of or desire any of them, either 
generally or particularly. Let them be, and take no notice of them. 11  

Surely this seems the repudiation of any but the most individual response to 
God. And yet in commending the work he goes on : 

All saints and angels rejoice at this work and hurry to assist it with all their 
might. All fiends are infuriated when you do it and try to defeat it in every 
way they can. All men who live on earth are greatly helped by it, even 
though you do not know how they are helped. And the souls in purgatory, 
too, have their pains eased through its virtue. 12 

There is certainly less stress on community and its role in Christian growth 
in the Middle Ages than in our own : there is less expressed concern to bring 
together love for God and love for neighbour and show it to be one. This may 
be because the teachers of the Middle Ages placed less value than we do upon 
this vital aspect of Christian response; or it may be because community life 
presented fewer problems to them than to us. 

5. Freedom: 
Fifth, an effect of Christian response is seen to be freedom. To revert for a 

moment to Bernard's analysis of the human condition, a man is held to be 
enslaved by sin-that 'proper will' which shuts God and others out and shuts 
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him in-and by suffering. The two are distinguishable but obviously inter­
related. And I would comment in passing that it is well we do not underrate 
man's suffering under the external torments and interior tensions of those 
centuries. Because he is the slave of sin and misery, he cannot see clearly, 
judge truly or act rightly without help. One result of the gradual restoration 
of the likeness of God to man is freedom : freedom from sin and from the 
enslavement of suffering (although not from many of the external circum­
stances which cause it in this life); and freedom to see, judge, take a decision 
consonant with God's will, and carry it out. 

6. Life of Love: 

Last, I would stress the absolute necessity for charity. Whether teachers 
stressed with Hugh of Saint Victor, Thomas Aquinas, or Hilton ,  to name only 
three, that a man must know God before he can love Him, or with the 
Dionysian school, the Cistercians and Franciscans, and the Cloud ( in their 
varying ways) that love is possible and knowledge is not, they agreed in the 
fundamental position that the life of the Christian must be the life of Love. 
And by Love or Charity they meant not something that a man could produce 
for some of his fellows and for his picture of God, with greater or less effort 
depending upon his temperament, but the Gift of Himself, which God gives. 
Whether a particular position be world-affirming or world-denying (to use 
current labels-and it is easier to affix the label than to be accurate about it) 
the teacher would insist that a man or woman was being made new, restored, 
reformed, only in so far as his love was the human, created participation in the 
uncreated Love of God Himself. Gilson has summed up William's position in 
this way: 

Jesus Christ willed that His disciples should be one in Him and in the 
Father, even as He and the Father are one (John 1 7 : 2 1 ). Now the Father 
and the Son are one by the Holy Spirit. It is therefore by the Holy Spirit 
that we are enabled to enter into union with God. The solution then is 
evidently this: that in receiving the Holy Spirit under the form of a gift, 
namely the gift of grace, we thereby participate in the Divine Life; for 
since the Holy Spirit dwells in us, the love of the Father for the Son, and 
of the Son for the Father dwells in us also. God therefore loves Himself 
then in us, our love for Him being nothing but the gratuitous gift of the 
love wherewith He loves Himself. 13 

And Hilton expounds psalm 46 : 10 in these words: 

'Only see what I, Jesus, God and man, am doing: look on me for I do all 
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things. I am Love, and for love I do all that I do, and you do nothing. And 
I am showing you the truth : there is no good deed you do, or good thought 
you which is not done through me, that is through my power power­
fully, through my wisdom wisely, and through my Love in love ; otherwise 
it is not good. Truly, I Jesus, am power, and wisdom and blessed Love, and 
you are nothing; for I am God. So you can see that I do all your good 
deeds, give you all your good thoughts, and all your good loves; and you do 
nothing at all. Yet these deeds are called yours, not because you are the 
principal worker in them, but because I give them to you for the love I 
have to you. Therefore since I am Jesus and for love do all this, put aside 
all this preoccupation with yourself: forget all about yourself and look on 
me and see that I am God, for I do all this.' 14 

Hilton teaches that the man who has been drawn a little to know God and 
love Him is so mastered by Him that 

the virtue of meekness and patience, soberness and earnestness, chastity 
and purity, love to neighbour, and all other virtues which had been 
laborious, painful and hard to keep 15 

become now easy for him and give him joy. He readily admits the difficulties 
of 

other men, who stand in the common way of charity and have not yet 
grown so in grace but labour under the guidance of their reasons, strive 
and fight all day against sins and in building up virtue ; and sometimes they 
are above and sometimes underneath, as wrestlers are. These men are doing 
very well indeed. They think virtuously and they will act virtuously ; but 
they do not find virtue and love coming spontaneously : they have to 

fight against themselves to think and act as they do , and it seems to them 
that they are doing it in their own strength. While they are like this they 
cannot enjoy true rest or final victory. They have great reward, but they 
are not yet humble enough. They have not yet surrendered themselves 
entirely into God's hand, because as yet they do not see Him. 16 

Thus while Hilton is allowing the great variety of men's experience and 
progress in the way, he is insisting that from first to last their progress is the 
work of Charity or Love, and the obstacle to their progress is lack of humility, 
which he would define as forgetting about self and looking to God and to 
others in Him. 

To be concluded in the next Chronicle 
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MOTHER JULIAN 

A little thing you showed her, the size of a h azelnut; 
On the palm of her hand, round like a ball it lay. 

'What is it, '  she said, ' this little fragile thing?'  
' I t  is all that is  made,' you said, 'and exists now and forever 

for I love it. '  

This little fragile thing, all that is made-
Thousands of millions of galaxies, billions of billions of stars 
whirling in immeasurable space, limitless-seeming, incomprehensible; 
vast, unimaginably vast: brain-whirling, mind-numbing 
(yet sparkling in simple beauty on mountain lake) 

because you love i t  all. 

These little things-
Microscopic Diatomaceae, primal sea plants : 
fifteen thousand intricate designs ,  infinitesimally small 
designs, maintained through millions of years: 

such beauty for earth's basic food! 
such lavish waste, such prodigality !  

because you love earth so. 

These fragile things-
Strange animal creatures, two-footed furless mammals ; 
slow-developing creatures, born vulnerable and weak; 
l arge-brained, mind-filled creatures : flesh and spirit 

hunting, hurting, hating; longing l aughing, loving: 
knowing ( though not knowing) that you love them. 

This li ttle fragil e  thing-
Final creature of them all, c ell and primate recapitulating; 
burning, blissful Love, condensed into man's measure: 
babe in manger laid: length, breadth, height, and depth 
of stars and cells and soul s  encompassing: 

such beauty for earth's heavenly food! 
such lavish prodigality for man, and in man all. 

because you love it! 

Sister Mary Paul SLG 
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Homily for Quinquagesima 

given by Canon Cheslyn Jones, Principal of Pusey House, at Fairacres, 1973  

'In thy light shall we see light. ' (Ps. 36: 9) 

We have in the gospel for today a great miracle in which our Lord gives 
light and sight to blind Bartimaeus at his urgent request. The story is so 
particular-we know the name of the healed man, and so forth-that it is easy 
to think that it is just a miracle and has no further application. But as we 
meditate on all the m iracles in the gospels we see that they are parables of 
the working of grace. And here our Lord gives sight, he gives light to the 
blind eyes. Of course, it may not apply to us in this violent degree, and yet 
we can also pray: 'Lighten my eyes that I sleep not in death. ' (Ps. 1 3 : 3 )  
People can go through life with their eyes closed so that they are as good as 
blind. But in any case, there is no one who can really pass the miracle by and 
say that he is not in some way blind and needs to see. 

But, I suppose; most of us are on the way to seeing; what we have is 
defective vision rather than non-existent vision. We have defective vision, and 
from grace we need glasses, so to speak-different types of glasses for different 
types of visual defect. 

In the first instance we may suffer from an inability to focus our eyes on 
anything, and therefore we see only in a b lurred way. We suffer, then, from 
'blurred' vision, an inability to see a thing clearly. This is very much the case 
when we think of our own and other people's moral problems and personal 
relationships. Our own personal prejudices and feelings so easily get in the 
way that it is often impossible to see a thing c learly, and then we pray that 
the work of grace will straighten out our vision so that we will be able to see 
whatever it is in focus, and with detachment for what it really is. 

Or we suffer from an inability to attend to detail. Oh, we have a great view, 
a very broad theology, an extra long-term vision, but we cannot see the details 
under our noses. We have 'long' sight, so that we need the glasses that will 
help us to focus our minds on the problem in hand. 

But perhaps most of all we suffer from myopia, short-sightedness. We can 
view the problem in hand, the piece of needlework or cooking that we are 
engaged in, but we lack the longer vision, the ability to try to see everything 
in the light of God. 'And in thy light shall we see light.' There was a wonder· 
fol definition of theology in the middle ages: the virtue by which we see all 
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things as through the eyes of God. God's light , God's vision, sees everything 

at once. Everything is a unity in his all-comprehending gaze. And yet it is not 
a unity at the expense of any detail. The hairs of our head and the little 
sparrows, in our Lord's imagery, are also a reality in the mind and vision of 
God. God holds all together, the smallest and the greatest, and he sees 
intensely both the detail and the total plan. 

As we grow in this kind of grace, we grow in wisdom and the ability to see 
everything truly and in its true place. So often we think that the cross has 

little place in a total scheme devised by wisdom for it seems to cut across 
everything that is fitting and right from a purely human point of view. But we 
must recall the wonderful passage of St. Paul where he describes the preach­
ing of Christ crucified as a 'stumbling block to Jews and folly to Gentiles, but 
to those who are called, both Jews and Greeks, Christ is the power of God and 
the wisdom of God'. (I Cor. 1 :23 ,24.) It is part of our understanding of 
wisdom that we see the cross as part of God's plan for our glory, for leading 
us to his glory, that glory which eye has not seen nor ear heard, nor the 

heart of man conceived. By the power of the Holy Spirit we can understand 
and know the things that God has graciously done for us so that, in the 
words of St. Paul, we can 'share the mind of Christ' .  

' In thy light shall we see light.' We think of the opening of our eyes to see 
the wondrous things of God's law, but we are thinking, of course, of our eyes, 
of our side of it. Yet, 'in thy light shall we see light.' It is in virtue of God's 
light that our eyes, even when they are the widest-open and best-focussed 
eyes, can function. And God's light shines in different ways. Sometimes it 
shines, as it were, behind us. 'In thy light we shall see light ' because we are in 
the beam of light, trying to look with God behind us. Sometimes his light 
shines within us, lighting up darkness. And sometimes God's light is straight 
ahead of us, and then we need those smoked glasses by which we can even 
dare to look at the sunlight, at the light of God himself. That is above our 
nature, just as our own eyes are not at home in looking into direct sunlight. 
But it is to be our nature, because heaven is nothing else than looking at God 
and seeing God in himself and reflected in everything, so that in his light we 
see light , and everything of God and all that comes from God, all his 
creation, in that light. Glory be to God. 
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THE CO URAGE OF PO VERTY 

Christian Aiders ' Faith 

by Rosamund Essex 

A man, a woman and a wheelbarrow. I n  it is the body of a baby going to 
the burial place. There can be no better hearse than the barrow ;  no finer 
cortege than the man and the woman; no grander grave than a hole dug by 
the father; no memorial at all but the two people's grief. 

It is a story rehearsed a million times all over the Poor World, where 
babies die in droves before the age of five, and adults do not last much longer 
than forty . 'So what? It has always happened. I t will always happen. If it isn't 
one country , it's another. One million pounds, three million pounds, collected 
by Christian Aid is like putting three lumps of sugar in Lake Superior to 
sweeten it. It is all so useless. '  

I have been considering this. Why do people who work for Christian Aid, 
or for any other relief and development organisat ion, go on going on? Why do 
I? I have been in Christian Aid now for twelve years. Surely to goodness it 
must have gone stale on me. l must have grown tired of travelling to starvation 
areas, seeing endless emaciated bodies, looking into countless anaemic dull 
eyes, viewing dirt and squalor, or smelling the smell of disease and decay. 
Wouldn't it be better if the decrepit caricatures of humanity crept into their 
corners and died there, giving the new generation elbow-room, allowing the 
young and vigorous to start all over again, unencumbered? The wife of a 
clergyman asked me that the other day, and she was not uncompassionate. 
She really thought it would be the kindest way. 

Yet those intimately engaged in the work of aid to the Third World never 
think it for a moment . It is curious. They just do not . The mo re they go into 
the distressed areas, the less they pay attention to such an argument. Perhaps 
it is the tenacity with which even the most afflicted cling to life and the love 
of their families-yes indeed. Perhaps it is the immense, incredible, in­
calculable courage which the humblest, poorest people show. Perhaps, as the 
aiders pray and work (and the more they pray) ,  they see the work of salvaging 
what can be salvaged, curing what can be cured, carrying alien burdens that 
can be carried, in the light of the Master's mercy and justice rather than men's 
calculated expediency . 

People say to me, 'Don't you get weary talking about the need over and 
over again? ', and I reply with absolute sincerity that I do not. A new speech to 
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different people is one that I always want to make when I get on the spot. My 
need to say it is as urgent as when I began twelve years ago, even with all the 
snags of aid with its problems, difficulties, set-backs and sometimes failures. 

When you are abroad, each case you stumble across opens up new insights. 
Let me tell you the story of a young man in Calcutta, where I have just been. 
He is twenty-one. One day he trailed into the Samaritan Centre of the 
Calcutta Cathedral Relief Service compound. He looked like a number of 
bones strung together and covered by thin, cracking parchment. The poor in 
Calcutta live mostly on rice, green chillies and a little salt to make it taste-a 
most inadequate diet. But this young man had not been able even to afford 
rice. All he could get was muri, a kind of puffed cereal, the bulk of which 
makes you think you are eating, but has little nutritional value. He had earned 
twenty rupees a month (a little over £1) and had tried to keep his mother and 
two younger brothers on it. Impossible, of course. They existed by borrowing 
tiny coins from friends and relations, getting credit at stalls and never having 
the coins to pay it all back. 'When I borrow', he said, 'I try to pay back a 
little of the debt. Half the days we eat, half the days we do not eat.' 

He was scrupulously honest. Everyone said so. But he fell from bad to 
worse because his friends didn't want to see him any more. Relations 
shunned him because they knew he would want to borrow. He became in­

finitely lonely. There was apparently no one in the world to whom he could 
turn. And the loneliness, the sense of guilt about those he was trying to sup­
port became worse than hunger. He could get no job. Who would employ a 
man (looking as he did) for anything? As Viki Baum once wrote : 'He was dis­
mally alone, empty, cut off from life . . .  He thought, "You fell from vacancy 
to vacancy. You carried about a sack of darkness inside you". '  And so he came 
to the Samaritans, about whom he had been told, asking and really expecting 
nothing except a voice to return some words, any words in reply to his own. 

Now the Samaritans usually do not give money. But sometimes in the poor 
lands a little money is the only alternative to suicide. They gave the boy fifty 
rupees (a little less than £3 ) partly for food and partly to buy something 
which he could sell. So he bought some sweets and tried to sell them at 
twenty-five paise each. But when he stood near the schools which might buy, 
other very poor men, there before him, drove him away. He tried to sell the 
sweets in his own slum; but people there had little money for food and less 
for such a luxury as a sweet. (Can you imagine the temptation to eat one him­
self? But he never did. His honesty was absolute.) 

He managed to sell a little paan (beetel-nut on a leaf) and earned some­
thing to keep four bodies and souls together and pay back a little more of 
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what he owed. He now came regularly to the Samaritans. 'I know you can't 
help me any more with money ', he said, 'but now I am not lonely any more. 

l can come and talk to you, and you talk to me. There's somebody who does 
not shun me.' Eventually a friend of the Samaritans took h im into his garage 
to teach him (gently) about the work. For one of the difficult ies of employ­
ing such a man is h is complete loss of con fidence. 

l have related this story at some length because it exempl ifies a number of 
points I want to make. It is people such as this y oung man whom one actually 
meet s  in the Poor World, sees, knows; whose patience, self-sacrifice for others, 
courage, total fortitude in degradation, confronts one. It confounds, with the 
power of weakness, the bombardment of accusations fro� critics, from the 
self-righteous and those whose ears are systematical ly stopped against charity , 
accusations which say that poverty is people's own fault, and that the poor 
are lazy , feckless, dishonest and sunk in corruption. How often do l wearily 
answer these excuseful parrot-cries during question time at m eetings. Of 
course all these things exist here, there and everywhere, and not least in this 
country. But that it is always or even generally so is one of those distorting 
deceits which succeed in buttoning up generosity. How different are the facts ! 

If you want to see some of them go (as I h ave j ust done) and visit the 
Calcutta Cathedral Relief Service team under Canon Subir B iswas, that smal l  
man with an enormous heart. From h is team unpresuming teachers give their 
time to educating slum children sitting in the dust of a bustee; doctors give 
their free hours to treat horrifying diseases of malnutrition under a vil lage 
tree; and now a new 'Operation Twil ight' has begun. Workers go out at n ight 
to succour (by the way, the word means 'run to help', in urgency ) those who 
sleep on pavements. 

These are the peop le who are deprived of every single thing wh ich we take 
of right as being essential ingredients of human existence-food and shelter, 
work and ambition, thought, cleanl iness, beauty and responsibility . Poverty 
here has seized l ife by the throat and throttled it. 'The strangled remains exist 
in a grey mist of dirt and pain and hunger too acute for any desire but j ust to 
continue to breathe in and out, breath which is the light cord holding body 
and soul together. ' Some say that the poor have to l ive on air. But as one 
doctor sadly told me, even that is lacking in some of the bustees where 
th ousands are crammed into each acre. 

I have stated the case starkly . Nor is the work only concerned with giving 
aid to men, women and children on the starvation line. There is development 
in agriculture to consider first and foremost; for if harvests fail, droughts are 
unal leviated by wells and irrigation, crops are thin because of unmanured 
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fields and lack of hybrid seeds, cattle are sick and poultry scraggy, not only 
will the countryside suffer but the towns be proportionally deprived. I often 
think that Christians in England do not consider enough the immeasurable 

difficulties of aid. How is the money to be distributed? What aids suit what 
lands ? Should funds go on agriculture, on tools and intermediate technology, 
or on sanitary improvement, or curative and preventive medicine, or education, 
or family planning, or roads and transport? All, all have their part in the 
ameliorat1on of poverty. 

Not enough prayers are offered for those who have to make fearful 
choices about help to India, Bangladesh, Pakistan, the Sudan, Brazil and the 
vast needs of the emerging countries of Africa. These men at the top of 
relief organizations, these committees, these agricultural and technicological 
consultants have to bear the burden of other people's burdens with willingness, 
courage, common sense, imagination and enduring faith. They have never to 
grow weary or disillusioned or untrusting. They must never give up when 
things go wrong. They always have problems that make it difficult to go 
calmly to bed of nights. On they go, and if they cannot run, at least they can 
walk amid all the problems, and not faint. 

'And still it is all the same-the same poverty and deprivation and squalor. 
Nothing does any good.' That is the complaint of the giver who really has 
given but eventually gets browned off. But I say that it isn't the same. Each 
time I travel abroad there are signs of change. All right, there are pavement­
dwellers and beggars , scabies and scurvy and debility and anaemia and blind­
ness, scroungers and corrupt officials and thieves, rats destroying the barns 
and droughts and lack of tools, sick children and caricatures of men, and the 
smell of death on the roads and in the hovels-the early death of starvation. 

But change is there too. Almost imperceptible, but there. I noticed this 
time that roads and communications (so necessary for the movement of food) 
were improved. I saw more doctors at work, more welfare centres, more 
education, more (oh! most blessed) public sanitation. The average death age 
is not so low. Out of infinite pain emerges new life. And if life is not catching 
up with death as it should do, at least it is catching up. l never come back 
from a tour totally downcast or dismayed. For I have seen miraculous things 
done by people who expect miracles and take daily risks for God. I see im­
possible courage springing, as it were, like a flower without water from a 
stone. I am reminded yet again of the Spanish proverb: 

'There is not enough darkness in all the world to put out the 

ligbt of one small candle. ' 
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BOOK REVIEWS 

Common Bible, Collins. 
The New Testament, translated by J . B. Phillips, Collins 

This year the Week of Prayer for Christian Unity was marked by the ap­
pearance-in a blaze of gold and white-of the Common Bible , an ecumenical 
edition of the R evised Standard Version (Collins : New York, Glasgow, 
London, Toronto, Sydney , Auckland) .  This is the first edition of the Bible 
officially sanctioned by Protestant, Orthodox, Roman Catholic, and Anglican 
Churches of the English speaking world . Agreement has been reached on the 
seemingly minor but long vexing question of the placing of the Apocrypha/ 
Deuterocan ical Books in relation to the books of the Old Testament that are 
recognized as can onical by all Christian Churches. 

The RSV New Testamen t  first appeared in 1 946, and the entire Bible in 
1952 .  It has stood the test of time and been recognized as a work of enduring 
scholarly merit. A very few changes were made in the Second Edition of the 
New Testamen t  in 1 9 7 1 ,  and these are incorporated in the Common Bible. 
'The R evised Standard Version is a revision which seeks to preserve all that is 
best in the English Bible as it has been known and used through the years. It 
is intended for use in public and private worship. We have sought to p ut the 
message of the Bible in language worthy to stand in the great Tyndale-King 
James tradition.' (Preface, p. xi.) Those who have used the RSV for the past 
twenty years or more are inclined to agree that the translators have achieved 
their aim. 

In the area of more informal and colloquial Bible translations, it is worth 
noting that J .B. P hillips brought out a completely new edition of his trans­
lation of the New Testament in 1972 (Collins, London). For those many 
people who have been helped to understand the message of the New 
Testament by his earlier translation, this also is a milestone. He has had the 
time necessary to do a more scholarly piece of work and this edition, which is 
really a new translation , replaces his earlier one. 

The Jesus Kids by Roger Palms, SCM Press; Judson Press, U.S.A. 
Written by an American univers ity chap lain, this is a perceptive and 

sensitive account of former hippies and other 'street people' who have been 
converted to Jesus. The phenomenon is significant  on several levels, for the 
existence of the youth sub-culture is of far reaching social and sociological 
significance. Most street people are from privileged middle class families : they 
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are in revolt against the cultural and materialistic ideals that their parents take 
for granted. Many of them are on drugs. Most of them are totally turned off 
by all the institutional churches, from the most ritualistic to the most 
revivalistic. Yet, hundreds of thousands of them are becoming Jesus Kids, 
and their lives are being visibly transformed by the Holy Spirit. Many of them 
are setting up Christian communes. Churches, with a few notable exceptions, 
still fail to touch them. By and large, Mr. Palms is happy and hopeful about 
the Jesus Kids, but he is aware of dangers , for where the Holy Spirit is active, 
so is Satan. (By the way, no Jesus Kid doubts the reality of Satan, from whose 
power he has so recently been rescued.) A few groups have come under the 
control of ego maniacs, and the spiritual life of their members is obviously 
endangered. Other groups, full of genuine enthusiasm for Bible study (which 
they engage in for hours on end), lack guidance, and an anti-intellectual 
fundamentalism is the only approach they know. As most of these are in· 

telligent young people, there is bound to be a crisis when they come to the 
point of integrating their new faith and experience into the whole of their 
life and thought. On the deepest level, Mr. Palms sees the Jesus Kids as a 
judgement on spiritually dead churches and church members. The Kids are 
not against people whose life style is that of middle class America if those 
people are recognizably Christian. The Kids are turned off by people who 
dress like Kids in order to get at them but are quite open to clean-shaven men 

in business suits if they are turned on to Jesus. An introduction to the 
English edition of the book describes its significance for English churchmen 
and p oses the challenge of the Jesus Kids (who exist in England, but in smaller 
numbers) for all who call themselves Christians. 

Commands of Christ by Paul S. Minear, Saint Andrew Press, E dinburgh ; 
Abingdon Press, U.S.A., 1 972. 

This most recent book of an outstanding American New Testament scholar 
and biblical theologian ' . . .  has a single aim: a better understanding of the 
commands of Christ'. (p. 9) Dr. Minear has never written a book that could 
be dubbed 'merely academic', for he is above all a pastor and teacher. In this 
book he lays bare the essence of the commands of Christ, and the authority 
of Christ to make such commands, in a most challenging manner. The book is 
scholarly, but not hyper-technical, and any thoughtful Christian will be 
fascinated by following the form-critical method of a man who is so 
thoroughly at home in it that he is not at all adverse to criticising other 
critics and treating them with gentle irony when necessary. The reader will 
also be challenged by the message he uncovers. If any Christian is afraid of 
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form criticism, this is a good book to allay his fears. This is the kind of book 
that can offer a corrective to the anti-intellectual fundamentalism mentioned 
in connection with The Jesus Kids. The demands of Jesus do not turn out to 
be less total than those discovered by the Kids ! Commands of Christ is a book 
to read slowly and with Bible at hand. It does not merely 'interest' : it calls for 
response in prayer and obedience. 

Dr. Minear is also the author of one of the SCM Press's Second Series of 
Studies in Biblical Theology : The Obedience of Faith (No. 19 in the Series, 
197 1). This is an extremely interesting study of Paul's Epistle to the Romans. 

Dr. Minear has been Professor at Andover Newton Theological School and 
Yale University Divinity School. His ecumenical work has included being 
Director of the Faith and Order Commission of the World Council of 
Churches and, most recently, Vice Rector of the Ecumenical Institute for 
Advanced Theological Study in Jerusalem. 

The Go-Between God by John V. Taylor, SCM Press, 1972. 
The most recent Fairacres Pamphlet, The Message of Saint Seraphim­

which is a message about the Holy Spirit-contains these words: 'The aim of 
Christian life is the acquisition of the Holy Spirit.' The Go-Between God is 
about the Holy Spirit in the contemporary world, who he is and what he does. 
It is a passionate book, a disturbing book, a hopeful book because, ultimately, 
it is he who acts, not we, initially, anyway . What then is our response as 
Christians: have we failed utterly, we churchmen, as the Jesus Kids think we 
have? No easy answer. It's the old thing of honest confession of failure, of 
penitence, of new life to be received as a gift. Many of the things said by 
John Taylor will make us question things that we take for granted in our life 
as Christians, Anglicans, Religious, etc. It probes deep, as does Dr. Minear's 
book. What is Christ, what is the Holy Spirit, saying to the Church, namely to 
us, in the world of 1973 ? Don't read these books if you want to be 
comfortable or complacent! 

John V. Taylor is General Secretary of the Church Missionary Society. 

Sister Mary Paul SLG 
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MORE BOOK SUGGESTIONS 

Faith and the Faith by R.R. Williams, Bishop of Leicester, published by 
Mowbrays in paperback at 90p. A few lines quoted from the section headed 
'Maintenance of Faith' will invite the reader to read on and pray more: 

'To keep your faith you must share it; 
to keep your faith you must practise it. 

'Faith is not just believing in certain things in an abstract or pietistic way. It 
is basing one's whole life on a relationship with God in response to an 
invitation which was God's in the first place . . .  to maintain faith you must 
readjust.' 

We are Future by Ladislaw Boros, published by Search Press at £2.00. 
To quote from the dust cover: 'These meditations convey the experience of 
hope as the essence of the Christian life. Their purpose is to help the reader 
glimpse, through prayerful thought, the real meaning of his faith.' 

The Faith of the People of God. A Lay Theology by John Macquarrie, pub­
lished by SCM in hardback at £2.25 and paperback at 80p. 

The Archbishop's Lent Book : One Body, One Spirit. An ecumenical pub­
lication by Thomas Corbishley S.J. with a foreword by the Archbishop of 
Canterbury. Published by Faith Press in paperback at 60p. 

We would also commend our pamphlet, the Stations of the Cross (No. 14, 
price 12½p) by Donald McChesney, a Roman Catholic, who has succeeded 
in giving a modern treatment to a traditional form of meditation on the way 
of the cross. As Mr. McChesney writes in his preface: 

'These meditations are for devotional use. They are, however, biblical and 
theological, and there has been an attempt to avoid the kind of sentimental 
rhetoric which makes a direct assault upon the feelings without supplying any 
fullness of doctrine. 

'The Stations of the Cross are the steps of a tragedy which is swallowed up 
in victory . . .  The deeper we move into darkness and death-Christ's and our 
own-the closer we are brought to the theological reality of the Resurrection 
and the joy of Eternal life. When these things lay hold upon us, even briefly, 
we know that all shall be well, in life and in death, no matter what happens. ' 
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WE WELCOME 

New Companions 
Mrs. Barbara Calder 
2 Rubislaw Den South 
Aberdeen AB2 6BB 
Scotland 

The Revd. Dr. Peter Jolliffe 
Chaplain's Lodge 
44 Cavanagh S treet 
Cheltenham, Vic. 3 192 
Australia 

New FLG 

Miss May Forbes 
9 Laura Place 
Bath 
Somerset BA2 4BJ 

Mrs. Joan Cooper 
c/o British High Commissioner 
Muscat 
Sultanate of Oman and Muscat 

The Revd. Anthony de Vere 
The Vicarage 
E lsfield 
Oxford 

Mrs. Jacqueline Sunderland 
68 Rymer's Lane 
Oxford 

(We apologize for the ommission of Miss Forbes's name in the last issue.) 

Mrs. Lisbet Rutter 
70 Saughrnnhall Drive 
Edinburgh EH12 5Tl 
Scotland 

Mrs. David Reuss 
P.O. Box 45 9 
Rossland, B.C. 
Canada 

FLG RETREAT - 1 to 5 October 1973 

The FLG retreat will be taken this year by Sister Mary Magdalene SLG. 

GARDENING GLOVES 

If any of our readers have gloves no longer fit for ordinary wear we should 
be very grateful to receive them for gardening. 
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THE COMMUNITY OF THE SISTERS OF THE LOVE OF GOD 

Convent of the Incarnation 

Fairacres, Oxford, OX4 1TB 

Tel : Oxford 2 1 5 08 

Convent of St. Mary and the Angels 
Woodland Avenue 

Hemel Hempstead, Herts. 
Tel : 0442 56 989 

Dudwell St. Mary 

Burwash, Etchingham, Sussex 

Tel : Burwash 282 

The Reverend Mother General is responsible for the whole Community 
and is normally resident at Oxford. 

Each of the three Convents has its own Prioress to assist her in the 
administration of the corporate life of the Community. 

Anyone wishing to test her vocation or to receive information about the 
Community should apply to the Reverend Mother General at Oxford. 

There is limited accommodation for private retreats and conferences for 

Priests, Religious, and Lay People at all three Convents, application for which 
should be made to the respective Prioress, S.L.G. 

Bede House 

Staplehurst, Tonbridge, Kent 

Tel : Staplehurst89 1262 

1. A centre for the increase of Christian spirituality-application for 

information should be made to the Warden of Bede House. 

2. A lavra for the recovery of the eremitical life-application for 

information should be made to the Reverend Mother General at Oxford. 







------

FAlR A C R E S  PAM P H L E T S  

No. 

1 Prayer and the Life of Reconciliation Gilbert Shaw 

2 Aloneness not Loneliness Mother Mary Clare SLG 

4 Intercession Mother Mary Clare SLG 

5 The Witness of the Contemplative Life Sister Eileen Mary SLG 

6 Enclosure SLG 

7 The Silence of Love SLG (devotional) 

8 Prayer SLG (devotional-new edition) 

1 1  The Word of God: A n  Approach t o  Bible Reading Sister Mary Paul SLG 

12 Learning to Pray Mother Mary Clare SLG 

13 Christian Maturity through Prayer Mother Mary Clare SLG 

14 Stations of the Cross Donald McChesney 

15  Death: The Gateway to  Life SLG 

16 The Victory of the Cross Dumitru Staniloae 

17 Prophets of Unity A. M. Allchin 

18 Contemplation and Enclosure Sister Eileen Mary SLG 

19 The Quest for Identity: Spirituality and the Integration of 

Personality Martin Israel 

20 With Whom Do We Pray? A. M. Allchin 

21  The Theology of the Religious Life: an Anglican Approach A. M. Allchin 

22 Eucharist and Unity A. M. Allchin 

23 The Apostolate of Prayer Mother Mary Clare SLG 

24 Silence and Prayer Mother Mary Clare SLG 

25 The Sisters of the Love of God SLG 
26 The Message of Saint Seraphim Irina Gorainov 

27 A Christian 's Ministry Peter Jolliffe 

PU BLICATION S BY G I L B E R T  S H AW 

A Pilgrim 's Book of Prayers (new edition) 

The Face of Love (Mowbray) 

Sitio : The Prayer of Intercession 

Rhythmic Prayers 

The Christian Solitary 

Christian Prayer: A Way of Progress 

Creation and Re-Creation: An  Approach to Prayer 

Postage Extra 

Obtainable from: 
SLG PRESS 

Convent of the Incarnation 
Fairacres, Oxford OX4 1 TB 

Pence 

1 

2½ 

2½ 

2½ 
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10 

10 
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10 
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10 
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10 

10 

10 
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