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COMMUNITY NOTES

The most outstanding ecumenical event for us since the last Chronicle has
been the visit of two nuns of the Romanian Orthodox Church to England as
guests of the Anglican Church. They made Fairacres their headquarters. Sister
Eileen Mary writes of this as follows:

The significance of this visit rests principally on the fact that
the two Sisters were permitted to come at all, and were able to
return the visit paid by Sister Brigitta CSMV and myself to
Romania last year. This was the first official visit to be paid by
nuns to this country from a Church situated in an atheist Socialist
State of Eastern Europe and as such had a double importance
both from a religious and a nationalist viewpoint.

It is also significant that it was the Romanian Orthodox Church
which was prepared to expose its nuns to influences from the West
thus illustrating the importance of this small country in the
ecumenical movement. The Latin-based character of the language
of the country, its ethnic roots, its openness to Western scholar-
ship and influences—despite the strong Orthodoxy of its religion—
all make it a bridge-country between East and West with its
Religious more prepared than others from the East to recognise
the significance of what they saw and experienced in this country.
One would also like to express appreciation of the fact that itis
women rather than men who have been allowed to make the first
exchange, since the position of nuns in the Orthodox East is not
that of their Western sisters, and the fact also that such a visit has
been encouraged by His Beatitude, the Romanian Patriarch, says
much for the enlightenment of the heads of the Church in that
country.

Up to the time of writing we have not heard from the nuns
since their return to Romania so that it is not possible to record
their impressions of the visit in retrospect but, as an observer and
participant in their tour, I would say that the value of the visit was
considerable. Obvious prejudices were broken down as the nuns
met not only Anglicans, but Catholics, Baptists and groups rep-
resenting other Orthodox Churches, and discovered that they were
both human beings and brothers and sisters in Christ. They learnt
to appreciate a Liturgy, similar to their own in shape yet very



different in presentation, and were open and interested to hear
and discuss points of difference between the two Churches on
such matters, for example, as frequent or infrequent communion
and the significance of fasting.

The visit was one in which the nuns were given an over-all view
of the Anglican Church, visiting cathedrals, convents, schools and
historical monuments in the same way that Sister Brigitta and I
had done on our visit to Romania. The next step, one feels, should
be an exchange of visits of longer duration in which the Religious

-will live quietly in each other’s convents, perhaps for three months,
absorbing the tradition and learning the meaning of each others’
lives. For a Western contemplative community to take part in such
an activity seems to be of particular value, for the way of life in an
Orthodox monastery is very similar to its own, yet with 1ntrerest-
ing and important developments on both sides which it would be
valuable to explore. Therefore the present visit of the Romanian

nuns must be seen as a major first step which we hope in due
course will be succeeded by others, if and as the Spirit wills.

To return to more specifically Community matters, Bede House is now
entering on its third stage as Father Paul Wessinger returns to the U.S.A. We
are most grateful to the American Congregation of the Society of St. John the
Evangelist for having lent him to be the Warden of Bede House for the past
three years. He has made a great contribution to the life and work there.
The Bede House Trustees have appointed as his successor the Reverend Robert
Llewellyn who comes to us from India where he was for many years a
headmaster. In 1967, on the departure of the Cowley Fathers from India, he
went from Sherwood College, Naini Tal, to Poona to be chaplain to the
Wantage Sisters and priest-in-charge of St. Mary’s parish, more latterly
serving there as Archdeacon. We welcome him knowing that he will have much
to contribute to the on-going life and work of Bede House.

Now for Community personnel. We would ask your continuing prayers for
the Novitiate and especially for Yvonne, from South Africa, who has recentdy
joined us as a postulant.

May 3rd was a golden day for us all as we celebrated the Golden Jubilee
of Sister Clare’s profession.

One familiar figure is no longer with us. Sister Teresa Mary, who was
known to a number of you as she served us as Bursar for so many years, died
relatively suddenly in the early morning of Easter Monday. We can rejoice
that she did not have to suffer long or wait for her final call in increasing
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infirmity.

We have a new Oblate Sister, Doris of the Divine Compassion, who was
admitted on Whit Sunday. Also our first priest Companions, Father Bill
Carrington-Smith of London; Archdeacon Merlin Davies of Christchurch
New Zealand; Father Bill McKeachie of Canada; Father Trevor Rhodes from
Birmingham; and Father John Saward. We are especially thankful to be
receiving priests as companions as we can, perhaps, look forward to them
taking regional FLG retreats in the future as they become more closely
united to us by prayer and deeper understanding of the essential work and
character of the Community’s corporate vocation.

As we announced in the last Chronicle, the FLG retreat at Ealing this year
will be taken by Sister Mary Dominica from 2—6 October. If you have not
already sent in your name, and wish to attend, please doso to:

Mrs. Lethbridge, 32 Arterberry Road, Wimbledon, London S.W.20
Although it is already well booked there are often last-minute cancellations.
At this point may I also remind members of the Fellowship that there are a
number of subscriptions for 1972 still outstanding and Mrs. Lethbridge would
be grateful to receive these as soon as possible.

We thank our contributors to this number. Miss Kay M. Hill O.B.E.,
formerly Assistant Inspector of Constabulary (responsible for all matters
affecting women police), and a Friend of Fairacres, has written an interesting
article on the police, ‘Servants of the Public’. The Warden SLG, Father Donald
Allchin, has written an article on the report prepared for the United Nations
Conference on the Human Environment—which recently took place in
Stockholm—called Only One Earth, The Care and Maintenance of a Small
Planet, written by Barbara Ward and Rene Dubos. Father Allchin shows the
relevance of this study to those concerned with the Christian Gospel and in
particular with the monastic life.

Two sermons, one on ‘The Humility of Service and Acceptance’ given by
Father Robert Llewellyn, the new Warden of Bede House; and the other
called ‘On the Grace of Humility’ by Father Derek Allen, the Principal of
St. Stephen’s House, fit in well with both these subjects.

Next year is the sixth hundredth anniversary of Dame Julian’s Revelations
of Divine Love, which are said to have occurred on 8 May 1373, and the
Print Room have been asked to devise some cards from her writings.
Because, perhaps, of our dedication, one of these texts keeps recurring in
my mind and so 1 will end these Community notes by sharing it with you:

‘ALL THING HATH ITS BEING BY THE LOVE OF GOD’



ONLY ONE EARTH
by A.M. Allchin

The conviction that there is a deep but not always obvious unity in things
is one of the underlying presuppositions behind the practice of prayer. When
we intercede, for instance, we assume that there is a coinherence, a belonging
together of all men, which enables us to act on behalf of one another. When
we approach the primal unity of God, we begin to discover something more
about the unity of mankind. It is indeed an underlying assumption in the
whole of Christian faith, for how otherwise can the life and death of one man
be the summing up of the life and death of all?

This conviction about unity is not only something which comes from the
ancient religious traditions of mankind. It is something which is being re-
discovered with a new urgency at the present moment.

The astonishing thing about our deepened understanding of
reality over the last four or five decades is the degree to which it
confirms and reinforces so many of the older moral insights of
man. The philosophers told us we were one, part of a greater
unity which transcends our local drives and needs. They told us
that all living things are held together in a most intricate web of
interdependence. They told us that aggression and violence,
blindly breaking down the delicate relationships of existence,
could lead to destruction and death. These were, if you like,
intuitions drawn in the main from the study of human societies
and behaviour. What we now learn is that they are factual des-
criptions of the way in which our universe actually works. Both
the development of atomic science and the piecing together of the
planet’s and of man’s evolution—master intellectual achievements
of modern times—have provided a solid basis for a completely
new appreciation of the unity, interdependence and precarious-
ness of the human condition. !

These lines come from one of the most important and fascinating books to
have been published in recent years, Only One Earth, The Care and
Maintenance of a Small Planet by Barbara Ward and Rene Dubos. It
is a report prepared for the United Nations Conference on the Human

1. Published by Penguin Books at 45p



Environment which took place in Stockholm in June this year. In its own way
it is itself a small symbol of international collaboration for its two authors
prepared it with the assistance of 152 consultants drawn from fifty-eight
countries. One can hardly ask for a better, clearer or more balanced intro-
duction to the subject of ecology, the study of man’s environment.

What relevance has this newly developing study for one concerned with the
Christian gospel, and in parscular with the monastic life? I shall oy to
suggest a number of ways in which it has which will, I hope, encourage you
to read Barbara Ward for yourself, and then go on thinking along the various
lines of thought which open up.

a) The world in which we live is not infinite. This is a statement so
obvious that one would think it unnecessary to make it. Yet we still treat
the resources of our planet as though they were for all practical purposes
limitless. The sea looks so big that in human thought and imagination it has
often been a symbol for the infinite, and yet, of course, it is not unending.
If we go on pouring refuse of various kinds into it, how long will it remain a
source of life and refreshment for us? The experts are not agreed on how
long it will be. But they are agreed that the problem is a real one and an
urgent one; that we could do irreparable damage to the oceans of this planet,
and perhaps quite soon. Similarly, most of us have never considered that the
envelope of aunosphere which surrounds our planet is equally limited, and no
less fragile. We have too easily imagined that if we could get things up into
the air they would simply go away! But it is not so easy as that.

Why is it that these questions, which turn on the limited nature of the
planet we live on, have become suddenly so urgent? Because within the last
century the population of the planet has expanded as never before in the
history of mankind, and is certain to go on expanding for at least another
half century. To find how the human population can stabilise its numbers in
the twenty-first century is an absolute necessity for the future of man. There
are many more of us than there have ever been before, and we are using up
vastly larger amounts of the earth’s material resources. None of these things
are infinite. All demand wise and understanding stewardship. For whom are
we stewards? For our own generation alone, for future generations, or for
the one who is the ultimate source of life?

b) The technological and scientific development which has created this
new situation for mankind has been the result of a great concentration of
human thought and energy on mastering the material world and making
things from it. Man has been from the beginning a tool maker, one who has
sought to make his own environment around him. But in the last three or four



centuries in Western Europe, these particular aspects of man’s nature have
been developed almost to the exclusion of other of his gifts—his capacity for
contemplation, for instance.

It is not only that man has become increasingly a maker of things. He-has
developed his acquisitiveness to a hitherto unprecedented extent. He wants to
own more and more things. In the rich, developed countries of the world, in
Europe and North America and Japan, the one thing on which all political
parties are agreed is the importance of ‘raising the standard of living’, which
means manufacturing more and more goods, and persuading people of the
desirability of possessing them. During the coming decades ‘there can be no
doubt that the expectations of the developed peoples are likely to be centred
on rising incomes and continued prosperity. If we carry on the curve of the
1950°s and 1960’s we can easily forecast annual per capita incomes approach-
ing #10,000 by the year 2000, and in the upper brackets the two-home, three-
car, four-TV-set family as the norm’ (p.288). Not only, as we shail see, will
this development enlarge the gap between the rich and poor nations, it also
promises to be increasingly unsatisfying even for those who enjoy this wealth.

This is because man has other needs beyond those of material possessions.

Commenting on the enormous growth of tourism in recent years, Barbara
Ward remarks, ‘He wants sunshine. He seeks the sea and the mountains. He is
drawn by old and beautiful cides. He positively swamps areas where—as in the
Mediterranean or the Alps—he can get a combination of some or all of these
things . . . People do not cross the oceans and the continents to look at
industrial plants or inspect uniform suburbia. The hunger lives on for beauty
and for natural things’ (p.144). One of the aspects of this hunger is a longing
for a commodity increasingly scarce in the modern city~silence. ‘Of all forms
of pollution, noise is perhaps the most inescapable for the urban dweller . ..
We do not begin to know the price we pay in impaired hearing, in enervation,
in aggravated hostilities and nervous tension. But scientists report that, when
animals are made to listen to noise “they grow sullen, unresponsive, erratic
or violent” * (p.148).

The older civilisations of mankind, in the ages before the industrial
revolution, all tended to have a deep respect for contemplation, and many
accorded great significance to the monastic ideal. Has man a capacity for
disinterested wonder, for joy in things, for the contemplation and creation
of beauty? Has he within himself a treasure greater than any outward
possession? Will it profit him to gain the whole world, if he loses his own soul?
We may well think, and rightly, that we know the answer to these questions,
but to review them in the light of man’s present urgent predicament will give
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us a new sense of their meaning, and perhaps a new understanding of how we
can begin to live them out. They may also give us a clue to understanding
some of the wilder aspirations of the young who sometimes have an intuirive
grasp of things which the older among us understand with difficulty.

¢) We have already remarked that the growth in the world’s population has
made the world a much smaller place. We have also remarked on the ever-
increasing wealth of the developed nations, those of North America, Europe
and Japan, who lead the way in scientific and technological advance. One of
the things which this book brings out with special clarity is the contrast
between the situation of these developed nations and of those others called
‘under-developed’ or ‘developing’. There is an enormous contrast of riches and
poverty, between situations of economic advantage and power and situations
of economic disadvantage and powerlessness.

One particular example of this is to be seen in the huge new cities of the
‘developing’ world, Bangkok, Manila, Djakarta, Rio de Janeiro, Calcutta.
Descriptions of the work of Mother Teresa have given us some picture of the
appalling conditions of urban poverty in this latter city. But Calcutta is not
an isolated example. The rise in population has brought with it an expansion of
the cities of the developing world, even more rapid than that which took
place in Britain in the first half of the nineteenth century, and is creating
urban slums no less frightening than those with which we have been familiar
in this country.

Here is a place where it seems that only a redistribution of wealth as
between rich and poor can be adequate 1o ward off terrible dangers, and
correct terrible injustices. And we know how unwilling within one nation the
rich are to provide for the poor. How much more difficult will it be on a
planetary scale? And here the teaching of our Lord and the Apostles is
particularly clear. ‘If a man has enough to live on, and yet when he sees his
brother in need shuts up his heart against him, how can it be said that the
divine love dwells in him? (1 John 3:17) We have, too, the teaching of the
Fathers of the Church, that private property is to be held in stewardship for
all. Here, too, the witness of those who altogether renounce private property
may have a special significance. At least it suggests that all Christians ought to
be urgently concerned with ways in which we may give aid, and may en-
courage governments to give aid, to developing countries.

d) Lying behind all these concerns is the sense of ‘the unity, inter-
dependence and precariousness of the human condition’. Here, Barbara Ward
and Rene Dubos have things to say which will give anyone who tries to
think through their Christian faith ample matter for reflection and action.
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For this underlying unity, which the science of the environment is pressing
on our attention, does not affect man alone. It is at the very basis of the
stuff of our universe. The book expounds briefly, and in fairly comprehensible
terms, that conclusion of the physicists which we have heard about, but find
so difficult to take in, that matter and energy are basically one:

Not only are all forms of energy interchangeable. In the last
analysis, energy and matter are interchangeable too. The material
universe of which we ourselves, our peoples and our planets are
phantasmal parts, is made up of a single sweeping pulsing force of
energy . . . The scientist’s vision of orderly law, the philosopher’s
dream of overarching unity, the sage’s sense of a single cooperative
order, are not baseless imaginings. They are facts not dreams. The
primal alphabets of being all show a single unified system of
interrelated energy and law. (pp. 71-72)

It is against this background that we can understand the single delicate, mar-
vellously varied complex of living things, the biosphere, which has grown up
over the milennia on the face of our planet, which we may so thoughtlessly
destroy, but which we are called to preserve and enjoy.

One thing at least is abundantly clear, that the next fifty or so years are
going to be the most crucial in the history of mankind so far. We are
faced with terrific choices, with questions of life and death. Mankind has to
make a great step forward; each one of us has to make a great step forward,
to learn to think and feel in planetary terms, to gain a new sense of ‘the
unity, interdependence and precariousness of the human condition’. If we are
to do this, we shall need a vastly greater knowledge and understanding of the
nature of the world we live in. There can be no substitute for long and care-
ful study and research into questions which before man could leave on one
side. But at the same time there will be needed a new sense of the nature and
dignity of man, of the true character of human unity, and of the things which
make for a fully human life. Man placed on this small planet, gaining great
and frightening powers over it and within it, can only wruly find the meaning
of his history as he is able to go beyond himself into the knowledge and the
love of God. It is in such a world and for such a world that we pray, and there
can be perhaps no greater contribution that anyone of us can make than to go
further and deeper into the meaning of that act in which we find ourselves
at one with one another in finding ourselves at one with God in Christ.



SERVANTS OF THE PUBLIC

by K. M. Hill

(formerly Assistant Inspector of Constabulary, Police Inspectorate, Home Office.)

¢

.. . the police are in many ways the most important social service of all’. *

‘There is a sense in which the police service can be regarded as the primary

social service’, 2

These two quotations, written three years apart, by men of wide and
varied experience, sum up the vital nature of the role of police within the
community. The first is from Ben Whitaker’s book The Police, and the second
is from a report on the relationship between the police and the community
produced by a Commission set up by the Church Assembly Board for Social
Responsibility.

And words familiar to police officers are as appropriate today as when
they were written in 1829, as a general instruction to the force, by Richard
Mayne, one of the two Commissioners of the newly formed Metropolitan
Police. They are:

The primary object of an efficient police is the prevention of
crime; the next that of detection and punishment of offenders
if crime 1s committed . . .

To this end every effort must be directed. The protection of
life and property, the preservation of public tranquillity, and
the absence of crime, will alone prove whether those efforts have
been successful and whether the objects for which the police
have been appointed have been attained.

Every member of the force must remember that his duty is to
protect and help members of the public no less than to apprehend
guilty persons. Consequently, while prompt to prevent crime and
arrest criminals, he must look upon himself as a servant and
guardian of the general public and treat all law-abiding citizens,

1 Ben Whitaker The Police p.37. Penguin Special 1964
2 Church Assembly Board for Social Responsibility: Police, 2 Social Study p.61. Church
Information Office



irrespective of their social positions, with unfailing patience and
courtesy.”

Life had its complications for those first professional police in 1829 when
crime was rife in London, but what of the problems which modern society
sets before the police of 19727 Most people read of them only in the news-
papers—unless they are unfortunate enough to be victims, or unwise enough
to be offenders.

But policemen or policewomen may, at any moment, find themselves
confronted with vicious or petty crime, violence, drugs, the results of the
permissive society in all its ramifications, abandoned babies, racial troubles,
demonstrations, gang fights, traffic pile-ups on motorways, fatal accidents,
suicides, the mentally deranged, and disasters in every shape and form.

They are certainly in the front line where the brickbats can be many-—and
the words of encouragement and praise rather fewer.

The real world of the police is a closed book to most people—in spite of
‘Z Cars’, ‘Dixon’ and ‘Barlow’ on our TV screens. What do we make of those
men and women in blue, and those others who walk unobtrusively among us
in plain clothes? Do we see them as ordinary men and women who happen to
have chosen a particular profession for various motives and are trying to do
their duty to the best of their ability, and to keep the peace on our behalf?

For that is what they do. Under English Common Law a constable is
defined as ‘a person paid to perform duties which, if he were so minded, the
ordinary citizen could perform for himself’. He (or she) is not employed by,
nor is an agent of either a local police authority or the central government,
but is an officer of the law. Every police officer is sworn as a constable
before a Justice of the Peace, and is an officer of the Crown with special
powers and responsibilities. This places a unique responsibility on the in-
dividual police officer. As a member of a disciplined body a constable is
subject 1o the orders of superior officers of a particular police force, as well

as being answerable to the law for the way individual authoriry is exercised.

Police as citizens are subject to the same laws as the rest of the community.
If they exceed their special powers, or fail in their duty, they are—
individually—responsible for their actions.

The word ‘constable’ has two meanings: it is the lowest rank in the police
service burt it also denotes the office held by all police officers of whatever
rank. ‘Police Service’ is a happy choice of words since behind them lies all

3 Metropolitan Police Papers
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that police are trained to do and be. The success of the British Police system
depends ultimately on the confidence and goodwill of the public. How else
could a total of some 104,500 men, and 4,400 women, police a nation of
50,000,000 people?

And to find these men and women? The recruiting net is cast wide and
the ‘catch’ runs the gamut from University graduates to those who have had
few advantages in life. Successful entrants come from every walk of life and
from a wide variety of professions, or just straight from school.

The whole of the first two years probation is a training period with basic
and continuation courses at one of a dozen Training Centres, interspersed
with practical training and work on the ground in home forces. Policewomen
have the same training throughout as the men in mixed classes and take the
same examinations, but, at the Centres where women are trained, there are
women instructors who not only give instruction on the specialist duties of
women police but also lecture on general subjects to all recruits, both men
and women.

The need for well educated men and women is recognised, although it is
not, of course, academic qualities which make the police officer. Integrity,
sound judgement, the ability to take decisions, common sense and imagination
are all essential; while self-discipline makes it possible to turn the deaf ear to
insult, to face the hostile crowd, and to control the temper under the
greatest provocation. A sense of humour is also desirable!

Over the last seven years, from within the Service, 115 young officers
(including two women) of sergeant and inspector rank, who had successfully
completed courses at the Police College, Bramshill, and had shown the
intellectual qualities needed, have been selected under the Bramshill Scholar-
ship scheme for University places. There are twenty-two Universities co-
operating wholeheartedly in this scheme; and, so far, nine first-class honours,
sixty-eight second-class honours, one third-class honours, and one pass degree,
have been awarded. There have been no failures which speaks for the calibre
of these police students.

One woman inspector who graduated in 1970, after a further year’s study
was awarded an M.Sc. degree in psychology. Some fifty-five students are
reading for degrees at English and Welsh Universities at the moment; the
subjects chosen range from Law, History, Economics, Social Studies, Inter-
national Politics to Modern Languages.

The Police College at Bramshill, near Basingstoke, Hampshire, is the centre
for advanced training for all forces in England and Wales, and is both
University and Staff College for the Service. In addition to professional sub-
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jects, liberal studies form a large part of all courses, for example, history,
international affairs, local government, the social services. In fact anything
having a bearing on the duties of police and their place in sociery. The staff
of the College consists of graduate lecturers as well as senior police officers.
The various courses are residential and last for from three months to twelve
months. A number of officers from overseas, especially from Commonwealth
countries, attend courses.

The senior wing of the Scottish Police College, Tulliallan Castle, Kincardine,
Alloa, Clackmannanshire, performs the same function for forces north of the
border. There is no Scholarship scheme in Scotland at present but serving
officers of graduate marerial are selected by 2 panel and twenty officers are
reading for degrees at Scottish Universities at the moment. A number of
graduates are serving in forces.

As police methods of preventing and detecting crime become more
sophisticated, including the methods of the Forensic Science Laboratories,
so does major crime and so do the major criminals. In the past ten years
recorded crime has almost doubled, and all responsible people must be dis-
turbed—especially that crimes involving violence are increasing steadily and
more criminals are carrying firearms. However, the public can help in the
tough battle against crime by putting the good of society before themselves
or their convenience. They can—and do—come literally at times to the
assistance of the police; but they can also help greatly by passing on sus-
picions or doubts where these arise. Crime Prevention departments (which
exist in all forces), or any Station officer, will not mind if ninety-nine
telephone calls lead to nothing if the hundredth leads to some crime being
prevented, perhaps a child being saved from attack, a house broken into, 2
criminal caught.

The purpose of ‘Crime Prevention’ efforts is to encourage the public to be
more crime conscious and security minded, and more aware of the part
everyone must play if this evil of crime is to be contained.

Juvenile crime shows the same pattern as in previous years and grows too.
The disturbing thing is that 23% of juveniles committing serious offences
during 1971 were under seventeen years of age and even much younger. The
cases included robbery, burglaries and violence.

Juvenile Bureaux and Juvenile Liaison schemes have been set up in forces
to deal with the problem, and this is a field where women police are
especially useful with their long experience of close relationship with local
authority, education, social service and welfare organisations.

Everyone is aware of the growing problem of drugs and of its toll in
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terms of human tragedy. The young are especially vulnerable to the lure of
trying anything ‘for kicks’, or not being different from the crowd. Most forces
over the last few years have established specialist drug squads of men and
women officers whose responsibility it is to try to contain the problem by
finding and prosecuting those who break the law—and especially ‘pushers’ and
dealers. By talks given to schools, parent/teacher associations and other
groups, they endeavour to bring home to everyone the dangers of drug abuse.
There is close liaison with Medical Officers of Health, Welfare and other
bodies who are also closely concerned with this battle against the drug
habit.

Police are very much aware of the need to maintain a good relationship
with the community at large, on whose goodwill and confidence they must
rely if they are to function effectively; and, over these last years, this has
come to include the newer immigrant community. Yet, with these last, mis-
understandings can so easily arise because of differences of language, custom
and culture. Consequently many forces have introduced community relations
departments with officers whose job it is to liaise with leaders of communities
and others concerned, to iron out difficulties, sort out problems. Training
for police officers in this field is constantly under review and regular courses
are held, with various organisations, and in one case a university cooperating.
Some police officers have taken, or are taking, courses in basic Punjabi and
Urdu, and there are some who already speak these languages. So far there
are thirty-two coloured police officers, including two women officers, serving
in eighteen forces, and efforts to recruit more continue.

Traffic regulations and their enforcement are, perhaps, next to demon-
strations, the cause of greatest friction. Otherwise law-abiding citizens some-
times find that their only contact with the police is when they have infringed
a waffic law, and this they resent bitterly, often forgetting that the police
do not make the law but only have the task of enforcing it. Moreover
the speeder of the side street of today may be the menace of the motorway
tomorrow—who Kkills not only himself but others as well. The yellow-banded
traffic wardens who now deal with parking offences have drawn some of the
fire from the police, and for this one must be grateful to them. But, with the
terrible toll taken by the motor car of life, limb and human happiness (and in
1971 alone, 7,696 people were killed on the roads of England and Wales and
another 344,390 were injured, 90,910 of them seriously), it should not be
too much to ask that those servants of ours who try to prevent some of it
may have our full support.

How many men and women are there to meet the demands made on them?
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The present authorised establishment for the forty-seven forces in England
and Wales (including the City of London and the Metropolitan Police), and
the twenty forces in Scotland, is 116,721 men and 4,887 women, while the
actual serving strength is 104,495 men and 4,368 women. Because of the high
standard demanded, recruiting is, to a degree, in a limited market. And not
all young men and women are prepared to accept responsibility and the
discipline demanded, the long and uncertain hours, the week-end work, the
possibility of having to face hostile ranks of demonstrators while being called
‘pig’, or ‘Fascist’'—perhaps even to be shot at—for somewhat modest pay. It is
a fairly thin blue line when all is said.

The responsibility for maintaining an efficient police force rests with the
local authority, and for carrying out police duties with a Chief Constable. The
Home Secretary, however, after consultation, makes regulations governing
such things as pay, and conditions of service generally. Fifty per cent of the
cost of police is paid by the Central Exchequer, and to enable the Secretary

of State to be satisfied that each force is efficient all forces are inspected
annually by members of the police Inspectorate. H.M. Inspectors of Con-
stabulary were first appointed in 1865, and at present, in England and Wales,
in addition to a Chief Inspector of Constabulary, there are five male Inspectors
and one woman Assistant Inspector of Constabulary—who is responsible for
all matters affecting women police (the job formerly held by the writer of
this article). The Secretary of State for Scotland makes regulations affecting
the Scottish forces and there is a Chief Inspector of Constabulary and an
Inspector of Constabulary who inspect those forces annually.

A consolidated report by H.M. Chief Inspectors is presented to Parliament

each year. The report of the Commissioner of Police of the Metropolis is also

presented to Parliament by the Home Secretary, who is the police authority
for that force.

Would Robert Peel, that Home Secretary of 1829, who is regarded as the
father of the Metropolitan Police and gave his name to the early ‘Peelers’ and
the London ‘Bobby’, be proud of our police? And those others who helped
prepare the ground for Robert Peel—the brothers Henry and John Fielding,
Patrick Colhoun and Jeremy Bentham? 4

Some questions asked by the Church Assembly Board, at the end of the
report already mentioned, give food for thought:

Has the Church a responsibility to encourage the right kind of
4 T.A. Critchley A History of Police in England and Wales 1900—1966 p. 50

Constable 1967
14
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boy (and girl) to consider the police service as a career in the
interests of society? There is every reason to suppose that in
future the police are going to occupy an even more important
role.

From the Church’s point of view the police themselves have a
number of pastoral needs. Their work raises many moral and
pastoral needs, but we have done nothing to help.

One of the great problems of police is their social isolation.

We ask our police to be exposed to the vicious, unpleasant
world of crime. Not only do they need to be physically tough to
do this; they also need other qualities of mind and spirit if they
are not to give way to cynicism and disillusion about human
nature, 3

Many police officers are, of course, practising Christians, and many are
also members of the Christian Police Associations which exist within the
service—but they need all the help they can get to face their demanding,
sometimes unpleasant, always responsible, duties, and to receive every en-
couragement to see their vocation as a ‘high calling’.

5 Church Assembly Board for Social Responsibility Police, a Social Study pp. 71 and 72
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THE HUMILITY OF SERVICE AND ACCEPTANCE

A Sermon Preached at Fairacres on Maundy Thursday 1972.

ROBERT LLEWELYN

The Gospel which we have just read [John 13:1-15] tells of one of the
most affecting moments of our Lord’s ministry. Only a little while before, the
twelve had disputed among themselves which should be counted the greatest,
and Jesus had given them the answer: in his kingdom the one who is the least
is to be counted as chief. And now, in a spontaneous outpouring of love, in an
overwhelming urge to give himself to these twelve men whom he loved dearly
as his own children, he rises from supper, lays aside his garments, girds himself
with 2 towel, and taking a basin, stoops to wash their feet. ‘I have given you
an example,’ he says to them. And what our Lord has done is an example to
these men, and through them to us. Yet if we were to think of this action as
being done as an example, the whole beauty would be lost. Most biblical
translations have an awkward ‘that’ in the last verse of this Gospel, making it
read, ‘I have given you an example that you also should do as I have done to
you.” But the New English Bible reads, ‘I have set you an example’, which is a
plain statement of fact; then it reads, ‘you are to do as I have done for you’,
which is a plain command. I understand that the original Aramaic words
almost certainly had that sense. The appeal of this lowly act of service would
be entirely lost if we did not see it as a spontaneous act of self-humiliation of
him who ‘counted it not a prize to be equal with God, but emptied himself,
taking the form of a servant’.

I expect there are times when we all are tempted to do things as an
example. We should always be suspicious about such occasions, for it is
likely to be an indicaton that something is going wrong with the simplicity
and purity of motive which should rule our life and service. By all means let
what has been done stand as an example, but that can only be done if, in
fact, it has been done for an entirely different reason.
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In our Lord’s action, we may reflect on the humility which must always
go with service, and without which service becomes patronage and is, indeed,
no service at all. The great safeguard of humility is, as we know, not self-
examination but worship, looking away from ourselves to what St. Paul calls
‘the breadth and length and height and depth’ of the ‘love of Christ which
surpasses knowledge’, looking to the richness of the very being of God. As
Max Thurian, the Sub Prior of Taizé has written, ‘The overflow of worship
must find its place in every aspect of our lives.” The quality of our service, the
purity of intention with which it is offered, whether this is within the com-
munity in service to one another, or outside in service to the world, this
quality is indeed a measure of the integrity and reality of the worship from
which it springs.

There is another lesson in this incident, not dwelt upon in the same way,
but there for us to see. It comes to us through Peter saying, ‘Lord dost thou
wash my feet? Thou shalt never wash my feet’. Is it not so with us, that we
sometimes fail to accept the service of others when it would have been more
courteous and more loving to do so? Is not the lesson of gracious acceptance
one which we all have to learn? We are all glad to serve, but like Peter our
pride, our stubborn sense of independence, sometimes stands in the way of
our receiving favours which others would bestow upon us.

Many years ago I used to go and read to a blind Cowley Father. I thought
that in offering to do this I would be serving him, but I soon realized that the
deeper service was his to me, in his delighted and wholly natural and spon-
taneous acceptance of what [ had offered. One has, perhaps, to be rather
careful in making this point. Any of us would be rightly suspicious of our-
selves if we accepted too readily the service of others without having first
learnt to give ourselves gladly and freely in service. Within a community that
caution is scarcely likely to be necessary; the lesson of receiving, rather than
that of giving, is more likely to be the one which is overlooked. Our Lord’s
ministry was one of selfgiving to the uttermost, but his life was also marked
by gracious acceptance, of dependence on others, and to a degree which very
few of ours can be.

But if we have to learn to accept from one another, how much more must
we learn to accept what our Lord himself would give us? And what is it he is
giving us here? It is symbolized in the cleansing, in the washing of the feet.
Cleansing springs from forgiveness, and it is this which is promised as he
prepares to give himself ‘the full, perfect, sufficient, sacrifice, oblation, and
satisfaction for the sin of the world’. ‘This is my body; this is my blood
which 1s shed for you for the remission of sins.” And the problem of
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acceptance comes here, too, for we may be too proud to accept our forgive-
ness. To forgive another makes less demands on humility than to accept
forgiveness ourselves. We sometimes discover ourselves turning to ourselves,
asking what we have done to deserve such graciousness, and of course we
have done nothing; we are unprofitable servants. All our confidence and hope
is in the merits and mediation of our Lord and Saviour, Jesus Christ. We know
it so well, and yet we may still try to find within ourselves the ground of our
hope, hoping perhaps to reassure ourselves. Let us remember that the way of
self-justification is always the way of death. All my hope is to be in the
mercy and goodness of God in Christ Jesus. On the graves of Fathers and
Sisters in India one used to see just two words, ‘Jesu, Mercy’. Perhaps all
religion is contained in those two words. Certainly the progress of all
Christian life is a movement towards the free and glad acceptance of God’s
mercy.

All for sin could not atone,
Thou must save, and thou alone.
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ON THE GRACE OF HUMILITY

The University Sermon, preached in the University Church of
St. Mary the Virgin, Oxford, 13 February 1972.

THE REV. D. W. ALLEN, M.A.

Principal of St. Stephen’s House

The preacher considers that only those far ahead of him in the Christian
life could in true humility accept an invitation to preach ‘On the Grace of
Humility’. He is reminded of the story of the Archbishop who on being asked
by a student to recommend the best book on humility replied, ‘There’s only
one: [ wrote it’! More seriously he is reminded of the same Archbishop’s
comment on the one occasion in the Gospels when our Lord is said to have
spoken of his own humility. ‘He spoke once because that was necessary for
our instruction: he spoke only once because of the exceeding delicacy and
hidden nature of the virtue which like purity is far too modest to be spoken
of by its possessor except in a case of absolute necessity.’ There is a necessity
to speak about humility, however humbling this may be, and the benefactor
of this sermon considered it was necessary to speak about it before the
University of Oxford. There is no reason in 1972 to think his judgment of
1684 to have been at fault.

Do not let me hear
of the wisdom of old men, but rather of their folly,
their fear of fear and frenzy, their fear of possession,
of belonging to another, or to others, or to God.
The only wisdom we can hope to acquire
is the wisdom of humility : humility is endless.

When we are asked for, or ourselves attempt, a definition, here as so often
it is easier by far to say what humility is not. Much that in the popular mind

passes for humility is a parody or a mockery of the genuine article. False
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humility, mock modesty, a feigned ignorance or inferiority which often longs
1o be contradicted, these are familiar enough. The spineless compliant type of
character, the servile and obsequious person, these are far from genuine
humility. There is meekness—but there is also weakness. C. S. Lewis in The
Screwtape Letters puts his finger firmly on the point. Screwtape is advising
his pupil Wormwood :
You must therefore conceal from the patient the true end of humility.
Let him think of it not as self-forgetfulness but as a certain kind of
opinion (namely, a low opinion) of his own talents and character . . .
Thousands of human beings have been brought to think that humility
means pretty women trying to believe that they are ugly and clever men
trying to believe they are fools . . . God would much rather the man
thought himself a great architect or a great poet and then forgot about
it, than that he should spend much time and pains trying to think
himself a bad one.

Perhaps it takes a good Christian layman to write about humility. Lord
Longford put us all in his debt three years ago by daring to write a little book
simply called Humility. This sermon is in no small measure indebted to it. At
one point he emphasizes how hard it is in public life for a humble man to
stand up for his rights, as he may have to.

I can sée [Lord Attee] now, long past 80, and very frail, when he
found his usual corner sear in the House of Lords occupied by an ex-
Minister. He stood quietly in front of him ull the ex-Minister moved.

Lord Longford is surely right in judging Attlee to have been the most
humble of the last ten or so Prime Ministers.

A true humility expresses a realism, a sense of truth, a living in the truth,
a recognition that God is God and man is man, that man is ontologically
dependent on God yet bears his image and has his part in the working out of
his purposes. Humility has been related to bumus, and the earthiness of this
virtue is significant and symbolises its realism. Yet man is amphibian, living
in God’s eternity as well as on earth. ‘Living in the truth’ means seeing things
and seeing people in their truth, and for the Christian believer that means in
their ontological dependence on God. One aspect of humility must then be
reverence, reverence for God, reverence for other people, reverence for all
created things—oneself included—as words of the Creator-Father to us and
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valuable in their own right as issuing at every moment from the Father’s
loving will. My experience is that a man’s attitude to other people and his
attitude to God often run parallel and generally affect each other. No doubt
this is true of that love towards God and others and oneself in which our
Lord sums up his Father’s will for us. At its own level it is also true of
humility and in particular of that reverence which is one aspect of it. The
Rule of St. Benedict has taught dozens of generations of monks to seek
Christ in every visitor to the monastery, and this monastic ideal has inspired
very diverse forms of Chrisuan service in our own day. Lord Longford took
Abraham Lincoln as an outstanding example of this reverence and tenderness
to all men. Lincoln spoke in his second inaugural address of all the paruci-
pants in the American Civil War:

Both read the same Bible and pray to the same God, and each invokes
his aid against the other . . . the prayers of both could not be answered,
that of neither has been answered fully. With firmness in the right as
God gives us to see the right, let us strive on to finish the work we are
in, to do all that which may achieve and cherish 2 just and lasting peace
among ourselves and among all nations.

That is a quite remarkably fine example of the virtue of humility. But it
won't have escaped your notice that, while the Reverend William Master
entitled the other sermon of his benefaction, ‘On the Sin of Pride’, this one
was to be ‘On the Grace of Humility’—not just a virtue, though it is that and
has indeed, and justly, been called the highest of human virtues and a pre-
supposition of them all, but a grace. At this point, for the first time, 1 refer
to one of the benefactor’s specified texts:

Put all your trust in the Lord
and do not rely on your own understanding;
think of him in all your ways,
and he will smooth your path. (Prov. 3:5, 6.)

Living in the truth of God, whether that means living out of our unique onto-
logical dependence on him, or acknowledging other people and all things in
the light of the wuth of God, can never be achieved by our own under-
standing. If we are to be given a true knowledge of God then the eyes of our
understanding must be enlightened by the Spirit of God. Our minds must be
renewed, our ways of thinking and feeling healed of all deformity, and only
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the Holy Spirit can bring this about. There is all the difference in the world
between our talk about humility, our correct expression and definition of it,
and our heart’s understanding of it and our living of it. Only by the deep
inner working of the Holy Spirit can our minds and our hearts be cleansed so
that we can see and know, not only God, but other people and other things
as they truly are. Is it only coincidence, I wonder, that the unique precision
and profundity of Gerard Manley Hopkins’ nature poetry comes from one
who had himself undergone the unique purification of Ignatius Loyola’s
Spiritual Exercises ? Do we also find here some part of the explanation of the
Gospels’ insistence on becoming childlike—something very different from
childish ? The child has a sense of his own weakness and of his dependence on
the strength of others. More than that, the child is unselfconscious, uncon-
cerned with self, open to life, receptive of others and of reality outside and
beyond himself, ready in simplicity to ask for things, to ask for help, to
express his feelings.

This becoming childlike is itself a grace, a gift, an entering into a reality
deeper than our own lives. The ‘grace of humility’, this living ‘in the truth’,
comes about from outside ourselves. It involves a being taken out of our-
selves. This means that something like Christian humility can be found and is
found among those who have no explicit relation with the normal ‘means of
grace’. But then who are we to set limits to the working of the Spirit of God
in the grace of creation? If the ground of humility is rightly to be found in
the ontological relation of the creature to the Creator, this is a fact whether
the humble man believes it or not. Some consciousness of the mysterious
‘other’ in that relationship is to be found in the scientist, the musician or the
poet, the philosopher or the explorer who experiences a sense of awe in the
presence of the illimitable mystery at the heart of reality. Teilhard de Chardin
taught us to think of research as adoration and we do well to stress the
humility of the scientist, his patient submission to fact, his waiting on the
truth and his dependence on a reality beyond him. However, at best this is an
anonymous adoration and in the deepest sense the ‘grace of humility’ can
only come from a prolonged waiting on God, a companying with him who is
the Truth, and an exposure to him who is the Spirit of Truth. The disciplines
of prayer and penitence, of meditation and contemplation, of sacrament and
worship remain the normal ways in which this inward purification and trans-
formation take place. At the same time, to quote the Flemish Jesuit, Peter
Fransen, ‘everything is grace’, grace is everywhere. To be sure, everything can
be a means of the grace of humility. Those of us who have a responsibility for
institutions, more still those of us who have a responsibility for the temporal
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and eternal well-being of others, know something of the experience of failure
and of humiliation. One saint wrote that humiliation is the only path w
humility, another that we should not only admit our lowliness but love and
delight in it. Humiliations, like tragedies and sufferings, come to us; we don’t
have to go searching for them. Everything depends on how we respond to
what happens to us, for in all things, all experiences, there can be a signal
from God to be picked up. To humiliations, as to tragedies and sufferings,
we can react in a negative and embittered way; or we can react in a neutral
and resigned way; or we can react in a positive spirit of response and co-
operation, in the spirit of Charles Péguy’s ‘un owi vivant’, a living yes. This is
wue, 100, of that ground of humility in our ontological dependence on God.

It’s easy enough to speak of God as our all, of ourselves as nothing. That
admission of nothingness apart from God may be reluctant or resigned; it
may be the utterance of an unimpeachable but detached theological ortho-
doxy; it may, however, be of such simplicity and genuineness that our whole
lives are given a new freedom. Humility should be joyful, should be cheerful.
An authentc humility should liberate from anxiety and bring confidence and
happiness with it, and such humility flourishes in an open-hearted dependence
on God. It lives out that dependence in the faith that it will issue in a self-
forgetring concern for others. Self-forgetfulness is the longed-for goal, for
while self-consciousness is a great obstacle to goodness in general, it is
literally fatal ro humility. Humility’s living out of this dependence on God
also brings about a receptive awareness of the truth of things and, most
fundamental of all, a joyful abandonment into the Father’s will—whether
that will be known or unknown. A humble person is always ready to learn,
from other people and from his own experience, not least from his mistakes:

The many, many mistakes I have made

my whole life through, mistake upon mistake,
the mistaken attempts to correct mistakes

by methods which proved to be equally mistaken.

So Eliot’s Lord Claverton.

The humble man, too, is always ready to receive from others. While, no
doubt, ‘happiness lies more in giving than in receiving’, there are times when
it is more blessed to receive than to give. In the foot-washing, St. Peter’s
natural instinct was to reject our Lord’s humble service, the service of the
slave. The natural instinct of zealous Christians is to give service, often some
form of service never thought of before to meet some urgent and specific
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need, but the disciple~if he is to be a true disciple of Christ—must first let
Christ serve him. Many of us may take at least this life to learn the lesson.
That fine poet and fine man, Edwin Muir, left to the last paragraph of his
autobiography these lines:

As 1 look back on the part of the mystery which is my own life, my
own fable, what I am most aware of is that we receive more than we
can ever give: we receive it from the past, on which we draw with every
breath, but also~and this is the point of faith—from the source of the
mystery itself, by the means which religious people call grace.

In that longest and central section of my sermon I have tried to bring to the
point of articulation some aspects of our experience of the grace of humility.
Perhaps not so surprisingly, in view of the sermon’s appointed theme, I have
depended a good deal on the words of others. Having reached at length this
point, it may be that you as hearers as well as myself as preacher feel a certain
uneasiness. Have we all come under the spell of the sanity, the balance, and
poise of this pulpit? Is there not something more to be said? Is there not
something to be said for which, if he fails to say it, the preacher must bear a
heavy responsibility ?

‘Learn from me,’ says our Lord, ‘for I am gentle and humble-hearted.” This
is the only time our Lord is expressly reported as speaking of his own
humility. I referred to the passage right at the beginning, but did not then
quote it. ‘Learn from me’: Christ addresses the preacher and his hearers in
his own person. He is the exemplar of Christuan humility and the source of its
grace. His humility transcends all we have thus far considered. There is in it
an absolute quality, a passion and, indeed, a folly : a letting-go of self so total
that, even if we are asked to share in it, we shall never be able to put it into
words. In his teaching he gives us the clue to authentic human living. He
instructs us that we are to lose ourselves in order to find ourselves. He seems
to imply that, in some unaccountable manner, self-renunciation and self-
realization are one and the same process. He points to a profound ambiguity
in our whole understanding of humility as ‘living in the wuth’, for what is
that truth about ourselves in which we are to live? Is there a self of which one
does welil to be ashamed? And 2 self of which one is rightly proud as created
in the image of God and the object of that true love of self the Lord teaches
as surely as he teaches love of God and of neighbour? May one speak of a
false self and a true self? With the insights of depth psychology we may
perhaps say that the false self, the self we have to lose, or die to, is that very
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partial and limited self of our present consciousness, while the true self, the
self we rise to and discover is the total self, the self being renewed in the like-
ness of Christ. But our Lord does not just talk about all this. He lives it and
dies it. It is on the Cross that we see the limitlessness of his love and the
absoluteness of his humility. It is of this that we are to learn. ‘Learn from
me.’ The apostle who entered most deeply into his mind writes thus of the
folly and the wisdom of the Cross which we are to learn from Christ in
another of this sermon’s prescribed texts:

God chose to save those who have faith by the folly of the Gospel .. .
we proclaim Christ—yes, Christ nailed to the Cross . . . to those who
have heard his call . . . he is the power of God and the wisdom of
God. (1 Cor. 1:20-24.)

From the Cross we are to learn a divine wisdom and a divine love limitless to
the point of scandalous folly. There in the Cross is the fullness of that
renewing of mind and heart that the grace of humility brings about: Lord,
make my heart like your heart.

This wisdom and folly of the Cross you discern in the lives—and deaths—
of the saints. There is the longing of a Charles de Foucauld for total abnega-
tion : to take the last place of all, the place he discovered had been taken once
for all by our Lord. There is that special prophetic vocation in the Russian
Church, the ‘fool of Christ’, for as Paul saw, we are not just to be fools—that
won’t save anyone—but fools for Christ’s sake. There is what Ignatius Loyola
called the ‘third mode of humility’, when the praise and glory of the divine
majesty being equal, and his will not otherwise indicated:

. .. for the better imitation of Christ our Lord and the more actual
likeness to him, I wish and choose rather poverty with Christ poor than
riches; reproaches with Christ laden with reproaches than honours; and
I desire to be accounted a good-for-nothing and a fool for Christ’s sake,
who before me was held for such, rather than wise and prudent in this
world.

Sometimes we are told that there are many things in the lives of the
saints we are to admire but not to imitate. Certainly this is consoling and
comfortng advice, though I beg leave to wonder whether it is comfort of
the authentic—and Latin—kind. Be that as it may, let us at least admire this
limitlessness of love and absoluteness of humility; let us pray that we may be
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open to receive the full measure of the grace of humility; open in the Holy
Spirit to all that our crucified and risen Lord desires to share with us. It could
be that for us, as for St. Francis of Assisi who lived so close to his crucified
Redeemer that he received the marks of the Cross on his body, we could
return to our life and work with a captivating and simple love for all people
and all things which is a sign that the grace of humility is no abstract theme
for an annual sermon before the University but a living reality of every day.

Reproduced by permission of the Preacher and the Vice-Chancellor.
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RECOMMENDED BOOKS Dr. Lorna Kendall

Patbs in Spirituality by John Macquarrie. Published by SCM at £1.80

With the sure touch which we can expect from Professor Macquarrie’s
writings, he has given his readers a great deal to be grateful for in indicating
how very much traditional Christian prayer and liturgical worship have to
contribute to contemporary life and especially to those, not yet Christian,
who are seeking a worthy expression of their religious and spiritual aspirations.

The Christian Priest Today by Michael Ramsay. Published by SPCK at 80p

In the Introduction to this small book the Archbishop says: ‘In this book
I try to ask some basic questions about the meaning of priesthood today, and
to offer some help to the priest as man of prayer, as minister of reconciliation,
as teacher and preacher, amidst the turmoil of these times’. This book is not,
however, exclusively for the clergy, nor for the Church of England. It can be
read with great profit by ministers of all denominations, and by those whom
the clergy exist to serve, both inside and outside the Church. In an age when
people sometimes complain that the Church speaks with an uncertain voice it
is good to receive from the Archbishop of Canterbury a book which is
characteristic of his positive, constructive, challenging outdook and which is
the fruit of his wise insight and wide pastoral experience.

True Resurrection by Harry Williams CR. Published by Mitchell Beazley at
£1.50
Readers who feel that the greatest weight of evidence for the resurrection
of Jesus lies in the empty tomb may find this book puzzling, even disappoint-
ing. But it is a wonderful book to put into the hands of anyone who wants
to enter into the meaning of the resurrection in all authentic Christian, and
even all meaningful human, living. To read True Resurrection and to see
Godspell are related experiences which invite the conviction that ‘God is not
the God of the dead but of the living’.

Tutankbamen by C. Desroches-Noblecourt. Reprinted 1972 by Penguin Books

at 75p

Although this book was written long before the Tutankhamen exhibition

at the British Museum was planned it is a very good book to read while the

exhibition is on, whether one is able to see it or not. The illustrations are so

good that they revive the memories of those who are lucky enough to see the
exhibition, and are a ‘consolation prize’ for those who cannot see it.
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New Oblates

Miss Doris Thompson, 252 Iffley Road, Oxford

New Companions

The Reverend W. Carrington-Smith

49 Woodwarde Road

East Dulwich, London S.E.22
The Reverend W. McKeachie
St. John’s College, Oxford
Home: Toronto, Ont. Canada

The Reverend John Saward
513 Winwick Road
Longford, Warrington. Lancs.

New FLG

The Venerable Merlin Davies
Avonside Vicarage
Christchurch 1, New Zealand

The Reverend Trevor Rhodes
1 Dora Road, Small Heath
Birmingham 10

Patricia Stacey (Mrs.)
Sidewell House, Witcombe
Martock, Somerset

The Reverend 1.D. Johnstone, P.O. Box 158, Dubbo,N.S.W. 2380. Australia

CHANGES OF ADDRESS
The Right Reverend the Bishop of Dorchester (Canon Peter Walker FLG)

Christ Church, Oxford

Miss Mildred Innes

School for Deaf

Sumner

Christchurch, New Zealand

Miss Jean McEwan
5 Mortonhall Park Gardens
Edinburgh EH17 8SL, Scotland

Miss Dorothy Howell-Thomas
20 Lancastrian Grange

Tower Street, Chichester. Sussex

Miss D’Arcy Thompson
The Findhorn Trust

The Park, Findhorn Bay
Ferres, Moray, Scotland

The Reverend & Mrs. W. Wilson
P.O. Box 2773
Tel-Aviv. Israel

Miss Denise Morgan

c/o Community of the Holy Family

Baldslow, St. Leonards-on-Sea.
Sussex

Margaret Hodges (Mrs.), 4 Kent’s Road, Torquay. Devon



THE COMMUNITY OF THE SISTERS OF THE LOVE OF GOD

Convent of the Incarnation
Fairacres, Oxford, 0X4 1TB
Tel: Oxford 21508

Convent of St. Mary and the Angels
Woodland Avenue
Hemel Hempstead, Herts.
Tel: 0442 56 989

Dudwell St. Mary
Burwash, Etchingham, Sussex
Tel : Burwash 282

The Reverend Mother General is responsible for the whole Community
and is normally resident at Oxford.

Each of the three Convents has its own Prioress to assist her in the
administration of the corporate life of the Community.

Anyone wishing to test her vocation or to receive information about the
Community should apply to the Reverend Mother General at Oxford.

There is limited accommodation for private retreats and conferences for
Priests, Religious, and Lay People at all three Convents, application for which
should be made to the respective Prioress, S.L.G.

Bede House
Staplehurst, Tonbridge, Kent
Tel: Staplehurst891262

1. A centre for the increase of Christian spirituality—application for
information should be made to the Warden of Bede House.

2. A lavra for the recovery of the eremitical life—application for
information should be made to the Reverend Mother General at Oxford.



FAIRACRES PAMPHLETS

No. Pence
1 Prayer and the Life of Reconciliation, Gilbert Shaw 1
2 Aloneness not Loneliness, Mother Mary Clare, S.L.G. 2%
5 The Witness of the Contemplative Life, Sister Eileen Mary, S.L.G. 2%
6 Enclosure, S.L.G. 5
7 Tbhe Silence of Love, S.L.G. (devotional) 5
8 Prayer, S.L.G. (devodonal—new formar) 5
9 Liturgy Today: 1. The Eucharist, Sister Benedicta, S.L.G. 10
10 Liturgy Today: 2. The Divine Office, Sister Benedicta, S.L.G. 10
11 The Word of God: An Approach to Bible Reading, Sister Mary Paul, S.L.G. 10
12 Learning to Pray, Mother Mary Clare, S.L.G. 10
13 Christian Maturity through Prayer, Mother Mary Clare, S.L.G. 10
14 Stations of the Cross, Donald McChesney 12%
15 Death: The Gateway to Life, S.L.G. 10
16 The Victory of the Cross, Dumitru Staniloae 13
17 Propbets of Unity, A. M. Allchin 10
18 Contemplation and Enclosure, Sister Eileen Mary, S.L.G. b
19 The Quest for Identity: Spirituality and the Integration of

Personality, Martin Israel 10
20 With Whom Do We Pray ? A. M. Allchin 10
21 TheTheology of the Religious Life: an Anglican Approach, A. M. Allchin 10
22 Eucbharist and Unity, A. M. Allchin 13
23 The Apostolate of Prayer, Mother Mary Clare, S.L.G. 13
24 Silence and Prayer, Mother Mary Clare, S.L.G. 10
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