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MOTHER’S NOTES

This number of the Chronicle has no specific ‘theme’; it is rather a pot
pourri of considerations and experiences contributed by two members of our
‘College of Priests’ and a most welcome account by one of our Companions
of the art of Chinese printing. As I have said before, we like to have articles
written by those of you who are associated with us as they are of real interest
and value to us all.

Perhaps I myself am feeling particularly strongly about this ‘partnership of
witness’ between the Community and its many friends as I have recently
taken the retreat for the Fellowship of the Love of God (which included also
a few oblates and companions) and it brought home to me afresh how deep is
the desire of many today to find through prayer and the contemplative
dimension of life a way of Christian re-creation and of positive hope and joy
in the difficult and rortuous days of this present time.

It is for that reason that I thought it worthwhile to reproduce in this
Cbhronicle a recent ‘hand-out’ about the Fellowship which we are enclosing to
each member of F.L.G. There are many such groups of God-seeking, praying
folk springing up in unexpected places. F.L.G. is only one of many, but as
‘flame touches flame’ let us encourage and uphold each other through
prayer and fellowship.

In one of my talks to the Fellowship I did suggest that we keep our ears
close to the ground to listen very carefully to what the Spirit is saying to the
Churches NOW, today, this year, for it certainly will not be what we thought
it was two to three years ago. In that context I stressed especially that we
should listen to and seek to understand what the youth of this age are trying
to say. With that in mind I asked Father Paul Wessinger, S.S.J.E. to write an
article on ‘Youth in the Church’ from his experience as Warden of Bede
House and from his considerable knowledge of youth movements on the
Continent. Although he quotes the words of the Resolution that several
thousands of the younger generation drew up as a result of their participation
in the Holy Week and Easter Liturgy at Taize in 1970 and reaffirmed in 1971, .
I will give it here, also:

“The risen Christ comes to quicken a festival in the innermost heart
of man. He is preparing a springtime of the Church; a Church devoid of

means of power, ready to share with all, a place of visible communion
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ministry. The rite of 1552 was a still more reformed version of Fhat of 1550.
The basic texts of all three rites remained the same, and they derive from two
sources.

On the one hand, they draw on material from the Sarum Pontifical, from
its rites for the consecration of Bishops, and ordaining of priests and deacons.
On the other hand, they draw even more generously from the treatise of the
German Reformer, Martin Bucer, De ordinatione legitima wministrorum
ecclesiae revocanda. We should therefore expect to find that their concept of
the liturgical functions of the ministry will contain elements from both
traditional and reformed concepts. This is in fact the case. But when we
interpret the prayers and formulas of the Ordinal, it is important to remember
that what was left out of the new Ordinal from the old Pontifical is as
important as what was retained.

The most ancient prayers contained in the Pontifical do not specify in any
detail the liturgical functions of the minister being ordained. They are content
to give a general statement of his function within the church. A far more
detailed specification of the liturgical functions of the order concerned was
given by the formulae added in the course of the Middle Ages, often to
accompany a ceremonial action. These were designed at first to emphasise in
an explicit fashion aspects of the ministry formerly present only by implica-
tion. But they had come in medieval practice and popular thinking, and to
some extent in theology also, to overshadow the older elements in the rites.
These were the elements by and large cut out by the reformers, and with
them disappeared most of the precise specification of the liturgical functions
of the ministry.

The intenton of the reformers

That does not mean that the reformers necessarily wished to cut out of the
liturgical functions of the ministry any truly traditional element. This was
certainly not true of the English reformers, who made it clear in the Preface
to the new Ordinal that it was designed to perpetuate the three-fold ministry
of Bishops, Priests and Deacons as it had existed from the times of the
Apostles. In this respect, though they drew upon the material set out by
Bucer, they did not follow his basic premise, that there is really only one
order in the church. He did in fact provide for three forms of ministry, but
they were all different grades of presbyter, and the formula of ordination was
the same in all three cases.

But it is true to say that the English reformers did not intend to perpetuate
the precise view of the ministry which had come to be commonly held by the
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end of the Middle Ages and which concentrated on the liturgical, and
specifically sacramental, functions of the minister. In particular they wished
to exclude the view that the priest was empowered by virtue of his ordination
to offer the sacrifice of the mass for the living and the dead as his own
prerogative, which made him a real intermediary between the Christian
people and God. In stripping away the later medieval additions to the rites of
Ordination, they arrived at a view of the ministry which, like that of the older
prayers preserved in the Pontifical, stressed very much the pastoral function
of the ordained minister.

One further introductory point needs to be made. The English reformers
refused to follow Bucer in his reduction of the ministry to a single order. But
it has to be recognised that those reformers who took up this position were
only carrying to a conclusion a tendency of the medieval church. By the six-
teenth century the minor orders and the diaconate were conferred only with
a view to the priesthood, and it was commonly thought that the episcopate
differed from the presbyterate not as a separate order but as part of the
presbyterate which had certain additional functions. This confusion was not
overcome in the Anglican Ordinal, and we can look first at the liturgical
functions of the priest in the 1662 Ordinal as of the basic form of the
ministry.

The 1662 Ordinal: the priest

The difference between -the Pontifical and the Anglican rite is most
apparent at two points. In the Pontifical, the formula ‘Sacerdotem
oportet . . . before the silent imposition of hands and the ordination prayer
‘Vere dignum . .. honorum dator et distributor omnium dignitatum ...’ briefly
list the specific liturgical functions of the priest. After the old ordination
prayer, the blessing and anointing of the hands, the handing-over of the
chalice and paten, and the second imposition of hands, each accompanied by
an imperative formula, also specify these functions. They are six in number:
he is to bless, to preside, to preach, to baptize, to retain or remit sins, and to
offer acceptable sacrifices for the living and the dead.

In the Anglican Ordinal the first formula is replaced by a long allocution
based on Bucer’s work, in which all the stress is laid on the pastoral function
of the priest. None of the supplementary ceremonies is retained except the
imposition of hands with the formula based on the Pontifical ‘Receive the
Holy Ghost for the office and work of a priest in the church of God . . .’
which specifies the forgiving and retaining of sins as a function of the priest
and also charges him to be ‘a faithful dispenser of the word of God, and of his



Holy Sacraments’. A new supplementary ceremony is added, the handing over
of the Bible. Its accompanying formula confers authority to preach the word
of God and also to celebrate the sacraments. The latter reference is explained
by the fact that the first Ordinal of 1550 provided for the Bible to be handed
over together with the chalice and paten. In subsequent Ordinals the
ceremony of handing over chalice and paten was dropped, but the reference
to the sacraments retained in the formula. One further reference to the
celebration of the sacraments occurs in the Examination of the candidate, a
feature which was added to the rites for the Ordination of Priests and of
Deacons on the model of the Examination of candidates for the Episcopate
in the Pontifical, using material taken from Bucer. In its second question the
candidate is asked if he will be diligent in ministering the doctrine and sacra-
ments, and the discipline of Christ, as the Lord hath commanded.

The liturgical functions of the priest are therefore much less stressed than
in the Pontifical. But they remain considerable. Seven can be distinguished.
He has two sacramental functions, to baptize and to celebrate the Lord’s
Supper. His precise function in the latter is not stated and its nature was seen
as very different from that contained in the Pontifical. There is no mention of
consecrating or of offering sacrifice, but that was inevitable since the
reformers were consciously and deliberately repudiating the medieval view of
these things. He has also one function which may be described as quasi-
sacramental: penance is not kept in the Anglican liturgy as a specific sacra-
ment. Nevertheless the priest is given authority to forgive sins and provision
is made in the order for the Visitation of the Sick for private confession to a
priest.

He has four functions which are liturgical but not sacramental. He is to
preach, and preaching was a specifically liturgical function. No celebration of
the Lord’s Supper was complete without a sermon, or a read homily if the
priest was not competent to preach. Closely connected with preaching is the
reading of the Scriptures which the priest is to do at the two daily services of
Morning and Evening Prayer when ‘the people assemble to hear the Word of
God. The teaching function of the priest, to which prominence is given both
in the Allocution delivered to the candidates and in the Examination, is also
in part a liturgical one. The Anglican liturgy contained a Catechism which
was directed to be used in the course of Evening Prayer, after the second
Scripture reading, on Sundays and Holy Days. Primarily intended for the
instruction of the children, it served also as a basis for the systematic
instruction of the adults who were obliged to bring the children in their care
to church. Finally, the pastoral function of the priest to exhort those whom
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he sees to be in need of spiritual or moral reform is given liturgical expression,
for, after the fashion of the Reformers, both the Lord’s Supper and Baptism,
and the daily Offices, contain set forms of exhortation to be used, some
invariably, some in case of need.

The 1662 Ordinal: the deacon

The liturgical functions of the diaconate in the Anglican Ordinal are much
as they are in the Pontifical. The diaconate is seen as a probationary period
before the deacon is admitted to the priesthood. The functions of the deacon
are therefore basically the same as those of the priest, with the exception of
celebrating the Lord’s Supper. They are set out in the Allocution to the
candidates, which corresponds to the formula ‘Diaconun oportet’ of the
Sarum Pontifical, to which an extract from the Admonitio ad Diacones from
the same source has been added:

It appertaineth to the office of a Deacon, in the church where he shall be
appointed to serve, to assist the priest in divine service, and specially when he
ministreth the Holy Communion, and to help him in the distribution thereof; and
to read holy Scripture, and Homilies in the church; and to instruct the youth in
the catechism; in the absence of the priest to baptize infanw; and to preach, if he
be thereto admitted by the Bishop. And furthermore, it is his office, where
provision is so made, to search for the sick, poor and impotent folk of the
parish; to intimate their estates, names and places where they dwell unto the
Curate; that by his exhortation they may be relieved with the almes of the
parishioners or others.

The 1662 Ordinal : the bishop

Finally, there are the functions of the Episcopate. The supplementary
ceremonies and their accompanying formulae in the Sarum Pontifical had not
emphasised the liturgical and sacramental functions of the bishop in therite
of consecration to the Episcopate, as they had done in the case of the priest-
hood. They underline instead his role as shepherd of the sheep, custodian of
the church, and judge and corrector of faults. They are therefore in line with
the older prayers in the rite which equally stress the pastoral and govern-
mental function of the Bishop as the successor of the Apostles. Their
reduction in the Anglican rite to the sole delivery of the Bible did not there-
fore entail the removal of any reference to specific liturgical functions. But
there is nothing in the Anglican rite corresponding to the formula ‘Episcopum
oportet’ of the Pontifical. There the functions of the Bishop were said to be
to judge and to interpret, to confirm, to ordain, to offer the eucharist and to
baptise. In the Anglican rite there is no mention of any sacramental functions

7



attaching to the Bishop, save that of ordaining, which was added to the rite in
1662. The Examination of the candidate, which is constructed on much the
same lines as that for the priesthood, differs from it in containing no
reference to the sacraments at all. Perhaps this is a reflection of the common
medieval view that the Episcopate is not really a distinct order but simply
the Presbyterate with certain additional powers. There was no need to repeat
what had been said in the case of the priest but only to add the distinctive
functions of the Episcopate. Confirmation, though not mentioned in the
Consecration rite, is explicitly made an episcopal function in the rubrics of
the Order for Confirmation.

The 1662 Ordinal: summary

The liturgical functions of the ordained ministry are thus set very firmly in
the context of its pastoral work. The imbalance of the medieval view of the
ministry is very rigorously corrected. The job of the ministry is to build up
the Body of Chrst, the Church, and to promote the glory of God. This
function is emphasised by the proper Collects, E pistles and Gospels which are
provided for the Eucharist in which Orders are conferred. The ministers of
the Church are to be examples to their flocks of godly living, and are to
cultivate the same in their people by sound teaching and godly discipline.
Deliberately, the liturgical functions of the ministry are minimised, but this
has to be seen in the light of the situation at the time the Ordinal was
composed.

The proposed Ordinal

I turn now to the Ordinal drawn up in 1968. Though it is part of the
proposed Anglican-Methodist union scheme, it is probable that it will be
adopted for use in the Church of England whatever the fate of that scheme. It
may be taken as expressing the currect Anglican view of the liturgical
functions of the ministry, and of their relative importance. Since the texts are
short, I shall quote the relevant passages. In each of the rites—for the
Ordination of Bishops, Presbyters and Deacons—their functions are specified
in two places: in an Allocution to the Candidates before the consecratory
prayer with the laying-on of hands, and in the second paragraph of the
consecratory prayer itself.

The Allocution to the bishop-elect begins by describing him as a Chief
Pastor and Chief Minister. Together with other bishops, he is to be guardian
of the faith, the unity and the discipline of the church, and an overseer of its
mission. He is to watch over the congregations committed to his charge, and
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to teach and to govern after the example of the Apostles. The Allocution
continues:

He is to lead and guide the Presbyters and Deacons under his care and to be
faithful in ordaining and sending new ministers. A Bishop must, therefore, know
his people and be known by them; he must proclaim and interpret Christ’s
Gospel to them; and lead them in the offering of spiritual sacrifice and prayer.
He must take care for the ministering of God’'s Word and Sacraments; he must
also be diligent in confirming and, whenever it shall be required of him, in
administering discipline according to God’s Holy Word.

The consecration prayer, while concentrating on the role of the Bishop as
shepherd of the flock, as successor of the Apostles, specifies among his
functions that of presiding at the celebration of the Sacrament of the Body
and Blood of Christ.

The Allocution to the candidate for the priesthood runs as follows:

A Presbyter is called to be a fellow-worker with the Bishop, and with his
fellow-presbyters, as servant and shepherd in the place to which he shall be sent.
It is his work to preach Christ’s Gospel to all men; to call sinners to repentance;
to assure them of God's mercy; and to baptize. He is to teach, edify and
encourage, both by word and example, the People entrusted to his charge. He is
to lead them in prayer and worship; to preside at the celebration of the Sacrament
of the Bodv and Blood of Christ and in his name to absolve the penitent. He is
to prepare the baptized for Confirmation and to make ready the dying for their
death. He must set the Good Shepherd always before himself as the pattern of
his calling, serving with them in their common witness to the world.

These functions are repeated in other words in the second paragraph of the
ordination prayer.

The duties of the Diaconate, having been specified in reasonably detailed
fashion in the old Ordinal, are not set out differently from the old text.

These texts mark a considerable change of emphasis by comparison with
those of the Ordinal of 1662. The reformers were so anxious to correct the
imbalance in the medieval concept of the priesthood that they almost made
the liturgical and sacramental functions of the ministry seem like subordinate
aspects of their pastoral task. If, formally, they said as much about strictly
liturgical functions as the oldest ordination prayers, they probably, materially,
meant rather less, since they had deliberately excluded references present in
the medieval rites. The new texts reflect the more balanced view which has
come to be worked out in Anglican thinking in recent years—a view which is
of course bv no means exclusivelv Anglican though perhaps one of the
earliest expositions of it was written by an Anglican theologian at Oxford,
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R. C. Moberley. His study on the rationale of ministry and the mcanipg of

Christian priesthood, Ministerial Priestbood, remains one of the best books on
the subject. Liturgical and pastoral functions of the ministry are neither

mutually exclusive nor subordinate one to the other: they are muﬁually
complementary, the obverse and reverse of one and the same priestly activity

exercised by the ordained ministry within the priestly People of God.

Conclusion : liturgical and pastoral functions of the ministry

One of the best short descriptions of the relationship of the liturgic‘al to
the pastoral functions of the ministry is to be found in C.H. Dc‘ydd's
commentary on Romans 15:15, 16. It may be thought ecumenically appro-

priate that a paper on the Anglican view of the liturgical role of the ministry
should conclude with the words of a Congregationalist. He writes: \

[Paul] describes his apostolate here in terms of priesthood. He is a priest of

Christ to the Gentiles, and his aim is to make the Gentiles an acceptable offcrin‘g,

consecrated by the holy Spirit. He has already said that to be members of th“e
Church, the Body of Christ, means to dedicate your bodies as a living sacrifice,

consecrated and acceptable to God. This is the cult of the Christian religion, |a
spiritual rite (xii. 1). In so far as his preaching of the Gospel and his pastoral care
for the Gentile churches promote this cult, he is exercising a priestly office. The
sacrifice he offers is not any material thing, but the consecrated bodies, or
personalides, of his converts. Later on, when he stood before the prospect of
martyrdom, he wrote to the Philippians: Even if my life-blood has to be poured
out as a libation on the sacred sacrifice of faith you are offering to God, I rcjoic‘f
(Phil. ii. 17). It is in this truly spiritual sense that the Christian ministry is a
priestly ministry. To deny its priestly character is to belittle its spiritual worth.
Ministerial priesthood in this Pauline sense does not exclude the priesthood of al.‘l
believers; for each individual Christian is called upon to dedicate his body as a
living sacrifice. But the minister who brings men to Christ, and instructs and‘
trains them in Christian living, is making that sacrifice possible, or helping to
make it more real and complete. As the sacramental system of the Church
developed, the priesthood of the minister came to be more particularly connected

with his administration of the sacrament of the Lord’s Supper. Since that sacra;
ment, as conceived by Paul, is a pardcipating in the (mystical) body of Christ, it
gives a fitting visible form to the spiritual rite of self-dedication, and the minister’s
part in it similarly gives visible form to his priestly relation to the Church. It is
when the self-offering of the Church, in association with Christ’s own sacrifice, is

forgotten, or pushed into the background, that the abuses of sacerdotalism arise.*®

* C.H.Dodd, The Epistle of Paul to the Romans (Hodder and Stoughton, 1932),
PP- 226, 27.
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The function of the ministry is to help the Church to offer to God the
sacrifice of itself, in love and obedience. Symbolically and sacramentally this
is done in baptism and the eucharist, but what is done there sacramentally,
by Christ acting in his priestly body presided over by his ordained minister,
must be worked out in the daily living of the members of that body. This is
the end to which all the pastoral work of the ministry is directed. Without his
pastoral activity, the liturgical work of the priest is in danger of being an
empty symbol. Without his liturgical and sacramental activity, the pastoral
work of the priest lacks its fulfilment of being taken into and perfected by-
the saving work of the one High Priest.

&
&
&
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YOUTH IN THE CHURCH

Paul Wessinger, S.S.J.E.

These young men and women with their long hair, their blue jeans and
trousers, their bright coloured shirts and blouses and pullovers, many with
packs on their backs, these young people whom we see and meet evcrywhere
who are they and what are they seeking? ‘

[t is true that many of them may not know themselves what they are
seeking, except that they are desiring a life different from their parents; they
seek adventure, and so tremendous numbers of them are continually en
marche. Many of them are certainly seeking some new form of communal
life which will have more meaning and reality than the life in which they
were brought up. Some of them, yes, probably a large number of them, are
using both drugs and sex in ways which seem to us immoral and unchristian.
Even in regard to these aspects of their life, however, we must seek to
understand the underlying motivation of their lives and the historical context
of Christian teaching and morality. In a letter to the Church Times of
1 October 1971, Fr. Kenneth l.ecch. who has iust lefr St. Anne’s, Soho after
a four-year ministry there and who probably has had more first hand
knowledge of youth than most of us, either clergy or laity, wrote:

It must surely be accepted that a great deal of current sexual expression is a
direct result of centuries of Christian repression and warped attitudes to
sexuality, for which the only appropriate response is penitence and shame. The
Church is in no position to take up a high moralising stance, but ought to accept
its past mistakes and learn humbly from the sexual revolution. Many, perhaps
most, young people believe that the Church’s approach to ‘morality’ is very
limited and unbalanced. They believe that Christians are more concerned about
sex than about war, racism or social justice. They are often, but not always, right
in their belief.

Many of these young people are also seeking a life of prayer and medita-
tion, and some are finding it in the practise of Zen and Yoga. Yes, and many
of them, outwardly no different from their peers, except perhaps that they
wear a definite Christian symbol such as a cross (although many others also
wear a ‘peace cross’) or the little white stone, the sign of those who are
attached to the Community of Taizeé, are committed Christians seeking to
manifest Christ in their world.
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The Community of Taizé, which now has Roman Catholic as well as
Protestant brothers, has, under God, become a centre of a real revival of
Christian life among the young who are preparing for a Council of Youth, a
preparation which has been going on since Easter of last year when the
following declaration was made by an international group of young people
gathered at Taize to celebrate the feast of the Resurrection :

THE RISEN CHRIST COMES TO QUICKEN A FESTIVAL IN THE
INNERMOST HEART OF MAN. HE IS PREPARING FOR US A SPRINGTIME
OF THE CHURCH; A CHURCH DEVOID OF MEANS OF POWER, READY TO
SHARE WITH ALL, A PLACE OF VISIBLE COMMUNION FOR ALL
HUMANITY. HE IS GOING TO GIVE US ENOUGH IMAGINATION AND
COURAGE TO OPEN UP A WAY OF RECONCILIATION. HE IS GOING TO
PREPARE US TO GIVE OUR LIFE SO THAT MAN BE NO LONGER THE
VICTIM OF MAN.

From Easter of 1970 onwards small cells of youth have been formed and a
number of international teams have visited all parts of the world, witnessing
to the power of the Risen Christ. This year by Monday of Holy Week
1,500 young people had arrived in Taize; by Good Friday they numbered
4,500 and from Sunday to Monday 6,500. From Easter to September about
1,500 young people visited Taize each week, participating in the community’s
life of worship, the Eucharist and Office, and individual prayer, and taking
part in daily discussion about the Council of Youth.

There is a threefold strand in the lives of these young people as they
prepare for the Council of Youth:

1) The celebration of the Risen Christ in the Eucharist. For them it is the

Eucharist of the whole Church and so, to many of them, there is no
question of intercommunion but simply of communion, of sharing the
Eucharist together as Christians.

ii)  The celebration of the Risen Christ by love of the Church. Taize is

primarily a place of worship and prayer where all through the dav and
night people are praying. Here are two quotations from young people who
have been at Taize:

‘During the night of prayer I have been struck by the zone of total silence
maintained in the crypt. Elsewhere the prayer was expressed in divers forms:

13



chants, litanies, recited prayers, music, and, yes, surprisingly, the rosary. In
one corner of the Church a group was carrying out a kind of improvised
liturgy, candles and incense were burning. The atmosphere was intense: a
great silence broken into by singing, the sound of a guitar, then a new silence.
Some people were at times asleep, but there is no doubt that if the Lord of
the Gospel had come at that moment, He would have experienced only the
joy of having been expected.’

‘The prayer that we lived at Taize continues afterwards, either by forming
communities of prayer over a distance or by coming together in small
numbers. A black American said: ‘“Praying is not the luxury of monks and
clergy, it has to be a part of everyday life. Without it our faith could easily be
dry and dead.”’

iii) The celebration of the Risen Christ in man, our brother; again, some
quotations:

‘For me “to live” is the basic demand of the first preparation of the
Council. Advancing towards a fullness of life by the creation of unity within
me; escaping from the conflict that affects so many: “God or the world;
prayer or action’’, that agonising tension that overwhelms so many who are at
the heart of the Church, and summons up extremist and reactionary attitudes.’

‘Living by values of poverty: prayer, confidence in one another, we
discover that “man is sacred by the wounded innocence of his childhood, by
the mystery of his poverty’. In man we see the very face of Christ, “above all
when tears and suffering have made this face more transparent”. So we will
go as far as to give our life in order that man be no longer victim of man.’

Taizeé, however, is but one centre. This year the February issue of the
French journal of spirituality, La Vie Spirituelle, was given over to articles
and accounts of young people today. A young Canadian of Jewish back-
ground spent several months living and working in a fraternity of contempla-
tive French Catholic Sisters. I should like to quote from the account one of
the Sisters wrote of this twenty-two year old Charles, as I believe he is
typical of many young seekers today. He had been on drugs and was a
pacifist. The Sister wrote, ‘During our time of silent prayer in the evening
Charles came on tiptoe into the Chapel and afterwards he said to us, “There ]
know you are true, my little Sisters, for at that hour there is nobody to see
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you, you are all alone before Him—that speaks to me more than anything
else.” His departure from us was very hard; and on the evening of that day
there were tears in his eyes. As he left he said, ‘When I am far away I shall
think of you here in this Fraternity of Bethlehem. I know that your life is
true. You, my little Sisters, must pray for me so that I won’t be lost.” ”

Here in England, also, the young are seeking Christ. I should like to
include in this article a personal account of our meeting with youth at Bede
House, where two S.L.G. Sisters have been living as hermits for several years
and where, since January 1970, three other S.L.G. Sisters have been living in
the old farmhouse, and I in one of the huts, sharing our monastic life with
those who come. We have found that it is the young who most completely
enter into our community life, worship and prayer. We have the joy of a close
relationship with the London cell of the Taize Council of Youth who come
regularly as individuals and once came as a group.

Once a quarter a group composed mostly of young people comes from
St. Anne’s, Soho. On their arrival we celebrate the Eucharist together. After
breakfast there is usually a short address in chapel and then the rest of the
day is spent in silence until tea, at which we usually talk together quite
simply, sharing our experience of Christian life today. One is struck by the
physical silence and stillness of so many of the young in prayer, both at the
Eucharist and Office and in their times of personal prayer in chapel.

Recently a young priest brought a group of four, a nineteen year old girl
who is a secretary, and three boys, aged sixteen to eighteen, who are still at
school. The priest organised their retreat and gave the addresses, each
followed by a time of silent prayer and then a discussion. We celebrated two
Eucharists with this group in a deep unity.

Many young people go to the convent at Fairacres. Among those who
have been in recent months were two who flew over from America, one of
them expected by the Sisters, and one of them not. At the door, the
expected one explained to the portress that, ‘Jesus told us to come here
together’. These two twenty-two year old girls, one an Episcopalian and one a
Roman Catholic, are part of the ‘Jesus Movement’ in America, not the
fundamentalist fringe of it which appeared in a B.B.C. T.V. programme, ‘The
Jesus Trip’, but the much broader Movement which involves young people of
all the Christian denominations. Marge and Jamie entered fully into the
rhythm of prayer and work, spending several weeks at Fairacres and
contributing much by their own deep contemplative silence and their vibrant
faith. When they left the convent, in mini skirts and long hair, and wearing
crosses and peace crosses, they intended to hitch-hike around England before
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flying home. They had their return plane tickets but almost no money, but,
as they expected, Jesus took care of them, and they had a wonderful trip, as
their enthusiastic postcards told the Sisters.

Why do the young of all nations come to contemplative communities in
France and England, as well as elsewhere? Above all, to find and be a part of
a praying family. At this particular moment in the life of the Church and the
world we must not betray these youth who are quite rightly demanding of us,
if only by what they are seeking, that we be totally faithful to our vocation.
In this time of uncertainty we would do well to listen to the words of a young
South American student who was involved with the guerilla forces of her
country. Writing to members of contemplative communities, she says:

It is to you who are disturbed that I write. I write not to those who are
‘tranquil’, convinced of their way of life, satisfied with their situation, ‘very sure
of their vocation’. settled in an option which thev have made and which they
never re-examined. I write on the contrary to those who are unsettled, who
doubt their way of life, who are unsatisfied with their situation, because they
themselves experience and are drawn by the misery and the struggle of the man ot
today; to those who are ‘not sure’ of their vocation, because of the pressures of
another call, pressures from a call to transform the world, to those, finally, whom
Love does not permit to settle down to a definitive option, but of whom it
demands continual search. I write to you whatever be your congregation or
community.

Contemplatives, in the name of all mankind, in the name of the continents
which struggle for their authentic liberation, in the name of revolutionary
politicians, of world masses and students, in the name of scientists, of
intellectuals, of artists, I ask this of you: Do not be afraid to live your vocation,
do not be ashamed to continue to live it intensely, do not snuff out that light
which you have uncovered and of which the world has need. . . .

If you do not know how to live to the depths your venture, should you
cease to give at least what you have to offer to men? If you find yourselves
growing cold and you do not give yourselves entirely to your vocation, going so
far even as to doubt its meaning, should you destroy something that does not
belong to you but which has been given to you to bring to fruitdon? Does not the
pretext of serving man act as a cover to justify a lack of faith in God who
merits always—at this time in history as in every other—a gratuitous love?

Contemplatives, in the name of all anonymous and unknown combatants, of
those who are engaged in the building of a new society, I ask of you, | DEMAND
of you: Do not give up your vocation. Know how to live in hope, attentive to
men, sharing to the depths their longings, their successes and their failures, their
new beginnings and their struggles. Live to the full the sufferings and the joys of
men, but DO NOT BE AFRAID to do it within your own vocation. Seek new
formulas, yes! But do not give up that which is fundamental to what you have
received from the Lord. The world demands it of you, even if it does not know it,
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even if it does not express it clearly. The world has need of it, even if it is not
clearly apparent to it.

Contemplatives, do not let yourselves be guided by false lights. Be faithful to
God, to the men of today, and remain faithful to the essence of your vocation.

During the Easter Vigil this year at Taize almost 7,000 young people held
lighted candles in their hands, and on each Saturday night during the summer
between 1,000 and 1,500 young people have done the same. Then these
young Christians have returned to their own homes to live out the Paschal
Mystery they had proclaimed. These and thousands of other young people
are living testimonies to the Risen Christ, acting in our own day, doing ever
new and creative things in the Church, His Body. *

* The information and quotations concerning the Council of Youth are from the
booklet, ‘Taize. The Council of Youth’ (Fetes et Saisons, No. 254).

N

This is a programme of readings and music for voices, recorder ensemble,
violin (ad lib.) and percussion devised by Oblate Lilian and illustrated by
Sister Benedicta, S.L.G.

Being a photographic reproduction of hand-lettered manuscript it is of
artistic merit and would appeal to those looking for an attractive Christmas

gift, especially as the readings give a fascinating account of the origin of
some Christmas customs.

S.L.G. Press. Price 50 pence sterling (or $2.00) plus postage and packing.
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THE FELLOWSHIP OF THE LOVE OF GOD

The upheaval and tensions of the Second World War gave birth to
many little groups of Christians ‘whose hearts God had touched’. One
of these gathered in a house in Edinburgh in 1941, a group who wished
to be more closely associated with the life and work of the Community
of the Sisters of the Love of God and asked if this would be possible.
Father Lucius Cary, S.S.J.E., the then spiritual director of the Community,
was the link between them and S.L.G. This group owed to him their
inspiration and growing conviction that the evil so rampant in the world of
their time was not to be cast out ‘save by prayer and fasting’. It was a call to
engage in deeper conflict with the forces of evil by confronting the evil with
the powers of the age to come, the power of the Holy Spirit manifested in
lives given to the struggle for personal holiness and dedication of life to the
purposes of God made known through contemplative living.

While Father Cary stressed that contemplative prayer was a gift of God,
given to whom He would and when He chose, yetall were called to live their
lives contemplatively, sharing in that spirit of contemplative prayer and
action which he knew was growing up in the Church of God: quiet, hidden,
and yet powerful, like yeast in the depths of the Christian family. Father
Cary had, by 1941, been the spiritual director for twenty-seven years of the
Sisters of the Love of God. The growth of this religious family had been
carefully hidden in the life of the Church because only so could it put its
roots down deep and receive from the Holy Spirit that silent, dynamic
formation which was to enable the Community to take its part in the
Church’s life in the years of storm and stress and erosion of faith which were
to follow both World Wars.

The Sisters of the Love of God had come to birth in 1906 and were taking
shape during the First World War. The agony and bloodshed and tears of
1914-18 played a vital part in its spiritual formation, and in the renewed
strife and horror of the Second World War Father Cary felt the time had
come for these spiritual forces which had been building up secretly to be
channelled into the life of the Church by a direct and specific link with
Christians whom God might call into fellowship with the Sisters. Such was
the little group that met in Edinburgh and to which he gave the name ‘The
Fellowship of the Love of God’.

There are many different religious families in God’s Church, just as there
are a multitude of ways in which the Holy Spirit is at work. Each family has
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its own spirit, and its specific ways of working, though basically all have one
and the same Christian vocation set forth in the baptismal covenant: to
witness to God by faith and obedience and to fight against evil in all its forms.
In the family of the Sisters of the Love of God this witness of faith and
obedience and conflict with evil was manifested in a way of life that had
certain basic principles of action.

Those who found their vocation in S.L.G. were people committed
to witness by a life given to prayer and discipline, a life requiring
unfaltering faith in the unseen verities: that God s, that God loves, that God
cares and works in and through lives given to Him irrevocably in prayer and
discipline. Divine Love draws and seeks a loving free-willed response, so for
Community and Fellowship alike the priority of prayer in their lives was to
be the expression of their loving commitment to God: prayer as a means of
giving glory to God and to bring to the needs and sorrows of the world the
redemptive, re-creative power of Christ’s death and resurrection.

For this purpose withdrawal is necessary to safeguard prayer. For S.L.G.
enclosure is not an end in itself but a condition in which contemplative
prayer can grow by the power of the Holy Spirit. While it is true that times of
withdrawal and places for withdrawal can be made and found everywhere,
even in a busy city, yet for the building up of a contemplative religious
family every effort must be made to secure the conditions which will be most
fruitful. In this S.L.G. is following in the great tradition of the Fathers of the
Desert and the early Religious Orders whose contemplative prayer has been a
bulwark against evil all down the ages: the Benedictines, the Cistercians, the
Carthusians, the Carmelites and all those who in utmost faith have committed
themselves to the silent warfare of the Spirit.

All who seek association with S.L.G. in and through the Fellowship of the
Love of God will be motivated by this same priority of values. Prayer,
increasingly contemplative in spirit, pursued at great cost, will take the
foremost place in their lives.

The offering of the Eucharist and Divine Office (whether the Monastic
Office or Mattins and Evensong) will have their rightful place but will be
nourished by the spirit of prayer built up in the silent waiting upon God
which will find its place in the life of every F.L.G. member.

It is inevitable that S.L.G. should have been led to place a high value on
silence and solitude, those two great ‘seed beds’ of contemplative living.
While the silence is not total, as has been attempted in the past by the strict
Cistercians (Trappists), and its solicude not extreme, as in the life of the
complete solitary or recluse, yet the community life is based in deep silence
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and cherishes the solitude of the cell where Sisters can experience, if faithful,
a deep intimacy with God. Something of these two conditions of silence and
solitude will find a place in the life of anyone called to be a member of F.L.G.
Of course, any ascetic discipline has to be seen in relation to the life of the
individual as a whole: it has to be relevant to the call received from God by
that person if it is to be fruitful. A person fulfilling such a vocation in the
world will obviously not be called to the same degree of silence and solitude
as a professed Sister in the family life of S.L.G. Nevertheless, no member of
F.L.G. would really be sharing in the spirit of S.L.G. if these two basic
elements found no place in his or her life.

All this ordering of life so as to give priority to prayer for most of us
cannot be done without sacrifice, especially sacrifice of the present century’s
most valued possession, time. If priority is given to prayer, and time made for
silence and solitude, there will be less time for things, not in any way wrong
in themselves, but which the self loves and which the world may declare to be
essential. All must be judged by the end: God Himself and His call to each
one of us. The question each one of us needs to ask is, do I long to take my
part in the spiritual warfare of the age, to throw my whole weight on the side
of the forces of God in the struggle with the evils of our day: starvation,
disease, racism, national antagonisms, exploitation of sex, etc., which threaten
the life, peace and well-being of society today ?

It is clear that if this life of contemplative prayer and action is to be
fostered and built up then reading must nourish the mind and inspire the
heart. For a member of F.L.G. there is matter for and guidance about
spiritual reading in the Fairacres Chronicle. This concerns not only prayer
and the contemplative life, but all those aspects of the Christian life in which
the purposes of God are being made clear today: the ecumenical movement in
the Church, the renewal in liturgy and the principles which lie behind it (so
often misunderstood by people in the parishes), the life of witness in social
action and in the sphere of Church affairs. All this provides much of the
matter for intercession to which the nun and the F.L.G. member are equally
called to give themselves in sacrificial prayer, striving to ‘see the world in the
light of God’ as the S.L.G. Rule says.

This was the challenge which Father Lucius Cary gave to that little group
in Edinburgh in 1941 and which has continued to echo down the years,
bringing more and more people to give themselves whole-heartedly to this
Fellowship in association with the Sisters of the Love of God, that the
purposes of God might be fulfilled in our age. May it speak to many more as
we move on into the eighth decade of this storm-tossed century.
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Priests, laymen and women can become members of the Fe\\owsh'\p. \f you

wish to know more about the Fellowship, write to the Reverend Mother

General, S.L.G., Convent of the Incarnation, Fairacres, Oxford, 0X4 1TB,

where there is a small guest house in which you can stay and get to know
more about the Community.

PO (T35 ) )

CHRISTMAS GIFTS

At the end of the retreat for the Fellowship of the Love of God, which I
had the joy of taking, we had on the last evening an informal gathering at
which questions were asked not only about the life and work of the Com-
munity but also about how the Community and the Fellowship could help
and support each other. A very practical point was raised about Christmas
gifts to the Community now that the cost of parcel post is so high. I was
asked what would help the Community most, and I suggested such things as:

1. A covenanted subscription if this is possible, no matter how small. Provided
you pay income tax on the portion of your income from which you covenant,
we can apply to the Inland Revenue for a refund of the tax, and so you bene-
fit us more, without increased cost to yourself. The Sister Bursar at Fairacres
would gladly send you the necessary form.

2. Grocery tokens on Sainsbury’s Stores or International Stores.
3. Book tokens.
4. Boots Chemist tokens.

5. If you live in or near Oxford and would like to bring us sweets or choco-
lates, may the latter not be fancy boxes but slab chocolate. If you want to
give us sweets and you live away from Oxford, please send us the cheque
so that we can buy them and so save postage.



BOOK LIST
RECOMMENDATIONS FOR READING AND PRAYER

THE FOUNDER OF CHRISTIANITY by Professor C.H.Dodd (Collins, £1.75)

This book has been recommended in a previous Chronicle but we
mention it again. Sometimes we are scared of the words ‘biblical criticism’
and ‘the need to demythologise the Gospels’. Here, with the sincerity of the
true scholar, Professor Dodd shows us how modern scholarship can be the
handmaid to a deeper and more prayerful consideration of the Gospels.

CONTEMPLATING NOW by Monica Furlong (Hodder and Stoughton, 35p)

A practical, searching book giving us guidelines to help us to have a
contemplative approach to life as a whole rather than to give any special
account of traditional (or untraditional!) ways to growth in contemplative
prayer itself.

Monica Furlong has some very searching things to say about over-
activism which all too often is an escape from some demand of self-knowledge
or an escape into unrecognised avenues of self-realisation or self-appreciation.
Therefore, on the more positive side, she has some practical and wise
suggestions as to the use of time, the art of listening, and the need for all
to have oases of silence and aloneness and, above all, the need for a ruthless
search for integrity of purpose and a wholeness of life and prayer.

GOD AND MAN by Archbishop Antony Bloom (D.L.T., £1.50)

Books by the Archbishop need no introduction. There is always some-
thing to be found in them to stimulate the heart and mind and the praying
spirit.

CHRIST IS ALIVE by Michel Quoist (Gill and Macmillan, 75p)
Lovers of the author’s Prayers of Life will not be disappointed, for this

book brings us back to the heart of our living faith: Christ the same yesterday
and for the future; Christ is alive!

THE QUEST FOR IDENTITY; Spirituality and the Integration of Personality
by Martin Israel (S.L.G. Press, 10p)

In this profound but very lucid paper Dr. Israel approaches the subject
as a person who, having deep psychological understanding, sees the relevance
of Christian spirituality to the whole of man’s life.

CREATION AND RE-CREATION: An Approach to Prayer by Gilbert Shaw
(S.L.G. Press, 15p)

This most recent publication compiled from the teaching of the late
Father Gilbert Shaw sets Christian prayer in its context within the whole
re-creative work of Christ and the Christian’s whole life of discipleship.
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THE COMMUNITY OF THE SISTERS ofF THE LOVE OF GOD

Convent of the Incararigp

Fauracres, Oxford, OX4 1TB after mid-November
Tel: Oxford 42163 Tel: Oxford 21508

Convent of St. Mary and the Angels
Woodland Avenue
Hemel Hempstead, Herts.
Tel: 0442 56 989

Dudwell St. Mary
Burwash, Etchingham, Sussex
Tel: Burwash 282

The Reverend Mother General is responsible for the whole Community
and is normally resident at Oxford.

Each of the three Convents has its own Prioress to assist her in the
administration of the corporate life of the Community.

Anyone wishing to test her vocation or to receive information about the
Community should apply to the Reverend Mother General at Oxford.

There is limited accommodation for private retreats and conferences for
Priests, Religious, and Lay People at all three Convents, application for which
should be made to the respective Prioress, S. L. G.

Bede House
Staplehurst, Tonbridge, Kent
Tel: Staplehurst 891262

1. A centre for the increase of Christian spirituality—application for
information should be made to the Warden of Bede House.

2. A lavra for the recovery of the eremitical life—application for
information should be made to the Reverend Mother General at Oxford.



FAIRACRES PAMPHLETS

No. 1 Prayer and the Life of Reconciliation, Gilbert Shaw 1p
No. 2 Aloneness not Loneliness, Mother Mary Clare, S.L.G. 2%p
No. 5 The Witness of the Contemplative Life, Sister Eileen Mary, S.L.G. 2%p
No. 6 Enclosure, S.L.G. 5p
No. 7 The Silence of Love, S.L.G. (devotional) 5p
No. 8 Prayer, S.L.G. (devotional —new format) Sp
No. 9 Liturgy Today: 1. The Eucharist, Sister Benedicta, S.L.G. 10p
No. 10  Liturgy Today: 2. The Divine Office, Sister Benedicta, S.L.G. 10p
No. 11  The Word of God: An Approach to Bible Reading, Sister Mary Paul, S.L.G. 10p
No. 12  Leamsing to Pray, Mother Mary Clare, S.L.G. 10p
No. 13 Christian Maturity through Prayer, Mother Mary Clare, S.L.G. 10p
No. 14  Stations of the Cross, Donald McChesney 12%p
No. 15 Death: The Gateway to Life, S.L.G. 10p
No. 16  The Victory of the Cross, Dumitru Staniloae 13p
No. 17  Propbets of Unity, A. M. Allchin 10p
No. 18  Contemplation and Enclosure, Sister Eileen Mary, S.L.G. 5p
No. 19  The Quest for Identity: Spirituality and the Integration of Personality,
Martin Israel 10p
PUBLICATIONS BY GILBERT SHAW
A Pilgrim’s Book of Prayers 35p Poswge and packing per copy: 7p
The Face of Love (Mowbray) £1.05 10p
Sitio: The Prayer of Intercession 30p 6p
Rbytbmic Prayers 15p 3p
The Christian Solitary 10p 3p
Cbhristian Prayer: A Way of Progress 15p 3p
Creation and Re-Creation:
An Approach to Prayer 15p 3p

Postage and packing for Fairacres Pamphlets: up to 3, 4!4p; each additional pamphlet 1p
extra. 13-16 pamphless, 20p; 17-32, 24p; 33-48; 28p. Over 4 dozen by arrangement.

Obtainable from: S. L. G. PRESS
- Convent of the Incarnation
Fairacres, Oxford, 0X4 1TB

S.L.G. Press. Convent of the Incarnation. Fatracres. Oxford.





