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meaningful way. Doors are open, don’t let us slam them by the wrong
approaches. To these men and women, if you bave sometbing and
stand sure on your faith, you are a guru. The responsibility is terrifying,
for they bave no means of testing the spirits and create around them an
atmospbere so ready for demagogues whom they will follow blindly. . . .
These young men and women bate straight talk, they like myth and
symbol and allegory. They are dotty on Tolkien, Hassidic and Sufi
tales, Zen koans. What as Cbhristians bave we to offer them? I think we’ll
have to sing and dance our tradition, but above all we must rediscover
the way of prayer and contemplation so that we bave something to
share and offer and things to give them a vision of. . .. I bave never
rejoiced so much before in the riches of our Christian tradition! So
much of what I was able to pass on comes from the beart of the S.L.G.

life.

I can endorse every word of Wendy’s letter from our encounter with the
many who come to the convents seeking this assurance of the reality of the
experience of Christian prayer. Let us be quite clear however that in the
context of the convent setting, communication is not necessarily by words
alone. Silence is an amazing bond of unity and a revealer of the knowledge of
God which cannot always be put into words.

During Holy Week when hardly a word passed between us, we had an
African graduate who is studying at one of the Oxford colleges staying with
us in order to participate in the ceremonies of the season. Afterwards he
wrote:

The challenge about the events [the paschal mysteries] which we
bave just witnessed is in the fact that we cannot be satisfied just to
smite our breasts and return to an existence that does not reflect the
events. (Luke 23:48: ‘And all the people that came together to that
sight, bebolding the things which were done, smote their breasts and
returned.’) To my mind the inadequacy of such an attitude is shown by
the verse that follows soon after. No, the acquaintances of Jesus and
the women who followed bim from Galilee ‘stood’. They may bave
‘stood far off’, but the important thing is that they dared to stand
where many would rather go away from such a beart breaking spectacle.
The friends of Jesus stood. This brings to mind the Epistle’s ‘stand fast
in the Lord . . . and when ye bave done everytbing . . . stand’,
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I know that S.L.G. belongs to those who continually stand by the
Lord’s side. Long after I bave gone away from this place you will be
standing fast. I pray that you may be so kind as to remember us all in
the world in your prayers. The psalmist notes that ‘a man full of words
shall not prosper upon the earth’—bow true; words can be tiresome
and self-frustrating. I bope to be able to take a spark of the fire of the
love of God back to South Africa when I return there after finals.
Please pray for that land and its peoples—that the love of God may
beal the wounds of centuries in the bearts of men and women; that the
fear and pride that bolds the land by the throat, the avarice and cruelty
that bas rested in our bearts may be uprooted and flushed out by God’s

purifying Spiriz.

How humbling! Let us pray that we may all give ourselves to this life of
prayer, penitence and intercessory offering. There is such a hunger for God
and one meets it in such unexpected places, a hunger which is often only
half recognised and unable to be articulated, and for that very reason all the
more real. But Christ is the Way, the Truth and the Life if we are prepared to
listen to what he taught us. We who try to live the monastic life within the
localised enclosure are only too well aware of our feebleness in maintaining
this essential aspect of our life, of standing constant in prayer at that point of
intersection where the forces of evil meet the reconciling love of God and are
overcome. And we do need your prayer to help us to stand.

As many of you know, our relationship with two of the theological
colleges in Oxford—Cuddesdon and St. Stephen’s House—continues and
deepens, for many ordinands now come at their own request for informal
group discussions with the nuns in order to share difficulties about prayer
and so that we may all see more clearly how prayer and mission are inter-
dependent. It has become a custom at the last pre-ordination gathering to
see how the links forged can be maintained and deepened when the men are
serving their titles in the parishes. Quite often I am asked the question, what
can we now do for you? I do not have to think before answering, first,
pray for us, for we need your prayer and support as much as we believe
we can uphold and encourage you in your vocation, and secondly, preach
at least one sermon a year on the Religious Life and on the fact that the
Church of England has contemplative communities. There is still an
amazing gap of ignorance amongst many totally committed Church-goers
who are still unaware that Anglican monks and nuns exist.



S5.L.G.’s essential spirit and vocation
Perhaps this is best described in the words of our profession retreat:

Given by its founders and continued in its members our aim is to live
for the increase of man’s love for God and for the repairing of man’s
deficiency of loving obedience in a corporate willingness to participate
in the conflict of reconciliation. This means to be consecrated, set
apart by Christ for otbers, and to learn to love as be loves. That is the
Community’s way of life.

The call to withdrawal, whether in the coenobitic or solitary form,
is an essential witness to the Church’s offering of the wholeness of
bumanity to God. Moreover it is from the withdrawal to the desert that
the word of propbecy and evangelistic power customarily proceeds.
The desert is the place of vision and of spiritual conflict, and those who
penetrate most deeply bave most to give to those whose lives are lived
in the market place.

For most of us the desert will not be a withdrawal to Arabia, as in the case
of St. Paul after his conversion, but a going deeper day by day into that
meeting place within, where the human spirit in silence and expectation is
responsive to the Holy Spirit who can and does increasingly reveal the
mysteries of God, and where theoria (the vision of God) can be born and
where the power of prayer is generated to meet the world’s needs and
suffering.

Now for some Community events—

An au revoir and a welcome

In a previous copy of the Chronicle we paid tribute to our friend and
Visitor, Bishop Harry Carpenter. Now it is our joy to welcome Bishop
Kenneth Woollcombe both as Bishop of the Oxford Diocese and Visitor of
the Community. Sister Jane (Prioress at Fairacres) and 1 were invited to
attend his enthronement at the Cathedral, Oxford on 27 March. We were two
of many Religious who were there representing the large number of com-
munities which the Bishop has in his diocese. It was a moving and exhilarating
experience to be part of the wider family of the Oxford Diocese and to
realise that we had in our Bishop a leader who was intent on drawing us all
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together, not into a dying Church (compare BBC’s recent Panorama
documentary on the Church of England), but into an invigorating adventure
for God.

Membership of the Community

Sister Ellinor and Sister Margaret Raphael were professed under temporary
vows on 8 May. Their profession gave us the opportunity of having our new
Visitor, Bishop Kenneth Oxon with us. The profession was a joyful occasion,
not only for our two Sisters but for all of us, as we feit we had a new friend
in our Bishop who, with affectionate informality moved amongst us and our
guests as one of the family. We had been especially impressed that in the
midst of his more than full life, he had found time the day before to come
to practise for the ceremony and also to see the two novices before their
profession so that he might have had some personal contact with them
before the actual ceremony. We have included the address he gave on this
occasion as the first item in this number of the Chronicle. Previously, on
Laetare Sunday, Sister Esther Mary had taken her life vows. Please pray for
four aspirants who are hoping to join us in the autumn.

One of our most senior Sisters died on 8 December. She was hoping for a
telegram from the Queen for her hundredth birthday—she would have been
ninety nine this year—but it was a wonderful release for her after many years
of waiting with increasing physical infirmities (the loss of sight and hearing)
before the final call came. We laid her to rest in the lovely corner of the
Burwash churchyard, with its uninterrupted view over the South Downs,
where a number of our Sisters are buried who, as in the case of Sister Grace,
have lived and died at the Convent of Dudwell St. Mary. R.L.P.

Oblates and Companions

Since the last Chronicle we have received one new Novice Oblate, and
three Novice Oblates have made their first annual oblation. Three new
Companions have also been received.

Fellowship Retreat

It is a long time since I have had the opportunity of meeting members of
the Fellowship in a corporate retreat. Numbers defeat us in Fellowship House
which has room for only four guests, so this year I am purposing to take the
Fellowship Retreat at St. Helena’s Retreat House, West Drayton, Ealing, from
October 4th—8th inclusive. 1 think that House can take twenty five, so
Companions and Oblates are not excluded, but please let Mrs. Lethbridge
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know as soon as possible if you want and are able to come. Her address is:
32 Arterberry Road, Wimbledon, London S.W.20.

Encounter and exchange

It would be impossible in the context of these notes adequately to give a
picture of the many encounters and exchanges that take place at Fairacres:
ecumenical visitors, parish groups, deanery clergy, members of the university
and the occasional hippie; or of the increasingly close relationship between the
life of the New Town parishes and the convent at Hemel Hempstead; or of the
opportunities for retreat and refreshment at Burwash; and of the expanding
life at Bede House. Our three Sisters (not the Solitaries who are well
established now) have been at Bede House with Father Paul Wessinger, S.S.].E.
for a full year and a half, and I will just quote from the Senior Sister’s report
of the year:

With our own roots deep in our S.L.G. life of prayer, silence and
stability, strengthened and supported by the deep level of life as lived
by the bermits with their prayer by night and by day, we are able to
bave an openness to those who are drawn bere, and, because of our
circumstances, to share the life with them in a more informal way
than is always possible in the other convents. . . . We certainly would
not claim that we have all the answers as to how a small monastic
group should worship and live together, but in the course of the year
after some experimentation, we seem to bave found what appears to be
the right way for us in certain things—at any rate for the present.

We shall look forward in the not too far distant future to hearing more of
their insights as to how a smaller group can live together in the monastic
tradition. .

Finally I would like to speak of a purely personal experience. It is not
often that one has the opportunity in one week to attend two ceremonies
which superficially may seem to be so different, yet which to me are
essentially one with our monastic life of consecration and stability, namely
the joyful thanksgiving Mass for the Golden Jubilee of Profession of one of
our friends, a Roman Catholic Sacred Heart nun and the wedding of the
eldest daughter of our community Doctor. In each case, I think that the
operative words were Christian and family. Both were essentially experiences
of Christians drawing together to give thanks to God for the different ways in
which our love for each other reaches its full meaning in being centred in
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God, ‘To learn to love as he loved’—the elderly nun after fifty years of doing
just that; the young couple starting off together in their life of exploration,
making their Eucharistic Communion as the central point of the marriage
ceremony. Mother Maude at the offertory renewed her vows together with
all her Sisters of the Sacred Heart in these words:

We renew together the vows whick bind us to you, dear Lord,
chastity of total loving,
poverty of total sharing,
obedience of total forgetfulness of self,

in the seeking of your kingdom under the guidance of your Spirit.

May the words of her offering find their echo in all our hearts and lives
whatever the nature of our vocation.

Mother Mary Clare, S. L. G.

CHRISTMAS CUSTOMS AND CAROLS

This is a programme of readings and music for voices, recorder ensemble,
violin (ad lib.) and percussion devised by Oblate Lilian and illustrated by
Sister Benedicta, S.L.G.

Of it A. Vaughan Davies, Music Advisor to Bristol Education Committee,
1949-1968, says in his introduction, ‘I recommend this book most warmly
to adventurous teachers and pupils’.

Being a photographic reproduction of hand-lettered mss. it is of artistic
merit and would appeal also to those looking for an attractive Christmas gift,
especially as the readings give a fascinating account of the origin of some
Christmas customs.

S.L.G. Press. Price 50 pence sterling(or 52.00) plus postage and packing.
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‘NO ONE SHALL ROB YOU OF YOUR JOY’
By the Lord Bishop of Oxford

on the occasion of the Profession of Sister Ellinor of the Transfiguration and
Sister Margaret Raphael of the Holy Trinity, 8th May, 1971

‘No one shall rob you of your joy.” These are the last words of the Gospel
[Easter 111} but in the monosyllabic and terse translation of the New English
Bible, so you will never forget them. ‘No one shall rob you of your joy.’

There is a charming little book about the fortunes and the misfortunes of
an early nineteenth century family. It is called Ayot Rectory by Carola Oman.
Some of its stories have a flavour of those written by Jane Austen herself. I
particularly like the one about ‘Aunt Melville’. She became obsessed by a
hobby, marine biology! She spent the whole of her days touring the coasts of
England, collecting specimens washed up by the tide, followed by a footman
with a shrimping net! But the family about which these stories are told was a
most wonderful family, and the most wonderful thing about it was its joy. In
spite of the fact that half of them worked in the East Indies and had to
endure the dangers of travel and the discomfort of tropical heat, in spite of
the hardships that were entailed by the Napoleonic Wars and their aftermath,
in spite of the fearfully high rate of infant mortality, in spite of the doubts
and questions that were occasioned by the new movements in religion, both
catholic and evangelical, the life of the family was marked by joy. And [
thought as [ read the book, what a contrast with life today, when in spite of
the ease of travel, in spite of a relatively affluent society, in spite of a drastic
reduction of infant mortality, in spite of exciting new movements in religion
we are becoming, 1 fear, predominantly a joyless people.

Pictures of people in the papers all too often show them as rather sullen
and depressed or else as rather neurotically elated. The plaintive recrimination
in the speeches by politicians is positively sickening, nor does the Church
appear to fare very much better. Christians spend far too much time
lamenting: lamenting the indifference of the world, lamenting our own
inadequacies, lamenting the feebleness of the Church. Churches instead of
getting on with the job of building up the body of Christ prefer to contem-
plate their own staggering inactivity. No wonder people aren’t enthusiastic
for the Christian faith when they see us so luke-warm, so joyless. How
different the religion of Jesus! In Him there was not a trace of this self-pity.

8



Admittedly He was called ‘the man of sorrows’, but the sorrows were not of
His making, they were the sorrows of the world. In all His words and works
He was a man of joy. ‘The Kingdom of Heaven is like unto 2 treasure hidden
in a field, which for joy when a man findeth he goeth and selleth all that he
hath and buyeth that field.’ ‘These things have I spoken unto you that my
joy may be in you and that your joy may be fulfilled.” Joy, that’s the note of
the religion of Jesus.

What is this joy that we have from Jesus? Well, it’s very difficult to say
what it is; it’s easier to say what it isn’t. It isn’t pleasure, because unlike
pleasure, it is permanent and it is lasting. It isn’t a transient thing at all. It
isn’t subject to change and chance. It cannot be taken from us. ‘No one shall
rob you of your joy.” [t’s what we call ‘built in’ in modern slang. It’s built in
to our lives, together with the conviction that ‘Jesus overcame the world’.
It’s the joy of the victory by which the whole course of history has been
transformed. It’s the joy of Easter, the joy of resurrection. But there’s more
to Christian joy even than that: there’s a sort of universalness about our joy.
The joy of Christ’s victory is not confined to people, not even to His own
people in the Church; the joy of Christ’s victory is something shared by the
whole universe. Saint Paul tells us the ‘whole creation groaned and travailed
in pain’ until the day of Christ’s victory when it was set free. And I dare to
say that the morning stars sang for joy together and the sons of God shouted
on the first Easter day, as they had done when the world was born! Our joy
is part of the joy of the universe, the joy of fulfiliment, the joy of knowing
that God has brought all things under His sovereignty and that He will reign
for ever. So, being so tremendous, it goes very deep indeed. It’s not an
emotional experience like pleasure which you can work up with external
stimuli. It is wonderfully and mysteriously given and received, like the joy of
our Lady who pondered the mysterious and wonderful events of her Son’s
birth and treasured them in her heart. It gives, if I may put it this way, a new
dimension to our experience, and I think it is rather like a sense of humour
on a deeper plane. A sense of humour gives one a sense of proportion with
regard to material things. The sense of joy is like that, only much deeper.
A sense of joy gives you a sense of proportion in spiritual things. If you
have joy in your hearts, dear Sisters, you will not be afraid for anything
that happens. You will set your face steadfastly to do what you have been
called to do and nobody will be able to deflect you from your purpose, for
no one will rob you of your joy.

Saint Paul put joy and love at the top of his list of gifts of the Holy Spirit,
and there’s method in that choice, for there can be no joy where there is no



love. But the marvellous thing about both love and joy is the fact that they
are encountered rather than earned. You are surprised by joy. If you look
for love you’ll never find it, because looking for it means wanting it for
yourself, and love isn’t something that you can have for yourself. Love is
always exchange, freely received because it is freely given, and received only
to be given back. In exactly the same way, joy isn’t something you can have
for yourself. Joy is given and gotten in loving, and it is always an exchange,
because joy is essentially self-sacrificial like love. It has to be paid for: there is
a cost. If you would ‘enjoy God forever’, as the Scottish catechism puts it,
you must be prepared to give yourself to Him as He gave Himself to you.

Sister Ellinor of the Transfiguration and Sister Margaret Raphael of the
Holy Trinity will this morning pledge themselves to Christ, and in that simple
and tremendous promise they will give us all a kind of sacrament, an outward
and visible sign of the costliness of joy. The inward and spiritual grace, the joy
they will receive, that is something we shall not immediately perceive,
because it goes too deep. It is very private to them today, and we shall not
pry into that. Today joy is the treasure like our Lady’s treasure, and thank
God no one can rob them of it. But tomorrow—tomorrow and bye and bye—
it will be manifest, not as something that they have individually received but
something they have learned to share in this Community which has given so
much joy to so many people. Because, dear Sisters, the joy of the Lord is
your strength, and it gives great strength to those of us who love you.

10



LIFE IN CHRIST

By Wendy Robinson, Companion, S.L.G.

[Introductory Note: The following article is an approximate version of
a talk given at the annual International Inter-Religions Congress, 1971,
organised by the International School for Esoteric Studies. The convenors
were Pir Vilayat Inayat Khan (the leader of the modern Sufi movement)
and Sir George Trevelyan, Bt.

As you will know many schools of esoteric studies are being established.
They should all be approached in a spirit of prayerful wisdom and spiritual
discernment. Some of them are best not approached at all, as they are
concerned with the evil side of esotericism and have a warped approach to
inter-personal relationships.

At this lively conference each major religion was asked to speak, with
the general emphasis on ‘The significance of Meditation in the New Age’, to
a mixed and wide audience of all age groups, orthodox and unorthodox
religious affiliations; hippies and ‘establishment’.

The Congress was marked by a feeling of great spiritual energy. People
were eager to talk and learn and exchange ideas. Doors were open which
could not be entered by closed minds. It was obvious that we as Christians
have an exciting task to find ways of joyful and open communication about
our living and authentic experience of the depths and insights of our faith and
tradition. We who have found that Christ is the Door, and that in him are
hidden all the riches and wisdom of God, have so much to share in
Congresses of this kind, so long as we ‘impart this in words not taught by
human wisdom but taught by the Spirit’ (1 Cor. 2:13) who ‘searches
everything, even the depths of God’ (1 Cor. 2:10), and so long as we, as
individuals, are backed by the prayer and support of fellow Christians, who
know the true meaning of holding others in prayer.

Brother Simon Tugwell, O.P. talked of the dangers of an over-simplistic
approach to dialogue. Our simplicity must be one that includes everything
and does not leave out the difficult parts and is aware of the total reality of
evil. The following talk was meant to convey something of what our life
‘hidden with Christ in God’ means in our day and generation. Any Christian
view of meditation involves not just the ‘expansion of consciousness’ but
also a devotion to God, in a dialogical context.]
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I don’t know how many of you know the story of the good Christian
mother who was showing her children an improving picture of early Christians
being thrown to the lions; suddenly she noticed that one of the children was
weeping, and, a little appalled at the effect of the picture, her mother said to
her, ‘Darling, what is the matter?’ to which the little girl replied, ‘Oh Mummy,
look, that poor little lion hasn’t got a Christian.” So if any of you lions are
hungry here today, here is your opportunity.

Like all of you, I am aware of being a child of my age, immersed in its
problems, excited by its discoveries, and to some extent bound by its
thought-forms. The fact that I am a Christian does not take me out of this
age; it involves me ever more deeply in it. But because I have embarked upon
the personal encounter with God which lies at the heart of Christianity, I find
myself living also, as individual Christians have done all down the centuries,
in a transformed world, a new age, in which all things have become new, or
are in the process of becoming new, through the mysterious growth-process
of life in Christ.

Those of us who are concerned with the spiritual life, contemplation,
mystical experience, have a longing to discover what unites us, But, in a
recent phrase of George Steiner’s, this ‘new penitential ecumenism can be a
rhetorical lie’, unless we can talk together from a deep and living experience
of our own tradition, acquired perhaps with some difficulty, pain, and even
embarrassment at dogma and what appears to be exclusiveness. We cannot
escape the rigours of commitment in each individual’s journey.

In the short time available anything that I say will obviously be more
marked by its omissions than by what can be included. I want to give at least
some impression of what the Christian life means in relation to the contem-
plative tradition of the Christian church, as lived in our day and age. I shall
not do more than glance at other traditions in Christianity associated with an
active life of ‘good works’. Those of you who know Stevie Smith’s poem
on ‘The cat who galloped about doing good’ will know of the dangers
involved in being so busy that we are not prepared to meet or even recognize
an angel on the path. In these days when the church is not in a2 mood of
triumphalism and we are all aware of being in a sense in diaspora, we have
reawakened to the fact of being ‘strangers and pilgrims’, and are perhaps ripe
for a rediscovery of the inner life in the contemplative tradition. Not that we
shall all find it easy to humble ourselves and abandon triumphalist attitudes. I
saw Donald Swann’s musical autobiography the other night, in which he told
us of a group in New York called ‘Pragmatic Mystics’, whose motto was ‘We
can teach you to unscrew the inscrutable’. I assure you that is not my
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aim. It is fortunate that the heart of a tradition is not ruined by peripheral
aberrations.

None of us can escape being in some ways formed both consciously and
unconsciously by the tradition in which we were brought up, in my case the
semi-Christian, Western, Protestant one. It forms a sort of matrix from which
the individual must have the transforming experience of being born again by
meeting the living God in order for the tradition to become meaningful for
the individual. To use a metaphor, it is as if tradition were a house which we
have known and walked past every day of our life; we know its doors and
windows, bricks and mortar; but suddenly one day we see a face behind a
window. The house is no longer a house, but bis house. The house takes on an
entirely different meaning, or fades into the background as irrelevant,
because of our awareness of the owner. But eventually, as our relationship
with the owner develops, we find that the tradition can give depth to our
personal experience just as our experience gives life to the tradition.

For the Christian, our encounter with the face behind the window may
begin and develop in the vaguest way, with glimpses of Someone, unknown,
somewhat awe-inspiring. We may become aware that he is our Creator, and of
our own creatureliness. But sooner or later the face has to sharpen into focus
as the face of the God who became man, the fact of the incarnation, the self-
emptying of God into human form, the face of Jesus Christ.

Words are very difficult and slippery when we try to convey the experience
of a personal encounter which is not just a cerebral exchange of ideas but
involves the whole personality. Words give static form to something which is
dynamic. When I try to talk to you of the truth of Christian experience for
me, I can really only plead, with William Temple, ‘Christianity is not a truth
which I maintain, but a truth which maintains me’, or, as a character in one
of Charles Williams’ novels said, ‘My task is not to defend God but to
remain in him’. I can only stand before you with any degree of authenticity
because I have found that God can encounter us exactly where we are (and it
is well to remember that however inadequate we feel he does meet us where
we are and not where we are not or where we would like to be). The Eternal
is now or it is not at all, and this encounter is, one might say, a love-affair.
And if your heart sinks because you have suffered as much as I have at times
from the pangs of unrequited love, let us be sure that God loves us before we
ever think of loving him. And if that makes you think ‘what a bore, the
journey is over before it has even begun’, let us rest assured that God’s love
has more heights and depths and experiences of the totally unexpected than
anything we have been involved in before. With our inadequacies in loving it
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the aim was always basically the same—to free the individual from the habits
and life-style of ‘the old man’ in order that the Spirit of God might begin to
form the image of ‘the new marn’, man as he can be, as revealed in the Jesus of
history.

This dying to self is a lifetime’s process, and it is hard work, involving
indeed many ‘deaths’, but if each ‘death’ is real, ‘hard and bitter agony’
sometimes, we discover the meaning of resurrection, of transformation, in
infinitely mysterious ways.

The tradition talks of ‘metanoia’, conversion, repentance and the
experience of forgiveness. How does it all start? In essence, I think we see
something of God, perhaps in meditating on the Gospel stories of Jesus, and
we become aware of our littleness, repent of it, die to it, therefore leaving
more room for God, so that again we see him in a new way, repent again
and so on. We see it in people like Job: ‘Now my eyes see Thee, and I
despise myself and repent in dust and ashes.” It is not a loss for the sake of
loss, but to make room for something greater.

The Holy Spirit seems to me to take the very stuff of our daily lives and
relate it both to the ethos of our day and to the Eternal which transects the
now at every point when we can see it. He makes us aware of what shape the
‘glants’ of our day take, and how they can be dealt with by the inner
transforming work of the Spirit, who is the child who is capable of seeing
God, the grain of mustard seed that grows like the beanstalk, the master of
the unconventional weapon. He has got plenty to work on: our knowledge
from psychology of how capable we all are of bad faith and betrayal in
relationships and what Merton calls our ‘cheapnesses of heart and twists of
vision’; our general flabbiness so that the thought of a bit of spiritual growth
needing a lot of prayer and fasting makes us say ‘what masochism’; our
restless hearts which move from this fashionable witch-doctor to that,
lacking staying power; our indifference to suffering, some of it springing from
our over-exposure to horror; our powerlessness in the face of forces our
knowledge has unleashed and in the face of political machinations; our
tiredness and our feeling of being battered by the noise of our civilization and
media pressures about our sexual lives; and above all, perhaps, our communal
sense not so much of ‘angst’, as it was in the fifties, but of despair. I often
long to be a passionate sceptic in the Camus tradition, with what George
Steiner calls ‘an ironic perception that we have always been precarious
guests in an indifferent, frequently murderous but always fascinating world’.
Instead I have to learn to be what I can only express in the paradoxical phrase
‘a prisoner of hope’. Our secular conclusions are not Christian ones. We have
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to learn from the old Quaker advice, ‘Where is the poison, there is the
antidote’. In the midst of where these things hit me I must find the saving
grace of the power of God, mediated to us in so many different ways.

If in producing this list of examples I make it sound easy, I am wrong. It is
a long and hard journey, and the forms that the rebellious ego takes become
more and more subtle. We are beset by self-deception, regression to old
states, escapes into fantasy and sheer self-wilfulness. In the life of prayer we
have to learn not to try to bend God’s will to ours but ours to his. As a child I
was brought up on the saying, ‘Don’t have your wishbone where your
backbone ought to be’. It contains some truth. But in the spiritual life one
has to learn not to have a ramrod where something much more flexible is
required. In our battle with fantasy it will always win because it is so fluid
and pervasive compared with the conscious will, so that ways round (the
unconventional weapon) have to be found if we are in the Pauline phrase
‘not to be conformed to this world, but be transformed by the renewal of
your mind, s that you may prove what is the will of God’.

There is a certain ambivalence, isn’t there, in the Christian use of the word
‘world’~In it and yet not of it, and prone to giving it up in all sorts of
inexplicable ways. Again in a Quaker phrase, we have to learn to ‘sit light’ to
all the pulls of the world, not because they are wrong in themselves. The
created world was after all created by God and is a theophany (a showing of
God) when we look at it rightly. But we can get too attached to the outskirts
of God’s glory in creation instead of learning to go on to seek and to know
the Creator himself.

We have to find out both ‘how to be abased and how to abound’, as Paul
put it, and how to accept everything as from the hand of God. There was
once a poor rabbi who used to go into the synagogue and in the Thanksgiving
services he praised and thanked God with a full heart. This affronted a friend
of his, who asked him how he could thank God for all his gifts when he Lived
in such poverty and misery. The rabbi answered: ‘God must know that most
of all I need poverty, and that he has given me in plenty.” Learning to accept
God’s will can sound a dreary business if we insist on approaching it in a
mood of uneasy submission instead of a joyful participation. Few of us feel
that ‘total depravity’ is a phrase that describes our state, but ‘polymorphously
perverse’ we certainly are.

There has to be some separation from distraction if we are to gain in
concentration on what matters. I speak here with some fervour as a mother
of three children under six. You can’t really fight distractions from either
outside or inside, you can only depotentiate them by allowing them to come
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relieved, and to pray that we may be ‘one of those to whom the suffering of
the world is suffering and will not let us rest’. We cannot serve God with a
walled-up conscience. This strange conformity of the soul, by the power of
the Spirit, through the suffering of Christ, as expressed in Paul’s statement
that he would be prepared to lose everything and count it worthless, that he
might know him and the power of his resurrection, and the fellowship of his
sufferings, and become conformable to his death, is one of the central and
most significant mysteries of the Christian experience, that enabled Paul to be
able to say ‘for me to live is Christ and to die is gain’. And in this process we
become involved in the true meaning of intercessory prayer for and with
those who suffer, in such a way as that described by Mother Mary Clare:
‘not telling God in your own words of needs and sorrows, but through a silent
attentive spirit, focussing the love of God where the need is greatest’. As
Paul says: ‘We know not how to pray as we ought, but the Spirit prays in us
with groanings which cannot be uttered.’

There are many accounts of the particular kinds of suffering encountered
in the Christian spiritual life: the Dark Night of the Soul and the Spirit; the
sense of desolation; the light which is so much in excess of our light that it
can only be called darkness, so far is it beyond our sense and reason; in
Vaughan’s words:

There is in God (some say)
A deep, but dazzling darkness

O for that night! where I in bim

Might live invisible and dim.
In those dark states there is no remedy but endurance. In Von Hugel’s
phrase, taken from storms at sea, they have to be ‘hulled out’. We could
almost describe them as a hell of mercy, not of wrath.

We cannot tinker about with God. He is a consuming fire, which burns,
even if it does not consume. Our life here is needed, as Blake said, ‘to learn to
bear the beams of love’. ‘We are redeemed from fire by fire,” said Eliot. If we
try to touch the deeper mysteries of God too lightly we shall get our fingers
scorched.

What we come to know, as the life of prayer goes on, is not any sort of
profit and loss account concerned with whether God answers specific prayers
or not, but that he answers them in the most unnerving way. I am often
reminded of the story of the soldier who during the war said that he didn’t
dare pray for courage in case God gave him a chance to use it. We cannot
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lightly pray to know the fellowship of his sufferings if we are not prepared to
suffer. The transformation from having a self to lose to just being in openness
and defencelessness to God and others means, somewhere along the line,
having to share his suffering.

The aspect of life in Christ which, as they say ‘blows my mind’ the most is
what [ can only call the Divine Economy, the harmony, the working together
of all things. Our move towards God is also a move towards man. God is
utterly beyond and yet utterly within. The unknowable is yet the eternal
Thou. The Creator of the universe was also the Suffering Servant of the
figure of Christ. His presence is in his created world, and also beyond any of
our words or even names—‘the abyss’, ‘the wild darkness which is God’, ‘the
faceless unknown and yet undeniably God’. In such phrases the great saints
and mystics have tried to grapple with words to describe the ineffable. He
mediates himself to me through the sacraments, through private and liturgical
prayer, through the events of his incarnate life. In Christ lived all the fullness
of God in bodily form; in him were hidden all the treasures of wisdom and
knowledge; and his Spirit lives in us, even as he lives in God. The mysterious
working of God in relation to his creation in the Trinity of Father, Son and
Holy Spirit who are yet one God, is experienced as a dynamic, uncontra-
dictory unity. ‘God who is Above all, and Through all, and In you all.’

For Christians the final stages of contemplative prayer, infused contempla-
tion, the beatific vision, where God himself does the work and we can only
be, as he reveals himself ever more fully, is a gift from God himself. As 2
poem of Day Lewis says:

...Domnot
Flatter yourself that discipline and devotion
Have wrought this miracle, they bave only allowed it.

And in the words of T. S. Eliot:

For most of us, there is only the unattended

Moment, the moment in and out of time,

. . . these are only bints and guesses,

Hints followed by guesses; and the rest

Is prayer, observance, discipline, thought and action.

The bint balf guessed, the gift balf understood, is incarnation.

And, as he adds in another place:

The faith and the love and the bope are all in the waiting.
Humility is endless.
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But the waiting does not matter, for as St. John says, ‘Beloved, we are God’s

children now, it does not yet appear what we shall be, but we know that

when he appears we shall be like him, for we shall see him as he is.’
The journey is endless, eternal, and yet, as Eliot says:

... The end of all our exploring
Will be to arrive where we started
And know the place for the first time.

That great Christian saint, St. John of the Cross, said, ‘At the end we shall be
judged by love.” And at the end of his own life, when he was in a situation of
great personal suffering, he was able to say, ‘We must put love in where love is
not, and we shall draw love out.” The whole journey, however far we reach
this side of the grave, is into love. I can have all the wisdom and enlighten-
ment possible, yet without love I am nothing. Without love | am an empty
echo in a brazen universe. Let me end by quoting for you one of St. Paul’s
many great passages on love:

For I am sure that neither death, nor life, nor angels, nor princi-
palities, nor things present, nor things to come, nor powers, nor beight,
nor depth, nor anything else in all creation will be able to separate us
from the love of God in Christ Jesus our Lord.
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THE CHURCH AND THE COMING OF THE KINGDOM

It 1s important for us to realise that the Church is not the Kingdom. The
Church is to work for and to bring in the Kingdom. The Kingdom as
described in the parable of the mustard seed, for example, is 2 mystery, for it
bas come in Christ and yet it is still to come in all its fulness. In the Lord’s
Prayer Christ taught us to pray that the Kingdom come in its entirety, for
that is the ulimate purpose of God. We pray that it may come increasingly,
so that through its coming into the world the will of God may be done on
earth as it is in heaven.

The Church is the Body of Christ, the continuation in time of Christ’s
redemptive activity. He is the Head, his is the grace that fills the whole Body
which the Holy Spirit guides into all truth. To the first disciples gathered
behind shut doors for fear of the Jews, Jesus Christ in the power of his
resurrection gave both the mission to bring in the Kingdom—‘As my Father
has sent me, so send I you’—and also the power of the Spirit to establish the
authority of the Kingdom, to bind and to loose. It is a terrible authority, to
bind the enemy and to loose the sinner. The Church is founded on the
Apostles to announce, heal and serve, in order to bring in the Kingdom.

The Church in its early days stressed that our earthly life is a preparation
for the final end: Christ has come and he will come again. It spoke from its
knowledge of the unity of love and voiced its hope in the Aramaic,
Marana-thal—Come, Lord!—as we read at the end of the first letter to the
Corinthians.

If, as the prophets of today foresee, the Church is entering upon a period
of martyrdom, it will be as it re-learns the lessons of suffering witness that it
will be renewed in fervour to announce, to heal, to comfort and to witness
Christ’s life of loving. It is when men’s hearts fail for fear of what may
happen that the Lord commands us, ‘Look up, for redemption draweth
nigh’. Redemption is never without sacrifice. Martyrdom to blood is an
outward witness of sincerity and faith. The white martyrdom of inner
spiritual conflict is equally a witness, and both are a prayer of power that the
Kingdom may be made manifest.

It is the experience of the Church that heroic souls are forged by the
Spirit on the anvil of self-sacrifice under the hammer of his love, that dying
they may live and manifest the power not of their natural selves but of the
Spirit. It can only be by our willingness to pay the cost of this transformation
through the Spirit that his power will unite us. In deepening penitence and
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sorrow we must pray for the visible unity of the Church, for this is a vital
necessity for its witness.

To have a living faith in the Church as Christ’s Body and the vehicle of
redemption is to find by experience its power and its essential unity. This is
not an idealism but a spiritual reality, for where love is, there is unity. It is
the austerity of love (for love is of the will) that will bring about the visible
unity for which we long. Then there will be no place for accusations and the
balancing of human interests. It may well be that the Holy Spirit, leading the
Church into all truth, will accomplish his mission of uniting that which is
divided by means of increased persecution in the world.

As we meditate upon and look through the passion of Christ to his
resurrection and glory, so we must look through whatever the Church and
individual Christians have to suffer, to the same glory. The individual
Christian and the Church on earth must live by looking to the end, the
parousia. The Kingdom came into the world with Christ, and his words
judge the world in order that it may turn to him and be healed. It is on that
certainty that we grasp the fact that the coming of the Kingdom is the
beginning of judgment. The word of God is to be heard and done. In the
letters to the Churches in the Book of Revelation we find the command, ‘He
that hath an ear to hear, let him hear what the Spirit is saying to the
Churches.” To listen means to be open to the Spirit, for ‘the fear of the Lord
is the beginning of wisdom’. The gift of wisdom is the fulness of enlighten-
ment by the Holy Spirit that the Church and individual persons may ‘be
not conformed to this world but transformed by the renewing of the mind’.
Christ’s warning to the Church at Ephesus (Revelation 2:1-7), that good,
respectable, decently ordered Church, was that she failed in love. Self-
satisfied and self-protective, she stood apart from the dying world. Christ
promised that ‘the gates of hell shall not prevail’ against the Church in its
fulness of incorporation into him, but the particular temporal movements
of its history are each and all under judgment. The Church will be judged as
to whether it is fulfilling the divine purpose and the apostleship of love; as to
whether it is pleading, healing and re-creating through love.

Christ’s Kingdom is unshakeable, for the things which are shakeable will
be removed. The Church on earth and each member of it is entangled in the
temporal, in that which must come to an end, so all is under judgment:
‘Our God is a consuming fire’. We are now living the earthly life, but at the
end we shall stand before the living God, the Judge of all, the myriads of
angels, the spirits of just men made perfect and Jesus, the mediator of a
new covenant. (Cf. Hebrews 12:22-24.)
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The new Jerusalem comes down out of heaven. It is being built of
innumerable stones through their shaping and perfecting in this earthly life.
In so far as the lives and witness of Christians express the love which is in
their hearts they reflect the glory of the heavenly, witnessing even now to
the eternal purpose that God shall be all in all: in all men, in all angels, in all
creation, in all things, world without end.

To live in the Kingdom is to possess and to express the character of the
Kingdom in this earthly life. The Holy Spirit illuminates, controls and directs
Christians towards holiness in opposition to all wrongful expressions of self
and self-assertion. The criterion of being in the Kingdom now is to be
possessed by Christ, to live in Christ and be indwelt by the Holy Spirit. So
shall we be fulfilled and transformed and extend the Kingdom by ‘putting
love in where love is not in order to draw love out’, as St. John of the Cross
said.

The Kingdom brings judgment on the temporal, but it also brings life, life
more abundant than natural life, for the life it brings is the life of Christ. We
are tested as we live out God’s commands and thus we become perfected in
Christ. In the testings of the world we may endure only as we stand in Christ
and continue to stand in Christ. Then our love is expanded and united with
Christ’s saving love. We can become so united to all men and all situations
that we are able to give love to them. The rock of Christ’s passion is the only
foundation for this. There is but this one place and one act into which the
whole of the world’s disorder can be gathered to be re-created. There only,
and from there only, can the word of reconciliation be presented. We are
called to stand beneath the Cross that we may be lifted up into his passion
to be offered in his offering and perfected in his glorification. It is not
sufficient to desire to be with Christ: we must live with him as our Lord
and God, witnessing to his passion, and being made one will with his will.

Love is the life of the Kingdom. To contemplate Love is to be possessed
by Love. This must lead us to respond to the will of Love that the finality
of Christ’s sacrifice should, through his grace, draw all men to be in him
‘the measure of the fulness of his stature’. In contemplating the heavenly
unity we do not escape from the disorder of this world but are enabled to
bring it into the unity which shall be at the end of time.

It is very natural to think of the Church as the ark of safety, in which the
Christian can be nurtured and the sinner restored. But more than this, it is
the living vehicle of Christ’s presence, empowered by the Spirit to be the
corporate expression of suffering love to and for the world. It will be when
Christ’s Church on earth learns to be the suffering Servant for humanity that
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in the providence of God she will indeed accomplish her proper leadership
and rule. Christ warned the disciples against self-righteousness, power and
wealth, but above all he warned them against compromise with the world.

We too must avoid compromise and look to the final end when all will be
gathered into complete submission to the Spirit. Then ‘the measure of the
fulness of the stature of Christ’ will be made up in the resurrection of man-
kind in which each one of us will have our part. That is the Gospel of the
victory through death of which the early Church was acutely conscious. We
must realise that this life of the new creation has already begun and is in
process of fulfilment in the Christian order. As Christians we are baptised
into the new age, that we who are in time and space should live Christ in the
present parousia.

In the whole drama of creation, space and time are nothing without God’s
purposes. In the end there can only be heaven, that is, being in God’s will,
and hell, which is not being in God’s will. God is Creator and his will must be
done. In so far as his will is not done, there is nothing.

The world should be astonished by Christian doctrine and startled by
Christian life, for one is announced with authority and the other witnesses
to the power of the Spirit.

‘The Church and the Coming of the Kingdom’ is a chapter from a forth-
coming pamphlet, Christian Prayer: Living in the New Creation, edited from
the teaching of the late Gilbert Shaw.
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TWO ECUMENICAL ENCOUNTERS

A VISIT TO THE BENEDICTINE NUNS AT COCKFOSTERS

‘Home’ said T.S. Eliot ‘is where one starts from’, but this though partially
true is not the whole truth. Home is also the place where one lives and eats
and talks and has relationships; and these are the hallmarks of one’s own
home as well as of other peoples’. Add to this the centrality of the Chapel as
the focal point of 2 Monastery, and it becomes possible to begin to explain
how very much at home I was made to feel in July 1970 when, representing
the Community, I spent 36 hours at the ‘Regina Pacis’ Convent with the
Benedictine Nuns of Cockfosters: Vita et Pax; and was incorporated into
their life.

Having been invited to read a paper on the relationship between Prayer
and Art I found myself in a milieu where these distinctions blur. For the
Benedicrines of Cockfosters prayer and life are indeed one; and their way of
expressing the reality of God is through an imaginative creative medium. They
make vestments; they weave tapestries; they construct mosaics; they produce
cards; and all these artistic activities are the outward expression of a life rich
in worship, based on the Divine Office (fourfold and much adapted to their
own particular needs), with an evening Mass as the unifying Offering which
sustains their various purposes and gives total and complete reality to their
existence.

Life at Cockfosters is positive; is creative; is joyful; is contemporary. Life
at Cockfosters is God-centered, and is a manifest response to His supremacy
and His power. The natural outcome of all this is a warmth of fellowship and
of ecumenical understanding and vitality which has to be experienced to be
even faintly appreciated.

I wish I could do more justice to the hospitality and courtesy the Nuns of
Cockfosters extended to me: an Anglican Oblate Sister of the Community of
the Sisters of the Love of God. One example amongst many, I was placed at
the left hand of the Prioress in their monastic choir and refectory. Perhaps
this brief and inadequate tribute is best defined in the words the Nuns them-
selves use each day in their Office when, praying for their ‘absent brethren’,
they pray also and always ‘for those who are united with them in the love of
Christ’.

Ann, Oblate S.L.G.
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AN EXPERIMENTAL COMMUNITY IN AMERICA

The setting for this encounter is a university city with a very familiar name.
It was in Cambridge (near Boston), Massachusetts, U.S.A. in an area near
Harvard University, that Sister Benedicta of Fairacres and Sister Marguerite
Andrée, an English Dominican, met and embraced. History (or is it myth and
legend to many people in 1971?) tells us that Saint Dominic and Saint
Francis recognised each other without having ever seen each other before and
gave each other the accolade, the kiss of peace, when they first met in Rome.
There was every bit as much warmth and recognition in this 20th century
ecumenical encounter between two very English Sisters in that vast and noisy
metropolis in the United States.

Sister Benedicta and 1 met at Saint Irenacus House, a six-roomed apart-
ment on the third floor of an ordinary house on Maple Avenue. The
apartment is within fifteen minutes walking distance of Harvard Square and
at the same time very close to the poorer district at Inman Square where
there are many coloured people. Saint Irenaeus House is a tiny, experimental
House of Prayer begun by two very remarkable American Sisters who have
both had a period of formation in Benedictine Monasteries. The elder of the
two, Sister Jeanne Marie, quite recently did a Novitiate with the Benedictines
of Vanves in France, and she remains in very warm and close contact with
that Community. Sister Mary Rachel, who is extraordinarily gifted in many
ways, spent two years at Regina Laudis Monastery in Bethlehem, Connecticut,
a Community which is already well known to some members of the Sisters of
the Love of God.

These two Americans began their simple monastic life early in June 1970,
with scarcely anything except their newly found apartment, their very good
friends and their faith. Perhaps this is the place to say how rich, how child-
like and how spontaneous is the faith of so many Americans, both religious
and lay-people, who take seriously a life of prayer and service of God. In
sharp contrast to the harsh materialism and the atmosphere of money-making,
the Americans who really believe have also a simple and deep confidence in
God their Father which puts to shame our European ‘nicely calculated, more
or less . . . The warmth and generosity of fraternal love was another keynote
of the evangelical life at Saint Irenaeus and of the American people in
general. Friends come and go. Young college students ring the bell at 7.0 in
the morning to climb the stairs and sing Lauds with Sister Jeanne Marie. Two
Jesuit students like to say Mass once a week in the bare, white-washed
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oratory. A few older persons with a problem know that the wise and loving
Sister Jeanne Marie is always ready to help them, on the ’phone or in person.
Even the landlord or the family in the apartment below take a friendly
interest in these quiet and unassuming Sisters dressed in blue with a short
blue veil. They are sometimes mistaken for Little Sisters of Charles de
Foucauld, although their dress is quite distinctive and denotes their Bene-
dictine roots. Recently, however, Sister Mary Rachel has needed to return to
secular dress and to a certain independence in respect of the actual apartment.

The purpose of Saint Irenaeus is to form a small open monastic com-
munity. The members at present form a lay fraternity, our Lady of Peace, and
the Ikon of our Lady is enshrined on the left in the Oratory. Since Sister
Jeanne Marie was received into the Christian community as an Anglican
eighteen years ago, and since she became a ‘Roman’ only about five years
ago, many of her loyal friends and contacts are Anglicans, and she wishes to
keep the project as ecumenical as possible. Already once a month about six
Sisters, Anglican and Roman, meet together at Saint Irenaeus to talk over
subjects relevant to contemplative life in the world of today. It is Sister
Jeanne Marie’s hope to have a speaker each time, a visiting priest or a
specialist in some subject. The meeting ends with Vespers sung together or a
shorter prayer in common.

Thursday is especially dedicated to prayer for unity, and Sister Jeanne
Marie began to hold a Thursday night vigil as soon as the material side of the
foundation was under control. Each time the Office had a special theme
connected with the main purpose of the vigil. Psalms and readings were
chosen to fit the subject. The third nocturn was always brief because Psalm
132 was always included: ‘Behold how good and pleasant it is for brethren to
dwell together in unity.’” As I was often away over the week-end the Vigil for
Sunday had not really got started during the first six months of the experi-
ment. It was Sister Jeanne Marie’s intention to share the Divine Office and
the prayer of the House as much as possible, and early in October she began
to include a ‘shut-in’ in our daily Vespers. At 6.0 p.m. Sister Jeanne Marie
telephones Eleanor, a coloured lady with Parkinson’s Disease who is unable
to leave her tiny apartment in Roxbury, a very poor, depressed area of
Boston. Although Eleanor cannot hear very much, however loudly we sing,
she loves to take part, and we always read the Scripture into the ‘phone for
Eleanor’s benefit.

There are very many experiments in community life taking place in the
States today. The seed of our Lady of Peace has been sown at a moment
when prayer is needed more than ever. Such small groups often meet with
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searching trials, and Saint Irenaeus has not been without moments of grave
anxiety about its future, questionning whether it is possible to go on. For
Sister Benedicta and Sister Marguerite Andree, however, it was a place where
two English contemplatives met and understood each other. So quickly we
discovered many conracts and friends common to both of us. Our reactions
to the States were also typically British and almost identical. We enjoyed our
like-mindedness and we appreciated in each other the seriousness of vocation.
The consequences of this brief encounter have been farreaching. News of
our Lady of Peace has spread in Europe, from France to England, and
Saint Irenaeus is already known in Provence and Alsace and Oxford!

Please God this seed of a monastic ecumenical community will grow and
be the pattern of others. It is indeed God our Father who alone knows where
this first encounter between two English Sisters in Cambridge, U.S.A. will
lead . . ..

Sister Marguerite Andree, O.P.

‘Intercession is more than a request or a pleading or a holding of a
need to God. It is the surrender of the request for the person or cause
prayed for to the Divine Wisdom, and the surrender of the energy of
our human will to the Divine Will with the pure desire that that Holy
Will should be fulfilled on earth as it is in heaven.’
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BOOK LIST

C.H. Dodd. The Founder of Christianity (Collins, £1.75).

The portrait of our Lord that emerges after all the critical study of the
New Testament has been brought to bear on his figure— John Robinson in
the introduction says, ‘The last three chapters of the book, “The Story”
reconstruct the essentials with a sureness of judgment and economy of line
that I find breath-taking.’

Ramsey and Suenens. The Future of the Christian Church (SCM Press).

A series of lectures on the contemporary Church by two of its leaders.

Roger Schutz, Prior of Taize. The Power of the Provisional (Hodder and

Stoughton, 80p).

Strikingly relevant for us all.

A.M. Allchin, Prophets of Unity (S.L.G. Press, 10p).
A series of homilies given during the Week of Prayer for Christian
Unity, 1971.
Two most refreshing books for holiday reading:
Thor Heyerdahl. The Ra Expeditions (George Allen Unwin, £3.50).

Robert Speaight. The Property Basket—Recollections of a Divided Life
(Collins and Harvill, £3.15).

AN

‘Others will judge Christianity by your behaviour, your standards,
your reactions, your sympathy and your fidelity to the claims of Christ,
so in a very true sense Christ has put Himself into your hands that by
your Christlikeness you may show forth His Glory. That is a great
responsibility but also a great inspiration.’
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