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New members of the Fellowship of the Love of God 
The Revd. Neville Boundy 
Mrs. P. Taylor 

R. l. P. 
Peter Miller, F .L.G. 
Beatrice Gibson, F.F. 
Kathleen Hill, F.F. 
Alice Mortimer, F.F. 

CHANGES OF ADDRESS 
Mrs. David Hughes, Woodside, The Common, Midhurst, Sussex. 
Mrs. E. Robinson, 51, Oakthorpe Road, Oxford. OX2 7BD. 
Mrs. Margaret Glyn Jones, Pant Cottage, Austwick, via Lancaster. 
Mr. Richard Armstrong. Flat 9. 100 Rowena Parade, Richmond 3121. 

Melbourne, Victoria, Australia. 

**NEW** S. L. G. PRESS PUBLICATIONS 

Rhythmic Prayers, Gilbert Shaw, 3s 

Liturgy Today: 2. TheDivine Office, Sister Benedicta, S.L.G., 2s 

Learning to Pray, Mother Mary Clare, S.L.G., 2s 

Christian Maturity through Prayer, Mother Mary Clare, S.L.G., 2s 

See the complete list of S.L.G. Press Publications facing page 1. 



the Evangelist in January 1969 on a pattern resembling an Indian Ashram is 
another attempt to continue the work begun. It aims to encourage under­
standing between East and West, particularly in the deeper levels of faith and 
prayer. It may be that now that the Society is free from much of its 
institutional work its contribution will be made by a greater measure of 
prayer. Whatever the future holds, we are sure that the Society will be able to 
say with Bonhoeffer in his Letters and Papers from Prison (S. C. M. Press, 
p. 160): 'It is in such a life that we throw ourselves utterly into the arms of 
God and participate in his sufferings in the world and watch with Christ in 
Gethsemane'. Anything undertaken in this way will surely be fruitful not 
only for India, but for the whole Church and world. 

Sister Elfreda Mary, S. L. G. 

The Lord's Prayer_ Ernst Lohmeyer. Translated by John Bowden. William 
Collins Sons and Co. Ltd., London and Harper & Row, New York, 1965. 
329 pp. 28/-

If God shows him$8/f to be our Father by giving us our daily bread 
and forgiving our debts, that means at the same time that he has begun 
the work of eschatological consummation: in calling us, he is perfecting 
the world. (p. 290) 

Ernst Lohmeyer was Professor of New Testament studies at the University 
of Breslau from 1920-36. He devoted his life to the interpretation of the New 
Testament and to the Church struggle during Hitler's regime. In 1945 he was 
appointed Rector of Greifswald but disappeared the night before the official 
post-war reopening of that University. It is believed that he died in Russia in 
1946. With Bowden's translation of The Lord's Prayer Lohmeyer's writing 
first began to be available to English readers. 

Lohmeyer's scholarship is meticulous, but his book is not a merely 
academic study. It gives a large vision of the meaning of history, the Lord's 
Prayer being seen as an eschatological prayer for the coming of the Kingdom 
and the final deliverance from (the) evil (one). Perhaps because Lohmeyer 
knew the power of temptation and evil at work in his own time and nation 
he wrote most profoundly on these themes, and most meaningfully for 
present-day readers. 

Sister Mary Paul, S. L. G. 
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COMMUNITY NOTES 

I HOPE this number of the Chronicle will reach our readers in time to wish 
you all a very happy Christmas. The last articles have been written by two 

of our Sisters in the hope that they may give suggestions for prayer during the 
time of Advent expectation and the manifestation of God, Incarnate Love, 
during Christmastide. 

A quick glance through the Chronicle will make it clear that we have 
chosen unity as the theme for this number-unity as being central to the life 
and prayer of the Community, for the chapter of the Rule on 'The Aim of 
the Community' states:-

Since contemplative life and prayer is the realisation in time of man's 
union with the will of God, the Community also bears wit:ness to the 
Divine Will for unity. For this reason the Sisters shall have the visible 
unity of Christ's Church as a central theme of their prayer and offering, 
and while maintaining all that is distinctive in their own life and calling, 
shall pray especially for the monastic life in all its forms and for the 
increase and sanctification of the priesthood. 

'The Community also bears witness to the Divine Will for unity'-this 
witness must come from the primacy of prayer and from a conviction that it 
is in the depths of authentic Christian prayer that the reality of unity will be 
experienced. The third week of January will again call Christians to deepen 
their prayer in response to 'this Divine Will for unity'. 

We may remind ourselves in this context· of Professor Casserley's book, 
The Church Today and Tomorrow in which at the end of the chapter on 
'Spirituality in the Twentieth Century' he writes:-

Meanwhile the first duty of the Church, as it waits for the great 
moment of truth, is survival, and survival is most likely to occur, not 
through the adoption of nervous and negative defensive strategies, but 
rather through a display of fitness or worthiness. to survive, by dedi­
cating ourselves during this dark night of crisis to restoring the 



aut:henticity of our Christianity, by concerning ourselves wit:h Christian 
reunion and wit:h the recoverY of the authentically bold and prophetic 
voice of the Church. It is for Christians to interpret to men what God is 
doing to them at this hour of historic change, and to assure them that 
even at such a time as this there is indeed a word from the Lord. Men 
must find in t:he Church once more bot:h the rigour and radicalism of 
t:he prophetic word of God, combined with t:he tenderness, sympathy 
and understanding of his pastoral heart. The spirituality of Christians at 
t:he present time must be a prophetic spirituality, t:he spirituality of 
men who are able and willing to stand alone amidst t:he domesticated 
wilderness of our suburbs and the busy frenzy of t:he market-places in 
our mammon-worshipping cities, and make plain to t:he people t:he 
grave word of the Lord, the song of mercy and judgment which is the 
characteristic music of the man of God. 

'A prophetic Christianity' will spring from a praying Church and a caring 
Church, for Christians will take time and if necessary make sacrifices not only 
to pray .but also to meet together, to listen to each other and be open to each 
other in order to learn from each other. So we are glad to tell you a little of 
the many friends from other Christian traditions and Religious Orders who 
have visited us, worshipped with us and lived with us and who have greatly 
enriched our understanding of what our vocation should ask of us. Clearly 
with the emphasis on the Carmelite tradition which Father Cary, S.S.J.E. 
embedded so deeply in S.L.G. from the early days of the Community, our 
two Sisters felt very much at home when they were invited by the Carmelites 
here in Oxford to share in their joyful celebrations on the occasion of Saint 
Teresa being one of the first two women to be proclaimed as 'Doctors' of the 
Western Church. The visit of one of our Sisters with the Warden of Bede 
House to the Swiss Protestant Community of Grandchamp was a logical 
sequence of the friendships made at the ecumenical conference at Tournai 
two years ago and of the visit of Sister Agnes of the Ordo Pacis of which we 
spoke in the last Chronicle. 

Prayer, the mutual exchange of visits, increasing correspondence and a 
growth of giving and receiving are all facets of the Divine Will for greater 
unity amongst us and it may well be that our Religious Orders have a special 
opportunity and responsibility to make this a central point of their offering. 

For S.L.G. in particular another event has underlined and high-lighted this 
principle, namely the visit of Father Staniloae from Romania. His homily is 
printed in full in this Chronicle. His time with us was a real example of how 
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BOOK REVIEWS 

A Work Begun by H. E.W. Slade, S.S.J.E., London, S.P.C.K., 1970. 

Recent T.V. documentaries on India have aroused controversial interest 
here and some concern in India, but these programmes have shown us that 
this is a country which is being propelled into the modern age at a tremendous 
rate. One person who has spent many years in the Bombay area is Father 
Slade, S.S.J.E., and in his book, A Work Begun, he gives us an account of a 
few of the means by which India has been enabled to reach its present stage 
of development. In his book he also tells of the Cowley Fathers' educational 
and evangelistic mission from 1874 to 1967. He takes us right into the Indian 
scene and into the joys and conflicts of The Society of St.John the Evangelist. 

What we may ask was the permanent value of ninety-seven years of mission 
now that the Society has had to withdraw due to lack of man power? Schools, 
hostels, churches and mission centres have been handed over to the Indian 
Church in full working order, but the cherished ideal of forming an indigenous 
community has failed to bear fruit. Has the venture failed to realise the 
dreams of Father R. M. Benson its founder, who had such hopes for the 
Society in India? 

Having watched Father Huntley manoevering his motor bike through the 
poverty stricken areas of Poona's Panch Howd, I could not say that some­
thing of great value had not been sown. The white cassock topped by the 
inevitable straw hat drew the cries of, 'Father sibe! Nammas te', from 
Christian and non-Christian alike. A wave of the hand and a greeting in 
Marathi were assured and probably an enquiry about one of the numerous 
members of the family. Or, who could say what besides nature study was 
being absorbed by first year training college students of mixed faiths as they 
were led by a Father, net in hand, on a butterfly hunt round the compound? 
'Holiness', wrote Father Benson, 'Is a self-communicating principle' and the 
witness of a strong Christian community life must surely have had effects 
beyond human reckoning. Truly we can say that the missionary activity was 
only 'a work begun'. 

The Society of St. John the Evangelist now seeks to continue its Indian 
links and there are many interesting ideas for doing so. Already the Bishop of 
Bombay has committed the Society to sending one Father out for an annual 
tour of three months to take retreats and conferences in all parts of India. 
The Anchorhold, Haywards Heath, a house opened by the Society of St. John 
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NOTES 

1. 'Easter: Festival of the New Covenant'. Fairacres Chronicle, Vol. Il l ,  No. 1, 
Easter, 1970. 

2. The Psalm probably pre-dates the exile and may have been used in a cultic 
ceremony at Jerusalem in which the king faced an annual 'ordeal'. If so, the 
cultic events will have been seen to be fearfully and concretely fulfilled in the 
actual exile. For a very interesting study of the possible cultic setting of this 
and many other Psalms, see Sacral Kingship in Ancient Israel by Aubrey R. 
Johnson, University of Wales Press, Cardiff, 1955.

3. For a brief account see the introductory notes on the book of Zechariah in The 
Jerusalem Bible (Standard Edition). Darton, Longman & Todd, London and 
Doubleday & Co., Inc., U.S.A., 1966, pp. 1138, 1139. 

4. See The History of Israel (Second Edition) by Martin Noth. Adam & Charles 
Black, London 1960, pp. 179 ff. for a vivid account of David. 

5. See The Living World of the Old Testament by Bernhard W. Anderson. Longmans. 
1957, pp. 136, 137. 

6. See Genesis by Gerhard von Rad, trans. by John H. Marks. S.C.M. Press, 1961, 
pp. 169-176. 

7. Aubrey R. Johnson, Op. Cit., p. 46. 

8. von Rad, Op. Cit., p. 176.

9. Worship in Ancient Israel by A. S. Herbert. Lutterworth Press, London, 1959, 
p. 34. 

10. Ibid., p. 36. 

11. The Theology of Israel's Historical Traditions (Old Testament Theology, Vol. I) 

by Gerhard von Rad, trans. by D. M. G. Stalker. Oliver & Boyd, Edinburgh, 1962, 
p. 311. 

12. This is von Rad's list of 'Royal Psalms'. Many other Psalms are also relevant for a 
full understanding of the meaning of kingship in and to Israel. Aubrey Johnson, 
Op. Cit. (see note 2 above), includes a very large number of Psalms in his treat­
ment of the theme of sacral kingship in Israel. 

13. von Rad, Op. Cit. (Theology), p. 320. 

14. Psalms by J. H. Eaton. S.C.M. Press Ltd., London, 1967, pp. 32, 33. 

15. Ibid., p. 33. 

16. von Rad, Op. Cit. (Theology), p. 320. See pages 306-324 for a fuller treatment. 

17.. The Jerusalem Bible. Note 'f' on Acts 18. 

34 

when spirit meets spirit words as such are scarcely needed to establish a deep 

relationship-a real bringing of eternity into time. 

Then in this same context of unity I must specially mention the profession 

of one who has for many years had a relationship of fellowship and obedience 

with S.L.G. Nancy Hoare, now Sister Anna, made her monastic profession 

in our Chapel on November 16th with the Bishop of Oxford, our Diocesan 

and Visitor since 1955, present to receive her vows and to bless and conse­

crate her offering. Here I will give in full what our Warden, the Reverend 

A. M. Allchin has written about Sister Anna's profession so that it may be

seen in its true historical context as part of the Monastic Life and witness.

I quote:-

Monastic profession in its origins, bo'tfl in East and West, was profession 

not into a particular community, congregation or 'order' in 'tfle modern sense 

of 'that word, as a particular localised institution, but into 'the order of monks, 

'the monastic order, in 'the sense of a recognised state of life wi'tflin 'the 

Church. All monks and nuns belonged 'therefore to 'tfle same order, ra'tfler as, 

for instance, all deacons belong to 'tfle same order. 

Very early on it was recognised 'tflat 'this profession must also link 'the one 

professed to a particular community or group of communities. Hence in 'the 

East where 'the basic idea of 'tfle unity of 'tfle monastic order has been main­

tained, great stress was laid on 'the attachment to 'the monastery of a monk's 

profession ('tfle monastery of my metanoia, repentance, to use 'tfle Greek 

phrase). In t:he West, where 'tfle monastic family has been diversified into a 

great number of congregations or orders,. profession is usually made 

'according to the rule and constitution' of 'the order concerned. In recent 

years, in 'the Church of England as well as in o'tfler places, t:he underlying 

unity of t:he monastic vocation has been emphasised, so it has become clearer 

t:hat profession is not only entry into a particular community or congregation; 

it is also entry into 'tfle order of those who have offered 'their life to God in 

t:his way of dedication, and whqse offering has been recognised and blessed 

by 'tfle Church. 

In 'tfle profession of Sister Anna, t:he Bishop at t:he request of t:he Com­

munity received t:he vows of one who has entered into 'the monastic order 

'under t:he protection of 'the Community of t:he Sisters of t:he Love of God, 

and in fellowship wi'tfl it'. The exact interpretation of 'tflese words has been 

carefully worked out by the Chapter of t:he Community and the Sister 

concerned, and has t:he approval and blessing of t:he Bishop. It means briefly 

t:hat t:he Sister has entered 'the monastic family in fellowship wi'th 'tfle Sisters 



of this Community, but she has not become a member of its Chapter. She 
will indeed continue to follow that particular way in which she has been 
finding the will of God for many years, and Fairacres will be the centre of her 
obedience, and the point to which she may always return. 

During the Profession ceremony the chapel was very full indeed with 
Sister Anna's family and friends, with our own S.L.G. Community in whose 
fellowship she made her offering but more especially I am sure we were all 
reminded of that great multitude of which the Book of Revelation speaks­
of the men and women in the monastic vocation who bear witness to the 
supremacy of God's claim upon their lives and who are content in this life to 
'follow the Lamb whithersoever he goeth'. 

It seemed very fitting that this should be the last occasion that Bishop 
Carpenter should be amongst us and exercise his pastoral concern for us as 
Visitor before he retires this month. We are more than grateful to him for 
'his care and concern, his wisdom and his judgment over all the affairs of the 
Community life during his term of Office as Bishop of Oxford'. We truly felt 
we were saying good-bye to a valued and much loved friend. 

Finally, a piece of news that may surprise you for you may have taken it 
for granted that we have always been recognised in law as a 'Charitable 
Institution'. But this has not been so. Now however a small but significant 
notice is attached to the Convent main door above the letter box, and reads, 
'The registered office of the S.L.G. Charitable Trust Limited'. How has this 
come• about? In law the benefit of intercessory prayer to the public is not 
susceptible of legal proof, while the element of edification by example is too 
vague and intangible to satisfy the test of public benefit which must be 
established in order to obtain charitable status. Thus speaks the Law! To be 
able to acquire charitable status, therefore, depends entirely on the nature 
and extent of the external works which the Community undertakes, and the 
Charity Commissioners and the Inland Revenue make searching enquiries 
before deciding if a Community is entitled to recognition as a 'charity'. 

We have undergone this searching enquiry during recent months, and with 
the expert help of our legal and other advisors we have, without in any way 
changing the priorities of our life, been able to satisfy the Charity Com­
missioners and the Inland Revenue that our life of prayer has an authentic 
overflow which can be seen as furthering the causes which are· technically 
recognised as charitable. The wonderful thing is that we have not had to 
compromise in any way. As paragraph 4a of the 'Memorandum and Articles 
of Association of the S.L.G. Charitable Trust Limited' states, after setting 

4 

throne, but upon that of Jahweh. This immediately involves the further 
consequence: in what the royal psalms say, the empire of the anointed 
is the world. 'He rules from sea to sea, from the Euphrates to the ends 
of the earth, all the nations do homage to him, all the nations serve 
him' (Psalm 72:8, 11).16 

Although Jesus did not normally call himself by the title Messiah for 
reasons mentioned above, as soon as we turn to the book of Acts we discover 
that 'That Jesus was Messiah was the distinctive theme of the preaching to the 
Jews, cf. Acts 2:36; 3:18, 20; 5:42; 8:5, 12; 9:22; 17:3; 18:5, 28; 24:24; 
26:23'. 17 

In Jesus all the Old Testament prophecies are seen to be fulfilled. His is the 
eternal priesthood; he is co-ruler of the universe with God the Father (this is 
what the doctrine of the Ascension means, the eternal Son is on the throne at 
the right hand of the Father; i.e., he is the messianic figure in whom the 
king prefigured in the royal Psalms is actualized). 

Jesus, in the picture language of the book of Revelation, is 'the Lamb in 
the midst of the throne' (Rev. 7:17), the Messiah who offered up himself, the 
victorious priest-victim. He rules in the new Jerusalem, the heavenly city 
which comes down to fulfil all that the earthly Jerusalem pre-figured. 

And I saw no temple in the city, for its temple is the Lord God the 
Almighty and the Lamb. And the city had no need of sun or moon to 

shine upon it, for the glory of God is its light, and its lamp is the Lamb. 
By its light shall the nations walk; and the kings of the earth shall bring 
their glory into it . .. (Rev. 21 :22-24). 

The 'Lamb in the midst of the throne' is the Messiah, 'the root and off­
spring of David' (Rev. 22: 16), the anointed Priest-King, of whom the angel of 
the annunciation had said to Mary:-

He will be great, and wt/I be called the Son of the Most High; 
and the Lorri God will give to him the throne of his father David, 
and he will reign over the house of Jacob for ever; 
and of his kingdom there will be no end. (Luke 1:32, 33.) 
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on his behalf. In commenting on verses 7-9, J. H. Eaton says:-

The king now quotes from the decree or sacred document which was 
given him during the ceremony (cf. the document called 'the testimony' 
in 2 Kings 11: 12); it enshrines the prophetic word from God which 
makes him the legitimate Vicar of God. On and from this day he is as 
though begotten by God, created as a new man (cf. 1 Samuel 10:6, 9) 
to the role of God's son. This sonship indicates both the extent and the 
limit of his power. All is his:...in so far as he acts out the will of his 
Father. He will have the privilege of direct and availing prayer; ask of 
me, God invites him ... while declaring that as son of the Creator; he is 
heir to all the earth. 14 

This is one of the instances where the prerogatives ascribed to the king in 
the Psalms go· far beyond those of any actual king of David's line. After the 
removal of the Davidic monarchy in 586 B.C. 'the prophetic aspect of such 
texts came all the more into prominence•. 15 

The author of the New Testament book of Hebrews sees this text of 
Psalm 2 as fulfilled in Jesus who is not made a son by a legal act but who is 
the Son from all eternity, 'through whom also he [the Father] created the 
world. He reflects the glory of God and bears the very stamp of his nature,· 
upholding the universe by his word of power' (Hebrews 1 :2, 3-see all of 
chapters 1 and 21. 

This writer draws together the two Psalm themes of sonship and priest­
hood, i.e., the themes of Psalms 2 and 110. (Psalm 110, by the way, is 
quoted more frequently in the New Testament than any other Psalm.) The 
strange ancient story of Abraham (ancestor of David) and Melchizedek, finds 
its fulfilment in Jesus, the true Messiah, who is indeed a priest for ever. (See 
Hebrews 5:5-10 and many other passages in Hebrews.) 

One of the prerogatives of the Father-son relationship of God and the 
anointed king is 'the frequently mentioned privilege of free prayer to the 
divine father (1 Kings 3:5ff; Psalms 2:8; 20:4; 21 :2, 4).' 

But the supreme privilege was that of ruling in God's stead. Once again 
this is clearest in Psalm 2, and in the logical transition there between 
verse 7 and verse 8: if the anointed is the son, then he is also the heir 
and Jahweh makes over the nations to him as a heritage. . . . The 
boldest conclusion drawn from this is in Psalm 110-the anointed sits as 
viceroy side by side with Jahweh himself: he does not sit upon his own 
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out the charitable works that may be undertaken by the Community, 
'but nevertheless so as to preserve as its essential character a life of prayer 
and monastic discipline'. 

In effect the S.L.G. Charitable Trust takes over and manages the financial 
affairs of the Community, and this will be a very real way to help us face the 
increasingly heavy costs of daily living. Though opportunities for the appli­
cation of our Vow of Poverty will never be lacking, and we must at all times 
be looking for ways of becoming self-supporting as far as possible, charitable 
status will, however, primarily give us substantial hope for our continuing 
existence, if God so wills, as our many and generous friends will now be able 
to covenant gifts to us which in the past has not been possible. This means 
that if any of you sign a covenant form agreeing to pay a certain sum yearly 
for at least seven years from your fuUy taxed income, we can claim the tax 
from the Inland Revenue. This substantially increases your gift to us at no 
extra cost to your generosity. 

So we end as we began by directing your thoughts to Christ's birth. The 
Light has come-let us be Light-bearers, full of confidence and hope in God's 
eternal promises however confused and difficult these days are in which we 
live. After Vespers on Christmas Eve we always sing the carol no. 15 in The 
English Hymnal, of which the last verse is the prayer:-

0 holy Child of Bethlehem, 
Descend to us, we pray; 

Cast out our sin, and enter in, 
Be born in us to-day. 

We hear the Christmas Angels 
The great glad tidings tell: 

0 come to us, abide with us, 
Our Lorci Emmanuel. 

I think many of you know that on Christmas Day itself we process through 
the cloister to chapel for Vespers singing Adeste Fide/es and carrying lighted 
candles. Before the Office begins we have a time of silence when, after the 
bidding prayer for all our Oblates, Companions, members of the Fellowship 
of the Love of God, Friends of Fairacres and all our friends everywhere, 
we pray for you specially. May God give you and yours every blessing. 
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THE FINAL VISIT OF THE BISHOP OF OXFORD TO FAIRACRES 

AS DIOCESAN AND VISITOR FOR THE PROFESSION IN 

MONASTIC VOWS OF SISTER ANNA 

16th November, 1970 

Address given by the Warden, The Rev. A. M. Allchin 

Herein is love, not that we loved God, but that he loved us. 

T:ODAY in this Community of the Sisters of the Love of God, we are 
conscious in a special way of the power and the creative activity of God 

who has loved us. It is the love of God which has brought us together here in 
this place; it is his love which has constrained us, his voice which has gathered 
us together into one. It is the call of God, creative, continuing, progressive 
which our Sister has heard and which has brought her to this moment of 
profession, this offering of faith and obedience, of hope and love, this 
response to the call of the overwhelming faithfulness, the mercy and the love 
of God. 

This call of God, the call of God's love, though it is known within the 
inmost secret place of the heart and mind, is never an isolated or an individual 
thing. Rather, it draws us together into the fellowship of the Holy Spirit, into 
the communion of the Church of God, that great family which is marked by 
the variety of gifts which God bestows upon his people. The presence with us 
of our Bishop, present with us for the last time as our Diocesan and Visitor 
reminds us that the life of a community like this one, is just one strand, on; 
element within the life of the whole Christian family. That is a family whose 
unity in space and whose unity in time the Bishop's office expresses and 
safeguards. This evening The Community of the Sisters of the Love of God 
would wish to express through my words their thankfulness to God and their 
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should rule with SEDEK [righteousness]-loyalty to the Covenant 
God and the covenant people, and the promotion of justice in the life 
of society~ 10 

The core of the Old Testament tradition about the role of David and his 
posterity is contained in the prophecy of Nathan in 2 Samuel 7:-

This is what you must say to my servant David, 'Yahweh Sabaoth says 
this: I took you from the pasture, from following the sheep, to be 
leader of my people Israel; I have been with you on all your expedi­
tione ... Yahweh wiJ/ make you great; Yahweh will make you a house. 
And when your days are ended and you are laid to rest with your 
ancestors, I will preserve the offspring of your body after you and make 
his sovereignty secure. . . ; I will be a father to him and he a son to 
me ... Your House and your sovereignty will always stand secure 
before me and your throne be established for ever.' 

{Verses 8, 12, 14-16-J.B.) 

' ... this promise of Jahweh was never forgotten, but in the ages following it 
was constantly interpreted anew and made relevent to the present. In it also 
lie the historical origin and legitimation of all messianic expectations'. 11 

To grasp what the promise made by God to David through the prophet 
Nathan meant to the people of Israel one should study the 'Royal Psalms', 
i.e., Psalms 2, 18, 20, 21, 45, 72, 89, 101,110,132. 12 Here I will point~bt 
a few of the most significant features of them. 

I will tell of the decree of the Lord: 
He said to me, 'You are my son, 
today I have begotten you.' (Ps. 2:7-R.S.V.) 

The ancient Egyptians thought of their king, their pharaoh, as an incarnate 
god, their myth being that the god Amon begot the pharaoh of the queen 
mother. It is significant that the Israelites, though they learned something of 
the meaning of kingship from their Egyptian neighbours, 'never understood 
the king's sonship to God mythologically; instead [Israel) took it in the 
sense of an historical legal act, in virtue of which the king was summoned into 
a quite special relationship vis-a-vis Jahweh' .13 

This legal act of adoption took place in connection with the anointing and 
coronation of the king. Psalm 2 will have been recited by the king himself or 
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And Me/chizedek king of Salem brought out bread and wine; he was 
priest of God Most High. And he blessed him and said, 

'Blessed be Abram by God Most High, 
maker of heaven and earth; 
and blessed be God Most High, 
who has delivered your enemies into your hand!' 

And Abram gave him a temh of everything. 
(Genesis 14:18-20-R.S.V.) 

The name Melchizedek is old-Canaanite and means King-righteousness. 
(Melchi = king; zedek = righteousness.) This is significant because of the 
emphasis placed on righteousness by the Jewish law and prophets. God is a 
righteous God and demands righteousness in the relationships of his people to 
himself and to each other as members of his covenant community. 

We have 'reason to believe that, after the capture of Jerusalem, David 
found in the Jebusite cultus with its worship of the 'Most High' ... and its 
royal-priestly order of Melchizedek a ritual and mythology which might 
prove to be the means of carrying out Yahweh's purposes for Israel and 
fusing the chosen people into a model of national righteousness' .7 

I would agree with von Rad that the most important thing about the story 
of Genesis 14 theologically is that 'Abraham received the blessing of the 
precursor to David and the Davidic dynasty, that Abraham even had 
recognized his duty toward Jerusalem and its king .... Melchizedek's 
blessing and his own tithe makes Abraham mysteriously open to that 
salvation which God would later unite with David's throne in Nathan's 
prophecy [which we will consider shortly]. Abraham bows only to Melchi­
zedek, in a story so full of kings' .8 

From .the time when David brought the ark of God into the city of 
Jerusalem, 'And David danced before the Lord with all his might' (2 Samuel 
6:14; see all of chapter 6 for the story), we 'find the king exercising an 
important role in the cultus .... the place of the king in the Jerusalem cultus 
is emphatically stated in Psalm 110, where he is shown to have inherited the 
ancient role of the kings of Jerusalem, although now as the priest of 
Yahweh {verse 4)'. 9 

The king plays a highly important, indeed essential role [in Israel's 
worship}; but he does so in conformity to a faith in God who gives 
before men ask, whose rule cannot be effectively challenged and whose 
great requirements are loyalt:y, obedience to ethical demands, and faith. 
It is notable that the distinctive requirement from the king is that he 
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gratitude to you, our dear and Right Reverend Father in God, for the many 
years in which the Community has come to know and rely on your care and 
your concern, your wisdom and your judgment over all the affairs of the 
Community's life. To you and to Mrs. Carpenter, we give the assurance of our 
continuing prayer and affection. Since its very foundation, this Community 
has been blessed with the constant help and encouragement of the Bishops of 
this See of Oxford. To that fact, and to all that it has meant both practically 
and spiritually is due not a little of the growth which God has given here in 
vision and understanding. 

That vision which God has given in this place, that vision of the purpose 
and scope of the love of God which has drawn us together this evening, has 
always carried at its heart the prayer and the longing for the unity of all 
Christ's people. In that way it has been one small element in that great, 
mysterious, hopeful movement towards reconciliation between separated 
Christians, which the Holy Spirit has called forth in our own time. And our 
Sister who comes this evening to her profession is one whom God has called 
to take her share, her place in that work, a secret place in its deepest and 
most inward aspect. This is the inner work of prayer and faith, of love and 
understanding, in which the separated traditions of Christendom find that, 
in the power of the Spirit, they are already one, the inner work of prayer in 
which we see already that the walls of separation do not reach up to heaven, 
and cannot and do not confine the activities of the love of God. 

For that reason it is an especial joy for us also that we have with us this 
evening one whose teaching has been an inspiration to many. one who has 
never ceased to insist that at the level of prayer 'there is no chasm between 
Eastern and Western Christianity'; that 'the fundamental principles of 
Christian spirituality are the same in the East and in the West'; one who in 
his own life and teaching has witnessed to the unity of that great tradition. In 
the presence of Father Lev with us tonight, we feel in a special way also the 
presence of the Ecumenical Throne of Constantinople, and of that great 
priest and prophet, the Patriarch Athenagoras. 

It is of the very nature of the Love of God that it is always making old 
things new and calling new things into being and life. So in the power of the 
Spirit, who is the life-giver, that one great tradition is constantly bearing new 
fruit. Here in this Chapel this evening, we take part in something which is at 
once very old. and· yet very new. The offering of a I ife in the way of monastic 
profession, in the way of our Fathers among the Saints, St. Antony, 
St. Macarius, St. Pachomius, St. Basil, St. Benedict, of the countless great 
monastic leaders of East and West alike and of the dedicated men and women 
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through whose faith and love God restored this way within our own Church 
during these last one hundred years. Yet, at the same time, this is something 
which for us is new, something which is for us a new sign of the presence of 
the Spirit in our midst: a Sister who is part of this spiritual family, yet whose 
call may take her very far from us geographically, one who makes her pro­
fession within the one monastic way, in the fellowship of this Community, 
yet not in the common terms of its own particular Constitution. We have here 
a recognition and a confirmation by the Church of a calling, a gift, a charism 
which makes new in our own day this most ancient way of following the 
call of God. 

By faith, Abraham when he was called to go out into a place which 
he should after receive for an inheritance, obeyed; and he went out, 
not knowing whither he went. (Hebrews 11 :8.) 

To each one of us who has heard the call of God in baptism, that word has 
come which summons us in faith and obedience to follow into a place which 
we do not know, but a place which shall be given to us as our inheritance. To 
each one of us who, in prayer and silence, has sought to hear the word of 
God, to seek to find the face of the God of Jacob, that call comes to go 
further, to go beyond, to go out from what is familiar and known into what 
is not yet known. For how many millions of how many traditions Abraham 
is the Father of faith !-this faith which leads us out into the great unknown 
sea of the love of God, the love of God which draws us ever further, which 
draws our love in answer to his. 

The love of Christ constraineth us because we thus judge, 'that if 
one died for all, 1:hen all were dead; and 'that he died for all, 1:hat 1:hey 
which live should not hencefor'th li,ve unto 1:hemselves, but unto him 
which died and rose again . ... Therefore if any man be in Christ, he is a 
new creation; old 'things are passed away; behold a/11:hings are become 
new. (2 Cor. 5: 14.) 

Dear Sister Anna, may the love of God which makes all things new, the 
grace of God which always heals what is wounded and makes up what is 
lacking, be with you now in this moment of renewed consecration, and in all 
the moments of your life. May he be with you, his faithfulness and mercy 
guide and strengthen you, and his love who first loved us fill you now and 
always. 
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plotted against King Saul. (However, when he had a chance to kill Saul, he 
spared his life because 'he is the Lord's anointed'-see the story in 1 Samuel 
24.) He hired out himself and his men as mercenaries to the enemy Philistines 
when it suited his long-range purposes.4 He was both a murderer and an 
adulterer-though a person of quick and sincere repentance as well. (See 
2 Samuel 11 and 12.) 

It was by virtue of his God-given role in salvation history that David was a 
prototype of the ideal Messiah who was to come. The fact that sinful men 
such as David and many of the other major Old Testament characters were 
used, and allowed themselves to be used, as instruments of God's purpose 
brings home forcefully a primary conviction of Jewish and Christian faith: 
God is a God of history. It was in the rough and tumble of the long centuries 
of Jewish history that history as such was seen to have direction and purpose 
and to be moving toward a goal. The acts of God in history recorded in the 
Old Testament, and the supreme intrusion of God into history by the 
Incarnation, are what distinguish the Old and New Testament writings most 
clearly from the great holy writings of other religions. Large sections of the 
Old Testament read much more like the pages of the daily newspaper than 
like the sublime pages of the Hindu Scriptures. This should be an encourage­
ment to us to discern how God is acting today as we read our newspapers or 
watch T.V. 

I happen to be writing this article during the Jordanian civil war and keep 
switching my attention from the events of David's time to the happenings in 
the very same part of the world now. As we seek to discern the signs of our 
times, the meaning of the events of our disordered world, we need con­
stantly to consider what difference the fact of the Incarnation makes to the 
way we view them. 

David's role in salvation-history is intimately linked with the role of 
Jerusalem, the holy city. I am not primarily concerned with political history, 
though David's choice of a neutral city situated between the Northern and 
Southern tribes was a brilliant one politically.5 It is the religious significance 
of the city with which I want to deal briefly. 

When David captured the Jebusite stronghold of Jerusalem the city already 
possessed a thousand-year history. As far as the Old Testament goes, it 
appears briefly and mysteriously in the midst of the Abraham stories. 
Chapter 14 of Genesis contains a story quite distinct from the other Abraham 
stories.6 In it Abram and 318 of his 'trained men' rout four powerful Eastern 
kings. After the battle Abram was met at the 'Kings Valley' (outside 
Jerusalem). 
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Lord, where is thy steadfast love of old, 
which by thy faithfulness thou didst swear to David ?2 

(Verses 38, 39, 46, 49.) 

Once, indeed, in about 520 B.C. when some of the Jews had returned from 
exile and re-built the temple, there was great hope that the Messiah was 
present in the person of Zerubbabal, the governor of the little Jewish com­
munity under Persian dominion. He was in the royal line of succession, and 
the prophet Zechariah hoped he was the Messiah-a mistaken hope as it 
turned out.3 It was not yet 'the fulness of time', and there would be many 
false messiahs and disappointed hopes before the Messiah came. 

But when the time had fully come, 
God sent forth his Son, 
born of a woman, 
born under the law, 
to redeem those who were under the law, 
so that we might receive adoption as sons. 

( Galatians 4:4, 5-R.S.V .) 

In many Psalms King David is pictured in an idealized way, as a prototype 
of the King who was to come, 'great David's greater son'. Things are said 
about him which far exceed the literal truth about the historic David or any 
of his descendants who ruled in Jerusalem. When Jesus began to proclaim the 
presence of the Kingdom of God, his disciples, under divine inspiration, 
recognized him as the hoped-for Messiah: 'You are the Christ, the Son of the 
living God• (Matthew 16: 16-R.S.V .) , but they could not conceive of the 
Messiah suffering, as Jesus immediately said he must 'God forbid, Lord! 
This shall never happen to you', said Peter (verse 22), and was rebuked by 
Jesus for his mistaken ideas about the Messiah. Jesus indeed claimed to be 
the Messiah, but to avoid such misunderstanding as Peter's he usually did not 
use the title. 

If the messianic hope of the Jews was open to distortion and a too 
exclusively nationalistic and this-worldly understanding, in what sense can 
we see the Old Testament idea of kingship, and of King David in particular, 
as preparation for and prototype of him who truly was the Christ? 

As an individual, David was an extremely intelligent, crafy and blood­
thirsty fellow. 'Saul has slain his thousands and David his ten thousands' 
appears as a refrain several times in 1 Samuel. As a guerrilla commander he 

28 

THE RELEVANCE OF THE MONASTIC LIFE 

FATHER OUMITRU STANILOAE 

DEAR Sisters in Jesus Christ. I praise God for this occasion which has 
been given to me of sharing in your Liturgy this Sunday and of praying 

with you. I want to speak a little on the question of the monastic life in the 
Church and in the world. 

I am starting with a story which comes from the life of St. Pachomius, the 
founder of coenobitic monasticism. St. Pachomius had a dream in which he 
found himself in a huge underground cave. There were a great number of 
people in this cave; most of them were rushing from one place to another 
whenever they heard a voice shouting from one side or the other, 'Here is the 
truth', 'Here is the light', 'Come here'; and these people rushed after these 
voices without hesitation. And this great crowd remained in darkness rushing 
about aimlessly. He also saw in the cave some great pillars with groups of 
people going round about them without making any progress. St. Pachomius 
understood that these were people who had fixed their minds on the views of 
some philosopher or another whose philosophy could not raise them above 
this world. But in the midst of all this crowd rushing about aimlessly, there 
was a long line of people holding hands and having the Abbot of the 
monastery at their head. They were all holding hands, and they were 
advancing together towards a little opening in the cavern where they could 
see the light from outside. And St. Pachomius understood that these were the 
members of the community who were together going towards the light of 
God which awaits us at the end of this life. 

The first teaching which we can get from this story is that monks and nuns 
cannot escape from the common human necessity of being helped by other 
people and of helping other people. God has made us all with this structure in 
our very being, that we have need of mutual assistance and need of com­
munion with one another. Everybody, without exception, needs to be helped 
and held by the hand of another, and everyone himself needs to help other 
people. No one is saved by himself; we are saved in the Church and in 
communion with others as the Russian theologian Khomiakov insists. But the 
members of a monastic community do not only help and love one another, 
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they help and love all men; and we can add that other men, especially 
Christians and members of the Church love those who follow the monastic 
life and help them in their vocation. 

There is a second lesson which we can take from this vision of 
St. Pachomius, this vision of the long line of people holding hands. The 
monks and nuns keep open for the whole world a window towards another 
life, towards the life of eternity, towards the life of eternal bliss. People are 
convinced by the example of the life of monks and nuns that this world is not 
everything, it is not the whole. The life of men in general would be very sad· 
without this knowledge and without this faith. This life would have no value. 
All the efforts and troubles and anxieties of mankind living in this world are 
given value and meaning by the light towards which the monastics are looking 
more continuously, with more intensity and with a greater confidence than 
others. The concerns of men and women working in active Hfe are certainly 
important. They have the mission of bringing new things to light in the life of 
society and of helping men to grow. Their work and mission amongst earthly 
things is necessary and must be continued and developed, but they are often 
tempted to lose si!tit of the real meaning of things as means by which all men 
can grow towards eternal life. They are tempted to regard things as ends. in 
themselves so that thus they become idols. For everyone can see that the 
things of this world are passing and that man himself loses his earthly life. If 
they see things only in themselves and not in the light of eternity, then 
mankind is seized by an enormous sadness, by a total despair because they do 
not see beyond the things of this world which are passing away towards God 
who is the eternal source of inexhaustible love, a love which is always new. 
This is why today we see so many men, so many writers for instance, who say 
that the world has no meaning at all, that it is nothing more than an immense 
cemetery. 

Monks and nuns renounce the. things of this world in order to reveal the 
real value of the things of this world in the light of eternity. Monastic life 
shows that above the things of this world there is God himself who has given 
us the things of this world as gifts, God who is personal; and it shows us that 
human persons are infinitely more valuable than any other created thing. This 
is the paradox-the renunciation by some of the things of this life shows the 
true meaning and value of these very things, their value in God. Monastic life 
shows us that the real values are in human persons who are living for eternity 
and who are created to live in eternity and who can only do so in· relation 
with God who is himself eternal communion-the Holy Trinity, the eternal 
communion of the three Persons. If most Christians approach God through 
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I have set the crown upon one who is mighty, 
I have exalted one chosen from the people. 
I have found David, my servant; 
with my holy oil I have anointed him; 
so that my hand shall ever abide with him, 
my arm also shall strengthen him. 

He sha{{ cry to me, 'Thou art my Father, 
my God, and the Rock of my salvation.' 

And I will make him the first-born, 
the highest of the kings of the earth. 

I will not violate my covenant, 
or alter the word that went forth from my lips. 
Once for all I have sworn by my holiness; 
I will not lie to David. 
His line shall endure for ever, 
his throne as long as the sun before me. 
Like the moon it shall be est:ablished for ever; 
it shall st:and firm while the skies endure. 

(Psalm 89:19b-21, 22, 27, 34-37-R.S.V.) 

Jesus was born in Bethlehem, the city of David, and 'was descended from 
David according to the flesh' (Romans 1 :3}. This means that he had a natural 
claim to the throne of David. Ever since the destruction of Jerusalem and the 
Kingdom of Judah in 587 B.C. the Jews had hoped for a new king and a new 
kingdom. They looked forward not just to a king, a messiah, but to the 
Messiah who would inaugurate a new age, a new kingdom. During the years of 
their exile the Jews may well have complained, in the same Psalm quoted 
above:-

But now thou hast cast off and rejected, 
thou art full of wrath against thy anointed. 
Thou hast renounced the covenant with thy servant; 
thou hast defiled his crown in the dust. 

How long, 0 Lord? Wilt thou hide thyself for ever? 
How long will thy wrath burn like fire? 
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CHRISTMAS: FEAST OF THE MESSIAH 

SISTER MARY PAUL, $; L. G. 

And the angel said to 'them, 'Be not afraid; for behold, I bring you good 
news of a great joy which w#/ come to all the people; for to you is born 
'this day in 'the city of David a Saviour, who is Christ the Lord.' 

( Luke 2: 10, 11-R.S.V.) 

In a former article 1 I discussed the theme of the covenant as it appears in 
the Old Testament, particularly in the Psalms, in relation to its fulfilment in 
the new covenant established by the death and resurrection of Christ. In this 
Christmas-time article I want to write in a similar way about another aspect 
of the Old Testament revelation of God's plan and purpose for Israel and for 
mankind. At this season we celebrate the birth of the one we call Christ 
(Greek), a translation of the Hebrew word Messiah. What does this title 
which we give to our Saviour Jesus mean? 

Neither the Easter-time article nor this one are intended to be scholarly 
studies. Both are necessarily brief and are intended to provide background 
material that, may be of help for the reader's own Bible reading and prayer. 
Many Bible passages are mentioned, and if one looks them up and ponders on 
them, many avenues of further thou!#lt and interest may open up. For those 
who wish to pursue the theme in greater detail, the books mentioned in the 
notes at the end of the article may prove useful. These references to works by 
Roman Catholic, Anglican and Protestant authors point up the fact that the 
present expansion of our knowledge and understanding of the Bible is truly 
ecumenical. A consensus of opinion, a real common mind, is coming into 
being in the field of biblical studies in our day. This one feels is truly a sign 
of the presence and guidance of the Holy Spirit. 

A messiah is literally 'an anointed one'. David was a messiah, anointed 
King in about 1000 B.C. while Saul the rejected King was still alive. (See 
1 Samuel 16:1-13.) He first ruled the southern tribes of Israel and later the 
northern tribes as well. 
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other people and through the things which God has made, monks and nuns 
approach God directly. And this direct intuition of God which is given in the 
monastic life helps other men not to rest totally attached to the things of this 
world, but to see beyond them to God who gives them. While other people 
mostly see God through the things which God has made, the monk or the nun 
is called to see God in himself and to see the things in the light of God. We 
can see things with a great joy and in great simplicity when we see them in 
the light of God, seeing the creation not in itself, but always as God's gift to 
us. In this way the creation gains a continually new depth and purity for us; 
for this reason also for those in the monastic life all things are pure. 

He who has this direct vision or intuition of God as Person feels and knows 
the Spirit of God working within him, and feels and knows the Spirit of God 
present and working in others. Only in the Spirit of God can we truly live and 
understand the spirit of other men. The Spirit is not given by things; the 
Spirit comes from God. The monk or the nun is called to live in the Spirit of 
God. He who is attached to things in themselves as the last and final reality 
cannot know the Spirit of God, cannot live in Him but lives shut up in the 
passions of the flesh, in the darkness of his own isolated ego. St. Paul in his 
Epistle tells us to live in the Spirit and not to accomplish the desires of the 
flesh. He who lives attached to the things of this world as the ultimate reality 
does as St. Paul says in this Sunday's Epistle [Trinity XIV] : he lives in 
dissensions and quarrels and hatred. Whereas he who lives in the Spirit knows 
in himself as a growing reality the fruit of the Spirit. We are called to crucify 
the desires, the lower desires, the egoistic selfish desires which attach us to 
the things of this world. We are called to crucify the world itself. To be 
crucified to the world in this way is to find a joy infinitely greater than that 
which the world can give, because we find the direct relationship with God 
who is the eternal source of all life and we find our fellow men in and 
through God. Monks and nuns have the spirit of this joy amongst them and 
they communicate and share it with all those who come into contact with 
them and thus help them to understand the meaning of their own life. 

0 our Lord, together we pray to you to renew in us the knowledge and the 
life of your Spirit so that we may know your Presence in us and around us, 
may see your light flooding over all things in order to love you above all 
things, and to love all men in you, crucifying all attachment to things in 
themselves. Give us the joy to know ourselves always in close relationship and 
communion with you. Give us the gift of yourself which is above all gifts, and 
draw us always more deeply into the intimacy of communion with thee. 

AMEN. 
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ECUMENICAL ENCOUNTER 

SISTER BRIDGET, S. L. G. 

THE weeks since the last issue of the Chronicle have been marked 
at Fairacres by the depth of the ecumenical encounters we have 

experienced during this time. Perhaps it is true that when communication 
is complicated by· the need for translations, we dispense with the evasions of 
small talk and 5Peak of essentials, going to the heart of the matter without 
the scruples of reserve. In any case, despite language barriers, we have met 
several new friends of otll_er Confessions in the depth of our faith and 
common monastic heritage and have found an inner unity which transcends 
our external divisions. 

One Sunday afternoon at tea time, strains of German, Spanish and French 
mingled with our more prosaic English, and this was the signal of the 
beginning of a series of fruitful exchanges. The German emanated from the 
Prioress, Sister Maria Scholastica Pfister, and the Warden, Pastor Halken­
heuser, of the Community of Casteller Ring from Schloss Schwanberg in 
Bavaria. Pastor Halkenheuser had studied for a time in England and was an 
able interpreter for the Prioress who was visiting England for the first time to 
see something of the Religious Life in the Anglican Communion. Although 
they were unable to stay longer than thirty-six hours, we were able to share 
the fruits of our mutual experience of the monastic life. 

The Community of Casteller Ring, rising out of a deepening in the 
sacramental life in the German Lutheran Church of Bavaria, began directly 
after the Second World. War with a nucleus of women who had worked 
together in the Girl Guide movement and were through their mutual 
experiences drawn to a deeper life of prayer in community, a life both 
monastic and liturgical. They have been greatly aided in their development 
along these lines in the succeeding years by the monks of a nearby Abbey of 
the Benedictine congregation of St. Ottilien. When all had been said in words, 
the greatest joy for us all was being together in choir for the Eucharist and 
Offices. The Prioress was seated in the stall of our Prioress, while the Warden 
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LOVE IS OF GOD 

Sing soul, true carol song­
love is of God-
as robin sings on bough 
his simple praise. 

Speak then in passing through life's throng­
I love my God-

Seek then in all things to make strong 
the will to love, 

seeing that to remedy man's wrong 
against God's love, 
God's Love took flesh 
to make afresh 
what man had lost 
for God is Love. 

Sing carol of redeeming birth­
God's love for man-
as robin sings on bough 
his simple praise. 

Speak then with all good will to men on earth 
that they love God, 

seek joyfully in thankful mirth 
for God gives love. 

Seeing that man's end and present worth 
is just to love 
with every thought 
for God is Love, 
so man is taught 
by loving God. 

Receiving and giving love, 
giving and receiving love, 
life's meaning and ending-love­

for God is Love. 

From Rhythmic Prayers by Gilbert Shaw 
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In the English tradition, as mentioned above, the last antiphon, sung on 
the eve of the Vigil of Christmas, is this tender address to our Lady:-

0 Virgin of Virgins, how shall this be? for neither before thee was 
any like thee, nor shall there be after . ... 

This recalls the uncertainty and doubt experienced by St. Joseph before he 
was assured of the divine action, a doubt and unbelief which has been 
experienced by many through the ages, so that the Incarnation has been a 
great challenge to their faith. To all who experience such uncertainty, our 
Lady's reply comes:-

0 Daughters of Jerusalem, why marvel ye at me? The thing which ye 
behold is a divine mystery. 

This antiphon brin!)s us to the very cave of Bethlehem: the scene is set 
for the great mystery of divine self-giving. We pass to the Office of the Vigil 
of Christmas with hearts prepared, purified by prayer and watching, 
quickened by faith, and above all, expectant. 

'O come, let us adore him'. 
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was with our Warden in the Lady Chapel during Offices, and at the Eucharist 
he assisted by reading the Gospel. As at all such occasions at this present 
time, in the Eucharist where we know our deepest union in Christ, we also 
realise most acutely our divisions. 

Our Dominican friend from Valencia, Spain, Padre Juan Bosch is a young 
man of vision and initiative. He and another Dominican Father of his 
province have begun plans for an ecumenical centre, but even when this was 
only in the provisional stage Padre Juan set about enlarging his understanding 
of Confessions other than his own. He had done as much as he could in his 
own country but had little opportunity there to gain, first,hand knowledge of 
the Anglican Communion, so he came to England this summer to live in the 
home of Anglicanism. The greater part of his time was spent in Oxford living 
with the Cowley Fathers, and during this period he came to Fairacres almost 
every day for dinner, None and an afternoon spent primarily in coaching one 
of the Sisters in Spanish while at the same time absorbing a great deal about 
our life and prayer. He became very much one of the family, and his white• 
habited figure a part of the Fairacres scene for several weeks. We were surely 
as joyful as he when he wrote recently to say that the Provincial had given 
permission for him to start his Ecumenical Centre in Valencia, and he will 
certainly be in our prayer. 

Later in the summer, when Sister Mary Augustine returned from the 
Conference for Religious of the Roman Catholic, Orthodox, Protestant and 
Anglican Churches at the Protestant Community at Grandchamp, Switzerland, 
she had told us about the many interesting and valuable contacts which had 
been made there. [See the article 'Ecumenical Interchange' elsewhere in this 
Chronicle.] These contacts included the Prioress and Prior of the Roman 
Catholic double community of men and women at the Priory of the Epi­
phany, Eygaliere, Provence. We therefore looked forward to their visit with 
us, .but even thus forewarned, we did not imagine the depths of the com­
munion in the common life that we found with Soeur Simone and Pere Pierre 
during their four day sojourn at Fairacres in early October. 

Essentially we did little more than just live and pray together. There were 
a few occasions when small. groups of Sisters met them to leam more about 
their community, their liturgy, etc, and they about ours, but by and large 
our sharing was of the daily rouni:I. Their Community of six Sisters and two 
Brothers has been growing and developing over the past seventeen years. 
While they have felt strongly drawn to express their vow of poverty by 
earning their living in outside work, they·have known even more emphatically 
that they were called to the monastic life. They have delved deeper and 
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deeper into the Great Tradition of the desert Fathers and Cassian, of Basil and 
the Fathers of Eastern Monasticism, into the wells of the spirituality of the 
undivided Church. With all we have been given of this Great Tradition 
through the teaching of Father Lucius Cary, S.S.J.E. and our recent Warden, 
Father Gilbert Shaw, we found ourselves one with our visitors in this great 
stream of Christian spirituality. As a result of putting down their roots in 
the f:astern teaching and expression of monasticism, the members of the 
community have developed a form of Office which grows out of their life 
and is a synthesis of the liturgical expressions of both East and West. It would 
seem in this that they have made an outstanding contribution to the entire 
Church and are at the heart of their prayer a channel for unity. 

Another link was forged with the Sisters of Grandchamp through the brief 
visit here of one of their Community, Sister Jacoba Boost. Sister told us 
something of the life at Grandchamp and played a tape of the Sisters' choir 
singing for us, but her main reason for coming to Fairacres was because she 
knew of our Community's interest in the Holy Land. (As many of you know, 
we were prepared in 1939 to make a foundation there, plans which were 
frustrated owing to the war.] Having lived and worked in Israel for the past 
twelve years, heading her Community's work there, Sister Jacoba was able to 
share with us some of her experiences and her insight into the needs of this 
land sacred to Jew, Moslem and Christian alike. Through her life and prayer, 
she was able to verify for us what one knows intuitively, that God draws all 
the needs of man, of His world, to a focal point there in the Holy Land and 
that to 'pray for the peace of Jerusalem' is to pray for the peace of the world. 

In these past weeks we have renewed many of our former contacts with 
the Orthodox Christians in Oxford, and there was a glorious.Sunday after­
noon when we welcomed back to Oxford and Fairacres, Dimitrije and Olga 
Stapanovic and their two children who have come from Belgrade for a year of 
musical research. Several of their Orthodox friends, including Dr. Paschos a 
hymnologist from Greece, accompanied them. After staying for Vespers, they 
sang some pieces of Slavonic and Byzantine chant for us. On another Sunday 
afternoon Mariamna Fortounnato, who painted the icon of the Mother of 
God which we have in our Chapel at Hemel Hempstead, gave us an 
illuminating and inspiring talk with slides on the meaning of icons and their 
use in Liturgy and private prayer. 

Perhaps the highlight of the year for us all was the visit to England of 
Father Dumitru Staniloae, the eminent Romanian Orthodox theologian and 
translater into Romanian of the Philoka/ia. He came primarily for the 
Conference of the Fellowship of St. Alban and St. Sergius at Durham, and we 
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0 Key of David and Sceptre of the house of Israel: that openest and 
no man shutteth, and shuttest and no man openeth: Come, and bring 
the prisoners out of the prison-house, them that sit in darkness and the 
shadow of death. 

It would take too long to draw out the significance and relevance for our 
time of each of these antiphons, but we might pause to think of the one, 'O 
Key of David', in which we see our Lord as the fulfilment of all the Old 
Testament types and mysteries. We call to mind how many prison-houses 
there are in our twentieth century world, where people languish in darkness 
and distress: the concrete and very real prisons behind the iron and bamboo 
curtains of our distressed political scene; the prison-houses of the mind, where 
the psychologically disturbed can be helped out of darkness by trained 
psychiatrists, but who need the divine Saviour and Deliverer who alone can 
bring them to newness of life in the Gospel meaning of those words; and the 
prisons of our own country, filled to capacity with the violent, the disordered, 
the rebels against society, some of whom are the despair of social workers 
and probation officers. 

The fifth 'Great O' antiphon takes its imagery from nature. It recalls the 
Benedictus with its announcement that 'The Day-spring from on high hath 
visited us', but its roots are in the Old Testament in Isaiah 60 and Malachi 4:2. 
It also has a Johannine ring, in the sense of the conflict between light and 
darkness in men's hearts. 

0 Day-spring, Brightness of the Light Everlasting, and Sun of 
Righteousness: Come and enlighten them that sit in darkness and the 
shadow of death. 

In the sixth antiphon there is the hope and expectation that the heavenly 
King will unite both Jew and Gentile in one People of God. 

0 King of the Nations and their Desire: the Corneruone, who 
makest both one: Come and save mankind, whom thou formedst of 
clay. 

The seventh antiphon, the final one in the Roman series, brings us to the 
very brink of the mystery of the Incarnation. 

0 Emmanuel, our King and Lawgiver, the Desire of all nations and 
their Salvation: Come and save us, 0 Lorri our God. 
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or image drawn from Scripture, as, for example, 'Wisdom'. The title is 
enlarged upon in a few words before a petition is introduced by the emphatic, 
'Come' (Veni), a word which characterises the whole liturgy of the season. 
The petition is repeated in a different form each day and is a plea for 
redemption. 

Though the historical origins of these antiphons are lost in obscurity, they 
very clearly show themselves to be the fruit of that brooding upon Holy 
Scripture which was typical of the prayer in monastic houses from earliest 
times. Such prayer was often made corporately in silence, and was summed 
up by the abbot or leader in some simple direct collect. The 'Great O' 
antiphons all have the eschatological note which marked the outlook of the 
early Church and was preserved in the monastic tradition, the longing that he 
who had come, and who was continually coming in prayer and Eucharist 
should come again in the glory of his Kingdom. 

Some commentators have seen a progression in thought in the arrangement 
of the 'Great O' antiphons. The first, 'O Sapientia', (a title which gives its 
name to a day in the calendar of the Church of England Book of Common 
Prayer} speaks of Christ as the pre-existent Son of God, the uncreated 
Wisdom:-

0 Wisdom which earnest out of the mouth of the Most High, and 
reachest from one end to another, mightily and sweetly ordering all 
things: Come and teach us the way of prudence. 

This plea is surely significant for our time when we have to acknowledge that 
the vast expansion of human knowledge and technical skill has not succeeded 
in 'mightily and sweetly ordering all things'. We are forced to cry for an out­
pouring of the Wisdom from on high upon the impotence of man in his 
international, inter-racial and social relationships. 

The next three antiphons portray the Messiah in his Old Testament role as 
God of the Covenant, Root of Jesse, and Key of David:-

O Adonai, and Leader of the house of Israel, who appearedst in the 
bush to Moses in a flame of fire, and gavest him the law in Sinai: Come 
and redeem us with an outstretched arm. 

O Root of Jesse, which standest for an ensign of the people, at 
whom kings shall shut their moudls, unto whom the Gentiles shall 
seek: Come and deliver us, and tarry not. 
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hardly dared hope to have more than a brief talk from him, but we were 
truly blessed to have him here at Fairacres for several days. He gave us of his 
spirit, and he gave us of his love. One doesn't often in this life touch a real 
saint, but when one does the signs are a transparent humility and humanity. 
Father Staniloae was like a father, or even better a very loving grandfather, to 
us all. Always direct, he could expound at great theological depth a truth 
arising out of the smallest incident, yet he could also sit with us under the 
chestnut tree and tell exceedingly funny stories. Like our other clerical 
visitors, Pastor Halkenheuser, Padre Juan and Pere Pierre, Father Staniloae 
read the Gospel at the Sunday Eucharist, in fact, he sang it in beautiful 
Romanian chant. He also preached the homily ['The Relevance of the 
Monastic Life', printed elsewhere in this Chronicle l , but what we will always 
remember was his address, 'The Cross on the Gift of the World', which he 
gave just before he left us. His final comment to us before giving us his 
blessing is an apt summary of our ecumenical encounter during these few 
months: 'In the depths of spirituality we find the same teaching. Only in God 
shall we be united. Only in God and in the fact of God do we find our 
common humanity, the thing which unites us and makes us one. The 
intensity 9f the Divine Light overcomes all differences'. 
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ECUMENICAL INTERCHANGE 

SISTER MARY AUGUSTINE, S. L. G. 

FROM Saturday, August 15th to Thursday, August 20th I attended an 
Ecumenical Conference for Women Religious which took place within 

the context of the life of the Protestant Community at Grandchamp, situated 
in -surroundings of great natural beauty between the Jura Mountains and Lake 
Neuchatel, near the French border of Switzerland. 

The organisers of the Conference were Mgr. Emilianos, Bishop of Calabria, 
representative of the Ecumenical Patriarch at the World Council of Churches 
at Geneva, whose personal generosity had contributed largely to make the 
Conference possible, and Don Julian Garcia Hernando, Director of the 
National Secretariat for Ecumenism at Madrid. 

The Conference was unique in that it was the first in which Spanish 
Religious participated. Out of a total of 80 participants, 18 were from 
Spain. 

There was also a group of Orthodox, which included an Abbess from 
Athens, who understood only Greek, an Archimandrite from Crete, who 
understood only Greek and English, two Romanian Monks, engaged in 
studies abroad, and a Romanian Nun from a Monastery in Jerusalem. 

There were a number of representatives from Protestant Communities in 
France, Gennany and Switzerland in addition to the members of the 
Grandchamp Community. There were just three of us present from 
Anglican Communities. 

The Grandchamp Community could accommodate only 30 of the visitors, 
so rooms were found for the rest of us among near neighbours or in the 
surrounding villages. This led to the forming of new and welcome contacts 
with the Roman Catholic population among whom the Sisters live. 

From the moment we entered the simple and lovely Chapel, made from a 
barn, and were taken into its prayerful atmosphere, we realised what a 
privilege it was for such a gathering to be meeting, praying, eating and living 
together and, as a community, sharing the riches already there. 

The subject of the Conference was 'The Signification of the Religious Life 
in the World Today'. Papers were read dealing with the three Vows from the 
point of view of the various confessions. These were followed by group 
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THE 'GREAT O' ANTIPHONS 

SISTER MARY DOMINICA, S. L. G. 

IHE Liturgical Commission of the Church of England has recommended 
I tllat the final Sundays of the Trinity Season plus the Sundays of Advent 

be renamed 'Sundays before Christmas', beginning with the 'Ninth Sunday 
before Christmas'. This would have the value of early directing our thoughts 
and expectations towards the second greatest festival of the Church. It is not 
a revolutionary recommendation, for a longer period of preparation for 
Christmas was known in earlier days and is still a feature of Eastern liturgical 
practice. 

The awakening in earnest to the proximity of Christmas begins in Religious 
Houses in the West: with the solemn chanting of the 'Great O' antiphons on 
the Magnificat at the Office of Vespers-in Anglican communities beginning 
on December 16th and in Roman Catholic on December 17th. 

These very beautiful antiphons, each beginning with the exclamatory, 'O', 
probably date back to the 8th century-some scholars say even earlier. They 
are sung with great solemnity before and after the Magnificat. They are all set 
to the same traditional plainchant melody which is full of intense expectation 
and desire for the coming of the King. 

In the English Church the 'Great O' antiphons have for many years been 
eight in number, whereas the Roman Catholic Church has only seven, and 
thus begins to sing them a day later. The antiphon peculiar to the English 
Church is: 'O Virgin of Virgins, how shall this be? for neither before thee was 
any like thee, nor shall there be after: Daughters of Jerusalem, why marvel ye 
at me? the thing which ye behold is a divine mystery'. Probably this antiphon 
has arisen out of the strong devotion to our Lady in England which gained 
for the country the title of 'Our Lady's Dowry'. 

The structure of the 'Great O' antiphons is simple, and they resemble the 
collects in their directness. They begin with the exclamatory, 'O', from which 
they receive their name. The coming Lord is invoked by the use of some title 

21 



I personally felt that the highlight of the evening was the fact of our being 
among the Carmelites just as they normally are. One felt such a genuine 
'family feeling' with them as they worshipped there in their white choir 
cloaks. There was a really deep stillness before, during and after the Mass. 

The Mass was 'reformed', and though personally I did not take to the 
translation of the dialogue part, I thought the three readings from The 
Jerusalem Bible were beautiful. We sang hymns at various points, and 
Communion was given in both kinds. 

Father Alberic from Boar's Hill was the celebrant, assisted by several 
clerical dignitaries, and he preached a very much to the point sermon in 
St, Teresa's honour. He said that from earliest times she had been recognized 
as a 'doctor', and so he asked why have we had to wait until now for the 
official Proclamation? Well, only since Vatican II has it become thinkable 
that a woman should receive this honour! He said how good it was to have 
representatives of the various Roman Catholic Orders who had helped 
St. Teresa present, and also the Anglican Communities of the Society of 
St. John the Evangelist, the Sisters of the Love of God, the Communtty of 
St. Mary the Virgin, and others. He also paid a handsome tribute to the 
Teresian scholarship of Professor Allison Peers and Doctor E. Trueman 
Dicken, particularly enumerating several works of the latter. ' 

As we emerged after Mass we were quite overwhelmed by the loving 
welcome of . the Carmelites who each greeted us with obvious sisterly 
affection. There were many of our Roman Catholic and Anglican friends 
among ·the visitors, so by the time we had filed out and talked with them and 
seen something of the clean, bright simplicity of the Convent and been 
greeted by Father Alberic who seemed to be shaking hands with everyone,. 
and bade a fond farewell to the Carmelites who remained inside the Enclo­
sure, we found we were about the last to arrive at the guest house for 
refreshments. These were lavish and must have taken much loving preparation. 
Here we met many new friends. We departed reluctantly, but when we 
arrived home at Fairacres as the bell rang for Compline that seemed to be a 
fitting conclusion to a unique and never-to-be-forgotten experience. 
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discussions, which provided opportunity for interchange, and these were 
summarised in short reports to the whole Conference. 

The official language of the Conference was French, the minority of 
members who could understand only Spanish, Greek or English receiving 
simultaneous translation from a small group of able linguists. 

In addition to the main papers, we had interesting accounts of the develop­
ment of the life and work of particular communities, Roman Catholic, 
Protestant, Anglican and Orthodox, as well as some slides of Serbian 
monasteries taken by Sister Brigitta, C.S.M.V. during her visit to them. 

Sister Anke, Superior of the Lutheran Community of Ordo Pacis, 
Hamburg, showed slides of early manuscripts, mosaics, and sculpture by 
which means she most movingly illustrated the Protestant understanding of 
chastity. 

Sharing in the corporate prayer of the Grandchamp Community, which 
uses the Taize Office, made an immeasurable contribution to the unity and 
'sympathy' which transcended the evident differences of race, language and 
dogma. We had this Office midday, evening and at Compline, and we began 
each day with a liturgy at which all were present. This was the pivot of the 
whole Conference. 

On the first day of the Conference, which was the Feast of the 
Assumption, and on the second day, a Sunday, this was the Orthodox 
Liturgy, at which beautiful vestments given into the care of the Grandchamp 
Community by the Romanian Patriarch Justinian were worn. On these two 
days there was a Catholic and an Anglican celebration later. The Grandchamp 
Sisters and other Protestants received Communion at the Anglican Eucharist, 
the Archbishop of Canterbury having given permission for this on such 
ecumenical occasions. 

On the third day we were all of one mind that we should begin the day 
with one liturgical celebration only, and we were conscious on each of the 
following days of a deep spirit of Uf!ity and participation even though there 
were always some members of the Conference who could not communicate. 
We had the Anglican Liturgy on Monday, the Catholic on Tuesday, with 
Pere Michelon concelebrating with four assistants, the Liturgy of Taize on 
Wednesday, at which Orthodox and Catholics read th_e Gospel in a variety of 
languages, and the Liturgy of the Church of South India on Thursday, 
celebrated by Father Murray Rogers of the Jyotiniketan Ashram, with a 
reading from the Upanishads and some Sanskrit chants. 

The Grandchamp Community have the custom of handing one a plate or 
bowl at table, which you keep, and then pass the next one you receive to 
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your neighbour, for, as they say, you must first receive before you can give, 
and this simple action is a reminder of a spiritual truth in a life where prayer 
and silence are central. 

At the end of the Conference it was said that there had been many words 
spoken but that the fact that we had lived as .a community with the 
Grandchamp Sisters, had eaten and prayed together, had brought us into a 
deep unity which would live in the memory of all present. Even in cases where 
there was a complete language barrier we were conscious of a unity of heart 
and spirit at this deeper level of communication. 

It was said that when each of us can truly say, 'Not I, but Christ lives in 
me', we shall arrive at the unity of the whole Body of Christ. We were aware 
that there was a whole world behind each name on the list of Conference 
members,· and we had been conscious of the upholding of all these unseen 
representatives. None of us was the same person who had arrived at the 
Conference a week earlier. 

The final word was given by Sister Minke, the present Superior of the 
Grandchamp Community, when she reminded us to keep our eyes on Christ, 
and like the disciples and the Mother of God in the Upper Room waiting for 
the coming of the Holy Spirit, remain in the joy of the encounter and in 
expectation of His Coming. 

At one stage of the Conference we were asked for constructive suggestions 
for future meetings. It was generally felt that one paper on each subject was 
sufficient (as contrasted with four at this Conference) and that the small 
discussion groups provided ample opportunity for sharing different views. 
This would also enable us to have more time for prayer, which we felt to be 
of primary importance at such a gathering. It was hoped that there might be 
further meetings of the same group at which our living and praying together 
might develop to a further stage. If possible, we hoped this might be in the 
same Community setting. 

Through the kindness of Ilse Friedeberg, before leaving Geneva a group of 
us had the opportunity of visiting Les Clarisses at Russin, deep in the country 
outside Geneva. It was founded six years ago from Avignon as an ecumenical 
community, where Protestants are allowed inside the Cloister. Their lovely 

, chapel at the top of the house had tree trunk 'stalls', and the altar table was 
similarly supported. Afterwards we were entertained to lunch and shown 
round the head quarters of the World Council of Churches by Pastor 
B. T. Mollander, Head of the Diakonia Department. 
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AN ECUMENICAL CELEBRATION 

IN HONOUR OF ST. TERESA 

SISTER JANE, S. L. G. 

THIS is to tell you something about what was for us a remarkable 
I ~xperience, when the Warden, the Prioress and the Subprioress 

attended a Solemn Mass at the Carmelite Convent here in Oxford on Sunday, 
September 27J:o celebrate the Proclamation of St. Teresa as the first woman 
Doctor of the Church. 

The Mass was at 6.30 p.m., and as we drove up at about 6.20 we found all 
sorts and conditions of Religious converging on the Convent from all sides. 
It is a lovely building of Cotswold stone which belonged to a Merton College 
Professor and was converted into a convent when this Carmelite Foundation 
was made in 1923. The ballroom became the Chapel and the billiard room the 
'hall'. Extensions have been built on, all toning in very well and, much to our 
surprise, we nuns were able to see something of the attractive garden and to 
get an overall impression of the Enclosure, as we were taken right into the 
Community Choir for the Mass. The Vicar-General had granted a special 
dispensation to allow visiting Religious into the Enclosure because there were 
far too many visitors to fit into the main part of the Chapel. 

The Community Chapel is at one side of the Altar (as is the Visitors' 
Chapel at Fairacres), though separated from it by a grille. This, being of quite 
wide mesh and light in colour did not much impede our view of what went on 
in the Sanctuary. The Nuns sit round the side of the Chapel in large stalls 
consisting of seats without 'fronts', and they keep their books beside them on 
the seat. The centre space is usually empty, though on this occasion it was 
crammed with visiting Religious. There is an aisle behind the stalls along 
which the Nuns process to an opening at the Altar to receive Communion. 
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In addition to the main papers, we had interesting accounts of the develop­
ment of the life and work of particular communities, Roman Catholic, 
Protestant, Anglican and Orthodox, as well as some slides of Serbian 
monasteries taken by Sister Brigitta, C.S.M.V. during her visit to them. 

Sister Anke, Superior of the Lutheran Community of Ordo Pacis, 
Hamburg, showed slides of early manuscripts, mosaics, and sculpture by 
which means she most movingly illustrated the Protestant understanding of 
chastity. 

Sharing in the corporate prayer of the Grandchamp Community, which 
uses the Taize Office, made an immeasurable contribution to the unity and 
'sympathy' which transcended the evident differences of race, language and 
dogma. We had this Office midday, evening and at Compline, and we began 
each day with a liturgy at which all were present. This was the pivot of the 
whole Conference. 

On the first day of the Conference, which was the Feast of the 
Assumption, and on the second day, a Sunday, this was the Orthodox 
Liturgy, at which beautiful vestments given into the care of the Grandchamp 
Community by the Romanian Patriarch Justinian were worn. On these two 
days there was a Catholic and an Anglican celebration later. The Grandchamp 
Sisters and other Protestants received Communion at the Anglican Eucharist, 
the Archbishop of Canterbury having given permission for this on such 
ecumenical occasions. 

On the third day we were all of one mind that we should begin the day 
with one liturgical celebration only, and we were conscious on each of the 
following days of a deep spirit of Uf!ity and participation even though there 
were always some members of the Conference who could not communicate. 
We had the Anglican Liturgy on Monday, the Catholic on Tuesday, with 
Pere Michelon concelebrating with four assistants, the Liturgy of Taize on 
Wednesday, at which Orthodox and Catholics read th_e Gospel in a variety of 
languages, and the Liturgy of the Church of South India on Thursday, 
celebrated by Father Murray Rogers of the Jyotiniketan Ashram, with a 
reading from the Upanishads and some Sanskrit chants. 

The Grandchamp Community have the custom of handing one a plate or 
bowl at table, which you keep, and then pass the next one you receive to 
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ECUMENICAL INTERCHANGE 

SISTER MARY AUGUSTINE, S. L. G. 

FROM Saturday, August 15th to Thursday, August 20th I attended an 
Ecumenical Conference for Women Religious which took place within 

the context of the life of the Protestant Community at Grandchamp, situated 
in -surroundings of great natural beauty between the Jura Mountains and Lake 
Neuchatel, near the French border of Switzerland. 

The organisers of the Conference were Mgr. Emilianos, Bishop of Calabria, 
representative of the Ecumenical Patriarch at the World Council of Churches 
at Geneva, whose personal generosity had contributed largely to make the 
Conference possible, and Don Julian Garcia Hernando, Director of the 
National Secretariat for Ecumenism at Madrid. 

The Conference was unique in that it was the first in which Spanish 
Religious participated. Out of a total of 80 participants, 18 were from 
Spain. 

There was also a group of Orthodox, which included an Abbess from 
Athens, who understood only Greek, an Archimandrite from Crete, who 
understood only Greek and English, two Romanian Monks, engaged in 
studies abroad, and a Romanian Nun from a Monastery in Jerusalem. 

There were a number of representatives from Protestant Communities in 
France, Gennany and Switzerland in addition to the members of the 
Grandchamp Community. There were just three of us present from 
Anglican Communities. 

The Grandchamp Community could accommodate only 30 of the visitors, 
so rooms were found for the rest of us among near neighbours or in the 
surrounding villages. This led to the forming of new and welcome contacts 
with the Roman Catholic population among whom the Sisters live. 

From the moment we entered the simple and lovely Chapel, made from a 
barn, and were taken into its prayerful atmosphere, we realised what a 
privilege it was for such a gathering to be meeting, praying, eating and living 
together and, as a community, sharing the riches already there. 

The subject of the Conference was 'The Signification of the Religious Life 
in the World Today'. Papers were read dealing with the three Vows from the 
point of view of the various confessions. These were followed by group 
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THE 'GREAT O' ANTIPHONS 

SISTER MARY DOMINICA, S. L. G. 

IHE Liturgical Commission of the Church of England has recommended 
I tllat the final Sundays of the Trinity Season plus the Sundays of Advent 

be renamed 'Sundays before Christmas', beginning with the 'Ninth Sunday 
before Christmas'. This would have the value of early directing our thoughts 
and expectations towards the second greatest festival of the Church. It is not 
a revolutionary recommendation, for a longer period of preparation for 
Christmas was known in earlier days and is still a feature of Eastern liturgical 
practice. 

The awakening in earnest to the proximity of Christmas begins in Religious 
Houses in the West: with the solemn chanting of the 'Great O' antiphons on 
the Magnificat at the Office of Vespers-in Anglican communities beginning 
on December 16th and in Roman Catholic on December 17th. 

These very beautiful antiphons, each beginning with the exclamatory, 'O', 
probably date back to the 8th century-some scholars say even earlier. They 
are sung with great solemnity before and after the Magnificat. They are all set 
to the same traditional plainchant melody which is full of intense expectation 
and desire for the coming of the King. 

In the English Church the 'Great O' antiphons have for many years been 
eight in number, whereas the Roman Catholic Church has only seven, and 
thus begins to sing them a day later. The antiphon peculiar to the English 
Church is: 'O Virgin of Virgins, how shall this be? for neither before thee was 
any like thee, nor shall there be after: Daughters of Jerusalem, why marvel ye 
at me? the thing which ye behold is a divine mystery'. Probably this antiphon 
has arisen out of the strong devotion to our Lady in England which gained 
for the country the title of 'Our Lady's Dowry'. 

The structure of the 'Great O' antiphons is simple, and they resemble the 
collects in their directness. They begin with the exclamatory, 'O', from which 
they receive their name. The coming Lord is invoked by the use of some title 
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or image drawn from Scripture, as, for example, 'Wisdom'. The title is 
enlarged upon in a few words before a petition is introduced by the emphatic, 
'Come' (Veni), a word which characterises the whole liturgy of the season. 
The petition is repeated in a different form each day and is a plea for 
redemption. 

Though the historical origins of these antiphons are lost in obscurity, they 
very clearly show themselves to be the fruit of that brooding upon Holy 
Scripture which was typical of the prayer in monastic houses from earliest 
times. Such prayer was often made corporately in silence, and was summed 
up by the abbot or leader in some simple direct collect. The 'Great O' 
antiphons all have the eschatological note which marked the outlook of the 
early Church and was preserved in the monastic tradition, the longing that he 
who had come, and who was continually coming in prayer and Eucharist 
should come again in the glory of his Kingdom. 

Some commentators have seen a progression in thought in the arrangement 
of the 'Great O' antiphons. The first, 'O Sapientia', (a title which gives its 
name to a day in the calendar of the Church of England Book of Common 
Prayer} speaks of Christ as the pre-existent Son of God, the uncreated 
Wisdom:-

0 Wisdom which earnest out of the mouth of the Most High, and 
reachest from one end to another, mightily and sweetly ordering all 
things: Come and teach us the way of prudence. 

This plea is surely significant for our time when we have to acknowledge that 
the vast expansion of human knowledge and technical skill has not succeeded 
in 'mightily and sweetly ordering all things'. We are forced to cry for an out­
pouring of the Wisdom from on high upon the impotence of man in his 
international, inter-racial and social relationships. 

The next three antiphons portray the Messiah in his Old Testament role as 
God of the Covenant, Root of Jesse, and Key of David:-

O Adonai, and Leader of the house of Israel, who appearedst in the 
bush to Moses in a flame of fire, and gavest him the law in Sinai: Come 
and redeem us with an outstretched arm. 

O Root of Jesse, which standest for an ensign of the people, at 
whom kings shall shut their moudls, unto whom the Gentiles shall 
seek: Come and deliver us, and tarry not. 
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hardly dared hope to have more than a brief talk from him, but we were 
truly blessed to have him here at Fairacres for several days. He gave us of his 
spirit, and he gave us of his love. One doesn't often in this life touch a real 
saint, but when one does the signs are a transparent humility and humanity. 
Father Staniloae was like a father, or even better a very loving grandfather, to 
us all. Always direct, he could expound at great theological depth a truth 
arising out of the smallest incident, yet he could also sit with us under the 
chestnut tree and tell exceedingly funny stories. Like our other clerical 
visitors, Pastor Halkenheuser, Padre Juan and Pere Pierre, Father Staniloae 
read the Gospel at the Sunday Eucharist, in fact, he sang it in beautiful 
Romanian chant. He also preached the homily ['The Relevance of the 
Monastic Life', printed elsewhere in this Chronicle l , but what we will always 
remember was his address, 'The Cross on the Gift of the World', which he 
gave just before he left us. His final comment to us before giving us his 
blessing is an apt summary of our ecumenical encounter during these few 
months: 'In the depths of spirituality we find the same teaching. Only in God 
shall we be united. Only in God and in the fact of God do we find our 
common humanity, the thing which unites us and makes us one. The 
intensity 9f the Divine Light overcomes all differences'. 
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deeper into the Great Tradition of the desert Fathers and Cassian, of Basil and 
the Fathers of Eastern Monasticism, into the wells of the spirituality of the 
undivided Church. With all we have been given of this Great Tradition 
through the teaching of Father Lucius Cary, S.S.J.E. and our recent Warden, 
Father Gilbert Shaw, we found ourselves one with our visitors in this great 
stream of Christian spirituality. As a result of putting down their roots in 
the f:astern teaching and expression of monasticism, the members of the 
community have developed a form of Office which grows out of their life 
and is a synthesis of the liturgical expressions of both East and West. It would 
seem in this that they have made an outstanding contribution to the entire 
Church and are at the heart of their prayer a channel for unity. 

Another link was forged with the Sisters of Grandchamp through the brief 
visit here of one of their Community, Sister Jacoba Boost. Sister told us 
something of the life at Grandchamp and played a tape of the Sisters' choir 
singing for us, but her main reason for coming to Fairacres was because she 
knew of our Community's interest in the Holy Land. (As many of you know, 
we were prepared in 1939 to make a foundation there, plans which were 
frustrated owing to the war.] Having lived and worked in Israel for the past 
twelve years, heading her Community's work there, Sister Jacoba was able to 
share with us some of her experiences and her insight into the needs of this 
land sacred to Jew, Moslem and Christian alike. Through her life and prayer, 
she was able to verify for us what one knows intuitively, that God draws all 
the needs of man, of His world, to a focal point there in the Holy Land and 
that to 'pray for the peace of Jerusalem' is to pray for the peace of the world. 

In these past weeks we have renewed many of our former contacts with 
the Orthodox Christians in Oxford, and there was a glorious.Sunday after­
noon when we welcomed back to Oxford and Fairacres, Dimitrije and Olga 
Stapanovic and their two children who have come from Belgrade for a year of 
musical research. Several of their Orthodox friends, including Dr. Paschos a 
hymnologist from Greece, accompanied them. After staying for Vespers, they 
sang some pieces of Slavonic and Byzantine chant for us. On another Sunday 
afternoon Mariamna Fortounnato, who painted the icon of the Mother of 
God which we have in our Chapel at Hemel Hempstead, gave us an 
illuminating and inspiring talk with slides on the meaning of icons and their 
use in Liturgy and private prayer. 

Perhaps the highlight of the year for us all was the visit to England of 
Father Dumitru Staniloae, the eminent Romanian Orthodox theologian and 
translater into Romanian of the Philoka/ia. He came primarily for the 
Conference of the Fellowship of St. Alban and St. Sergius at Durham, and we 
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0 Key of David and Sceptre of the house of Israel: that openest and 
no man shutteth, and shuttest and no man openeth: Come, and bring 
the prisoners out of the prison-house, them that sit in darkness and the 
shadow of death. 

It would take too long to draw out the significance and relevance for our 
time of each of these antiphons, but we might pause to think of the one, 'O 
Key of David', in which we see our Lord as the fulfilment of all the Old 
Testament types and mysteries. We call to mind how many prison-houses 
there are in our twentieth century world, where people languish in darkness 
and distress: the concrete and very real prisons behind the iron and bamboo 
curtains of our distressed political scene; the prison-houses of the mind, where 
the psychologically disturbed can be helped out of darkness by trained 
psychiatrists, but who need the divine Saviour and Deliverer who alone can 
bring them to newness of life in the Gospel meaning of those words; and the 
prisons of our own country, filled to capacity with the violent, the disordered, 
the rebels against society, some of whom are the despair of social workers 
and probation officers. 

The fifth 'Great O' antiphon takes its imagery from nature. It recalls the 
Benedictus with its announcement that 'The Day-spring from on high hath 
visited us', but its roots are in the Old Testament in Isaiah 60 and Malachi 4:2. 
It also has a Johannine ring, in the sense of the conflict between light and 
darkness in men's hearts. 

0 Day-spring, Brightness of the Light Everlasting, and Sun of 
Righteousness: Come and enlighten them that sit in darkness and the 
shadow of death. 

In the sixth antiphon there is the hope and expectation that the heavenly 
King will unite both Jew and Gentile in one People of God. 

0 King of the Nations and their Desire: the Corneruone, who 
makest both one: Come and save mankind, whom thou formedst of 
clay. 

The seventh antiphon, the final one in the Roman series, brings us to the 
very brink of the mystery of the Incarnation. 

0 Emmanuel, our King and Lawgiver, the Desire of all nations and 
their Salvation: Come and save us, 0 Lorri our God. 
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In the English tradition, as mentioned above, the last antiphon, sung on 
the eve of the Vigil of Christmas, is this tender address to our Lady:-

0 Virgin of Virgins, how shall this be? for neither before thee was 
any like thee, nor shall there be after . ... 

This recalls the uncertainty and doubt experienced by St. Joseph before he 
was assured of the divine action, a doubt and unbelief which has been 
experienced by many through the ages, so that the Incarnation has been a 
great challenge to their faith. To all who experience such uncertainty, our 
Lady's reply comes:-

0 Daughters of Jerusalem, why marvel ye at me? The thing which ye 
behold is a divine mystery. 

This antiphon brin!)s us to the very cave of Bethlehem: the scene is set 
for the great mystery of divine self-giving. We pass to the Office of the Vigil 
of Christmas with hearts prepared, purified by prayer and watching, 
quickened by faith, and above all, expectant. 

'O come, let us adore him'. 
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was with our Warden in the Lady Chapel during Offices, and at the Eucharist 
he assisted by reading the Gospel. As at all such occasions at this present 
time, in the Eucharist where we know our deepest union in Christ, we also 
realise most acutely our divisions. 

Our Dominican friend from Valencia, Spain, Padre Juan Bosch is a young 
man of vision and initiative. He and another Dominican Father of his 
province have begun plans for an ecumenical centre, but even when this was 
only in the provisional stage Padre Juan set about enlarging his understanding 
of Confessions other than his own. He had done as much as he could in his 
own country but had little opportunity there to gain, first,hand knowledge of 
the Anglican Communion, so he came to England this summer to live in the 
home of Anglicanism. The greater part of his time was spent in Oxford living 
with the Cowley Fathers, and during this period he came to Fairacres almost 
every day for dinner, None and an afternoon spent primarily in coaching one 
of the Sisters in Spanish while at the same time absorbing a great deal about 
our life and prayer. He became very much one of the family, and his white• 
habited figure a part of the Fairacres scene for several weeks. We were surely 
as joyful as he when he wrote recently to say that the Provincial had given 
permission for him to start his Ecumenical Centre in Valencia, and he will 
certainly be in our prayer. 

Later in the summer, when Sister Mary Augustine returned from the 
Conference for Religious of the Roman Catholic, Orthodox, Protestant and 
Anglican Churches at the Protestant Community at Grandchamp, Switzerland, 
she had told us about the many interesting and valuable contacts which had 
been made there. [See the article 'Ecumenical Interchange' elsewhere in this 
Chronicle.] These contacts included the Prioress and Prior of the Roman 
Catholic double community of men and women at the Priory of the Epi­
phany, Eygaliere, Provence. We therefore looked forward to their visit with 
us, .but even thus forewarned, we did not imagine the depths of the com­
munion in the common life that we found with Soeur Simone and Pere Pierre 
during their four day sojourn at Fairacres in early October. 

Essentially we did little more than just live and pray together. There were 
a few occasions when small. groups of Sisters met them to leam more about 
their community, their liturgy, etc, and they about ours, but by and large 
our sharing was of the daily rouni:I. Their Community of six Sisters and two 
Brothers has been growing and developing over the past seventeen years. 
While they have felt strongly drawn to express their vow of poverty by 
earning their living in outside work, they·have known even more emphatically 
that they were called to the monastic life. They have delved deeper and 
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ECUMENICAL ENCOUNTER 

SISTER BRIDGET, S. L. G. 

THE weeks since the last issue of the Chronicle have been marked 
at Fairacres by the depth of the ecumenical encounters we have 

experienced during this time. Perhaps it is true that when communication 
is complicated by· the need for translations, we dispense with the evasions of 
small talk and 5Peak of essentials, going to the heart of the matter without 
the scruples of reserve. In any case, despite language barriers, we have met 
several new friends of otll_er Confessions in the depth of our faith and 
common monastic heritage and have found an inner unity which transcends 
our external divisions. 

One Sunday afternoon at tea time, strains of German, Spanish and French 
mingled with our more prosaic English, and this was the signal of the 
beginning of a series of fruitful exchanges. The German emanated from the 
Prioress, Sister Maria Scholastica Pfister, and the Warden, Pastor Halken­
heuser, of the Community of Casteller Ring from Schloss Schwanberg in 
Bavaria. Pastor Halkenheuser had studied for a time in England and was an 
able interpreter for the Prioress who was visiting England for the first time to 
see something of the Religious Life in the Anglican Communion. Although 
they were unable to stay longer than thirty-six hours, we were able to share 
the fruits of our mutual experience of the monastic life. 

The Community of Casteller Ring, rising out of a deepening in the 
sacramental life in the German Lutheran Church of Bavaria, began directly 
after the Second World. War with a nucleus of women who had worked 
together in the Girl Guide movement and were through their mutual 
experiences drawn to a deeper life of prayer in community, a life both 
monastic and liturgical. They have been greatly aided in their development 
along these lines in the succeeding years by the monks of a nearby Abbey of 
the Benedictine congregation of St. Ottilien. When all had been said in words, 
the greatest joy for us all was being together in choir for the Eucharist and 
Offices. The Prioress was seated in the stall of our Prioress, while the Warden 
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LOVE IS OF GOD 

Sing soul, true carol song­
love is of God-
as robin sings on bough 
his simple praise. 

Speak then in passing through life's throng­
I love my God-

Seek then in all things to make strong 
the will to love, 

seeing that to remedy man's wrong 
against God's love, 
God's Love took flesh 
to make afresh 
what man had lost 
for God is Love. 

Sing carol of redeeming birth­
God's love for man-
as robin sings on bough 
his simple praise. 

Speak then with all good will to men on earth 
that they love God, 

seek joyfully in thankful mirth 
for God gives love. 

Seeing that man's end and present worth 
is just to love 
with every thought 
for God is Love, 
so man is taught 
by loving God. 

Receiving and giving love, 
giving and receiving love, 
life's meaning and ending-love­

for God is Love. 

From Rhythmic Prayers by Gilbert Shaw 
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CHRISTMAS: FEAST OF THE MESSIAH 

SISTER MARY PAUL, $; L. G. 

And the angel said to 'them, 'Be not afraid; for behold, I bring you good 
news of a great joy which w#/ come to all the people; for to you is born 
'this day in 'the city of David a Saviour, who is Christ the Lord.' 

( Luke 2: 10, 11-R.S.V.) 

In a former article 1 I discussed the theme of the covenant as it appears in 
the Old Testament, particularly in the Psalms, in relation to its fulfilment in 
the new covenant established by the death and resurrection of Christ. In this 
Christmas-time article I want to write in a similar way about another aspect 
of the Old Testament revelation of God's plan and purpose for Israel and for 
mankind. At this season we celebrate the birth of the one we call Christ 
(Greek), a translation of the Hebrew word Messiah. What does this title 
which we give to our Saviour Jesus mean? 

Neither the Easter-time article nor this one are intended to be scholarly 
studies. Both are necessarily brief and are intended to provide background 
material that, may be of help for the reader's own Bible reading and prayer. 
Many Bible passages are mentioned, and if one looks them up and ponders on 
them, many avenues of further thou!#lt and interest may open up. For those 
who wish to pursue the theme in greater detail, the books mentioned in the 
notes at the end of the article may prove useful. These references to works by 
Roman Catholic, Anglican and Protestant authors point up the fact that the 
present expansion of our knowledge and understanding of the Bible is truly 
ecumenical. A consensus of opinion, a real common mind, is coming into 
being in the field of biblical studies in our day. This one feels is truly a sign 
of the presence and guidance of the Holy Spirit. 

A messiah is literally 'an anointed one'. David was a messiah, anointed 
King in about 1000 B.C. while Saul the rejected King was still alive. (See 
1 Samuel 16:1-13.) He first ruled the southern tribes of Israel and later the 
northern tribes as well. 
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other people and through the things which God has made, monks and nuns 
approach God directly. And this direct intuition of God which is given in the 
monastic life helps other men not to rest totally attached to the things of this 
world, but to see beyond them to God who gives them. While other people 
mostly see God through the things which God has made, the monk or the nun 
is called to see God in himself and to see the things in the light of God. We 
can see things with a great joy and in great simplicity when we see them in 
the light of God, seeing the creation not in itself, but always as God's gift to 
us. In this way the creation gains a continually new depth and purity for us; 
for this reason also for those in the monastic life all things are pure. 

He who has this direct vision or intuition of God as Person feels and knows 
the Spirit of God working within him, and feels and knows the Spirit of God 
present and working in others. Only in the Spirit of God can we truly live and 
understand the spirit of other men. The Spirit is not given by things; the 
Spirit comes from God. The monk or the nun is called to live in the Spirit of 
God. He who is attached to things in themselves as the last and final reality 
cannot know the Spirit of God, cannot live in Him but lives shut up in the 
passions of the flesh, in the darkness of his own isolated ego. St. Paul in his 
Epistle tells us to live in the Spirit and not to accomplish the desires of the 
flesh. He who lives attached to the things of this world as the ultimate reality 
does as St. Paul says in this Sunday's Epistle [Trinity XIV] : he lives in 
dissensions and quarrels and hatred. Whereas he who lives in the Spirit knows 
in himself as a growing reality the fruit of the Spirit. We are called to crucify 
the desires, the lower desires, the egoistic selfish desires which attach us to 
the things of this world. We are called to crucify the world itself. To be 
crucified to the world in this way is to find a joy infinitely greater than that 
which the world can give, because we find the direct relationship with God 
who is the eternal source of all life and we find our fellow men in and 
through God. Monks and nuns have the spirit of this joy amongst them and 
they communicate and share it with all those who come into contact with 
them and thus help them to understand the meaning of their own life. 

0 our Lord, together we pray to you to renew in us the knowledge and the 
life of your Spirit so that we may know your Presence in us and around us, 
may see your light flooding over all things in order to love you above all 
things, and to love all men in you, crucifying all attachment to things in 
themselves. Give us the joy to know ourselves always in close relationship and 
communion with you. Give us the gift of yourself which is above all gifts, and 
draw us always more deeply into the intimacy of communion with thee. 

AMEN. 
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they help and love all men; and we can add that other men, especially 
Christians and members of the Church love those who follow the monastic 
life and help them in their vocation. 

There is a second lesson which we can take from this vision of 
St. Pachomius, this vision of the long line of people holding hands. The 
monks and nuns keep open for the whole world a window towards another 
life, towards the life of eternity, towards the life of eternal bliss. People are 
convinced by the example of the life of monks and nuns that this world is not 
everything, it is not the whole. The life of men in general would be very sad· 
without this knowledge and without this faith. This life would have no value. 
All the efforts and troubles and anxieties of mankind living in this world are 
given value and meaning by the light towards which the monastics are looking 
more continuously, with more intensity and with a greater confidence than 
others. The concerns of men and women working in active Hfe are certainly 
important. They have the mission of bringing new things to light in the life of 
society and of helping men to grow. Their work and mission amongst earthly 
things is necessary and must be continued and developed, but they are often 
tempted to lose si!tit of the real meaning of things as means by which all men 
can grow towards eternal life. They are tempted to regard things as ends. in 
themselves so that thus they become idols. For everyone can see that the 
things of this world are passing and that man himself loses his earthly life. If 
they see things only in themselves and not in the light of eternity, then 
mankind is seized by an enormous sadness, by a total despair because they do 
not see beyond the things of this world which are passing away towards God 
who is the eternal source of inexhaustible love, a love which is always new. 
This is why today we see so many men, so many writers for instance, who say 
that the world has no meaning at all, that it is nothing more than an immense 
cemetery. 

Monks and nuns renounce the. things of this world in order to reveal the 
real value of the things of this world in the light of eternity. Monastic life 
shows that above the things of this world there is God himself who has given 
us the things of this world as gifts, God who is personal; and it shows us that 
human persons are infinitely more valuable than any other created thing. This 
is the paradox-the renunciation by some of the things of this life shows the 
true meaning and value of these very things, their value in God. Monastic life 
shows us that the real values are in human persons who are living for eternity 
and who are created to live in eternity and who can only do so in· relation 
with God who is himself eternal communion-the Holy Trinity, the eternal 
communion of the three Persons. If most Christians approach God through 
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I have set the crown upon one who is mighty, 
I have exalted one chosen from the people. 
I have found David, my servant; 
with my holy oil I have anointed him; 
so that my hand shall ever abide with him, 
my arm also shall strengthen him. 

He sha{{ cry to me, 'Thou art my Father, 
my God, and the Rock of my salvation.' 

And I will make him the first-born, 
the highest of the kings of the earth. 

I will not violate my covenant, 
or alter the word that went forth from my lips. 
Once for all I have sworn by my holiness; 
I will not lie to David. 
His line shall endure for ever, 
his throne as long as the sun before me. 
Like the moon it shall be est:ablished for ever; 
it shall st:and firm while the skies endure. 

(Psalm 89:19b-21, 22, 27, 34-37-R.S.V.) 

Jesus was born in Bethlehem, the city of David, and 'was descended from 
David according to the flesh' (Romans 1 :3}. This means that he had a natural 
claim to the throne of David. Ever since the destruction of Jerusalem and the 
Kingdom of Judah in 587 B.C. the Jews had hoped for a new king and a new 
kingdom. They looked forward not just to a king, a messiah, but to the 
Messiah who would inaugurate a new age, a new kingdom. During the years of 
their exile the Jews may well have complained, in the same Psalm quoted 
above:-

But now thou hast cast off and rejected, 
thou art full of wrath against thy anointed. 
Thou hast renounced the covenant with thy servant; 
thou hast defiled his crown in the dust. 

How long, 0 Lord? Wilt thou hide thyself for ever? 
How long will thy wrath burn like fire? 
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Lord, where is thy steadfast love of old, 
which by thy faithfulness thou didst swear to David ?2 

(Verses 38, 39, 46, 49.) 

Once, indeed, in about 520 B.C. when some of the Jews had returned from 
exile and re-built the temple, there was great hope that the Messiah was 
present in the person of Zerubbabal, the governor of the little Jewish com­
munity under Persian dominion. He was in the royal line of succession, and 
the prophet Zechariah hoped he was the Messiah-a mistaken hope as it 
turned out.3 It was not yet 'the fulness of time', and there would be many 
false messiahs and disappointed hopes before the Messiah came. 

But when the time had fully come, 
God sent forth his Son, 
born of a woman, 
born under the law, 
to redeem those who were under the law, 
so that we might receive adoption as sons. 

( Galatians 4:4, 5-R.S.V .) 

In many Psalms King David is pictured in an idealized way, as a prototype 
of the King who was to come, 'great David's greater son'. Things are said 
about him which far exceed the literal truth about the historic David or any 
of his descendants who ruled in Jerusalem. When Jesus began to proclaim the 
presence of the Kingdom of God, his disciples, under divine inspiration, 
recognized him as the hoped-for Messiah: 'You are the Christ, the Son of the 
living God• (Matthew 16: 16-R.S.V .) , but they could not conceive of the 
Messiah suffering, as Jesus immediately said he must 'God forbid, Lord! 
This shall never happen to you', said Peter (verse 22), and was rebuked by 
Jesus for his mistaken ideas about the Messiah. Jesus indeed claimed to be 
the Messiah, but to avoid such misunderstanding as Peter's he usually did not 
use the title. 

If the messianic hope of the Jews was open to distortion and a too 
exclusively nationalistic and this-worldly understanding, in what sense can 
we see the Old Testament idea of kingship, and of King David in particular, 
as preparation for and prototype of him who truly was the Christ? 

As an individual, David was an extremely intelligent, crafy and blood­
thirsty fellow. 'Saul has slain his thousands and David his ten thousands' 
appears as a refrain several times in 1 Samuel. As a guerrilla commander he 
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THE RELEVANCE OF THE MONASTIC LIFE 

FATHER OUMITRU STANILOAE 

DEAR Sisters in Jesus Christ. I praise God for this occasion which has 
been given to me of sharing in your Liturgy this Sunday and of praying 

with you. I want to speak a little on the question of the monastic life in the 
Church and in the world. 

I am starting with a story which comes from the life of St. Pachomius, the 
founder of coenobitic monasticism. St. Pachomius had a dream in which he 
found himself in a huge underground cave. There were a great number of 
people in this cave; most of them were rushing from one place to another 
whenever they heard a voice shouting from one side or the other, 'Here is the 
truth', 'Here is the light', 'Come here'; and these people rushed after these 
voices without hesitation. And this great crowd remained in darkness rushing 
about aimlessly. He also saw in the cave some great pillars with groups of 
people going round about them without making any progress. St. Pachomius 
understood that these were people who had fixed their minds on the views of 
some philosopher or another whose philosophy could not raise them above 
this world. But in the midst of all this crowd rushing about aimlessly, there 
was a long line of people holding hands and having the Abbot of the 
monastery at their head. They were all holding hands, and they were 
advancing together towards a little opening in the cavern where they could 
see the light from outside. And St. Pachomius understood that these were the 
members of the community who were together going towards the light of 
God which awaits us at the end of this life. 

The first teaching which we can get from this story is that monks and nuns 
cannot escape from the common human necessity of being helped by other 
people and of helping other people. God has made us all with this structure in 
our very being, that we have need of mutual assistance and need of com­
munion with one another. Everybody, without exception, needs to be helped 
and held by the hand of another, and everyone himself needs to help other 
people. No one is saved by himself; we are saved in the Church and in 
communion with others as the Russian theologian Khomiakov insists. But the 
members of a monastic community do not only help and love one another, 
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through whose faith and love God restored this way within our own Church 
during these last one hundred years. Yet, at the same time, this is something 
which for us is new, something which is for us a new sign of the presence of 
the Spirit in our midst: a Sister who is part of this spiritual family, yet whose 
call may take her very far from us geographically, one who makes her pro­
fession within the one monastic way, in the fellowship of this Community, 
yet not in the common terms of its own particular Constitution. We have here 
a recognition and a confirmation by the Church of a calling, a gift, a charism 
which makes new in our own day this most ancient way of following the 
call of God. 

By faith, Abraham when he was called to go out into a place which 
he should after receive for an inheritance, obeyed; and he went out, 
not knowing whither he went. (Hebrews 11 :8.) 

To each one of us who has heard the call of God in baptism, that word has 
come which summons us in faith and obedience to follow into a place which 
we do not know, but a place which shall be given to us as our inheritance. To 
each one of us who, in prayer and silence, has sought to hear the word of 
God, to seek to find the face of the God of Jacob, that call comes to go 
further, to go beyond, to go out from what is familiar and known into what 
is not yet known. For how many millions of how many traditions Abraham 
is the Father of faith !-this faith which leads us out into the great unknown 
sea of the love of God, the love of God which draws us ever further, which 
draws our love in answer to his. 

The love of Christ constraineth us because we thus judge, 'that if 
one died for all, 1:hen all were dead; and 'that he died for all, 1:hat 1:hey 
which live should not hencefor'th li,ve unto 1:hemselves, but unto him 
which died and rose again . ... Therefore if any man be in Christ, he is a 
new creation; old 'things are passed away; behold a/11:hings are become 
new. (2 Cor. 5: 14.) 

Dear Sister Anna, may the love of God which makes all things new, the 
grace of God which always heals what is wounded and makes up what is 
lacking, be with you now in this moment of renewed consecration, and in all 
the moments of your life. May he be with you, his faithfulness and mercy 
guide and strengthen you, and his love who first loved us fill you now and 
always. 
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plotted against King Saul. (However, when he had a chance to kill Saul, he 
spared his life because 'he is the Lord's anointed'-see the story in 1 Samuel 
24.) He hired out himself and his men as mercenaries to the enemy Philistines 
when it suited his long-range purposes.4 He was both a murderer and an 
adulterer-though a person of quick and sincere repentance as well. (See 
2 Samuel 11 and 12.) 

It was by virtue of his God-given role in salvation history that David was a 
prototype of the ideal Messiah who was to come. The fact that sinful men 
such as David and many of the other major Old Testament characters were 
used, and allowed themselves to be used, as instruments of God's purpose 
brings home forcefully a primary conviction of Jewish and Christian faith: 
God is a God of history. It was in the rough and tumble of the long centuries 
of Jewish history that history as such was seen to have direction and purpose 
and to be moving toward a goal. The acts of God in history recorded in the 
Old Testament, and the supreme intrusion of God into history by the 
Incarnation, are what distinguish the Old and New Testament writings most 
clearly from the great holy writings of other religions. Large sections of the 
Old Testament read much more like the pages of the daily newspaper than 
like the sublime pages of the Hindu Scriptures. This should be an encourage­
ment to us to discern how God is acting today as we read our newspapers or 
watch T.V. 

I happen to be writing this article during the Jordanian civil war and keep 
switching my attention from the events of David's time to the happenings in 
the very same part of the world now. As we seek to discern the signs of our 
times, the meaning of the events of our disordered world, we need con­
stantly to consider what difference the fact of the Incarnation makes to the 
way we view them. 

David's role in salvation-history is intimately linked with the role of 
Jerusalem, the holy city. I am not primarily concerned with political history, 
though David's choice of a neutral city situated between the Northern and 
Southern tribes was a brilliant one politically.5 It is the religious significance 
of the city with which I want to deal briefly. 

When David captured the Jebusite stronghold of Jerusalem the city already 
possessed a thousand-year history. As far as the Old Testament goes, it 
appears briefly and mysteriously in the midst of the Abraham stories. 
Chapter 14 of Genesis contains a story quite distinct from the other Abraham 
stories.6 In it Abram and 318 of his 'trained men' rout four powerful Eastern 
kings. After the battle Abram was met at the 'Kings Valley' (outside 
Jerusalem). 

29 



And Me/chizedek king of Salem brought out bread and wine; he was 
priest of God Most High. And he blessed him and said, 

'Blessed be Abram by God Most High, 
maker of heaven and earth; 
and blessed be God Most High, 
who has delivered your enemies into your hand!' 

And Abram gave him a temh of everything. 
(Genesis 14:18-20-R.S.V.) 

The name Melchizedek is old-Canaanite and means King-righteousness. 
(Melchi = king; zedek = righteousness.) This is significant because of the 
emphasis placed on righteousness by the Jewish law and prophets. God is a 
righteous God and demands righteousness in the relationships of his people to 
himself and to each other as members of his covenant community. 

We have 'reason to believe that, after the capture of Jerusalem, David 
found in the Jebusite cultus with its worship of the 'Most High' ... and its 
royal-priestly order of Melchizedek a ritual and mythology which might 
prove to be the means of carrying out Yahweh's purposes for Israel and 
fusing the chosen people into a model of national righteousness' .7 

I would agree with von Rad that the most important thing about the story 
of Genesis 14 theologically is that 'Abraham received the blessing of the 
precursor to David and the Davidic dynasty, that Abraham even had 
recognized his duty toward Jerusalem and its king .... Melchizedek's 
blessing and his own tithe makes Abraham mysteriously open to that 
salvation which God would later unite with David's throne in Nathan's 
prophecy [which we will consider shortly]. Abraham bows only to Melchi­
zedek, in a story so full of kings' .8 

From .the time when David brought the ark of God into the city of 
Jerusalem, 'And David danced before the Lord with all his might' (2 Samuel 
6:14; see all of chapter 6 for the story), we 'find the king exercising an 
important role in the cultus .... the place of the king in the Jerusalem cultus 
is emphatically stated in Psalm 110, where he is shown to have inherited the 
ancient role of the kings of Jerusalem, although now as the priest of 
Yahweh {verse 4)'. 9 

The king plays a highly important, indeed essential role [in Israel's 
worship}; but he does so in conformity to a faith in God who gives 
before men ask, whose rule cannot be effectively challenged and whose 
great requirements are loyalt:y, obedience to ethical demands, and faith. 
It is notable that the distinctive requirement from the king is that he 
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gratitude to you, our dear and Right Reverend Father in God, for the many 
years in which the Community has come to know and rely on your care and 
your concern, your wisdom and your judgment over all the affairs of the 
Community's life. To you and to Mrs. Carpenter, we give the assurance of our 
continuing prayer and affection. Since its very foundation, this Community 
has been blessed with the constant help and encouragement of the Bishops of 
this See of Oxford. To that fact, and to all that it has meant both practically 
and spiritually is due not a little of the growth which God has given here in 
vision and understanding. 

That vision which God has given in this place, that vision of the purpose 
and scope of the love of God which has drawn us together this evening, has 
always carried at its heart the prayer and the longing for the unity of all 
Christ's people. In that way it has been one small element in that great, 
mysterious, hopeful movement towards reconciliation between separated 
Christians, which the Holy Spirit has called forth in our own time. And our 
Sister who comes this evening to her profession is one whom God has called 
to take her share, her place in that work, a secret place in its deepest and 
most inward aspect. This is the inner work of prayer and faith, of love and 
understanding, in which the separated traditions of Christendom find that, 
in the power of the Spirit, they are already one, the inner work of prayer in 
which we see already that the walls of separation do not reach up to heaven, 
and cannot and do not confine the activities of the love of God. 

For that reason it is an especial joy for us also that we have with us this 
evening one whose teaching has been an inspiration to many. one who has 
never ceased to insist that at the level of prayer 'there is no chasm between 
Eastern and Western Christianity'; that 'the fundamental principles of 
Christian spirituality are the same in the East and in the West'; one who in 
his own life and teaching has witnessed to the unity of that great tradition. In 
the presence of Father Lev with us tonight, we feel in a special way also the 
presence of the Ecumenical Throne of Constantinople, and of that great 
priest and prophet, the Patriarch Athenagoras. 

It is of the very nature of the Love of God that it is always making old 
things new and calling new things into being and life. So in the power of the 
Spirit, who is the life-giver, that one great tradition is constantly bearing new 
fruit. Here in this Chapel this evening, we take part in something which is at 
once very old. and· yet very new. The offering of a I ife in the way of monastic 
profession, in the way of our Fathers among the Saints, St. Antony, 
St. Macarius, St. Pachomius, St. Basil, St. Benedict, of the countless great 
monastic leaders of East and West alike and of the dedicated men and women 
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THE FINAL VISIT OF THE BISHOP OF OXFORD TO FAIRACRES 

AS DIOCESAN AND VISITOR FOR THE PROFESSION IN 

MONASTIC VOWS OF SISTER ANNA 

16th November, 1970 

Address given by the Warden, The Rev. A. M. Allchin 

Herein is love, not that we loved God, but that he loved us. 

T:ODAY in this Community of the Sisters of the Love of God, we are 
conscious in a special way of the power and the creative activity of God 

who has loved us. It is the love of God which has brought us together here in 
this place; it is his love which has constrained us, his voice which has gathered 
us together into one. It is the call of God, creative, continuing, progressive 
which our Sister has heard and which has brought her to this moment of 
profession, this offering of faith and obedience, of hope and love, this 
response to the call of the overwhelming faithfulness, the mercy and the love 
of God. 

This call of God, the call of God's love, though it is known within the 
inmost secret place of the heart and mind, is never an isolated or an individual 
thing. Rather, it draws us together into the fellowship of the Holy Spirit, into 
the communion of the Church of God, that great family which is marked by 
the variety of gifts which God bestows upon his people. The presence with us 
of our Bishop, present with us for the last time as our Diocesan and Visitor 
reminds us that the life of a community like this one, is just one strand, on; 
element within the life of the whole Christian family. That is a family whose 
unity in space and whose unity in time the Bishop's office expresses and 
safeguards. This evening The Community of the Sisters of the Love of God 
would wish to express through my words their thankfulness to God and their 
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should rule with SEDEK [righteousness]-loyalty to the Covenant 
God and the covenant people, and the promotion of justice in the life 
of society~ 10 

The core of the Old Testament tradition about the role of David and his 
posterity is contained in the prophecy of Nathan in 2 Samuel 7:-

This is what you must say to my servant David, 'Yahweh Sabaoth says 
this: I took you from the pasture, from following the sheep, to be 
leader of my people Israel; I have been with you on all your expedi­
tione ... Yahweh wiJ/ make you great; Yahweh will make you a house. 
And when your days are ended and you are laid to rest with your 
ancestors, I will preserve the offspring of your body after you and make 
his sovereignty secure. . . ; I will be a father to him and he a son to 
me ... Your House and your sovereignty will always stand secure 
before me and your throne be established for ever.' 

{Verses 8, 12, 14-16-J.B.) 

' ... this promise of Jahweh was never forgotten, but in the ages following it 
was constantly interpreted anew and made relevent to the present. In it also 
lie the historical origin and legitimation of all messianic expectations'. 11 

To grasp what the promise made by God to David through the prophet 
Nathan meant to the people of Israel one should study the 'Royal Psalms', 
i.e., Psalms 2, 18, 20, 21, 45, 72, 89, 101,110,132. 12 Here I will point~bt 
a few of the most significant features of them. 

I will tell of the decree of the Lord: 
He said to me, 'You are my son, 
today I have begotten you.' (Ps. 2:7-R.S.V.) 

The ancient Egyptians thought of their king, their pharaoh, as an incarnate 
god, their myth being that the god Amon begot the pharaoh of the queen 
mother. It is significant that the Israelites, though they learned something of 
the meaning of kingship from their Egyptian neighbours, 'never understood 
the king's sonship to God mythologically; instead [Israel) took it in the 
sense of an historical legal act, in virtue of which the king was summoned into 
a quite special relationship vis-a-vis Jahweh' .13 

This legal act of adoption took place in connection with the anointing and 
coronation of the king. Psalm 2 will have been recited by the king himself or 
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on his behalf. In commenting on verses 7-9, J. H. Eaton says:-

The king now quotes from the decree or sacred document which was 
given him during the ceremony (cf. the document called 'the testimony' 
in 2 Kings 11: 12); it enshrines the prophetic word from God which 
makes him the legitimate Vicar of God. On and from this day he is as 
though begotten by God, created as a new man (cf. 1 Samuel 10:6, 9) 
to the role of God's son. This sonship indicates both the extent and the 
limit of his power. All is his:...in so far as he acts out the will of his 
Father. He will have the privilege of direct and availing prayer; ask of 
me, God invites him ... while declaring that as son of the Creator; he is 
heir to all the earth. 14 

This is one of the instances where the prerogatives ascribed to the king in 
the Psalms go· far beyond those of any actual king of David's line. After the 
removal of the Davidic monarchy in 586 B.C. 'the prophetic aspect of such 
texts came all the more into prominence•. 15 

The author of the New Testament book of Hebrews sees this text of 
Psalm 2 as fulfilled in Jesus who is not made a son by a legal act but who is 
the Son from all eternity, 'through whom also he [the Father] created the 
world. He reflects the glory of God and bears the very stamp of his nature,· 
upholding the universe by his word of power' (Hebrews 1 :2, 3-see all of 
chapters 1 and 21. 

This writer draws together the two Psalm themes of sonship and priest­
hood, i.e., the themes of Psalms 2 and 110. (Psalm 110, by the way, is 
quoted more frequently in the New Testament than any other Psalm.) The 
strange ancient story of Abraham (ancestor of David) and Melchizedek, finds 
its fulfilment in Jesus, the true Messiah, who is indeed a priest for ever. (See 
Hebrews 5:5-10 and many other passages in Hebrews.) 

One of the prerogatives of the Father-son relationship of God and the 
anointed king is 'the frequently mentioned privilege of free prayer to the 
divine father (1 Kings 3:5ff; Psalms 2:8; 20:4; 21 :2, 4).' 

But the supreme privilege was that of ruling in God's stead. Once again 
this is clearest in Psalm 2, and in the logical transition there between 
verse 7 and verse 8: if the anointed is the son, then he is also the heir 
and Jahweh makes over the nations to him as a heritage. . . . The 
boldest conclusion drawn from this is in Psalm 110-the anointed sits as 
viceroy side by side with Jahweh himself: he does not sit upon his own 
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out the charitable works that may be undertaken by the Community, 
'but nevertheless so as to preserve as its essential character a life of prayer 
and monastic discipline'. 

In effect the S.L.G. Charitable Trust takes over and manages the financial 
affairs of the Community, and this will be a very real way to help us face the 
increasingly heavy costs of daily living. Though opportunities for the appli­
cation of our Vow of Poverty will never be lacking, and we must at all times 
be looking for ways of becoming self-supporting as far as possible, charitable 
status will, however, primarily give us substantial hope for our continuing 
existence, if God so wills, as our many and generous friends will now be able 
to covenant gifts to us which in the past has not been possible. This means 
that if any of you sign a covenant form agreeing to pay a certain sum yearly 
for at least seven years from your fuUy taxed income, we can claim the tax 
from the Inland Revenue. This substantially increases your gift to us at no 
extra cost to your generosity. 

So we end as we began by directing your thoughts to Christ's birth. The 
Light has come-let us be Light-bearers, full of confidence and hope in God's 
eternal promises however confused and difficult these days are in which we 
live. After Vespers on Christmas Eve we always sing the carol no. 15 in The 
English Hymnal, of which the last verse is the prayer:-

0 holy Child of Bethlehem, 
Descend to us, we pray; 

Cast out our sin, and enter in, 
Be born in us to-day. 

We hear the Christmas Angels 
The great glad tidings tell: 

0 come to us, abide with us, 
Our Lorci Emmanuel. 

I think many of you know that on Christmas Day itself we process through 
the cloister to chapel for Vespers singing Adeste Fide/es and carrying lighted 
candles. Before the Office begins we have a time of silence when, after the 
bidding prayer for all our Oblates, Companions, members of the Fellowship 
of the Love of God, Friends of Fairacres and all our friends everywhere, 
we pray for you specially. May God give you and yours every blessing. 
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of this Community, but she has not become a member of its Chapter. She 
will indeed continue to follow that particular way in which she has been 
finding the will of God for many years, and Fairacres will be the centre of her 
obedience, and the point to which she may always return. 

During the Profession ceremony the chapel was very full indeed with 
Sister Anna's family and friends, with our own S.L.G. Community in whose 
fellowship she made her offering but more especially I am sure we were all 
reminded of that great multitude of which the Book of Revelation speaks­
of the men and women in the monastic vocation who bear witness to the 
supremacy of God's claim upon their lives and who are content in this life to 
'follow the Lamb whithersoever he goeth'. 

It seemed very fitting that this should be the last occasion that Bishop 
Carpenter should be amongst us and exercise his pastoral concern for us as 
Visitor before he retires this month. We are more than grateful to him for 
'his care and concern, his wisdom and his judgment over all the affairs of the 
Community life during his term of Office as Bishop of Oxford'. We truly felt 
we were saying good-bye to a valued and much loved friend. 

Finally, a piece of news that may surprise you for you may have taken it 
for granted that we have always been recognised in law as a 'Charitable 
Institution'. But this has not been so. Now however a small but significant 
notice is attached to the Convent main door above the letter box, and reads, 
'The registered office of the S.L.G. Charitable Trust Limited'. How has this 
come• about? In law the benefit of intercessory prayer to the public is not 
susceptible of legal proof, while the element of edification by example is too 
vague and intangible to satisfy the test of public benefit which must be 
established in order to obtain charitable status. Thus speaks the Law! To be 
able to acquire charitable status, therefore, depends entirely on the nature 
and extent of the external works which the Community undertakes, and the 
Charity Commissioners and the Inland Revenue make searching enquiries 
before deciding if a Community is entitled to recognition as a 'charity'. 

We have undergone this searching enquiry during recent months, and with 
the expert help of our legal and other advisors we have, without in any way 
changing the priorities of our life, been able to satisfy the Charity Com­
missioners and the Inland Revenue that our life of prayer has an authentic 
overflow which can be seen as furthering the causes which are· technically 
recognised as charitable. The wonderful thing is that we have not had to 
compromise in any way. As paragraph 4a of the 'Memorandum and Articles 
of Association of the S.L.G. Charitable Trust Limited' states, after setting 

4 

throne, but upon that of Jahweh. This immediately involves the further 
consequence: in what the royal psalms say, the empire of the anointed 
is the world. 'He rules from sea to sea, from the Euphrates to the ends 
of the earth, all the nations do homage to him, all the nations serve 
him' (Psalm 72:8, 11).16 

Although Jesus did not normally call himself by the title Messiah for 
reasons mentioned above, as soon as we turn to the book of Acts we discover 
that 'That Jesus was Messiah was the distinctive theme of the preaching to the 
Jews, cf. Acts 2:36; 3:18, 20; 5:42; 8:5, 12; 9:22; 17:3; 18:5, 28; 24:24; 
26:23'. 17 

In Jesus all the Old Testament prophecies are seen to be fulfilled. His is the 
eternal priesthood; he is co-ruler of the universe with God the Father (this is 
what the doctrine of the Ascension means, the eternal Son is on the throne at 
the right hand of the Father; i.e., he is the messianic figure in whom the 
king prefigured in the royal Psalms is actualized). 

Jesus, in the picture language of the book of Revelation, is 'the Lamb in 
the midst of the throne' (Rev. 7:17), the Messiah who offered up himself, the 
victorious priest-victim. He rules in the new Jerusalem, the heavenly city 
which comes down to fulfil all that the earthly Jerusalem pre-figured. 

And I saw no temple in the city, for its temple is the Lord God the 
Almighty and the Lamb. And the city had no need of sun or moon to 

shine upon it, for the glory of God is its light, and its lamp is the Lamb. 
By its light shall the nations walk; and the kings of the earth shall bring 
their glory into it . .. (Rev. 21 :22-24). 

The 'Lamb in the midst of the throne' is the Messiah, 'the root and off­
spring of David' (Rev. 22: 16), the anointed Priest-King, of whom the angel of 
the annunciation had said to Mary:-

He will be great, and wt/I be called the Son of the Most High; 
and the Lorri God will give to him the throne of his father David, 
and he will reign over the house of Jacob for ever; 
and of his kingdom there will be no end. (Luke 1:32, 33.) 
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when spirit meets spirit words as such are scarcely needed to establish a deep 

relationship-a real bringing of eternity into time. 

Then in this same context of unity I must specially mention the profession 

of one who has for many years had a relationship of fellowship and obedience 

with S.L.G. Nancy Hoare, now Sister Anna, made her monastic profession 

in our Chapel on November 16th with the Bishop of Oxford, our Diocesan 

and Visitor since 1955, present to receive her vows and to bless and conse­

crate her offering. Here I will give in full what our Warden, the Reverend 

A. M. Allchin has written about Sister Anna's profession so that it may be

seen in its true historical context as part of the Monastic Life and witness.

I quote:-

Monastic profession in its origins, bo'tfl in East and West, was profession 

not into a particular community, congregation or 'order' in 'tfle modern sense 

of 'that word, as a particular localised institution, but into 'the order of monks, 

'the monastic order, in 'the sense of a recognised state of life wi'tflin 'the 

Church. All monks and nuns belonged 'therefore to 'tfle same order, ra'tfler as, 

for instance, all deacons belong to 'tfle same order. 

Very early on it was recognised 'tflat 'this profession must also link 'the one 

professed to a particular community or group of communities. Hence in 'the 

East where 'the basic idea of 'tfle unity of 'tfle monastic order has been main­

tained, great stress was laid on 'the attachment to 'the monastery of a monk's 

profession ('tfle monastery of my metanoia, repentance, to use 'tfle Greek 

phrase). In t:he West, where 'tfle monastic family has been diversified into a 

great number of congregations or orders,. profession is usually made 

'according to the rule and constitution' of 'the order concerned. In recent 

years, in 'the Church of England as well as in o'tfler places, t:he underlying 

unity of t:he monastic vocation has been emphasised, so it has become clearer 

t:hat profession is not only entry into a particular community or congregation; 

it is also entry into 'tfle order of those who have offered 'their life to God in 

t:his way of dedication, and whqse offering has been recognised and blessed 

by 'tfle Church. 

In 'tfle profession of Sister Anna, t:he Bishop at t:he request of t:he Com­

munity received t:he vows of one who has entered into 'the monastic order 

'under t:he protection of 'the Community of t:he Sisters of t:he Love of God, 

and in fellowship wi'tfl it'. The exact interpretation of 'tflese words has been 

carefully worked out by the Chapter of t:he Community and the Sister 

concerned, and has t:he approval and blessing of t:he Bishop. It means briefly 

t:hat t:he Sister has entered 'the monastic family in fellowship wi'th 'tfle Sisters 



aut:henticity of our Christianity, by concerning ourselves wit:h Christian 
reunion and wit:h the recoverY of the authentically bold and prophetic 
voice of the Church. It is for Christians to interpret to men what God is 
doing to them at this hour of historic change, and to assure them that 
even at such a time as this there is indeed a word from the Lord. Men 
must find in t:he Church once more bot:h the rigour and radicalism of 
t:he prophetic word of God, combined with t:he tenderness, sympathy 
and understanding of his pastoral heart. The spirituality of Christians at 
t:he present time must be a prophetic spirituality, t:he spirituality of 
men who are able and willing to stand alone amidst t:he domesticated 
wilderness of our suburbs and the busy frenzy of t:he market-places in 
our mammon-worshipping cities, and make plain to t:he people t:he 
grave word of the Lord, the song of mercy and judgment which is the 
characteristic music of the man of God. 

'A prophetic Christianity' will spring from a praying Church and a caring 
Church, for Christians will take time and if necessary make sacrifices not only 
to pray .but also to meet together, to listen to each other and be open to each 
other in order to learn from each other. So we are glad to tell you a little of 
the many friends from other Christian traditions and Religious Orders who 
have visited us, worshipped with us and lived with us and who have greatly 
enriched our understanding of what our vocation should ask of us. Clearly 
with the emphasis on the Carmelite tradition which Father Cary, S.S.J.E. 
embedded so deeply in S.L.G. from the early days of the Community, our 
two Sisters felt very much at home when they were invited by the Carmelites 
here in Oxford to share in their joyful celebrations on the occasion of Saint 
Teresa being one of the first two women to be proclaimed as 'Doctors' of the 
Western Church. The visit of one of our Sisters with the Warden of Bede 
House to the Swiss Protestant Community of Grandchamp was a logical 
sequence of the friendships made at the ecumenical conference at Tournai 
two years ago and of the visit of Sister Agnes of the Ordo Pacis of which we 
spoke in the last Chronicle. 

Prayer, the mutual exchange of visits, increasing correspondence and a 
growth of giving and receiving are all facets of the Divine Will for greater 
unity amongst us and it may well be that our Religious Orders have a special 
opportunity and responsibility to make this a central point of their offering. 

For S.L.G. in particular another event has underlined and high-lighted this 
principle, namely the visit of Father Staniloae from Romania. His homily is 
printed in full in this Chronicle. His time with us was a real example of how 
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BOOK REVIEWS 

A Work Begun by H. E.W. Slade, S.S.J.E., London, S.P.C.K., 1970. 

Recent T.V. documentaries on India have aroused controversial interest 
here and some concern in India, but these programmes have shown us that 
this is a country which is being propelled into the modern age at a tremendous 
rate. One person who has spent many years in the Bombay area is Father 
Slade, S.S.J.E., and in his book, A Work Begun, he gives us an account of a 
few of the means by which India has been enabled to reach its present stage 
of development. In his book he also tells of the Cowley Fathers' educational 
and evangelistic mission from 1874 to 1967. He takes us right into the Indian 
scene and into the joys and conflicts of The Society of St.John the Evangelist. 

What we may ask was the permanent value of ninety-seven years of mission 
now that the Society has had to withdraw due to lack of man power? Schools, 
hostels, churches and mission centres have been handed over to the Indian 
Church in full working order, but the cherished ideal of forming an indigenous 
community has failed to bear fruit. Has the venture failed to realise the 
dreams of Father R. M. Benson its founder, who had such hopes for the 
Society in India? 

Having watched Father Huntley manoevering his motor bike through the 
poverty stricken areas of Poona's Panch Howd, I could not say that some­
thing of great value had not been sown. The white cassock topped by the 
inevitable straw hat drew the cries of, 'Father sibe! Nammas te', from 
Christian and non-Christian alike. A wave of the hand and a greeting in 
Marathi were assured and probably an enquiry about one of the numerous 
members of the family. Or, who could say what besides nature study was 
being absorbed by first year training college students of mixed faiths as they 
were led by a Father, net in hand, on a butterfly hunt round the compound? 
'Holiness', wrote Father Benson, 'Is a self-communicating principle' and the 
witness of a strong Christian community life must surely have had effects 
beyond human reckoning. Truly we can say that the missionary activity was 
only 'a work begun'. 

The Society of St. John the Evangelist now seeks to continue its Indian 
links and there are many interesting ideas for doing so. Already the Bishop of 
Bombay has committed the Society to sending one Father out for an annual 
tour of three months to take retreats and conferences in all parts of India. 
The Anchorhold, Haywards Heath, a house opened by the Society of St. John 
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the Evangelist in January 1969 on a pattern resembling an Indian Ashram is 
another attempt to continue the work begun. It aims to encourage under­
standing between East and West, particularly in the deeper levels of faith and 
prayer. It may be that now that the Society is free from much of its 
institutional work its contribution will be made by a greater measure of 
prayer. Whatever the future holds, we are sure that the Society will be able to 
say with Bonhoeffer in his Letters and Papers from Prison (S. C. M. Press, 
p. 160): 'It is in such a life that we throw ourselves utterly into the arms of 
God and participate in his sufferings in the world and watch with Christ in 
Gethsemane'. Anything undertaken in this way will surely be fruitful not 
only for India, but for the whole Church and world. 

Sister Elfreda Mary, S. L. G. 

The Lord's Prayer_ Ernst Lohmeyer. Translated by John Bowden. William 
Collins Sons and Co. Ltd., London and Harper & Row, New York, 1965. 
329 pp. 28/-

If God shows him$8/f to be our Father by giving us our daily bread 
and forgiving our debts, that means at the same time that he has begun 
the work of eschatological consummation: in calling us, he is perfecting 
the world. (p. 290) 

Ernst Lohmeyer was Professor of New Testament studies at the University 
of Breslau from 1920-36. He devoted his life to the interpretation of the New 
Testament and to the Church struggle during Hitler's regime. In 1945 he was 
appointed Rector of Greifswald but disappeared the night before the official 
post-war reopening of that University. It is believed that he died in Russia in 
1946. With Bowden's translation of The Lord's Prayer Lohmeyer's writing 
first began to be available to English readers. 

Lohmeyer's scholarship is meticulous, but his book is not a merely 
academic study. It gives a large vision of the meaning of history, the Lord's 
Prayer being seen as an eschatological prayer for the coming of the Kingdom 
and the final deliverance from (the) evil (one). Perhaps because Lohmeyer 
knew the power of temptation and evil at work in his own time and nation 
he wrote most profoundly on these themes, and most meaningfully for 
present-day readers. 

Sister Mary Paul, S. L. G. 
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COMMUNITY NOTES 

I HOPE this number of the Chronicle will reach our readers in time to wish 
you all a very happy Christmas. The last articles have been written by two 

of our Sisters in the hope that they may give suggestions for prayer during the 
time of Advent expectation and the manifestation of God, Incarnate Love, 
during Christmastide. 

A quick glance through the Chronicle will make it clear that we have 
chosen unity as the theme for this number-unity as being central to the life 
and prayer of the Community, for the chapter of the Rule on 'The Aim of 
the Community' states:-

Since contemplative life and prayer is the realisation in time of man's 
union with the will of God, the Community also bears wit:ness to the 
Divine Will for unity. For this reason the Sisters shall have the visible 
unity of Christ's Church as a central theme of their prayer and offering, 
and while maintaining all that is distinctive in their own life and calling, 
shall pray especially for the monastic life in all its forms and for the 
increase and sanctification of the priesthood. 

'The Community also bears witness to the Divine Will for unity'-this 
witness must come from the primacy of prayer and from a conviction that it 
is in the depths of authentic Christian prayer that the reality of unity will be 
experienced. The third week of January will again call Christians to deepen 
their prayer in response to 'this Divine Will for unity'. 

We may remind ourselves in this context· of Professor Casserley's book, 
The Church Today and Tomorrow in which at the end of the chapter on 
'Spirituality in the Twentieth Century' he writes:-

Meanwhile the first duty of the Church, as it waits for the great 
moment of truth, is survival, and survival is most likely to occur, not 
through the adoption of nervous and negative defensive strategies, but 
rather through a display of fitness or worthiness. to survive, by dedi­
cating ourselves during this dark night of crisis to restoring the 
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