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COMMUNITY NOTES

The Mother General, S.L.G.

| suppose editors of any publication are the same all the world over. They
either have too little material for their current number or too much, and in
this case | have a hunch that the emphasis is on the latter as | have been
asked, ‘May we have your notes, but not too many!’

Nevertheless, whatever else can be omitted we must say a big thank you
to all our contributors and at this point, to mention but three, to Canon
Webster for permission to reproduce the talk which he gave at Fairacres on
Mission Today,; to Canon Verney for the experience of sharing the vision of
his year’s work as he came with his group to be with us at Fairacres both at
the beginning and the end of the year; and to our good friend and doctor
who wrote the article about the Fish Organisation. Each contribution is
more than a ‘report’, it is the fruit of a living experience.

There is so much need today to define the nature of the Church in terms
of human relationship. It is the household, the familia of God as one of the
well-known Trinitytide collects expresses it:— .

Lord we beseech thee keep thy housa‘)old the Church in
continual godliness. '

A house can conjure up many mental images: stately homes; rows and
rows of unimaginative council houses all alike with no individuality; and on
the other hand, as in the Cotswold villages such as those of Great and Little
Tew, thatched cottages with the traditional roses: and honeysuckie en-
_circling the door.



It is that last word, door, which is the common factor in all these vastly
differing concepts of what constitutes a house, the door through which one
passes inside the house to find the family living its life, an open door and a
welcoming family within.

Perhaps that simile of the door can be taken to represent at least one
aspect of the S. L. G. life which is spoken about in this number of the
Chronicle. Here | hope you will find the overflow of loving relationship with
so many who for very different reasons are being called to our convents and
to Bede House to share for a while in our life of worship and prayer and to
experience more deeply the Christian family fellowship which is (or should
be) the fruit of prayer and of silence and the love of God. It is always
invidious to pick out individual instances, but we look back latterly with
special gratitude to the relationship formed with Sister Agnes of the Ordo
Pacis who came for a three months visit from the German Lutheran
Community in Hamburg. An account of her Community can be found else-
where in this Chronicfe. She has now gone back to Germany but | am sure
her visit is the beginning of a very real deep unity between our two
Communities.

Another ‘door’ that is increasingly opening wider is, of course, the
relationship between our own Anglican communities of men and women.
Hardly a week passes when the Refectory and Choir are not enlivened by
Religious Habits, and other fashions, very different from our own S. L. G.
Habit! On a bigger scale, the Novitiate and Juniorate of the Order of St. Paul,
from Alton Abbey in Hampshire lived at Cowley for the inside of a week.
They and the S.S.J.E. Novitiate came to us by day for worship and discussion
on the principles of the Religious Life common to us all and especially on
the place that the Divine Office should take in our liturgical prayer.

That subject is, of course, of primary concern not only for Religous but
in the life of the Church as a whole and not least for theological students and
for the busy parish priest. The subject of the Divine Office formed the basis
for lively discussion in the Chapter House at Fairacres between myseif and
members of the Cowley Deanery Chapter who came to the Convent so that
we might think out together the relation of prayer to the priestily life. The
Rural Dean has kindly written in this number about this ‘meeting-point’.

On frequent occasions | have reminded members of the Fellowship how
S. L. G. has tried to follow in the steps of St. Teresa of Avila when she
exhorted her nuns to look upon their Carmels as fortresses of prayer, of that
prayer which is all powerful with God and, therefore, all powerful with men.
Prayer is a sure way of seeing that the door of the family of the Church is
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kept open and proves, to use the Saint's words ‘that His Majesty never
wearies of giving . . . to those who truly come to the door to seek, knock and
find”. .

Thankfully we record the Final Ratification of Vows of Sister Mary
Kathleen and Sister Edwina and the Clothing of two more novices, Novice
Elsie Mary and Novice Mary Monica and the Final Oblature of Oblate Lilian.
We welcome Joan Wood and Dorothy Ireson as Companions S. L. G. and also
the new members of the Fellowship and new Friends of Fairacres. There are
other applicants both for the Novitiate and for our ‘outer circles'. Please pray
for us all. .

The work at Bede House is getting established and | hope there will be an
account in the next Chronicle from the Warden and the Sisters as to what
this first summer of their life there has meant. There can be no doubt that
there is a growing need for these simple oases where ‘prayer is being made
valid’ and in which laity and priests alike can participate, so please, in the
words of the Archbishop when he dedicated Bede House in 1968, ‘join your
prayers with the prayers of Bede House for the strengthening of the Church’s
praying heart, for nothing matters more than this, for the Christianity of the
future’,




ORDO PACIS

A Community Dedicated to the Peace of Christ

HE Lutheran Sisterhood Ordo Pacis was founded in 1953. It is a small

community of women: some married; some single, working each in her
own sphere throughout Germany; some living together in Community in the
‘Cella of Saint Hildegard’ in Hamburg. These three forms of vocation are but
three complementary strands in the one Sisterhood.

‘The peace of God is with us, His peace is on earth’. With this affirmation
we conclude our prayers. This sums up how we try to respond to the peace of
the risen Christ who said: ‘Peace be with you’ {John 20:19), both proclaiming
and giving a reality to them which thenceforward determines and marks their
life and the life of the Church. In the gift of his peace the risen Lord grants us
reconciliation with God: salvation" which embraces the whole person, the
whole of humanity, the whole world. This peace is ‘the normal condition of
the new creation’ and is a corporate grace, which Christ’'s disciples were and
are to accept and put into practice as a fellowship. Peace, salvation, life: that
is his gift with which he sends his own into all our lack of peace, into all
calamity and confusion, so that in the midst of the world the reality of the
resurrection victory may be believed, witnessed and handed on.

The whole Church is a fellowship dedicated to the peace of the Lord. For
this very reason it is legitimate that there should be an Order of Peace, a
Society visibly giving itself to be open to this peace and trying to actualise it,
as there are other Communities offering themselves to the gift and aim of
unity, for example.

To open the way in this world to the peace of Christ does not mean
drawing up some programme for peace, nor giving ourself up to aims
intrinsically of this world, for peace is God’s work. The ‘programme’ is his.
Yet it does mean response to his working, being available to him, open in the
world to Christ’s peace, which is a real and universal power ‘changing the
world, society and the condition of things’, which excludes no one from
salvation and draws all into a unity with all their diversity. Ultimately, it
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looks towards the Coming of the Lord and the consummation of the new
creation, in whose dawning we live. )

These are big words and our Community is.small and weak, but God’s
victories are not bound by our human possibilities and he allows his message
and reality to be brought into the world by the ‘poor and lowly’. Furthermore
it is only as beginners in discovering what is the breadth and fuiness of this
vocation to the peace of Christ and in translating our perceptions into action
that we report how in our Community we try to respond. ,

First of all our response is in prayer. It is our chief duty, both corporately
and individually, that we should ever be deepening our life of prayer; for in
prayer we meet with Christ and allow him to act. Here we receive his gifts and
our mission and obedience are ever renewed. This means for us constantly
seeking to live in the presence of Christ, obedient to his word and teaching;
taking our full part in the Services of the Church, both in their fulness and
their poverty and growing in personal prayer: adoration, thanksgiving, ‘inter-
cession, penitence, confession, sacrifice and conflict.

We have gradually adopted certain affirmations which we repeat at specific
times during the day: acts of faith which put us ever anew under the peace- '
giving blessing of Christ, by which we seek to lay hold of his gift of peace
again and again, linking our prayer with our daily life. For example: ‘Lord
Jesus, thou sayest: “‘Peace be with you. As the Father hath sent me, even so
send ! you. Receive ye the Holy Ghost” ’; and we reply: ‘Behold Lord, we
are here; send us’, and: ‘Lord Jesus, thou settest up thy Kingdom in the
midst of this world. Thou art thyself the peace which overcomes the worid.
We pray thee, make room for thyself in us and through us’.

In interceding, which forms an essential part of the vocation to the peace
of Christ, we seek to bring all men to him, offering and entrusting them to his
peace, so that he may act in them and for them. So, for example, we beg:
‘Lord, may thy peace be victorious in them’; or ‘Give them a share in the joy
of thy peace’. ‘

{t is obvious that a community that wishes to serve the peace of Christ in
these days will be ecumenically minded, concerned to have contacts with
Christians of other Confessions, to participate in prayer for unity and in
common work with all Churches in-the modern world.

Perhaps it is precisely because of our calling to peace that so many diverse
forms of life are combined in our Sisterhood. We have to witness to the fact
that the two callings, to marriage and to an unmarried life, mutually comple-
ment one another and are dependant upon one another. We have to learn
how to give others the freedom to follow a diversity of ways of life: for some
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it is a community life in radical detachment; for others it is the way of the
unmarried Christian, whose life is not precisely defined and who can therefore
“be open in a special degree to the ‘today of God'; for yet others it is a life in
the community of marriage and family. We have to discover how to live in
what can be, humanly speaking, insoluble tensions. Above all we must learn
how to live with one another in the peace of Christ. There are tensions which
arise from differences of background, age, Church traditions, habits of
thought and professional characteristics. Such a practical realisation of peace
cannot be attained through attempts to harmonise, nor by being harmless,
any more than by over-anxiety to make defined external rulings. It is realised
as we stand before God together, looking towards him, being willing to accept
one another and to forgive in our life together day by day. Our corporate
days of withdrawal and retreat before our annual conference help us in this.

Furthermore it is of the greatest importance that all our homes should be
places of the peace of Christ. Firstly we must pray in them. It is not that we
should attempt to create oases as ‘signs of order’ intended to represent a
redeemed world ‘in the midst of the world’s shattered order, as though we
ourselves were not perpetually needing to be redeemed. For the breakdown
of order does not stop outside ourseives, our houses and communities. It is
not a case of pursuing an ideal of marriage and family life, of community life.
or of professional perfection, for we may not be exceptionally gifted teachers,
nurses and so on. Each one fulfils her professional role as best she can. But it is
rather a question of each in her particular sphere being a minister of Christ’s
peace: radiating his resurrection life, ready to recognise the unredeemed
nature of our world and of ourselves and in our need making room for
Christ’s victory and peace, his forgiveness and recreating power, The profound
disorder and alienations of our world, through which so many are suffering in
these days especially, will not be healed by imposing our own external
‘solutions’ springing from preconceived or traditional notions. The healing
must be the work of Christ who is risen and who has thereby made us free to
set up a sign in the midst of our passing world that his victory already
embraces the whole world. ‘God is not a God of confusion, but of peace’.
(1 Cor. 14:32) ,

Such places of peace must have open doors, not only in friendship towards
all, but even more to minister to those who are especially burdened by having
no peace. This naturally varies somewhat in form according to whether the
home be that of our married Sisters, the singie ones, or the Sisters of the
‘cella’, where we see it as one of our primary duties to be open to all who
come, whether they be taking refuge from the loneliness of a single room,
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looking for someone to listen to their needs, seeking the chapel or to go into
retreat.

Finally the peace of Christ must be actualised in the whole area of diverse
human relationships, responsibilities and tasks into which each one of us is
brought through family, vocation, calling in life, etc. Prayer and activity must
not be aliowed to be torn apart, but be fused, since it is not the result of our
merely human possibilities and exertions. Rather is it a matter of simply being
present in our world of today as part of it, drawn into its development,
burdened with its burdens, infected by its sickness but yet held in the reality
of the resurrection of Christ. ‘Something new is being planted in the world.
What we have to share is not subjective. It is not our souls, our reputation in
the world, our quiet nor our interior peace. We are not concerned with
ourselves. We do not have to share or show what the Lord has made out of us.
We have to transmit an objective glﬁ: a blessing, a grace. This is the meaning
of the peace of which Jesus speaks

When we see peace as a gift entrusted to us, which we are to receive and
carry into the world in his Name, we witness to a deep, all-embracing, under-
lying solidarity with all people in the universal power of this peace; then our
meeting with Christ can no longer take place ‘in private’, but it draws the
whole world with it into his peace. ‘Have the peace of Christ in your heart,
and thousands around you will be saved’.2

1 Joseph Comblin, Theologie des Friedens, Graz-Wien-K5In 1963.

2 gaint Seraphim.
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A CHAPTER ON PRAYER

Paul N. Rimmer, Rural Dean of Cowiley

RAYER and the Priestly Life’—this was the topic on which the Mtf)ther

- General was invited to speak by the Cowley Clergy Chapter when they

held their July meeting at the Convent. And so, after the formal business of

the Chapter had been dealt with, the minutes passed, and all the rest, the

Clergy adjourned to the Chapter House to grapple with the really important
matter for every priest and lay worker—prayer.

The Mother General, basing her talk on the Community Rule, spoke to us
about so many things—prayer as a loving relationship between God and Man;
prayer as something quite apart from our own edification; prayer in its
relationship to thé Eucharist and the Divine Office; liturgical and non-
liturgical prayer; prayer as part of our service to humanity and vice versa;
prayer and ourselves as individuals. The Low Churchmen found themselves
nodding in agreement with the Catholics. The radicals found themselves
asking: ‘If 1 cannot sincerely say more than the first sentence of the QOffice,
and then have to give up, because this isn't me, where do | go from there?”
One confessed to have no deep awareness of God in sacrament or Office, but
to be praying just because these things held the reality of God for him. We
faced boredom in religion, but saw that the need was to hold on until the act
of prayer became illumined. We saw that there was a difference between
natural contemplation and a contemplation infused by the Holy Spirit which
is a gift of God. We became grateful to know that here was a community
which believed in the dynamic of prayer, which was daily discovering more
and more of the realities of prayér—for themselves and for the Church as a
whole. And we were thankful to know that when most people are asleep, and
others are lying awake in pain or anxiety the Sisters of the Love of God are
interceding at 2 a.m. for them.

We left Fairacres grateful for what we had experienced—the hospitality of
the Sisters, the inspiration of the Mother General’s talk, an impatience with
our paltry efforts at prayer and a determination to think about our prayer-
life. and to try and ponder the Psalms and the Scriptures with a fresh
enlightenment, realizing that what we do in the silence of our churches is
intimately related to the noise of the world in which we live and serve.
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MISSION TODAY

A Talk Given by Canon Douglas Webster at Fairacres .

The background facts

Today everyone engaged in the missionary enterprise has to be much more
conscious of the kind of world in which this is taking place than was the case
with missionaries of an earlier age, and there are certain facts from which
we cannot escape.

The first great secular fact which affects the Christian mission today is that
of the hunger and poverty suffered by two-thirds of the people in the world,
and it so happens that the areas in which the Christian mission from the West
has been most engaged, those of Asia, Africa and Latin America are the regions
which are most affected by poverty and hunger. In 1968 a Methodist
minister, Colin Morris, who was until recently President of the United Church
of Zambia, and who is a personal friend of Kenneth Kaunda, the President of
that country, wrote a book entitled /nclude Me Out. It is a very angry and
exaggerated book it is true, but in it he is pressing the urgent need to see all
theological, ecumenical and ecclesiastical problems, over which so much time
is spent, against the background of this hunger and poverty. He opens his
book with the following paragraph:—

The other day, a Zambian dropped dead not one hundred yards
outside my front door. When the pathologists opened him up they
found in his stomach a few leaves and what appeared to be a ball of
grass and nothing else at all, And his total possessions turned out to be
a pair of shorts, a ragged shirt and an empty Biro pen . . ..

He starts his book off like this in order to personalise a poverty which
could be computerised in terms of millions. That little Zambian who died of
starvation represents one third of all the people in the world and the areas in
which so much of the Church’s missionary work takes place. At the Uppsala
Conference of the World Council of Churches in 1968, at which | was present
as a consultant, one of the most notable speeches was made by Barbara Ward,
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and it was particularly moving and brilliant, because owing to the !ateness of
the hour she left her script entirely on one side and spoke straight from her
heart without a note. She brought home to the whole of the great assembly
the great evil of poverty and the complacence of the Western countries about
it. In common with other speakers from Latin America, Africa and Asia, she
demanded to know why twenty per cent of the people alive today in the
world should possess eighty per cent of its wealth. So this secular fact of
hunger and poverty is a very real part of the context of the Christian mission
today, and no one engaging in it can be unaware of, or indifferent to this fact.
The second relevant secular fact of importance is that of race and colour
consciousness and all the hurt that has been done through speeches by notable
people, as well as by the wrong policy of Western nations which can jeopardise
the whole future of Christianity in countries such as Rhodesia for example.
Another speaker at Uppsala was James Baldwin, the famous and angry Negro
writer. He wrote one of the best pamphlets on this whole question of race,
entitled ‘The Fire Next Time'. But at Uppsala, when he addressed the whole
assembly, he said, ‘I speak as one of those whom the Christian Church has
most betrayed. For those born in the circumstances of most black peopie, the
destruction of the Christian Church may be not only desirable but necessary’.
This was a very hard and painful word to hear, coming as it did from an
American Negro, who at one time was a Christian pastor, and was the son of a
pastor. He pointed out how many of the Black Power leaders of today were
in their youth keen and devoted members of their Negro churches in America,
but that they were not so any longer. So the whole racial question and the
tremendous sense of injustice felt by coloured peoples provides a second
major feature in the context of Christian missionary enterprise today.
The third great secular factor is that of war, and this includes all those for
which Western and Christian countries have been responsible, more especially
in Asia today, the war in Viet-Nam. The only thing that concerns most of the
peasants of that country is survival, and the opportunity to live their own
lives. They are not concerned with the power politics of the United States and
China. They look up into the sky and see the bombs falling from American
planes on to the villages where they have lived for centuries. Here is the most
powerful Western nation of the world, a Christian nation, one which has
twenty-seven thousand Protestant missionaries working in different parts of
the world, and yet it is the same nation whose bombs have killed so many of
them. How can one square these two facts? There can be and are political
arguments for this, but at grass roots and at the level of a simple peasant they .
do not carry very much weight. So poverty, racism and war, in all of which
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the West is involved, form the context of our mission and are three stark
secular facts.

It is also important to reckon with three religious facts. One of them is the
increasing reality of religious pluralism and the fact that besides being
increasingly a multi-racial society, we are also, especially in the big cities,
becoming a multi-religious one. Christianity is no longer the only retigion with
a sense of mission, and it is no longer the only religion in the West. This
multi-religious society has been produced first by migration and secondly by
the missionary resurgance of the ancient faiths of Asia. It is a somewhat
curious irony that just at this time of hesitation among many Christian
leaders when some are doubting the value or the rightness of getting anyone
to change their religion, the religions of Asia are showing no hesitation
whatsoever about mission in their own countries and in the West.

I can give three examples of this. For some time Islam has been noted for
its tremendous misionéry impulse, and in Africa, in one year recently it
claimed nine million converts, more than all the Christian Churches put
together could claim. In Ghana it is now reckoned that out of every three
who leave animism behind, one becomes Christian and two become Muslims.
Many of those who were Christian become Muslim, having gone from
paganism, through Christianity to Islam. This is because of the vigour of the
Muslim missionary enterprise and because of the weakness of the Church’s
pastoral and teaching work in so many parts of Africa, due to a terrible
shortage of clergy and the inadequate training of those that we do have.

A second example concerns the spread of Buddhism, which again is
intensely missionary these days, and this is a recent phenomenon so far as the
West is concerned. When visiting Ceylon for a conference a couple of years
ago, | noticed in the Press about a Buddhist Abbot who at the end of the
week was leaving Ceylon for Ghana as a Buddhist missionary, the first to be
sent to Africa. He had been invited by Ceylon’s High Commissioner in Ghana
to go to. Accra and set up a Buddhist mission. He left Colombo with great
ceremony. There was a motorcade to see him off to the airport, and he took
with him to Ghana a statue of the Buddha, a relic and a bo sapling, since it
was under the bo tree that Gautama received his enlightenment.

The third example of a rapidly growing religion comes from Japan where
many new religions are being formed. Many of these began after the bomb fell
on Hiroshima, although some had been formed in the years between the wars.
The most astonishing of all these is that called Soka-Gakkai. From time to
time there are references to it in the British press. It was founded in 1930 and
its name means ‘Creative Value Society’. In 1946, just after the war, this
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Japanese sect claimed a membership of ten thousand. Now it claims twenty
million adherents, which is a fifth of the population of Japan. This
phenomenal rate of increase unparallelied anywhere in the world by any
Christian Church has come about in just over twenty years. So the examples |
have given do show the energy and missionary zeal of some other religions
and the religious pluralism of our contemporary world, even allowing for
numerical over-estimates.

A second religious fact which has to be reckoned with is the ‘No Entry’
sign which is being put up by many countries. Four years ago every missionary,
including our own Anglican Bishop of Rangoon, had to leave Burma, and it
was decided to admit no more Western missionaries. The Sudan closed the
whole of the South part of the country where Roman Catholics, the
Church Missionary Society and the American Presbyterians had very
flourishing missions. Malaysia now restricts missionaries to a period of ten
years in the country. India is not yet closed to missionaries but limits the
number that it will accept, so that whereas in the past, perhaps half of the
candidates at Selly Oak would be going to India, now, in some years, no one
goes because of the impossibility of getting a visa. This situation is happening
increasingly. A highly qualified African from Gambia, for example, who has
been studying Islamics in this country, and who is a member of the Methodist
Missionary Society, cannot get a visa to enter Nigeria, where his Society
wanted to send him. It may come eventually, but even six months ago it
would have come immediately. Now there are delays and hesitations. This
sort of thing is likely to happen more and more; neither the Western nor even
the non-Western missionary is popular today.

The third religious fact is an alarming one, although | believe that good will
come out of it. This is the decline in the number of Christians in the world. In
1950 about one-third of the world’s population was reckoned to be nominally
.Christian, or to have some kind of Christian allegiance. Now, with the
population explosion, it is considerably less than a third, and by the end of
the century, if the present trend continues, only one-fifth of all the people in
the world will be Christians.

These, therefore, are some of the facts which provide the context of the
missionary enterprise today. Whereas in the early years of this century there
was a great sense of optimism, of hope that within a few years the whole
world would be Christian, nowadays nobody holds such a belief.

Changing patterns of thought
The biggest change in thinking about mission can be summed up in the
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slogan, ‘The Mission is God’s’'—that the Missionary at work in the world is
God, he who sent his Son, and that the mission in which God ‘is engaged is
his movement of redemptive love towards the whole of mankind throughout
history. We who are Christians and his servants in the Church are simply
participants in God’s mission to mankind. The parallels here between mission
and worship are fascinating. We offer the worship of our lives so long as they
last, and then we worship elsewhere, and others take our place here. Worship
is going on all the time. Similarly Christian mission is going on all the time,
and we make our little contribution to it. But this change of emphasis means
that mission is much more associated with God even than with the Church. it
is found that where the Church is disobedient God finds other ways of
getting his will done, and that he is working outside the Church aswell as in
it, At the Lambeth Conference in 1968, the Archbishop of Canterbury was
‘ very keen that we should drop all such phrases as the ‘Anglican World
Mission”. He felt that this was quite an improper use of the word ‘mission’
and certainly of the word ‘Anglican’. It is God's mission, not that of the
Anglicans or even of the Church. It belongs to him and we have our little
share in it. “ _

A second line that is being developed a great deal today is summed up in
the slogan ‘Mission in all Six Continents’. This is a slogan which may have
great truth in it, but it is a truth which can be dangerously twisted. The truth
in it is that the West is no longer the sole base for mission, for it needs it itself.
All Western countries are now areas for mission just as much as Asian and
African countries are. To emphasise this fact, as the slogan does, is very
important, reminding us as well that many missionaries are coming from
outside the West. Asia in particular has well over two hundred missionaries
working in countries different from those in which they were brought up,
sent by Churches from such countries as Korea, Taiwan and the Philippines in
particular. However, the danger of using such a slogan as ‘Mission in all Six
Continents’ is that it suggests that all continents are in exactly the same
‘'situation, which of course they are not. Although we must and do welcome
visitors from Asia, Africa and the West Indies to take part in the Christian
mission here in Britain, we have not got the same claim on them as their
countries have on us. There is no parallel between their situation and ours
while we have a church at least in every village and thousands of priests and
ordained ministers, while in West Pakistan, for example, there is one Anglican
priest for about 800,000 of the population. There is a danger that slogans
may be used in a confused way. There is a great deal of difference between
mission in countries where Christ has never been proclaimed, or where the
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Church represents a small section of society, as is-the case with most Asiatic
countries, and mission in a country that has experienced the influence of
Christ for a thousand years or more, and where, despite everything, there are
substantial numbers of Christians.

A third pattern in recent missionary thinking is the emphasis which is now
being put on the ecumenical, rather than the denominational mission. | will
give some examples of spheres in which ecumenical mission is basic and
imperative, and the only possibility today. | mentioned earlier the religious
pluralism and renaissance of the great non-Christian religions of the world.
Now this has led to an increasing emphasis on religious dialogue and a
recognition that direct evangelism of the old-fashioned kind just will not do,
especially among highly-educated and intellectual people. To make any kind
of Christian impact on educated Hindus and Buddhists and Muslims one has
got to refrain from direct proclamation and encourage dialogue along very
patient, careful and thoughtful lines. Centres for this kind of activity with
other faiths are now being opened in various parts of the world, while some
have actually been in existence for some time. These include a famous one in
Colombo for dialogue with Buddhists, others in Bangalore, Ibadan and
Hong Kong. Some are growing up in Japan. Obviously the Churches have got
to work together here, A Buddhist is interested in talking to a Christian. He
does not care particularly whether he is a L.utheran, a Baptist or a Catholic. In
Colombo, for example, the man in charge of the Christian-Buddhist centre is
a Methodist, an extremely able man with a vast knowledge of Buddhist
literature besides being a Christian minister in whom all the other Churches
have the fullest confidence.

A second illustration of ecumenical mission is with industry in the big cities
of the world. In places, for example, in Africa and Asia in which an enormous
industrial complex is growing up, it is not possible to have a denominational
mission. People are coming from all over the country to these areas. It is their
first experience of a city containing scores of denominations, whereas in the
villages from which they have come, there might only have been one. In most
places now the Churches recognise that industrial mission has to be done
ecumenically. In the big steel city of Bengal called Durgapur, which twelve
years ago was nothing but jungle and is now like Sheffield, the National
Christian Council decided from the beginning that the Churches there must
work together in an ecumenical mission.

A third example of ecumenical mission is seen in lay training centres. In
many parts of the world today these are being opened to provide more
Christian instruction than is possible in the little village Churches. One
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example of this can be seen in Malawi, where the Anglicans and Presbyterians
have a joint lay training centre. It is run by a Presbyterian minister who
belongs to the lona Community, and his colleague is an Anglican priest from
Mirfield. They work together in complete harmony, and one of the Roman
Catholic bishops is so impressed that he has suggested that another such
training centre should be set up in the North of the country in which Roman
Catholics as well as Anglicans and Presbyterians should participate.

Pioneer evangelism in newly opened countries such as Nepal and North
Ghana is now being done ecumenically. Missionaries of U.S. P. G. are engaged
with those of the Dutch Reformed Church in North Ghana in the creation of
an Episcopal-Presbyteral Church with Baptism, Gonfirmation and episcopal
L.aying on of Hands, but what they are forming is neither an Anglican nor a
Presbyterian Church. This is being done with the full approval of the
authorities of both Churches. Theological training is also being carried out
principally in Union Colleges, because it is so uneconomical to run denomina-
tional ones. A Congregationalist is not going to teach the Old Testament
differently from an Anglican or a Lutheran when all is said and done.

Finally there is the great new emphasis coming particularly from within
the Roman Catholic Church that mission is the work of the whole people of
God, and not merely that of missionary organisations, priests or religious, and
this emphasis on the layness of missions is something which the whole
ecumenical movement is taking up. One of the things which is being most
emphasised today is the need for Christian laymen to work overseas in
secular service. This is not in any way to soft pedal the need for missionaries
as such, for they are required just as much as ever in places where they can be
admitted. Yet for every full time, trained missionary, the Church in these
countries could do with a hundred expatriate laymen who would give their
witness in spheres where missionaries can never go. For instance, | once had
to do a survey of the ministry in the Middle East for the World Council of
Churches, and this took me to interesting places which included the oilfields
in Kuwait, Bahrain and Abadan. These areas are, of course, solidly Muslim,
and such Christian Churches as there are in the Middle East are infinitesimally
small. Some American Churches have been working there for eighty to a
hundred years, and during that time have scarcely made a hundred converts.
This is terribly discouraging. Yet as soon as one begins to make enquiries, the
reason for this lack of response is immediately clear. Every European is
presumed to be a Christian, and with the opening up of the oilfields, and the
coming of technicians from North America, Britain and Europe, the Muslim
sees how white men live. Many of these are not Christians in any sense of the
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word and live, as the Muslims would put it, for three things only, money,
drink and sex. Muslim ethics at their best feel that life contains more than
this. However many missionaries were sent into such a situation, it would not
make much difference, since all the ordinary Muslims are working for the oil
companies and seeing how their white superiors behave. Therefore any kind
of impact has to be made from within this situation, not from priests and
missionaries. It must be made by Christian laymen working in these places. So
the missionary societies of this country and of Europe as a whole are
suggesting to laymen who offer for missionary service that they may be more
effective without the label of missionary, that they should give their Christian
witness on the staff of a university or of an oil company, or as a member of a
United Nations Relief Team, and join the local Church for acts of worship
and fellowship.

CHRISTMAS CARDS

13 NEW DESIGNS

Sample Set of 13 cards and envelopes 7/6

Plus 6d postage (inland)
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INE vyears ago in the Parish of St.
Andrew, OIld Headington, it became
apparent that two major needs were not being
met. On the one hand a Doctor and the Vicar
in the course of their visiting kept meeting
situations where help was needed which could
not be provided by any existing statutory or
voluntary organisations. On the other hand there were people in the Parish
who felt the need to offer service over and above what they were doing in
their ordinary lives, but they did not know how use could be made of them.
A scheme was devised to put those in need of help in touch with those
who needed to give help. In the course of discussion it became clear that the
scheme would have to have a name. Many and various titles were suggested,
each one longer than the last. By the time we had got to the St. Andrews
Social Service Organisation our Patron Saint came to our aid and the use of
his symbol was tentatively put forward as 4 title. After some initial astonish-
ment, one good reason after another was produced as to why the organisation
must simply be called the Fish scheme.
The most obvious was the early Christian symbolism of the Fish—/cthus—
a sign by which Christians could recognise each other. This immediately
commended itself to the members of the Parish who were working out the
details of the scheme. A practical person saw the advantages of having a
picture of the Fish on all the literature. A card depicting the sign of the Fish
could be put in windows {rather like the old Carter Paterson cards) to show
that help was needed. Less obvious was the fact that as the scheme was
intended to be outgoing it should embrace anyone of any creed or none who
was in need of help and who lived within the geographical Parish boundary.
It was also hoped that anyone who lived in the Parish should be able to offer
help, in which case the Fish would be the sign under which they worked,
although they might not fully appreciate the specifically Christian symbolism
implied in the title,
Father Gerald Vann in his book, The Divine Pity, said it is no good
prefending to revere God as your Father uniess you also, in fact, reverence
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and serve men as your brothers. The latter is in practice the criterion of the
former. The Fish scheme is one way in which we can reverence and serve our
brother. _

Father Derek Eastman who was a co-founder of the scheme said that you
cannot begin to be a Good Samaritan until you have first let our Lord be a
Good Samaritan to you. You cannot begin to wash other peoples’ feet until
you have first let our Lord wash yours. We are not do-gooders rushing out to
establish our own reputation, We are only doing anything for other people
because we are so mightily thankful for what has to be done for us.

The skeleton of the scheme is simple. The area to be covered is divided up
so that there are one or two street contacts in each street. In charge of every
five or six streets is an Area Contact who has a telephone, and coordinating
the nine Area Contacts is the Central Organiser. The scheme has a Chairman,
a secretary and some special officers in charge of specific needs such as
transport, children and hospitality to visitors from overseas who might feet
lonely and find it difficult to make contact with ordinary householders.

Both emergency and long term needs can be met. For example a Mother
with small children may be taken ill and have to go to bed in which case the
Fish would help to look after the children and see that the Mother had her
shopping done and her meals brought to her. Alternatively, someone living
on her own may have to wait several months before being admitted to
hospital and may need to be visited and helped in many ways each day. A
fundamental rule of the Fish is that it does nothing which other statutory or
voluntary organisations will do. If Meals on Wheels are needed then the
W.R.V.S. is contacted and the Fish will only produce meals on the days when
the W.R.V.S. service is not functioning. In this way no other organisation
need feel that its toes are being trodden on.

The scheme grows according to need. In some areas a creche may be
urgently needed to give Mothers of small children a break. If no creche exists
the Fish will run one. Perhaps an Abbeyfield house for eiderly people cannot
be started unless a house-committee can be found. The Fish exists as a
reservoir of help which can bedrawn upon for any need that cannot otherwise
" be met. '

This is not the place for detailed information about how to start such a
scheme or how much it costs. This sort of queries can be answered by
Mr. L. W. Taylor, 10 Dunstan Road, Old Headington, Oxford.

Over a hundred other Fish schemes have started in Great Britain and more
than a hundred are flourishing in the United States. The scheme has also
spread to Canada, Europe, Japan and the Cameroons. The basic idea appears
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to be readily adaptable to a wide variety of different communities.

The Vicar of Sprintjfield, Massachusetts, who carried the scheme from
England to America, believes the organisation has caught on because it not
only helps the needy but has also given the volunteers themselves a new
dimension of what Christianity means and a chance to live their faith.

BHBEBE

NEW
PICTURE POST CARDS OF FAIRACRES

5d each

SET OF 15 VIEWS 7s

Plus 6d postage (inland)
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CATHEDRAL AND CONVENT

Canon Stephen Verney

OVENTRY Cathedral and Fairacres—a Cathedral set in the busy heart
of industrial England and a community of contemplative nuns. These
two in a combined operation. And once again, the discovery of love—that we
are necessary to each other, and that we can only sing God's song together.
It happened like this. In 1969 there was held at Coventry Cathedral an
international conference called ‘People and Cities’. From all over the world
planners, politicians, teachers, artists, clergy, came to share their experience
of urban life, and began to understand something of the crisis of man in the
modern city. We asked ourselves, what could we do about it? There seemed
an obvious place for a Cathedral to start, and that was with the further
training of the clergy.

In Britain, there are more full time ministers of religion than all the social
workers put together and their potential influence is immense. There is at
jeast one such minister resident in every community. Most of them work hard
and self-sacrificially, but with two serious handicaps:—

They are trained to operate in the cities of today a system which
was admirably suited to a mediaeval village.

From three years after they are ordained, at which time they
may be 26 years old till they retire at 68 or later, there is no
systematic provision for their further training. in a rapidly
changing world, where doctors and other professional people are
expected to go on a refresher course every year, it is urgently
required that the clergy should be offered a continuous oppor-
tunity for further training, and periodical sabbatical leave. If this
were done, their capacity for leadership would be greatly
enhanced . :

So for the nine months September 1969 - June 1970 we planned to gather at
Coventry a few men on Sabbatical. leave, and to carry out a number of pilot
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courses in further training. We decided to explore three areas and to let them
interact: Sociology, Psychology and Theology.

It was in July ‘69, two months before their training was due to begin, that
by divine coincidence | met Mother Mary Clare, and it became obvious that
our ‘Urban Studies’ group must spend a few days at Fairacres near the
beginning of their course, This was a pretty unorthodox decision for both
sides. Urban Studies are not generally conducted in nunneries, and contempla-
tive convents are not in the habit of inviting a bunch of seven men to share
their community life, eating with them in the refectory and taking pért with
them in the worship of the chapel. As we said at the end of our visit, we felt
like a herd of bullocks stampeding over a well kept garden, but the Sisters
only laughed and protested that they had enjoyed it.

From that first visit we gained a new dimension to our whole year. We
recognized that it was not to be just an academic exercise, but an encounter
with God. We learnt that the heart of contemplative prayer is to stand with
Christ at the point where good and evil interlock. We agreed that every
Wednesday evening our group would meet in each others homes for the
Eucharist and that every Wednesday morning the Sisters would remember
each of us by name. We were invited, and gladly accepted the invitation, to
come back again towards the end of the year’s work. So the shape of our
‘Urban Studies’ year became like a cracker with a drawing together of our

activities, near the beginning and near the end, into the silence of Fairacres.
‘ When we arrived back for a second visit we discovered that we and the
Sisters had grown into a single community through the prayer for each other.
When we asked, ‘Can we become some sort of associates of Fairacres?’ they
said, ‘No, you can’t. You have already become part of this community in a
unique fashion.’

But that is to anticipate. On the first evening we settled down with Mother
Mary Clare to tell her all about the year, and of all the things we had done
and discovered, But words wouldn’t come. We sat tongue-tied, and rather
miserable. Why? What had happened?

As we probed this depression, we began to see that we couldn’t talk about
the year because it had been too painful. We had all discovered rather more
about ourselves than we had bargained for—layers of pretence had. been
stripped away. Above all we had failed each other. We had been too frightened
really to love one another. And if our love for one another was the material
for the love of God to penetrate and transform, then we were in a desperate
situation. We wanted to stop talking and creep away into the silence.

The next morning was Corpus Christi, and we shall all of us remember that
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day as miraculous. It began at the Eucharist, when we came in as sinners
asking for mercy, and went out forgiven, knowing that Jesus ‘in the same
night that he was betrayed’ broke bread and gave it to his disciples. After
lunch we had a ‘holiday’ with the Sisters, and as we sat in the sunshine on the
lawn and talked and shared and questioned it became clear, to our astonish-
ment, that they reckoned our failure story to be a ‘success’ story. We began
to experience the first beatitude, ‘How blest are they who know their need of
God’ they are finding what they have been looking for. ‘The Kingdom of
Heaven is theirs.” :

| still cannot quite understand what we contributed to the Sisters—
perhaps it was that we verified in the hurly-burly of a city what they know in
the silence of the convent or perhaps it was something more joyful and
inexpressible than that, something to do with love itself. | don't know. But
what | do know is that without them our course would have been arid, and
that with their love and their prayer it yielded up a meaning.

Looking back over the year | can see that within the complexity of urban
life, we have stumbled upon a single truth which has three levels of expression.
This was a pilot year, looking for a pattern of further training for clergy and
lay leaders. We set out to explore the areas of sociology, psychology and
theology, and within these theoretical areas we found ourselves focussing on
three practical insights which help towards an accurate service of the city.

Community Work This is a new kind of social work, which is not
so much concerned with picking up casualties, as with helping
people. to help themselves. There are still only a handful of
trained community workers in Britain, and the government is
currently running four pilot schemes to discover more about this
whole method. The basic skilis lie in helping people to meet and

- understand each other, to set free their own potential, and to
co-operate in solving problems together and creating a better life.
This fostering of responsibility is the direct antidote to the sick-
ness of the city, where people are dwarfed and depersonalised.
The jargon words used to describe the Community Worker are
‘catalyst’ or ‘enabler’,

But this simpler sounding operation turns out in practice to be
highly dangerous. People are dynamite, and if they realty meet
each other, then one is in for trouble. Not only creative
potentialities are released, but also fear, jealousy, prejudice, anger.
As the Community Worker tries to stand in the middle of these
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blind forces, he is liable to find them projected onto himself. The
storm breaks over him, and if he is a faulty lightening conductor,
he is destroyed. It is absolutely necessary, if he is to do com-
munity work, that he should understand the forces which are
operating around him.

Self-knowledge He must understand how people interact with
each other within a group, and also how groups of people interact
with other groups. But there is something deeper and more
fundamental. He must come to self-knowledge, because the
forces operating in society operate also within himself, and if he
doesn’t recognise this, he will be torn to pieces. He must come to
understand that he too is frightened, that he is caught in vicious
circles of anxiety leading to aggression leading to guilt leading
back to more anxiety. That like a little child he needs some
authority to depend on, but at the same time to kick against.
That he has a capacity to love, but that he also hates what he
loves.

Such self-knowledge is too painful. He cannot bear it, So we
are driven towards the third insight.

Contemplative prayer Mystics in many different religions have
agreed that we encounter God at the heart of ourselves, This has
also been the Christian tradition. ‘If we cannot meet God within,
in the very depth of ourselves, our chances of meeting Him out-
side ourselves are very remote,” writes Archbishop Bioom of the
Russian Orthodox Church in his book School/ of Prayer (1970),
and he quotes St. John Chrysostom: ‘Find the door of your heart,
and you will discover it is the door of the Kingdom of God."

This painful self-knowledge becomes tolerable, indeed-becomes
the gateway into freedom and happiness, when at the heart of
ourselves, in the awareness of our deep need, we experience what
Jesus experienced in the recurrent crises of his own need, we
encounter One who says, ‘Thou art my beloved Son,” and we
answer, ‘Abba, Father.’

Contemplative prayer is not to shut your eyes and have lovely
feelings, it is to open your eyes and to see things as they really
are—in yourself, in other people, and in the city—and in the
reality of good and evil to know God. Then you come to
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recognize the two complementary truths which lie at the heart of
prayer: that all things are one; that your vocation is to stand with
Christ at the point where good and evil interlock.

If a Christian: can recognise these truths, and act upon them,
then he can more readily bear self-knowledge, and become a
community worker in the city. '

Community Work, Self-Knowledge, Contemplative Prayer. Each-depends
upon the other two.

To build community, you must know yourself and God.

To know' yourself, you must encounter other people around you,
and God within you.

To see God you must open yéur eyes to recognise yourself as
you really are, and the world around you as it really is.

Here is the outline of a training for Christians. Each part demands skilled
teaching, hard work, personal courage, and enough time.



THE APOSTOLATE OF FELLOWSHIP HOUSE

Sister Barbara June, S. L. G.

ELLOWSHIP' in the New Testament is a word with a wide embrace. It

covers every kind of ‘sharing’ in which a Christian must find himself
involved, from the practical sharing of material goods through the sacra-
mental sharing of bread and wine to the sharing in the very being of God. It is
the word of friendship, of partnership, of community. So that perhaps one
might describe Fellowship House in the terms of its name, as simply a place
of sharing. ‘What we have seen and heard we declare to you, so that you and
we together may share in a common life, that life which we share with the
Father and his Son Jesus Christ’. {1John 1:3, New English Bible.)

The house itself, alias 38 Fairacres Road, is a small semi-detached one on
one side of the Fairacres Road entrance to the Convent. It was acquired in
1956 and soon converted into a place where members of the Fellowship or
others closely associated with the Community might come and stay, sharing
in the life of the Community in a way that was not possible when one came
simply for a ‘day excursion’. It has grown in the fourteen years since then
into an essential part of the bond uniting the life of the Community to the
lives of those who come to stay. For both the Community and visitors the
house provides opportunities, expected and unexpected, to grow towards a
clearer understanding of their common witness and mission, their participa-
tion in ‘God’s Mission’ of redemptive love towards the whole of mankind.

Visitors who come find it a ‘free” house, in the sense that each person is
entirely free to use her time during her stay in the way that will best fulfil the
purpose for which she came. There is free access to the visitors Chapel where
she may share, as she wishes, in the corporate worship of the Community at
the Eucharist or the Divine Office. There is a bit of garden to sit in, as well as
the accommodation within Feilowship House itself. By sharing in the silence
and stiliness, waiting upon God and listening, visitors may come to see their
own circumstances in clearer perspective and to know something more of
God's loving purpose for them. There are opportunities, through contact with
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individual Sisters, to talk over difficulties or matters hard to understand or
accept. Often the first stage in the healing of a personal hurt or a broken
relationship is bequn when one sees more objectively, through sharing it with
someone else, what needs forgiveness or acceptance. To be able to step out of
one's daily circumstances into an ‘away from it all’ context can prove the
very opposite of escapism. :

There is a chance to read and study, and time for brooding on the Bible
and growing not so much in the knowledge of God as in knowing God. Many
visitors have found help, as well as further inspiration for study, from talks
with Sisters over particular aspects of the Liturgy or Bible Study; some have
been helped by the books available in the house from the Convent library;
while others find a new dimension of worship through a participation with
understanding in the Liturgy or Divine Office.

For those who want first hand knowledge of the enclosed monastic life the
“house offers an opportunity to ‘come and see”. But many who are seekers in
a much more general sense find it a place where one can be free to search and
ponder with no questions asked.

Apart from person to person meetings between Sisters and visitors Fellow-
ship House provides a wonderful setting for the family ‘get-togethers’ that
take place after the Clothing or Profession of a Sister. It is no wonder that it
holds a place of special affection and regard in the hearts of many Sisters and
their families. But to the Community it is much more than a convenient
meeting place. The sharing of the needs, the hopes, the lives of those who
come is a constant challenge to deepen their faithfulness to their own
vocation, to see the world in the light of God and to hold it to his love for
healing and restoration. So Fellowship House is a place where ‘Christ is in the
midst of us’ and where we recognise in Him our need for each other.

‘Tis the gift to be simple, ‘tis the gift to be free,
'Tis the gift to come down where we ought to be,
And when we find ourselves in the place just right
'Twill be in the valley of love and delight.

When trye simplicity is gain’d,

To bow and to bend we shan’t be asham’d,
To turn, tum will be our delight

Till by turning, turning we come round right.

(From The Gift to be Simple—Songs, Dances and Rituals of the American Shakers by
Edward Deming Andrews.)
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BOOK REVIEWS

God and Secularity by John Macquarrie. Vol. 3 of New Directions in Theology
Today. Lutterworth Press. 151 pp. 28/-

This is an extremely valuable assessment of the claims of the so-called
secularizing theologians. It is more easily readable than some of his longer
works. The book includes a guide to recent literature on the Problem of God

which is very useful.

Living in Hope by Ladislaus Boros. Trans. W. J. O’Hara. Burns and Oates.
Paperback, 127 pp. 22/-

As are all his books, this is well worth reading. The first section is in some
ways similar to The Moment of Truth but with some new thinking on the
soul. The section on Christian Hope and Signs of Promise is very encouraging,
so that the last section on Creation and Evolution comes as rather a shock
with its description of ‘the new type of human being’. It is almost necessary
to go back again to the beginning of the book—perhaps this is what the
author intends.

The Message of the Prophets by Gerhard van Rad. SCM Press Ltd, 1968.
Paperback, 289 pp. 30/- -

Anyone who has not read von Rad has a great experience still in store.
From the tiny paperback on Moses to his two volume O/d Testament
Theology or the special commentaries on Genesis or Deuteronomy all are
stimulating. Perhaps best of all for general reading is this one on The Message
of the Prophets. Dip into it anywhere and there will be real enlightenment
on the Old Testament.

P. Marshall, Headmistress, Queensmount School, Oblate S. L. G.
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Three very different new books

The Phenomenon of Christian Belief ed. G. W. H. Lampe. Mowbrays, 1970.
25/-

The four lectures in this book were given by members of the Faculty of
Divinity of Cambridge as Open Lectures intended for a general audience. Two
brief quotations from Peter Baelz's chapter on ‘Believing’ and John Drury’s
on Praynng may serve to indicate what important matter for reflection the
book contains:—

" Belief in God is not the end but the beginning of exploration. (p.34)

The particular point of the lonely struggle becomes the gathering point
of community. (p. 98)

Memories and Meanings. W. R. Matthews. H. & S. 1969. 63/-

The well-chosen title of Dr. Matthews’ autobiography points to the way in
which the reader is reminded of much that has happened in Church and State
in England during the present century. The sensitive older reader will find
food for his own self-examination in the light of some of Dr. Matthews’
shrewd comments. For example, the author believes that the objections of
many clergy to scholars of different denominations giving a joint course of
lectures in Exeter Cathedral were ‘not, | think, chiefly on the alieged ground
of principle, but really because they did not want to think critically about
religion. They were content with what they had been taught at their
theological colleges. Because they did not dare to think then, the crisis of
belief in the Church now is unavoidable’. This book makes companionable
reading to Dr. Owen Chadwick’s scholarly work on The Victorian Church
the second volume of which has just recently been published.

¢

Christian Prayer: A Way of Progress. Gilbert Shaw. S. L. G. Press. 1970. 3/-

_Perhaps one of the worst climactic features of ‘the winter of our
discontent’ in the contemporary Church is that there is widespread lack of
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conviction that there are ways of progress and that the supreme way for the
Christian, and hence for the world, is that of Christian prayer. We need the .
kind of realism, not least regarding the confiict between good and evil, to
which Father Shaw always directed us. ‘This realism will lead us to use
everything God has given us, to use every situation into which God puts us
and to use the world as it is for the glory of God'. (p. vii)

Lorna Kendall, Principal Lecturer in Divinity
Christ Church College, Canterbury

Grace Abounding—a Comparison of Frederick Denison Maurice and Karl
Barth. The F. D. Maurice Lectures given in 1968 by Dr. Ellen Flesseman-van-
Leer. King's College, London. 48 pp. (Copies are available from the Dean’s
Office, King's College, Strand, LONDON WC2R 2LS. Price 3/6 pius 6d
postage.)

This littie book will be of interest primarily to students of theology.
Barth, who wrote nearly 100 years after Maurice probably knew nothing
directly of the latter's work. Dr. Flesseman-van-Leer points out, however,
that the two agree very closely in their conclusions on certain important
matters, namely the knowledge of God, the Nature of God, the Creator, Man,
Sin and Universality of the Church, Election and Universalism. it seems that
Maurice and Barth each independently made the same discoveries.

- Readers who already know something of the work of these theologians
may well find this study convincing, as the reviewer has done. Those who do
not yet know Maurice and Barth may be led by this clear and stimulating
essay to begin reading them. Both have still much to say to us today.

John Goodwin, Editor of World Christian Books
Niel Nye, Tait Missioner, Canterbury.
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FRIENDS OF FAIRACRES

Statement of Aeoount—.lanuc;lry - July 3, 1970

J Receipts Payments
£ s d £ s d
Balance at Bank, Mather General 100 - -
Jan. 1970 130 & 10 S.L.G. Press (Vol.
Subs. till July 3, 11, ofs) 19 6 0
? ‘ 1970 162 5 8 Postage on above 6 4 0
| : 292 1 6 S.L.G. Press (Vol.
1y 60 O 0
Postage on above 20 O 0
Balance in hand 87 1 3]
292 1 6
New Friends
Miss Veronica Madge The Rev. Christopher Howell-Thamas
Miss Karen Coventry . Mrs. Evelyn King
Mrs. Joan Horden : ~ Miss Kathleen Munday

| .Mrs. Grace Howell-Thomas Mrs. B. K. Thomas



THE COMMUNITY, OF THE SISTERS OF THE LOVE OF GOD

Convent of the incarnation
Fairacres, Oxford
Tel: Oxford 42163

Convent of St. Mary and the Angels
Woodiand Avenue
Hemnel Hempstead, Herts. -
Tel: 0442 56 989

Dudwell St. Mary
Burwash, Etchingham, Sussex
Tel: Burwash 282

The Reverend Mother General is responsible for the whole Community
and is normally resident at Oxford.

Each of the three Convents has its own Prioress to assist her in the
administration of the corporate iife of the Community.

Anyone wishing to test her vocation or to receive information about the .
Community should apply to the Reverend Mother General at Oxford.

There is limited accomodation for private retreats for priests or laymen
and women at all three convents, application for which should be made to
the respective Prioress, S.L.G.

Bede House
Staplehurst, Tonbridge, Kent
Tel: Stapiehurst 262

1. A lavra for the recovery of the eremitical life'—-applik:ation for
information should be made to the Reverend Mother General at Oxford.

2. A centre for the increase of Christian spirituality—application for
information should be made to the Warden of Bede House.
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