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COMMUNITY NOTES

The Mother General, S. L. G.

We are reading in refectory My Life with Martin Luther King, Jr., the bio-
graphy of Dr. King written by his wife, touching in its simplicity and
genuineness, poignant in the knowledge of the anticipated sacrifice which
those two learnt to live with and which has in fact become a reality.

In the first chapter there is a quotation from one of Dr. King's speeches
in which he says:—

You take some responsibility, then a little more until finally you are
not in control any more. You have to give yourself completely then,
and once you make up your mind that you are giving yourself you are
prepared to do anything that serves the cause . . . . | have no option any
more about what / will do. | have given myself fully.

That was the spirit in which Martin Luther King went to his death for the
sake of the ‘cause’. These words are meaningful for us also in the great
moments of the following of the monastic way. We of S.L.G. will not forget
the inspiration and chailenge of Laetare Sunday this Lent. At First Vespers
our postulant Ruth became Novice Mary Ruth; and the next morning the
Senior Novice of the Novitiate became Sister Susan of the Community of the
Sisters of the Love of God, making her monastic profession as the expression
of that giving ‘nothing less than everything’, for when we believe we are called
by God we have ‘no option any more about what we will do’. You will find
the address given by our Warden on that occasion in this number.

These events of Clothings or Professions are always the fruit of God’s
creative call and of the abiding power of the Holy Spirit working not only in
and through sacramental grace but also in and through the sustaining love and



strength of the Community life itself, for it is an expanding experience in
which we are all involved:—

in deepening prayer,

in growing understanding of each other,
refreshed to give,

increased to love

in our corporate and individual vocations.

Please pray for the continuing perseverance of the Novitiate and for the
ten members of the Juniorate who all hope ‘in due time’ to renew their Vows
‘in a consecration irrevocable and in perpetuity’.

Some of you will be aware that the Religious Life has been very much a
subject for Radio 1V programmes of late. It has seemed right when asked to
do so that'we should do what we can to contribute to this particular way of
helping others to know that there are those who pray and care. | am still
getting letters from those who heard the Ten to Eight series on ‘Aloneness not
Loneliness’ which was broadcast in December. These express on the one hand
complete unawareness that there are Anglican contemplative Orders and, on
the other, touching gratitude for the knowledge that there are those who
have faith in the reality of prayer in these days when it is active participation
in the sufferings of mankind that is so largely stressed.

These letters, which have been so genuine in their gratitude and apprecia-
tion, have made me wonder whether as Community, Oblates, Companions,
Fellowship members or Friends we do not need to let others know not only
of the faith that is in us, as St. Paul counsels us, but also concretely and very
simply to use every opportunity life may offer us to bear witness to the
power of prayer, and to let others know that there are communities, families,
groups of praying Christians where this ‘work of God’ is-central and where, as
Kierkegaard reminds us, ‘prayer is the battlefield where we conquer by letting
God conquer’.

As a Community we are producing through the S. L. G. Press a series of
leaflets—titled Fairacres Leaflets—which are not intended to be ’studies in
depth’ but short, clear and informative to help in prayer and in furthering the
understanding of the Religious Life. A list of these will be found elsewhere in
this issue of the Chronicle. We shall also, as time allows, be producing
‘publications’ of a deeper level. :

| would now like to make some very brief points about the use of time in
relation to prayer. The Christian has always accepted the purpose of time, for
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it is in time that God is magnified through the praise of his creatures and the
conformity of their ways to his. It is in time that all that is evil and rebels
against or falls short of the divine purpose is being overcome through the
prayer that is/n Christo. We all share in the common lot of mankind who say,
there is no time for this or that; and yet since we are children of time as well
as of eternity, we must come to terms with it. It is a fact that even while | am
writing this, what was the future this morning has caught up with me and is
not even the present. The past is past, and we can do nothing about it except
leave it to the mercy of God, but in the sanctification of the present moment
past and future can become part of our Lord’s oblation and satisfaction.
There is one book at least on spirituality which can never be outdated, and
that is de Caussade’s Abandonment to Divine Providence, for there he shows
us exactly what it means to live in the present, from moment to moment
sanctifying the daily steps in time which is true prayer.

The same thing is expressed in a contemporary book of prayers, Prayers
of Life, by Michel Quoist, from which | quote:—

{ am not asking you tonight, Lord, for time to do this and then that
" But your grace to do conscientiously, in the time that you give me,
what you want me to do.

Thomas Merton reminds us that in prayer we discover that everything has
been given us in Christ. We must be aware of his very necessary warning:—

The trouble is that we AREN'T TAKING TIME
to experience what we already possess.

If we really want to pray we shall have to give time to learning its lessons. We
are free to love, it is true, and every moment of the day is God’s good time,
but we must be realistic and give ourselves time in order to realise what we
truly are seeking. Perhaps we all tend to worry too much about ourselves in
prayer, when all we need to do is to be full of gratitude, praise and thanks-
giving that Jesus can and will pray in us if we will let him.

What holds us back ?

The basic question we should ask ourselves if we are aware that our prayer
is not developing is, | suggest, What is holding me back? Am | making
compromises somehow, somewhere, in daily life? Am | substituting activity
for growth?



The breakthrough into the riches of Christ which we already possess, so
that they become living realities in our life, is only accomplished by the
complete acceptance of the cross at that point of demand where it will
probably ask the most of us. There are no short cuts to prayer unless God
himself gives us the gift of infused contemplation. It is at the foot of the
cross that true prayer begins and will grow most richly and quickly as we
learn to say, 'Yes, to what God asks of us.

| am sure it is true today that men and women who are really desirous to
pray are being led into a simpler and less formulated way of contemplative
prayer more quickly than the older ways of meditation generally encouraged,
when the mind and the imagination played a large part in reflective considera-
tion. But having so said, | think it is equally important that we should not
lean over backwards and say that no structures are needed and that we can
pass into contemplative prayer at will.

Definition of contemplation

" We run into confusion at the start by using the word ‘contemplation’.
There is a natural contemplation of the artistic or reflective character who
temperamentally finds formulated meditation in prayer very difficult and
therefore desires merely ‘to be quiet’. But this is a very different thing from
infused contemplation which is a gift of God and which he bestows when and
to whom he wills. The first undoubted truth about contemplative prayer upon
which all masters of the spiritual life agree is that God gives his gifts when,
where and how he chooses. He can as easily give the gift of contemplation to
a busy housewife as to a cloistered nun,

In contemplation God acts alone in absolute freedom. The awareness,
because it is an awareness, of contemplation, may come suddenly in the
middle of some other exercise of prayer or even when the mind is occupied
with other things. God, as it were, takes over, and the experience of union
with him that follows is wholly his operation and may go as suddenly as it
came—‘The Lord gave, the Lord has taken away, blessed be the name of the
Lord’. But the soul is left in no doubt that it has been visited by God and,
also, that the whole experience is God's act and nothing of her own
endeavouring. She can no more command that presence than she can delay its
withdrawal. She can only adore, and know herself to be a great sinner.

Result of contemplation
The result of such visitation is a deeper penitence in the soul, a joyous
rising up to accomplish God’s will and a readiness to suffer for him. Progress



in this contemplative way is best gauged by our wiilingness to suffer, but the
soul can rarely tell at this point where or how far she may be on the road.
Indeed it is better not to try to know, but only to learn to obey and to give
ever more generously in self-sacrifice.

More than this | think would be unwise to say about contemplation at this
point lest we should become self-conscious and wonder where we go from
there. | would reiterate for us all that our minds—at least when we begin our
prayer—must not be left in vacuo, and even if meditative thought or affective
acts seem meaningless we must at least, as a result of our participation in the
Church’s Liturgy and of our reading and studying the scriptures or the works
of the spiritual masters have a ‘store cupboard’ of material on which we can
brood and by which our wills will be stimulated to be more truly conformed
to God’s will, and so to manifest in our lives Christ’s love and compassion to
everyone. As | have said so often, and this is the crucial test, prayer must
overflow into life, and life must be seen to be transformed by prayer.

The end of man—union with God in Love

Let us remember that the prayer in itself is not the end of man'’s search,
though it is an essential means to his union with God in love. Man was made
for union with God, and God himself is the goal of the journey. Prayer may
indeed be the starting of man'’s search and must be carried out, as we have
already seen, through the dependence of a compiete simplicity ‘costing not
less than everything’, to quote T. S. Eliot’s words in the poem ‘Little Gidding'.
We must see this adventure of prayer not as a great good for ourselves but
principally as an invitation from our Lord who desires our ever-increasing
union with him. We are to advance from glory to glory.

The uitimate danger would be if we ever reached the point in prayer of
saying, | have gone so far, and that is enough. As in the case of the Church of
Laodicea without sense of sin or of grace misused or neglected, there would
grow a lukewarmness which could truly prevent us from going the whole way
and make us stop short of that true conversion without which there can be no
true union. That indeed would be not so’'much Lucifer-like willed decision
but much more a culpable indecision.

There must be no half-commital, no uncertainty or hesitation between
self-possession and being God-possessed, no playing safe in our Christian
commitment, for it has been well said that prayer is not an easy way of
getting what we want but a difficult way of becoming what God wants us to
be. In prayer, as in all Christian living, we have to take genuine risks, yet the
blessed assurance is always ours that if we are faithful, if we harness our
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energies and keep our perspective right, the goal of the love of God is
unlimited.

Contemplation, the life of the spirit, will become more and more the
inspiration of action, and in the power of prayer the vision will grow clearer
and all our acts and thoughts will become more worshipful, more charged
with the sense of the power and presence of God, until such time as this life
in via is over and there will be no longer any need of prayer for, as St. John
says, ‘We shall see him as he is’.

It is with this in mind, therefore, that | would remind you that our retreat
for ALL S.L.G. friends, whether they be Fellowship, Companions or Oblates
* will again be at the C.S.M.V. Retreat House at Ealing, November 9-13, taken
by Canon Symcox, and it is not too early to put that date into your diary and
to send your name to Mrs. Lethbridge, 32 Arterberry Road, Wimbledon,
S. W. 20. We all need breathing spaces to stand back and refuel our spiritual
batteries in order to keep our perspective right and to let God reveal himseif
'to us.

~May God give you all a blessed Eastertide.




ADDRESS GIVEN AT THE PROFESSION OF
SISTER SUSAN, S.L.G.

Father A. M. Alichin, Warden, S. L. G.

The Epistle for this Sunday speaks of the liberty of the Spirit of God, the
freedom which the Spirit brings. And the Gospel speaks of the multiplication
of the loaves and fishes, a miracle of creative power. The Epistle speaks of the
Jerusalem which is free, which is above, which is the Mother of us all, and the
proper chants for this Sunday are full of the thought of the joy of that
heavenly Jerusalem. And again, the Gospel for today speaks of a gathering up
of fragments so that nothing be lost out of that which God has made. So it is
a Sunday full of promise, full of fruitfuiness, full of the creative power of
God, full of the promise of good things to come and of the gathering together
of all things in one. This is why it is traditionally called Refreshment Sunday,
Laetare Sunday, Mothering Sunday, an oasis in the journey through the desert
of Lent to the Promised Land of Easter. And this is what every Sunday is, an
oasis, a refreshment place, a place of new life and new vision in this life as we
pass through it.

Every Sunday is a day of the Lord, a day which the Lord has made, a day
on which the Lord has acted, a day of the Resurrection: every Sunday is a
little Easter in which we rejoice in the rising of Christ from the tomb. And
every Sunday is a day of the Spirit and of the coming of the Spirit, that
Spirit who gives freedom and the fulfilment of man’s longing: every Sunday
is a little Pentecost. God is always at work: ‘My Father works until now’; God
is always at work through the Son and in the Spirit, the two hands of the
Father, creating, redeeming, reconciling, making all things new. God is at
work in us today and through us, and God is present today in our midst in
the dying and rising of his Son, in the coming of the Spirit, the Spirit of
freedom and the Spirit of life. And God is present and at work among us
today in our Sister who comes at his call to make her profession here before
the holy altar.



All of us who have been baptised into Christ, ali of us who have made that
first profession of Christian faith have, as St. Paul tells us, ‘put on Christ’. We
have in our baptism entered into his dying and rising. We have declared that
we shall put off the world, the flesh, the devil, all that is at enmity with our
true joy, all that can separate us from God and from his love, so that we may
put on Christ, his dying and his rising. Or better, perhaps, say that we have
offered ourself to him so that he may take us to himself, so that our life and
our death may be included in his life and his death, and our little offering
taken in and carried up in his willing offering of himself, his victorious return
to the Father. And from that dying and rising, through that breaking and
remaking which comes as we put our life into the life of Christ, God is able to
pour out the fullness of the Spirit even upon us. And all of us whose baptism
has been completed in the gift of the Spirit in Confirmation have received that
gift of the Spirit which is ours to realise, to appropriate, to make alive in us,
that Spirit of Sonship, of true freedom and of life.

Now a monastic profession has many things in common with Baptism and
Confirmation, the initiation into the Christian family in which all of us have
shared. Because here again in a monastic profession there is an answer to
God’s call, a new commitment of faith, a new entry into the dying and the
rising of Christ, and a new gift of the Spirit, the Creator Spirit, the Spirit of
life is imparted. But here in a monastic profession there is certainly a
difference, for there, in our Baptism, we ail who have put on Christ have
renounced what is evil. Here Sister renounces many things that are good,
indeed very good. And she renounces them not thinking that they are little
or things to be despised, but choosing rather, at the call of God, to seek and
to receive the gift of God and God himself, not so much through the gifts of
creation as in another more hidden, more direct, more simple way. And here
in a monastic profession there is a new and special identification with Jesus
of Nazareth, he who was poor, he who was childless, he who had no home, he
who learnt obedience through the things that he suffered, who sought always
the Father’s will, and whose life was summed up in the powerlessness of the
Cross. The life of prayer and repentance, the life of silence and renunciation
is a life which has been called quite specifically into union with Christ in the
things that he suffered. It is a life that is called to be in his dying.

But this renunciation which is present in a monastic profession, the
renunciation even of what in itself is good, is not an end in itself, for as
St. Paul tells us, ‘We know that if we have died with him, we shall live with
him’, we shall be raised with him, and the Spirit which is God himself which
raised Jesus Christ from the dead, that same Spirit shall raise even our mortal
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bodies into newness of life in God's kingdom. And this day, this day of a
monastic profession, is a day of the Lord, the day of the Lord's triumph over
death through death. It is a day of the coming of the Spirit, the Creator and
the giver of life, the coming of the Spirit to our Sister and to ail of us who
come with her to be with her in her offering of herself.

So today, our Sister comes to give herself into this dying and into this
rising, and we all come with her, and in one way or another in her offering of
herself we all can renew the offering of ourselves. We come all tbgether here,
community and those who have come as friends and family, to give what we
have, however little it may be, into the hands of our Lord. Yes, what we have
to give is very little—five barley loaves and two small fishes, and what are they
among so many? Here we are a handful of insignificant people in a little
Chapel on a side road off the Iffley Road, and what can we do for the raising
up of God's people in this land, for the renewal of hope and vision and love
amongst men in the world which seems to be bound down by cynicism and
despair? We put ourselves into the hands of our Lord that he may break and
bless and multiply us as he chooses, knowing that out of death he chooses
always to bring life, and that not even the fragments of our life are to be lost.

And knowing this, too, that he wills to give the Spirit without measure
into our hearts and into our lives, that Spirit of life that comes from God and
is God. That Spirit which is given to one in one way, to another in another:
to one the spirit of prayer, to another the spirit of service; to one the spirit of
solitude, to another the spirit of the common life; to one the spirit of study,
to another the spirit of administration; but to all together the spirit of
humility and fruitfulness and love and newness of life in God, and in all of us,
in all the diversity of our gifts and callings which come from God, man'’s life
may find its fulfilment in the very life of God himself.

If God has called us to lay aside one kind of fruitfulness and creativity, the
commandment of Genesis to be fruitful and multiply, he has called us so that
our lives may be fruitful and may be creative in other ways. You have all of
you laid aside one kind of motherhood, but you have laid it aside because
God has called you to another kind of motherhood. And you are all called to
be mothers. ‘O my brethren’, one of the first Cistercian abbots said to his
monks, ‘this name of Mother is not the prerogative of Superiors, though upon
them particularly fails the duty of motherly care and devotion. It is common
to you all who do the will of the Lord. For all of you are indeed mothers of
the Son who is given to you and in you, whereby you have brought forth the
spirit of salvation.” And as St. Aelred points out, this motherhood of the one
who is called in the monastic vocation is not only an inward and spiritual
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hidden thing, it is also the part of all, for we all have the duty of care and love
and devotion towards each other, and all in community share a common
responsibility one to another. But there is still more than that in this gift of
the Spirit, for you are called to be those in whom the healing Spirit of God
may brood over the chaos of our human life, in whom the maternal love of
Christ who longed to gather together his peopie as a hen gathers her chicks, in
whom that love may be made present in this worid, putting love in where no
love is: that in us and through us God’s Name may be hallowed, his will done,
his kingdom come. May that Spirit of love and of freedom, that Creator Spirit
whose presence we invoke amongst us come upon all of us and come
especially upon our Sister Susan this day and always.

READY SOON:-—

(now at the binders’)

¢

A PILGRIM’S BOOK OF PRAYERS

by Gilbert Shaw

NEW EDITION FROM S.L.G. PRESS

Place your order now for copies of this limited edition !

7/- per copy. 1/- postage and packing.
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SPIRITUALITY

For some reason the word spirituality has a rather off-putting effect on
many people. Perhaps they confuse it with spiritualism of which they rightly
have a healthy dread. Or perhaps they think it is something rather esoteric or
something very intellectual, not for all Christians.

Actually Christian spirituality is simply the working out in the life and
prayer of Christian peopie of the great central facts of the Christian faith:
that Christ is alive and that he dwells in us (‘Christ in us, the hope of glory’,
as St. Paul said); that the Holy Spirit has been given and that he really does
inspire our life and our prayer, enlightening our minds to know God’s will
and praying in us ‘with sighs too deep for words'.

In this issue ‘of Fairacres Chronicle we are featuring two articles on
spirituality. Mrs. Rutt writes about one of the beautiful mediaeval English
spiritual writings, A Tal/king of the Love of God, of which she has made a new
translation. From what she says it is apparent that the Talking was a very
popular writing in its day. In contemporary English, we also may find it
inspiring for our life and prayer.

Sister Sylvia Mary, C.S.M.V., takes us back to the biblical basis of our
belief in the Holy Spirit and his work. Whereas scholars at the turn of the
century tended to make a drastic distinction between the teaching of St. John
and St. Paul, she shows that today we are aware that in the richness and
diversity of expression of the two Saints there is basic agreement. Each
witnesses to the same truth in his own unigue way. One of the best
descriptions we have ever seen of the work of the Holy Spirit in our lives is
quoted by Sister Sylvia Mary from a 14-year-old girl.

* % F X H ¥ ¥ O ¥ # ¥ X ¥ ¥ ¥ F ¥ ¥ H ¥ ¥ £ * ¥ =
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LOVE THAT CONQUERS ALL

A COMMENTARY ON A TALKING OF THE LOVE OF GOD

Joan Ford Rutt

Dr. Peter Joliffe's article, and Sister Benedicta’s introduction to it, in the
Fairacres Chronicle (Vol. 11, No. 1) drew attention to the great mass of tracts
of religious instruction surviving from the later middle ages in England.
Dr. Joliffe’s research dealt with about three hundred works of spiritual
guidance; this article is concerned with one ‘prose tract’, really a long prayer,
which was recorded in its most fully-developed form at the end of the
fourteenth century. In the Vernon manuscript1 it is introduced with these
words, Heer ys. A tretys. A talkyng of the loue of god, and despite its slight
clumsiness the title has stuck.

The theme of the prayer is love that conquers all, primarily the love of
God, but also man’s response. The manuscript calls it a treatise, but it is not
that in a modern sense at all. It is written very largely in the first and second
persons, addressed directly to Jesus, or to our Lady, or to the writer's self in
soliloquy. The manner is borrowed, like the author's preface, from
St. Anselm’s Meditations and Prayers; you could call it colloquy. The preface
shows that it is meant to be used as a preparation for prayer, till the mind
kindles and the book can be abandoned. ‘When the points have been grasped
by reading, one should stop . . . and reflect inwardly, delving deep into the
same points, and the others that God will send to anyone who is resolved to
seek; this will give inward sight, spiritual awareness and wonderful sweetness,
if prayer follows.

This means that the Ta/king is in a quite different form from the Cl/oud of
Unknowing and the Scale of Perfection, which are spiritual instruction
addressed to disciples, and from Julian’s Revelations, which give an account
of a series of mystical experiences. It is nearer, both in form and implied
teaching, to some of the work of Richard Rolle, though so much of it is based

14



on thirteenth-century originals that it cannot be, as Horstmann supposed, the
work of a disciple of Rolle, for it does not derive its content and teaching
directly from him. And even Rolle more often writes as a teacher instructing
others how to pray than as some one actually addressing prayer to God.

Authorship

All this raises the question of authorship; but the Ta/king is anonymous as
ballads and folk-songs are, because it is the co-operative product of a whole
religious culture and not the work of one writer. Its anonymity is very unlike
that of the Cloud of Unknowing, whose author chose to hide his identity, but
has not hidden his personality. The Talking expresses popular traditions of
prayer in English going back to the earliest part of the thirteenth century, to
the Ancrene Riwle and beyond. All the same, its coherence is remarkable—
being rather like a mosaic; you can see the parts if you look closely, but the
total effect is a whole. '

Composition

in this whole it is possible to distinguish four parts: first a short preface in
rather brisk prose, which by the evidence of its vocabulary was the last part
to be written; secondly a prayer to Jesus as king, saviour and healer, which
laments the estrangement due to sin and prays for restoration; thirdly a more
grimly and dramatically penitential section in which the sinner faces
judgment, especially the severe judgment of God's creatures which.he has
misused; and finally a long prayer to Jesus as the soul’s heavenly lover and
bridegroom, full of meditation on the Incarnation and Passion as love-tokens,
and concluding with a thanksgiving for the threefold gift of creation,
redemption and sanctification.

Literary sources

Already during the first world war scholars in England and Germany,
working independently, had discovered that the Talking of the Love of God
incorporated the greater part of two prayers found in manuscripts of the first
half of the thirteenth century, 150 years before the probable date of the
Vernon MS. The names of the prayers can be modernised as An Orison of
God Almighty and Our Lord’s Woaing.2 Both of them are associated by MS
tradition and by style and content with the Ancrene Riwle. The priest who
wrote this guide for the women solitaries who were so numerous in mediaeval
England gave a lot of directions about vocal prayer and apparently rather few
about any other kind, but there are hints in his book, especially in the
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chapter on Love, which seem to have operated as starting-points for
meditation. The germ of Our Lord’s Wooing, for example, seems to be in
Part Vil of the Rule:—

. .. If it (your love) is to be given, where can you better bestow it than
on me? Am | not fairer than any other? Am | not the richest of kings?
Am | not of the noblest kindred? Am | not the wisest of those who
have riches? Am | not the most gracious among men? Am | not most
generous? For people say of a generous man who can keep nothing
back, that his hands are pierced; and so are mine. Am | not gentle and
more tender than any other? Then all the reasons for which love should
be given you can find in me . . 2

There are many other guotations from the Ru/e, but this passage provides the
main argument. The Wooing and the Orison both develop at iength hints for
prayer given in the Rule, and may be considered as recorded examples of the
meditations of anchoresses living by it and knowing it so well that its phrases
were always coming to them spontaneously. Qur Lord’s Wooing, at any rate,
seems to have been written by or for a woman, for it uses expressions which
only a woman would apply to herself, and which the writer of the Talking
changes to masculine or neutral terms.

Style of ‘Orison’ and ‘Wooing’

The style of both prayers owes something to that of St. Anselm, and their
imagery constantly recalls the dependence of middle English spirituality on
him and even more on St. Bernard. The main imagé of the Orison is Christ
coming as healer to the weak and imperfect soul; that of the Wooing is his
coming as the bridegroom to win the love of the soul which has been healed.
Both images are used together by St. Bernard in the 32nd Sermon on the
Canticle {and recur together in Chapter 17 of the second book of the Scale of
Perfection).

In the Talking of the Love of God, we find the Orison of God Aimighty
transcribed almost verbatim for most of its length as the second of the four
parts distinguished above. The changes amount to little more than fourteenth-
century modernisation of obsolete vocabulary. Our Lord’s Wooing
corresponds similarly, though much less exactly, to the fourth and by far the
longest part of the Talking; here the writer took much greater freedom to
develop the thought as well as bring the language up to date, and there are
long passages of biblicai meditation, some of them in verse, based on no more
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than a hint in the older prayer. At the end he launches out entirely on his

own, using as text a thought from St. Anselm’s third Meditation (On the
Redemption of Mankind).

A meditation on judgment

No middle English original has been found for the third part of the
Talking, sandwiched between what comes from the Orison and what depends
on the Wooing. This part is a meditation on judgment and is based on several
fairly long quotations from St. Anseim, mostly from the prayers to St. John
Baptist and St. Paul. What the middle English writer made of the Anselmian
material, however, was something in a totally different mood from its
eleventh-century source. The judgment the sinner says he fears {and Anselm
did fear) is that of Christ, but the accusation he really suffers is that of the
creation, imagined by him as rising up and bitterly accusing the man who
has misused all God’s creatures. In fact, he is self-accused and self-condemned
in the face of the evidence of God's love shown in creation and redemption.

Plagiarism ?

How did the Talking of the Love of God come to be written in this way,
and is it mere plagiarism? The value we place on originality today is almost
the reverse of the mediaeval attitude: then, what was old and authoritative
was the most likely to be true and good, so plagiarising was no sin, When the
fourteenth-century writer put the Talking together he repeated the old
prayers he knew by heart, fitting them together in an order which makes
sense:—

i) | love God but need his healing; .
ii)y How can | face the judgment due for my sins?—only in reliance on
God'’s loving mercy and our Lady’s intercession; )
iii) Now | am free to respond to the wooing of my heavenly bridegroom,
and to give thanks to him.

A living literary tradition ,

What seems to me the most significant aspect of this process is the
evidence it affords of a living, and largely literary, tradition of affective
prayer coming out of the group for which the Ancrene Riwle was written
and extending right down through the fourteenth century and into the
fifteenth. ‘Above all other thoughts . . . think always within you of the
sufferings of God.”® Julian’s Revelations show what happened to an
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anchoress living by the Aule two centuries later. The most moving and
beautiful part of the Talking, also, is a meditation on Christ’s passion and
death, the theme that never fails to move the spiritual writers of the
fourteenth century to poetry.

The Talking of the Love of God is evidence of this tradition and shows us
a great deal about the character of the tradition; the individual works of
spiritual instruction for which the late fourteenth century is famous were
supplying a demand that had a long history and was virtually insatiable. The
scholars who work among fifteenth-century wilis find a dozen owners of
copies of the works of Rolle for every one or two who bequeath a copy of
the Canterbury Tales.

My translations of the three prayers have been set out in irregular lines .
corresponding to the rhythm of the prose, or ‘cadence’, in which they are
written, This makes them much easier to follow, or to use as material for
prayer. Qur Lord’s Wooing is certainly the best of the prayers from a literary
point of view, and it shares with the Orison a restraint and sobriety which is
lacking from parts of the Tatking. However, the Talking is much richer in its
material and more elaborate in expression, and is by far the most interesting
of the three texts to study. Its interest extends into many fields, and to study
it has been for me a window into the consciousness of late mediaeval Europe;
one of the most fascinating of the topics involved is the forms under which
the Bible was popularly known and how its events were imagined. But here
there is space for only two aspects: the teaching of the 7a/king about prayer,
and its relationship to the better-known spiritual writings of the late
fourteenth and early fifteenth centuries.

The teaching about prayer

Its explicit teaching about prayer is aimost confined to the prose preface,
part of which has already been quoted. The preface is freely adapted from the
Prologus to Anselm'’s book of Meditations and Prayers, but as usual the effect
of the adaptation is to produce something very far from what St. Anseim was
saying. Anselm’s meditations were to dispose the user to the love and fear of
God, or to self-examination; the Talking is written “to stir those who read it
to love God more and to find delight and savour in his love’. By ‘taste” and
' ‘savour’ the writer seems to mean what modern writers call ‘sensible
devotion’. Throughout his work there is no suggestion that aridity, coldness
of heart and prolonged inability to take conscious delight in God are anything
but evil and the result of worldliness. The aim of the prayer to which his
book leads is ‘inward sight, spiritual awareness and wonderful sweetness’. The
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love with which this way of prayer is concerned is that of the first great
commandment, not the second; the aim is by becoming fully aware of the
love of God, to kindle in oneself a response of burning love so that sin can
never take hold again; then one can be permanently established in the
intimacy of the divine love, expressed rather vaguely under the traditional
image of a spiritual marriage.

This aim corresponds quite closely with the ‘second conversion’ of which
Walter Hilton writes:—

All God’s chosen are reformed in faith, although they may still
remain in the lowest degree of charity; but reformation in feeling
comes only to souls who reach a state of perfection, and it cannot be
achieved all at once. A soul can only reach it through great grace and
spiritual effort, but it must first be healed of its spiritual sickness ®

Healing is one of the chief needs expressed in the first part of the Talking,
based on the Orison of God Almighty. The opening invocation of the Name
of Jesus is followed by a prayer for conversion of heart. The first conversion
is already accomplished: ‘you have turned me away from the world in body’ ;
but the conversion of the heart from attachment to the things of this world is
not, and the whole prayer is a searching for this conversion by consideration
of all the claims God has on man’s love. It is not a way of prayer for
beginners, but is for those who, already having faith, wish to establish
themselves in a more complete seif-giving to God. The person praying
cultivates, as it were, a longing for God—‘of thy goodness, give me thyself’ is
how Julian expresses it. This longing arises from the realisation of God’s love
for us, of its intimacy and of the fact that it is personal to each human being
that he created. Fulfilment of the longing necessarily involves detachment
from worldly things, although the inanimate creation still serves man and
provides him with the means of self-knowledge and repentance. The rebellious
heart finally surrenders when it contemplates the entire self-giving of Jesus
for his beloved on the Cross:—

It would be wrong then for me to deny you my whole heart
since you bought it in such a hard way and at such a price;
my heart with your heart, my love with your love,

my soul with all your blessed body and your holy soul.

There is little appeal to the will and none at all to any practical moral
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effort. The fruit which is expected is stability in the Christian—here
specifically the enclosed religious—vocation, and an uninterrupted awareness
of the sweetness and love of Jesus:—

Now give me awareness of you for ever
And hold me in your keeping
Sweet Jesus, heaven’s king. Amen.

Obviously there is room for discussion of the value of this love of the
heart and imagination, this cultivation of the dulcedo Dei, in comparison
with the more theologically austere teaching of others. It is close to the
spiritual way of Rolle, though not expressed in the terms which are
characteristic of Rolle. Both Hilton and the author of the Cloud of
Unknowing take occasion to warn their disciples about the dangers of making
the quest of delight in the sweetness of God the object of prayer. But
St. Bernard was nearer the truth about the kind of devotion with which the
Talking is concerned when he treated it as a step towards a more spiritual
love:—

This devotion to Christ’s sacred flesh is consequently a gift, and a

great gift, of the Holy Spirit . . . but carnal in comparison with the
love which has for object . . . the Word under the aspect of Wisdom,
of Justice, of Truth, of Sanctity . . . for Christ rather is than has all

these perfections: who of God is made unto us wisdom, and justice,
and sanctification, and redemptian.6

1 MS Bodleian 3938.

2 The modern critical edition is by W. Meredith Thompson, E.E.T S no. 241,
1958. The short title is The Wohunge of Ure Lauerd,

3 The Ancrene Riwle, translated by M. B. Salu, Burns & Qates, London,
1955; pp. 175-6.

4 bid., p. 82
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5 Scale of Perfection, Book |1, chapter 17.

6 20th Sermon on the Canticle.

k ok ok ok ok ok ok K Ok

The Christianity which we proclaim, the faith which we hold, is
not just the bare letter of the Gospel, but it is the life of Christ,
present in every age in the lives of the saints, Christ’s life present
and active in the lives of men and women down the centuries, so
that the lives of the saints become the best commentary on the
Gospel that we could have.

—Father A, M. Allchin, Warden, S.L.G.
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THE HOLY SPIRIT

PAULINE AND JOHANNINE CONCEPTIONS

Sister Sylvia Mary, C.S. M. V. (S. TH.)

In a passage in a book on Fl‘omans,‘l Dr. Sanday and Dr, Headlam draw
attention to a certain difference in the teaching of St. Paul and St. John on
the Holy Spirit. Commenting on Romans 8:5-11, they say:—

. .. there is a difference between St. Paul and St. John corresponding to
the difference in the experience of the two Apostles. In both cases it is
this actual experience which gives the standpoint from which they
write. St. John, who had heard and seen and handfed the Word of life,
who had stood beneath the Cross and looked into the empty tomb,
when he thinks of the coming of the Paraclete naturally thinks of him
as ‘another Paraclete’. St Paul, who had not had the same privileges,
but who was conscious that from the moment of his vision on the road
to Damascus a new force had entered into his soul, as naturally connects
the force and the vision, and sees in what he feels to be the work of the
Spirit the work also of the exalted Son. To St. John the first visible
Paraclete and the second invisible could not but be different, to St. Paul
the invisible influence which wrought so powerfully in him seemed to
sl‘re'am2 directly from the person of Him whom he had heard call him by
name.

There are a number of comments that come into my mind on this passage.
The first is that cleariy these two scholars, writing at the end of the 19th
century, took for granted the apostolic authorship of the Fourth Gospel.
Dr. Westcott, that great Johannine scholar, shared their view, a view to which
we are slowly returning. Dr. Westcott discussed the questions of the relation-
ship between the teaching of these two New Testament theologians, and then
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seermed to come to the conclusion that St. John wrote his gospel towards the
turn of the century. Among the reasons he gave for this comparatively late
date was that

. . . this Gospel met difficulties which had not been and could not be
felt till the preaching of St. Paul had moulded the Christian Society in
accordance with the new law of freedom. Then first the great problems
as to the nature of the object of personal faith, as to the revelation of
the Deity, as to the universality of the Gospel were first apprehended in
their true vastness: and the evangelist shows that these thoughts of a
later age are not unregarded by Christ himself.3

If we accept this explanation then we can see in the Fourth Gospel a
clarifying, a deepening, and a simplification of what the Pauline epistles leave
obscure.

Secondly, the question arises in my mind whether we can really draw such
a clear distinction between the teaching of these two Saints on the Holy Spirit.
While it is true that for St. Paul Jesus Christ is always the risen, ascended,
glorified Lord, and that the Lord’s earthly life is apparently of little account
to him, yet on the Damascus Road he had seen him, ‘Jesus, whom thou dost
persecute’, and known with a tremendous shock of bewildered realization
that this Crucified Jesus was alive for evermore, and that nothing could ever
separate us from him, as he proclaimed in that marvellous passage at the end
of Romans 8.

It was this fact that he gave his life to proclaim, and which dominated the
early centuries of the Church’s life, It was the faith that upheld the martyrs,
to whom we owe more than we shall ever be abie to tell for the preservation
of our Faith. In a sense it fashioned that European civilization which has now
become a world civilization, for in the difficult early centuries of the Church’s
life Christians were upheld by the fact that One who had lived and died and
risen again was ever present for them to turn to, arefuge from the tyrannies
of emperor and state.

| would like to suggest that though St. Paul referred so little to the earthly
life of Jesus, yet his list of the fruits of the Spirit (Gal. 5:22) and his teaching
on true Christian charity in 1 Corinthians 13, reveal an extraordinary spiritual
insight which could only have come from the Spirit of Christ. And as we
ponder on these passages, and then turn to think on the gracious Figure of
the Gospel narratives, we gain the inescapable impression that here is the
source of all those lovely virtues listed by St. Paul.
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In Romans 8:9,10 St. Paul uses ‘Spirit of God’, ‘Spirit of Christ’ and
‘Christ’ practically interchangeably. In many other passages he uses the same
words to designate the Spirit of God and God himself; in many others he
speaks in the same way of the Spirit of Christ and of Christ himself. To be
Christ’s is the same thing as to be ‘in the Spirit’. In fact, in one place he says,
“The Lord is the Spirit’ {2 Cor. 3:17). But this is also true of the teaching of
St. John, for, ‘In the coming of the Spirit the Son too was to come; in the
coming of the Son also the Father. “He will come unto you”, “I will come
unto you”, “We will come unto you” are interchangeable phrases’.®

Father E. Mersch, S.J., in his book translated under the title The Whole
Christ, pointed out that St. Paul seems to use the terms of ‘being” and ‘acting’
in the Spirit in the same context, and apparently in the same sense, as he -
employs that formula so constantly repeated in his writings ‘in Christ’, or ‘in
Christ Jesus’, and that he means that the living Christ is so real and intense
that his Spirit overflows into us. He insists that ‘Christ is active, Christ is the
force that raises the world to higher things, to be in him is to share in an
activity that is immense’.’

Recently Sir Alister Hardy, in The Divine Flame, has quoted H. W. Garrod,
who was at one time professor of poetry at Oxford, and who says in his book,
The Religion of All Good Men:—

In the old Hebrew prophets ‘the spirit’ is the power of prophecy. But in

Christ’s mouth it is the power both to do and to say, “/ by the Spirit of

God cast out devils’ (Lk. 11:20). ‘The Holy Spirit shall teach you what

to say’ (Jn. 14:26} ... The possession of this Spirit and the consequent”
sense of sonship with God is the central and fundamental thing in the

religious life . . . The Trinitarianism of Christ is pure and simple and

illuminating—God and the man, and the Spirit of God working in and

with man, by deed and word, towards a union of the divine and the

human in which ‘the Son goeth to the Father’,8

He mentions the freedom of spirit achieved by Christ, and Dr. Hardy,
commenting on this, speaks of ‘the vividness of this experience which occurs
again and again down the ages’.

‘The Spirit’ says Father Mersch, ‘is the Spirit of the Son, the Spirit of
Christ, and while the Apostle repeats insistently that the Spirit does everything
in the Mystical Body and its members, and while he seems to say that the
Spirit is everything in the body, yet he never says that the body or the
members are in any way a prolongation of the Spirit, or that they are, in a
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mystical sense, the Spirit. According to his constant teaching regenerated
humanity has this relationship only with Christ, and, in Christ, with the
Son’.%

For St. Paul “there is only Christ . . . since they are mystically Christ the
faithful possess all that He possesses; in Him and in Him alone they are what
He is, as it is in Him and in Him alone that they are what they are’.10 He goes
on to point out that in ‘St. Paul’s hurried and ardent sentences, like lightening
flashes, appear brief mentions of Christ . . . in the Apostle’s voice, stirred and
still vibrant with the mystery that he preaches, it is not Paul we hear. As he
tells the Corinthians, we have proof of Christ who speaks in him 'n

For us, however, who have neither the experience of St. Paul or of St. John,
The Gospel narratives are indispensable. How else shall we know that Christ
whom Paul proclaimed? And here St. John, the aged Apostle, comes to our
aid, and in his Gospel, which has always been "the mystic's charter’, reveals to
us in inspired words—words that have made him to be regarded by the Eastern
Church as the ‘First Theologian’, since they are so clearly the work of the
Holy Spirit of God—shows us as far as this is possible in human words
something of that supremely beautiful Life and Mind and Heart of Christ Jesus
our Lord.

Some contemporary thinking about the Holy Spirit

We hear much in these days of the Holy Spirit, especially perhaps from the
Pentecostalists, with their ‘baptism of the Spirit’. They are perfectiy orthodox
in their teaching that the Spirit is the ‘Spirit of Christ’. Somewhere | read of a
girl of about 14 who had received this ‘baptism of the-Spirit’, and who, on
being asked what it had done for her, replied simply, ‘It made Jesus more real
to me’. That is perfect Christian theology, for that has always been the work
of the Holy Spirit who, as the Lord promised ‘shall bring all things to your
remembrance, whatsoever | have said unto you’ (Jn. 14:26).

In a lecture on ‘The Holy Spirit and Prayer’, Father Michael Kyne, S.J.
says, ‘It is above all in Christ that we see God's typical action and know its
direction; and the record of this action in Christ and in the history leading up
to Christ, seen as the great acts of God, is given in the Scriptures inspired by
the Holy Spirit'.12 This lecture was one of twelve given three years ago by
some learned English Jesuits who, true to the spirit of the earliest members of
their Society, deal quite openly and fearlessly with the latest problems which
are the outcome of modern research and the trends of contemporary thought.
These lectures seem to me to be of great value.

In the opening lecture Father John Ashton spoke on ‘The Holy Spirit and
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the Church’. Speaking of the Last Supper narratives, and especially the long
discourses, he shows that they are concerned with the problem of the ‘nature
of Christ’s presence in the post-Paschal community . He sees the only solution
to all the problems he brings up in a developed theology of the Holy Spirit,
‘not indeed in his internal relationship with Father and Son, but in his role as
mediating Christ and so the Father. . ." By ‘mediator’ he means that ‘the
Spirit which moves within the Church, had inspired her Scriptures and is
received in her sacraments is the Spirit or Christ”. He goes on to show that
patristic commentators on the first page of the Bible ‘remark, with profound
insight, on the immediate presence both of the Spirit of God and of his
creative Word: By the word of the Lord were the heavens made, and all their
host by the breath (=spirit) of his mouth”, says the psalmist (Ps. 33:6), in a
verse which re-occurs with almost monotonous regularity in the writings of
the Fathers on the Holy Spirit. And if they are inseparably associated in the
work of creation, they are linked even more closely in the work of revelation.
A glance at the functions which St. John ascribes to the Paraclete is enough
to convince us of this: his job is to teach, to recall, to testify, to speak, to
proclaim'.13 He questions whether St. Paul anywhere identifies Christ and
the Spirit.

The editor of the lectures, Father Robert Butterworth, contributed a
lecture of great depth and beauty on ‘The Holy Spirit and the Religious Life’,
in which he deals with some of the most vital issues that are at present being
considered, including the nuptial and virginal relationship with Christ both of
the Church and of the religious.

+ + + + + + 4

V' The International Critical Commentary. Publ. by T. & T. Clark, 1896.

2 jbid. p. 201.
3 st John's Gospel, Introduction, p. xxxviii.

4 For a further discussion on this point see my Pauline and Johannine
Mysticism. Darton, Longman & Todd, 1964.

5 For this see The Medieval Imprint, by J. B. Morrell, Watts ‘New Thinkers’
Library’, 1967.



6 ¢. Gore, Bampton Lectures, p. 132.

7 op. cit., D. Dobson, London, 1938, pp. 109, 110.

8 pp. 78, 79. 2 Mersch, op. cit., p. 146.
10 jpid., p. 147. ~ Mibid., p. 150.

12 rhe Spirit in Action Papers read at the Second Catholic Dogma Course,
Roehampton, 1967; St. Paul’s Publications, 1968, p. 143.

13 ibid., pp. 21, 22. 14 jbid., p. 29, note.

27



THE ECUMENICAL USE OF THE AGAPE

The Reverend Arthur E. Wood

Priest-in-Charge, St. Francis” Church, Hammerfield
Chaplain, Convent of St. Mary and the Angels

A notable feature of recent ecumenism has been the revival of the Agape
or Christian Love Feast. From the abuses condemned in First Corinthians
eleven and in the Epistle of St. Jude, it is apparent that, in the earliest days of
the Church, the Eucharist was celebrated within the setting of a meal. Indeed
it was possibly more than three centruies before the Agape was dissociated
from the Eucharist and the Eucharist celebrated on its own. The custom still
persists in Orthodox Churches of blessing bread set aside at the Offertory
for distribution to all present at the end of the Liturgy. One name for this
bread is ‘antidoron’, meaning ‘that which is given instead of’ Holy Com-
munion, and it obviously stems from the primitive Agape, like the pain benit
handed to the faithful at the conclusion of Mass in many French churches.

For those of us who cannot conscientiously participate in Intercommunion
in present circumstances, the Agape offers a means of expressing an existing
unity which, however imperfect, transcends denominational boundaries, and
which we are learning increasingly to recognise. Since we have already had
some experience of it at St. Francis’, Hammerfield, Hemel Hempstead, | have
been requested to give some impressions of the use of the Agape in ecumenical
encounters. As the start of a round of visits to the churches in the town
during their year of office, the Mayor and Mayoress of Hemel Hempstead
{Councillor and Mrs. John Doyle), who are devout Roman Catholics, attended
our Dedication Festival in July. Although pained by their inability to
participate fully in it, they appreciated our High Mass so much that they
invited themselves to come again on St. Francis’ Day. On this occasion the
Mayor read the Old Testament lesson, and | blessed some bread at the
Offertory to distribute after the Blessing in Orthodox fashion, an action
which was amazingly well received. Apart from one Strict Baptist, all present



came up to receive the bread as a token of common fellowship in Christ,
including the local Roman Catholic priest, Father John Foster, members of
his and other churches, and several Dominican Sisters. The Mayor publicly
expressed his appreciation at the subsequent social gathering.

A direct outcome of this was the breaking and distributing to about 850
peopie of a loaf by the Mayor as the climax of a United Service in the town
Pavilion, at the close of the Week of Prayer for Christian Unity. This
impressive service closely followed the lines of an Agape, as described below,
and although only bread was eaten there was a real sense of sharing in fellow-
ship, such as is created by sharing in a full meal. But because the meal was to
be omitted for practical reasons at the large Service, Father Foster asked me
to hold an Agape for a few members of both our churches just before
Christmas. It took place in a house in my District, the script used having been
handed to me by a Roman Catholic priest who has worked in America. It had
been drawn up for use during Advent and began with the lighting of the
Advent wreath on the table. Then appropriate passages from the Bible, inter-
spersed with prayers and responses, were read by different people. At one
point the leader broke a smali loaf of bread in silence, pieces being passed
round the table and consumed simultaneously after a prayer said by the
youngest person present. The first part of the meal was then served {soup,
cold meat and saiad); after which another lesson was read, followed by the
singing of ‘O come, O come, Emmanuel’. The next course (strawberry trifle
and coffee) being finished, a further reading preceded the passing round of a
goblet of wine {again in silence), the Kiss of Peace, given by a handshake, and
a short litany offered for world needs. A second hymn followed the Blessing,
given by both priests together, Another Agape has since been held as a
preparation for Lent, with members of the Roman Catholic Church acting as
hosts.

The theme of the Advent Agape anticipated the coming of Christ, the true
Light, but should obviously differ with the season or occasion, as should the
number of prayers and hymns used. For instance, the theme of the Pavilion
Service was the renewal of fellowship as Christians, of partnership in working
for the good of the community, and of a sense of responsibility towards the
needy, the sharing of the loaf symbolising the truth that we all belong to one
world. It is of paramount importance to stress that the Agape is not a
Eucharist by deliberately avoiding any use of the words of institution. If
Nonconformists are invited (as they should be), this might exclude the use of
wine; some other suitable liquid, which they would be free to drink, could be
substituted. But, to be a true Agape, a full meal should be served {not just
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sandwiches), such as would be provided for any family gathering. People can -
be asked to contribute towards the cost {a minimum may be discreetly

suggested). Anything in excess of expenses can be donated to one of the

funds to relieve world hunger. Finally, it must be emphasised that as the meal

progresses the greater becomes the sense of fellowship and of the promised

presence of Christ—"Where two or three are gathered together in my name,

there am | in the midst of them.’

The Roman Catholic Ecumenical Commission for England and Wales
recently encouraged participation with other committed Christians in an
Agape, especially when sharing in the eucharistic worship of their Churches
without intercommunion. The Anglican Report, /Intercommunion Today,
also commends the Agape as enriching the social aspect of Christian friend-
ship until full eucharistic fellowship can be achieved. It clearly avoids
the difficulties created by intercommunion; it is biblical enough to satisfy the
most ardent evangelical. Is it not an example of the usefulness of restoring an
ancient custom of the undivided Church in the cause of Reunion? Certainly -
some of us at St. Francis’ have derived great benefit from these ecumenicai
experiments, not least, new light on the meaning of the Mass itself.




EASTER: FESTIVAL OF THE NEW COVENANT

Sister Mary Paul, S. L. G.

We very rightly think of Easter as the Christian Passover and see its
significance against the background of the events of the exodus, seeing in
Moses, the saviour and leader of the people of lsrael, a type of our Lord.
There are other Old Testament events and people which also form the back-
ground of Easter, a great and complex feast, rich in historical and theological
meanings. In this article we will think particularly of Easter as the great
Christian covenant feast, the celebration of the victory of Jesus in whose
blood God sealed a new covenant with man. We will see Joshua as another
Old Testament type of our Lord, and we will consider the significance for us
Christians, the new lsrael of God, of the ancient covenant feast of Yahweh
and the Psalms written for it.!

Covenants

In the Old Testament there are several covenants between God and man:—
those with Noah (on behalf of ali mankind), with Abraham (in whom all the
nations of the earth were to be blessed), and with Moses and the People of
|srael who with him experienced God’s saving act at the Sea and his
theophany at Sinai. Many of the Psalms were written by later members of the
People of Israel, either for an autumnal covenant festival or, at least, as the
response to God of a people keenly aware of being in a covenant relationship
with him. We who keep the Easter feast can find new depths of meaning in
many Psalms if we see them in their original setting in Israel’s worship and
then consider the fuller meaning they have acquired in the light of the
Christian revelation.

Covenant festival at Shechem

We see the Covenant Festival of Yahweh described in avery early form in
the 24th chapter of the Book of Joshua.2 The Twelve Tribes of Israel, under
Joshua’s leadership, had crossed the Jordan River into Canaan, the Promised
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Land, which they gradually conquered. Joshua's name means “Yahweh saves’
and expresses his function. In Greek it became ‘Jesus'—so even his name, as
well as his action as leader, has been seen as a type of our Lord.

“Then Joshua gathered all the tribes of Israel to Shechem . . . and they
presented themselves before God.’ Joshua, as the spokesman of Yahweh, then
recounted the story of all the saving works of God, his ancient call of
Abraham, the migration of his descendents to Egypt, and the call of Moses
and Aaron to rescue them from Egypt.

‘Then | [Yahweh] brought your fathers out of Egypt, and you came to the
sea. . . Notice how the past event and the present are suddenly blended! The
people to whom Joshua, and through him Yahweh, spoke at Shechem were
two or three generations later than those, their fathers, who actually crossed
the sea. But ‘you came to the sea’. The saving act is present not only for
those who first experienced it but also, and equally, for those who hear it
represented and, as members of the covenant community, respond to it.
This was true for Joshua and the confederacy of the Twelve Tribes gathered
at Shechem; it was true later in the temple worship at Jerusalem. It is
supremely true for us Christians who proclaim at Easter, ‘Christ /s risen!’

Joshua went on to relate the events of the 40 wilderness years, the crossing
of the Jordan, and the conquest of the land of Canaan. ‘Now therefore fear

the Lord, and serve him in sincerity and in faithfuiness . . choose this day
whom you will serve, whether the gods your fathers served in the region
beyond the River . . . . but as for me and my house, we will serve the Lord.’

‘Then the people answered, “Far be it from us that we should forsake the
Lord, to serve other gods, for it is the Lord our God who brought us and our
fathers up from the land of Egypt, out of the house of bondage . . ."”’

God’s saving act always demands a response, a choice, on the part of man.
The choice is not easy. Joshua warned the people that the Lord, Yahweh, was
a holy God. If the people failed in loyalty to him and turned to other gods
‘then he will turn and do you harm, and consume you after having done you
good.” The people replied, ‘Nay; but we will serve the Lord.’

Then followed a solemn covenant ceremony:—

Joshua said to the people, *You are witnesses against yourselves that
you have chosen the Lord, to serve him.” And they said, We are
witnesses.’ He said, “Then put away the foreign gods which are among
you, and incline your heart to the Lord, the God of Israel.” And the
people said to Joshua, ‘The Lord our God we will serve, and his voice
we will obey.” So Joshua made a covenant with the people that day . . .
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Basic biblical themes «

Several basic themes occur in this story, themes which come again and
again in the Bible: the proclaiming of the historical, saving acts of God, the
necessity of choice in response to God whose saving activity is seen as present,
the solemn promise to serve and obey him and the acceptance of a covenant
relationship with him.

The requirements of the covenant with Israel were specific. Joshua ‘made
statutes and ordinances for them at Shecham. And Joshua wrote these words
in the book of the law of God; and he took a great stone, and set it up there
under the oak in the sanctuary of the Lord.” In the terms of that age it was
said that ‘ “this stone shall be a witness against us; for it has heard all the
words of the Lord which he has spoken to us; therefore it shall be a witness
against you, lest you deal falsely with your God.” So Joshua sent the people
away ...

Faithfulness and unfaithfulness

To deal falsely, to be unfaithful to God, is the great sin throughout the
Bible. This is because faithfulness is seen as the primary attribute of God
toward those to whom he has made covenant-promises.

Faithlessness was a concept not known outside the religion of the Old
Testament. To be faithful to God, to obey his commandments, was the
essential criterion for continuing membership in his covenant community.
Disobedience was the sin which destroyed the covenant relationship, though
God remained faithful, and penitent man could be restored to the covenant
relationship. In Psalm 143 the psalmist prays:—

In thy faithfulness answer me,
in thy righteousness !
Enter not into judgment with thy servant

for no man living is righteous before thee.

God's faithfulness is shown forth, for the proud and impenitent, in judgment.

History and law, as we have seen in the Shechem story, are the two focal
points of Israel’s covenant tradition. They refer back to the historic events of
the exodus and the giving of the law on Sinai, The idea of judgment, the
action of a righteous God in relation to evil, is the corollary to God’s saving
acts and the revealing of his will in history.
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All the paths of the Lord are steadfast love and faithfulness
for those who keep his covenant and his testimonies. (Ps. 25:10)

The eyes of the Lord are toward the righteous,
and his ears toward their cry. {Ps. 34:15)

But

The face of the Lord is against evildoers,
to cut off the remembrance of them from the earth. (Ps. 34:16)

The Bible never sees salvation in isolation from God's judgment or judgment
in isolation from God's saving action. The history of salvation and the
history of judgment are one. By their response to his saving acts men place
themselves under God’s mercy or God's judgment. Jesus reiterated this fact
in speaking of his own mission:—

If any one hears my sayings and does not keep them, | do not judge
him; for I did not come to judge the world but to save the world. He
who rejects me and does not receive my sayings has a fjudge; the
word | have spoken will be his judge on the last day. (John 12:47,48)

Psalm 81

In Psalm 81, which is appointed as the Introit Psalm for Low Sunday, we
see the themes we have been discussing illustrated. This Psalm ‘seems to have
descended from the worship practised by the early tribal league’, the tribes
which gathered at Shechem under Joshua:—

It illustrates how Israel’s encounter with God at the major festivals was
in some respects like a re-living of the Sinai revelation. The voice of God
was heard again, and the Covenant, with its conditional blessings, was
renewaed. The season of the festival was probably the autumnal New
Year,

As we noticed in connection with the Shechem story, the congregation,
this time gathered at a much later date and possibly at the Jerusalem Temple,
is addressed by God through a prophet (verses 6-16) as if they are the people
whom God freed from the burdens of Egyptian slavery and delivered and
tested.
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In distress you called, and | delivered you,
I/ answered you in the secret place of thunder;
| tested you at the waters of Meribah.

Hear, O my people, while | admonish you !
O Israel, if you would but listen to me!

There shall be no strange god among you;,
you shall not bow down to a foreign god.

For that would be unfaithfulness, because
| am the Lord your God,
who brought you up out of the land of Egypt.
Open your mouth wide, and | will fill it.

This is the promise, conditional as said above, for

.. . my people did not listen to my voice:
Israel would have none of me.

So | gave them over to their stubborn hearts,
to follow their own counsels.

This is the judgment, the inevitable judgment, upon unfaithfulness to a holy
God. But God continues to offer salvation:—

O that my people would listen to me,
that Israel would walk in my ways!

| would soon subdue their enemies,
and turn my hand against their foes . . .

| would feed you with the finest of the wheat,
and with honey from the rock | would satisfy you.

The Psalms may at first seem confusing with their constant mixing of the

past and present tenses. But gradually the fact is pressed upon us that there
/s no past and present with God. What he has done, he is doing. His ancient
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call to his people is his present call to his people. ‘We were delivered from
Egypt; we were delivered through the cross. We are the people of the new
covenant of God sealed in the blood of Jesus. God's saving action is present
fact.

Behold, now is the acceptable time;
behold, now is the day of salvation. (2 Cor. 6:2)

Therefore,

Sing aloud to God our strength,
shout for joy to the God of Jacob! (Ps 81:1)

For in Jesus he has subdued our enemies, the whole host of evil powers, and
fed us with the Bread of Life. Let us listen to his voice, and obey him in
faithfulness.

* ® * * * ® * ®* * * * * ® * * * * * »*

1 See The Psalms by Artur Weiser, S.C.M. Press, Ltd., 1962 for a very
interesting and detailed study of the worship-situation of the Psalms. The
book presupposes some knowledge of technical biblical studies.

2 The following biblical quotations are from the Revised Standard Version.

3 J. H. Eaton, Psalms, in ‘The Torch Bible Commentaries’, S.C.M. Press, Ltd.,
1969, p. 201.

This is a superb commentary for the use of anyone wishing to study the
Psalms and to understand their relevance for Christian life and worship. It is
written simply and clearly, but there is profound and well-absorbed scholar-
ship behind all the author says.

* »* * * ® * ®* *® L ®* * » * ® ® * * *
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BOOK REVIEWS

‘The blood of the Martyrs is the seed of the Church.’ This is true through-
out history, but it may appear to be particularly true of the 20th century
when we finally see all history in perspective. This century has seen the
unleashing of the powers of evil in unprecedented measure, but it has also
been the greatest age of martyrdom. One has only to consider those who have
witnessed to their faith in God (both Jews and Christians) in the suffering of
confessorship and the death of martyrdom in Russia, Germany, China, Japan,
the Philippines, etc., to be aware of the magnitude of this witness. Whether
we are indeed living in the very last days of history and this multitude of
martyrs is sharing in the final eschatological bringing in of the new age, or
whether, still within history, the blood of the martyrs of this century is the
seed of a re-born Church, a Christianized world of the 21st century, we may
not know. But there are various signs of great new spiritual life coming into
being out of the turmoil of our age. Two books published recently by
Hodder and Stoughton may be seen to illustrate this thought.

One is Russians Observed by John Lawrence the editor of Frontier. He
has spent a great deal of time in Russia and speaks the language fluently. Ali
his descriptions of present-day life and thought are lively and perceptive. As a
Christian, he has been partichlarly concerned to portray the iife of Russian
Christians, both Orthodox and Baptist. Anglican readers may be surprised to
learn about the numerical strength and spiritual power of the Baptists in
Russia, for most of our Church contacts are with the Orthodox. One may
perhaps draw an analogy with the Church of England and the Methodist
movement in the 18th century, except that one must not conclude that the
Russian Orthodox Church is moribund—far from it. The truth that came
home to this reviewer was that the blood of the Russian martyrs (how many
thousands? millions? have there been?), and the faithfulness of confessors is
bearing fruit, and one may conjecture that the process of Russia’s re-conver-
sion is only in its first stages and that the harvest will be enormous and of
incalculable significance for the whole world.
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The second book is My Life with Martin Luther King, Jr. by his widow,
Coretta Scott King. This very moving and personal biography brings us face
to face with another martyr and with the movement in America which grew
up under his leadership, a deeply Christian confessorship, an application of
the teachings of Christ (their particular application in the present-day world
partly learned from Gandhi) to the gross evils of injustice and inequality for
Negroes and other ‘poor people’ in America and to the horrors of war. There
is material here to make all the privileged white people among us search our
consciences deeply. There is matter for repentance and the actions that
follow from repentance. In this story of a man and a movement one sees the
reality and the glory of redeemed humanity against a background of
dehumanized men and women which is almost unbelievable. English readers
may perhaps wonder whether the conditions described by Mrs. King really
exist in America and whether white people, in the South and elsewhere, are
really as prejudiced and hate-filled as she says. This reviewer is an American
who has lived and worked in the South, especially in Alabama, and | can
vouch for the truth and even the under-statement of all that is said. If any-
thing, one can only marvel at the objectivity of the description and the total
lack of bitterness. Only a Saint, a really Christ-filled person, putting love in
where love was not, with simple faith and great courage, could have begun
to change the situation for the better for all people. Dr. King loved all, and the
thousands of white people who gave themselves to the movement is testimony
to his humanity. He will not be remembered as a great Negro but as a great
man. Mrs. King is a very fine writer and tells their story with simplicity. Her
own ‘witness to Christ shines no less brightly than her husband's.



OBLATES
Change of address: —
Oblate Mary Elizabeth, Lianerchwen, Liandefaelog, Brecon, Wales.

Mildred Innes has returned to New Zealand; to be married to the
Reverend Wilfrid Bool. We hope to give full particulars in the next Chronicle.
As she will be so far away, she wishes to be a Companion instead of an Oblate.

New Novice Oblates

The Hon. Rosemary Drake, Siewkley Vicarage, Leighton Buzzard, Beds.,
has been admitted as Novice Oblate Etheldreda.

Gabrielle Hadingham, 32 Artef’berry Road, Wimbledon, S.W. 20, will be
admitted after Easter.

* % & X £ X K & *

NEW COMPANIONS

Mary Harpur, 22 Sumner Place, London, S. W. 7.
Irene Lapsley.
Mildred Innes.

NEW FRIENDS OF FAIRACRES

Dr. Nigel Bruce, Pine Ridge, Niton-Undercliff, Ventnor, |. of W.

Mr. J. Sharratt, 7 Rivington Drive, Up Holland Nr. Wigan, Lancs.

Mrs. M. Stephenson, 2 Oakwood Drive, Heaton, Bolton, Lancs.

Miss B. Pythian, Lynhurst, Beacon Lane, Dalton, Parbold, Wigan, Lancs.
Miss J. Pilkington, 18 Coleridge Avenue, Ovreel, Wigan, Lancs.

Mrs. Barratt, 64 The Horseshoe, Leverstock Green, Hemel Hempstead, Herts.
Mrs. Ashdroft, 7 Lansbury Street, Lamberhead Green, Nr. Wigan, Lancs.
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Changes of address—Fellowship of the Love of God

Mrs. A, G. Baillie, Hendersyde, Kelso, Roxburghshire, Scotland.
Mrs. David Hughes, 10, Oakhurst, Midhurst, Sussex.

Changes of address—Friends of Fairacres

Miss K. M. Fell, 32, Middlehill Road, Wimborne, Dorset, BH21 2SE

Mrs. B. C. Pawley, 3, Amen Court, London, E. C. 4,

The Ven. Archdeacon and Mrs. Williams, 4, Clarence Place, Penzance,
Cornwall.

R.I.P.

Elsie Barker, Companion.

Frances Bowman, F.L.G.
Mr. Robert Wheatley, F.F.

* # #* #* #+ * * * #

- FRIENDS OF FAIRACRES

Statement of Account—August 1, 1969-January 1970

Receipts £ s d
Balance at bank August 1969 91 8 4
Subs. and donations till Jan. 1970 288 17 &

380 5 10

Payment »

To Mother General S.L.G. 250 0 0

Balance in hand 130 5 10
380 5 10
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