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The twenty-fifth anniversary of the death of Fr Gilbert Shaw (18 August)
recalls us to the continuing challenge and resource of his spiritual
teaching, evident in Mother Anne’s Charge to the Community given to
the Chapter at Whitsun, and printed below in place of the usual
Community Notes. Two other articles remind us of his enduring influence
in the Community and beyond, through the work of the SLG Press and
of Bede House. By his prayer and ministry he did much to encourage the
vocation of contemplatives in the world; he, like us, would have
welcomed the presence of twenty-two of our Oblate Sisters at their
recent Chapter.

Since the last Chronicle we have celebrated the Profession in Life
Vows on 15 May of Sister Rosemary Noel of the True Vine, who took
the name Noel, the Profession in First Vows of Sister Clare of the Joy of
God on 2 June (see p.8), and the Clothing of Novice Judith of the Mercy
of God on 11 July.

THE FIELD OF SPIRIT

“You are God’s building’, says St Paul, and the Psalmist warns,
‘Except the Lord build the house ...". The climax of our own
Rule in the chapter on ‘The Spirit of Love’ takes up this image:

As the heavenly city is built of innumerable stones, each possessing its

own intrinsic beauty and its own due place, so the living Church of

Christ on earth is continually being built by the perfecting of indivi-

dual souls and their due relationship to one another in the oneness of

charity.

When I saw that that paragraph was to be in the Blessing
Service on 8 May I was first of all delighted and then alarmed.
Would anyone understand it? I don’t know whether anyone did
or not, but in the event I found reading it in that context a very
moving experience. I came down the stairs for the last part of
the Blessing and seemed to meet a whole sea of faces with not a
Sister among them. Panic! Why hadn’t I thought of different
Sisters reading paragraphs or sentences? But, as often happens,
when | read the Rule aloud it makes its impact anew on me.
That happened when I read: ‘...so the living Church of Christ on
earth is continually being built...’
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The image of ‘innumerable stones’ and their ‘due relationship
to one another’ links us with what has been described as the
most important meeting in the history of mankind. I speak of
the Earth Summit taking place in Rio now, while we are meet-
ing in Chapter. The hope is that this Summit might lay the
foundation for a genuinely different world order in which
governments finally come to terms with the reality of inter-
dependence on a finite planet. The human race is being forced
to realize that environmental issues cannot be resolved either by
quick-fix technology or by tough legislation. It’s all inextricably
bound up with population, land use, economic reform, and so
on; but no one mentions that the only foundation which can
sustain our world is Love.

Also at Rio de Janeiro, running simultaneously with the
United Nations Conference on Environment and Development,
is an alternative environmental summit called Global Reform,
where thousands of participants, from Lapps to Ivory Coast
Africans to saffron-robed monks to Grandmothers Against
Nuclear Weapons, have gathered. It is one of the biggest and
potentially most creative gatherings of internationally-minded
people ever held. Have we a place in all this? I believe most
profoundly we have.

Our departed Sister Clare’s nephew, who worked for the
World Health Organization in the 60s and was killed in a plane
crash in Africa, sent a letter to Sister Clare soon after visiting a
famine area where he had been deeply moved: ‘My dear Aunt’,
he wrote, ‘do tell your Sisters I believe the cause of famine and
starvation lies deep within each human heart. That’s the place
of battle. God provides enough food.’

Yes, that is our place in all that is going on in Rio, the place
of battle, deep within the heart of each one of us, where lie the
causes of all the world’s disorders. It is our place, too, in the
famine which, it is estimated, will kill eighteen million people
across the ten countries of Southern Africa and blight the lives
of 180 million more. Would Sister Clare’s nephew have said the
same about the cause of the unprecedented drought which is at
the root of this famine? He probably would because, as I under-
stand it, we have the resources and the technology to avert
death and suffering on such a scale, but the sin in the heart of
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each one of us hinders our ability to make good intentions
effective, which I think is what Sister Clare’s nephew was
saying. How Sister Clare and many of us would have liked to
talk to him about his letter, for it is just the sort of thing Father
Cary said to us, and that Father Benson said before him and
Father Gilbert after him. Here is Father Cary:

Though the effects of evil are everywhere—sorrow, sin, death, warfare

and hatred of every kind—these are but the effects of the undying

spirit of revolt against God’s holiness. It is in the field of spirit that
the real conflict is waged ...

“The field of spirit’, or the depths of the human heart, how-
ever we express it, that is the place of challenge for each one of
us. Which of us does not know what it is to feel murderous, to
be overcome with loathing for others or for ourselves, to be
weighed down by sin and self-pity? These are ‘the effects of the
undying spirit of revolt against God’s holiness’. At the national
level these effects show themselves in the belief that more and
more money must be spent on weapons of destruction and, like
the man in the parable, that we should build bigger and bigger
barns to house our produce for our own consumption. But we
are beginning to see that the choice is between self-protection
and self-interest leading to annihilation, or being vulnerable and
sharing our resources leading to life for everyone.

Our world is weary of war, but we are heavily committed to,
and have made ourselves dependent on—so we think—the arms
trade. It is no wonder we have become unwilling to use the
imagery of war and conflict, but that does not discharge us
from the battle of the spirit and our responsibility to fight
valiantly in that battle. For us in particular, love and real
concern must include sacrifice and laying down of rights and
privileges for the sake of those who have none to lay down, and
whose lives, I am sure we all believe, are mysteriously
influenced, in however tiny a way, by lives being faithfully lived
in community. As women living in a community committed to
prayer in the last decade of the twentieth century, we cannot
ignore all that the Earth Summit is being called to confront, or
the staggering facts about the dramatic changes our planet has
undergone in the last twenty years, so disturbingly set out in
ten points on the front page of The Independent on 3 June.
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Here is just one of them under the heading ‘War and Refugees’:
In 1972 nations spent 680 billion dollars on arms and armed forces.
The number of refugees fleeing war was estimated to be about three
million. In 1992 global military spending is expected to be just under
800 billion dollars. The number of refugees in a more crowded planet
is put at fifteen million.

I believe the earth will survive and adapt in spite of what the
human race does to it, because God is God; though we have to
be prepared for the possibility that the human race may not sur-
vive because God himself has given us free will. But if we are to
survive, it is obvious we cannot live in isolation, either as
individuals, as communities or as nations. And that means
discarding ideas, and even ideals, that separate us. Father
Gilbert always exhorted us to abandon our own particular
idealisms, as in this typical passage:

History shows us that the natural tendency of each is to build up our

own particular idealism of what we think we ought to be—which

applies to nations as much as to individuals—whereas what really
matters is not that sort of idealism but the realism of using everything

God has given us, using every situation God puts us into and using the

world as it is for the glory of God.

I think that is close to a point Archbishop Carey was making in
his recent five-point Charter for the Church of England, a point
not highlighted by the media. He said:
It is a mistake to say, as some do, that the first task of the Church is
to evangelise, Important though that is, our primary task is to reflect
the eternal worship of Heaven in daily and weekly acts of praise,
adoration and thanksgiving.

If the primary task of the Church is ‘to reflect the eternal
worship of Heaven’, then clearly the monastic communities
within the Church have a particular responsibility. Through our
daily pondering of the Scriptures, by our ‘acts of praise,
adoration and thanksgiving’, do the lenses of our perception
change? Does our vision begin to expand? Are we glimpsing our-
selves and our world as God sees us and all his creation, as
precious in his sight? Do we sing the Benedicite, that paean of
praise, on our Sundays and feast days with an inward sorrow
because we have in our generations scarred so many mountains
and hills, turned green things upon the earth into deserts,
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exploited wells to the loss of numberless lives, rendered the
existence of ‘whales and all that move in the waters’ precarious
to the point of extinction, and deprived the poor countries of
grain in order to fatten the beasts and cattle for the rich man’s
table? And yet, with all this in mind, feeding our prayer and our
penitence, we must praise. Remember the poem of Rilke:

Tell us, poet, what it is you do?—1I praise.

But the deadly and monstrous things, how can you
bear them, how can you accept them?—1I praise.

But even what is nameless, what is anonymous, how can
you call upon it?—I praise.

What right have you to be true in every disguise,
and beneath every mask?—1I praise.

And how is it that both calm and violent things, like star
and storm, know you for their own?—Because I praise.

We can all recognize and claim that standpoint as one belong-
ing to the contemplative life, but there is also for us the closely
related work of intercession which our Rule defines as ‘the unit-
ing of our wills to be one energy with the will of God’. The
chapter on Intercession goes on:

Contemplation gives both strength and purpose to this, for as the

intercessor waits upon God to be taught of God, both of the wonder

of himself and of his will for the world, so he will see that world in

the light of God and, with compassion, will hold its suffering and lack
of purpose to his love for healing and restoration.

It is something of this inner work going on in each one of us
which draws people to the community, and which enables us to
share on occasion our life with others for both giving and
receiving. At Bede House on 27 May we did indeed share with
others our thanksgiving for twenty-five years in that ‘good
place’, as Sr Jocelyn Mary always called it. But that was a
special occasion. Our day-to-day experience is of people coming
to us searching with an almost desperate need for spiritual
depth and authentic hope. It is surely this lack in our western
society generally which gives us the statistic of 100,000 suicide
attempts in Britain alone last year. How do we reflect authentic
hope in the face of such hopelessness?

Perhaps I can make a link here with a recent article in The
Tablet for 30 May called, ‘Theology after the Gulag’ by
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Zbigniew Nosowoski, the religious editor of the Polish monthly
Wiez, who heads his article with a quotation: ‘Western theology
has an excellent tradition.... On the other hand, in the Eastern
part of the continent the witnesses to Christ are not theologians
but martyrs.’ Is it the tragedy of our society that we have
suicides not martyrs? The article itself is a radiant testimony to
Christians under persecution, to the power of the Church when
it is powerless, and to the capacity of grandparents and parents
to pass on the faith to their children when the priests are out-
lawed and either in prison or working as street-cleaners. We
know something of the suffering of Christians in Europe and
Russia through people like our Latvian friend Lara, and Irina
Ratushinskaya, and religious communities in the Eastern Bloc.
The article also talks about ‘theology after Auschwitz’, and
quotes Donald Nicholl as saying, ‘a great deal of the most
convincing theology of the twentieth century has been pro-
duced in the concentration camps of Germany and Russia’, and
makes it clear that those who have been imprisoned for their
faith in our day can give us a fresh vision of the human
encounter with God. Has it not always been so? I think of St
Paul, John Bunyan, Sheila Cassidy, to take just three names at
random. You could each name many more. But the article also
makes the point that ‘every Christian theology is, of course, a
theology after Golgotha’. And that is a theology which speaks
to us not only of the suffering of God’s creatures but of the
suffering of God himself.

The saying of the Eastern monk, ‘Put your mind into your
heart and stand in the presence of God all day long’, came to
me the other day when one of my Sisters said, as we talked
about those fifteen million refugees and especially about the
children among them, ‘I don’t pray for refugees: I am with
them.’ I could tell from the look in her eyes that she spoke the
truth. Isn’t that the white martyrdom which those living a life
committed to prayer are enjoined to suffer? That is why dying
to self and living for Christ must be at the root and core of our
being. It is empty hands we hold out to receive a body broken,
but it becomes a body alive through you and me when we give
our own brokenness to be a channel of that peace which passes
understanding.



In prayer contradictions and sharp differences of opinion can be

brought before God in hope and with honesty, without giving up in

despair. Prayer cannot by itself solve great international problems, but

it can create conditions in which minds can meet, issues be put in per-

spective, and opportunities seized.
That comes from another recent article, this time by the Arch-
bishop of York commenting on a paper called ‘Ethics and the
Arms Trade’, written by Roger Williamson for the Council on
Christian Approaches to Defence and Disarmament. ‘Prayer can
create conditions in which minds can meet, issues be put in
perspective and opportunities seized.” Those are just the
conditions we are trying to create throughout our whole life.
Whatever may be the consequences, we can and must bring our
contradictions and sharp differences before God and before
each other in hope and with honesty. I was glad Archbishop
George spoke about birth control and the ordination issue with
the Pope. They are issues that matter in our world. We do not
know what Synod will decide on the ordination of women, but
if the Church can contain its contradictions and sharp dif-
ferences of opinion on this question in a spirit of prayer, that
surely could be a force for peace and could create conditions in
which diversity can be maintained in unity.

Our own issues which we will be discussing during Chapter
are seemingly so little and trivial, but they too matter. They
matter because they give us an opportunity to meet and to talk
in the spirit of love, entrusting ourselves to each other, and
delighting both in our differences and in our common mind. To
meet in this way is to play our small part in making up for the
lack of such qualities in a great meeting like the Earth Summit,
So let us make our Chapter an intercession for all the concerns
being discussed at both conferences in Rio, not through the
subjects on our agenda but by extending our intercessory acti-
vity to the whole conduct of the week. It is by such means that
we can fulfil the vocation to a life of prayer to which each one
of us has been called, concerning which vocation St John of the
Cross says, ‘A little of this pure love [i.e. contemplation] is
more precious to God and the soul and more beneficial to the
Church, even though it seems one is doing nothing, than all

these other works put together.’ MOTHER SLG.
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SHARING JOY

Homily at the Profession in First Vows of Sr Clare of the Joy of God
Feast of the Visitation, 2 June 1992

AM. ALLCHIN

The day of a Profession is always a day of great joy for the
Community, for it is the day of a new creation, a day when, in
response to the creative call of God, a new life comes to birth
here in Community, in the Church, on behalf of all humankind
and on behalf of the whole world. For the life of a community
like this one is lived at the heart of the Church on behalf of the
whole world.

It is always a joy for the Community on such a day to
welcome the friends and the family of the one who is making
her Profession, and today it is a very special joy and honour to
welcome not only Clare’s father and mother, the other members
of her family and her friends, but also their bishop, Bishop
Simon of Coventry. The presence of you all with us is a great
enrichment for us.

I take for my text the words from today’s epistle: ‘Giving
thanks always for all things in the name of our Lord Jesus
Christ’ (Eph. 5:20).

We celebrate today in the joy of a festival which is all about
new birth. Mary has heard and received the message of the
angel, and at once she hastens to visit her cousin Elizabeth. Two
women meeting, both in the knowledge of new and almost
unhoped-for life moving within them. It is a day for the sharing
of joy, for joy is something which demands to be shared. We
cannot keep it within for ourselves, we have to share it with
others, our joy grows in being shared.

The original moment which we commemorate in this festival,
Mary’s visit to Elizabeth, is from the outward point of view
something very small and hidden. The meeting of two pregnant
women in a little hill town in Judah is not an event that the
outside world would have noticed or taken much interest in, yet
it was pregnant with new life and new understanding. In the
words that St Luke gives Our Lady at this moment in his gospel,
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the words of the Magnificat, a whole new world of ideas and
insights, of experience and understanding of the relationship
between God and humankind is coming to birth. Old ideas are
being turned upside down and new experiences and new reali-
ties are being born. In the Magnificat we see something of the
revolutionary consequences of the humility of God, of God
who comes to be with us here where we are, so that we may
come to be with him where he is in his glory and in his joy.

So too our joy today in this Profession is outwardly some-
thing hidden; outwardly it is a little event, a simple thing taking
place in a small set of buildings in a side road off the Iffley
Road. It will not be reported on ‘The World at One’. But like
the mystery we celebrate today the consequences of this offer-
ing of life are of eternal and unmeasured value. God himself is
at work in this Profession, bringing new life to birth in the heart
of the Church, in this Community, on behalf of the whole
creation. Here in this Convent of the Incarnation the con-
sequences of the Incarnation continue to work themselves out,
even in us, day by day.

It is part of the consequences of that great creative act of
God’s love that we can live every part of our life in praise and
thanksgiving. ‘Make my whole life an act of praise and thanks-
giving, giving thanks always and in all things to the Father
through Jesus Christ our Lord.” To live our lives eucharistically
in the light of this sacrament of the eucharist is not always easy.
There are moments in the lives of each one of us when we find
it difficult to be thankful, moments of sadness, of sickness may
be, sometimes of tragedy and loss, sometimes with a sense of
betraying ourselves and sometimes even of being betrayed by
those we love. In such moments we can only give thanks in the
power of the one who ‘in the night in which he was betrayed
took bread and gave thanks’. It is only in and through Christ’s
offering of himself on the Cross that all the darkness in our own
lives may be transfigured by his light.

There are also days, and they are a good deal more frequent
than the moments of great trial which come to us at some time
or other of our life, when we are tempted not to give thanks
very much because everything seems dull and flat and routine
and boring. Thomas Traherne says, ‘some things are little on the
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outside and rough and common’; and some days are like that,
little on the outside and rough, just difficult, awkward and
common, a bit grey, nothing is happening. ‘But I remember,’
Traherne says, ‘the time when the dust on the streets was as
precious as gold to my infant eyes and now it is more precious
to the eye of reason.’ All things, even things outwardly little
and rough and common, come from God. All days are his gift to
us and all can be received as his gift and as his word, and there-
fore full of material for thanksgiving, because in all things we
can offer our love back through the love of him who gives them
to us. We offer our love back in response to his love from which
all things come.

In a recent book called The Cosmic Covenant, Robert Murray
has spoken of the covenant that God makes not only with his
chosen people, not only, indeed, with the whole human family,
but with all creation. And this is a theme which you can find all
through the Bible, though sometimes lurking in the wings rather
than on centre stage. Fr Murray shows us particular signs of that
theme in the Old Testament. He demonstrates how this theme
of God’s covenant with all creation has been worked out in a
special way in the lives of men and women who have followed
the monastic path. All those ancient stories of beasts and saints,
of people making friends with animals, unlikely animals,
frightening animals, or just inconspicuous ones (‘little on the
outside and rough and common’), all those stories are not just
quaint and pretty legends: they are showing us something of the
way in which our life may be lived in harmony with God’s
whole creation, a life which can therefore be filled in all its
parts with praise. Robert Murray says, ‘people who sing and
meditate on the Benedicite’ (or for that matter on any of the
other psalms and canticles which are so full of material about
creation) ‘till they have it by heart, are likely to absorb its
picture of creation as a vast harmonious choir, and think of
humankind as integrated with other creatures in that harmony’.
Perhaps it is one of the special callings of a community dedi-
cated to prayer, repentance, praise and thanksgiving, as this one
is, to live in harmony with all the creatures God has made.

Today Mary and Elizabeth share their joy with one another
and with us, and they call us to give thanks in all things to God
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our Father through his Son Jesus Christ, to give thanks in the
power of the Holy and Life-giving Spirit who overshadows even
us and makes our lives fruitful by his grace and by his gift. They
call us to new life, to enter anew into God’s work of creation
and re-creation, to take our part with all God’s creatures in that
vast harmonious choir. Like all choirs (including this one!) it
does not always seem harmonious, but it is working towards the
harmony that God means, and God is at work in it, drawing out
harmonies when we don’t even perceive them, for we know God
is always writing straight with our crooked lines. Mary and
Elizabeth call us to see God’s glory shining out in all that he has
made, in all the paradoxes of the Magnificat, and so to respond
to that glory by ourselves entering into the Magnificat as he
calls us.

So in this Community, where the name °‘Clare’ has a very
special association, Novice Clare comes to be Sister Clare of the
Joy of God, and to enter more deeply into the life of the Sisters
of the Love of God. It is a life in which even the things which
are small and rough and common reveal themselves as gifts of
God who in his love gives them to us so that we may give them
back to him with praise and thanksgiving.

Canon A. M. Alichin (Fr Donald)is Director of the St Theosevia
Centre for Christian Spirituality in Oxford, and has been
Warden of the Community since he succeeded Fr Gilbert in
that office in 1967.
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TWENTY-FIVE YEARS OF THE SLG PRESS
SISTER CHRISTINE SLG

This is a year of Silver Jubilees. In 1967 Bede House was
blessed, the first Fairacres Chronicle rolled off the press, Father
Gilbert died, and later that year Father Donald Allchin was
elected Warden for his first term of office. None of these events
is unconnected, all flowing from Father Gilbert’s vision of the
Community’s vocation and how it might be expressed in a time
of great change in the Church; but the first two are especially
connected. In a ‘Memorandum Concerning the Relation of the
Solitary to the Coenobitic Chapter’ presented to Chapter 1967,
there is the following statement:

Through the generosity of the Warden [Fr Gilbert], who has given us
a small litho off-set printing press which is to be set up here at
Fairacres ... the work of collating and producing books of spirituality,
the writing of reviews and ecumenical conferences, which will be one
of the chief works of the Bede House Trust, will begin here at Fair-
acres with the Warden and Sister Marjorie.

Father Gilbert died in August 1967, with this work hardly
begun. Mother Mary Clare commented to Chapter 1968:

... we must humbly realise that we are being turned to more and more
for consultation on the themes of renewal and the teaching of prayer.
It is with this in view that one looks forward so much to the better
conditions for Sister Marjorie to work in in St Gilbert of Sempringham
[the print room] at the task of editing and printing Father Gilbert’s
papers. We have during the year published his intercessory prayers,
Sitio, and out of the 500 copies printed less than 50 are left.

Fairacres Chronicle has also been born and three numbers printed
and we have received deeply appreciative letters from its readers who
now number 700. The Press has also done some other printing and
since last September has made a profit in excess of the cost of the
materials used of £150.

At the time, the establishment of a print room at Fairacres,
separate from Bede House, was undoubtedly seen as having a
practical purpose, as most changes in community appear to. But
surely there was a deeper work of the Holy Spirit in operation
in that year between the two Chapters. The shift from regarding
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the Press as suitable work for a hermit at Bede House to justify
the aims of the Bede House Trust, to regarding it as an
expression of the total community vocation which should be set
at the heart of the Mother House, is marked. In consequence
the implications for each Sister become important. The Press
has never existed only for a few Sisters with editorial or
technical skills, doing their own thing. The work that goes on
here springs from the vocation of SLG to which each of us has
been called, particularly the work that goes on in the Divine
Office and in our personal prayer. Indeed, the Press could not
continue without it.

Both the extracts above mention Sister Marjorie. There are
many now who have never known her, but those who did will
recognize the tremendous pioneering work she did to establish
the Press and to turn it from a print shop into a small publishing
house with printing facilities, both to a professional standard.
She died in September 1977, and I cannot do better than to
quote part of Sr Edmée’s ‘Tribute to Sister Marjorie’ in the
Winter 1977 Chronicle to give some idea of the person she was
and the gifts she brought to this new endeavour.

Sister Marjorie .. took down Father Gilbert’s discourses and re-
produced them with a skill and sense of lay-out which greatly assisted
the reader’s understanding. When, therefore, Father Gilbert expressed
the wish that the Community should utilise its resources in the found-
ing of a press for the production and dissemination of Christian litera-
ture, it was to Sister Marjorie that the venture was entrusted.

By this time Sister Marjorie was herself fully prepared for the
charge. But her remote preparation had begun a few years earlier
when, contrary to her private aspirations, one of those moments
occurred which, in Sister Marjorie’s case, swung her on course for the
Press. For many years she had been Infirmarian to the Community
and her ultimate hope was that she might test a vocation to the eremi-
tical life. One day, however, a representative from Rotaprint called
and Mother Mary Clare collected some likely Sisters to attend the
demonstration of the hand-operated machine he was selling. Sister
Marjorie was present only under obedience. Her sights were set and
men extolling the merits of machinery for reproducing the written
word were not in its line of vision. But while the other Sisters stood
around silent, in varying degrees of incomprehension, Sister Marjorie’s
mechanical flair began to operate, and despite herself, she could not
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help but ask the kind of questions which revealed an immediate grasp

of the problems and principles of the piece of machinery under

review. Her future was settled.
Perhaps her greatest gift was being able to train up others to
carry on the work for the Community, as those who worked
with her would testify.

What do we actually do in the print room, then? Anyone
who has worked in the Press, especially in the days when we did
all our own printing, will tell you that at its worst moments it
could be more of a madhouse than the kitchen, especially when
the Chronicle was in production. At present the printing is done
by an excellent local printer, due to a lack of Sisters to spare for
this work. But because we are publishers rather than printers,
our work of producing and disseminating material on spirituali-
ty and prayer has not changed. Our pamphlets are sold all over
the world, both through the shop, and by mail order. The
Chronicle reaches about 1,100 subscribers with every issue, and
it is impossible to estimate how many more people see it beside
the recipient. It is highly regarded, as letters received over the
years testify, eagerly awaited by many readers and— perhaps
most important—back numbers kept for future reference.

At present the printroom staff consists of four: one Sister
deals with most of the orders and the accounts; one keeps the
records of Chronicle subscribers up to date, writes pastoral
notes and letters, and chases up unpaid accounts. After fifteen
years in the Press there is not much she does not know about
subscribers and customers, so that she can be relied upon for
much information the computer does not contain.

The pastoral letters are an indication of another side of the
Press; they are a form of hospitality, as well as disseminating an
understanding of contemplative prayer. Many who have later
joined one of our associated groups first made contact with us
through the Press. But there are others who need a ‘word’ along
with their book order, as was indicated by the nearly four
hundred letters from depressed people ordering Out of the
Depths after it was reviewed in The Sign.

Two of us do the editorial work, rejoicing daily in the
computer which was purchased in 1989. It and the IBM
composer have been adapted by an interface so that we can con-
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tinue to produce copy to a high standard for printing, while
taking advantage of the computer’s larger memory.

Generally speaking, we reckon to publish short manuscripts
which are not economically viable for large commercial pub-
lishers, but have value in building up a life of prayer. The
teaching of Father Gilbert and Mother Mary Clare on contemp-
lative prayer forms the nucleus of our list. There is also a strong
monastic strand, represented by Sr Benedicta’s translation of
The Wisdom of the Desert Fathers, and a core of Orthodox
spirituality, of which Bishop Kallistos of Diokleia’s The Power
of the Name remains the best seller. This last has been trans-
lated into several other languages, as have some of the more
popular pamphlets on prayer.

Statistically, we have about eighty titles in print; between
1984 and 1991, years for which consistent records are available,
we have sold 215,111 pamphlets, and sent out around 28,000
Chronicles. As 1 have said, it is hard to estimate how many
people actually read any one of our publications. Recently a
customer told me that he had first met our books in a jumble
sale! At present sales reflect the generally depressed market, but
we do not seem to be as badly affected as many printers and
publishers. Although we must run the Press on firm business
principles, we do not reckon to do more than cover costs and
overheads are minimal, which is to our advantage in a recession.

The first Chronicle was printed in blue ink from typewriter
copy, with the justification accomplished by putting in extra
spaces manually, a feat which no compositor would wish to
repeat. Since then we have come a long way in our technical
expertise. But whatever our expertise, we hope the Press
remains a reflection of the definition of ‘true contemplation’
contained in our Rule, ‘an urgency to love God for himself and
... a desire that all ... should be drawn to respond to his mercy’.
If the Press can be seen to participate in that central work of
our vocation it has reason to exist, and that is the criterion by
which its work must continually be judged.
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PRAYER IN A PEAR ORCHARD
Homily at Bede House, 27 May 1992

JOHN SCOTT

Today, as we celebrate the twenty-fifth anniversary of the dedi-
cation of Bede House, I put this question, first addressed by
Jesus to those around him with respect to John the Baptist,
‘What did you go out to see?” Two hundred years ago, in
Gothick times, there might have been a sight worth seeing, for
some of the more affluent and fanciful members of the aristoc-
racy rediscovered hermits and the solitary life and built ruins
and follies, for doubtless ill-remunerated individuals to inhabit.
To go to a country estate and see a ‘real’ hermit would have
been a source of amusement and amazement. But this House
has no such thing to offer: everything is ordinary and normal
and eccentricity and folly are not its foundations. Amusement
and amazement have to be left to the Theme Parks which, with
a walled-up anchoress or two, might well carry on where our
Gothick predecessors left off.

The Community’s -notes for guidance for the first solitaries
stress that the first requirements for such a way of life are
sanity and stability and that the life will always be that of the
Community of the Sisters of the Love of God. As the solitary
vocation deepens through the living out of the coenobitic life,
so it remains a calling within your common dedication. You are
Sisters of the Love of God, that love which is revealed to us in
the face of Jesus Christ, and so your life will involve the sharing
of Our Lord’s life and work. That is to be the foundation for
Bede House, and the life is offered with a clear aim in view. The
leaflet appealing for financial help summarized it thus: ‘The
Appeal is for the work of Christian Evangelism’. We are now
having a Decade of Evangelism; it appears that here is a rare
instance of the Church getting its priorities right—solid years of
prayer preceding other activities.

But how is this to be lived out? In his homily on 20 August
1966, when Fr David Shapland, Sr Mary Teresa and Sr Agnes
were commissioned at mass in the chapel at Fairacres for the
work of Bede House, Fr Gilbert drew attention to two days of
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Our Lord’s life as inspiration and goal for setting forth the Love
of God in Christ. He put them in this order: first, Easter day,
which is the first day of the week. Here is a conscious looking
to the patterns of desert spirituality which were so formative
for Bede House. The rhythm of prayer by day and night leads
into the vigil and Sunday eucharist, proclaiming Christ’s victory
over death and reconciliation of mankind to the Father.

First, then, there is that intermingling of time and eternity,
‘one of the primary witnesses of the Religious Life’ to quote Fr
Gilbert. In the incarnation, at the resurrection, in each cele-
bration of the eucharist, eternity enters time and is not then
withdrawn, but remains for the fulfilment of the Father’s will.
For this work the life here must be a channel.

Secondly, Easter day draws our attention to the simple desire
to be with God, that which will be our eternal joy and reward.
God has to be our goal, and the Sisters here assert that aim by
assigning him total priority. Again, the Desert Fathers are the
source of inspiration, with their routine of work integrated so
closely into the rhythm of prayer, with interruption anticipated
only for the primary duties of liturgy and hospitality and
necessary rest (whose length we perhaps rightly assess rather
differently from them).

Thirdly, the resurrection hope of the life of the kingdom is to
be sought and realized in the shared life of mutual love. Bede
House may be the place of our ‘longexile on Babylon’s strand’,
but it is also where our hearts are ‘raised on high’, as the
diaglogue to the eucharistic prayer reminds us. Our daily life is
thus to be the raw material of hope for partaking in the life and
love of the Trinity. But this hope cannot be left till after death.
Anticipating present ‘green’ concerns and marking out a Chris-
tian priority before the New Age was thought necessary, Fr
Gilbert spoke of ‘healing men’s natural attempts to dominate
their environment and that of their neighbours’. Mutual love
must include living in peace and harmony with the good world
that God has made and given into our care. Here is the need for
a full understanding of the doctrine of the resurrection of the
body, so generally abandoned in practice within and outside the
Church. And the Easter framework of life will include allowing
others in to share the gifts received. People now come to Bede
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House in ways not anticipated at the beginning; but the sharing
of the vision and edification in the silence of peace and joy is a
right component of life here if the paschal promise is to be
fulfilled. All of this, we are reminded, goes into the work of
Christian evangelism.

Having pointed to Easter day, Fr Gilbert went on to Good
Friday, quoting Fr Donald on the ‘complete apparent useless-
ness’ seen in the cross. ‘The murmurmers’, a group with whom
Fr Gilbert was clearly not in sympathy, ‘will say that it is utter
nonsense that some some women are being tucked away in a
corner of a pear orchard.... No doubt they would have said the
same of those who stood by the cross: Mary, Mother of the
Lord, Mary, the great penitent, and John, the faithful priest.’
No easy models are proposed for those who live at Bede House,
but these three underline the calling to share in Christ’s work
accomplished in the ‘apparent uselessness’ of the cross. First,
John, who is set before us as a model of perseverance when all
seems lost and futile. Yet he cannot be elsewhere, because he
testifies to the limitlessness of love that Christ both gives to and
seeks from us—‘Not as the world gives ...” Then, Mary, at the
cross as the penitent, who realizes that she owes everything that
she has and is to the one who alone has been able to revive her
life. Pray God that this entering into the knowledge of true
love, seen in John, this profound sense of sin with its equal
acknowledgement of restoration to new life, may ever be marks
of the life lived here. But above all is Mary, the mother of the
Lord, of whose body he has taken flesh. In her is that fullness
of self-loss which is the aim and well-spring of our prayer.

‘What did you go out to see? To the naked eye there is the
prettiness of the Weald of Kent; to the eye of faith there is the
glimpsing of that temple where the Lamb once slain reigns in
tranquillity and light. Here also the Lord is to be seen, lifted
high on the cross, drawing us into his work of salvation.

John Scott is the Chaplain at Bede House.
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THE PYRAMID AND THE CIRCLE
RUTH ETCHELLS

I grew up the child of a Congregational manse, seeing the
workings of the Congregational Church (as it then was) from
the inside. In my teens, when I was old enough to begin to
question structures and the theology behind them, I was greatly
seized by the ecclesiology that that church was meant to
express. Its fundamental principle was theocratic, not demo-
cratic; its emphasis was on ‘the priesthood of all believers’,
though retaining, unlike some other churches with a similar
emphasis, the gift of an ordained ‘ministry’—#ot¢, emphatically,
‘priesthood’, a word and concept eschewed except in the wide
sense that embraced the whole church membership.

But I left the Congregational Church in my thirties, for a
number of reasons: a felt need to be rooted in a more ancient
and more continuous and less disjunct tradition, and a hunger
for a more disciplined and richer liturgy; yes. But deeper than
those even lay a difficult-to-articulate sense that ‘authority’ was
neither clearly located nor well or effectively expressed in the
Congregational churches I had known. Whatever the lip service
to ‘theocracy’, the reality looked uncommonly like ‘democracy’
to me, and a somewhat haphazard and disorderly authority that
seemed. I was attracted by the apparent orderliness of the
episcopal churches, and by the notion of those who had been
‘called out’ by the Spirit in and through the Church being
invested with a concomitant authority, which was actualized by
a special grace given in response to prayer and ordination and
consecration services. So ‘orders’ which were invested with a
hierarchical authority consonant with the level of responsibility
to which that person was called—authority of no worldly weight
at all, profound spiritual weight and therefore institutional
gravitas—such orders seemed to express a right ecclesiology.

Inevitably, so rosy a view has had to adapt, partly to the
changes of ecclesiological emphasis even then under way, had I
but known it, and partly to the human reality of the Church in
any of its forms. I found ‘clericalism’ was as great a corruption
of ‘orders’ as ‘democracy’ had been of ‘theocracy’. But I
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recognize now, with greater experience, more thought, more
understanding and that sad tolerance that comes from a recogni-
tion of our common sinfulness, that these two ecclesiological
visions, set in juxtaposition, not only can neither claim to be
the whole truth, but also are themselves expressions of two of
the differing understandings, which currently confront one
another in the discussions concerning the ordination of women,
of how to be, corporately, the whole people of God.

These reflections were triggered by reading and being asked
to review Elisabeth Behr-Sigel’s stimulating book of essays, The
Ministry of Women in the Church (Oakwood Publications,
1991, £7.95). For she early identified differing versions of
ecclesiology as being a fundamental element in the debate,
particularly in relation to women’s ordination, but also in the
whole attitude of the Church to its women members and their
proper responsibilities. As we shall see, she also recognized that
such ecclesiological questions cannot be asked without raising
theological and soteriological issues also; in just the same way,
and for the same reasons, that they had been raised by my early
search for the ‘right? form of church institution. She faces
explicitly that dreadful gap between ‘the wonder of the true
Tradition’ of what the Church is and how it is to exist as ‘a
theanthropic mystery full of grace and truth’, and the
experience of the Church as an ecclesiastical institution
‘composed of sinful people tried and often conquered by the
passions, prejudices, ignorances and evils of this fallen world’
(p.ix). This gap confuses the issues further, since in it the
sharpness and immediacy of the Church’s Tradition is lost, and
not brought properly to bear, therefore, on the great issue
currently causing so much dissension in many places, but in
particular in the Church of England.

Hence Elisabeth Behr-Sigel, who is ‘Eastern Orthodoxy’s
premier woman thinker’, to quote the preface by Fr Thomas
Hopko, being challenged in her eightieth year to address this
subject as it began to be raised in Orthodox circles, invites her
own church, and with it us, her readers of many churches, to
consider freshly the issues behind the issue:

areflection whose goal [is] two-fold: first of all, rediscover, under the

deposits of the past, the authentic ecclesial Tradition about women, as
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it sprang forth from the liberating Gospel of Christ, and secondly,

apply that Tradition creatively to new situations. (p.11.)

In the Church of England, facing the determinative vote this

November on the ordination of women, the thinking which has
led to its current position may be briefly summarized thus:
1. What kind of issue is this? That is, what is the status of the
question? is it ‘first’ order, touching the essential and defining
truths which constitute the bed-rock of the Church’s identity?
Or is it ‘second’ order, to do with the Church’s organization,
but not its very life?

Though a strong minority thought it ‘first’ order, the view
was overwhelmingly supported that it fell into the ‘second’
category, and that therefore each Province was free to make its
own decision on the matter, though with sensitivity to the
consequences for communion with its fellows.

2. What are the sources of authority we may bring to bear?
The Church of England was agreed that these were Scripture,
Tradition, and present experience. There is division as to how
these ‘authorities’ address the subject.

3. To what kind of God is the Church called to offer wor-
ship? And what is he whom we declare to the world? Questions
here concern both Trinitarian theology, and the language used
to express it, in particular male and female terms.

4. What kind of humanity in what kind of world? (e.g., a
‘female’ world responding to the initiative of God? a world
whose divine law is that of mutual dependence?)

5.  Liturgically, at the eucharist is the priest a ‘representative’
of God, or a ‘representation’ of him? an ‘ambassador’, or as
nearly a naturalistic picture as can be achieved humanly?

6. What is the nature of the priest’s authority? Is there ‘head-
ship’ implied in it, and if so, does not this properly exclude
women from priesthood, in the light of both Scripture and
Tradition?

7. How far is the present freedom and status of women in
contemporary Western society relevant? Is a difference between
the Church and its cultural context necessarily wrong? How
may we both respond to ‘the signs of the times’ and yet not be
slaves to the transience of cultural values?

8. How far does the mission of the Church to the peoples
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among whom it is set lack credibility because on this issue it is
perceived as unjust to its women?

9. How may relations with other churches be affected, and in
particular, the furthering of ecumenical progress?

10. How may the Anglican Communion itself hold together, in
a unity that overcomes diversity?

(In both these latter questions, there is much thought about
a) the principle of ‘reception’—testing the response and the
effect over a period, within the Church, of any change made;
and b) the recognition that ‘impaired communion’, that which
may be the consequence between some Provinces, perhaps even
dioceses, of any decision made, is nevertheless communion and
is indeed what already exists today as the mode of relationship/
fellowship between many parts of the Christian Church.

All these questions, some theologically fundamental, some to
do with the Church’s primary tasks of worship and mission,
some to do with current forms of ecclesiology and inter-
ecclesiatical relations, have been explored in the Church of
England by the House of Bishops, by appointed theologians, by
written and spoken debate at many levels, and by General
Synod. They have also been laid before the dioceses for their
careful and prayerful consideration. How does Elisabeth Behr-
Sigel’s book help in wrestling with them, aiming as it does to
apply creatively to these unresolved issues a re-discovered
‘authentic ecclesial Tradition’ about women?

I should like to take first what she has to say about the
cultural imperative and about the weight that should be put on
‘natural order’. For she insists on an axiom which seems to me
very important in the context of the ‘new age’ theologies
springing up so fashionably around us. That is, that the ‘natural
order’ is not necessarily consonant with the divine order and
must always be distinguished from it. She challenges the notion
that, for instance, a properly Christian view of women, in the
new order of life inaugurated by the saving work of Christ,
should be little more than an ‘extension of the sexual order of
the cosmos’, part of the ‘natural order’, the relation of men to
women tending to appear ‘as an absolute in relation to some
unchanging divino-cosmic hierarchy’—the ‘consequent result of
confusing the natural order with the divine’ (pp.25—6).
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And just as the natural order must be interpreted in such
radically redeemed form as the Gospel inspires, so also must the
challenge of current cultures. The present situation of women in
Western cultures is of a comparative freedom and status. This is
set in a context where almost all ethical absolutes have dissolved
in the public perception, leaving only ‘respect for the human
person regardless of race, sex or social condition’. So, she points
out, the disjunction of the current status of women in some
churches with their status outside, doubly questions the
credibility of the Church in the eyes of the world to which it
declares ‘Good News’ of Christ’s liberating power. How may the
Church both understand and learn from ‘the signs of the times’,
and yet, in Maritain’s words, ‘resist kneeling before [its]
culture’? The challenge is to distinguish the legitimate ethical
imperative from a superficial acculturalization.

What was unthinkable in cultural conditions of one given
period can become a moral and spiritual necessity for the
Christian whose conscience has acquired a greater degree of
maturity (for instance in the setting free of slaves).

The question must therefore be asked: Is there a requirement of con-
science based on the Scriptures to change the 2000-year-old tradition
of a masculine presbyterate? Or on the other hand, is it just a demand
of abstract equality without spiritual roots and whose consequences, if
carried out, would scandalize simple souls and divide the Church?
(p.142)
What she offers is a method, an approach. In these and other
questions, she puts both the culture and the Church under the
judgement, not of the prevailing value systems either in or out
of the Church, but of the Gospel it has been the Church’s task
through the ages to declare:

The Church’s greatness, her grace, is that she transmitted through the
centuries the eternal Word that judges her in her temporal and
historically conditioned aspects. In these areas, the Church is not
exempt from error and sin and therefore quite open to judgement ...
The Ecclesia semper reformanda of the 16th century reformers is not
incompatible with ... the faithfulness to the authentic Tradition.

(p.156)

It is when, and only when, the Church puts herself under this
judgement of that same Word she addresses to the world, that
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her authority is discerned by those to whom she makes the
Gospel proclamation: ‘This proclamation is the honor of the
Church while at the same time her cross because she is judged
by it’; judged by that ‘divine Word which sets out the
fundamental equality of men and women before God’ (p.36).
Standing under the judgement of that Word, she can then with
authority pursue her vocation ‘to baptize this new freedom won
by women so it will not degenerate into anarchy and mere
confrontation of selfishness’ (p.158).

And the urgency of this latter task, as well as the seriousness
of the Church’s failure to put herself effectively in a position to
fulfil this vocation, is well caught by Elisabeth Behr-Sigel, who
points to the ‘struggle for power, mutual oppression and exploi-
tation which disfigures Eve’s face as much as Adam’s’. Certainly
‘there is no salvation by woman as such, as a certain pseudo-
mystical feminism seems to proclaim.’

Against this struggle for power which the quest for the dis-
covery of the proper ministry of women in the Church can
degenerate into, in both the women and the men who agonize
over it, is set what Elisabeth Behr-Sigel, analysing Scripture and
the Fathers, calls ‘the real and authentic Tradition’. For, she
says, the Fathers discerned (though they did not pursue the
consequences of) the biblical revelation of the creation of one
humanity, in a double polarity of male and female, ‘in the
image and towards the likeness of the one transcendent God in
three persons’. According to this same ‘authentic Tradition’ the
ecclesial community is called to bring about a unity ‘that is in
the image of the divine Uni-Trinity: a communion of persons
not in opposition to one another, but by their co-operation in
love, by conciliarity. And it is this ‘being-for-the-other’ which
can confront the power struggle which is so much a part of our
response, a false response, to these issues, can confront and
dissolve it.

We are at the heart of Elisabeth Behr-Sigel’s approach, which
is a theological one, and specifically a Trinitarian one. She
carefully analyses the specific biblical texts which are at the
centre of scriptural discussion: the two Genesis accounts of
creation, and the Genesis account of the fall. She looks at the
accounts of the masculinity of Christ and the apostles in the
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four gospels, and notices the role of women amongst his fol-
lowers as the gospels and the early church documents, in
particular Eph. 5:21-32, 1 Cor. 11:3—15, and 1 Cor. 14:34,
describe it. She relates their specificity to the broad and
profound context of Paul’s great affirmation of the new order
of human life in Christ Jesus. She shows us how the Fathers
responded to these and other texts. She examines in particular
the role of Mary, and insists on the active, not passive, role that
her free and willing assent gave her in God’s mighty plan. In
Mary we have a model not just for women but for all humanity
in active and joyful and obedient participation in the new order
of relationships, both intra-human and between God and
humanity. She explores the ‘otherness’ of men and women as
we perceive it socially, biologically, historically and scripturally.
She studies the different senses in which at the eucharist the
priest ‘represents’ Christ, and notes that he must also ‘represent’
the people whose worship he is leading, expressing for them
their ‘royal priesthood’. All these she elucidates most searching-
ly, though with some repetitiveness because this is a book of
essays (and indeed it might well have been more sharply edited).
But linking them all, and at their very heart, is the issue of how
we are to understand the Trinity, and the ecclesiological con-
sequences of that. So it is to that we must finally turn, for it
shapes that view of the ‘real and authentic Tradition” we noted
above, which we must bring to bear on our present confusion.

Elisabeth Behr-Sigel posits a Trinitarian theology whose
emphasis is not on the distinctiveness of the three Persons of
the Godhead, but on their co-operation in love. It is conciliarity
which is the movement of this theology, a free-flowing mutual-
ty. She uses as illustrations several icons; but perhaps her most
moving and lovely image, drawn from Tradition, is of the circle
which is a dance:

To indicate the circulation of life and of mutual service which unite
The Three who are one single God, the Fathers of the Church used the
word perichoresis. Its etymological origins suggest images of a dance in
which, as Metropolitan Anthony of Souroge recently said, “each
person is simultaneously in the place of the other: a total unity in
which each person, while not being the other persons, is what the
others are.” ’ (p-13)
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Such an understanding of ‘what kind of God he is’ leads to the
vocation of the people to be (like Adam and Eve before the
Fall) ‘towards his likeness’: a koinonia, a communion of persons
and of local churches in Christ through the Holy Spirit, a
‘community of equal although different persons within the
radiant mystery of the Trinity. All members, both men and
women, are turned towards Christ who saves and reconciles all
human beings’ (p.15).

We might take as the symbol of this understanding of the
Trinity, a circle. But there is another, deeply-rooted under-
standing of God who is Trinity, which is hierarchical. We might
take the pyramid as its symbol. It recognizes the force of that
biblical theology in which, when all things are at Christ’s feet,
he surrenders them to the Father in whose obedience he has
been incarnate. The ‘pyramidical’ structures that follow from
such a Trinitarianism, Behr-Sigel argues, were in line with the
structures of the ancient world, as was the masculine authority
which expressed it: these maintained order against chaos.

The pyramid and the circle. Two views of the Godhead which
profoundly affect how we think of the liturgy, how we perceive
the priestly order, and how we structure our churches. For
instance, looking at the eucharist with a pyramidal lens, we
would emphasize the role of the priest in representing Christ,
who, himself our great high priest, makes sacrifice of himself.
The special nature of the priesthood of the priest and bishop is
emphasized, their headship, their authority—that which I
looked for so long ago as necessary to the good order of the
church I sought. We would emphasize also the responsibilities of
leadership and the obedience to God, which such leadership
expresses and calls forth, surrogate for God, in others. We
would stress the orderliness inherent in a chain of authority
which mirrors that due to God the Father.

And if we look through that lens which is the circle, we
emphasize instead the royal priesthood of the whole people of
God. As Behr-Sigel puts it, it situates ‘the special priesthood,
whose charism is authenticated by the sacrament of order ... in
its proper place: not above but within the Christian com-
munity.” Those who have received this special mission ‘are the
instruments of this priestly and invisible grace of which the
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total Church, laymen and clerics, men and women, is the
depository’ (pp.140—1). A theocracy, in fact.

The challenge of this book is that the question of the place of
women in the Church has its origins, its author believes, in the
tension between these two conceptions of the Christian com-
munity. The pyramidical, patriarchal structure whereby in
history and, until recently, in culture, not only was the church
as an institution conceived of as quite properly embodying
layers of power and authority and responsibilities, but whose
upper layers were almost invariably male. Or a circle of mutual-
ity in which each expressed only the authority granted to the
whole Church, and held it for each other in God. When we get
to such a point we realize that issues of ‘headship’ and
‘authority’, and whether women can properly be vested with
them, are not relevant, since we are not talking of authority and
headship in any traditional human sense. We are talking about
an entirely new creation, equal in dignity though irreducibly—
and gloriously—different in persons; among whom the Spirit
does not abolish differences of sex and culture but transcends
them and ‘sovereignly distributes his diverse gifts for the edifi-
cation of the common “spiritual house™ (1 Pet. 2:5)’ (p.149).

Reflecting on this, I would want to add one further
challenge. Just as in my own choice between circle and pyramid
I found neither shape—sin apart—expressed satisfactorily in
ecclesial terms the Three-in-One I had learned to love and serve,
so this opposition here of symbols and their theologies, while
useful, is a method only, and not in any sense a definition. We
need all the shapes God sends to discern the mystery of what it
is the Church is called to be, and they will include the order and
authority of the pyramid and the mutuality of the circle.

Pondering these inter-related issues I have found myself
continually drawn back to the divine power, through which the
mysteries of our faith transcend all the oppositions we urge
within the life of the Church. As here, hierarchy and conci-
liarity must not be allowed to slug it out, but be equally
rejoiced in, and equally defended against our instinct to corrupt
them, since each is a true and proper way into the mysteries of
the self-disclosure of God. He is all authority, power and
holiness; he is also the very fullness of mutuality in Love.
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Similarly, in him is that continuity which keeps unbroken faith
with truth: and yet, that which we see in opposition to this,
creativity and dynamic for change, is the first law of his dealing
with us. He is in the world and yet not of the world: this-
worldly and other-worldly; this also is he, neither is this he. He
is the very bond of unity that holds the universe together, and
all his creatures in their opposing diversities. Yet he is by nature
the Lord of the particular, the uniquely individual, the to-be-
distinguished-from-all-others which is the esse of his creation.
He speaks through the word of scripture, unfailingly; yet he is
not that word but beyond and through that word he is the
Word. He made the world of time and space his context and
requires of us that we live with integrity in the present: and yet
the ‘end-time’ is already inaugurated in the life of the Church.
So the oppositions and antitheses go on and all of them find a
focus in this question of women in the Church. So, addressing
it, we do well to remember that the power of polarity, spiritual
as physical, is in the holding of the poles in balance: which is
beyond us humanly speaking, and there our weakness must be
offered for transcending by the Spirit.

But if we allow God to transcend whatever shape fits us too
comfortably, and thus to perceive him and the new order into
which he invests us afresh and anew and humbly, then indeed
this question of the ordination of women may become, as it
surely should, ‘a question to lead us into addressing the Gospel
to the world’. Or perhaps even more searchingly, as Elisabeth
Behr-Sigel suggests, ‘is not the quest of the status of women
above all a call, in a new historical form, for the Church to be
converted to the Gospel?’

Before her retirement, Ruth Etchells was Principal of St John's
College, Durham.



LATVIA REVISITED—EASTER 1992

DOUGLAS DALES

Last Easter I was invited by the Dean of the Lutheran theo-
logical faculty in the University of Riga to return to Latvia to
lecture in Anglican theology to the students and teachers there.
So with the sponsorship of the diocese of Salisbury I spent
three weeks in Riga and flew home to England on Easter
Saturday. ’

Conditions were significantly altered from the time of my
first visit in 1991. On the positive side there was no real fear
that the Red Army, assisted by the KGB, would reimpose a
communist dictatorship as they had nearly done last August
during the abortive coup d’état in Moscow. Instead the political
preoccupations were almost entirely domestic: to whom to
grant citizenship; how to secure borders and control the Red
Army; how to pay in hard currency for fuel and so forth. [ was
able this year to visit the Parliament and gain a first-hand
picture of some of these thorny issues from politicians involved.
The negative factors were predominantly economic, coping with
roaring inflation and chronic shortages of basic materials. Apart
from a handful of business entrepreneurs and politicians, the
standard of living of most people has collapsed. It now costs
half a teacher’s monthly salary to fill a car with petrol; a tenth
of that amount to buy a kilo of fresh fruit. For the sick, the
elderly and those with children it is a nightmare; so too for the
increasing number of the unemployed. the saddest sight on my
first Sunday was the ‘flea market’, which stretched for over a
mile, of ordinary people simply selling up treasured possessions
in order to live. While in the city, the transport was grinding to
a halt due to the lack of petrol and spare parts, trains ran at
half-speed, and, just as I was leaving, the heating in the city was
largely cut off to release fuel for planting the crops. Life for
most people is a hard daily grind and ruled by uncertainty. The
poor levels of nutrition are everywhere apparent, and even the
foreign guest is no longer immune from their impact.

The inflation poses severe problems for the newly emerging
churches. Repairing churches and residences, paying clergy and
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others, opening church schools and charitable organizations, are
all vital, but becoming almost impossible. The strain on bishops
and other leaders is palpable.

In the midst of this situation the vitality of the Lutheran
theology faculty is quite remarkable. It serves both as a faculty
of the University and as a training seminary for Lutheran clergy,
both men and women. It is hard by the first Lutheran church
school in Latvia, a very cheerful and well-appointed place, and
it is opposite the fine nineteenth-century St Paul’s church,
where the staff and students of the seminary meet at midday
for regular liturgical prayers. The present Dean, in his eighties,
was Dean when the country was invaded in 1940. He is assisted
by an able team of professors and lecturers, and some teaching
is shared with the Roman Catholic seminary. The Faculty
receives assistance from Lutheran churches in Scandinavia and
Germany, and also in America, and this has clearly made a
major impact on the standards and outlook of the whole place.
The purpose of the Seminary is enhanced by the fact that many
of the students are already running parishes, such is the acute
need for clergy. Equally, much of the actual leadership of the
church is in the hands of these younger clergy, which inevitably
causes some tensions and divisions. They were about to hold
what was likely to be a contentious synod at which issues like
treatment of clergy compromised by the KGB, diversities of
liturgical practice, the role of the laity in the life of the church,
were to be aired. Nor is the church there immune from the
many theological and moral divisions in the Western church.
The seminary, therefore, is very much a focal point for these
competing influences and hopes. Their interest in Anglican
theology and experience is very genuine, and many of the
students and their teachers are well-versed in the English
language. Of particular interest is our tradition of patristic
studies, and of creative engagement in society and politics in
ethical matters. The most immediate practical help we could
give them in this context is to furnish them with a collection of
basic Anglican studies of the early Church Fathers.

The scope of the main course of my lectures was pre-
determined by them. Entitled ‘Christianity and Modern Society
in England’, it embraced lectures on the Church of England, the
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Free Churches, and the Roman Catholic Church since 1830, a
lecture on ecumenical relations in England in the twentieth
century, lectures on William Temple and Michael Ramsey, and
lectures on charismatic Christianity, and neo-pagan religion in
modern society. I was also able to give two extended Bible
studies on the Gospels on ‘Christian Belief and Modern Society’,
dealing with ethical and social issues. In addition to these
scheduled addresses, I was able to speak to a variety of other
audiences including the language faculty of the University on
Anglo-Saxon history, a senior educational seminar for two
lengthy deliberations on the subject, ‘Can Education Survive
Without Ideas?’, and a newly-formed business school on ‘The
Christian Ethics of Creative Management’. The most demanding
of these impromptu engagements was addressing a group of
medieval musicologists in the Castle about ‘Contemplative
Theology and Early Medieval Culture in England’. The most
searching dialogues were with the Old Believers about English
sanctity from the Norman Conquest to the present day, and
about an Anglican approach to the Book of Revelation and
their response to it.

As usual, the quality of hospitality showered upon me, the
range of conversation, the depth of interest and genius for
friendship, all gave to this trip, as to the earlier ones to Riga,
Moscow and Kiev, a striking strength and joy. Last year it
emerged from a great fear; this year it triumphed in the midst of
wearying poverty. It reached its climax during Holy Week which
took on a deeply ecumenical character.

On the Monday, I journeyed out of Riga some seventy miles
by train to the historic town of Cesis, formerly called Wenden.
In the Middle Ages this had been the centre of the German
feudal state of Livonia, and the ancient city centre is dominated
by a vast medieval church, and an imposing castle in which is
housed a magnificent museum. I was invited by the young
pastor and his wife, having toured the town and museum
privately, to address over fifty people preparing for baptism and
confirmation at Easter. This I did in an art gallery surrounded
by rather risqué photographs! Then we went to church for a
eucharist, at which I preached, with the pastor’s wife as
translator. There were over two hundred in church. To my
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astonishment [ was invited also to sing the Anglican
consecrating prayer which I duly did—perhaps for the first time
since 1940—in the midst of the Lutheran liturgy. Our host the
churchwarden, a man in his seventies, broke down. He had
spent twenty-five years in Siberia for his faith, and could hardly
believe his eyes. Nor had he met an Anglican before, nor
realized that our churches are in full communion with each
other. At that moment the sense that the eucharist is the well-
spring of reconciliation became inescapable. This was in
spiritual terms the hidden goal of the whole trip.

Most of my time in Riga was naturally taken up with the
Lutherans. But on the Wednesday of Holy Week I was able to
visit again the rural out-post of the Orthodox convent, the
Poustinka where I had been made so welcome the previous year.
It lies in a great forest, and on Wednesdays and Fridays in Lent
the monastic Liturgy of the Presanctified Gifts lasts four hours,
and to get to it means leaving by train before dawn. Always the
intensity of the prayer and worship of both priests, nuns and
ordinary people is quite overwhelming. Outside, the peace and
beauty of the forest is all around, with its own special atmos-
phere of prayer and glory. This convent has survived many
trials, and last autumn celebrated it centenary. Shortly after this
event, in response it seems to the intensity of prayer offered
there, an icon of St John of the Ladder, to whom the principal
chapel is dedicated, flowed with myrrh. It did so again on the
Sunday before I visited. The icon was clearly drying out, and
visitors and communicants were quietly anointed with the oil,
which has a wonderful fragrance. In Orthodoxy, miracles are
shared with great generosity and simplicity and the Anglican
pilgrim is fully welcomed and included. It was a moment of
great grace and love.

The last day of my time in Riga was spent with the com-
munity of Old Believers. Last year they received me with great
shyness and a certain caution, having never encountered an
Anglican before! This time I was a welcome and honoured guest
and friend. For over three hours we talked by interpreter about
the whole tradition of Anglican sanctity and spirituality from
the Middle Ages to the modern day, before moving on to a
fascinating and searching exchange about the Apocalypse. They
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have a very distinctive apocalyptic theology, bred out of long
years of persecution and social isolation. In some ways their
outlook is similar to that of Dissenting traditions in east coast
America. But in fact, the Old Believers are quite consciously
heirs to the patristic traditions mediated through the great
eastern spiritual writers of the monastic line in the Middle Ages.
Theirs is an authentic and authoritative voice in this matter
from which great profit may be gained. In essence their under-
standing of Antichrist is a spiritual one, that against which the
Church must wrestle in every age until the End. It gives them a
very sharp but dispassionate view of both church and society.

It is remarkable to be able to feel so united and thoroughly at
one with three distinct and very different branches of the
Church, and in a land where perforce of recent circumstances
ecumenical relationships between the churches are still only
rudimentary. But the roots, the trunk and the vital sap of the
great tree which is the Church in history are one and the same.
To be close to Christ is to be close to fellow-Christians if they
themselves are also close to him. So to be a Christian abroad is
to possess a unique passport which opens many doors under the
guidance of the Holy Spirit, doors to the hearts of people; and
through them windows also into the heart of both church and
society at a unique time of change and opportunity.

Douglas Dales is a Priest Associate of SLG, and Chaplain and
Head of Religious Studies at Mariborough College.
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LIVING WITH RETIREMENT
OLIVER TOMKINS

So you are thinking of joining the growing army of those in
‘retirement’? It is an honourable estate, which, if not instituted
of God, is at least held in comforting esteem by the DSS and by
many a pension scheme.

Of course our first reflection, as we look around upon our
contemporaries, is that there are as many ways of retiring as
there are of living. Perhaps a broad distinction is between those
who might be called the ‘new starters’ as distinct from the ‘old
liners’. The former are rarer—I can think of an ex-diocesan
bishop who retired into a remote rural area and got so deeply
immersed in local government and office in the Rural District
Council that there was little time for going to church, or a
retired headmistress whose devotion to her TV set is most
intense when watching snooker or horse-racing. But such cases
are rare. For most of us, the past has springs from which flow
streams we cannot dam, though for some there is the delight of
new springs unexpectedly bubbling up as well, cookery classes,
or the University of the Third Age.

And a second preliminary reflection is upon the gamble of
health. We have good reason to know, as we look, around and
back and forward, how totally unpredictable that is, so that
there is little point in speculating about it. We can only be
grateful for all that medical and surgical skill can do and leave it
at that. Of course there are problems: the trouble about
growing old for the first time is to know which of the aches and
pains to take for granted and which to make a fuss about. But
there are still friendly if busy doctors in the NHS and even
contemporary cronies to swap symptoms with. It is all part and
parcel of entering the sixth age of man before it ‘shifts into the
lean and slippered pantaloon’ and beyond that into

the last scene of all
That ends this strange eventful history,
In second childishness and mere oblivion.

While some of us take our daily walks a little more slowly
and reluctantly in the cold, to stir the blood and clear the mind,
some of our friends disappear into a mist in which we cannot
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see what is really happening to and within them. We can only
trust that ‘the Lord was in the cloud’ and that nothing can erase
the memory, which we may share with Job, of the days ‘when
God watched over me; when his lamp shone upon my head, and
by his light I walked through darkness; as I was in my autumn
days when the friendship of God was upon my tent.’

Not only at our time of life, ‘the readiness is all’. I have long
drawn strength from lines which Teilhard de Chardin wrote
nearly thirty years before he died:

When the signs of age begin to mark my body, and still more when
they touch my mind; when the ill that is to diminish me or carry me
off strikes from without or is born within me; when the painful
moment comes in which I suddenly awaken to the fact that I am ill or
growing old; and above all at that last moment when I feel that I am
losing hold of myself and am absolutely passive within the hands of
the great unknown forces that have formed me; in all those dark
moments, O God, grant that I may understand that it is You who are
painfully parting the fibres of my being in order to penetrate to the
very marrow of my substance and bear me away within Yourself.

Le Milieu Divin, pp. 6970

The ‘second childishness’ of Jaques’ soliloquy comes gently
upon us. There is a happy piquancy in the fact that so often the
cheaper tickets to which we are entitled as OAPs are marked
‘Child’. Others grow more indulgent towards our wandering
attention and unpredictableness, and so we are set free to for-
give ourselves for them too. Indeed, for the ‘retired’, it is a
ticket to freedom, something of the long-lost freedom of child-
hood before too much was expected of us, when choices were
not accompanied by responsibilities. There is, at first at least, a
headiness about being free to do what we choose rather than
what we cannot avoid. The obverse of that, of course, is the
boredom which seems to swamp the retired if they haven’t
enough interests to choose between. And there is no use
pretending that, for many of us, retirement has not something
of the sense of bereavement. You wake up in the morning aware
that something is missing: only slowly does one remember what
it is that has been lost. It can be a time of deep desolation.
Another freedom which comes, as we run the film backward, is
the gradual relinquishment of our accumulated toys. We begin
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life with very few—a rattle and coloured balls on a string across
the cot—but inexorably, and how pleasantly, their number
grew. And now the time has come to reverse the process. Again
there is great variety of tactics. Some of our friends moved at
one jump from large houses and stacked libraries to one small
flat. I confess that we have been more gradualist—one of the
attractions of our first retirement home was that it had a cellar.
To that we simply transferred what we never found time to
clear in order to be able to clear it up at leisure. Then came a
second move to more manageable quarters, and a further
purging of possessions. The process is a liberating one—just so
much less to worry about and to keep clean and tidy, instead of
living with the consequences of not doing so.

‘Retirement’, in any case for most of us (whether married or
unmarried), brings problems of simply keeping comfortably
alive, of food and warmth and so forth, which we share with all
humankind, yet which in many a busy professional life were a
smaller part of consciousness. It is theologically fashionable to
speak of being a ‘pilgrim people’. But I have to admit that, for a
pilgrim, I had accumulated rather too much baggage, too many
things to watch over. | remember a description of a Buddhist
monk as ‘a man without keys’. I haven’t reached that degree of
freedom, but I like to think I am travelling in that direction.

Teilhard was right, though, to speak of diminishment. The
acceptance of limitations is one of the more tiresome aspects of
second childhood and it is only laughter which can rescue us.
When stiff joints make the mastery of shoelaces as difficult as
they are for a five-year-old, I can swear and then laugh to see
myself shrink to five years old again!

But the OAP ticket into the freedom of a child is something
to savour—time to dawdle and to stare. Enjoying the feel of
things and delighting in the smells of spring and the colours of
autumn. The excitements of enjoying things for the first time
and enjoying them for the last time draw so close together that
they become less and less distinguishable.

And now in age I bud again,
After so many deaths I live and write;
1 once more smell the dew and rain,
And relish versing: O my only light
It can not be
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ThatIam he

On whom thy tempests fell all night.

These are thy wonders, Lord of love,

To make us see we are but flowers that glide:
Which when we once again can find and prove,
Though hast a garden for us, where to bide.

George Herbert, The Flower

The OAP child’s ticket is not a simple return ticket. Be-
coming as a little child is not the same as being a little child.
Between the two states lie the serpent, the flaming sword and
all the cosmic drama of Fall and Redemption. Jesus was no
sentimentalist and he knew the price that lies between innoc-
ence lost and innocence regained. ‘Retirement’ can be a rather
exacting vocation, for it adds to old age the hazards of leisure
for reflection.

Spending time—or rather wasting time—in brooding on the
might-have-been can be a temptation at any time of life. Some
may find it more difficult to accept themselves because they
were early aware of being expected to achieve much; others, of
whom less was expected, can more simply live each day as it
comes. But there is a kind of finality about the act of relin-
quishing one’s whole-time, paid employment which precipitates
what is fashionably called an ‘identity crisis’. It calls on all the
resources of a mature lifetime of self-knowledge to distinguish
between truth and illusion about oneself, particularly now, at
the moment when amendment cannot be in the old kind of life.
Retirement is, I imagine, a kind of little rehearsal of one’s
death-bed; shades of Elgar. I can only hope for a Guardian
Angel as reassuring as Janet Baker was when I last heard The
Dream of Gerontius in Worcester Cathedral.

Retirement also precipitates a drastic reappraisal of priorities
and purposes. The things which filled so much of the day are
simply no longer there and occupations which had one purpose
must now find another. I remember that one of my inner
perplexities upon ceasing, after some seventeen years, to be a
diocesan bishop, was who I was supposed to be praying for—a
complex network of relationships which had been the warp and
woof of intercession was mine no longer. Quite commonplace
activities, like keeping abreast of current affairs or deciding
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which periodicals to read, suddenly round on you and demand
to be settled from first principles.

Perhaps one of the more oblique blessings of retirement is the
number of searching questions which come knocking at the
door. That ‘aged eagle’ perched in the office of Faber and
Faber, knew it well.

What was to be the value of the long looked forward to,

Long hoped for calm, the autumnal serenity

And the wisdom of age? Had they deceived us

Or deceived themselves, the quiet-voiced elders,

Bequeathing us merely a receipt for deceit?...

The only wisdom we can hope to acquire

Is the wisdom of humility: humility is endless.

T.S. Eliot, East Coker, IT

But the new-found leisure is certainly not haunted only by dis-
turbing ghosts. There are friendly ones too. Real friendships are
essentially timeless, and it is good to find that thirty years ago
can be more vivid than last week. The inward photograph album
contains many snapshots, reminders of sheer happiness and the
goodness of simply being alive. And there is still new life
awaiting.

We must be still and still moving

Into another intensity

For a further union, a deeper communion ...

I believe that for those who are ‘retiring’ from the ordained
ministry there can come a fresh understanding of ‘the indelibi-
lity of orders’. No longer for us the wrangles in General Synod
or Deanery Chapter, the Archdeacon’s Visitation or the dioce-
san questionnaire. But a priest in ‘retirement’ finds that ordi-
nation did something to him that he cannot get out of. Once we
have accepted the commission to stand on the Godward side of
man and the manward side of God, it is not cancelled by ceasing
to be paid for exercising it. No one can say (for no one can live
two lives) how far this experience differs from that of say, a
schoolmaster or a doctor. No doubt one is irreversibly con-
ditioned until one’s dying day to look at life and one’s fellows
from the perspective of a lifetime’s vocation, especially if it has
been an absorbing and demanding one. Here I can only speak
for myself, hoping that each of you cantranspose what I say into
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terms of your own story. All I can say, from experience and
observation, is that a ‘retired priest’ may happily believe that
there is no such creature. It has nothing to do with going on
being a professional: indeed one of the blessings of retirement
from any kind of public office is the relief from role-playing, no
longer the same obligation to keep up appearances for now
there is the chance to meet one’s neighbours simply as a
neighbour. There are some jobs where that is difficult whilst
still in office, and to some extent every parson knows it,
whether the dog-collar is visible or invisible. Even in retirement,
a parson has still to live with certain expectations from the
laity—and no bad thing either.

I am suggesting something rather more hidden. True, it is in
part dependent upon being able still to exercise an open minis-
try of word and sacrament, and our fellow clergy are sensitive
and generous to recognize this, as I gratefully know. But with
the passing of the years, that diminishes and must eventually
disappear. What is it that is left? Perhaps it is best described as a
sense of unfinished business. The ordination service used when I
was ordained (the new one, as so often, is less pungent) thus
described when we can reckon ourselves discharged: ‘See that
you never cease your labour, your care and diligence, until you
have done all that lieth in you ... to bring all such as are or shall
be committed to your charge, unto that agreement in the faith
and knowledge of God and to that ripeness and perfectness of
age in Christ, that there be no place left among you either for
error in religion or for viciousness in life.’

But is not ‘retirement’ precisely the relinquishing of one’s
‘charge’? I do not think that it is only my over-conscientious
temperament which makes me think not. A priest is ordained
not primarily to a charge but for ‘office and work in the Church
of God’: so long as I have breath and a neighbour there is no
discharge. Indeed, I suppose that what I am here trying to
express has its own resonance in every life which has been
largely devoted to the service of God and our neighbour. The
hardest thing to bear is a sense of being useless. This is where
‘retirement’ slides into the rather different matter of simply
growing old. There comes a time when death is the next
probable event, with the mixture that brings of fear and hope.
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Yet, as we pass, gradually or suddenly, into that phase, the
score is marked rallentando. It becomes primarily a matter of
pace; in prayer, in neighbourly caring, in reading and in sharing
one’s thoughts, the attitude remains that of the Godward side
of men and the manward side of God, only with an even clearer
awareness that we have this treasure in earthen vessels.

All of which shows that I can’t stop preaching, even in my
dotage! But of course the whole joke is that we know how
incomplete it has all been right along—the foolishness of preach-
ing, the puzzling reflections in a mirror, the veil which hides
that dazzling face. There are hints, though, that the fog is
lifting.

The soul’s dark cottage, battered and decayed
Lets in new light through chinks which Time hath made:
Stronger by weakness, wiser men become
As they draw near to their eternal home.
Leaving the old, both worlds at once they view,
That stands upon the threshold of the new.
Edmund Waller, Old Age

Perhaps the best bonus of retirement is that it is one stage
nearer home.

The Right Reverend Oliver Tomkins was Bishop of Bristol from
1959 until his retirement in 1975. The substance of this article
was first published in The Reality of God,edited by James
Butterworth (Severn House Publishers, 1986).
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BOOKS

LANCELOT ANDREWES THE PREACHER (1555-1626):
The Origins of the Mystical Theology of the Church of England
by Nicholas Lossky, translated by Andrew Louth. Clarendon
Press, 1991, £45.00.

In this magnum opus Nicholas Lossky gives us a penetrating and
detailed exposition of the theology of Bishop Lancelot
Andrewes as it appears in his great series of sermons on the
major Christian festivals. It is remarkable not only for its
theological balance and insight, but for the particular
perspective that Lossky’s own Russian Orthodox tradition
enables him to bring to the understanding of one of the greatest
Anglican theologians and preachers of the seventeenth century.

It is well known that for the Orthodox theology is to be
characterized as ‘mystical theology’, a response to the mystery
of God with both mind and heart, a theology which is grounded
in the engagement of prayer. It is one of Lossky’s major con-
tentions that in Andrewes’ liturgical sermons we have a native
Anglican expression of such theology. Lossky emphasizes that
to speak of ‘mystical theology’ is not to point to some ‘excep-
tional experience, reserved for a few, in some way outside the
traditional ways of theology.” ‘It is on the contrary a matter of
an interiorization of the revealed Christian mystery, to which
Andrewes calls all the baptized’ (pp.335—6).

This theology is mystical in the sense that it is not an abstract

reflection, but a matter of living the mystery concretely through a

deepening of faith in prayer and by the renunciation of one’s own

will. It is a way in which the human will submits to the divine will so
that the grace of the Holy Spirit is able to impregnate human nature.

If this is the heart of theology for Andrewes, then it is a theo-
logy which was reflected in his own personal devotion, and it is
no accident that the work for which he is most widely known is
his Preces Privatae, which Lossky describes as ‘simultaneously
the prayer of the Church and a reflection of the personal life of
an English man of the Church of the sixteenth and seventeenth
centuries who had a strongly developed awareness of the
problems of his time.” Andrewes was acutely aware of what one
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of Andrewes’ most notable twentieth-century admirers, T.S.
Eliot, called ‘the intersection of the timeless with time’, the
sacramental and liturgical interweaving of the time of salvation
celebrated in the recapitulation of God’s mighty acts in the
succession of the great Christian festivals, and in the central
sacramental mystery of that recapitulation, the Eucharist, with
the time of history. It is in this light that Andrewes’ sermons for
the ‘political feasts’—November Sth marking the deliverance
from the Gunpowder Plot, and the lesser-known day marking a
similar deliverance of the King, James, from the conspiracy of
the Gowrie brothers at Perth in 1600—are to be understood.
Although much in these particular sermons is alien to our
outlook, Lossky is at pains to demonstrate how Andrewes’ litur-
gical and ecclesial perspective illuminates these sermons also.
Just as the great miraculous acts allow us to discern the omnipresence
of the divine kindness, in the same way the concrete life of a people is
marked by facts that allow them to understand that they are a chosen
people whose Saviour is God. The material well-being of a people is
not an accident, but the result of God’s special favour. (p.299)
Andrewes’ understanding of salvation is, in line with the
thinking of the Greek Fathers, that it is theosis—‘deification’.
Our destiny is ‘to be partakers in the Divine Nature’ (II Pet.
1:4), and ‘to be changed into [Christ’s] likeness from one
degree of glory to another’ (II Cor. 3:18). As Donald Allchin
has shown in his study, Participation in God, this may be a
neglected, but is not an alien theme, in the Anglican theological
tradition. If this is our destiny, then it is a destiny grounded
first in our creation ‘in the image and likeness of God’. As
Nicholas Lossky’s father, Vladimir Lossky, emphasized, we are
persons destined for communion, atomized, isolated individuals.
But creation is fulfilled in incarnation; indeed the regular re-
appearance of the so-called ‘Scotist’ doctrine of the Incarnation
(that God would have become incarnate even if man had not
fallen) in the Anglican tradition (Newman, Maurice, Westcott,
Charles Williams, to give but a few examples), has its roots in
Anglican indebtedness to the Greek Fathers, rather than to
Western medieval debates. Incarnation is ‘God-with-us’, God
participating in our human existence; God ‘emptying himself’ in
total identification and self-giving, a stooping-down which is the
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very means by which, in the words of the Athanasian Creed,
humanity is taken up into God.

The Christmas sermons of Andrewes return again and again
to this marvellous exchange, the fullness of love revealed in the
hiding of God’s glory, for what is revealed is the mystery of a
love which goes to the uttermost. As Newman recognized, reve-
lation and mystery are not antithetical, they belong inseparably
together. For Andrewes, again anticipating Newman,

creed and dogmas live in the one idea they are intended to express ...

the Catholic dogmas are, after all, but symbols of a Divine fact, which

far from being compassed by those very propositions, would not be
exhausted, nor fathomed by a thousand.
(University Sermons, pp. 331-2.)

The words of Scripture emerge from and return us to a mystery
which cannot be contained in words, but can only be lived and
prayed, and so known and made real by participation. ‘Words’—
and therefore all Christian words, whether of Creed or
Scripture—‘are not things, but the living educts of the
imagination’ (Coleridge), and Andrewes savours these words,
ruminates upon them, turning them this way and that, analysing
their meaning and, meditating upon them, strikes fire and light
from them. Sometimes his play on words, his love of paradox,
and his exploitation of parallelism, can strike us at first as
strange and forced. It is not for nothing that heis a contempo-
rary of the metaphysical poets. Yet at root we are dealing with
a preacher who is so seized by the reality of the mystery to
which all these words point that he presses into the service of
the mystery all his learning to, as Lossky puts it, awake
attention and re-create traditional dogmatic truth, that that
truth may grasp and be grasped by his hearers. He reminds us
that theology is not only prayer but poetry, and a poetry, as
Lossky points out, that is often strikingly reminiscent of the
Byzantine liturgy.

That Heaven and earth and men are to join in one concert; Heaven
and earth first; Heaven on high, earth beneath to take up one hymn;
both in honour of His birth—both are better by it; Heaven hath glory,
earth peace, by means of it. Heaven hath glory; laetentur Caeli. Earth,
peace; exultet terra at Thy Nativity, O Lord. Warranted by this song,
at Thy Nativity, O Lord, let the Heavens rejoice for the glory, let the
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earth be glad for the peace that comes to them by it (Ps. 96:11).
(Sermon on the Nativity, 13; Lossky, pp.81-2)

In the Lenten sermons, partly preached on Ash Wednesday,
and partly on other occasions in Lent, Andrewes draws out an
ascetic theology, by which through the true conversion of
repentance, God creates and makes in us ‘new and contrite
hearts’. ‘The heart,” as Lossky says, ‘is the true centre’, and
‘purity of heart,” in Kierkegaards’s words, ‘is to will one thing’.
Itis with our ‘whole heart’ that we are to praise God, and that
wholeness is a gift of grace to which we are brought by the
‘melting compassion’ of repentance. And at the heart of that
repentance, because at the heart of that grace, is the pattern of
Crucifixion and Resurrection. The mystery Christians are called
to indwell is the love which embraced the Cross, descended to
hell, and rose from the depths of hell to the heights of heaven,
catching all creation into new and everlasting life.

But the Easter sermons run out into the great Pentecost
sermons, where ‘God in us’ is seen as the fulfilment of ‘God
with us’, where ‘inspiration’ is the fruit of ‘incarnation’.

Howsoever we make it, sure it is that all the rest, all the feasts hitherto

in the return of the year from His incarnation to the very last of His

ascension, though all of them be great and worthy of all honour in
themselves, yet to us they are as nothing, any of them or all of them,
even all the feasts in the Calendar, without this day, the feast which
now we hold holy to the sending of the Holy Ghost.

(Sermon on Whitsun, 1; Lossky, p.209)

The very beginning of our redemption, when Christ went ‘to the
very groundsill of our nature’, was a feast of the Spirit, when
the angel greeted Mary with the promise that ‘the Holy Spirit
would come upon her and the power of the Most High would
overshadow her.” ‘The Holy Ghost’ is thus ‘the Alpha and
Omega of all our solemnities.” Easter day opened the gate of
life; Ascension Day opened the gate of Heaven; Whitsun ‘seals
up all.” All gifts are in this Gift of the Spirit. And the Spirit who
is given is ‘the essential love, and love-knot of the undivided
Trinity’, who is given to each one of us to engage and draw us
into communion, a communion that will be made perfect in
that heaven,
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When the tongues of flame are infolded
Into the crowned knot of fire
And the fire and the rose are one.

Lossky’s book is a rich feast indeed. For not only is he a
master of theological exposition, drawing out the allusions and
nuances of this most allusive of writers, he also is able to set
Andrewes’ doctrine in the context of debates about the Filio-
que and Anselm’s understanding of atonement, to take but two
examples. There is wisdom, too, in his discussion of the
Councils and Tradition, and in his sensitivity to the eucharistic
heart of Andrewes’ spirituality. There already we are made par-
takers of the one Christ, are incorporated into his life, and
receive ‘communion’, koinonia, the gift of belonging-together-
ness, of ‘ingatheredness’ into unity, which although it is the
special gift of the Spirit, is no less ‘the grace of our Lord Jesus
Christ, and the love of God.’

Expensive this book may be, but it is a mine richly veined
with gold, whose full working will require not days but months
and years. For in the end what we are here given is a complete
conspectus of our faith, not as a systematic theology for the
mind, but as the whole pattern of Christian life and devotion of
the mind drawn down into the heart. Who knows, it may even
encourage some to track down Andrewes’ sermons themselves
and use them as they were intended to be used, as nourishment
of the Christian life at Christmas, Lent, Easter, and Pentecost.

GEOFFREY ROWELL

SHAKER Life, Work, and Art, by June Sprigg and David
Larkin, photographs by Michael Freeman. Cassell, London, pb.
1991, £14.95.

Here is a large, well-bound and excellently-produced paperback
which at first sight has the glossy attractiveness of a typical
coffee table book; but for those of us for whom a visual image
is often a doorway into prayer it is something much better than
that. Here is a remarkable collection of ‘icons’ of a rather
unusual kind, sensitive and beautiful photographs by Michael
Freeman gracing an authoritative text written by June Sprigg,
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who has lived and worked with the Shakers since 1972 and is
curator of collections at Hancock Shaker Village. Information
about the Shakers and their way of life is presented in a
balanced, straightforward, scholarly way, and for anyone who
wants a reliable introduction to these remarkable communities
of men and women this will be a good resource book. The text
describes a typical working day, outlines the history of the
Shakers, and reflects in some detail on their administrative
structures and communal life, on their manual work and, of
course, on their very distinctive form of worship.

Yes, the words of this book are good; but the photographs
that accompany them are perhaps even better. Over and over
again they exemplify what the author calls the rule of thumb of
Shaker design: ‘Don’t make something if it’s not useful; but if it
is both necessary and useful, don’t hesitate to make it beautiful,
as long as the decorative elements are an inherent part of the
design and don’t interfere with the function.’” (p.130) Surely we
can observe the same rule of thumb being applied, by and large,
in all the works of the Creator, from the anatomy of the human
body to the streaks of a tulip. The functional simplicity and
amazing beauty of Shaker artefacts and architecture are the
products of a way of life lived. They are made with that
unsparing attention to detail which is the hallmark of artistic
genius, but they are the handwork of a community of believers,
anonymous and unsigned masterpieces. The Shakers would have
wanted to adapt significantly one of the adages of the Pre-
Raphaelites: ‘Have nothing in your houses that you do not
know to be useful or believe to be beautiful’, William Morris
stipulated. I believe the Shakers might prefer: ‘Have nothing in
your houses that you do not know to be useful and beautiful’.
They were not in pursuit of an aesthetic ideal, but had their
own brand of God-centred creation theology.

Over and over again in turning the pages of this book I have
been reminded of another remarkable and hauntingly beautiful
collection of photographs which also reflect the life lived by a
community of religious believers. (Architecture of Truth: The
Cistercian Abbey of Le Thoronnet in Provence, photographed
by Lucien Hervé and arranged with quotations and notes by
Francois Cali, With a textby Rayner Heppenstall and a Preface
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by Le Corbusier. Thames and Hudson, 1957.) Centuries before
the Shakers, the Cistercians, too, found God best glorified in
unadorned simplicity, thoughtful proportions and graceful lines.
‘Beadings, mouldings and cornices which are merely for fancy
may not be made by Believers’, said one of the Shaker Millenial
Laws of 1845; this prohibition would have found a ready echo
in the hearts of the master masons at Le Thoronnet. But
whereas the genius of the Cistercians was to hew out their
Gospel in stone, the Shakers’ main medium was wood, and they
worked with chisel, lathe and plane to achieve a singular per-
fection. As one of their favourite sayings had it: ‘Trifles make
perfection, but perfection is no trifle.” A performer in Shaker, a
new play by Nicholas McInerny reviewed in The Independent of
29th April, puts it succinctly: ‘When people buy a piece of
Shaker furniture, it is like buying a piece of heaven’. The author
of this book makes the same point when she comments about
one of the heirs to the tradition of making the oval boxes for
which the Shakers were rightly famed: “‘The boxes he makes are
as perfect as anything on earth can be—an honest product of his
faith’. All they made with their hands, from the humblest and
most mundane objects to the design and furnishings of their
communal buildings and meeting houses, reveals this same pro-
found redemptive concern for excellence. As with the Cister-
cians the discipline and order, simplicity and austerity of the
daily life and all that lay behind that set free the best creative
talents of man the maker.

Nothing was to be ‘merely for fancy’. One of the most evoca-
tive photographs in this book is of the topmost attic floor of
the Church Family Dwelling at Hancock, Massachusetts. The
stairwell ends in a bare loft area, perfectly proportioned and
with that balanced symmetry that so specially delighted the
Shaker heart and eye. As the author perceptively comments:
‘The simple elegance of the banisters and curved ceiling in a
seldom-seen area of the building reveals the Shakers’ attitude
that perfection was important, even where it did not readily
show’ (p.87). That attitude is also clearly exemplified in the
architecture of the Cistercian abbey. The monks would readily
have understood why Mother Ann Lee told her Shaker Believers
to work as if they had a thousand years to live and as they
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would if they knew they were to die tomorrow. Another of her
favourite maxims was ‘Your hands to work and your hearts to
God and a blessing will be upon you’.

That blessing extended, of course, to all the daily work of
whatever kind. ‘A man can show his religion as much in measur-
ing onions as singing glory hallelujah’ said one Believer firmly,
putting me in mind of one of my sisters SLG who pointed out
that topping and tailing gooseberries can be just as prayerful as
saying the rosary! I suppose one of the reasons why I feel so
enthusiastic about this book is precisely because of the convic-
tion it inspires that there are some things about community life
that are always and everywhere the same. Take this splendid
quotation from the Millenial Laws of 1821, for example: ‘All
are forbidden to throng the kitchen or go into it unnecessarily
while the cooks are employed in it. Let no one attempt to
instruct the cooks in their duty, nor undertake to represent the
feelings of others, except those trustees whose business it is to
direct them in their management of kitchen concerns’ (p.230).
Or this very telling last line in the journal entry of one of the
young women at the end of a day of domestic disasters various:

The Shakers, who pioneered a life for men and women living
in celibacy on equal terms and under one roof, and who were
described as ‘monks and nuns without bolts and bars’, showed
their contemporaries, as they show us, that community and
segregation are anything but dehumanizing. Closer to us in time
than the Cistercians at Le Thoronnet, their authentic humanity,
their delight in places and things, and their sturdy sense of
having found ‘the valley of love and delight’ make them near
neighbours to all called to live a monastic life.

And yet, for those of us similarly so called, their decline, now
almost to the point of extinction, raises serious questions too.
In this book we cannot but notice the absence of people in
what are, on the whole, still-life pictures; and how we miss the
movement, the song and dance, the stepping forward and back
in perfect unison, the unashamed bowing and bending. The
Abbey of Le Thoronnet is unpeopled too. The glory has not
departed, either from that hidden valley in Provence or from
the homely Shaker Villages from Maine to Kentucky. It never
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departs from a place where prayer has been valid, but there
remains a poignancy about what once was so full of life
abounding and is now no more.

In conclusion, I should like to echo the words of Le
Corbusier at the end of his Preface to Architecture of Truth.
They can be applied to the Shakers no less then to the Cister-
cians. ‘In these days of “crude concrete”, let us greet, bless and
salute, as we go on our way, so wonderful an encounter’.

SISTER BARBARA JUNE SLG

EVANGELICAL SPIRITUALITY, by James M. Gordon. SPCK,
1991, £12.99.

In his books and lectures Father Matthew Fox has passionately
rejected the Fall-Redemption theology which he sees as the
characteristic error of Western Christendom, and tried to sub-
stitute for it a creation-centred theology and spirituality. By
contrast James Gordon, in this detailed and sympathetic study
of twenty-two leading Evangelical thinkers from the Wesleys to
John Stott, demonstrates the attractiveness and enduring power
of a spirituality for which the Cross is central.

In exploring evangelical spirituality through the biographies
of some of its leading exponents in the last two and a half
centuries, Mr Gordon has been able to bring out both the con-
siderable divergences between them, and the underlying unity.
All take seriously the reality of the Fall and the pervasiveness of
sin; all see God’s answer to thisnot just in the Incarnation but
specifically in the Atonement; all accept the Bible as their ulti-
mate authority; all are deeply concerned to relate doctrine to
experience and to make belief govern practice. Their differences
derive in the main from denominational allegiances and cultural
background and do not touch the fundamentals of faith; often
they concern controversies over secondary issues which the
passage of time has rendered unreal. However, one significant
divergence becomes apparent as in each chapter Gordon com-
pares and contrasts a pair of contemporaries. For instance,

Spurgeon’s was a spirituality of conservation, of reverence for the past

and of protest against the eroding forces of the present; Dale’s was a
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spirituality of reconstruction, equally concerned to preserve, but

prepared to use modern materials if they proved more durable.

The contrast comes out most clearly in the last pair discussed:
Martyn Lloyd-Jones was an uncompromising defender of the
old ways, holding aloof even from the Billy Graham missions,
let alone the Ecumenical Movement; John Stott is equally firm
in his convictions, but he is of an enquiring mind and willing to
enterinto dialogue with the modern world and with other tradi-
tions within the church. Although Gordon presents all his
chosen figures fairly, and allows them by extensive quotation to
speak for themselves, it is not hard to discern where his own
sympathies lie. He accepts the basic tenets of evangelical Christ-
ianity, but believes they need to be translated into the language
of each new age, and refreshed by insights derived from contem-
porary experience and sympathetic study of other traditions.

He is himself an ecumenically-minded Baptist, whom I once
heard give a perceptive paper on Julian of Norwich. He notes
with obvious approval the way in which Alexander Whyte, a
commanding figure in the Free Church of Scotland, drew
nourishment from Lancelot Andrewes and Teresa of Awvila,
Cardinal Newman and Father John of Cronstadt.

My own spiritual ancestry owes more to the Oxford
Movement and the Caroline divines than to the Evangelical
Revival and the Puritans. In reading this study, I was surprised
how rarely I felt obliged to disagree, and how much inspiration
and encouragement was to be gained from people who are the
precursors of that element in contemporary Christianity which I
find, on the whole, least attractive. The reason is, I suspect, that
Mr Gordon rarely shows his chosen figures in their role as
polemicists, and prefers to dwell on their devotional and
expository writings, from which there is much to learn. We are
least Christ-like when we are arguing with each other, closest to
each other as we draw nearer to Christ. It is significant that for
many of the subjects of this study Holy Communion was abso-
lutely central, however uncongenial they would have found
Catholic eucharistic theology and devotional practice.

If I am right in perceiving that for Gordon the greatest danger
to which Evangelicals have been, and still are, liable to succumb,
is the temptation to retreat into a ghetto, upholding a static and
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unyielding doctrinal position inherited from the past but not
revivified in the light of present knowledge and present needs,
then surely there is a lesson here that Anglo-Catholics too
should heed. Both parties are too easily identified not with
what they are for, but with what they are against. For Anglican
readers, it is gratifying that among this perceptive Baptist
writer’s heroes are Charles Simeon and John Stott, whom he
characterizes as ‘the Evangelical statesman who eschews both
polarisation and unprincipled compromise on divisive issues,
preferring dialogue, and the open channels of persuasion’.

LIVING TRADITION, edited by Jeffrey John. Darton,
Longman & Todd, 1992, £6.95.

The process of ‘reception’ by which the Church slowly comes to
terms with and absorbs developments in belief and practice, is
somewhat cynically summed up by the editor of this collection
of papers in a quotation from an anonymous commentator:
The Church goes through four stages of response to any challenge to
its tradition. First, we pretend the challenge isn’t there. Then we argue
vehemently against it. Then we admit exceptions and qualifications.
Last of all, we insist that’s what we really thought all along.
One could readily illustrate this by the Anglican response to a
series of such collections, beginning with Essays and Reviews in
1860. Each in turn aroused consternation and fury; from a later
perspective, it is often difficult to imagine what the fuss was
about. It is possible, however, to distinguish two different
strands in this sequence. One line, represented by Foundations
(1912), Soundings (1963) and The Myth of God Incamate
(1977) follows the trend set by Essays and Reviews: it openly
questions received orthodoxy and gradually departs further and
further from it. The other line, from Lux Mundi (1889) through
Essays Catholic and Critical (1926) to the present volume,
represents a different approach to the challenge of new know-
ledge and a changed intellectual climate. It seeks rather to re-
state and reaffirm traditional Catholicism, holding firmly to the
core but willing to adapt and alter its periphery, and to consider
with open minds questions the Fathers could not have asked, let
alone answered. This seems a far more constructive and reward-
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ing approach to an inescapable challenge than compiling a
Syllabus of Errors anathematizing all those who hold that the
Church can and should come to terms with the modern world.

It is instructive to compare the Evangelical with the Catholic
response to the same challenge. In Evangelical Spirituality J.M
Gordon draws out the latent conflict in every generation
between those who regard the theological position they have
inherited as fixed and unalterable and those who see the need to
re-examine it and restate it if it is to remain relevant. Clearly,
the same conflict has raged equally fiercely in the Catholic
camp. At the moment, the loudest voices in that camp belong
to those who see the ordination of women as a last-ditch issue
and who oppose it on the ground that the whole weight of
tradition is against it. The group who came together for the
‘Affirming Catholicism’ conference in York last year were deter-
mined to dissociate themselves from those whose appeal to
tradition is an argument to prevent anything new happening.
Living Tradition gives the text of the main talks at that
conference, with an introduction by the Bishop of Edinburgh
explaining how it came about and what it was trying to affirm.
The cover picture, depicting Christ saying to Mary Magdalene,
‘Do not cling to me’, sums up the message of the book: ‘Ours is
a living tradition because it is the expression of the living
Christ.” If we cling to the familiar when God is calling us out
into the unknown, we are in danger of seeking the living among
the dead.

If the previous Archbishop of Canterbury had addressed such
a gathering it would have occasioned no surprise, since he is
known to be both Catholic and liberal. What is more surprising
is to find a very positive appraisal of the value of the Catholic
tradition in Anglicanism from the present Archbishop, whose
background is definitely Evangelical, and whose appointment
was seen by some (with a certain amount of wishful thinking) as
a victory over the liberals. He has, however, come to appreciate
all that the catholic revival has given to the Church—he
mentions specifically the religious orders—and to regret its
present weakness. He writes, ‘I have no doubt that the integrity
of Catholicism is vital for the well-being and future of
Anglicanism ... The decline of Anglican Catholicism hurts us all.
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Its demise in the Church of England would be a tragedy.” Sadly,

he also perceives the truth of a recent article by Jeffrey John:
For years now, since well before the present crisis, Catholicism in the
Church of England has been dwindling from a movement into a
ghetto. It has become increasingly introverted, negative, fundamental-
ist and fearful, and largely handed over teaching and evangelism—
inside and outside the Church—to the Evangelicals.

It is not as though the only possibilities were on the one hand a
rigid adherence to the rules and formularies of the past or, on
the other, a rootless and amorphous drifting with the tide of
current intellectual fashions. A proper understanding of tradi-
tion, not as the dead hand of the past but as something organic,
living and growing, can save us from this false dichotomy.
Bishop Holloway quotes Merton, who in turn quotes Bultmann:

True loyalty to tradition does not consist in the canonisation of a
particular stage in history ... always criticism of the present day before
the tribunal of tradition but also criticism of tradition before the
tribunal of the present day. Real loyalty does not involve repetition,
but carrying things a stage further ... To cling to the past is to lose
one’s continuity with the past, since this means clinging to what is no
longer there.

John Buchan described Montrose as a ‘passionate moderate’.
There are sadly few of them in any generation, and the extre-
mists tend to capture all the attention. Most of the authors of
this symposium could be described as both passionate and mod-
erate; but to adhere to the Via Media always means fighting on
two fronts. In this book, the authors are mainly concerned to
oppose a group which claims to be Catholic but which is in fact
narrowly partisan. In another context they would no doubt
want to affirm equally strongly that they have no intention of
ignoring tradition or discarding anything that ought to be pre-
served. Any human community which forgets its past is likely
to have very little future. As Jan Struther notes in Mrs Miniver:

In the convex driving mirror she could see, dwindling rapidly, the
patch of ground where they had stood, and she wondered why it had
never occurred to her before that you cannot successfully navigate the
future unless you keep always framed beside it a small clear image of
the past.

MICHAEL PATERNOSTER
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BENEDICTINE TAPESTRY by Felicitas Corrigan. Darton,
Longman & Todd, 1991, £9.95.

As someone recently professed, I felt most inadequate to the
task of reviewing a book on Benedictine monasticism by Dame
Felicitas Corrigan of Stanbrook Abbey. But she quickly put me
at ease for she has written a delightful book. When confronted
by the question ‘what impels girls in their twenties to turn away
from noble human love, from so much that is lawful, beautiful
and the gift of God, to embrace a life so demanding and
austere?’, Dame Felicitas tells us that ‘the idea presented itself
of showing against a background of time, how one monastic life
has been woven on a Benedictine loom to the Stanbrook
pattern.” The resulting Benedictine Tapestry is a personal book,
a sharing of self, and is a nice balance to her other book, /n a
Great Tradition, which recounts the life and work of that
remarkable woman, Dame Laurentia McLachlan, Abbess of
Stanbrook from 1931 to 1953.

In keeping with the title’s metaphor, the book is divided into
two parts, ‘the Warp’ and ‘the Weft’. The Warp is a selective
history of Benedictine monasticism, with an English slant. We
are reminded of England’s notable and often overlooked
Gregorian roots, which link us to the beginnings of the Bene-
dictine tradition through St Benedict’s biographer, Gregory the
Great. In the chapter, ‘What is a Nun?’, we are given a
fascinating view of woman’s place in Church and monastic
history, with some interesting insights on the regularly
occurring priest/monk—nun partnerships, exemplified by the
brother and sister, Benedict and Scholastica. One meets some
thought-provoking suggestions, such as how much influence
might Scholastica have had in the writing of the Rule of St
Benedict? Dame Felicitas gives women their due, but without
the strident and often aggressive tone to be found in some
feminist writing. The Warp concludes with a chapter recounting
the story of some twentieth century Benedictines in North
Korea (1949—-52). We are made to realize that the tradition is
not just history but continues, often with the same struggles
and persecutions which were faced by earlier brethren.

The second part, the Weft, is more personal. What might have
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seemed remote and romantic in part one, now becomes real as
we glimpse the vocation of Dame Felicitas herself. These self-
revelations are diverse but effective: an essay on ‘What Christ
means to me’, letters, a biographical sketch of a well-loved
Sister, retreat addresses, poems and other such oddments. She
manages to share through this hodgepodge the variety and full-
ness found in an enclosed life where the air one breathes is not
always as rarified as it may seem from the outside! The life is in
no way presented as cosy and comfortable, but often as a lot of
fun. One senses that it is a love affair, with all the ups and
downs of love affairs. If the author shows what fun there can be
in this life vowed to God, she does not end on a frivolous note.
The last chapter is a collection of retreat addresses by Dame
Laurentia on obedience, the crux and challenge of the religious
life. Dame Felicitas remarks in her introduction to these
addresses that ‘after a life-time of experience, Dame Laurentia
has used a sharp needle to draw a crimson line of decoration
right across the pattern’. The sharp needle of obedience draws
across the entire pattern a crimson line (can we not help but
think of the Blood of Christ?).... But it is a line of decoration. It
is just this blend of images and metaphor that makes reading
this book so fascinating.

Dame Felicitas has not tried to illustrate the entire
Benedictine tapestry, she has chosen to magnify a few threads—
some ancient, some contemporary, some personal. One is left
with a sense of what a rich and textured tapestry it is. It is
important to emphasize the present tense, because the Benedic-
tine tradition continues. She has shared it, and her love for it,
most successfully. For those with little knowledge of the
religious life, the book presents a good introduction to this
tradition. For those living the life, it is a chance to pause, reflect
and rejoice in what truly is a great tradition. A book to enjoy.

SISTER STEPHANIE THERESE SLG
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From Lucerna Press (Michaelmas, Dodds Lane, Chalfont St Giles,
HP8 4EL)

Encountering Light, Gonville ffrench-Beytagh, £3.50.
First published in 1975, and still in great demand, this book is ideal
for those enquiring about the Christian faith, and for those looking for
a new reality in their own.

From Elmore Abbey (Church Lane, Speen, Newbury, Berks., RG13 1SA)

Oblates, Life With St Benedict, Dom Augustine Morris 0SB, £4.25 post
free. Dom Augustine, drawing on nearly seventy years of monastic
experience, reflects on the Rule of St Benedict as it affects the lives of
Benedictine Oblates. This book gives guidance to those seeking to

follow the way of stablility, conversion and obedience which the Rule
advocates.

Privately Published

Derek William Allen, Priest, written and edited by Peter Cobb. A memoir
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NEW PUBLICATIONS

JESUS THE LIVING LORD by Michael Ramsey.
SLG Press 1992 (Fairacres Publication 116) Price 90 pence.

The Kingdom of God means bringing the whole of life into conformity
with God’s will and purpose, through faith in Jesus Christ as the risen
Lord.

The late Michael Ramsey, Archbishop of Canterbury from 1961 to
1974, examines the ministry and mission of Jesus in the Gospels to reveal
the ethics of the Kingdom and the living way which the person of Jesus
opens and embodies. His presentation challenges us with Kingdom values,
and can help us to deepen our own allegiance to Jesus as the Living Lord.

THE SPIRITUALITY OF ST CUTHBERT by Sr Benedicta SLG.
SLG Press 1992 (Fairacres Publication 117). Price £1.00

Sr Benedicta here presents one of the best-known Celtic saints, St
Cuthbert of Lindisfarne (AD 634—687). She explores the meaning of
‘spirituality’ in his life, and, basing her theme on the prose Life of St
Cuthbert by the Venerable Bede (673—735) and the account written on
Lindisfarne, shows how its inner meaning is revealed by placing it in
relation to the Gospel. Because these texts are ‘not rather poor
biographies’, but ‘first-rate hagiographies’, an ‘icon’ of St Cuthbert
emerges which shows us the compelling and enduring power of holiness.

The reader will discover a great sense of friendship with those who
first lived out the Christian faith in this island.

SISTER BENEDICTA WARD teaches Church history and spirituality for
the Theology faculty of the University of Oxford. Her publications
include five books on the Desert Fathers, The Prayers and Meditations of
St Anselm (1973), Miracles and the Medieval Mind (1982), and The
Venerable Bede (1991). Her collected papers have been published as Signs
and Wonders (1992).
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