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COMMUNITY NOTES

Confronted as he is with a universe more than ever terrible in the
blindness of its processes and the destructiveness of its potentialities
mankind must be led to the Christian faith not as a panacea of
progress nor as an other-worldly solution unrelated to history, but as a
Gospel of Transfiguration. Such a Gospel both transcends the world
and speaks to the immediate here-and-now. He who is transfigured is
the Son of Man; and, as He discloses on mount Hermon another
world, He reveals that no part of created things and no moment of
created time lies outside the power of the Spirit, who is Lord, to
change from glory into glory.

This final paragraph from The Glory of God and the Trans-
figuration of Christ, Michael Ramsey’s personal favourite
amongst all his own books, is one which speaks of a truth of
which we need to remind ourselves over and over again,
especially at this time of year when we remember on August
6th both the ultimate destructiveness that is potentially ours,
and the Gospel of Transfiguration. I am glad that this issue of
the Chronicle includes a review of Owen Chadwick’s biography
of Michael Ramsey by our Warden. We have been reading this
book in Refectory recently and have been reminded again and
again of the debt of love and spiritual friendship we owe to
both Bishop Michael and his wife Joan, in common with so
many, many others.

In May Sister Susan and I made a trip to the USA as the
guests of the Society of St John the Evangelist in Cambridge,
Massachusetts. The occasion was the 50th Anniversary of the
Ordination of Father Paul Wessinger SSJE, who had been our
Chaplain at Bede House following Fr David Shapland, before
returning to America to become Superior of the American
Congregation for some years. It was so good to be with SSJE
and to recall our common roots. Fr David Campbell SSJE was
also present, representing the English Congregation. Next year
the American brethren hope to come to England on a pilgimage
to explore the beginnings of SSJE in this country, to give
thanks for the life and teaching of Fr Benson SSJE, their
founder, and to see how they can best continue to serve the
Church and the world in the years ahead. At the end of their
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visit they will come to Fairacres and we hope to share with the
brethren some of our own thinking. We too have roots in the
Society, having been founded by Fr Hollings SSJE in 1906.

We should like you to know that at our Annual General
Chapter Meeting held at the beginning of June the decision was
made that our Burwash convent must, in due time, be closed;
and it was subsequently decided at a meeting of the Board of
Management of the Community, held on July 19th, that the
property should be put on the market in the Spring of 1991.

These decisions have matured slowly over the years, but have
finally been taken since it is now plain that we do not have a
sufficient number of Sisters to maintain four convents without
undue strain, nor can we continue to justify the cost of repair
and upkeep of buildings superfluous to our real needs.

Our hope and belief is that by having the courage to let go of
the deeply loved and much-prayed-in Convent of Dudwell St
Mary, in its beautiful natural setting in East Sussex where the
Community has lived since 1935, we can regroup ourselves in
our remaining three Convents and be open to respond to what
God may ask of us in the future.

In order to facilitate more adequate care of our elderly
Sisters we are, as some of you already know, hoping to build a
new Infirmary extension at Fairacres. Deo gratias, we now have
planning permission, and hope to have building in progress
during 1991. As a temporary measure our Boxmoor convent, at
Hemel Hempstead, was leased last October to some Roman
Catholic Cistercian Sisters for one year. When the lease expires
it is planned that a small group of SLG Sisters will return there,
since the buildings are more suited to our present needs than
those at Burwash. We shall also continue the Community’s life
at Bede House, Staplehurst. None of our Convents can be left
unoccupied; therefore, once we have Sisters at Boxmoor again,
it will be necessary to reduce the number of Sisters at Burwash
to a small holding/working group.

In June we were glad to welcome Fr Stephen Brown as a
Priest Associate, and since the last Chronicle, Cynthia Mary,
Natalie and Fiona have been received as Oblate Sisters in
Annual Promises.

On June 25th two old and faithful friends of SLG died, our
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Priest Associate Fr Tom Comber and Violet Cecilia Goodship. A
friend who was at the funeral of the latter in Derby Cathedral
said that it was full of sunshine and flowers and people and
Glory, and I shared this same sense of Resurrection Glory at the
end of a long life of faithful service when I attended Fr Tom’s
funeral here in Oxford. I should like to share with you part of
the tribute to Violet Cecilia (as she was always known to her
friends) recorded in the Derby Cathedral Notes and Comments:

. . . Violet Goodship had also been a novice with the Sisters of the
Love of God at Fairacres, Oxford, and after withdrawing from the
novitiate had continued to live at the convent for a time and share the
life of the sisters. Her years at Fairacres influenced her deeply, and for
the rest of her life the spiritual discipline she learnt there, and which
was second nature to her, governed all her thoughts and actions. The
rooms she occupied . . . had a spartan quality about them. There was
no clutter and not many concessions to comfort. Her life was marked
by routine, though it was never inflexible, and at the centre of it was
prayer. There was nothing spartan or austere about her contacts with
other people, however. She was always cheerful and courteous and
interested in everything that was happening. . . . To her, the first duty
of a Christian was the worship of Almighty God, and she regarded it
as a privilege to be in the back row of the choir stalls, assisting in the
daily office, with angels and archangels as her spiritual companions.

Her outward life was plain and her pleasures simple. Only Almighty
God knows the strength and richness of her interior life, and no one
will ever have any idea of the range and depth of her prayers . . . her
character was formed by the disciplines of the Church and joyful
acceptance of the will of God. Consequently, most of her strength was
out of sight, hidden from the eyes of men.

As we celebrate the Dedication of our Chapel at Fairacres on
August 1st, followed by our Patronal festivals on the Feasts of
the Transfiguration and Holy Name, August 6th and 7th, it is
good to be reminded not only of the tangible bricks and mortar
and our present concern with ‘properties’ and building, but of
the ‘living stones’ innumerable called with us to be part of that
House of Prayer not made with hands. We give thanks for all
who share with us and support us in this Christian vocation.

MOTHIR SLG



THE TRANSFIGURATION

A Sermon Preached at Fairacres

VICTOR STOCK

I begin with a collect translated from Latin by Bishop John
Wordsworth, and quoted by Michael Ramsey in The Glory of
God and the Transfiguration of Christ:

O God, who didst call the saints of the old covenant to bear witness to

thy Son’s Transfiguration, and by a voice from the cloud of light didst

bid us hearken unto Him: grant that as we have found Him in deed
the only perfect teacher of the truth, so we may one day behold Him

face to face in glory. (p. 153)

The first accounts of the Transfiguration belong to Mark—the
fuller’s soap, the address ‘Rabbi’ used by Peter, the acknow-
ledgement of the ignorance implied in Peter’s interjection—these
are characteristic of Mark’s Gospel. Matthew likens Jesus to
Moses on the Mount, his face shining. Luke sets the theophany
within prayer and links the conversation of Moses and Elijah
explicitly with the Passion. Some scholars, including Maurice
Wiles, believe the Transfiguration to be a post-Resurrection
experience, but I can see no reason why the older theological
outlook of Michael Ramsey would not prevail, with the basis of
the story in an historical event pre-dating the Crucifixion.

Luke suggests the event occurred at night, for the disciples
saw the glory when they awoke;they had been ‘weighed down
with sleep’ (Luke 9:32). This spiritual truth is built upon
physical facts, as is so much spiritual truth. Perhaps it was at
night; for as Michael Ramsey pointed out, the ascent of the high
mountain, the Transfiguration, and the descent would have
been unlikely all in a single day. Tradition has named the site of
this event as Mount Tabor, but because Josephus tells us of a
fortress on the summit, one of the spurs of Mount Hermon is
more likely. It rises to 9,000 ft., and at the time would have
overlooked Caesarea Philippi. From this point the view extends
from the Mediterranean to Damascus, from Lebanon to the
mountains of Moab, down the Jordan Valley to the Dead Sea,
or over Galilee to Jerusalem and beyond it.

Andrew Louth, in Discerning the Mystery, says that we are to
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live the mystery. Faith is, to use the traditional phrase, cum
assensione cogitare, ‘to think with assent’. We do not just feel
something in prayer. We also know something. On that spur of
Mount Hermon the disciples knew something as Luke knew
something in his account. It was during prayer that the change
in Jesus took place, for prayer changes everything. You here try
to live this mystery every day. Your steadfastness encourages
those of us whose feet are set in a very different room not to
give in to the temptation to regard the story of the
Transfiguration as a tale that is told rather than a mystery to be
lived. But to stand for a moment on the brink of mystery is to
sense fear. I expect even nuns sense fear from time to time.
Perhaps a contemplative vocation allows for a deeper exposure
of the hidden fears of the heart than those of us protected by
an active life may know.

Fear of the unknown and the unknowable, fear of doubt and
sin and self—it is here, precisely here that Matthew makes his
contribution to the story: as at Sinai they were afraid (Matthew
17:6-7). As Michael Ramsey put it (p. 121):

The scene quivers with an awe like the awe of Sinai. Only Jesus can
free them from their fear, and He comes and bids them to fear not.

Yes, to live a mystery brings us to a place of fear and awe,
and leaves us groping for words. For most of us the response
will be Peter’s inadequate and inappropriate (though eminently
practical) ‘Let us make three booths’ (Luke 9:33), and for the
few gifted Pauls, an attempt to formulate a theology. But in the
end we must all submit to the transfiguration of our hearts
through the love of Christ dwelling in them. In Discerning the
Mystery Andrew Louth puts it well:

Theology is not simply a matter of learning, though we risk losing
much of the wealth of theological tradition if we despise learning:
rather theology is the apprehension of the believing mind combined
with a right state of the heart, to use Newman’s terms. It is tested and
manifest in a life that lives close to the mystery of God in Christ, that
preserves for all men a testimony to that mystery which is the object
of our faith, and, so far as it is discerned, awakens in the heart a sense
of wondering awe which is the light in which we see light. (p. 147)



SUFFERING AND LOVE
ANDREW LACEY

IN a concentration camp, a young Jewish boy was singled out
for death; he was to be hanged. Others of the prisoners were
paraded to watch the execution. Whilst the boy was dying, one
of the prisoners turned to a famous and respected prisoner and
demanded, ‘Where is your God now?!” The prisoner, without
taking his eyes from the dying child, said quietly, ‘There, dying
at the end of that rope.’

Suffering and pain are the scandal of our world, and like the
frightened and angry prisoner, in the story as I recall it given in
Elie Wiesel’s Night,® we have the right to cry out: ‘Where is
your God?’ Pain is perhaps the most universal element of
human existence; if we are separated by language, ideas, religion
or race, we are nevertheless united in our experience of pain.

The whole corpus of Hindu and Buddhist faith, practice and
philosophy can be reduced to the recognition of suffering and
the striving for release and transcendence. They say that
suffering is the inevitable result of ignorance and blindness in
not experiencing our own nature and the world around us
correctly. The Buddha himself, when asked to condense his
teaching to a simple formula, stated, ‘Suffering do I teach, and
escape from suffering’. The Four Noble Truths, accepted by all
schools of Buddhism as the basis of practice, reveal this central
concern with the predicament of suffering. The first truth is the
reality of suffering, the fact that it is the essence of the
unenlightened state. The second is the reality of the cause of
suffering, which is ignorance of the true nature of reality and
attachment to things impermanent. The third is the reality of
the goal which is the transcendence of suffering, and the fourth
truth is the reality of the method to achieve that transcendence.
Thus suffering is recognized as being at the very heart of the
human experience; it is how we face up to and deal with that
fact which is important. As Krishnamurti has said somewhere,
‘What is the use of talking about the Big Bang, when the world
is in flames; when people are crying; when man is indescribably
cruel to his fellows? These are facts, the other is luxury.’
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In the Judeo-Christian tradition, suffering is seen as the in-
evitable consequence of the Fall. Sin, pain and death entered
into Creation by man’s rebellion. And yet the charge is still
valid; where is your God? Why does a God of love allow such
apparently endless and unendurable suffering? Immediately we
are faced with a paradox, the reality of suffering and the reality
of God’s love. The fact that God cares for and is involved in his
creation, watches over it, marks when even a sparrow falls. The
fact that he has created each one of us as a unique expression of
himself, and yet is apparently content to see the world in
flames, to allow innocent children to be hung in concentration
camps, to allow people to sit and weep in despair and endure
environments which are dreary, sterile and destructive. How can
these two things co-exist? How can the statement be made with
confidence that suffering is real and immediate and yet God is
love and all things are working together for good? The Christian
answer to the problem of suffering is found in the life of Christ.
In the seventeenth century Mark Frank said of the Incamation,
‘it is a mysterious business we are about.”® Let us explore some
of the implications of this mysterious business—how the glory
of God is manifest through the humble and obscure; how suf-
fering love came to resurrection, and is now about the work of
transfiguring the whole creation.

Suffering and Humility

When we meet Our Lord we meet one who embodies the
paradox of love and suffering. To quote Mark Frank again:

His Godhead in the manhood, the Word in flesh, eternity in days,

righteousness in a body like to a body of sin, wisdom in the infancy of

a child, abundance in poverty, glory in disrespect, the fountain of

grace in a dry, barren, dusty land, eternal light in clouds, and the

everlasting life in the very image of death.®
The eternal Word, the glory of the Father, the Logos through
whom all things were made, came to earth, taking on human
flesh, ‘emptying himself’ as St Paul says, of his Godhead to
share our suffering humanity (cf. Phil. 2:7). As Charles Wesley
wrote, ‘Our God contracted to a span, incomprehensibly made
man’. An incomprehensible mystery and a paradox. How are we
to come to any understanding of this fact, that God became
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man that man might become God? It is necessary first to go
beyond our vague attempts to rationalize, it is necessary to be
quiet enough first to begin to hear what this teaching is saying
to us. This is an inner quietness, an inner calm which we must
cultivate and work for. Until we learn to be quiet, God will not
utter a word. The figure who is the epitome of this process is
Mary, the virgin mother of God, and I hope to show how our
devotion to her as teacher, guide and friend will lead us to a
glimpse of the ways of God, for Our Lady always points beyond
herself.

Throughout the story of the Incamation the imagery of
humility and suffering go together, not least in the position of
Our Lady. Our devotion to the Mother of God is apparently
based upon very obscure foundations. This is again a paradox,
some would say a scandal; but it is not a scandal if we consider
this obscurity as in itself a teaching. It is a paradox that Our
Lady’s exalted position is based upon obscure foundations; that
is the whole point. God loves to work through paradox, and
through what is apparently insignificant, obscure and of little
value in a worldly sense to achieve glorious results. It was in the
silence of the still small voice that Elijah recognized the
presence of God and covered his face. St Paul warned that the
scandal of the Cross would be a stumbling-block for the worldly
and learned. So it is that God is not always to be found where
we expect or wish him to be. We often behave as if we had God
safely tucked away in a little box, entirely at our beck and call
and completely under our control; yet somehow God always
slips through our fingers in those circumstances and we are left
looking rather silly. Who, for instance, would have thought to
travel to an obscure town in northern Judea where an
apparently ordinary Jewish woman was carrying God Incarnate
in her womb? Would they not have been far more likely to head
for the magnificent temple in Jerusalem, full of learned men
who believed themselves to be the custodians of God and his
ways?

The angel Gabriel did not make a public display of his task.
The message to Mary came privately, behind closed doors, in
silence and contemplation. Our Lady’s response was equally
restrained and considered. She questioned Gabriel’s message,
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perplexed at the news he had brought her and only when she
was satisfied was the great Fiat pronounced, the quiet ‘yes’ that
will ring through all creation for ever, ‘be it done unto me,
according to thy word’ (Luke 1:38). When we consider what
was dependent upon Mary’s answer we can sense the whole of
creation holding its breath in anticipation, God himself held his
breath, awaiting the reply of Our Lady, a free reply, a free
affirmation of the ways of God; even her preservation from sin
at her own conception did not prejudice this free response.
‘Behold, I am the handmaid of the Lord, be it done unto me
according to thy word.” The sigh of relief and joy which for
evermore will ring throughout creation can almost be heard, the
sigh which says that death and pain and suffering need not have
the final word.

After this Mary departed to her kinswoman Elizabeth in the
country, where she knew she would meet others who would
greet her news with joy and thanksgiving, in a spirit of prayer
and wonder. Elizabeth greeted Mary as ‘the mother of my Lord’
(Luke 1:43), an intuitive recognition of Mary’s special position
as head of the Church and first of the Apostles. It is clear from
the biblical narrative that Our Lady belonged to that remnant
of Israel which included Elizabeth and Zechariah, the prophet-
ess Anna and Simeon, who were looking for the redemption of
their people and the coming of the promised deliverer. And
again, we notice that this group were distinguished by their
obscurity; by their apparent lack of power and authority within
the Jewish establishment of their day. Yet it was to a member
of this group, a woman prepared physically, spiritually and
emotionally whom God chose as the mother of his son, and to
be counted the first-born of the new creation. She who was
silent and obscure now sits with her son in glory and is lauded
for ever by the whole company of apostles, saints, martyrs and
angels.

Suffering With the Beloved

That God works through that which is lowly is demonstrated
by the mystery of the Incarnation. That God suffers with a
suffering world makes our experience of suffering the oppor-
tunity to come closer to God. As the prisoner in the camp

9



knew, God is not just in sympathy with the suffering, in a
mysterious way he is within the suffering itself and experiences
it with us at first hand. He is the Suffering Servant of Isaiah’s
well-known passage, the lamb led to the slaughter, lifted up
before the sight of men, despised and rejected. In a small way
this was brought home to me as I came to love the lady who
was to become my wife. This love was a radical thing, it would
stand no half measures, it completely engulfed me and trans-
formed the world around me to an extent that [ would not have
believed possible if I had not experienced it. And yet one of the
most difficult things to come to terms with was the experience
of suffering; for if my beloved suffered, for whatever reason,
then I suffered with her. That experience of suffering was real, I
was not imagining it. If I had been imagining this suffering I
could have chosen not to experience it. In other words, being in
love means that you have no choice but to suffer with the
beloved.

It came as something of a shock to realize that in my own
small way I was reproducing something of the infinite love of
God. For as God is love so he suffers for and with the creation
he loves. In this he has no choice; he cannot decide not to suffer
with suffering creation because if he did he would be denying
his own nature, denying the reality of freely-given love. And the
great sign of this love is the Crucifixion, Christ given up to the
slaughter, lifted up before the eyes of the whole world, knowing
despair and failure.

If we believe that Christ was really true man as well as true
God then the desperation and fear experienced by Christ in his
Passion is real. In the garden Christ prayed that the cup of
suffering should be taken from him; his predicament was so
great that the beads of sweat fell from his head as blood. His
disciples and followers had been pushed to the limits of their
endurance and found temporary release in sleep. Throughout
his trial Christ remained silent, and from the Cross he cried out,
‘My God, my God, why hast thou forsaken me?’(Mark 15:34).
It was a scene of unparalleled despair and unparalleled failure:
and it was real, it was not some sort of game or charade to
which Christ subjected himself and his followers whilst knowing
secretly that everything was going to be all right in the end.
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That is to make a grotesque mockery of Christ’s Passion. Rather
it was a real situation, and the pain, the squalor and the failure
were only too obvious. At the foot of the Cross stood his
mother, witnessing the torture and death of her son; as Simeon
had promised, a sword indeed to pierce her heart (Luke 2:35).

And yet, out of this failure, out of this pain and despair came
the Resurrection. The joy of the angels at Mary’s affirmation
was a sign that the reign of suffering was no more, that having
given all, all would be given. Christ, having broken the power of
death descended into hell to release Adam and Eve, as tradition
has it, affirming that there is no corner of creation, however
apparently hellish, where God is not and where a spark of that
transforming glory cannot be found.

But we can ask ourselves why God put himself through all
this. Why did omnipotent God take on himself the form of a
servant and suffer so brutal and public a death? As I have said,
because I love my wife, so I suffer for and with her. If I resisted
the need to love then I could also avoid the suffering. Love
means giving freely of yourself, it means growing and taking
risks, and the one who loves has no choice but to step into that
love in faith, prepared to take responsibility for whatever might
arise. As God is pure love, so he is pure gift; as he comes as a
servant, so he offers himself for those he loves, suffering with
them and for them so that through that suffering he may enter
fully into the world and transfigure it. Ultimately the question
is not, to love or not to love, but rather how to love.

The Icon of the New Creation

There is a tradition that after the Resurrection Christ first
appeared to his mother in a private meeting. It has no authority
in Scripture, but is a tender and touching thought upon which
to dwell. For those two had a special relationship, one which is
different from all others; Mary is both bride and mother,
disciple and teacher. Their meeting would have been one of
great joy, a joy beyond our knowing and yet a joy infused and
deepened by their joint experience of suffering. In that meeting
Christ retained the marks of his Passion. In his hands and feet
and side were the wounds of the nails and spear. His rising again
does not wash away the past, it transfigures it. Suffering may be
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conquered, death may have been overcome, but we will retain
the scars because our transfiguration arises out of the suffering
and does not blot it out. We cannot pretend that the past has
not happened. The pain and the loss and the hurt cannot be
suppressed, the scars will stay with us because they are part of
the records of our experience. What we can do is accept and
love; this the way of Transfiguration.

As Our Lady accepted the salutation of the angel, as she
accepted the ministry of her son, as Christ himself accepted the
role of sacrifice and servant, of self-giving, so we must come to
acceptance and love if the power of Resurrection and Trans-
figuration is to be seen in us. This is a mystery indeed, and one
so awesome and yet so apparently interior that it is difficult to
speak of. It is something we must seek with diligence, with
prayer and humility, for it is the essence of the Christian life
and yet it comes to us in great silence. We look to Our Lord and
Our Lady as teachers and guides, we see the Word born into our
hearts through God’s grace in silence and recollection, we see
the humility and love. But it is a strong and powerful love, a
love burned and stripped to its essentials so that it is deep and
wide enough to encompass the entire universe; a love both sad
and joyful that has seen much, has experienced much, and has
won through.

In this, as in so much, we look to Our Lady as an icon of the
new creation. From her own conception she stood out from the
rest of humanity as blessed and full of grace, one set aside to be
the Mother of God. Yet she was no mere mindless tool in the
process of redemption; the message of the angel came to a flesh
and blood woman and she could have rejected that message.
The response had to be freely given without any pressure for
the way of love to be fulfilled. Hence the sense of all creation
holding its breath in anticipation of Mary’s answer. Mary’s
joyous Fiat saw Christ born in her womb, taking from her his
human nature, fully man yet fully God.

From the beginning Our Lady stood as the first-born of the
new creation raised up by the free gift of God’s grace, her
human nature transfigured. She is an icon through which we see
something of the glory of God, a sacrament in so far as she
mediates the Son to us. It is in the nature of an icon to seem no
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different from anything else; yet for those with eyes to see, it
speaks of the new creation, a shaft of light in a darkened world,
restoring creation to its true nature and ourselves to our
intended relation with God. Thus even in the degradation and
deliberate, willed suffering and cruelty of a concentration camp,
where an innocent child was dragged to die, apparently at
random,— even here, even in hell, there is the glimmer of God’s
presence for those with eyes to see. His presence is often
baffling and inexplicable, nevertheless it is there for the eye of
faith to discern. So our icons, our windows onto God, are
usually unexpected and not the sickly-sweet sentimental images
we often construct for ourselves. For suffering is never
sentimental; human life is often hard and raw, and for God’s
presence to be real in those places it is itself stripped of
sentiment. So Our Lady is Queen of Heaven, bride of the son,
seated at his right hand, lauded by the choirs of angels. Yet just
as her son retains his wounds from Golgotha, so Our Lady
retains the experience and scars of her joys and desolation. She
knows the pains and pettiness of humankind—home building,
earning a living, feeding and bringing up a family. She saw her
son leave home, she saw him butchered. She knows what it is
like, she has uttered the private scream; and yet she bore God
within her.

Suffering as the Means o f Transfiguration

‘It is a mysterious business we are about.’ It is a mystery of
acceptance, love and affirmation; a mystery of having the
humility to wait upon God, of asking for help, of looking
beyond ourselves to others, to both our neighbours and that
great ‘cloud of witnesses’ who underpin our faith with their
eternal intercession. We live in an advent time, a time of be-
coming, a time when Christ is born into our hearts and when
the whole created order is moving towards its eventual res-
toration in Christ. At this time Our Lady has a special role to
play, always pointing beyond herself to her son whence comes
her glory. She teaches us that the ways of God are deep and
silent, that suffering is real and has to be faced, and that if we
are going to ever face our predicament fruitfully it must be
done in silence and in love.
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In The True Wilderness Harry Williams CR preached a sermon

on Gethsemane in which he movingly traced the likely thoughts
of Jesus in the Garden.

What menaced Jesus from outside and tortured Him from within could
not be removed. The betrayer came with the police, the friends of
Jesus deserted Him and ran away in a panic. He was duly arrested,
sentenced and executed. Nor, as far as we can tell from our earliest
record, St Mark, did Jesus find peace or the quiet of certainty. For
most of the time He was silent and had nothing to say. At the end,
just before He died, He cried out, ‘My God, My God, why hast thou
forsaken me?’

As with Jesus, so with us, there is no escape from the human
situations in which we find ourselves. God will not say,‘Abracadabra’,
and get us out of it. Nor will He supply us with a spiritual drug to
deaden whatever doubt or anxiety or fear or pain may come our way,
and cheer us up so that we feel good. Perhaps we confuse escape with
something quite different: victory. For Jesus there was no escape. But
there was victory. Yet how, if He died deserted by men and feeling
forsaken by God? How victory? The victory consisted precisely in not
running away, in not trying to escape.4

Our goal is also victory, for our goal is glorious, it is nothing

less than to become as God, to stand for ever in his presence
and reflect his glory. It is to be taken up and burned of the
dross of sin so that our risen bodies rise up victorious,
recognizably the same, yet totally different. It is a reality
experienced by the saints and mystics, it is a reality revealed
fully in God’s dealings with Our Lady and it is a reality to be
seen in our lives, secretly, slowly and fitfully when we are silent
enough to accept our suffering and to use it as the means of our
transfiguration.

Andrew Lacey is Librarian at St John'’s College, Nottingham.
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Cf., Elie Wiesel, Night, Penguin, 1981, p. 76-77.

Quoted in AM. Allchin, The Joy of All Creation, DLT, 1984, p. 66,
which hasan excellent chapter on Mark Frank.

Ibid., p. 65.

H.A. Williams, The True Wilderness, Constable, 1965, pp. 46—47.
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TRANSFORMATION INTO HOLINESS

Notes from an Address given to the Chapterin 1960

MOTHER MARY CLARE SLG

IN CHRIST we are called to live Christ’s way. In so far as that
must be expressed in a religion, it is as a religion unique and not
to be regarded as modern humanism would have it be, as one
religion amongst others and comparable to others. We are
reminded in the Epistle to the Ephesians that the inheritance of
the Christian is his participation in the consummation of all
things and that our incorporation into Christ’s body through
the sacramental sealing is the earnest of that inheritance:

Blessed be the God and Father of our Lord Jesus Christ, who has

blessed us in Christ with every spiritual blessing in the heavenly places,

even as he chose us in him before the foundation of the world, that

we should be holy and blameless before him. (Eph. 1:3—4)

The Christian does not discover God, he is found by God to
be incorporated into the power of God whereby he is re-created
a son of God through adoption and grace. In the Incarnation
the substance of man’s life is taken to be transformed into a
wholly new creation. The early Fathers expressed this by saying
that ‘by the Incarnation man was deified’. This truth of our
deification is staggering in its implications. It is in and by the
dynamic energy which flows from this transformation that the
Christian is perfected, not by the denial of his natural life.
Listen to the words of St Paul: ‘Do not be conformed to this
world but be transformed by the renewal of your mind’ (Rom.
12:2). The first image of man deformed through disobedience
is transformed by the infusion of the new life of our re-creation
in Christ. Our new image is Christ’s incarnate life whereby we
show forth his death, entering into his dying that we may be
transformed into the life of his Resurrection.

Doctrinally we must develop this thought one step further.
The work of redemption and transformation wholly proceeds
from God, but Christians, both corporately as the body of
Christ and individually as members of that body have their part
to play in the reception of and participation in the divine
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activity. So it is to the source of all unity and holiness that we
must look for the fuller realization of the mystery revealed to
us in the fullness of time. The Father so loves the world that he
gave his Son. The Son so loves the world that he, through his
Passion reconciles all things to the Father. The Holy Spirit, the
gift proceeding from the Father and the Son to indwell the
members of his body, takes of the things of Jesus to show them
to the members of the body that they may receive and reflect
the image of the perfect humanity from glory to glory. In this
world the glory is found and expressed in the following of the
Way: ‘1 am the way, the truth and the life (Jn. 14:14), and the
way leads us to the way of reconciliation whereby through
tribulation the kingdom is accomplished in Christ. Christianity,
therefore, if it is to meet the basic need of man’s spirit must be
a creative spiritual force which has for its end nothing less that
the re-creation of all mankind, for the Church is no sect or
human organization but a universal new creation in Christ, the
seed of the new order which is ultimately destined to transform
the world.

Most people have an obscure sense of the existence of a
spiritual reality and a consciousness of the evil and misery of an
existence which is the slave of sensual impulse and self-interest
and which, untransformed, must inevitably end in physical
suffering and death. How is man to escape from this wheel to
which he is bound by the accumulated weight of his own acts
and desires? How is he to bring his life into vital relation with
that spiritual reality which transcends all the categories of his
thought and the conditions of human experience? This is the
fundamental religious problem which has perplexed and baffled
the mind of man from the beginning, and which is, in a sense,
inherent in human nature.

The religious attitude is only possible in the presence of the
eternal and transcendent. The sense of awe and self-surrender is
essential to true religion. Only as we realize more and more the
meaning of the dependency on God as members of the mystical
body which has its true origin and fulfilment in the heavenly,
shall we on earth be able to take out! full share in God’s
everlasting reconciliation in order that mankind might once
again become a kingdom and a priesthood.
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If we as Christians were really alive to the true purpose of our
vocation, which is transformation into holiness, then the con-
quest of the material order by scientific achievement would not
offer as it does at present the tragic spectacle of the devotion of
vast resources of power and intelligence to the production of
unnecessary objects. The recovery of the Christian idea of order
would give a spiritual expression to the universality of modern
culture, the ideal of the spiritual unity of mankind.

Are we sufficiently aware of the dynamic power that resides
in the very fact that we are Christians? Every Christian mind is
a seed of change and of potential spiritual power as long as it is
a living mind, not enervated by custom or ossified by prejudice.
A Christian has only to be in order to change the world, for in
that very act of being in Christ is contained all the mystery of
supernatural life of the renewed creation wrought by the Cross.
It is the function of the Church to produce not only good but
spiritual men, men made holy by the spirit of God through their
incorporation into the living Word himself. And this trans-
formation of each individual is not for the edification of the
individual, but for the glory of God, and that all men may be
drawn to know the Father. We are all called to the radiant self-
communicating power of holiness.

During the course of history, the Church’s witness of holiness
has assumed a cosmic significance, and in this the development
of the religious life has made its own contribution. The con-
templative life has always been associated with the principle of
withdrawal and ascetic discipline, and those who understand
little of this consider it a negative way. We know, however, that
the separation of our life if rightly used is an essential condition
by which our witness of transformation can be offered for the
unification and sanctification of the Church and the world.

We must go back, as always, to the Desert Fathers. ‘Neither
Antony nor Pachomius by their withdrawal step outside
history, rather they move from the circumference of history to
its centre that God may use them to control history.” That
sentence is taken from Derwas Chitty’s lectures on the Desert
Fathers and it is very significant. The withdrawal and ascetic
discipline of the hermit and cenobite was not to avoid activity
but to direct and guide the activity into its most completely
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fruitful channel. It is this one-ing of our energy with the energy
of God that is the essence of contemplative prayer. The prayer
of the desert may be unseen, but the life of the desert, if it be
that which it should be, draws the world to it for inspiration
and counsel. By both prayer and witness, this withdrawal of the
contemplative life flows back into the world affairs to fertilize
them with the living waters of the Spirit.

It is very important to realize that historically the desert was
sought as a school of sanctity in which the chief lesson was a
form of ascetic discipline so that, to quote Father Chitty again,
‘The purpose of the desert as expressed in Antony is for purity
of heart, the first stage towards which is an ascesis in which the
seeker is first occupied in the renewing of his mind.” This
‘renewal of the mind’ in our Western terminology could be
described as the active form of purgation in the life of prayer.
Fr Chitty continues, ‘The first stage is followed by a second in
which the demons attack Antony from without.” This is the
passive purgation of the spirit so vividly, though almost coldly
and dispassionately, described by St John of the Cross in The
Dark Night of the Soul. When this second purification is past,
then purity is established, but we must recall the words of one
of the Eastern Fathers, Issac of Syria,

If the mind desires to mount the Cross before the senses have ceased

from their sickness, the wrath of God comes upon it because it has

entered on a matter beyond its measure.

Let us pray to the Holy Spirit that we shrink not in gener-
osity from the training that pure prayer demands, the discipline
for the warfare of God. St Issac taught that ‘The common life
with its ascetic conflict of self-discipline is the bearing of
Christ’s sufferings and his Cross’, what we might call the way of
humble discipleship, ‘and this is the preparation for that further
mounting of the Cross’ which he in due time may give us as part
of our sharing with him in the work of reconciliation.

We have already noted that the transformation of the indi-
vidual is not for the individual but for the Church and the
world. If we are to be faithful to our vocation to bear witness to
the power of redeeming love, by fidelity and holiness, it can
only be by willingness to pay the cost of the transformation by
the Spirit. It is the power of the Spirit that will unite us as in
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deepening penitence we pray for the visible unity of the
Church. In the West we have always been prone to invest the
Church with the earthly garments of position and privilege, and
it may be that our Church will never really find her soul until
she is willing to be stripped of the garments of her own prestige
if not actually bathed in the blood of martyrdom. What we have
offer the world is a broken body and blood poured out. The
nakedness of the Church is the way to the glorification. The
contemplative life is the way of nakedness and glory.

How we need to pray for vision, for the stillness of the con-
templative in being a participant of eternity brings eternity into
time. Vision means seeing the end in the beginning, seeing the
whole truth as it is in God and not losing our way in the
labyrinths of our own partial sight, seeing the history of man as
a whole, and the nature of man in terms of a single destiny,
seeing always the heights and depths of love, seeing the Cross as
the highest act of God’s love.

We must pray for the mind of Christ. Our prayer should be
directed to know God through scripture, and ourselves and the
world in the light of his revelation so that the soul may be
undisturbed and concentrated in its attentiveness and thereby
be a transmitter of God’s light. In the words of St Issac,

True prayer calls for concentration and setting the inner consciousness

at rest. There must be serenity of conscience and quietness of mind.

This leaves us free to contemplate the new world of Spirit where we

renew our inward strength as we actually enjoy converse with God

himself.

That rest, that naked intent, can only be secured on the human
part—unless God acts by what St Teresa calls ‘the short cut’—
through the purgation in which the mind is more and more con-
cerned to meditate on the things of God, and the emotional life
directed without reservation to the desire and doing of the will
of God, the keeping of the commandments that God may dwell
in the soul that he is transforming.

Love and sacrifice must gather all into the unity of the divine
energy so that our will and his purpose are one. Christ reigns, he
has broken down the middle wall of partition, he is our peace.
Let us not be disobedient to the heavenly vision, that we may
know the measure of the wisdom which he wills for us.
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ALL THINGS RECONCILED

PERCY COLEMAN

To one kneeling down no word came,
Only the wind's song, saddening the lips
Of the grave saints, rigid in glass;

Or the dry whisper o f unseen wings,
Bats not angels, in the high roof.

Was he balked by silence? He kneeled long,
And saw love in a dark crown

Of thorns blazing, and a winter tree
Golden with fruit of a man’s body.

R.S. Thomas, ‘In a country church’}

If, like me, you are a lover of the poetry of R.S.Thomas, you
will recognize these early verses, written by the Welsh country
priest and published in the late 1950s. It is not my intention
either to analyse or expound the poem;nor do I mean to take it
as a text. Rather I would like you to have the words in your
mind and the picture in your imagination as the poetic express-
ion of what I shall put before you in a more prosaic fashion as I
seek to develop this theme of reconciliation.

In the year 1494, when he was still only nineteen years old,
Michelangelo, who had for some years been studying and prac-
tising the art of sculpture in Florence, presented a wooden
crucifix to the parish priest of Santo Spirito, in order that he
might be ‘allowed a room to work in and bodies to study, for he
could imagine nothing which would give him more pleasure.’
Already he had shown not only a profound interest in the
human form, but also an astonishing capacity for representing
the human body in stone. One of his earliest recorded works is
the bas-relief entitled ‘The Battle of the Centaurs’, which you
can see today in the house in Florence which bears his family
name of Buonarroti. It was, I suppose, a teenage exercise. The
theme of the Battle of the Centaurs is depicted on early sar-
cophagi and would provide a valuable stimulus for a boy who
was anxious to develop his powers, while still uncertain as to
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the way of restraint. On the contrary, we are living here and
now in the body. The life of faith is not limited to the intellec-
tual or emotional areas of life but must be given full expression
in the life of the body. Writing a year later to the people of
Galatia he confidently ended his letter with the words:

From henceforth let no man trouble me: for I bear in my body the

marks of the Lord Jesus. (Gal. 6:17)

Moreover, man in his bodily life is destined for glory, and for
Paul and the Christians at Corinth there was no question of a
purely ‘spiritual’ resurrection. At death, body would be sown in
the earth like seed; at resurrection, body would be raised.

But someone will ask, How are the dead raised? With what kind of

body will they come? (1 Cor. 15:35)

With what kind of body? It is axiomatic that resurrection will
be in the body, and Paul accepts this. In his view the assump-
tion behind the question was valid. The question was difficult,
but not so much as to throw doubt on a corporal resurrection.
He was saying that it could be understood by analogy, if not by
logical propositions.

How much time Paul had for sport I do not know, but he
took it for granted that all his readers would be familiar with
athletic meetings.

You know (do you not?) that at the sports all the runners run the

race, though only one wins the prize. (1 Cor.9:24, NEB)

William Barclay goes even further, locating the event in his
translation:

Are you not aware that those who run in the stadium, all run, but

only one receives the prize?
Nor is boxing excluded!

I am like a boxer who does not beat the air!

Prize fighting may not be the conventional image of Paul, but
that is the picture he gives! The body is restive and wayward. It
must be kept under control. ‘I batter my body . . .'—that is
Barclay’s translation, ‘I make it my slave . . .’—the implication
being that if it is not kept under the body will become master; a
situation we have already noted in the Battle of the Centaurs.

As I said earlier, Paul did not prepare a theological treatise
for the Church at Corinth. His letters to Corinth are essentially
pastoral, addressed to the problems of the day. His pastoral
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directions have a firm theological foundation, but they are not
intended to be read as a formal presentation of theology. Two
years later, however, he had occasion to write to the Christians
in Rome, a church in whose foundation he had played no part.
With the Corinthians he felt no need to justify himself, and was
very angry at the hint he had received that he needed to do so.
To the Romans he introduced himself through a closely argued
theological dissertation, dealing in the main with the problem of
righteousness. Even in this epistle to the Romans Paul finds
room for three chapters on the practical questions of life and
living, but the main thrust of the argument is directed towards
man’s inability of himself to live up to the high conditions of

his initial creation and to respond as he should to the love of
God.

For I know that nothing good dwells within me, that is, in my flesh
[unspiritual nature]. I can will what is right, but I cannot do it. . .
Who will deliver me from this body of death? Thanks be to God
through Jesus Christ our Lord. (Rom. 7:18,24-25 RSV)

Left to himself man remains as Michelangelo portrays him in
the Battle of the Centaurs, caught in a losing battle in which the

beauty bestowed in creation is degraded and brought low to the
dust.

And God held in his hand
A small globe. Look, he said.
The son looked. Far off,
As through water, he saw
A scorched land of fierce
Colour. The light burned
There; crusted buildings
Cast their shadows, a bright
Serpent, a river
Uncoiled itself, radiant
With slime.

On a bare
Hill a bare tree saddened
The sky. Many people
Held out their thin arms
To it, as though waiting
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For a vanished April

To return to its crossed
Boughs. The son watched
Them. Ler me go there, he said.

R.S. Thomas, ‘The Ccming’.3

Let me go there to meet the thin arms held out to the bare tree.
Let me bring a new spring to its bare, crossed boughs. Let spring
give way to summer, and autumn bear its fruit,
... a winter tree
Golden with fruit of a man’s body.
‘Let me go there’, he said. And so he came, taking to himself a
body from a spotless maiden, and

He himself bore our sins in his body on the tree, that we might die to

sin and live to righteousness. By his wounds you have been healed.
(1 Pet.2:24 RSV)
Laocodn, for all his strength and beauty, succumbed to the
snakes which coiled round his splendid body. The Centaurs,
entrapped in their own passion, end in degradation. Christ was
flogged, manhandled, spat upon, stripped and subjected to an
agonized and ignominious execution. Yet the poet speaks of the

... winter tree
Golden with firuit of a man’s body.

And Paul proclaims this ignominious death as the ground of his
hope and boasting, ‘God forbid that I should glory, save in the
cross of our Lord Jesus Christ’ (Gal. 6:14 AV). Paul was not an
idolator, nor, we may suppose, had he any intention of
instituting a cult of relics! The cross is exalted because it is a
necessary part of that self-offering of Christ through which all
things are reconciled. It is the crucifixion of Christ which brings
redemption, but there can be no crucifixion without a cross,
just as there is no meaning in two pieces of wood laid one across
another, apart from the Person whose body was nailed to them.
A commentator once described Gerard Manley Hopkins as ‘a
priest true to heaven and true to earth’. How much more is this
true of Paul. He could not glory in an abstract idea of crucifix-
ion. Crucifixion meant being nailed or bound to a cross and left
there to die in the heat of the mid-day sun. If he stresses the
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earthy in all its cruel suffering he does so because it is only the
earthy that can be reconciled and transformed into the heaven-
ly. Bruno Scott James, in his Introduction to the Letters of St
Bernard, suggests that, ‘Perhaps we have forgotten that to be a
man of God it is first necessary to be a man’. Paul never did
forget. It was a man’s body that became the fruit of the tree.

Fruit, of course, is the culmination of a process of growth
and fulfilment. What is borne by the tree becomes all that it is
meant to be. So with manhood on the cross. ‘Man’, in the words
of Gerard Manley Hopkins, ‘was made to give God glory, and to
mean to give it; to praise God freely, willingly to reverence him,
gladly to serve him.” Man was made to give, and mean to give,
God glory. And God is glorified above all other when we
acknowledge him as God, and are ready in all things to do his
most holy will. So the spirit of glory shines in Gethsemane
when the Saviour faces the choice and says, ‘Nevertheless, not
my will but thy will be done’. The cross glows both with his
submission to his Father, and in the quiet trust which marks his
self-commendation, ‘Father, into thy hands I commend my
spirit’.

‘Thy whole creation ceaseth not, nor is silent in thy praise.’
wrote St Augustine. So, too, Hopkins affirms, “The sun and
stars shining glorify God. They stand where he placed them,
they move where he bid them. They glorify God, but they do
not know it . .. Nevertheless what they can they always do.’
The Man on the cross who is the Word made flesh gave himself
freely, acknowledging his Father’s sovereignity, and living solely
by the law of his Father’s love.

He kneeled long,

And saw love in a dark crown

Of thorns blazing . . .
He saw love, the love which in the incarnation of Jesus Christ
sought not only man but the whole fallen creation, and for the
love of God and of his whole creation trod the way of the cross
to make the response with and for man. for which man was cre-
ated. To the unthinking response of nature the Man on the
cross, who is the New Man, the New Creation, brings will and
purpose and intention. He weant to glorify God whatever the
cost might be. In the crucified Christ man emerges as a new

28



creation, like the unfinished Atlas pushing his way, as it were,
out of the block of stone. The golden fruit of the cross is a
harvest beyond all earlier expectation. It is, moreover, the first-
fruit of all mankind. What he is we are to be, golden in the glory
of divine purpose fulfilled.

And be his image, or not his, but hee.

Christ has fought the good fight. He has come victorious, but
he is no lone conqueror. Having found us in the fallen state
which the seventeenth century Benedictine, Father Augustine
Baker, described as ‘a fall from unity to miserable muliplicity, a
fall from peace to endless war’, he now calls us to unity with
him, and in him to find our peace.

And still we are concerned with body and embodiment. For
we are to be body for Christ. ‘We, being many, are one Body,
because we all share one Bread’—Jesus Christ the Bread of Life.
Paul was zealous to assert the importance and holiness of the
body, and it was the most natural thing in the world for him to
see the redeemed and their relationship with Christ as that of
head, body and limbs. He does not go so far as to say that full-
ness of redemption is asssured to all creation at once by the
death of Christ. Rather, he sees an eternal divine purpose for all
creation, to be fulfilled through Christ.

For he has made known to us in all wisdom and insight the mystery of

his will, according to his purpose which he set forth in Christ as a plan

forthe fullness of time, to unite all things in him, things in heaven and

things on earth (Eph. 1:9, 10 RSV).
‘God was in Christ reconciling the world to himself . . . All
things are reconciled in Christ; all men are called to share the
life of his Body, but still few respond. The mystery of fulfil-
ment is still unfolding. Meanwhile, we who have through faith
and baptism been made members of the Body of Christ must
accept to the full the responsibilities of that membership. The
Second Vatican Council reminded us that the Church is to be a
kind of sacrament of unity of the whole human race, and we
who have been signed with the sign of the cross must bear
witness in our unity and peace to the golden fruit of humanity
which was the body of Christ on the cross. More recently, Pope
John Paul II has reminded us that to the forefront of this wit-
ness must be ‘the fundamental need for solicitude for man by
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man, for his humanity and for the future of people on earth’.
If, like the beholder in the country church we see
...lovein a dark crown

Of thorns blazing, and a winter tree
Golden with fruit of 2 man’s body

and if we order our lives wholly by the law of divine love, then,
in the words of Walther Zimmerli, God ‘will not be venerated in

the world as one who is beyond at an awesome distance, but
will be loved again as the one who came to the world in love’.

NOTES
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BOOKS

MICHAEL RAMSEY, A LIFE by Owen Chadwick. Clarendon
Press, 1990, £17.50.

THE GOSPEL AND THE CATHOLIC CHURCH by Michael
Ramsey. SPCK, £8.95.

When it was known that Dr Owen Chadwick was to write the
official biography of Archbishop Michael Ramsey, those who
knew the former Archbishop were delighted at the prospect. Now
that the task is accomplished they will surely not be disap-
pointed. Few people were so wholly themselves as Michael
Ramsey and few people were so difficult to describe. Owen
Chadwick has made a splendid attempt at doing the impossible.

The son of a Nonconformist mathematics don, overshadowed
in his youth by an extremely brilliant elder brother who was
totally agnosticinreligious matters, Michael Ramseyknew within
himself the conflicts of faith which beset our century in a way
that few Archbishops have done. Attracted in his student days,
at least for a time, by the thought of pursuing a political career,
he found himself at Lambeth often involved in political and
national affairs in ways which were sometimes highly unpopular.
While a passionate Anglican in his theological convictions, he
was never narrowly so. In his time as Archbishop, as this book
clearly shows, he was able to enter deeply into contact with
Christians of many different traditions, Protestant, Roman
Catholic and Orthodox. He made the most of the new possibil-
ities of relationship with Rome which Vatican II opened up and
won the respect of the Orthodox by his sympathetic under-
standing of their position in a way that none of his predecessors
had done. He embodied in himself a quality of catholicity
which was sometimes movingly recognized by members of
churches other than his own.

One of the virtues of this book is to catch something of the
many-sided nature of the man. He could not disguise the fact
that he was a man for whom the inner life of prayer, study and
meditation was of supreme importance. Owen Chadwick has
penetrating and perceptive things to say about this side of his
character. But at the same time he was a man who played an
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active part in the public life of his time, both political and
ecclesiastical. This biography gives a very full account of his
activities in the House of Lords, his work in the appointment of
bishops, his views on the relation of Church and State. Are we
given a little too much detail on some of these topics? We are
led in these pages far into the intricacies of episcopal appoint-
ments in a way which is certainly intriguing, but perhaps a little
disproportionate.

The activities of the years at Lambeth, as we come to know
them here, seem almost overwhelming in their variety. The
Archbishop of Canterbury is expected to be a national figure,
and he thus inevitably becomes a controversial one, when the
things which he stands for are little understood by our secularized
society. There are interesting parallels between the experience of
criticism which Michael Ramsey underwent and some of the
hostility the present Archbishop has to face. The Archbishop of
Canterbury, as first bishop in the Anglican Communion, is
expected to be a world-wide traveller. Michael Ramsey’s many
journeys are vividly captured in these pages. He is expected to
be an ecumenical ambassador for Anglicanism, representing the
Communion at the highest level in relations with other Christian
traditions. He is also Archbishop of the Province of Canterbury
and Bishop of the Diocese of Canterbury. It is part of the
marvel of Michael Ramsey’s years as Archbishop, both at York
and at Canterbury, that he fulfilled all these roles and still
found time to read and write, to pray and be silent.

Owen Chadwick has given us a wonderful account of this
varied activity, and he has used all his skill as a writer to give us
some picture of the man of prayer. There is one thing which is
lacking in this biography, and that is any connected account of
the writer and the theologian. Apart from the excellent pages
on Ramsey’s earliest and still influential book, The Gospel and
the Catholic Church, and two equally eloquent pages on his last
book of all Be Still and Know, Ramsey the writer and scholar is
almost absent from this book. Apart from learning that it was
Ramsey’s own favourite among his works, we are told nothing at
all about his 1949 study, The Glory of God and the Trans-
figuration of Christ. His studies of F.D. Maurice and of the
development of Anglican thought in From Gore to Temple are
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scarcely mentioned. And so it goes on with his later writings. It
is true that Michael Ramsey wasnot a writer of large, systematic
works of doctrine. But his books contain a profound and co-
herent vision of the Christian faith, expressed with marvellous
clarity and in an admirably accessible way. They are worth
studying in themselves, as well as for the light which they throw
on his life and activity. Certainly here there is work to be done.
A study of the theology and spirituality of Michael Ramsey is
something which is urgently needed. Until it is done, it is good
to see that SPCK have produced a new edition of The Gospel
and the Catholic Church with an excellent introduction by
Geoffrey Rowell. Perhaps they will follow it with other works
of his which are no longer in print.

One of the characteristics of Michael Ramsey which is noted
in Owen Chadwick’s book is his sympathetic understanding for
the religious life, and his particular connection with the Com-
munity of the Resurrection at Mirfield and St Mary’s Abbey at
West Malling. Here again it would be good to know more, more
about his links with these and with other communities and the
way in which he encouraged the Anglican communities in the
1960’s in their first efforts of renewal and the rediscovery of
their common calling. There is material here too which needs
further exploration.

It is an ungrateful task to be critical, when we are offered
so much that is excellent. This is a book which deserves to be
very widely read. It contains many interesting, unexpected,
humorous and moving things. Amongst the most moving are the
intimate personal notes which Michael Ramsey made just before
his ordination to the priesthood in 1929. In them he thinks of
the call to offer everything to God, and adds, ‘And this will be
utter joy: no man can take it away.’ It was this deeply rooted
joy which people sensed in him, a joy which was always bubbling
up in quiet laughter and insight, in kindness and generosity.
Instinctively people felt that in coming close to him they were
coming close to God. It was surely a true perception.

A.M. ALLCHIN
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CONFESSION AND ABSOLUTION, Edited by Martin Dudley
and Geoffrey Rowell. SPCK, 1990, £9.95.

The compendious The Study of Spirituality which SPCK pub-
lished two years ago was most notable for its inadequacies. In
all its six hundred pages, it managed to dispose of spiritual
direction and sacramental confession in less than three. Now
SPCK makes reparation with another set of essays, edited by
Martin Dudley and Geoffrey Rowell, examining confession and
absolution at length.

The volume is in three parts. The first and largest surveys the
history of confession and absolution in the Christian tradition,
the second reviews current approaches, particularly in the
Roman and Anglican communions. Part Three is no more than
one chapter, but in it modern liturgies, Roman, Anglican, Prot-
estant and Orthodox are summarized, as well as forms from the
earlier Roman Rituale and from the Prayer Book.

Part One will provide material for study for theological
students (and, one hopes, for those involved in ‘Continuing
Ministerial Education’) for many years. As with any collected
essays, the chapters are uneven, and there is some overlapping,
not to say disagreement. So, for instance, Martin Dudley writes
(p. 57): ‘Tariff penance appears to have emerged from Celtic
monasteries and to have spread spontaneously’, whereas only
ten pages before John Halliburton lists the tariff of penances
which Basil had commended in the fourth century.

Although a great deal of this historical section will prove
interesting, there are two essays which are quite outstanding, as
much for their refreshing style as for their content. Geoffrey
Rowell contributes a lively piece on‘The Anglican Tradition
from the Reformation to the Oxford Movement’. It is good to
be reminded of the six reasons asserted by Thomas Becon why
confession is to be valued (p. 93):

1. It ‘engraffeth in us a certain humility, submission and lowliness of
mind, and depresseth all arrogancy and pride, while we humbly are
contented to confess to our ghostly fathers such offences as wherewith
we have offended God.’

2. It is a means for leading us to shame for sin and love for virtue.

3. ‘It bringeth us to knowledge of ourselves, while we hear those
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things of the priest that are necessary to be known of every Christian
man.’

4. We learn both abhorrence of sin and ways to avoid it.

5. Itisa means of Christian assurance.

6. ‘In confession the ignorant is brought unto knowledge, the blind
unto sight, the desperate unto salvation, the presumptuous unto
humility, the troubled unto quietness, the sorrowful unto joy, the sick
unto health, the dead to life. . . . Confession bringeth high tranquillity
1o the troubled conscience of a Christian man, while the most com-
fortable words of absolution are rehearsed unto him by the priest.’

or to see Richard Hooker on the satisfaction for sin. Rowell
writes that it is prayer, fasting and almsgiving which are the
‘works of satisfaction’. These express the grace of true repen-
tance which is, to quote Hooker,

a spiritual nativity, a rising from the dead, a day-spring from out the
depth of obscurity, a redemption from more than the Egyptian
thraldom, a grinding of the old Adam even into dust and powder, a
deliverance out of the prisons of hell, a full restoration of the seat of
grace and throne of glory,a triumph over sin, and a saving victory .
(p-99)
It is, though, John Halliburton’s essay which does most to
rescue this first part of the book from being simply a catalogue
of ancient attitudes. Here is part of his * “A Godly Discipline”:
Penance and Penitence in the Early Church’:

The road to baptism in the early Church, however, was far from
smooth. the parish clergy did not stand at the door welcoming
newcomers and saying ‘I hope to see you again next Sunday’. Once
the faithful were in their place in church, the doors were barred to all
but those who had seriously proposed themselves (or had been pro-
posed) as potential Christians and were prepared to undergo the
rigorous two and sometimes three year training for baptism. Standards
of belief and conduct were high. ‘No Christian is an evildoer,” ex-
plained Athenagoras to the pagan authorities in the second century. ‘If
he were, his membership would be mere sham.” (p. 40)

Although the contributors to the historical section range
widely, it is a pity that neither John Wesley nor Methodism is
considered. Wesley’s sermon ‘On Obedience to Pastors’ might
still be usefulin persuading one of a protestant disposition of the
value of spiritual direction. He expounds Hebrews 13:17, ‘Obey
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them that have rule over you, and submit yourselves’ as follows:

Who is there, even among those that are supposed to be good Christ-
ians, who dreams there is such a duty as this? And yet there is not a
more express command, either in the Old or New Testament. No
words can be more clear and plain; no command more direct and
positive. Therefore, certainly none who receive the scripture as the
word of God, can live in the habitual breach of this, and plead
innocence. Such an instance of wilful, or, at least careless, dis-
obedience, must grieve the holy Spirit of God. . . . It is not
improbable, that this very disobedience may be one cause of the
deadness of many souls; one reason of their not receiving those
blessings, which they seek with some degree of sincerity.

This pastoral concern of Wesley for the souls in his care is the
heart of the best of classic Anglican theology it is also the spirit
which imbues this book, and most especially Part Two, where
Brian Horne argues for a recovery of penance (and does so
against a background of Shakespeare’s Measure for Measure),
and John Gaskell writes, as he says, ‘Not as Judge but as Pastor’.

If Confession and Absolution reminds clergy of their respons-
ibilities and the authority which they have received, words like
these of John Gaskell will surely help them discover how to set
about it:

What is the counsellor in the sacrament of reconciliation to say?
Briefly the answer is that he must say whatever is good news from
God for the penitent man, woman or child. What the words actually
are must be left to the inspiration of the moment from the Spirit of
Christ in priest and penitent. The clue lies in listening to the person
rather than to the list of sins, great or little. Many will remember
Percy Thrower, who had a long career in broadcasting and journalism
as a popular communicator of wisdom about gardening. In broad-
casting he tended to work without a script. ‘If you know your
subject,” he explained, ‘the plant tells you what it wants you to say.’
Percy Thrower looked at the plant: the confessor listens to the
penitent. So the confessor sits there wondering how best he can help
the penitent. That means attending to the person, with unsaid hopes,
fears and successes, as well as to the specific things that are said.

The Church Union has received its share of brickbats for
saying ‘No’ to some of the trends in modern Anglicanism. This
book is a wholehearted ‘Yes’ to a cry for forgiveness, to be
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heard in many parts of the Church, and beyond. The Church
Union is to be commended for commissioning and SPCK for
publishing it.

EDWIN BARNES

THE CONTEMPLATIVE LIFE by Thomas Philippe OP. Collins,
1990, £9.95.

This book reads like what it is: retreat addresses preached in the
1940°’s by a French Dominican to other Dominicans. But it
contains valuable teaching and shafts of illumination for the
general reader trying to grow in prayer.

The contemplative life is not only a mystery of love and wisdom; it is
also a mystery of faith. It does not enable ushere on earth to go beyond
the realm of faith; nor is it some sort of middle ground between the life
of faith and the life of the blessed in heaven. Rather, just as it deepens
our life of charity, it also deepens our life of faith. . . . Our intimacy
with God develops in darkness. (p. 44)

The subject matter of prayer is of little importance; what matters above
all is the degree of our love. We must realize that if, in terms of love,
God gives us everything, he often gives us little in terms of light. The
domain of knowledge here below is always limited: only in heaven, in
the beatific vision, will knowledge be complete. (p.116)

Since nature does not have to furnish any predispositions for the con-
templative life, the greatest obstacles to this life do not come from our
nature. The obstaclesthat arise from within us are not on the same plane
as our contemplative life. Our proper enemy is Satan; being a pure spirit,
he is on the same plane as contemplation. (p. 107)

Some will find this book difficult because of the assumptions
of the author and his audience, and Edward D. O’Connor CSC,
acknowledges this when he writes: ‘The author at times takes
for granted axioms that surprise us, and assumes, without
explanation, positions we may be reluctant to grant. A few truly
old-fashioned notions compound the difficulty, but hardly
affect the substance of the doctrine’ (p. xviii). Such obscurity
may be because the author himself is advanced in prayer, or

37



because his sentiments are pre-Vatican II and traditionalist and
not fully expressed. The reader has to try to penetrate through
the ‘old-fashioned notions’ to reach the teaching and learn that

.. . God has raised us to the supernatural order and allowed us to come
to know him in himself and not merely through his creatures. He has
revealed to us the mystery of his inner life, the relationships of the
divine Persons; and he has let us know at the same time that we are
called to participate in that life as his children and friends. (p. 14)

Fr Thomas asks: ‘is it possible here on earth to live wirh the
divine Persons?’ (p.16), and he goes on:
Can God treat us as intimate friends while we are still on earth? Or, to
put the question from another angle, is there a specifically Christian
contemplation that is different from pagan contemplation and that
appears as the great message of the New Testament?

The reply of saints and theologians is yes. This intimate knowledge
of God is the fruit of the Holy Spirit’s gift of wisdom. St. Thomas
distinguished two types of wisdom: acquired and infused. The latter is
an affective knowledge of God received as a gift; it consists essentially
in an intimate relationship with God. (p. 17)

It is perhaps a little misleading to suggest, as the editor seems
to do, that it is only from infused wisdom, i.e., contemplatio
infusa, that the contemplative life is named. (p. xvii). The con-
templative life can be lived faithfully without the particular
experience of contemplative prayer which is the gift of God to
whom he wills, without invalidating this life or lessening its value
and witness. The terms are used loosely throughout the book,
but the author is clear that:

Prayer is the most perfect way to stay in the presence of God. For the
summit to which we aspire—contemplation [i.e., contemplative prayer]
or the intimate knowledge of God—is a divine gift, and prayer puts us in
the best disposition to receive it.Prayer is therefore the primary activity
of the contemplative life. (p. 36)

That God has raised man to the supernatural order and
through love allowed man to come to know God intimately as
he is in himself is really the heart of Fr Thomas Philippe’s
message. He takes as the model of contemplative life and prayer
the blessed Virgin Mary, who was united with the divine Persons
through her son Jesus. With deep devotion to both Mary and
Jesus, he guides his retreatants, and will guide the reader, along
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the hazardous journey of prayer. By using the means provided
by the Church—the sacraments, the liturgy and prayer—they
will reach the goal, which is union with God.

The difficulties and pitfalls and the Enemy encountered on
the way are all known to the author, who speaks of them with
authority, but we are dependent on the editor’s notes at the end
of the book to extricate us from some of the problems which
arise in our minds by the author’s statements.

Fr Thomas Philippe is little known outside France, but this
book will be taken up with enthusiasm and expectancy because
of its title and very attractive cover, and because two well known
and much respected contemporary spiritual writers, Henri
Nouwen and Jean Vanier have written separate Forewards. They
give the book its ‘imprimatur’. Both of them have been guided
in their own spiritual journeys by Fr Thomas and greatly helped
over a number of years by his talks and evident holiness, and
each writes ecstatically of his own personal encounters with him.
However, neither writes in detail or with particular enthusiasm
about the actual addresses, and Jean Vanier thinks it necessary
to say: ‘The theology of Father Thomas has evolved since 1950.
Today his words are perhaps simpler, more concrete’ (p. xv).
Their enthusiasm for the author himself, if not for this retreat,
is significant and will be shared by some who persevere with this
book. Fr Thomas is quite clearly a man steeped in prayer and
knowledge of God, but perhaps his holiness is essentially in who
he is, and that cannot be propagated by publishing what he said
more than forty years ago. It is spread by God in the spiritual
realm without need of human aid.

SISTER MARY KATHLEEN SLG
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HUMAN IMMORTALITY AND THE REDEMPTION OF
DFEATH by Simon Tugwell OP. Darton, Longman and Todd,
Ltd., 1990, £12.95.

It is a notorious fact that those who endow courses of lectures
do not always get what they bargain for. The Gifford Lectures,
for instance, are intended to be about Natural Theology; Karl
Barth devoted his to asserting that there can be no such thing.
Rather similarly, a lady left a sum of money to Bristol Uni-
versity to establish and maintain a course of lectures on Human
Immortality. Father Tugwell, invited to deliver the lectures in
1988, began by questioning whether ‘human immortality’ is a
meaningful concept. Even though for some centuries it has been
taken for granted that Christianity teaches the immortality of
the soul, there is very little in the Bible or tradition to justify
this view.

The author devotes the first five of his ten lectures mainly to
pre-Christian authors, showing that originally the Greeks took
the common-sense view that the only way to be immortal is to
avoid dying altogether. The dead still exist in some sense, but
they are dead, not alive, and quite different from true
immortals. Later attempts to establish some sort of hybrid view
of human nature, linking an immortal soul to a mortal body, are
radically incoherent and easily parodied. For Homer and the
tragedians, what makes life both tragic and meaningful is the
fact that it is bounded by death. A story, to be complete and
coherent, has to have an ending; human life derives what
significance it possesses from the fact that it is finite. At death,
it can be seen as a whole. If people are to ‘live happily ever
after’, the happy ending has to be related to all that has gone
before, or it makes nonsense of all the anxiety and suffering
that led up to it. When, in the second half of the book, Father
Tugwell turns to retracing the development of Christian
eschatology, one of the Classical insights he is anxious to retain
and safeguard is the finality of death. He points out that in
orthodox theology there is no ‘second chance’ after death.

Although it is clear that no one part of any human being is
naturally immortal, he does not follow Oscar Cullman in
proposing a radical dichotomy between resurrection of the dead

40



and immortality of the soul. He holds that the New Testament,
in proclaiming the Resurrection, was not offering an alternative
theory to that of immortality, but offering hope instead of
hopelessness, eternal life in the presence of God instead of a
shadowy existence among the dead. The Fathers were quite
happy to speak of immortality, not as an inherent property of
human souls but as the state beyond Resurrection—‘the promise
of immortality to come’ referred to in the Preface at the Mass
for the Departed.

It cannot be denied that there is immense confusion in trad-
itional orthodoxy. For example, people wanted, for devotional
reasons, to assert both that the blessed dead were already in
heaven and able to intercede for us, and that they were in their
tombs, where their relics provided a means of contact. Also, the
determination to retain the absolute finality of death led to
increasing emphasis on the particular judgement which in the
end left very little, if anything, to be decided at the last
judgement. He is convinced that Christianity demands a two-
stage rather than a three-stage eschatology: nothing significant
can happen in an intermediate state between death and
judgement. He suggests that from our time-bound point of view
the judgement of those who have died is both past and future,
but in a timeless world the particular judgement and the last
judgement could be simultaneous.

Father Tugwell admits that when he began the lectures he
had very little idea how they would develop. Insights arrived at
in the first series of lectures are taken up and developed in the
second, but not very systematically, and not everything he
brings in is immediately and obviously relevant to his theme. He
has, however, provided a mass of fascinating information which
he enables us to see in a fresh light. At a time when the
Church’s tradtional teaching is either unknown or questioned,
this is a valuable contribution to the urgent and necessary task
of clarifying our ideas about death and eternal life.

MICHAEL PATERNOSTER
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BOOKS RECEIVED

From Darton, Longman and Todd
Jean Vanier and l’Arche, A Communion of Love, Kathryn Spink, £8.95.
From SCM Press

The Way of Jesus Christ, Christology in Messianic Dimensions, Jurgen
Moltmann, £17.50.

From SPCK

Embracing the Chaos, Theological Responses to AIDS. Edited by James
Woodward, £6.95.

From Fount Paperbacks

Prayer in the Shadows, Bringing everyday hurts, guilt and fear into prayer,
Angela Ashwin, £4.50.

From Element Books

The Prince of Darkness, The Devil in History, Religion and the Human
Psyche, Joan O’Grady, £6.95.

A SPECIAL OFFER

WORDS OF WISDOM FROM FR GILBERT SHAW
Compiled by Freda Collins

This attractive book of over one hundred pages contains more than three
hundred meditative texts taken from lectures, informal talks and
personal direction given by Fr Gilbert Shaw before 1964.

The texts are arranged in sections according to subject matter, such as
* Discovering the Love of God’, ‘Bearing the Cross’, ‘Practising Intercession
and Contemplation’, ‘Walking the Spiritual Way’ and ‘Bearing Fruit’. The
book gives insights into the depth, humanity and spiritual commonsense of
Father Gilbert. Those not yet acquainted with his teaching will find this
book a good introduction, and those who already find his teaching helpful
for their life of prayer will find it a welcome companion.

Through the generosity of Freda Collins, we have copies of the book
which we can supply on request free of charge. If you would like a copy
sent by post and are able to make a contribution of 50p towards postage
and packing, this would be appreciated but it is not essential.
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New Fuairacres Publication

OUT OF THE DEPTHS: Encountering Depression
by Gonville ffrench-Beytagh
SLG Press 1990 (Fairacres Publication 112). Price £1.00

‘In 1988 I had a bout of depression that was more severe and
deep than any I had ever experienced in my whole life,” writes
the author. ‘It is always a help to read something by somebody
who has been through it all. It is for this reason that I have
struggled in these few pages to describe something of my own
experience.’

It is precisely his gift of frank and ruthless honesty which has
enabled Gonville ffrench-Beytagh to touch the hearts of many
fellow sufferers. In this moving account of his recent depression
and recovery out of the depths, he describes how, as habit made
him continue to say the psalms and read the Bible, he dis-
covered voices that were able to penetrate the darkness and
confusion.

In a valuable personal Epilogue Wendy Robinson pays a
warm tribute to the author which authenticates his own words.
She also contributes her own insights into the nature and treat-
ment of depression, and its liberating potential. ‘Experiences of
darkness, depression, dereliction are so much a part of maturing
into the depths of friendship with God. We need people who
can be true to their experience and share it with us. . . . Thank
you Gonville for your shared companionship on the way.’

THE REVD CANON GONVILLE FFRENCH-BEYTAGH was ordained
priest in South Africa and was at different times Dean of Salisbury and
of Johannesburg. He is the author of several books, the best known of
which is perhaps Encountering Darkness, written after his imprisonment
by the South African authorities in 1971/2 for working against apartheid.
Until his recent retirement he was Rector of St Vedast-alias-Foster in the
City of London.
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SLG AND ASSOCIATES
NEW MEMBERS

FLG
Mrs Kay Gibbons, 6 Audland Walk, Chapel House, Newcastle upon Tyne,
NES 1BD
Joan Crewdson, 12 Cunliffe Close, Oxford, OX2 7BL
Mrs Judith Pinhey, 44 Netherhall Way, Cambridge, CB1 4NY
Revd Jonathan and Mrs Sarah Goodall, Parsonage House, 34 Kennedy
Road, Bicester, Oxon, OX6 8BQ

PRIEST ASSOCIATE
Revd Stephen Brown, The Vicarage, Church Hill, Thorner, Leeds, Yorks,
LS14 3EG
R.IP

Revd Tom Comber, 32 Alexandra Road, Oxford, OX2 ODB
(Priest Associate)

F.L.G. RETREAT
BISHOP WOODFORD HOUSE, ELY
12 - 14 Octrober 1990

Please note that the above retreat will be conducted by the Revd Canon
John Byrom and not, as previously stated, by the Revd Ian and Mrs Cathy
Paton.

Would anyone wishing to join the retreat who has not already booked,
please let me know as soon as possible:

Joan B. Spittal
27 The Lanes
Bampton
Oxfordshire OX8 2JG
Tel: 0993 851392

44






THE COMMUNITY OF THE SISTERS OF THE LOVE OF GOD
An Anglican Contemplative Community

Mother House
Convent of the Incarnation, Fairacres, Oxford OX4 1TB.
Telephone: 0865 721301

Also at
The Convent, Dudwell St Mary, Burwash, Etchingham,

East Sussex, TN19 7BE.
Telephone: 0435 882282

Bede House, Staplehurst, Tonbridge, Kent TN12 OHQ.
Telephone: 0580 891262

FAIRACRES CHRONICLE is the Community journal, which is
published and printed by the SLG Press three times a year,
spring, summer and winter. Annual subscription rates (postage
and packing inclusive) are as follows:

UK (Inland): £3.00

OVERSEAS:
Surface: £3.00 (sterling) or $5.00 (USA dollars)
Airmail: £5.00 (sterling) or $10.00 (USA dollars)

ISSN 0307-1413

SLG Press, Convent of the Incarnation, Fairacres, Oxford OX4 1TB, England





