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COMMUNITY NOTES 

All the time there is, for us whose hearts God has touched, the supreme 
task to bring home to the people God himself, in his majesty, his com­
passion, his claim upon mankind, his astounding gift of his very self in 
Jesus, the Word-made-flesh .. . .  
We need to be learning . . .  what God is saying to us through the new and 
exciting circumstances of our time. Yet, because it is God to whom we 

. witness, we need no less a constant detachment, a will to go apart and 
wait upon God in quiet, in silence, lest by our very busyness we should 
rob ourselves and rob others of the realization of God 's presence: 'Be 
still, and know that I am God.' Would that everyone whose heart God 
has once touched would guard times of quietness amid our noisy 
bustling life, to let God touch the heart again. 

Many of you will no doubt recognize these words from the 
Enthronement sermon given by the late Bishop Michael Ramsey 
in Canterbury Cathedral in 1961. How true and relevant they 
still are twenty-seven years later, particularly as at the time of 
writing these notes one is mindful of the preparations being 
made for Lambeth '88, and one trusts that after all the deliber­
ation and debates which will take place then the heart of the 
Church of England will be, to quote another phrase from that 
Enthronement sermon, 'in a soft and tractable state marked 
with the impress of his fingers'. 

We have been grateful as a Community for the friendship of 
Bishop Michael and Joan over a number of years and he would 
affectionately refer to us as his prayer 'bolsters'. He wrote in a 
letter to Mother Mary Clare when the possibility of Bede House 
was being explored in 1965, 'I am so thankful for the revival of 
the vocation to the contemplative life, and therein to the way 
of the desert'. 

It is not surprising that with his encouragement a property 
was found and one of the Sisters recalls going over to Bede 
House from Burwash on an Autumn day in 1966 and clearing 
apples out of the rondel of the Oast House and a year later 
watching Michael our Archbishop stand in that spot and dedicate 
the chapel. 'Throughout the life of Christendom', he said in his 
dedication homily, 'there have been those called to make prayer 
itself their work. Not prayer plus this, that or the other; but 
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prayer plus prayer plus prayer plus prayer plus prayer ... I have 
put it simply like that to convey the idea of prayer itself being 
the work.' How well he understood our vocation, perhaps 
helped by the deep regard he had for Father Benson SSJE of 
Cowley. We always enjoyed and gained much from the visits he 
and Joan were able to make to the Community. It was a great 
joy to be able to have them both to a tea party with Mother 
Mary Clare a few weeks before his death. The group recalled his 
Enthronement sermon as he nodded in his characteristic way 
saying, 'Yes, yes, a band of those whose hearts God has touched '. 

In response to a request from Mother Mary Clare before 
leaving he pronounced the Blessing over the group in a strong 
clear voice-a lovely gift to us. We shall miss him as our near 
neighbour but do thank God for him and we are glad that Joan 
is nearby and able to visit us. 

Most of you will know that Mother Jane after fifteen years of 
leading the Community laid down that Office at Pentecost. It is 
very difficult to put into words all that her leadership has meant 
and given to us during that time-but we did have in each house 
of the Community on the Monday after Pentecost a Mass of 
Thanksgiving for her and that was our best way of expressing 
our thanks. Father Donald in his homily paid tribute to Mother 
Jane and said, 

I think it has been one of her special gifts to help us to be true to things 
as they really are ... seeking to be honest, true, and so finding the gift 
of God which goes beyond anything we could have expected or 
imagined-and is always so different, precisely, from what we had 
expected or imagined. 
What she has meant to particular people only that particular person will 
know, but the ministry of the Mother of a Community like this one is 
necessarily, and intensely and intimately, a personal one. So each one 
will have their own cause for thanksgiving and their own cause to be 
grateful. But collectively I think we know that she has guided the 
Community through times which both in the Church and in the world 
have been difficult ones. And she has helped us precisely to face those 
difficult times with the honesty and truth, with the faith and the 
courage, which has allowed us to find in and through them the presence 
of God's love and the presence of God's joy. 

We do indeed thank God for Sister Jane and ask his continued 
blessing on her. She has since visited the SLG houses in tum and 
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From SCM Press 

Easter in Ordinary , Reflections on Human Experience and the Knowledge 
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Shannon, £9.95. 

Thomas Merton 's Dark Path, Revised Edition, William H. Shannon, £5 .95. 

From Collins 

Our Schools and Our Faith, A Pastoral Concern and Challenge, 
Jim Gallagher SDP, 1.95. 
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The images and explorations which Fr Sheldrake offers are 
illuminating and stimulating, arising as they do from the 
questioning of many. The book does not provide answers but 
food for thought, and as such may be a little too theoretical for 
some. Though raw experience is championed as the stuff of 
spirituality, we encounter little of the author's own. (His next 
book?) The writing retains something of the academic reserve of 
the lecture room. At times there is a presumption that the reader 
is already 'in on the debate', particularly with regard to the 
Ignatian Exercises. But on the whole, Fr Sheldrake's writing 
displays the graceful and humane freedom which Roman 
Catholicsm has enjoyed since the Second Vatican Council: a 
capacity to return to the roots in order to grow which much of 
Anglican Catholicism desperately needs to recover. 

MARK PRYCE 

New Fairacres Publication 

THE SIMPLICITY OF PRAYER: Extracts from the Teaching of Mother 
Mary Oare SLG. SLG Press 1988 (Fairacres Publication 105). 50 pence. 

Prayer is seen as possibly the only effective answer to the problems of an 
age of disintegration, a time in which 'the cloth is being unwoven'. But 
the paradoxical 'simplicity' of this prayer has nothing to do with ease; it is 
revealed not as an escape or distancing from the world, but as a costing 
engagement with it in Christ. The contemplative is called to 'see the world 
from the height of Calvary'. 

Mother Mary Clare's words are few, but these maxims expand and 
overflow their presentation. When taken as seriously and personally as 
they deserve they will be found to offer a way into prayer that is 
formidable indeed. Like Prayer: Extracts from the Teaching of Father 
Gilbert Shaw (Fairacres Publication 8) the texts in this small book are 
written in script. 

42 

has had some rest before flying out to be with the Enclosed 
group of CHN Sisters in Melbourne, until Advent 1988. 

Sister Rosemary has been appointed Prioress at Fairacres and 
was installed by Father Donald on the Feast of Corpus Christi, 
and Sister Helen Columba is now sub-Prioress. 

Jane will receive the SLG habit as Novice Jane Clare of the 
Incarnation at First Vespers of the Nativity of the Blessed 
Virgin Mary. Oblate Mary John will make her Life Promises 
during her visit from the USA in October. Sister Tessa CHN will 
be received as a transferred Sister on August 20th and we hope 
that some Sisters from her former Community will be with us 
on that day. 

I would like to remind you of the FLG retreats to be held at 
Woking and Ely later in the year. Over recent years the numbers 
attending these retreats has dropped and to date only four 
bookings have been made for this year. Unless we have twenty 
bookings the group is not viable for the retreat house. So please 
contact Miss Joan Spittal (cf. p. 32) now if you wish to attend. 

In the last Chronicle we said we would hope to have an Open 
Day. This has now been arranged for Wednesday 21 st September. 
We are making an act of faith and inviting you to an open air 
Eucharist at 11.30 a.m. Those of you who know Fairacres will 
realize that our Chapel will not accommodate large numbers-so 
we do need a fine day. We would ask you to bring a picnic 
lunch. We will provide hot and cold drinks and would join you 
in a picnic in the garden. None at 2.30 p.m. would conclude the 
day. If you are able to join us please will you fill in and return 
the enclosed form to the Prioress by Septem her 1 st. 

We have been very mindful of and grateful for all the love and 
prayer with which the Community was surrounded and sup­
ported during the Election-although we have not been able to 
answer the hundreds of letters. Please accept our sincere thanks 
and pray that we may continue to discover what it means to be 
Sisters of the Love of God in our violent and divided world. 

MOTHER SLG 
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GRACE, MERCY AND PEACE 
A Homily by Simon, Bishop of Buckingham 

On the Installation of Sister Anne of the Holy Name SLG 
as Reverend Mother. 

The elder to the elect lady and her children, . . . Grace, mercy and 
peace will be with us from God the Father and from Jesus Christ in 
truth and love. 2 John 1 

The commentators have a field day over the reference in the 
first phrase, which need not concern us. 'The elder to the elect 
lady and her children' seems a fair description of the present 
moment. And it will not surprise you that this elder, who 
regards preaching to Reverend Mothers like being a second-hand 
car dealer trying to interest millionaires, turns gratefully to 
scripture. 

Grace, mercy and peace ... 

Grace. I do not know by what processes you elect your 
Mother, or what criteria of content or of context you apply. 
Hopefully there is no job description. But the best qualification, 
apart from being a New Zealander, must surely be to amend the 
old saying and declare 'God made me Reverend Mother because 
he didn't trust me to be a Sister.' It is an impossible task; you 
cannot do it in your own strength, thank heavens. Grace is all­
and it is with you this day. 

Grace in a sinful world is expressed as mercy, and the Bea­
titude indicates the corporate necessity of mercy. One version 
of our text has the familiar 'Grace, mercy and peace be with 
you', but the accurate version is 'with us' not 'with you'. The 
graciousness of God is expressed in mutual mercifulness. I've 
often thought that I would have made a very good monk in a 
monastery where there was only me. Mercy speaks not only of 
God's otherness, it accepts the otherness of each of us. Blessed 
are the merciful for they shall obtain mercy. 

The graciousness of God in a sinful world expresses itself in 
mercy, and is received as peace. 'The Lord is King be the people 
never so impatient: he sitteth between the cherubim be the 

4 

the powerless in their need. 
Such selflessness involves us in conflict, the struggle of 

desert asceticism which is a struggle FOR God and against the 
temptation to be self-sufficient. This is the struggle of the Cross, 
the outworking of God's self-abandonment initiated in the 
Incarnation. The way of discipleship is to walk the way of the 
Cross. Such a Cross-centred spirituality is not a matter of pious 
meditation, nor a seeking of suffering for its own sake. It is a 
self-giving in imitation of Christ which will involve us in the 
pain and injustice of our world: 'a movement out of self towards 
a Christ who suffers in a continual conflict with the "powers of 
darkness" in our world.' 

In the following chapters Fr Sheldrake explores images of 
God in prayer, the links between prayer and social conscious­
ness. Accompanying Christians in their personal journeys he has 
found that the 'who' of prayer is as important as the 'how' for 
many. Often the ways in which we pray and what we think 
prayer is bear out much deeper understandings of God, our­
selves and our world. Our theology defines our prayer, and not 
all the images and language we employ are helpful or true to our 
experience. One example the author gives is of women who are 
recovering feminine images for God which are authentic for 
them. Perhaps because exploring one's images of God is a deeply 
personal and potentially shattering exercise, to my mind this is 
not a solitary undertaking. Indeed, much of the movement which 
Fr Sheldrake suggests would need the support of a community 
or the guidance of a spiritual counsellor. For example, it is not 
easy to envisage how the genuine partership of contemplation 
and social involvement which is so convincingly argued for 
could readily be found in concrete circumstances without the 
help of a soul-friend. 

Finally, In 'Time and Times for Prayer', the author seeks to 
recover ancient strands of Christian tradition which can provide 
alternatives to prayer isolated from everyday activity. In the 
prayer of the Fathers, of St Ignatius and others are patterns in 
which the whole of life can be prayerful, lived out in the 
consciousness of the presence of God. Again, the chapter is a 
helpful discussion of principles which must be adapted to suit 
person and context, not a blueprint. 
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develops. Fr Sheldrake's book sets about the task of appro­
priating Christian tradition in ways which are authentic for 
contemporary discipleship. By its very nature such an enterprise 
is neither dismissive nor directive, but tentative, constructive, 
gently exploring present-day experience and theological insights, 
rediscovering in the wealth of our shared past resources which 
make for some genuine responses to the present. 

This is a book which seeks to break down barriers and heal 
relationships. For Fr Sheldrake one of the greatest problems of 
our age is its compartmentalization: the division of our lives 
into pigeon-holes and boxes. For many Christians this results 
in fractured spirituality; sharp divisions in three main areas. 
First, a false distinction between 'spiritual life' and 'daily 
life'. Experience of the divine can seem isolated from all other 
experience. Secondly, a separation of head and heart: too often 
our thinking about faith is unrelated to our practice of prayer 
or our Christian commitment. Thirdly, a division between the 
personal and the social, between the individual and the cor­
porate. Spiritual awareness is distinct from social consciousness, 
and thus there is seldom unity between prayer and action. 

The images of holiness which the book draws aim to integrate, 
to abandon these false dichotomies in working towards a 'theo­
logical spirituality' which is holistic, personal and social. Such a 
spirituality is, Fr Sheldrake suggests, truly catholic, a movement 
towards wholeness which is always incomplete because it always 
seeks to include: 

To become Catholic means to change as a matter of course, as a way 
of life. We have to learn how to let go, to have our idols regularly 
shattered. 

Much of this intregation involves the process of 'letting go' -of 
abandoning crippling norms which we have come to rely upon, 
abandoning self and the desire to succeed. The liberating second 
chapter urges us away from the idea that holiness is a state to be 
achieved by conforming to outward obligations, but is rather 
'a process, a continual movement towards God'. At the heart of 
this process is 'a realization of all as gift'. As St Paul understood, 
holiness may come through our weakness and failure. Such a 
holy acceptance of our vulnerability as human beings may 
enable us to identify more closely with the weak, the poor and 
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earth never so unquiet.' Too many clergy give the impression of 
apologizing for God's absence and deputizing by their presence. 
Worry masquerading as concern is the unacceptable face of the 
contemporary church. Perhaps your most important con­
tribution is to hold us in the peace of God. 

One other thought. 'Grace' is the Greek greeting, 'Peace' is 
the Jewish greeting, and 'Mercy' is central to the Arab. It is 
good that you are Sisters of the Love of God. That love greets 
Greek and Jew and Arab, secularism, Judaism and Islam. I am 
guessing now, but I imagine that not the least part of your 
vocation is to enfold within the love of God secular philosophies 
and other religions, without compromising the truth in Christ. 

It is time for the elect lady to be installed. But just before we 
invoke the Holy Spirit, at the human level let the Church of 
England say thank you to the Community for your ministry to 
us. You cannot begin to know what your discipleship means to 
countless pilgrims in the way. Our thanksgiving is of course to 
God, but on this day we express it through you because grace, 
mercy and peace will be with us from-God the Father and Jesus 
Christ in truth and love. 

SANCTIFY THIS CROSS 

SISTER CATHERINE SLG 

'Sister, the cross you wear . . .  please could you tell me about 
it? What does it mean?' 

'Our cross' is indeed rather strange and striking. The silver 
original was given to the Community in 1938 when we were 
preparing to make a foundation in the Holy Land not far from 
Jerusalem, at Ain Karim. The Bishop in Jerusalem who had 
invited us had asked that the Sisters wear a cross which would 
distinguish them from their Arab neighbours. Then as now all 
the Sisters wore beneath the scapular a crucifix, which is given 
at the time of Clothing in the monastic habit; but nothing that 
would visibly set them apart in a country where many of 
the women wore voluminous dark garments and were veiled. 
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So copies were made in bronze, and blessed and given to every 
Sister in Life Vows . Mother Mary Frances and the Sister who 
accompanied her wore theirs when they went in the early 
summer of 1939 to inspect the property and make contacts in 
the Holy Land ; and the cross became, with the gold ring, the 
sign of consecration given when a Sister made her Life Profession. 

The Sisters were chosen for the new foundation and every­
thing was packed (we still have the list of books they planned to 
take, all with a note of which crate they were in) when war 
broke out. Because we had not actually taken possession of our 
house, it proved impossible after the war to fulfil our hope of 
making the foundation in the newly created state of Israel, but 
the call to Jerusalem has remained a spiritual reality enshrined 
not in Rule or Statutes but in the special significance for us of 
the Gradual Psalms (Psalms 120-134), especially as they are 
used in the liturgy for the Fourth Sunday of Lent; of the passage 
from Isaiah which gives that day its name of Laetare ( 'Rejoice, 
0 Jerusalem and come together all ye that love her'), and of the 
exhortation from Psalm 123 'Pray for the peace of Jerusalem'. 

In 1964 it was decided that it would be appropriate that the 
Reverend Mother of the Community should wear the original 
silver cross as the sign of her office and ministry. On the occasion 
of its being given to Mother Mary Clare at the Eucharist on the 
Feast of the Holy Name that year, Fr Gilbert Shaw spoke not of 
the significance for us of this particular cross, but of the meaning 
of the sign of the Cross in the Community as being 'a true out­
ward sign of the hierarchy of obedience to glorify the whole 
mystery of Divine Love'. 

Between the universal meaning of the Cross and the particular 
significance of our cross as embodying an important aspect of 
the Community's history, there is a link formed by it between 
us and an episode of Christian history. We refer to our cross as a 
'Crusader's cross', meaning not the cross 'taken' by each man 
who pledged himself to travel to Jerusalem, but a cross belonging 
to a particular Crusader. The story current in the Community is 
that the original cross had belonged to Godfrey de Bouillon, 
Duke of Lower Lorraine, one of the leaders of the First Crusade 
and briefly ruler of Jerusalem. This may be what Miss Burrows 
who gave us the cross would have liked to have been true. In her 
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does not often use this type of language, though he does produce 
an extended allegory in considering 'What is the Fall?' More 
often he moves with mathematical precision, and though this 
has the merit of setting out the questions in clear and well­
outlined language, it almost underlines the inevitably tentative 
nature of any answers other than ones which are purely 
analogical. 

His early essay on eternity does well to make use of the 
writings of St Augustine and St Thomas Aquinas as well as the 
Fourth Gospel, and points to some important boundaries which 
cannot be crossed by finite minds. Indeed Mr Dockeray's most 
useful contributions arrive when he is setting barriers against 
non-truths rather than producing any definitions of areas where 
truth must exist but which cannot be fully entered. 

His longest chapters are on 'What does the soul do?' and 
'What is the Fall?'. In the former he suggests the unusual and 
unorthodox belief that the soul after death of the body must 
still be capable of evil, while, in the latter, he makes much of 
'absolute and contingent morality', which turns out to be a 
form of situational ethics although this does not seem to square 
with his generally precise attitude to matters of morality. The 
wisdom of that essentially Anglican characteristic of honest 
agnosticism on many of these ten questions would perhaps have 
added strength to the presentation of matters of faith which 
Mr Dockeray rightly regards as of fundamental importance. 

+ PAUL BURROUGH 

IMA GES OF HOLINESS : Explorations in Contemporary 
Spirituality by Philip Sheldrake SJ. Darton, Longman and Todd, 
1987. £3.50. 

Those who like their spirituality packaged will not find Images 
of Holiness a comfortable read. For Philip Sheldrake, spirituality 
is 'theology on two feet', always in process, responding to 
changing circumstances and changing needs, the place where 
Christian tradition and human experience meet. Meetings more 
often than not begin with questions and the voicing of un­
certainties, negotiations from which the mutual understanding 
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perception with a genius for communication, who speaks 
personally to each reader and shows how each, with total 
reality, can come through Christ to God. They are not 'mystical' 
writings in any sense, but ascetic and practical teaching about 
the essential tradition of prayer and life for a Christian, presented 
in a prose as direct and lively as a personal encounter. In his 
recommendation of a new Orthodox catechism Dieu est Vivant 
(Paris, 1980), Metropolitan Anthony says, 

A Catechism is, in one way, only a line of demarcation between the 
accessible and the mysterious, between the visible which too often 
blinds us and the Invisible which is at the heart of things. It is like a 
cathedral in which the atmosphere and the beauty are only an invitation 
to discover the Mystery it holds, or rather, the Mystery to which it is 
only the door. 

It is never any use writing or saying what cannot be heard, or 
remaining in mysteriousness however religious; the mark of 
these books, as of all the Metropolitan's teaching, is that the 
door is open and the reader can 'go in and out and find pasture'. 

SISTER BENEDICTA SLG 

TEN TA TI VE ANS WERS TO TEN QUES TIONS by Norman 
R.C. Dockeray CBE. The Book Guild Limited, 1988, £6.50. 

Theology no longer makes the claim to be the 'Queen of the 
Sciences', but, in writing a theological work, Mr Dockeray has 
moved from some prominence in other sciences, for his early 
work was in mathematics and mechanics, following a first class 
degree in the former at Cambridge. 

His present book is about the creative acts of God and intro­
duces a logic which seems to stem from a careful and mathe­
matical approach to his ten questions, although he would 
certainly admit that there is no suitable formula for testing 
them. If one selects a few of his ten questions, it is at once 
obvious that he could do no other than call his answers 
'tentative'. For example, 'What is Eternal Being?', 'What does 
the soul do?', or 'Can God foretell the future?' are questions 
which demand analogical or allegorical answers. Mr Dockeray 
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letter offering us the cross she wrote: 
. .. it was given to my Mother and was much prized by her. It was 
given as the double Cross o f  Lorraine- In itself the Victoria and Albert 
Museum dates it as about 100 years old only tho' we understood it to 
belong to the Guises as members of the House of Lorraine. But doubt­
less this symbol is the same symbol as was carried by Baldwin brother o f  
Godfrey de Bouillon when he  led the Lo rrainers to Jerusalem for the 
First Crusade to free the Holy Land-fmm.--t-he [sic] for Christendom. 

The little amendment of the last phrase perhaps indicates 
that Miss Burrows realized that it would not be fitting to refer 
to the Muslims as infidels in the context of our Jerusalem 
foundation whose purpose was to pray for peace and recon­
ciliation both between Muslim, Jew and Christian and among 
the Christian sects and churches. 

It is perhaps not very surprising that once this letter had been 
gratefully answered and carefully filed, its exact words should 
be misremembered-especially as the cross itself, which does not 
indeed look very old, was locked away for safe keeping. Baldwin 
somehow was forgotten, but Godfrey remembered. He had been 
regarded in the later Middle Ages as the perfect Christian knight: 
a fanciful story (almost identical with the Lohengrin legend) 
about his birth and early exploits had wide currency, and it was 
remembered that he had refused to accept the title of King of 
Jerusalem. This latter detail may have reminded our sisters of 
General Allenby's entry on foot into the Holy City in 1917. 
The real Godfrey was a rather less attractive figure : pious, 
chaste, courageous in battle, but an inefficient administrator 
and too often weak and obstinate in his dealings with his fellow 
Crusaders and the Byzantine nobles who were their allies. His 
motives for joining the Crusade were likely to have been mixed, 
since his position in Lorraine was far from secure, but there is 
no reason to doubt that he sincerely believed in the holiness of 
the cause to which he was committed. To raise money he sold 
property, pledged his castle of Bouillon to the bishop, and black­
mailed the Jews of Mainz and Cologne. Both his brothers took 
the Cross : Baldwin, the younger, set out with Godfrey, but 
separated from the main army as it marched on Antioch and 
turned aside to establish himself as ruler of Edessa ; while his 
older brother Eustace seems to have made the first part of the 
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journey east via Italy and the sea route to Constantinople but 
thereafter continued with the crusaders who in July 1 099 were 
ready to launch their attack on the city of Jerusalem. 

Godfrey and Eustace were among the first to capture a section 
of the wall and to enter the city. The Moslem defenders fled to 
the mosque of al-Aqsa and surrendered but were slain none the 
less, so that the Temple area where it stood was knee deep with 
corpses. Those who took refuge in houses and other mosques 
were pursued and slaughtered wholesale. The Jewish population 
gathered in their chief synagogue, and as the Crusaders held 
them to have been allies of the Moslems, they set it on fire and 
all within perished. Having emptied the city of its Moslem and 
Jewish inhabitants , the Crusaders went in procession to the 
Church of the Holy Sepulchre to give thanks to God for so 
notable a victory. They then began to plan their administration. 

Several of the leaders of the Crusade wished to return home 
now that they had achieved their goal and fulfilled their vow : 
Eustace was among them. The prince to whom the crown was 
first offered, Raymond of Toulouse , an ambitious man, knew 
that he did not command sufficiently wide respect, and 
declined the honour on the grounds that he did not wish to be a 
king in the city where Christ was crowned and crucified-thus 
making it difficult for anyone else to accept the title. I t  was 
next offered to Godfrey de Bouillon,  who was highly esteemed 
as a man of courage and piety. He accepted the position but 
asked that he should be called not king but Advocatus Sancti 
Sepulchri, the defender of the Holy Sepulchre. It was a title he 
held for almost exactly a year, for he died (probably of typhoid) 
on 1 8  July, 1 100. He was succeeded by his brother Baldwin , 
who apparently did not mind accepting the title of King. He did 
not have any of the chivalrous qualities that had made Godfrey 
attractive to the chroniclers , but he was far more astute and 
determined a ruler, without whom the achievements of the First 
Crusade might easily have been lost in less time than it had taken 
to gain them. It is to him that our Crusader's cross is said to 
have belonged. 

It is a savage and unedifying piece of Christian history for us 
to be carrying about with us , but even if our cross could be 
proved to have no connection at all with the Crusades, they 
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magistra latinatas can no longer be so clearly seen has been 
'inwardly permeated' once more by an orientale lumen in the 
lively contacts made with Christians of the Eastern churches. 
Nearly forty years ago, another Eastern 'lumen' arrived in 
England, when Metropolitan Anthony Bloom settled here to 
live and work as monk, priest , bishop, archbishop, ex-arch of 
Europe and Metropolitan of the Russian Orthodox Church. 
Widely known through personal as well as official contacts, 
through the media and through his books , Metropolitan 
Anthony has indeed brought 'light' into dark places. He is not 
in any way archaic or foreign to our age, but a man alert to 
every nuance of the times in which he lives. It is not an accident 
that the words used in the titles of these books by him are 
'creative', 'living', 'courage' ,  and both 'God' and 'man'. 

Creative Prayer presents a selection of sixty passages from the 
writings of Metropolitan Anthony drawn from three of the 
books published in The Essence of Prayer. I t  draws also on 
Meditations on a Theme instead of the fourth book in the larger 
volume which is his best-known work , Living Prayer. A brief 
Preface by the Very Reverend Hugh Wybrew outlines the events 
in the life of Metropolitan Anthony and gives a lucid summary 
of the main facets of his teaching. Then follow sixty short 
passages, arranged under headings. I t  cannot have been easy to 
select short passages from Metropolitan Anthony's writings 
since very often the argument of the whole is essential to the 
parts, and for this reason this is a book which will more than 
usually lead the reader to the full context of the works from 
which they are taken, whether in the large new volume or in the 
more easily handled single books. Creative Prayer forms part of 
an admirable series produced by Darton, Longman and Todd, 
and is meant as an aid to meditation especially for busy people. 

For those who turn to the large volume The Essence of Prayer, 
there is a fuller account of the Metropolitan's life in the well­
known record of an interview with Timothy Wilson, followed 
by four of the Metropolitan's most popular books on prayer. In 
re-reading them together one is struck by the quality of 'univer­
sality' in them ; these are not specifically 'Orthodox' writings , 
nor are they either monastic or clerical or indeed 'religious' in 
any narrow sense. They are the words of a modem man of acute 
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'Certainly: but don't talk "apologetics": it'll get you nowhere. 
Talk about Justice.' We went and Gilbert talked-very well-on 
conditions in Poplar , and on joint protests by Communists and 
Christians. The two (very bright) young men were. impressed. 

Probably no biographer could deal adequately with the 
domestic strain on the family. A secularist cynic would liken it 
to those Victorian fathers who occasionally returned home 
from extended 'business trips' to South America. Fr Hacking 
doesn't tell us how Gilbert was able to support the family from 
which he was so often absent. (His father left him nothing ; but 
he was able to leave Fairacres a valuable legacy at his death.) 
Fr Hacking justly quotes 'if ever there was a saint in the family 
it was Sylvia'. It is good to know that at least the children 
always welcomed his home-coming and seem to have suffered 
no permanent damage. The balances, in the profit-and-loss 
columns of the spiritual account book are too delicate for our 
human ledgers: the stock-taking must be left-as Gilbert would 
have wished-to his Lord and theirs. 

MARTIN JARRETT-KERR CR 

THE ESSENCE OF PRA YER: Living Prayer, School for Prayer, 
God and Man, Courage to Pray by Metropolitan Anthony of 
Sourozh. Darton, Longman and Todd, 1986. £8.95. 
CREATIVE PRA YER: Daily Readings with Metropolitan 
Anthony of Sourozh. Darton, Longman and Todd, 1987. £1.95. 

In their seminal article , 'Orientale Lumen et Magistra Latinatas; 
Greek Influence on the Western Monasticism (900-110)', 
Dr McNulty and Dr Hamilton conclude: 

As the eleventh century drew to a close , the Latin church was out­
wardly dominated by the magistra latinatas but it was inwardly 
permeated by the orientale lumen which had been brought to the West 
chiefly by Greek monastic settlers in the previous two hundred years. 

The Western Church in the twentieth century, though the 

* Le Millenaire du Mont Athos 963-1 963, Etude et Melanges 1 ,  Chevetogne, 1 963 ,  

pp. 183-216.  
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would not cease to be part of our history as Western Christians. 
We might wish to distance ourselves from the blackmailing and 
murder of European Jews with which the First Crusade began, 
and from the massacre of the Muslims and Jews of Jerusalem , 
but Jews and Muslims remember it against us to this day. A 
Crusader's cross is an emphatically contradictory sign for us 
who are especially committed to pray for reconciliation and to 
'enfold within the love of God secular philosophies and other 
religions, without compromising the truth of Christ' ; for Sisters 
of the Love of God . . . 'that love [ which] greets Greek and Jew 
and Arab . . . ' as the Bishop of Buckingham reminded us at 
Mother Anne' s Installation. 

As well as trying to find out something about the Crusader's 
Cross, beginning from the information in Miss Burrows' letter, I 
have kept an eye open for illustrations and descriptions of 
similar crosses. All that I have found have been of a simple out­
line, described as the Cross of Lorraine or Patriarchal Cross and 
sometimes linked with its use by the Hospitallers of the twelfth 
century. But it seems that there is a small town of southern 
Spain, Caravaca, which has long been famous for a cross of this 
type. The original , so the story goes, was brought by two angels 
to a priest who was being compelled by the Moorish ruler whose 
prisoner he was, to celebrate Mass in order to satisfy his 
curiosity. He was of course converted by the experience and the 
cross became the town's chief treasure. Later on it was lost or 
stolen and the Pope gave the people a replica containing a frag­
ment of the True Cross to console them. Saint Teresa had a 
special devotion to this cross and carried a reproduction of it 
about with her towards the end of her life. The Caravaca cross is 
shown in an illustrated life of the saint, Saint Teresa of Avila ,  a 
Spiritual Adventure. It is heavily jewelled, but the proportions 
are very similar and the distinctive outline identical. Whether or 
not there is a connection between our cross and that venerated 
by Saint Teresa, it seems a remarkable coincidence that we , who 
have the Spanish saint as an unofficial patron, should have been 
given a cross which so closely resembles one of hers. 

That ,  then, is as much as I know about our Crusader's cross, 
which perhaps answers most of the questions contained in the 
request to 'Tell me what it means'. But as I've been reading and 
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thinking about the history behind the Crusader's cross, I've come 
to see that for me at least it bears a further level of meaning, 
and one which binds together the significance it derives from its 
history and from ours, with its primary meaning as the sign of 
redemption. I have called 'our' cross a contradictory sign: it 
might be better to say 'a sign of contradiction'. The cross is 
always that : a symbol of death and defeat but also of life and 
victory; of shame and of triumph; of love and of hate. Because 
of its history or its story, I find that our Crusader's cross serves 
to remind me that our motives are often mixed and that even 
when we sincerely intend or desire the highest good we may, 
through our ignorance or weakness, or our own deliberate fault, 
be found on the side of the evil we have promised to oppose: 
the world, the flesh, the devil. But Christ's victory on the cross 
is greater than the sum of our weakness, our unfaithfulness, our 
wickedness and failure; and in that victory he wills that we 
should participate. So when the cross is given to a Sister making 
her Profession in Life Vows, it is blessed in these words: 

Bless, 0 Lord, and sanctify this cross and grant that she who bears this 
sign of the life-giving Passion of your Son may, through the offering of 
her own life, show forth the power of his resurrection. 

And it is in the power of the resurrection that we go on praying 
for the peace of Jerusalem: that is, for peace in our own heart 
and in our community; for peace in the earthly Jerusalem and 
in every city and place on earth; for the peace which belongs to 
the new Jerusalem not built with hands whose foundation is in 
heaven, the city of the living God. 
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second, that he demonstrably had developed telepathic powers 
himself. For he told us next morning on the phone, that (though 
he was living some miles away) he had woken at 6.00 a.m.­
exactly at the moment she had had a further 'attack' -and had 
to kneel at once by his bed to pray forcibly against her invisible 
persecutors. When he left St Anne's in 1946, he was drawn 
increasingly into this specialist area of ministry. And certainly 
one of his two greatest contributions to the Church lay in his 
reports, lectures, written prayers and liturgical forms for these 
arcane and daunting phenomena. His expertise and calm, 
unsensational acceptance of their reality-carefully guarded 
by regular referrals to Christian doctors and psychiatrists-are 
exemplary. 

The other contribution is, no doubt, the greatest of all, and 
arose from a dramatic meeting between Gilbert and Mother 
Mary Clare of the Sisters of the Love of God in November 1957 
at Waterloo Station. What was to have been a brief introductory 
chat between strangers became a three-hour meeting of minds: 
deep spoke to deep. And from 1963, Gilbert's election as 
Warden of the Community, he gave everything to Fairacres-and 
became a new man himself. Life begins at seventy-seven! His 
work included the fostering of vocations to the Solitary Life, 
and provision for those with such vocations. Of this period it is 
not for an outsider to say more than that the accumulation of 
knowledge of the Contemplative Way, gathered through a 
lifetime, found perfect expression in his work for SLG-and 
beyond; and that the continued flourishing of that work, more 
than twenty years since his death (1967 )  is a tribute to its 
permanent value. 

Fr Hacking's book does justice to most of this-a hard task for 
any biographer. Personally I always found Gilbert's discourses 
(spoken and written) turgid in style and unacceptably long­
winded. Yet flashes of wisdom shone through the grey areas. I 
remember an occasion when, on a 'Mission' to the University of 
Oxford, I was sent a message by two students, members of the 
Communist Party, saying that they would not come to the 
Mission meetings, but that if I called at their room they would 
be glad to meet me. Young and inexperienced, I asked Gilbert, 
who was on the Mission team, to accompany me. He said 
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Burgh (Lines.) in 1 924, and was ordained. Here he began to 
teach the disciplines of the spiritual life with great rigour (and 
success) for three years, and then became the Travelling Sec­
retary of the Association for Promoting Retreats .  All this took 
him away from his family ; and even more so did his next step, 
which was to answer the challenge of the East End. He was 
licensed to All Saints' Poplar, but was not a curate :  instead he 
tried to live as near to the poor as possible , so as to reach the 
unchurched and hostile . Soon he found himself involved in 
directly political activity with radical priests like Fr John Groser. 
Through this he became known for his reports on conditions : 
and was asked to join a small group of men of great intellectual 
distinction like J . S . Oldham (its founder) , T. S . Eliot , Karl 
Mannheim, H .A . Hodges, R .H .  Tawney-'The Moot '-from 1 938  
to 1 945. But he was perhaps a little out of his depth here. 

So when he left Poplar he was glad to be offered work at 
St Anne's Soho. This was a bombed church: only the tower 
was left , but the clergy house next door was turned into a 
"Centre for Christian Discourse' .  (A popular Daily said :  'Soho has 
Mission for Highbrows'.) Here he worked from 1 942- 1 946. 

Although Gilbert was fully identified with the aims of the 
house (Fr Hacking is wrong about his alienation), it was also 
at St Anne's that he was able to expand the ministry he had 
already begun among the psychically disturbed ,  and particularly 
among those under demonic possession . And it was here that the 
present reviewer met him most frequently. I never knew him 
well, but I chanced to be staying at St Anne's, and was suddenly 
called in , as the only priest available at the time,  to play a brief 
and tiny part in the notorious case of 'Pauline' (as the biographer 
calls her) . She had undoubtedly been under the influence, 
indeed ,  control, of 'the black arts' from the age of twelve. 
Gilbert had come across her in 1 929 ;  he was still trying to deliver 
her from these powers, though this was not completed till 1 95 1 .  
She was also staying at St Anne's ; and I was asked to 'stand by' 
in case she should be 'attacked' by these evil powers that night. 
She was ; and I performed the (temporary and minor) exorcism 
as instructed. It was my first experience of such a case , and I 
remember two things. First , that Gilbert was perfectly in com­
mand (though at enormous spiritual cost to himself) ; and ,  
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A WATER PLANT IN THE SOUTH PACIFIC 

DAVID WILLIAMS 

THERE ARE contemporary theologians who stress the 'great 
cultural gap' between life in first century Palestine and our own 
modern civilization here in Britain . They insist that there is a 
'cultural gulf' between Jesus of Nazareth and women and men 
living today. They approve the insights of Dr Albert Schweitzer, 
the great German theologian, musician and missionary, who 
in The Quest of the Historical Jesus wrote :  

As a water plant is beautiful  so long as it is gro wing in the water, but 
once torn fro m its roots withers and becomes unrecognizable, so it is 
with the historical Jesus when he is wrenched loose from the soil of 
Palestine and the attempt is made to conceive him historically. 

As a consequence we are urged to discard as unhelpful myths 
much of the Church's teaching about Jesus, including notions of 
Jesus' uniqueness and perfection and about his centrality in our 
understanding of our relationship with God. 

Of course it is true that there is indeed a cultural gap between 
our twentieth century social conditioning and cultural per­
spectives as compared with the understandings of those living 
in first century Palestine .  Usually we read the Gospel narratives 
without being conscious of this gap although occasionally we 
may be made vividly aware of it . Thus I remember seeing a 
'herd of goats' from a canal boat only to be corrected by the 
lock-keeper that they were a flock of 'Jerusalem' or 'Jacob'  
sheep. Being the son of a New Zealand sheep farmer familiar 
with the Romney Marsh breed of sheep (which were indigenous 
to Kent) I had never conceived of any difficulty in separating 
sheep from goats. I now read the Last Judgment passage in 
Matthew 25 : 3 1 ff. with quite a different understanding of and 
feeling for the perplexity felt by those placed on the King's 
left hand! And yet the fact is that the message of Jesus Christ 
has been taken to every corner of our globe and there are 
Christian communities which include members from virtually 
every nation , race and tribe on earth. The 'water plant' of the 
message about Jesus Christ survives and indeed flourishes in 
cultures utterly remote from the sea of Galilee. 
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This leads me to reflect in particular on these words in the 
Lucan gospel account: 

I bless you Father, Lord of heaven and of earth, for hiding these things 
from the learned and the clever and revealing them to mere children . . .  
no one knows who the Son is except the Father and who the Father is 
except the Son and those to whom the Son chooses to reveal him. 

(Luke 1 0: 21- 2 2) 

This reflection describes a part of the story about how Jesus 
revealed himself to a people as physically remote from Palestine 
as it is possible to be-the Maori people of Aotearoa and Te Wai 
Poumanu which we now know as New Zealand. The Maori, like 
all tribal peoples outside of Europe, were often characterized 
by nineteenth century Europeans as 'mere children', even by 
those who set out to seek the salvation of their souls. The Church 
Missionary Society work began in New Zealand in 1815 and 
Wesleyan missionaries arrived shortly after that. Although the 
Maori were interested in many of the things possessed by 
Europeans, they proved remarkably resilient to calls for con­
version to the Christian faith. Dedicated evangelical missionaries 
saw years pass by without apparent reward. It was ten years 
before the first C. M.  S .  convert was baptized and he was an old 
man who died shortly thereafter. It was another five years until 
the second baptism took place in 1830. During the ensuing 
decade, however, a remarkable paradigm shift occurred which 
saw large scale collective conversions unforeseen by the early 
missionaries and virtually in spite of their largely individual-soul 
oriented methods. 

The new skill of literacy was highly prized by many Maori . 
One of them was a chief from Waharoa who sent his teenage 
daughter, Tarore, to learn to read Maori at the mission station of 
the Revd A.N. Brown. She returned a while later with just one 
book-the gospel of Luke-which she read time and again to her 
people. In 1836 Tarore was killed, in a surprise attack by 
warriors of a neighbouring enemy tribe, as she lay sleeping with 
the gospel by her side . Traditionally her own tribe would have 
sought retaliatory compensation for her death by an attack on 
those responsible, but her father prevailed upon them to forego 
this traditional response. He urged them to remember the lessons 
of Tarore's book and he was confident that the God of the 
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S UCH A LONG JO URNE Y: A Biography of Gil bert Shaw, Priest 
by R.D. Hacking. Mowbray, 1988, £8.95. 

Gilbert Shaw was an unusual person and therefore an unusual 
priest. There were contradictions in him which I am not sure 
that his biographer has fully faced. He loved photography, land­
scaping, became a keen carpenter, and was once said to be the 
only person 'who could get the boiler to work' ; yet he couldn't 
learn to drive a car. He was a fierce ascetic who enjoyed a good 
wine at the Athenaeum. He had a fine theology of wholeness 
which would not separate spirit from matter and rejected a 
piety that could hold back revolutionary change ; and yet, till 
late in life, his savage self-discipline often seemed to crush 
natural instinct, and to result in an intimidating direction of 
others. 

He came of a well-to-do family, and his father, a QC and Par­
liamentary advocate, assumed he would follow the same course. 
Indeed, Gilbert, after Eton and Cambridge, was called to the Bar 
in 1913. He married into a legal family, and had a son before he 
decided he was not meant for the Law. After a 'conversion ex­
perience' he became an active layman. He worked briefly as a 
farmer (unsuccessfully), but finally was ordained as a priest. He 
was cut out of his father's will; and his wife, Sylvia, though a 
devout Churchwoman, found it hard to accept-she had married 
a barrister, not a parson. But even harder demands would be 
made on her later. Before ordination Gilbert had a mysterious 
'psychic' trauma connected with Roman pagan ruins near 
Eynsham where he had been on a mission. This led to a break­
down, which seems to have been cured by a visit to South Africa 
where he stayed for a few months in a house of the Community 
of the Resurrection, Johannesburg. And this settled the matter 
of ordination. 

By now he had come under the influence of the pioneer 
contemplative, Fr William of Glasshampton, who though living 
as a hermit was sufficiently in touch with 'the world' to be 
(improbably) confessor to Stanley Baldwin, the Prime Minister. 
Gilbert became Vice-principal of St Paul's Missionary College in 
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this life we see it only 'in part'. 
As Simon Weil says so aptly: 
To be only an intermediary between the uncultivated ground and the 
ploughed field, between the data of a problem and the solution, between 
the blank page and the poem, between the starving beggar and the 
beggar who has been fed . . . .  

The will of God, How to know it? If we make a quietness within our­
selves, if we silence all desires and opinions and if with love, without 
formulating any words, we bind our whole soul to think 'Thy will 
be done', the thing which after that we feel sure we should do ( even 
though in certain respects we may be mistaken) is the will of God. For 
if we ask him for bread he will not give us a stone. 

(Gravity and Grace, Routledge and Kegan Paul, 1952, p. 41.) 

This, with God's help, is our life in FLG. 

F. L. G. RETREATS 1988 - A Reminder 

F.L.G. Retreat, St Columba's House, Woking, Surrey 
Monday 19th September-Friday 23rd September 

Conductor : Revd Canon John Byrom 
Cost : £64.63 + Share of Conductor's expenses. 

F.L.G. Retreat, Bishop Woodford House, Ely, Cambs. 
Friday 14th October-Sunday 16th October 

Conductor : Revd Victor Stock 
(Priest Associate SLG) 

Cost : £28.50 + Share of Conductor's expenses. 

Would FLG members wishing to attend either of these retreats please 
let Miss Joan Spittal know : 27 The Lanes, 

Bampton, 
Oxfordshire OX8 2JG 
Tel: 0993 85 1392 
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book would bring about compensation in some new way. Mean­
while, in the village of the attackers there was a slave who had 
been captured in a foray against another tribe. He was already 
literate and he was able to read the gospel to the warriors who 
had brought it home as booty of the raid. After some time the 
people of this village collectively decided that they wished to 
become followers of Jesus Christ, and they also decided that 
they must first visit Waharoa and humbly ask forgiveness for 
killing Tarore. That their tribal enemies should come to them 
in a spirit of humility and reconciliation was 'compensation' 
indeed for the people of Waharoa. Soon the people of both 
communities were baptized by missionaries who came to nurture 
the faith that they had thus come to. 

The gospel of Luke continued its journeying as the slave, now 
freed as a consequence of his conversion, returned to his own 
people. A little while more and not only were his kinsfolk ready 
for baptism but also his chief, Tamihana Te Rauparaha, became 
a fervent missionary to his fellow-Maori. A striking feature of 
Tamihana's missionary work was that he travelled to many 
remote settlements of Te Wai Pounamu (the South Island) 
preaching the Christian gospel to communities whom his own 
warrior-chief father had plundered and subjugated in an earlier 
decade. So it is that the Revised Calendar ( 1980) of the Church 
of the Province of New Zealand now contains these two entries: 

Oct. 19 
Theme : 

Taro re of Waharoa, 1836 
A little child shall lead them. 

Oct. 22 Tamihana Te Rauparaha, Missionary to 
the South Island, 1876 

Theme : A Maori Evangelist. 
The commemorations call our attention to the remarkable ways 
in which Christ reveals himself to those whom he chooses. The 
remoteness of Maori society in the nineteenth century from the 
life of the historical Jesus was not an impediment to Maori 
understanding of Christ's uniqueness and the power of his saving 
grace. The 'great cultural gap' need not be a problem for us 
today either. Indeed, to conclude on a personal note, the 
renaissance of my Christian commitment (after some years of 
alienation from the life of the Church) came about directly as a 
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result of frequent contact with a Maori community near Auck­
land. They taught me much about their own cultural and 
spiritual values but they also began, once they knew me well, to 
probe me by asking: 'Where are your spiritual values?' Their 
questioning led me back to a living and witnessing faith in 
Christ. It led me during my 1986-7 stay in the United Kingdom 
to travel to Wales-the land of my forebears-and to drink 
deeply from the living waters of Christ's presence with us at 
holy places in and near to St Davids and, especially, on Bardsey 
Island. 

Let us then give thanks to God for the many and various 
ways that Jesus has chosen to reveal himself to each one of us. 
Let us pray that this grace remains with us always. 

This is a slightly revised version of a sermon preached at the 
Conven t of the Incarnation, 5 July I 98 7. Fr David Williams, 
Priest Librarian, Pusey House 1 986- 7, is presen tly a non­
stipendary priest in the Diocese of Auckland, New Zealand 
where he lectures in Law at the University of Auckland. 
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utmost faith have committed themselves to the silent warfare of 
the spirit. 

All who seek association with SLG in and through the 
Fellowship of the Love of God will be motivated by the same 
priority of values. Prayer, increasingly contemplative in spirit, 
pursued at great cost, will take the foremost place in their lives. 
The offering of the Eucharist and the Divine Office (whether 
the Monastic Office or Matins and Evensong) will have their 
rightful place, and will be nourished by the spirit of prayer built 
up in the silent waiting upon God which will find its place in 
the life of every FLG member. 

While the silence and solitude practised by the Sisters is now 
not as absolute and total as it once was, still the life of the Com­
munity is based in deep silence and cherishes the solitude of the 
cell, where each Sister can experience, if faithful, an ever growing 
intimacy with God. For those called to become members of 
FLG these conditions of silence and solitude will become in­
creasingly important in their lives. Of course these disciplines 
will have to be seen in relation to the life of each individual; 
their practice has to be relevant to the call received from God 
by each person if it is to be fruitful. A person fulfilling such a 
vocation in the world will obviously not be called to the same 
degree of silence and solitude as a Professed Sister of SLG. But 
no member of FLG would really be sharing in the spirit of SLG 
if these two basic elements found no place in her life. 

Now, in 1988, as we approach the end of the 20th century, 
the world sometimes seems as perplexed and perplexing-and 
even frightening-as it ever did. Racism, hunger, appalling 
poverty, drug taking, Aids, the ever present national and inter­
national disagreements and divisions-even, sadly, within the 
church itself-are all too evident. Through the Community's 
journal, the Fairacres Chronicle , and possibly by attending one 
or other of the FLG retreats held each year as well as through 
personal contact with SLG through visits or letters, the members 
of the Fellowship may receive the spiritual nourishment and 
guidance necessary to help in the fight against the evils of our 
own day. To hold up to God the needs and sins of the world in 
intercessory prayer, we have to travel through darkness and 
weariness, but there is light at the end of the tunnel, although in 
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THE FELLOWSHIP OF THE LOVE OF GOD 

JOAN SPITTAL 

SINCE its inception in Edin burgh in 1941 under the guidance of 
Fr Lucius Cary SSJE , the then spiritual director of SLG, the 
small group which he called 'The Fellowship of the Love of God' 
has grown in numbers and in prayerful commitment to the same 
priorities and values as the Sisters of the Love of God. There is 
now a world-wide membership centred on the Convent of the 
Incarnation, Fairacres , Oxford, and to a lesser extent on the 
smaller houses at Hemel Hempstead, Burwash and Staplehurst , 
each of which gives its own distinctive opportunity for sharing 
in the monastic life of discipline and prayer. 

From the beginnings, and after the turmoil of two world wars , 
the purpose of FLG has been to set up and encourage, with the 
help of the Holy Spirit , and in conjunction with the Sisters, an 
ever deepening life of contemplative and intercessory prayer. As 
the Sisters in their calling inevitably place a very high value on 
silence and solitude so too members of the Fellowship, if they 
are to enter as fully as possible into the life of the Community, 
will find silence and solitude are key elements in their daily life. 

Those who found their vocation in SLG, from its earliest 
beginnings in 1906, were people committed to witness, by a life 
given to prayer and discipline, a life requiring unfaltering faith 
in the unseen truths, that God is , that God loves, that God cares 
and works in and through lives given to him irrevocably. 

A measure of withdrawal is necessary to safeguard prayer. 
For SLG enclosure is not an end in itself but a condition in 
which deep contemplative prayer can take place. While it is true 
that times and places for withdrawal can be made and found 
everywhere, even in a busy city , yet for the building up of a 
contemplative religious family every effort must be made to 
secure the conditions that will be most fruitful. In this SLG is 
following in the great tradition of the Desert Fathers and the 
early monastic orders whose contemplative prayer has been a 
bulwark against evil all down the ages : the Benedictines , the 
Cistercians, the Carthusians ,  the Carmelites and all those who in 
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Convent of St Mary and the A ngels, Hemel Hempstead, which celebrated 
its 60th A nniversary 27  July 1988. From a photograph by A nne Lindsay. 
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man s sake, but that is not the true love. True love is that by 
which man rises to God in order that his love may be manifested 
in the kingdom prepared from the beginning. We cannot rise up 
by the mere effort of human nature; we cannot rise up except 
by the power of that eternal Spirit of Love who is the very 
essence of Love. We must look to have the Divine Love operative 
in ours elves, lifting us out of dar kness into life and a love beyond 
human nature. We cannot love him with a love beyond the 
faculties of human nature, but these must be ta ken up into him. 

So take care you have the love of the eternal Trinity con­
tinually present to your minds as the power whereby we are 
drawn near to Love eternally-to Love eternal itself, coeval with 
our creation, creating us for his own delight, then, when man 
had fallen away, redeeming us, and after that giving us back the 
life from which we had fallen, and lifting us up to faith in Jesus 
Christ. 

Let us make our life a continual contemplation of the Divine 
Trinity eternal in his glory, embracing us in his own perfection. 
We cannot know God except by loving him. We must know that 
love as being the life unto which we are called. 

You are call ed the Community of the Love of God. Take care 
you are rising up to your name. We surrender ourselves to him, 
but we can only fall prostrate at his feet. He lifts us up that he 
may kiss us with the kisses of his mouth. 

Be careful not to think of the love of God as if it meant 
the bestowal of external benefits. We can love God only in pro­
portion as we suffer for him. We must not think of the love of 
God as if it meant all happiness, all joy; it is rather the triumph 
of the cross. We give ourselves up to be crucified with him. It is 
not a mere human thought of bounty, but the contemplation of 
his majesty. He calls us to dedicate ourselves to him, to take up 
the cross, not as a hard thing, but as a most joyous vocation. We 
embrace every suffering which God can be pleas ed to send. There 
is no suffering which does not in some way unite us with the 
pierced hands .  

Lo Fe him in the fullness of Divine Love. Praise him for every 
beneflt of outward life, but a bove all for the divine redeeming 
love unto which we are called. Let us see that we are giving our­
selves up to the love of God, to a new life which the world does 
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work was needed : the First World War itself proved to be a 
'founding force' and the long ministry of Fr Cary SSJE as our 
Chaplain General ( 1 9 1 5- 1 950) gave to the Community a 
coherence and stability which it had lacked at Fr Hollings' 
death. To understand what the Community has become , and to 
be open to what the Holy Spirit is saying to us now, it may help 
us to recognize and associate two other spiritual masters , 
although one preceded Fr Hollings in time and the other did not 
find his way to Fairacres until the 1 960s-R. M.  Benson and 
Gilbert Shaw. 

The similarity between these two men has only recently been 
pointed out to me, but having seen it now I am amazed that I 
had not seen it before . Both are rather solitary figures ,  craggy , 
not easily accessible, and the comparison is helpful as it can 
serve to light up each of them-and flint on flint may kindle a 
spark for us. It may also explain why Fr Gilbert felt so at home 
among us in the last years of his life and why his teaching 
took root so readily. Thus, for instance , a paragraph about 
Fr Gilbert's teaching can be applied verbatim to Fr Benson : 

Much of Fr Benson s teaching is, basically, an exposition of the Biblical 
revelation. He has a unitive vision of the relationship of creature to 
Creator and of man's primary purpose as being to image God and to live 
in his likeness. This is made possible for us by the fact of the Incarnation 
whereby 'the perfect obedience of the Son has perfectly restored the 
whole purpose of God for man'. He says that 'It is from the revelation 
of Scripture that our prayer must move , because it is in Scripture that 
we learn to depend and wonder, and so to worship.' And the revelation 
of Scripture is not something outside ourselves, but something integral 
to our life of faith and this is what he tried to help us enter into and 
appropriate personally. 

(Sr Edna Monica SLG , from a talk to the Oblates) 

Both were emphatically men of the Bible , most of Fr Benson 's 
published works are commentaries on Scripture , though he 
brings to his exposition a patristic mode and striking originality 
which must have come as a surprise to his late-Victorian readers. 
We associate Fr Gilbert with the recovery of 'the great tradition' ,  
was Fr Benson also concerned to make the riches of the tra­
ditional teaching of the Church available so that people could 
understand it and claim it for themselves? I think he was less 
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consciously concerned about this than Fr Gilbert was, but as 
a direct inheritor of the Oxford movement he certainly shared 
in and helped to transmit that great rediscovery of the tradition. 
He came up to Oxford as an undergraduate at Christ Church in 
1845, just as Newman was on the point of seceding to Rome­
and it seems typical of his disconcem for accepted opinions that 
he espoused the Tractarian cause just as it was threatening to 
fail. He became a disciple of Pusey, and it is very likely that 
Pusey was his confessor. If anyone stands behind R.M. Benson 
as a father figure it is Pusey, rather in the same way as William 
of Glasshampton stands behind Fr Gilbert. They had both 
experienced the tradition not only through written texts but as 
a living relationship with a spiritual father. Yet Fr Benson was 
less 'churchy' in his sources of inspiration than Fr Gilbert, 
rather more protestant, more a man of the Bible only. Fr Cary 
says that he did not really rely on anyone later in church 
history than St John the Evangelist, though we might place him 
somewhere between St Bernard and St John of the Cross, with 
both of whom he had a certain spiritual affinity. It is not easy 
to trace his sources, he was widely read in the Fathers but he 
seldom gives either direct quotations or references. 

There are other points of likeness between Fr Gilbert and 
Fr Benson which spring at once to mind. Both were fighters, 
warriors in the spiritual life with no illusions about the battle 
they had undertaken. Fr Benson called his commentary on the 
Psalms War Songs of the Prince of Peace. Both were masters in 
both the mystical and the ascetic tradition, and they can both 
be formidable in the standards they set for us. So it is good to 
remember that they can both surprise us with revelations of 
their human-ness: Mother Mary Clare likes to remind us that 
Fr Gilbert knew and enjoyed a good wine when he met one, and 
Fr Benson too, who constantly preached about being dead to 
the world, 'entering into the deadness of the religious life', 
reveals a surprising capacity for enjoyment. When he eventually 
fulfilled a life-long ambition to visit India he got up specially to 
see the Taj Mahal by moonlight and then wrote a long letter 
back to Cowley full of his appreciation and enjoyment of the 
beauty of it. Likewise when he visited Niagara Falls he celebrated 
it in a long letter, telling how he found a stone to sit on and 
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get to the bottom of it, there is infinite variety in the ways in 
which it can be said. It is not too much to say that for Fr Benson 
the saving emphasis comes on the first word, God is love. Our 
love as well as our reality derives from and is defined by his. 

* * * 

G OD IS LO VE 

The love of the Father and the Son for each other shows 
itself forth in the Holy Spirit, the bond of eternal Love. 

We must rise up in the power of the Holy Spirit so as to 
rejoice in that love wherewith the Father and the Son love one 
another. We are apt to think of God 's love as something which 
might be measured by what he does for the creature. He shows 
pity, to draw us into his love-but love is something higher than 
pity. Pity is one part of our training for love. If we would love 
we must do so by the Holy Spirit shed abroad in our hearts. 

Think of the love of God, in that the only-begotten Son is his 
Image, and is the power whereby we are created. The Father, 
the Source of Creation, the Son the power of creation, by the 
operation of the undivided Spirit have called us by the Divine 
Image ( contrast with the brute creation). 

Man must therefore live in the love of God. Realize the love 
he has for us because we are the image of his Son. We must take 
care we are continually meditating on the love of God which is 
his love. His love is the operation of his own Divine Being 
towards man. We are formed in his own l ikeness. He must see 
his love reproduced in us, and so we rejoice in his love. Men fell 
away from that likeness into sin, and so became the o bject of 
divine pity-not of mere pity, such as might be given to inferior 
beings , but of love which might raise a man out of the state of 
sin to the sweet reciprocation of it. 

Think of the love of the Redeemer which raised us out of 
that state. Cast out the fear which hath torment. 

There is an intensity of joy, filial joy, operating towards our 
Father even as his love operates towards ourselves. The only 
controlling desire of our hearts must be 'Hallowed be thy Name '. 

It is to be feared that people often desire man 's salvation for 
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legs weak, without any preliminaries or apologies plunging at 
once into theology and asking his hearers to make that crucial 
shift of focus, to take their stand in God. He begins with 
relationships within the Trinity�and perhaps he was contri­
buting something to the 'pre-history' of the Trinity icon in our 
Community, Rublev's icon which is so entirely at home on our 
altar. The rhythm of relatedness which informs the Trinity is 
not abstract, merely a pattern whose unfolding and recurring 
beauty satisfies us as we watch it from afar; it is fellowship into 
which we are joined by virtue of our baptism, the Father seeing 
the Son in us and loving him, the Holy Spirit stretching us to 
'the fullness of the stature of Christ', Divine Love moving in us, 
reflected in all our circumstances, and returned in our loving 
response. Fr Benson says that we may experience the love of 
God and says, so characteristically, 'You are called the Com­
munity of the Love of God. Take care you are rising up to your 
name.' And he tells us that 'we cannot rise up by the mere effort 
of human nature ; we cannot rise up except by the power of that 
eternal Spirit of Love who is the very essence of Love.' 

The homily is a treasure both because it is Fr Benson's word 
to us as a Community and because, in a remarkable way, it is a 
distillation of his theology and his rationale of the religious life­
community life lived from and to the social life of the Trinity. 
It is reproduced in full below, but it is likely that what we have 
is no more than notes of what was originally said, so that 
although there are clear and complete sentences the thought is 
not always developed and the progression of thought is not 
always clear. It is well supplemented by the retreats which he 
gave in the Convent of St Mary and St John, Aberdeen, in 1873 
and 1877, published in the Cowley Evangelist ,  in which the 
dynamic character of his theology is evident, as is the emphasis 
he put on the work of the Holy Spirit. One address concluded 
with a prayer which may well have been the model for our 
Community Collect, it runs: 

0 Eternal Father, who, beholding us in thy well beloved Son, hast 
wrought in us that Thou mightest fit us to abide in his Love, grant us so 
steadfastly to look to Thee that we fail not of the purpose of Thy holy 
love, but may attain to the fullness of Thy divine compassion. 

'God is love' is the gospel, for all its simplicity we can never 
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said-no, sang! -all the Offices in the roar of the Falls. And it 
was not only spectacular things which could delight him, a letter 
to the school mistress at Cowley finds him missing her school 
and the children, and when as an old man he was driven through 
familiar places in London he said that he loved every stone. 
He probably loved every stone of Cowley too. There is a human 
side to both men and both were in some sense, in the world's 
sense, failures in that they were rather outside the main stream 
of the institutional Church of their time-Fr Gilbert was mark­
edly so. Fr Benson did have considerably recognition in a 
limited sphere in the Church, but he would have liked to be out­
side. He was not gratified by 'the world's accord', by being 
famous, being a name, being invited to preach and being listened 
to with respect-he would rather have been forgotten and cast 
out. 

Having noted some obvious likenesses we are led to ask 
the obvious question, was Fr Gilbert directly influenced by 
Fr Benson? Had he read him? In his 1963 Retreat 'The Service 
of Love' Fr Gilbert said that he 'had great help from Fr Benson's 
Exercises in my early days', but that is somewhat problematic 
as Fr Benson did not write a book called Exercises . So what did 
Fr Gilbert mean? It is likely that he was referring not to a book 
but to a method of prayer, probably the pattern deriving from 
the Spiritual Exercises of St Ignatius, the 'prelude', three points 
and concluding colloquy (or a collect) which Fr Benson used in, 
for instance, Benedictus Dominus ,  his Bible-based meditations 
for every day of the year. It is very possible that Fr Gilbert found 
such a formal method of prayer helpful in his early days. But, 
for me, that is not a very illuminating reference-Fr Benson's 
Colloquies , printed in heavy gothic script, are the least congenial 
part of his writings. And as it was a commonplace way of 
meditating it is odd for Gilbert to remark upon that when what 
was remarkable in Fr Benson was the theology bubbling away 
inside the rather stiff formal structure. In the same sentence 
Fr Gilbert acknowledges 'a debt of love to Fr Cary' and here we 
are on more significant ground for it is through Fr Cary that 
Fr Benson's vision and theology were transmitted to SLG, and 
Fr Cary provided the language and context in which Mother 
Mary Clare and Fr Gilbert were first able to share so fruitfully 
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their experience of the things of the spirit. It is at least likely 
that Gilbert visited Cowley for retreats in the years after the 
First World War , when he was wondering about a vocation to the 
priesthood, and if so he would certainly have become familiar 
with Fr Benson's writings. But he does not acknowledge him in 
the way that he does, for instance, Fr Figgis CR whose books he 
quotes with approval and whose thought he recognizes as 
seminal to his own. Nevertheless there may have been a con­
scious assimilation by Fr Gilbert of Fr Benson's theological 
vision, as well as what seems to me more important-a kindred 
spirit between them. They were able , independently ,  to see the 
same vision. 

That kindred spirit strikes us afresh when we recall Fr Gilbert 
and Fr Benson in the pictures of themselves which they have 
left in people's memories. Fr Benson was remembered as at his 
most characteristic when giving retreats , especially the retreats 
he gave in SSJE in the 1870s. He spoke extempore to the newly 
founded Society and his natural reticence fell away as he poured 
out daily addresses and 'instructions' for the month-long retreat. 
The atmosphere in the little chapel of the old Mission House 
(still visible in Marston Street seen from the Iffley Road) is 
well captured by Edward King: 'We follow him with a tele­
scope and now and then catch sight of him soaring in the 
heavens.' Isn't that reminiscent of Fr Gilbert? Sisters remember 
his retreats and the long homilies he gave in the chapel at 
Fairacres and say, 'he was way beyond us, but there was a 
spiritual communication, you caught something of what he 
meant just by being there .' 'The written word, as we read those 
retreats and homilies afterwards, really does not convey the 
experience of being there , though it may remind us of it.' That 
is a comment which has been made of both Fr Benson and 
Fr Gilbert. For the retreatants 'being there' was a privileged 
moment of insight into lives of intense prayer , both Fr Benson 
and Fr Gilbert were themselves 'there' in God. 

But beside this picture we must put another, we must picture 
Fr Gilbert as he was photographed at the Sydney, the old pub 
in the East End, where between the wars he expressed his 
practical concern for the unemployed and the homeless . The 
practical man with a deep social concern is as much 'the real 
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one of those three novices did stay the course, her name is on 
the shrine in the cloister, Sister Constance Mary of the Sacred 
Heart who died in 1945 and was professed in 1912, and mar­
vellously,  she left a bit of a record of those early days of the 
Community so we have her own account of her Clothing. There 
was no chapel at 16 Leopold Street so the Clothing was held in 
the chapel of the Convent opposite. Was it perhaps even held in 
the beautiful Camper chapel , which is now used, which was 
opened in 1907? It could have been, but Sister Constance Mary's 
account seems to indicate that it was somewhere in the older 
part of the building,  in the Sisters's former chapel , which was 
less grand and public. She says that the All Saints Sisters made 
little posies of flowers for the novices and that they included 
lilies of the valley-and they only realized afterwards that they 
would hardly have found lilies of the valley in the garden in 
November ! With the addition of three novices the little house in 
Leopold Street proved too small and it was at about this time 
that they moved to another in the Cowley Road. The house in 
Leopold Street however was firmly associated with Fr Benson. 
They did not have much reading material, their entire library 
fitted on the mantelpiece , but that Christmas of 1908 'is 
associated with Fr Benson's Spiritual Readings for Christmas 
which must have been our spiritual fare in refectory at that time' . 

A record of Fr Benson's homily on that November day in 
1908 has survived in a little hand-written notebook, the first part 
of which consists of notes of the addresses given by Fr Hollings 
during the preparatory nine days of retreat. Fr Hollings took as 
his subject the unity of the Spirit , with the text, 'Because ye are 
sons God hath sent forth the Spirit of his Son, crying Abba, 
Father'; Fr Benson, predictably but marvellously, chose 'God is 
love'. He was on well-loved and familiar ground; often in 
meditating on St John's gospel he had drawn out these themes 
and shared them as the substance of retreats with his own and 
other religious communities. It was still what he really wanted 
to talk about, his message for the pioneer members of this 
particular religious community whose vocation was to deal with 
spiritual things 'immediately , according to the Divine inspir­
ation, lifted up to God in energies of supernatural love'. So here 
is this venerable old man, he was eighty-four, nearly blind, his 
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but yet no form of the active life can be t ruly spiritual without con­
templation. 

All else is accidental. It is the contemplative l ife ga zing up t o  God 
and doing battle with Satan, which is t he essent ial characteristic of all 
Christian life. 

We must remember that our l ife as Religious is not something over 
and above the ordinary Christian life . It is only the ordinary Christ ian 
life developed under such regulations as are rendered necessary for 
individuals, because the Church at large has fallen away from her true 
spiritual calling of conscious and habitual union with Christ . 

I have quoted this passage at length for two reasons: because it 
highlights Fr Benson's understanding of the relation between 
the active and contemplative life, and as such may have some­
thing to say specifically to Oblates (whom he might well have 
preferred to nuns! ) ;  and because it just may be that these words, 
published in 1900, are part of the pre-history of SLG. If  I had 
been feeling called to the contemplative life at that time and 
had read those words I would have said with relief, 'Here at last 
is someone who understands, he knows what he is talking about' 
and I would have wanted to hear more. At about that time 
SSJE began to pray quite deliberately and specifically that a 
contemplative community would be founded. Fr Hollings formed 
a society for people who were feeling their way towards such a 
life, some of whom had tested their vocation in other religious 
communities, and it was in knowledge of this that in 1905 
Fr Page commissioned Fr Hollings to found SLG. 

The Community began when three postulants took up 
residence in a little house in Leopold Street, off the Cowley 
Road, in the lee of All Saints Convent. From 1906 onwards for 
the next four or five years Fr Hollings was drawing up our Rule, 
consulting about it with the Superior and members of his own 
Society, as well as with the Bishop of Oxford, so that Fr Benson 
was among the people who approved the Rule of the little 
Community. So he did know about us, he was party to our 
founding, and by 1908 he was prepared to be identified with us 
to the extent of coming along to preach at the Clothing not of 
the very first group of Novices, but of the three who were 
clothed on St Cecilia's day that year. Before turning to look at 
that sermon we can picture the Clothing Day in more detail for 
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Gilbert' as the man of prayer. And something similar is true of 
Fr Benson. As I was preparing this talk I went and looked for 
the Com per monument to Fr Benson which stands in the church­
yard of the parish church, St Mary and St John's in the Cowley 
Road. To begin with I missed it, I mistook it for a war memorial 
and only realized that it was what I was looking for as, with 
some difficulty, I made out the inscription carved at the foot of 
the tall stone crucifix. It says simply, 'Pray for Richard Meux 
Benson Founder of SSJE and Vicar of this parish' . I think 'Vicar 
of this parish' is a side of Fr Benson which is liable to get for­
gotten, but he was vicar of Cowley from 1850-1886, and thus 
for many years both before and after SSJE was founded. Being 
vicar of Cowley meant having the care of an expanding working 
class parish which had, to begin with, only the old Iron Church 
as the centre for worship-Fr Benson himself was responsible 
for the building of the present parish church. He visited the sick 
and the poor, he ran boys clubs and, as he was a keen boxer, he 
probably sparred with the lads. When he wanted to go to India 
in the late 1850s Bishop Wilberforce said, 'No, we need you in 
Cowley', so he must have been good at his job. And he was the 
friend and supporter of Charles Lowder and the first generation 
of slum priests working in the East End, going himself to London 
to lend a hand in the cholera epidemic of 1866. 

In their lives Fr Benson and Fr Gilbert contradict the notion 
that contemplation isolates a person in a religious ghetto which 
is somehow different from the real world. Both were theologians 
in the patristic sense ( 'a theologian is one who prays') and their 
theology was experiential, lived theology, the stuff of their ex­
perience. It is relevant here that Fr Benson loved to use anti­
thesis in his preaching and writing, it is one of the character­
istics of his style and a device by which he challenges us to look 
at the world differently. Fr Cary invited us to change our view­
point and look at the world from Calvary instead of looking at 
Calvary from the world ; Fr Benson too wants us to turn the 
whole thing round, to shift our perspective, to look at the world 
from God instead of looking at God from the world. Here he is 
in characteristic vein talking about the action of the Eucharist : 

We must not think of our Lord as descending to  the condit ions of 
earthly locality and contact by His presence in the Holy Eucharist. His 
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presence is after a heavenly and spiritual manner-a real presence­
whereas what is local and earthly is transitory and unreal. His Body is 
now passed into the heavens, to the reality of eternal glorification. He 
comes to us in the Holy Eucharist to be our spiritual food, raising us 
who feed upon Him out of the conditions of merely earthly life, to 
share His glory . So we are bidden, 'Lift up your hearts.' A presence by 
which He should descend to earth would be a second humiliation. His 
presence in the Holy Eucharist, so far from being a humiliation, is only 
possible by reason of His being glorified . . . . He loses none of His glory 
by taking the consecrated elements into union with Himself by the 
power of the Holy Ghost. ; (Letters, vol I ,  p. 273) 

Again and again he makes it clear that reality is located in God 
and it is that reality by which our transitory life is both judged 
and given meaning. Once we have seen that it makes all the 
difference, but it has to be said again and again because this 
twist, this shift of perspective, is not an instant conversion but a 
very gradual process. We slip back into looking at things in the 
way that the world does, the way everyone else does. Here are 
some more quotations from Fr Benson, taken mostly from 
his letters, to give you the feel of what is required : 

We cannot hold on to God save by being held up by God. 

We have not got to triumph for Christ, but he triumphs in us. 

We cannot Christianize the social system, save by raising it up to the 
life of the One Body, the power of the One Spirit. 

We have to work, but God will work beyond us. 

If we would know the Trinity, we must know ourselves taken into the 
Trinity. 

And, best of all, 'Think of the Religious Life not as a mode of 
living for God but as a mode in which God would live in you.' 

Fr Benson did not found a monastic community, or a con­
templative community, what he founded was a Society of 
Mission Priests; he called the place where they lived the Mission 
House and he did not like the monastic buildings which were 
put up while he was living in the United States. He did not 
have a romantic nostalgia for the Gothic, and he was certainly 
no Fr Ignatius attempting to recreate a medieval abbey. He 
was not, I think , much interested in the monastic life, he 
was supremely ir{terested in God. So what would he have 
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had to say about our sort of community? Before I learned that 
Fr Benson had actually had something to say to the Sisters of the 
Love of God, the only clue seemed to be a letter which he wrote 
in 1896 to someone who had written to him enquiring about 
the contemplative religious life. She felt she had a vocation to 
that way of life and asked what he thought about it. He said in 
reply that the world as it is, in 1896, is too much fretted by 
distractions and worries, there is too much going on, there is 
too much pressure, the conditions are lacking and, what is more, 
the present generation is not as tough as their forebears, could 
not cope with the necessary asceticism and would be attempting 
it almost certainly for selfish motives. It is much safer to be 
nursing the sick than to be involved in first-hand combat with 
Satan. He was making a fairly realistic assessment of the dif­
ficulties, but he was hardly encouraging. 

Rather more encouraging is what he said in the safe receptive 
atmosphere of a retreat to his own Society in the l 870's, though 
we have it now in its published form, Followers of the Lamb , 
published in 1900 (which may be the significant date for us to 
notice) : 

A Society may exist for contemplation,  abstraction from the world, 
dealing with spiritual things immediately according to Divine inspiration, 
lifted up to God in energies of supernatural love , and consequently 
tested by severe Satanic conflict . Such vocations must in every age be 
very rare. In our present age they are scarcely conceivable . They can 
scarcely be true unless they are , so to speak, forced upon the individual 
soul by external Providence. They have to be accepted with great 
humility, and not to be sought after by any presumptuous self-will . . . . 

We are not to think of a life of contemplation as if it were a tranquil 
life borne upon the wings of a dove , to abide in joyous vision and be at 
rest in God.  There can be no rest except in proportion to the puri­
fication of heart ,  no purification except in proportion as the agony of 
Satanic conflict squeezes out the life-blood of our corrupt nature . The 
spiritual deadness of a contemplative vocation can only be attained by 
the spiritual activity of Divine love-not a sentiment, but an energy; not 
gained by dreaming , but by suffering-suffering both of mind and body, 
accepted in the power of the Holy Ghost. . . .  

We are not, however, to think that we have no need to consider the 
contemplative life , because we are not called to pure contemplation. 
Separated from the active life, it is fraught with the greatest danger , 
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presence is after a heavenly and spiritual manner-a real presence­
whereas what is local and earthly is transitory and unreal. His Body is 
now passed into the heavens, to the reality of eternal glorification. He 
comes to us in the Holy Eucharist to be our spiritual food, raising us 
who feed upon Him out of the conditions of merely earthly life, to 
share His glory . So we are bidden, 'Lift up your hearts.' A presence by 
which He should descend to earth would be a second humiliation. His 
presence in the Holy Eucharist, so far from being a humiliation, is only 
possible by reason of His being glorified . . . . He loses none of His glory 
by taking the consecrated elements into union with Himself by the 
power of the Holy Ghost. ; (Letters, vol I ,  p. 273) 

Again and again he makes it clear that reality is located in God 
and it is that reality by which our transitory life is both judged 
and given meaning. Once we have seen that it makes all the 
difference, but it has to be said again and again because this 
twist, this shift of perspective, is not an instant conversion but a 
very gradual process. We slip back into looking at things in the 
way that the world does, the way everyone else does. Here are 
some more quotations from Fr Benson, taken mostly from 
his letters, to give you the feel of what is required : 

We cannot hold on to God save by being held up by God. 

We have not got to triumph for Christ, but he triumphs in us. 

We cannot Christianize the social system, save by raising it up to the 
life of the One Body, the power of the One Spirit. 

We have to work, but God will work beyond us. 

If we would know the Trinity, we must know ourselves taken into the 
Trinity. 

And, best of all, 'Think of the Religious Life not as a mode of 
living for God but as a mode in which God would live in you.' 

Fr Benson did not found a monastic community, or a con­
templative community, what he founded was a Society of 
Mission Priests; he called the place where they lived the Mission 
House and he did not like the monastic buildings which were 
put up while he was living in the United States. He did not 
have a romantic nostalgia for the Gothic, and he was certainly 
no Fr Ignatius attempting to recreate a medieval abbey. He 
was not, I think , much interested in the monastic life, he 
was supremely ir{terested in God. So what would he have 

22 

had to say about our sort of community? Before I learned that 
Fr Benson had actually had something to say to the Sisters of the 
Love of God, the only clue seemed to be a letter which he wrote 
in 1896 to someone who had written to him enquiring about 
the contemplative religious life. She felt she had a vocation to 
that way of life and asked what he thought about it. He said in 
reply that the world as it is, in 1896, is too much fretted by 
distractions and worries, there is too much going on, there is 
too much pressure, the conditions are lacking and, what is more, 
the present generation is not as tough as their forebears, could 
not cope with the necessary asceticism and would be attempting 
it almost certainly for selfish motives. It is much safer to be 
nursing the sick than to be involved in first-hand combat with 
Satan. He was making a fairly realistic assessment of the dif­
ficulties, but he was hardly encouraging. 

Rather more encouraging is what he said in the safe receptive 
atmosphere of a retreat to his own Society in the l 870's, though 
we have it now in its published form, Followers of the Lamb , 
published in 1900 (which may be the significant date for us to 
notice) : 

A Society may exist for contemplation,  abstraction from the world, 
dealing with spiritual things immediately according to Divine inspiration, 
lifted up to God in energies of supernatural love , and consequently 
tested by severe Satanic conflict . Such vocations must in every age be 
very rare. In our present age they are scarcely conceivable . They can 
scarcely be true unless they are , so to speak, forced upon the individual 
soul by external Providence. They have to be accepted with great 
humility, and not to be sought after by any presumptuous self-will . . . . 

We are not to think of a life of contemplation as if it were a tranquil 
life borne upon the wings of a dove , to abide in joyous vision and be at 
rest in God.  There can be no rest except in proportion to the puri­
fication of heart ,  no purification except in proportion as the agony of 
Satanic conflict squeezes out the life-blood of our corrupt nature . The 
spiritual deadness of a contemplative vocation can only be attained by 
the spiritual activity of Divine love-not a sentiment, but an energy; not 
gained by dreaming , but by suffering-suffering both of mind and body, 
accepted in the power of the Holy Ghost. . . .  

We are not, however, to think that we have no need to consider the 
contemplative life , because we are not called to pure contemplation. 
Separated from the active life, it is fraught with the greatest danger , 
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but yet no form of the active life can be t ruly spiritual without con­
templation. 

All else is accidental. It is the contemplative l ife ga zing up t o  God 
and doing battle with Satan, which is t he essent ial characteristic of all 
Christian life. 

We must remember that our l ife as Religious is not something over 
and above the ordinary Christian life . It is only the ordinary Christ ian 
life developed under such regulations as are rendered necessary for 
individuals, because the Church at large has fallen away from her true 
spiritual calling of conscious and habitual union with Christ . 

I have quoted this passage at length for two reasons: because it 
highlights Fr Benson's understanding of the relation between 
the active and contemplative life, and as such may have some­
thing to say specifically to Oblates (whom he might well have 
preferred to nuns! ) ;  and because it just may be that these words, 
published in 1900, are part of the pre-history of SLG. If  I had 
been feeling called to the contemplative life at that time and 
had read those words I would have said with relief, 'Here at last 
is someone who understands, he knows what he is talking about' 
and I would have wanted to hear more. At about that time 
SSJE began to pray quite deliberately and specifically that a 
contemplative community would be founded. Fr Hollings formed 
a society for people who were feeling their way towards such a 
life, some of whom had tested their vocation in other religious 
communities, and it was in knowledge of this that in 1905 
Fr Page commissioned Fr Hollings to found SLG. 

The Community began when three postulants took up 
residence in a little house in Leopold Street, off the Cowley 
Road, in the lee of All Saints Convent. From 1906 onwards for 
the next four or five years Fr Hollings was drawing up our Rule, 
consulting about it with the Superior and members of his own 
Society, as well as with the Bishop of Oxford, so that Fr Benson 
was among the people who approved the Rule of the little 
Community. So he did know about us, he was party to our 
founding, and by 1908 he was prepared to be identified with us 
to the extent of coming along to preach at the Clothing not of 
the very first group of Novices, but of the three who were 
clothed on St Cecilia's day that year. Before turning to look at 
that sermon we can picture the Clothing Day in more detail for 
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Gilbert' as the man of prayer. And something similar is true of 
Fr Benson. As I was preparing this talk I went and looked for 
the Com per monument to Fr Benson which stands in the church­
yard of the parish church, St Mary and St John's in the Cowley 
Road. To begin with I missed it, I mistook it for a war memorial 
and only realized that it was what I was looking for as, with 
some difficulty, I made out the inscription carved at the foot of 
the tall stone crucifix. It says simply, 'Pray for Richard Meux 
Benson Founder of SSJE and Vicar of this parish' . I think 'Vicar 
of this parish' is a side of Fr Benson which is liable to get for­
gotten, but he was vicar of Cowley from 1850-1886, and thus 
for many years both before and after SSJE was founded. Being 
vicar of Cowley meant having the care of an expanding working 
class parish which had, to begin with, only the old Iron Church 
as the centre for worship-Fr Benson himself was responsible 
for the building of the present parish church. He visited the sick 
and the poor, he ran boys clubs and, as he was a keen boxer, he 
probably sparred with the lads. When he wanted to go to India 
in the late 1850s Bishop Wilberforce said, 'No, we need you in 
Cowley', so he must have been good at his job. And he was the 
friend and supporter of Charles Lowder and the first generation 
of slum priests working in the East End, going himself to London 
to lend a hand in the cholera epidemic of 1866. 

In their lives Fr Benson and Fr Gilbert contradict the notion 
that contemplation isolates a person in a religious ghetto which 
is somehow different from the real world. Both were theologians 
in the patristic sense ( 'a theologian is one who prays') and their 
theology was experiential, lived theology, the stuff of their ex­
perience. It is relevant here that Fr Benson loved to use anti­
thesis in his preaching and writing, it is one of the character­
istics of his style and a device by which he challenges us to look 
at the world differently. Fr Cary invited us to change our view­
point and look at the world from Calvary instead of looking at 
Calvary from the world ; Fr Benson too wants us to turn the 
whole thing round, to shift our perspective, to look at the world 
from God instead of looking at God from the world. Here he is 
in characteristic vein talking about the action of the Eucharist : 

We must not think of our Lord as descending to  the condit ions of 
earthly locality and contact by His presence in the Holy Eucharist. His 
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their experience of the things of the spirit. It is at least likely 
that Gilbert visited Cowley for retreats in the years after the 
First World War , when he was wondering about a vocation to the 
priesthood, and if so he would certainly have become familiar 
with Fr Benson's writings. But he does not acknowledge him in 
the way that he does, for instance, Fr Figgis CR whose books he 
quotes with approval and whose thought he recognizes as 
seminal to his own. Nevertheless there may have been a con­
scious assimilation by Fr Gilbert of Fr Benson's theological 
vision, as well as what seems to me more important-a kindred 
spirit between them. They were able , independently ,  to see the 
same vision. 

That kindred spirit strikes us afresh when we recall Fr Gilbert 
and Fr Benson in the pictures of themselves which they have 
left in people's memories. Fr Benson was remembered as at his 
most characteristic when giving retreats , especially the retreats 
he gave in SSJE in the 1870s. He spoke extempore to the newly 
founded Society and his natural reticence fell away as he poured 
out daily addresses and 'instructions' for the month-long retreat. 
The atmosphere in the little chapel of the old Mission House 
(still visible in Marston Street seen from the Iffley Road) is 
well captured by Edward King: 'We follow him with a tele­
scope and now and then catch sight of him soaring in the 
heavens.' Isn't that reminiscent of Fr Gilbert? Sisters remember 
his retreats and the long homilies he gave in the chapel at 
Fairacres and say, 'he was way beyond us, but there was a 
spiritual communication, you caught something of what he 
meant just by being there .' 'The written word, as we read those 
retreats and homilies afterwards, really does not convey the 
experience of being there , though it may remind us of it.' That 
is a comment which has been made of both Fr Benson and 
Fr Gilbert. For the retreatants 'being there' was a privileged 
moment of insight into lives of intense prayer , both Fr Benson 
and Fr Gilbert were themselves 'there' in God. 

But beside this picture we must put another, we must picture 
Fr Gilbert as he was photographed at the Sydney, the old pub 
in the East End, where between the wars he expressed his 
practical concern for the unemployed and the homeless . The 
practical man with a deep social concern is as much 'the real 
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one of those three novices did stay the course, her name is on 
the shrine in the cloister, Sister Constance Mary of the Sacred 
Heart who died in 1945 and was professed in 1912, and mar­
vellously,  she left a bit of a record of those early days of the 
Community so we have her own account of her Clothing. There 
was no chapel at 16 Leopold Street so the Clothing was held in 
the chapel of the Convent opposite. Was it perhaps even held in 
the beautiful Camper chapel , which is now used, which was 
opened in 1907? It could have been, but Sister Constance Mary's 
account seems to indicate that it was somewhere in the older 
part of the building,  in the Sisters's former chapel , which was 
less grand and public. She says that the All Saints Sisters made 
little posies of flowers for the novices and that they included 
lilies of the valley-and they only realized afterwards that they 
would hardly have found lilies of the valley in the garden in 
November ! With the addition of three novices the little house in 
Leopold Street proved too small and it was at about this time 
that they moved to another in the Cowley Road. The house in 
Leopold Street however was firmly associated with Fr Benson. 
They did not have much reading material, their entire library 
fitted on the mantelpiece , but that Christmas of 1908 'is 
associated with Fr Benson's Spiritual Readings for Christmas 
which must have been our spiritual fare in refectory at that time' . 

A record of Fr Benson's homily on that November day in 
1908 has survived in a little hand-written notebook, the first part 
of which consists of notes of the addresses given by Fr Hollings 
during the preparatory nine days of retreat. Fr Hollings took as 
his subject the unity of the Spirit , with the text, 'Because ye are 
sons God hath sent forth the Spirit of his Son, crying Abba, 
Father'; Fr Benson, predictably but marvellously, chose 'God is 
love'. He was on well-loved and familiar ground; often in 
meditating on St John's gospel he had drawn out these themes 
and shared them as the substance of retreats with his own and 
other religious communities. It was still what he really wanted 
to talk about, his message for the pioneer members of this 
particular religious community whose vocation was to deal with 
spiritual things 'immediately , according to the Divine inspir­
ation, lifted up to God in energies of supernatural love'. So here 
is this venerable old man, he was eighty-four, nearly blind, his 
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legs weak, without any preliminaries or apologies plunging at 
once into theology and asking his hearers to make that crucial 
shift of focus, to take their stand in God. He begins with 
relationships within the Trinity�and perhaps he was contri­
buting something to the 'pre-history' of the Trinity icon in our 
Community, Rublev's icon which is so entirely at home on our 
altar. The rhythm of relatedness which informs the Trinity is 
not abstract, merely a pattern whose unfolding and recurring 
beauty satisfies us as we watch it from afar; it is fellowship into 
which we are joined by virtue of our baptism, the Father seeing 
the Son in us and loving him, the Holy Spirit stretching us to 
'the fullness of the stature of Christ', Divine Love moving in us, 
reflected in all our circumstances, and returned in our loving 
response. Fr Benson says that we may experience the love of 
God and says, so characteristically, 'You are called the Com­
munity of the Love of God. Take care you are rising up to your 
name.' And he tells us that 'we cannot rise up by the mere effort 
of human nature ; we cannot rise up except by the power of that 
eternal Spirit of Love who is the very essence of Love.' 

The homily is a treasure both because it is Fr Benson's word 
to us as a Community and because, in a remarkable way, it is a 
distillation of his theology and his rationale of the religious life­
community life lived from and to the social life of the Trinity. 
It is reproduced in full below, but it is likely that what we have 
is no more than notes of what was originally said, so that 
although there are clear and complete sentences the thought is 
not always developed and the progression of thought is not 
always clear. It is well supplemented by the retreats which he 
gave in the Convent of St Mary and St John, Aberdeen, in 1873 
and 1877, published in the Cowley Evangelist ,  in which the 
dynamic character of his theology is evident, as is the emphasis 
he put on the work of the Holy Spirit. One address concluded 
with a prayer which may well have been the model for our 
Community Collect, it runs: 

0 Eternal Father, who, beholding us in thy well beloved Son, hast 
wrought in us that Thou mightest fit us to abide in his Love, grant us so 
steadfastly to look to Thee that we fail not of the purpose of Thy holy 
love, but may attain to the fullness of Thy divine compassion. 

'God is love' is the gospel, for all its simplicity we can never 
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said-no, sang! -all the Offices in the roar of the Falls. And it 
was not only spectacular things which could delight him, a letter 
to the school mistress at Cowley finds him missing her school 
and the children, and when as an old man he was driven through 
familiar places in London he said that he loved every stone. 
He probably loved every stone of Cowley too. There is a human 
side to both men and both were in some sense, in the world's 
sense, failures in that they were rather outside the main stream 
of the institutional Church of their time-Fr Gilbert was mark­
edly so. Fr Benson did have considerably recognition in a 
limited sphere in the Church, but he would have liked to be out­
side. He was not gratified by 'the world's accord', by being 
famous, being a name, being invited to preach and being listened 
to with respect-he would rather have been forgotten and cast 
out. 

Having noted some obvious likenesses we are led to ask 
the obvious question, was Fr Gilbert directly influenced by 
Fr Benson? Had he read him? In his 1963 Retreat 'The Service 
of Love' Fr Gilbert said that he 'had great help from Fr Benson's 
Exercises in my early days', but that is somewhat problematic 
as Fr Benson did not write a book called Exercises . So what did 
Fr Gilbert mean? It is likely that he was referring not to a book 
but to a method of prayer, probably the pattern deriving from 
the Spiritual Exercises of St Ignatius, the 'prelude', three points 
and concluding colloquy (or a collect) which Fr Benson used in, 
for instance, Benedictus Dominus ,  his Bible-based meditations 
for every day of the year. It is very possible that Fr Gilbert found 
such a formal method of prayer helpful in his early days. But, 
for me, that is not a very illuminating reference-Fr Benson's 
Colloquies , printed in heavy gothic script, are the least congenial 
part of his writings. And as it was a commonplace way of 
meditating it is odd for Gilbert to remark upon that when what 
was remarkable in Fr Benson was the theology bubbling away 
inside the rather stiff formal structure. In the same sentence 
Fr Gilbert acknowledges 'a debt of love to Fr Cary' and here we 
are on more significant ground for it is through Fr Cary that 
Fr Benson's vision and theology were transmitted to SLG, and 
Fr Cary provided the language and context in which Mother 
Mary Clare and Fr Gilbert were first able to share so fruitfully 
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consciously concerned about this than Fr Gilbert was, but as 
a direct inheritor of the Oxford movement he certainly shared 
in and helped to transmit that great rediscovery of the tradition. 
He came up to Oxford as an undergraduate at Christ Church in 
1845, just as Newman was on the point of seceding to Rome­
and it seems typical of his disconcem for accepted opinions that 
he espoused the Tractarian cause just as it was threatening to 
fail. He became a disciple of Pusey, and it is very likely that 
Pusey was his confessor. If anyone stands behind R.M. Benson 
as a father figure it is Pusey, rather in the same way as William 
of Glasshampton stands behind Fr Gilbert. They had both 
experienced the tradition not only through written texts but as 
a living relationship with a spiritual father. Yet Fr Benson was 
less 'churchy' in his sources of inspiration than Fr Gilbert, 
rather more protestant, more a man of the Bible only. Fr Cary 
says that he did not really rely on anyone later in church 
history than St John the Evangelist, though we might place him 
somewhere between St Bernard and St John of the Cross, with 
both of whom he had a certain spiritual affinity. It is not easy 
to trace his sources, he was widely read in the Fathers but he 
seldom gives either direct quotations or references. 

There are other points of likeness between Fr Gilbert and 
Fr Benson which spring at once to mind. Both were fighters, 
warriors in the spiritual life with no illusions about the battle 
they had undertaken. Fr Benson called his commentary on the 
Psalms War Songs of the Prince of Peace. Both were masters in 
both the mystical and the ascetic tradition, and they can both 
be formidable in the standards they set for us. So it is good to 
remember that they can both surprise us with revelations of 
their human-ness: Mother Mary Clare likes to remind us that 
Fr Gilbert knew and enjoyed a good wine when he met one, and 
Fr Benson too, who constantly preached about being dead to 
the world, 'entering into the deadness of the religious life', 
reveals a surprising capacity for enjoyment. When he eventually 
fulfilled a life-long ambition to visit India he got up specially to 
see the Taj Mahal by moonlight and then wrote a long letter 
back to Cowley full of his appreciation and enjoyment of the 
beauty of it. Likewise when he visited Niagara Falls he celebrated 
it in a long letter, telling how he found a stone to sit on and 
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get to the bottom of it, there is infinite variety in the ways in 
which it can be said. It is not too much to say that for Fr Benson 
the saving emphasis comes on the first word, God is love. Our 
love as well as our reality derives from and is defined by his. 

* * * 

G OD IS LO VE 

The love of the Father and the Son for each other shows 
itself forth in the Holy Spirit, the bond of eternal Love. 

We must rise up in the power of the Holy Spirit so as to 
rejoice in that love wherewith the Father and the Son love one 
another. We are apt to think of God 's love as something which 
might be measured by what he does for the creature. He shows 
pity, to draw us into his love-but love is something higher than 
pity. Pity is one part of our training for love. If we would love 
we must do so by the Holy Spirit shed abroad in our hearts. 

Think of the love of God, in that the only-begotten Son is his 
Image, and is the power whereby we are created. The Father, 
the Source of Creation, the Son the power of creation, by the 
operation of the undivided Spirit have called us by the Divine 
Image ( contrast with the brute creation). 

Man must therefore live in the love of God. Realize the love 
he has for us because we are the image of his Son. We must take 
care we are continually meditating on the love of God which is 
his love. His love is the operation of his own Divine Being 
towards man. We are formed in his own l ikeness. He must see 
his love reproduced in us, and so we rejoice in his love. Men fell 
away from that likeness into sin, and so became the o bject of 
divine pity-not of mere pity, such as might be given to inferior 
beings , but of love which might raise a man out of the state of 
sin to the sweet reciprocation of it. 

Think of the love of the Redeemer which raised us out of 
that state. Cast out the fear which hath torment. 

There is an intensity of joy, filial joy, operating towards our 
Father even as his love operates towards ourselves. The only 
controlling desire of our hearts must be 'Hallowed be thy Name '. 

It is to be feared that people often desire man 's salvation for 
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man s sake, but that is not the true love. True love is that by 
which man rises to God in order that his love may be manifested 
in the kingdom prepared from the beginning. We cannot rise up 
by the mere effort of human nature; we cannot rise up except 
by the power of that eternal Spirit of Love who is the very 
essence of Love. We must look to have the Divine Love operative 
in ours elves, lifting us out of dar kness into life and a love beyond 
human nature. We cannot love him with a love beyond the 
faculties of human nature, but these must be ta ken up into him. 

So take care you have the love of the eternal Trinity con­
tinually present to your minds as the power whereby we are 
drawn near to Love eternally-to Love eternal itself, coeval with 
our creation, creating us for his own delight, then, when man 
had fallen away, redeeming us, and after that giving us back the 
life from which we had fallen, and lifting us up to faith in Jesus 
Christ. 

Let us make our life a continual contemplation of the Divine 
Trinity eternal in his glory, embracing us in his own perfection. 
We cannot know God except by loving him. We must know that 
love as being the life unto which we are called. 

You are call ed the Community of the Love of God. Take care 
you are rising up to your name. We surrender ourselves to him, 
but we can only fall prostrate at his feet. He lifts us up that he 
may kiss us with the kisses of his mouth. 

Be careful not to think of the love of God as if it meant 
the bestowal of external benefits. We can love God only in pro­
portion as we suffer for him. We must not think of the love of 
God as if it meant all happiness, all joy; it is rather the triumph 
of the cross. We give ourselves up to be crucified with him. It is 
not a mere human thought of bounty, but the contemplation of 
his majesty. He calls us to dedicate ourselves to him, to take up 
the cross, not as a hard thing, but as a most joyous vocation. We 
embrace every suffering which God can be pleas ed to send. There 
is no suffering which does not in some way unite us with the 
pierced hands .  

Lo Fe him in the fullness of Divine Love. Praise him for every 
beneflt of outward life, but a bove all for the divine redeeming 
love unto which we are called. Let us see that we are giving our­
selves up to the love of God, to a new life which the world does 
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work was needed : the First World War itself proved to be a 
'founding force' and the long ministry of Fr Cary SSJE as our 
Chaplain General ( 1 9 1 5- 1 950) gave to the Community a 
coherence and stability which it had lacked at Fr Hollings' 
death. To understand what the Community has become , and to 
be open to what the Holy Spirit is saying to us now, it may help 
us to recognize and associate two other spiritual masters , 
although one preceded Fr Hollings in time and the other did not 
find his way to Fairacres until the 1 960s-R. M.  Benson and 
Gilbert Shaw. 

The similarity between these two men has only recently been 
pointed out to me, but having seen it now I am amazed that I 
had not seen it before . Both are rather solitary figures ,  craggy , 
not easily accessible, and the comparison is helpful as it can 
serve to light up each of them-and flint on flint may kindle a 
spark for us. It may also explain why Fr Gilbert felt so at home 
among us in the last years of his life and why his teaching 
took root so readily. Thus, for instance , a paragraph about 
Fr Gilbert's teaching can be applied verbatim to Fr Benson : 

Much of Fr Benson s teaching is, basically, an exposition of the Biblical 
revelation. He has a unitive vision of the relationship of creature to 
Creator and of man's primary purpose as being to image God and to live 
in his likeness. This is made possible for us by the fact of the Incarnation 
whereby 'the perfect obedience of the Son has perfectly restored the 
whole purpose of God for man'. He says that 'It is from the revelation 
of Scripture that our prayer must move , because it is in Scripture that 
we learn to depend and wonder, and so to worship.' And the revelation 
of Scripture is not something outside ourselves, but something integral 
to our life of faith and this is what he tried to help us enter into and 
appropriate personally. 

(Sr Edna Monica SLG , from a talk to the Oblates) 

Both were emphatically men of the Bible , most of Fr Benson 's 
published works are commentaries on Scripture , though he 
brings to his exposition a patristic mode and striking originality 
which must have come as a surprise to his late-Victorian readers. 
We associate Fr Gilbert with the recovery of 'the great tradition' ,  
was Fr Benson also concerned to make the riches of the tra­
ditional teaching of the Church available so that people could 
understand it and claim it for themselves? I think he was less 
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R.M. BENSON AND 
THE SISTERS OF THE LOVE OF GOD 

Adap ted from a talk given at the Oblates ' Retreat, 
October 1 98 7  

SISTER ROSEMARY SLG 

'IT IS NECESSARY' , Thomas Merton is reported to have said, 'for 
everyone to have a guru-but it is not necessary to know who he 
is.' A g lance at the history of the revival of the religious life in 
the Church of England in the nineteenth century might suggest 
that it is necessary for every religious community to have a 
founder, preferably a strong-minded Victorian, but it may be 
that there is a riddle of spiritual affinity and growth which is 
less susceptible to observation, and that only final enlightment 
in the vision of God will disclose to us all who have been our 
helpers and guides along the way. And then our joy will include 
recognizing and thanking them. 

In the story of our own Community the figure of Fr George 
Seymour Hollings SSJE , who in 1905 was commissioned by his 
Superior to undertake the venture of founding a contemplative 
community for women, is not strongly drawn. He emerges as a 
man of prayer who inspired confidence and loyalty, who pro­
ceeded with discretion and simplicity and in the very early days 
of the Community gave it characteristics which have endured: 
a modem Rule drawing on scripture and monastic tradition, but 
with its own spirit ; the name 'The Sisters of the Love of God'; 
the feast of the Holy Name as our patronal festival and the goal 
of making our lives 'an offering of adoring contrite love'. 
He died while celebrating Mass at Fairacres in Holy Week in 
1914, and Fr Benson, who founded the Society of St John the 
Evangelist , wrote a little wistfully of his own failing earthly 
sight and longing for the 'vision that is to be' : 'It was a blessed 
transition for Fr Hollings . . .  Earthly things seem to lose all 
their importance in that momentary transition. "Even so, come 
Lord Jesus," is the cry that rises irresistibly from our hearts.' 
But for the little Community to survive and discover its 
vocation and potential in the twentieth century more ground-
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not, cannot, unders tand-but you do, for his Spirit has spoken 
within your hearts, and called you. You are taken into that 
sacred humanity which the Son of God assumed. Jn that 
humanity offer yourselves living sacrifices by the power of the 
Holy Spirit. 

May God give you grace to live in continual experience of the 
love of God, not as someth ing too great to bear, bu t as the 
power whereby we rise to live in the power of his heart, in the 
power wh ich is immortal. 

0 the immortal love of God by wh ich we are more than 
conquerors! 'This is the victory which overcometh the world' 
even the faith wh ich worketh by love. 

29 



THE FELLOWSHIP OF THE LOVE OF GOD 

JOAN SPITTAL 

SINCE its inception in Edin burgh in 1941 under the guidance of 
Fr Lucius Cary SSJE , the then spiritual director of SLG, the 
small group which he called 'The Fellowship of the Love of God' 
has grown in numbers and in prayerful commitment to the same 
priorities and values as the Sisters of the Love of God. There is 
now a world-wide membership centred on the Convent of the 
Incarnation, Fairacres , Oxford, and to a lesser extent on the 
smaller houses at Hemel Hempstead, Burwash and Staplehurst , 
each of which gives its own distinctive opportunity for sharing 
in the monastic life of discipline and prayer. 

From the beginnings, and after the turmoil of two world wars , 
the purpose of FLG has been to set up and encourage, with the 
help of the Holy Spirit , and in conjunction with the Sisters, an 
ever deepening life of contemplative and intercessory prayer. As 
the Sisters in their calling inevitably place a very high value on 
silence and solitude so too members of the Fellowship, if they 
are to enter as fully as possible into the life of the Community, 
will find silence and solitude are key elements in their daily life. 

Those who found their vocation in SLG, from its earliest 
beginnings in 1906, were people committed to witness, by a life 
given to prayer and discipline, a life requiring unfaltering faith 
in the unseen truths, that God is , that God loves, that God cares 
and works in and through lives given to him irrevocably. 

A measure of withdrawal is necessary to safeguard prayer. 
For SLG enclosure is not an end in itself but a condition in 
which deep contemplative prayer can take place. While it is true 
that times and places for withdrawal can be made and found 
everywhere, even in a busy city , yet for the building up of a 
contemplative religious family every effort must be made to 
secure the conditions that will be most fruitful. In this SLG is 
following in the great tradition of the Desert Fathers and the 
early monastic orders whose contemplative prayer has been a 
bulwark against evil all down the ages : the Benedictines , the 
Cistercians, the Carthusians ,  the Carmelites and all those who in 
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Convent of St Mary and the A ngels, Hemel Hempstead, which celebrated 
its 60th A nniversary 27  July 1988. From a photograph by A nne Lindsay. 
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result of frequent contact with a Maori community near Auck­
land. They taught me much about their own cultural and 
spiritual values but they also began, once they knew me well, to 
probe me by asking: 'Where are your spiritual values?' Their 
questioning led me back to a living and witnessing faith in 
Christ. It led me during my 1986-7 stay in the United Kingdom 
to travel to Wales-the land of my forebears-and to drink 
deeply from the living waters of Christ's presence with us at 
holy places in and near to St Davids and, especially, on Bardsey 
Island. 

Let us then give thanks to God for the many and various 
ways that Jesus has chosen to reveal himself to each one of us. 
Let us pray that this grace remains with us always. 

This is a slightly revised version of a sermon preached at the 
Conven t of the Incarnation, 5 July I 98 7. Fr David Williams, 
Priest Librarian, Pusey House 1 986- 7, is presen tly a non­
stipendary priest in the Diocese of Auckland, New Zealand 
where he lectures in Law at the University of Auckland. 
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utmost faith have committed themselves to the silent warfare of 
the spirit. 

All who seek association with SLG in and through the 
Fellowship of the Love of God will be motivated by the same 
priority of values. Prayer, increasingly contemplative in spirit, 
pursued at great cost, will take the foremost place in their lives. 
The offering of the Eucharist and the Divine Office (whether 
the Monastic Office or Matins and Evensong) will have their 
rightful place, and will be nourished by the spirit of prayer built 
up in the silent waiting upon God which will find its place in 
the life of every FLG member. 

While the silence and solitude practised by the Sisters is now 
not as absolute and total as it once was, still the life of the Com­
munity is based in deep silence and cherishes the solitude of the 
cell, where each Sister can experience, if faithful, an ever growing 
intimacy with God. For those called to become members of 
FLG these conditions of silence and solitude will become in­
creasingly important in their lives. Of course these disciplines 
will have to be seen in relation to the life of each individual; 
their practice has to be relevant to the call received from God 
by each person if it is to be fruitful. A person fulfilling such a 
vocation in the world will obviously not be called to the same 
degree of silence and solitude as a Professed Sister of SLG. But 
no member of FLG would really be sharing in the spirit of SLG 
if these two basic elements found no place in her life. 

Now, in 1988, as we approach the end of the 20th century, 
the world sometimes seems as perplexed and perplexing-and 
even frightening-as it ever did. Racism, hunger, appalling 
poverty, drug taking, Aids, the ever present national and inter­
national disagreements and divisions-even, sadly, within the 
church itself-are all too evident. Through the Community's 
journal, the Fairacres Chronicle , and possibly by attending one 
or other of the FLG retreats held each year as well as through 
personal contact with SLG through visits or letters, the members 
of the Fellowship may receive the spiritual nourishment and 
guidance necessary to help in the fight against the evils of our 
own day. To hold up to God the needs and sins of the world in 
intercessory prayer, we have to travel through darkness and 
weariness, but there is light at the end of the tunnel, although in 
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this life we see it only 'in part'. 
As Simon Weil says so aptly: 
To be only an intermediary between the uncultivated ground and the 
ploughed field, between the data of a problem and the solution, between 
the blank page and the poem, between the starving beggar and the 
beggar who has been fed . . . .  

The will of God, How to know it? If we make a quietness within our­
selves, if we silence all desires and opinions and if with love, without 
formulating any words, we bind our whole soul to think 'Thy will 
be done', the thing which after that we feel sure we should do ( even 
though in certain respects we may be mistaken) is the will of God. For 
if we ask him for bread he will not give us a stone. 

(Gravity and Grace, Routledge and Kegan Paul, 1952, p. 41.) 

This, with God's help, is our life in FLG. 

F. L. G. RETREATS 1988 - A Reminder 

F.L.G. Retreat, St Columba's House, Woking, Surrey 
Monday 19th September-Friday 23rd September 

Conductor : Revd Canon John Byrom 
Cost : £64.63 + Share of Conductor's expenses. 

F.L.G. Retreat, Bishop Woodford House, Ely, Cambs. 
Friday 14th October-Sunday 16th October 

Conductor : Revd Victor Stock 
(Priest Associate SLG) 

Cost : £28.50 + Share of Conductor's expenses. 

Would FLG members wishing to attend either of these retreats please 
let Miss Joan Spittal know : 27 The Lanes, 

Bampton, 
Oxfordshire OX8 2JG 
Tel: 0993 85 1392 
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book would bring about compensation in some new way. Mean­
while, in the village of the attackers there was a slave who had 
been captured in a foray against another tribe. He was already 
literate and he was able to read the gospel to the warriors who 
had brought it home as booty of the raid. After some time the 
people of this village collectively decided that they wished to 
become followers of Jesus Christ, and they also decided that 
they must first visit Waharoa and humbly ask forgiveness for 
killing Tarore. That their tribal enemies should come to them 
in a spirit of humility and reconciliation was 'compensation' 
indeed for the people of Waharoa. Soon the people of both 
communities were baptized by missionaries who came to nurture 
the faith that they had thus come to. 

The gospel of Luke continued its journeying as the slave, now 
freed as a consequence of his conversion, returned to his own 
people. A little while more and not only were his kinsfolk ready 
for baptism but also his chief, Tamihana Te Rauparaha, became 
a fervent missionary to his fellow-Maori. A striking feature of 
Tamihana's missionary work was that he travelled to many 
remote settlements of Te Wai Pounamu (the South Island) 
preaching the Christian gospel to communities whom his own 
warrior-chief father had plundered and subjugated in an earlier 
decade. So it is that the Revised Calendar ( 1980) of the Church 
of the Province of New Zealand now contains these two entries: 

Oct. 19 
Theme : 

Taro re of Waharoa, 1836 
A little child shall lead them. 

Oct. 22 Tamihana Te Rauparaha, Missionary to 
the South Island, 1876 

Theme : A Maori Evangelist. 
The commemorations call our attention to the remarkable ways 
in which Christ reveals himself to those whom he chooses. The 
remoteness of Maori society in the nineteenth century from the 
life of the historical Jesus was not an impediment to Maori 
understanding of Christ's uniqueness and the power of his saving 
grace. The 'great cultural gap' need not be a problem for us 
today either. Indeed, to conclude on a personal note, the 
renaissance of my Christian commitment (after some years of 
alienation from the life of the Church) came about directly as a 
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This leads me to reflect in particular on these words in the 
Lucan gospel account: 

I bless you Father, Lord of heaven and of earth, for hiding these things 
from the learned and the clever and revealing them to mere children . . .  
no one knows who the Son is except the Father and who the Father is 
except the Son and those to whom the Son chooses to reveal him. 

(Luke 1 0: 21- 2 2) 

This reflection describes a part of the story about how Jesus 
revealed himself to a people as physically remote from Palestine 
as it is possible to be-the Maori people of Aotearoa and Te Wai 
Poumanu which we now know as New Zealand. The Maori, like 
all tribal peoples outside of Europe, were often characterized 
by nineteenth century Europeans as 'mere children', even by 
those who set out to seek the salvation of their souls. The Church 
Missionary Society work began in New Zealand in 1815 and 
Wesleyan missionaries arrived shortly after that. Although the 
Maori were interested in many of the things possessed by 
Europeans, they proved remarkably resilient to calls for con­
version to the Christian faith. Dedicated evangelical missionaries 
saw years pass by without apparent reward. It was ten years 
before the first C. M.  S .  convert was baptized and he was an old 
man who died shortly thereafter. It was another five years until 
the second baptism took place in 1830. During the ensuing 
decade, however, a remarkable paradigm shift occurred which 
saw large scale collective conversions unforeseen by the early 
missionaries and virtually in spite of their largely individual-soul 
oriented methods. 

The new skill of literacy was highly prized by many Maori . 
One of them was a chief from Waharoa who sent his teenage 
daughter, Tarore, to learn to read Maori at the mission station of 
the Revd A.N. Brown. She returned a while later with just one 
book-the gospel of Luke-which she read time and again to her 
people. In 1836 Tarore was killed, in a surprise attack by 
warriors of a neighbouring enemy tribe, as she lay sleeping with 
the gospel by her side . Traditionally her own tribe would have 
sought retaliatory compensation for her death by an attack on 
those responsible, but her father prevailed upon them to forego 
this traditional response. He urged them to remember the lessons 
of Tarore's book and he was confident that the God of the 
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BOOKS 

S UCH A LONG JO URNE Y: A Biography of Gil bert Shaw, Priest 
by R.D. Hacking. Mowbray, 1988, £8.95. 

Gilbert Shaw was an unusual person and therefore an unusual 
priest. There were contradictions in him which I am not sure 
that his biographer has fully faced. He loved photography, land­
scaping, became a keen carpenter, and was once said to be the 
only person 'who could get the boiler to work' ; yet he couldn't 
learn to drive a car. He was a fierce ascetic who enjoyed a good 
wine at the Athenaeum. He had a fine theology of wholeness 
which would not separate spirit from matter and rejected a 
piety that could hold back revolutionary change ; and yet, till 
late in life, his savage self-discipline often seemed to crush 
natural instinct, and to result in an intimidating direction of 
others. 

He came of a well-to-do family, and his father, a QC and Par­
liamentary advocate, assumed he would follow the same course. 
Indeed, Gilbert, after Eton and Cambridge, was called to the Bar 
in 1913. He married into a legal family, and had a son before he 
decided he was not meant for the Law. After a 'conversion ex­
perience' he became an active layman. He worked briefly as a 
farmer (unsuccessfully), but finally was ordained as a priest. He 
was cut out of his father's will; and his wife, Sylvia, though a 
devout Churchwoman, found it hard to accept-she had married 
a barrister, not a parson. But even harder demands would be 
made on her later. Before ordination Gilbert had a mysterious 
'psychic' trauma connected with Roman pagan ruins near 
Eynsham where he had been on a mission. This led to a break­
down, which seems to have been cured by a visit to South Africa 
where he stayed for a few months in a house of the Community 
of the Resurrection, Johannesburg. And this settled the matter 
of ordination. 

By now he had come under the influence of the pioneer 
contemplative, Fr William of Glasshampton, who though living 
as a hermit was sufficiently in touch with 'the world' to be 
(improbably) confessor to Stanley Baldwin, the Prime Minister. 
Gilbert became Vice-principal of St Paul's Missionary College in 

33  



Burgh (Lines.) in 1 924, and was ordained. Here he began to 
teach the disciplines of the spiritual life with great rigour (and 
success) for three years, and then became the Travelling Sec­
retary of the Association for Promoting Retreats .  All this took 
him away from his family ; and even more so did his next step, 
which was to answer the challenge of the East End. He was 
licensed to All Saints' Poplar, but was not a curate :  instead he 
tried to live as near to the poor as possible , so as to reach the 
unchurched and hostile . Soon he found himself involved in 
directly political activity with radical priests like Fr John Groser. 
Through this he became known for his reports on conditions : 
and was asked to join a small group of men of great intellectual 
distinction like J . S . Oldham (its founder) , T. S . Eliot , Karl 
Mannheim, H .A . Hodges, R .H .  Tawney-'The Moot '-from 1 938  
to 1 945. But he was perhaps a little out of his depth here. 

So when he left Poplar he was glad to be offered work at 
St Anne's Soho. This was a bombed church: only the tower 
was left , but the clergy house next door was turned into a 
"Centre for Christian Discourse' .  (A popular Daily said :  'Soho has 
Mission for Highbrows'.) Here he worked from 1 942- 1 946. 

Although Gilbert was fully identified with the aims of the 
house (Fr Hacking is wrong about his alienation), it was also 
at St Anne's that he was able to expand the ministry he had 
already begun among the psychically disturbed ,  and particularly 
among those under demonic possession . And it was here that the 
present reviewer met him most frequently. I never knew him 
well, but I chanced to be staying at St Anne's, and was suddenly 
called in , as the only priest available at the time,  to play a brief 
and tiny part in the notorious case of 'Pauline' (as the biographer 
calls her) . She had undoubtedly been under the influence, 
indeed ,  control, of 'the black arts' from the age of twelve. 
Gilbert had come across her in 1 929 ;  he was still trying to deliver 
her from these powers, though this was not completed till 1 95 1 .  
She was also staying at St Anne's ; and I was asked to 'stand by' 
in case she should be 'attacked' by these evil powers that night. 
She was ; and I performed the (temporary and minor) exorcism 
as instructed. It was my first experience of such a case , and I 
remember two things. First , that Gilbert was perfectly in com­
mand (though at enormous spiritual cost to himself) ; and ,  
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A WATER PLANT IN THE SOUTH PACIFIC 

DAVID WILLIAMS 

THERE ARE contemporary theologians who stress the 'great 
cultural gap' between life in first century Palestine and our own 
modern civilization here in Britain . They insist that there is a 
'cultural gulf' between Jesus of Nazareth and women and men 
living today. They approve the insights of Dr Albert Schweitzer, 
the great German theologian, musician and missionary, who 
in The Quest of the Historical Jesus wrote :  

As a water plant is beautiful  so long as it is gro wing in the water, but 
once torn fro m its roots withers and becomes unrecognizable, so it is 
with the historical Jesus when he is wrenched loose from the soil of 
Palestine and the attempt is made to conceive him historically. 

As a consequence we are urged to discard as unhelpful myths 
much of the Church's teaching about Jesus, including notions of 
Jesus' uniqueness and perfection and about his centrality in our 
understanding of our relationship with God. 

Of course it is true that there is indeed a cultural gap between 
our twentieth century social conditioning and cultural per­
spectives as compared with the understandings of those living 
in first century Palestine .  Usually we read the Gospel narratives 
without being conscious of this gap although occasionally we 
may be made vividly aware of it . Thus I remember seeing a 
'herd of goats' from a canal boat only to be corrected by the 
lock-keeper that they were a flock of 'Jerusalem' or 'Jacob'  
sheep. Being the son of a New Zealand sheep farmer familiar 
with the Romney Marsh breed of sheep (which were indigenous 
to Kent) I had never conceived of any difficulty in separating 
sheep from goats. I now read the Last Judgment passage in 
Matthew 25 : 3 1 ff. with quite a different understanding of and 
feeling for the perplexity felt by those placed on the King's 
left hand! And yet the fact is that the message of Jesus Christ 
has been taken to every corner of our globe and there are 
Christian communities which include members from virtually 
every nation , race and tribe on earth. The 'water plant' of the 
message about Jesus Christ survives and indeed flourishes in 
cultures utterly remote from the sea of Galilee. 
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thinking about the history behind the Crusader's cross, I've come 
to see that for me at least it bears a further level of meaning, 
and one which binds together the significance it derives from its 
history and from ours, with its primary meaning as the sign of 
redemption. I have called 'our' cross a contradictory sign: it 
might be better to say 'a sign of contradiction'. The cross is 
always that : a symbol of death and defeat but also of life and 
victory; of shame and of triumph; of love and of hate. Because 
of its history or its story, I find that our Crusader's cross serves 
to remind me that our motives are often mixed and that even 
when we sincerely intend or desire the highest good we may, 
through our ignorance or weakness, or our own deliberate fault, 
be found on the side of the evil we have promised to oppose: 
the world, the flesh, the devil. But Christ's victory on the cross 
is greater than the sum of our weakness, our unfaithfulness, our 
wickedness and failure; and in that victory he wills that we 
should participate. So when the cross is given to a Sister making 
her Profession in Life Vows, it is blessed in these words: 

Bless, 0 Lord, and sanctify this cross and grant that she who bears this 
sign of the life-giving Passion of your Son may, through the offering of 
her own life, show forth the power of his resurrection. 

And it is in the power of the resurrection that we go on praying 
for the peace of Jerusalem: that is, for peace in our own heart 
and in our community; for peace in the earthly Jerusalem and 
in every city and place on earth; for the peace which belongs to 
the new Jerusalem not built with hands whose foundation is in 
heaven, the city of the living God. 
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second, that he demonstrably had developed telepathic powers 
himself. For he told us next morning on the phone, that (though 
he was living some miles away) he had woken at 6.00 a.m.­
exactly at the moment she had had a further 'attack' -and had 
to kneel at once by his bed to pray forcibly against her invisible 
persecutors. When he left St Anne's in 1946, he was drawn 
increasingly into this specialist area of ministry. And certainly 
one of his two greatest contributions to the Church lay in his 
reports, lectures, written prayers and liturgical forms for these 
arcane and daunting phenomena. His expertise and calm, 
unsensational acceptance of their reality-carefully guarded 
by regular referrals to Christian doctors and psychiatrists-are 
exemplary. 

The other contribution is, no doubt, the greatest of all, and 
arose from a dramatic meeting between Gilbert and Mother 
Mary Clare of the Sisters of the Love of God in November 1957 
at Waterloo Station. What was to have been a brief introductory 
chat between strangers became a three-hour meeting of minds: 
deep spoke to deep. And from 1963, Gilbert's election as 
Warden of the Community, he gave everything to Fairacres-and 
became a new man himself. Life begins at seventy-seven! His 
work included the fostering of vocations to the Solitary Life, 
and provision for those with such vocations. Of this period it is 
not for an outsider to say more than that the accumulation of 
knowledge of the Contemplative Way, gathered through a 
lifetime, found perfect expression in his work for SLG-and 
beyond; and that the continued flourishing of that work, more 
than twenty years since his death (1967 )  is a tribute to its 
permanent value. 

Fr Hacking's book does justice to most of this-a hard task for 
any biographer. Personally I always found Gilbert's discourses 
(spoken and written) turgid in style and unacceptably long­
winded. Yet flashes of wisdom shone through the grey areas. I 
remember an occasion when, on a 'Mission' to the University of 
Oxford, I was sent a message by two students, members of the 
Communist Party, saying that they would not come to the 
Mission meetings, but that if I called at their room they would 
be glad to meet me. Young and inexperienced, I asked Gilbert, 
who was on the Mission team, to accompany me. He said 
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'Certainly: but don't talk "apologetics": it'll get you nowhere. 
Talk about Justice.' We went and Gilbert talked-very well-on 
conditions in Poplar , and on joint protests by Communists and 
Christians. The two (very bright) young men were. impressed. 

Probably no biographer could deal adequately with the 
domestic strain on the family. A secularist cynic would liken it 
to those Victorian fathers who occasionally returned home 
from extended 'business trips' to South America. Fr Hacking 
doesn't tell us how Gilbert was able to support the family from 
which he was so often absent. (His father left him nothing ; but 
he was able to leave Fairacres a valuable legacy at his death.) 
Fr Hacking justly quotes 'if ever there was a saint in the family 
it was Sylvia'. It is good to know that at least the children 
always welcomed his home-coming and seem to have suffered 
no permanent damage. The balances, in the profit-and-loss 
columns of the spiritual account book are too delicate for our 
human ledgers: the stock-taking must be left-as Gilbert would 
have wished-to his Lord and theirs. 

MARTIN JARRETT-KERR CR 

THE ESSENCE OF PRA YER: Living Prayer, School for Prayer, 
God and Man, Courage to Pray by Metropolitan Anthony of 
Sourozh. Darton, Longman and Todd, 1986. £8.95. 
CREATIVE PRA YER: Daily Readings with Metropolitan 
Anthony of Sourozh. Darton, Longman and Todd, 1987. £1.95. 

In their seminal article , 'Orientale Lumen et Magistra Latinatas; 
Greek Influence on the Western Monasticism (900-110)', 
Dr McNulty and Dr Hamilton conclude: 

As the eleventh century drew to a close , the Latin church was out­
wardly dominated by the magistra latinatas but it was inwardly 
permeated by the orientale lumen which had been brought to the West 
chiefly by Greek monastic settlers in the previous two hundred years. 

The Western Church in the twentieth century, though the 

* Le Millenaire du Mont Athos 963-1 963, Etude et Melanges 1 ,  Chevetogne, 1 963 ,  

pp. 183-216.  
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would not cease to be part of our history as Western Christians. 
We might wish to distance ourselves from the blackmailing and 
murder of European Jews with which the First Crusade began, 
and from the massacre of the Muslims and Jews of Jerusalem , 
but Jews and Muslims remember it against us to this day. A 
Crusader's cross is an emphatically contradictory sign for us 
who are especially committed to pray for reconciliation and to 
'enfold within the love of God secular philosophies and other 
religions, without compromising the truth of Christ' ; for Sisters 
of the Love of God . . . 'that love [ which] greets Greek and Jew 
and Arab . . . ' as the Bishop of Buckingham reminded us at 
Mother Anne' s Installation. 

As well as trying to find out something about the Crusader's 
Cross, beginning from the information in Miss Burrows' letter, I 
have kept an eye open for illustrations and descriptions of 
similar crosses. All that I have found have been of a simple out­
line, described as the Cross of Lorraine or Patriarchal Cross and 
sometimes linked with its use by the Hospitallers of the twelfth 
century. But it seems that there is a small town of southern 
Spain, Caravaca, which has long been famous for a cross of this 
type. The original , so the story goes, was brought by two angels 
to a priest who was being compelled by the Moorish ruler whose 
prisoner he was, to celebrate Mass in order to satisfy his 
curiosity. He was of course converted by the experience and the 
cross became the town's chief treasure. Later on it was lost or 
stolen and the Pope gave the people a replica containing a frag­
ment of the True Cross to console them. Saint Teresa had a 
special devotion to this cross and carried a reproduction of it 
about with her towards the end of her life. The Caravaca cross is 
shown in an illustrated life of the saint, Saint Teresa of Avila ,  a 
Spiritual Adventure. It is heavily jewelled, but the proportions 
are very similar and the distinctive outline identical. Whether or 
not there is a connection between our cross and that venerated 
by Saint Teresa, it seems a remarkable coincidence that we , who 
have the Spanish saint as an unofficial patron, should have been 
given a cross which so closely resembles one of hers. 

That ,  then, is as much as I know about our Crusader's cross, 
which perhaps answers most of the questions contained in the 
request to 'Tell me what it means'. But as I've been reading and 
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journey east via Italy and the sea route to Constantinople but 
thereafter continued with the crusaders who in July 1 099 were 
ready to launch their attack on the city of Jerusalem. 

Godfrey and Eustace were among the first to capture a section 
of the wall and to enter the city. The Moslem defenders fled to 
the mosque of al-Aqsa and surrendered but were slain none the 
less, so that the Temple area where it stood was knee deep with 
corpses. Those who took refuge in houses and other mosques 
were pursued and slaughtered wholesale. The Jewish population 
gathered in their chief synagogue, and as the Crusaders held 
them to have been allies of the Moslems, they set it on fire and 
all within perished. Having emptied the city of its Moslem and 
Jewish inhabitants , the Crusaders went in procession to the 
Church of the Holy Sepulchre to give thanks to God for so 
notable a victory. They then began to plan their administration. 

Several of the leaders of the Crusade wished to return home 
now that they had achieved their goal and fulfilled their vow : 
Eustace was among them. The prince to whom the crown was 
first offered, Raymond of Toulouse , an ambitious man, knew 
that he did not command sufficiently wide respect, and 
declined the honour on the grounds that he did not wish to be a 
king in the city where Christ was crowned and crucified-thus 
making it difficult for anyone else to accept the title. I t  was 
next offered to Godfrey de Bouillon,  who was highly esteemed 
as a man of courage and piety. He accepted the position but 
asked that he should be called not king but Advocatus Sancti 
Sepulchri, the defender of the Holy Sepulchre. It was a title he 
held for almost exactly a year, for he died (probably of typhoid) 
on 1 8  July, 1 100. He was succeeded by his brother Baldwin , 
who apparently did not mind accepting the title of King. He did 
not have any of the chivalrous qualities that had made Godfrey 
attractive to the chroniclers , but he was far more astute and 
determined a ruler, without whom the achievements of the First 
Crusade might easily have been lost in less time than it had taken 
to gain them. It is to him that our Crusader's cross is said to 
have belonged. 

It is a savage and unedifying piece of Christian history for us 
to be carrying about with us , but even if our cross could be 
proved to have no connection at all with the Crusades, they 
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magistra latinatas can no longer be so clearly seen has been 
'inwardly permeated' once more by an orientale lumen in the 
lively contacts made with Christians of the Eastern churches. 
Nearly forty years ago, another Eastern 'lumen' arrived in 
England, when Metropolitan Anthony Bloom settled here to 
live and work as monk, priest , bishop, archbishop, ex-arch of 
Europe and Metropolitan of the Russian Orthodox Church. 
Widely known through personal as well as official contacts, 
through the media and through his books , Metropolitan 
Anthony has indeed brought 'light' into dark places. He is not 
in any way archaic or foreign to our age, but a man alert to 
every nuance of the times in which he lives. It is not an accident 
that the words used in the titles of these books by him are 
'creative', 'living', 'courage' ,  and both 'God' and 'man'. 

Creative Prayer presents a selection of sixty passages from the 
writings of Metropolitan Anthony drawn from three of the 
books published in The Essence of Prayer. I t  draws also on 
Meditations on a Theme instead of the fourth book in the larger 
volume which is his best-known work , Living Prayer. A brief 
Preface by the Very Reverend Hugh Wybrew outlines the events 
in the life of Metropolitan Anthony and gives a lucid summary 
of the main facets of his teaching. Then follow sixty short 
passages, arranged under headings. I t  cannot have been easy to 
select short passages from Metropolitan Anthony's writings 
since very often the argument of the whole is essential to the 
parts, and for this reason this is a book which will more than 
usually lead the reader to the full context of the works from 
which they are taken, whether in the large new volume or in the 
more easily handled single books. Creative Prayer forms part of 
an admirable series produced by Darton, Longman and Todd, 
and is meant as an aid to meditation especially for busy people. 

For those who turn to the large volume The Essence of Prayer, 
there is a fuller account of the Metropolitan's life in the well­
known record of an interview with Timothy Wilson, followed 
by four of the Metropolitan's most popular books on prayer. In 
re-reading them together one is struck by the quality of 'univer­
sality' in them ; these are not specifically 'Orthodox' writings , 
nor are they either monastic or clerical or indeed 'religious' in 
any narrow sense. They are the words of a modem man of acute 
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perception with a genius for communication, who speaks 
personally to each reader and shows how each, with total 
reality, can come through Christ to God. They are not 'mystical' 
writings in any sense, but ascetic and practical teaching about 
the essential tradition of prayer and life for a Christian, presented 
in a prose as direct and lively as a personal encounter. In his 
recommendation of a new Orthodox catechism Dieu est Vivant 
(Paris, 1980), Metropolitan Anthony says, 

A Catechism is, in one way, only a line of demarcation between the 
accessible and the mysterious, between the visible which too often 
blinds us and the Invisible which is at the heart of things. It is like a 
cathedral in which the atmosphere and the beauty are only an invitation 
to discover the Mystery it holds, or rather, the Mystery to which it is 
only the door. 

It is never any use writing or saying what cannot be heard, or 
remaining in mysteriousness however religious; the mark of 
these books, as of all the Metropolitan's teaching, is that the 
door is open and the reader can 'go in and out and find pasture'. 

SISTER BENEDICTA SLG 

TEN TA TI VE ANS WERS TO TEN QUES TIONS by Norman 
R.C. Dockeray CBE. The Book Guild Limited, 1988, £6.50. 

Theology no longer makes the claim to be the 'Queen of the 
Sciences', but, in writing a theological work, Mr Dockeray has 
moved from some prominence in other sciences, for his early 
work was in mathematics and mechanics, following a first class 
degree in the former at Cambridge. 

His present book is about the creative acts of God and intro­
duces a logic which seems to stem from a careful and mathe­
matical approach to his ten questions, although he would 
certainly admit that there is no suitable formula for testing 
them. If one selects a few of his ten questions, it is at once 
obvious that he could do no other than call his answers 
'tentative'. For example, 'What is Eternal Being?', 'What does 
the soul do?', or 'Can God foretell the future?' are questions 
which demand analogical or allegorical answers. Mr Dockeray 
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letter offering us the cross she wrote: 
. .. it was given to my Mother and was much prized by her. It was 
given as the double Cross o f  Lorraine- In itself the Victoria and Albert 
Museum dates it as about 100 years old only tho' we understood it to 
belong to the Guises as members of the House of Lorraine. But doubt­
less this symbol is the same symbol as was carried by Baldwin brother o f  
Godfrey de Bouillon when he  led the Lo rrainers to Jerusalem for the 
First Crusade to free the Holy Land-fmm.--t-he [sic] for Christendom. 

The little amendment of the last phrase perhaps indicates 
that Miss Burrows realized that it would not be fitting to refer 
to the Muslims as infidels in the context of our Jerusalem 
foundation whose purpose was to pray for peace and recon­
ciliation both between Muslim, Jew and Christian and among 
the Christian sects and churches. 

It is perhaps not very surprising that once this letter had been 
gratefully answered and carefully filed, its exact words should 
be misremembered-especially as the cross itself, which does not 
indeed look very old, was locked away for safe keeping. Baldwin 
somehow was forgotten, but Godfrey remembered. He had been 
regarded in the later Middle Ages as the perfect Christian knight: 
a fanciful story (almost identical with the Lohengrin legend) 
about his birth and early exploits had wide currency, and it was 
remembered that he had refused to accept the title of King of 
Jerusalem. This latter detail may have reminded our sisters of 
General Allenby's entry on foot into the Holy City in 1917. 
The real Godfrey was a rather less attractive figure : pious, 
chaste, courageous in battle, but an inefficient administrator 
and too often weak and obstinate in his dealings with his fellow 
Crusaders and the Byzantine nobles who were their allies. His 
motives for joining the Crusade were likely to have been mixed, 
since his position in Lorraine was far from secure, but there is 
no reason to doubt that he sincerely believed in the holiness of 
the cause to which he was committed. To raise money he sold 
property, pledged his castle of Bouillon to the bishop, and black­
mailed the Jews of Mainz and Cologne. Both his brothers took 
the Cross : Baldwin, the younger, set out with Godfrey, but 
separated from the main army as it marched on Antioch and 
turned aside to establish himself as ruler of Edessa ; while his 
older brother Eustace seems to have made the first part of the 
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So copies were made in bronze, and blessed and given to every 
Sister in Life Vows . Mother Mary Frances and the Sister who 
accompanied her wore theirs when they went in the early 
summer of 1939 to inspect the property and make contacts in 
the Holy Land ; and the cross became, with the gold ring, the 
sign of consecration given when a Sister made her Life Profession. 

The Sisters were chosen for the new foundation and every­
thing was packed (we still have the list of books they planned to 
take, all with a note of which crate they were in) when war 
broke out. Because we had not actually taken possession of our 
house, it proved impossible after the war to fulfil our hope of 
making the foundation in the newly created state of Israel, but 
the call to Jerusalem has remained a spiritual reality enshrined 
not in Rule or Statutes but in the special significance for us of 
the Gradual Psalms (Psalms 120-134), especially as they are 
used in the liturgy for the Fourth Sunday of Lent; of the passage 
from Isaiah which gives that day its name of Laetare ( 'Rejoice, 
0 Jerusalem and come together all ye that love her'), and of the 
exhortation from Psalm 123 'Pray for the peace of Jerusalem'. 

In 1964 it was decided that it would be appropriate that the 
Reverend Mother of the Community should wear the original 
silver cross as the sign of her office and ministry. On the occasion 
of its being given to Mother Mary Clare at the Eucharist on the 
Feast of the Holy Name that year, Fr Gilbert Shaw spoke not of 
the significance for us of this particular cross, but of the meaning 
of the sign of the Cross in the Community as being 'a true out­
ward sign of the hierarchy of obedience to glorify the whole 
mystery of Divine Love'. 

Between the universal meaning of the Cross and the particular 
significance of our cross as embodying an important aspect of 
the Community's history, there is a link formed by it between 
us and an episode of Christian history. We refer to our cross as a 
'Crusader's cross', meaning not the cross 'taken' by each man 
who pledged himself to travel to Jerusalem, but a cross belonging 
to a particular Crusader. The story current in the Community is 
that the original cross had belonged to Godfrey de Bouillon, 
Duke of Lower Lorraine, one of the leaders of the First Crusade 
and briefly ruler of Jerusalem. This may be what Miss Burrows 
who gave us the cross would have liked to have been true. In her 
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does not often use this type of language, though he does produce 
an extended allegory in considering 'What is the Fall?' More 
often he moves with mathematical precision, and though this 
has the merit of setting out the questions in clear and well­
outlined language, it almost underlines the inevitably tentative 
nature of any answers other than ones which are purely 
analogical. 

His early essay on eternity does well to make use of the 
writings of St Augustine and St Thomas Aquinas as well as the 
Fourth Gospel, and points to some important boundaries which 
cannot be crossed by finite minds. Indeed Mr Dockeray's most 
useful contributions arrive when he is setting barriers against 
non-truths rather than producing any definitions of areas where 
truth must exist but which cannot be fully entered. 

His longest chapters are on 'What does the soul do?' and 
'What is the Fall?'. In the former he suggests the unusual and 
unorthodox belief that the soul after death of the body must 
still be capable of evil, while, in the latter, he makes much of 
'absolute and contingent morality', which turns out to be a 
form of situational ethics although this does not seem to square 
with his generally precise attitude to matters of morality. The 
wisdom of that essentially Anglican characteristic of honest 
agnosticism on many of these ten questions would perhaps have 
added strength to the presentation of matters of faith which 
Mr Dockeray rightly regards as of fundamental importance. 

+ PAUL BURROUGH 

IMA GES OF HOLINESS : Explorations in Contemporary 
Spirituality by Philip Sheldrake SJ. Darton, Longman and Todd, 
1987. £3.50. 

Those who like their spirituality packaged will not find Images 
of Holiness a comfortable read. For Philip Sheldrake, spirituality 
is 'theology on two feet', always in process, responding to 
changing circumstances and changing needs, the place where 
Christian tradition and human experience meet. Meetings more 
often than not begin with questions and the voicing of un­
certainties, negotiations from which the mutual understanding 

39 



develops. Fr Sheldrake's book sets about the task of appro­
priating Christian tradition in ways which are authentic for 
contemporary discipleship. By its very nature such an enterprise 
is neither dismissive nor directive, but tentative, constructive, 
gently exploring present-day experience and theological insights, 
rediscovering in the wealth of our shared past resources which 
make for some genuine responses to the present. 

This is a book which seeks to break down barriers and heal 
relationships. For Fr Sheldrake one of the greatest problems of 
our age is its compartmentalization: the division of our lives 
into pigeon-holes and boxes. For many Christians this results 
in fractured spirituality; sharp divisions in three main areas. 
First, a false distinction between 'spiritual life' and 'daily 
life'. Experience of the divine can seem isolated from all other 
experience. Secondly, a separation of head and heart: too often 
our thinking about faith is unrelated to our practice of prayer 
or our Christian commitment. Thirdly, a division between the 
personal and the social, between the individual and the cor­
porate. Spiritual awareness is distinct from social consciousness, 
and thus there is seldom unity between prayer and action. 

The images of holiness which the book draws aim to integrate, 
to abandon these false dichotomies in working towards a 'theo­
logical spirituality' which is holistic, personal and social. Such a 
spirituality is, Fr Sheldrake suggests, truly catholic, a movement 
towards wholeness which is always incomplete because it always 
seeks to include: 

To become Catholic means to change as a matter of course, as a way 
of life. We have to learn how to let go, to have our idols regularly 
shattered. 

Much of this intregation involves the process of 'letting go' -of 
abandoning crippling norms which we have come to rely upon, 
abandoning self and the desire to succeed. The liberating second 
chapter urges us away from the idea that holiness is a state to be 
achieved by conforming to outward obligations, but is rather 
'a process, a continual movement towards God'. At the heart of 
this process is 'a realization of all as gift'. As St Paul understood, 
holiness may come through our weakness and failure. Such a 
holy acceptance of our vulnerability as human beings may 
enable us to identify more closely with the weak, the poor and 
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earth never so unquiet.' Too many clergy give the impression of 
apologizing for God's absence and deputizing by their presence. 
Worry masquerading as concern is the unacceptable face of the 
contemporary church. Perhaps your most important con­
tribution is to hold us in the peace of God. 

One other thought. 'Grace' is the Greek greeting, 'Peace' is 
the Jewish greeting, and 'Mercy' is central to the Arab. It is 
good that you are Sisters of the Love of God. That love greets 
Greek and Jew and Arab, secularism, Judaism and Islam. I am 
guessing now, but I imagine that not the least part of your 
vocation is to enfold within the love of God secular philosophies 
and other religions, without compromising the truth in Christ. 

It is time for the elect lady to be installed. But just before we 
invoke the Holy Spirit, at the human level let the Church of 
England say thank you to the Community for your ministry to 
us. You cannot begin to know what your discipleship means to 
countless pilgrims in the way. Our thanksgiving is of course to 
God, but on this day we express it through you because grace, 
mercy and peace will be with us from-God the Father and Jesus 
Christ in truth and love. 

SANCTIFY THIS CROSS 

SISTER CATHERINE SLG 

'Sister, the cross you wear . . .  please could you tell me about 
it? What does it mean?' 

'Our cross' is indeed rather strange and striking. The silver 
original was given to the Community in 1938 when we were 
preparing to make a foundation in the Holy Land not far from 
Jerusalem, at Ain Karim. The Bishop in Jerusalem who had 
invited us had asked that the Sisters wear a cross which would 
distinguish them from their Arab neighbours. Then as now all 
the Sisters wore beneath the scapular a crucifix, which is given 
at the time of Clothing in the monastic habit; but nothing that 
would visibly set them apart in a country where many of 
the women wore voluminous dark garments and were veiled. 
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GRACE, MERCY AND PEACE 
A Homily by Simon, Bishop of Buckingham 

On the Installation of Sister Anne of the Holy Name SLG 
as Reverend Mother. 

The elder to the elect lady and her children, . . . Grace, mercy and 
peace will be with us from God the Father and from Jesus Christ in 
truth and love. 2 John 1 

The commentators have a field day over the reference in the 
first phrase, which need not concern us. 'The elder to the elect 
lady and her children' seems a fair description of the present 
moment. And it will not surprise you that this elder, who 
regards preaching to Reverend Mothers like being a second-hand 
car dealer trying to interest millionaires, turns gratefully to 
scripture. 

Grace, mercy and peace ... 

Grace. I do not know by what processes you elect your 
Mother, or what criteria of content or of context you apply. 
Hopefully there is no job description. But the best qualification, 
apart from being a New Zealander, must surely be to amend the 
old saying and declare 'God made me Reverend Mother because 
he didn't trust me to be a Sister.' It is an impossible task; you 
cannot do it in your own strength, thank heavens. Grace is all­
and it is with you this day. 

Grace in a sinful world is expressed as mercy, and the Bea­
titude indicates the corporate necessity of mercy. One version 
of our text has the familiar 'Grace, mercy and peace be with 
you', but the accurate version is 'with us' not 'with you'. The 
graciousness of God is expressed in mutual mercifulness. I've 
often thought that I would have made a very good monk in a 
monastery where there was only me. Mercy speaks not only of 
God's otherness, it accepts the otherness of each of us. Blessed 
are the merciful for they shall obtain mercy. 

The graciousness of God in a sinful world expresses itself in 
mercy, and is received as peace. 'The Lord is King be the people 
never so impatient: he sitteth between the cherubim be the 
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the powerless in their need. 
Such selflessness involves us in conflict, the struggle of 

desert asceticism which is a struggle FOR God and against the 
temptation to be self-sufficient. This is the struggle of the Cross, 
the outworking of God's self-abandonment initiated in the 
Incarnation. The way of discipleship is to walk the way of the 
Cross. Such a Cross-centred spirituality is not a matter of pious 
meditation, nor a seeking of suffering for its own sake. It is a 
self-giving in imitation of Christ which will involve us in the 
pain and injustice of our world: 'a movement out of self towards 
a Christ who suffers in a continual conflict with the "powers of 
darkness" in our world.' 

In the following chapters Fr Sheldrake explores images of 
God in prayer, the links between prayer and social conscious­
ness. Accompanying Christians in their personal journeys he has 
found that the 'who' of prayer is as important as the 'how' for 
many. Often the ways in which we pray and what we think 
prayer is bear out much deeper understandings of God, our­
selves and our world. Our theology defines our prayer, and not 
all the images and language we employ are helpful or true to our 
experience. One example the author gives is of women who are 
recovering feminine images for God which are authentic for 
them. Perhaps because exploring one's images of God is a deeply 
personal and potentially shattering exercise, to my mind this is 
not a solitary undertaking. Indeed, much of the movement which 
Fr Sheldrake suggests would need the support of a community 
or the guidance of a spiritual counsellor. For example, it is not 
easy to envisage how the genuine partership of contemplation 
and social involvement which is so convincingly argued for 
could readily be found in concrete circumstances without the 
help of a soul-friend. 

Finally, In 'Time and Times for Prayer', the author seeks to 
recover ancient strands of Christian tradition which can provide 
alternatives to prayer isolated from everyday activity. In the 
prayer of the Fathers, of St Ignatius and others are patterns in 
which the whole of life can be prayerful, lived out in the 
consciousness of the presence of God. Again, the chapter is a 
helpful discussion of principles which must be adapted to suit 
person and context, not a blueprint. 
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The images and explorations which Fr Sheldrake offers are 
illuminating and stimulating, arising as they do from the 
questioning of many. The book does not provide answers but 
food for thought, and as such may be a little too theoretical for 
some. Though raw experience is championed as the stuff of 
spirituality, we encounter little of the author's own. (His next 
book?) The writing retains something of the academic reserve of 
the lecture room. At times there is a presumption that the reader 
is already 'in on the debate', particularly with regard to the 
Ignatian Exercises. But on the whole, Fr Sheldrake's writing 
displays the graceful and humane freedom which Roman 
Catholicsm has enjoyed since the Second Vatican Council: a 
capacity to return to the roots in order to grow which much of 
Anglican Catholicism desperately needs to recover. 

MARK PRYCE 

New Fairacres Publication 

THE SIMPLICITY OF PRAYER: Extracts from the Teaching of Mother 
Mary Oare SLG. SLG Press 1988 (Fairacres Publication 105). 50 pence. 

Prayer is seen as possibly the only effective answer to the problems of an 
age of disintegration, a time in which 'the cloth is being unwoven'. But 
the paradoxical 'simplicity' of this prayer has nothing to do with ease; it is 
revealed not as an escape or distancing from the world, but as a costing 
engagement with it in Christ. The contemplative is called to 'see the world 
from the height of Calvary'. 

Mother Mary Clare's words are few, but these maxims expand and 
overflow their presentation. When taken as seriously and personally as 
they deserve they will be found to offer a way into prayer that is 
formidable indeed. Like Prayer: Extracts from the Teaching of Father 
Gilbert Shaw (Fairacres Publication 8) the texts in this small book are 
written in script. 
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has had some rest before flying out to be with the Enclosed 
group of CHN Sisters in Melbourne, until Advent 1988. 

Sister Rosemary has been appointed Prioress at Fairacres and 
was installed by Father Donald on the Feast of Corpus Christi, 
and Sister Helen Columba is now sub-Prioress. 

Jane will receive the SLG habit as Novice Jane Clare of the 
Incarnation at First Vespers of the Nativity of the Blessed 
Virgin Mary. Oblate Mary John will make her Life Promises 
during her visit from the USA in October. Sister Tessa CHN will 
be received as a transferred Sister on August 20th and we hope 
that some Sisters from her former Community will be with us 
on that day. 

I would like to remind you of the FLG retreats to be held at 
Woking and Ely later in the year. Over recent years the numbers 
attending these retreats has dropped and to date only four 
bookings have been made for this year. Unless we have twenty 
bookings the group is not viable for the retreat house. So please 
contact Miss Joan Spittal (cf. p. 32) now if you wish to attend. 

In the last Chronicle we said we would hope to have an Open 
Day. This has now been arranged for Wednesday 21 st September. 
We are making an act of faith and inviting you to an open air 
Eucharist at 11.30 a.m. Those of you who know Fairacres will 
realize that our Chapel will not accommodate large numbers-so 
we do need a fine day. We would ask you to bring a picnic 
lunch. We will provide hot and cold drinks and would join you 
in a picnic in the garden. None at 2.30 p.m. would conclude the 
day. If you are able to join us please will you fill in and return 
the enclosed form to the Prioress by Septem her 1 st. 

We have been very mindful of and grateful for all the love and 
prayer with which the Community was surrounded and sup­
ported during the Election-although we have not been able to 
answer the hundreds of letters. Please accept our sincere thanks 
and pray that we may continue to discover what it means to be 
Sisters of the Love of God in our violent and divided world. 

MOTHER SLG 
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prayer plus prayer plus prayer plus prayer plus prayer ... I have 
put it simply like that to convey the idea of prayer itself being 
the work.' How well he understood our vocation, perhaps 
helped by the deep regard he had for Father Benson SSJE of 
Cowley. We always enjoyed and gained much from the visits he 
and Joan were able to make to the Community. It was a great 
joy to be able to have them both to a tea party with Mother 
Mary Clare a few weeks before his death. The group recalled his 
Enthronement sermon as he nodded in his characteristic way 
saying, 'Yes, yes, a band of those whose hearts God has touched '. 

In response to a request from Mother Mary Clare before 
leaving he pronounced the Blessing over the group in a strong 
clear voice-a lovely gift to us. We shall miss him as our near 
neighbour but do thank God for him and we are glad that Joan 
is nearby and able to visit us. 

Most of you will know that Mother Jane after fifteen years of 
leading the Community laid down that Office at Pentecost. It is 
very difficult to put into words all that her leadership has meant 
and given to us during that time-but we did have in each house 
of the Community on the Monday after Pentecost a Mass of 
Thanksgiving for her and that was our best way of expressing 
our thanks. Father Donald in his homily paid tribute to Mother 
Jane and said, 

I think it has been one of her special gifts to help us to be true to things 
as they really are ... seeking to be honest, true, and so finding the gift 
of God which goes beyond anything we could have expected or 
imagined-and is always so different, precisely, from what we had 
expected or imagined. 
What she has meant to particular people only that particular person will 
know, but the ministry of the Mother of a Community like this one is 
necessarily, and intensely and intimately, a personal one. So each one 
will have their own cause for thanksgiving and their own cause to be 
grateful. But collectively I think we know that she has guided the 
Community through times which both in the Church and in the world 
have been difficult ones. And she has helped us precisely to face those 
difficult times with the honesty and truth, with the faith and the 
courage, which has allowed us to find in and through them the presence 
of God's love and the presence of God's joy. 

We do indeed thank God for Sister Jane and ask his continued 
blessing on her. She has since visited the SLG houses in tum and 
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From Darton, Longman and Todd 

Healing and Suffering, The Christian Paradox, Paul A. Feider, £2.95. 
Prayer in a Troubled World, George Appleton, £3.50. 
AIDS Sharing the Pain, Pastoral Guidelines, Bill Kirkpatrick, £4.95. 
The Mirror of Love, Daily Readings with Margery Kempe, Edited by 

Gillian Hawker, £1.95. 
Circles of Love, Daily Readings with Henri J.M Nouwen, Introduced and 

Edited by John Garvey, £1.95. 
God of the Impossible, Daily Readings with Carlo Carretta, Edited by 

Robin Baird-Smith with an Introduction by Mary Craig, £1.95. 
Gateway to God, Daily Readings with Michael Ramsey , Introduced and 

Edited by Lorna Kendall, £1.9 5. 
The Watchful Heart, Daily Readings with Ruth Burrows, Introduced and 

Edited by Elizabeth Ruth Ob bard, £1.9 5. 

From St Paul Publications 

The Happiness of God, Holiness in Therese, Susan Leslie, £2.95. 

From SCM Press 

Easter in Ordinary , Reflections on Human Experience and the Knowledge 
of God, Nicholas Lash, £12.95. 

Soul Searching, Studies in Judaism and Psychotherapy, Edited by Howard 
Cooper, £9.95. 

From Triangle 

Praying with Highland Christians, G.R. D. McLean, Foreword by Sally 
Magnusson, £2.50. 

Praying with The New Testament, Introduction by Joyce Huggett, £2.50. 

From Ave Maria Press 

Behold the Beauty of the Lord: Pray ing with Icons, Henri J.M. Nouwen 
£5. 95. 

From Faber and Faber Limited 

The Hidden Ground of Love, The Letters of Thomas Merton on Religious 
Experience and Social Concerns, Selected and Edited by William H. 
Shannon, £9.95. 

Thomas Merton 's Dark Path, Revised Edition, William H. Shannon, £5 .95. 

From Collins 

Our Schools and Our Faith, A Pastoral Concern and Challenge, 
Jim Gallagher SDP, 1.95. 
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SLG AND ASSOCIATES 
NEW MEMBERS 

FLG 

Miss Marjorie Helyer, 36 Homesarum House, Wilton Road, Salisbury, Wilts. 
SP2 7HS 

Revd Andrew Allen, The Vicarage, 31 Chipperfield Road, 
Hemel Hempstead, Herts., HP3 OAJ 

Tim Miller, A 9  Albany, Piccadilly, London, W l  V 9RD 

COMPANION 

Mrs Pamela Cooke, 61 Woodlands, North Harrow, Middlesex, HA 2 6EJ 
Mrs Elisabeth Page, Row Cottage, Church Road, Steep, Petersfield, Rants. 

GU32 2DQ 
Mrs Cecilia Povey, Flat 4, 72  Pembroke Road, Clifton, Bristol, BSS 3EG 
Mrs Barbara Thacker, 76 Newbury St., Wantage, Oxon., OX12 SDF 

R. I.P. 

Mrs Elizabeth Lampe, Prospect Cottage, 43 Warkworth Street, Cambridge 
CBl l EG (FLG) 

Mrs M. Clifford, 2 King's Stile, Middleton Cheney, Nr Banbury, Oxon., 
OXl 7 2QZ (FLG) 

Mrs C.M.S. Crowley, 2 2  Hillands Drive, Leckhampton, Cheltenham, Glos., 
GL 53 9EU (FLG) 

John Purdon, 'Burley', 41 9 Meadow Lane, lffley, Oxford, OX4 4ED 
(FLG) 

Resignation from FLG 

Miss Gillean Russell, The Garden Flat, 118 Tufnell Park Road, London 
N7 ODU 

(Books Received continued) 

From SPCK 

Company of Voices, Daily Prayer and the People of God, George Guiver CR, 

£1 5.00. 
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COMMUNITY NOTES 

All the time there is, for us whose hearts God has touched, the supreme 
task to bring home to the people God himself, in his majesty, his com­
passion, his claim upon mankind, his astounding gift of his very self in 
Jesus, the Word-made-flesh .. . .  
We need to be learning . . .  what God is saying to us through the new and 
exciting circumstances of our time. Yet, because it is God to whom we 

. witness, we need no less a constant detachment, a will to go apart and 
wait upon God in quiet, in silence, lest by our very busyness we should 
rob ourselves and rob others of the realization of God 's presence: 'Be 
still, and know that I am God.' Would that everyone whose heart God 
has once touched would guard times of quietness amid our noisy 
bustling life, to let God touch the heart again. 

Many of you will no doubt recognize these words from the 
Enthronement sermon given by the late Bishop Michael Ramsey 
in Canterbury Cathedral in 1961. How true and relevant they 
still are twenty-seven years later, particularly as at the time of 
writing these notes one is mindful of the preparations being 
made for Lambeth '88, and one trusts that after all the deliber­
ation and debates which will take place then the heart of the 
Church of England will be, to quote another phrase from that 
Enthronement sermon, 'in a soft and tractable state marked 
with the impress of his fingers'. 

We have been grateful as a Community for the friendship of 
Bishop Michael and Joan over a number of years and he would 
affectionately refer to us as his prayer 'bolsters'. He wrote in a 
letter to Mother Mary Clare when the possibility of Bede House 
was being explored in 1965, 'I am so thankful for the revival of 
the vocation to the contemplative life, and therein to the way 
of the desert'. 

It is not surprising that with his encouragement a property 
was found and one of the Sisters recalls going over to Bede 
House from Burwash on an Autumn day in 1966 and clearing 
apples out of the rondel of the Oast House and a year later 
watching Michael our Archbishop stand in that spot and dedicate 
the chapel. 'Throughout the life of Christendom', he said in his 
dedication homily, 'there have been those called to make prayer 
itself their work. Not prayer plus this, that or the other; but 
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