




























prayer. The following passage describing her life after her 
conversion is very revealing: 

In her there was found all the fervour of a religious awakening with all 
the natural zest of a forceful and attractive personality. But there was 
something more. Although brief in utterance at a prayer meeting, there 
was a particular urgency in her petitions. Sometimes she was seen in 
silent tears as she sat at her spinning wheel, the Bible open on the little 
table beside her. And then it began to be known that she had composed 
hymn verses, and that there were moments of visitation. (p. 8) 

Ann is an excellent example of the Patristic doctrine that the 
theologian is one who prays, and one who prays is a theologian. 

My main regret about the University of Wales edition is that 
it does not include the full texts of the hymns and letters 
translated by Professor Hodges as does the Cowley Publications 
volume. Perhaps they assume we already have them in hand, 
and the Notes for Further Reading direct us to sources available 
in this country. But I think any one who reads Canon Allchin's 
study will want to have these texts, and I hope they will be 
persuaded in their next edition to enlarge it with this material. 

SISTER JANE ANTONY SLG 

COLLECTED POEMS by Elizabeth Jennings. Carcanet, 1986, 
£5.95. 

The publication of her Collected Poems in July of last year 
provides us with an opportunity to reflect on the achievements 
of one of the most intelligent and technically able poets writing 
in English today. All too often Elizabeth Jennings is referred to 
as 'a Movement poet'; a label which does no justice to her fine 
poetic achievement over three decades. Nearly three hundred 
poems (including translations from French and Italian) are 
brought together in a volume which covers this period of more 
than thirty years. In spite of their diversity however, one's first 
impression of this collection, an impression which is deepened 
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sometimes startling ways. So a later verse from the first carol 
which we quoted, runs as follows, 

Righteousness was satisfied, through the work of Atonement 
And the law was held in honour, though the work of the Atonement. 
Great hell is shaking 

The turtle dove is singing, 
And God and man are smiling, through the work of the Atonement 
In peace in tbe person of Jesus, tbrough the work of the Atonement. 

In a carol which is today often sung at the end of the plygain, 
there is an exhortation to the congregation to hasten to enter 
into the covenant which God offers us in his Son. Here the 
images of the nails of the cross, of the heavenly feast, of the 
return of the prodigal are combined in a very striking way. This 
again is part of the back-cloth against which we need to see 
Ann's hymns. 

Today is the day of the covenant, and tbe supper is ready 
With the table laid, 0, let us hurry! 
The hands that were nailed are welcoming prodigal children 
Into the land of the heavenly Canaan to feast for ever. 
Amen, Amen; praise be for ever, Amen. 
Halleluia to the Messiah who always forgives. Amen. 

In his Introduction to Homage to Ann Griffiths, (Church in 
Wales Publications) published in 1976, the bicentenary year of 
her birth, H.A. Hodges wrote: 

One feature of Ann's literary style which is often remarked upon is the 
richness and boldness of her imagery. The principal and almost the sole 
source from which she draws it is the Bible, and in that she does not 
differ from the general run of devout writers in the tradition to which 
she belongs. What is outstanding in her work is the richness of the 
texture into which she weaves this material. It is safe to say that the 
reader of Ann who is not familiar with the text of scripture, not just its 

general drift but its actual words and phrases, will constantly fail to 
see her point. (p. 8) 

The 'carpenters of song' who composed the plygain carols do 
not generally have Ann's peculiar genius. But they too are 
sometimes rich and bold in their use of biblical imagery. 

In general, as has been said, the tone of the carols is objective, 
and their method historical, tracing Christ's journey from Beth­
lehem to the Cross, from the empty tomb to the mount of the 
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to drink the cup that I drink?' 
Part of the charge laid upon our community is to pray for the 

increase and sanctification of the priesthood. It seems fitting 
that on this special day of prayer for the priesthood we are 
given the privilege of incarnating this charge by coming together 
at the Lord's table. We share much common ground in our 
respective vocations. I find a great affinity between the service 
for 'The Ordering of a Priest' and the form for Profession 
under monastic vows. Awe, reverence, and holy fear are among 
the dispositions required of those so consecrated. As Cyril of 
Alexandria says, 'One can only enter into the presence of God 
in the state of sacrifice, that is, in a state of voluntary death to
oneself'. God's love, and our response to that love finds a most 
meaningful expression in the last two lines of the famous hymn, 
'When I survey the wondrous Cross', 

Love so amazing, so divine, 
Demands my soul, my life, my all. 

But there are lesser known words in another verse which are 
equally pertinent, 

Forbid it, Lord, that I should boast 
Save in the death of Christ my God; 
All the vain things that cbarm me most, 
I sacrifice tbem to bis Blood. 

In Rublev's icon of the Trinity, the focal point is the chalice, 
which underlines the truth that sacrifice is not only a law of life, 
but central to it. The essence of the life of the Trinity is sharing, 
(perichoresis). As Dan-Ilie Ciobotea of the Bossey Ecumenical 
Institute has written of this icon, 

The figures of the Son and the Holy Spirit are turned towards the 
Father, who is the Source of their life and whom they call: 'Abbal' or 
'Father' ... Each lives the life of the others and gives Himself totally to 
the others in such a way that each of the persons of the Trinity is in the 
others ... The cup which [ the Father] blesses and offers to the world 
signifies the life which has become 'eucharist' (eucharistia, thanks­
giving): the gift of oneself for others and in communion with others 
... the Eucharistic cup calls for a daily sharing of bread and of material 
and spiritual resources with the millions of hungry people in this world. 
Through them, God, the Trinity, comes on pilgrimage to us at every 
moment.7
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us to live in his reality which is ours too, and not under the 
cloak of our wishes and fantasies. 

The other diminishment I will describe will be for us all a 
painful one, I mean God's diminishments in our prayer life. 
How marvellous the beginning was! We really were able to pray, 
we loved to do it. And after some years? There this descent has 
already begun, we become less and less capable of praying. And 
after many years? The downward mountain experiences are 
perhaps becoming unbearable: nothing of prayer seems to have 
remained, no ability at all what we more and more long for. I 
fear such is the pattern, at least very often. It seems to be the 
usual way in a life of contemplative prayer. In the beginning 
perhaps we hoped it would go upwards more and more, but just 
the opposite does happen. V>/e all know this growing can't-ness 
in prayer-and we mostly do not see or feel that Christ is growing 
in us by that. He has not promised that we could grasp or even 
notice His growing in us, His creativity (which other people 
perhaps can see!), whereas the loss of His gifts usually is a very 
hurtful feeling. Being diminished in this way brings us into the 
darkness, makes us blind and confused. It will help us to deep 
faith without seeing and 'having' something in our hands. Christ 
will grow in us totally unseen and in a way of which we cannot 
be conscious. That need not be a great mystical experience-but 
each of us will know it in a very deep and simple way. For 
example, one is in very exhausting professional work and the 
opportunities for 'proper prayer' are very small, then finally the 
holidays are coming, or we get sick and suddenly have lots of 
time; but prayer is worse than before. Or perhaps we are at last 
in retirement, now therefore we have time and space and 'plans' 
for a 'real' spiritual life. But our prayer-life does not blossom, it 
seems to fade away. Of course we have to 'do' whatever we can 
in spite of our can't-ness, but the experience of a descent will 
more and more be there. And we have perhaps bitterly to learn 
that there will never be an ideal state in our life. As I said earlier, 
we are not ideal, we have to realize the reality. But Christ is­
unseen-in the midst of our so very evident nothingness, and 
He loves us just as we are. 

As younger ones we have more chances to run away from the 
diminishments on so many levels-life is so open and presents so 
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