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The Reverend Mother General is responsible for the whole Community
and is normally resident at Oxford. ‘

Each of the three Convents has its own Prioress to assist her in the
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Anyone wishing to test her vocation or to receive information about the
Community should apply to the Reverend Mother General at Oxford.

There is limited accomodation for private retreats for priests or laymen
and women at all three convents, application for which should be made to
the respective Prioress, S.L.G.
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Staplehurst, Tonbridge, Kent
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1. A lavra for the recovery of the eremitical life—application for
information should be made to the Reverend Mother General at Oxford.

2. A centre for the increase of Christian spirituality—application for
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COMMUNITY NOTES

The Mother General, S. L. G.

| had a post Christmas letter from one of our newest postulants in
which she wrote, ‘Nancy [another postulant] said last night that she needed
about two weeks to assimilate everything that had happened over the past
twenty four hours; and | suddenly knew that one needs more than two weeks.
A whole year is not long enough to realise the immensity of the Incarnation. | -
wonder if someone had only once known what Christmas was all about and
never celebrated it again, whether that knowledge would remain undimmed
for the rest of his life? A purely speculative question, but | can’t help feeling |
know the answer.’

| expect we have all at one time or another felt overcome with the wonder
of the Divine Love made manifest in the Person of the Incarnate Son of God,
and all the more we need to make time to absorb the mystery. The Office for
Christmas Eve is so full of this expectancy:—

The iniquity of the earth shall be blotted out, for the Saviour of
the world reigns over us.

Therefore:—
Be ye steadfast and see the salvation of the Lord with you.

It would seem that our capacity to see the vision of God’s love and relate it to
the sorrows of the world is in direct relation to our STEADFASTNESS to
walk in the way of Christ's humility and service in the daily round and
common tasks of our lives, wherever he may have placed us. It is the eternal
steadfastness of God in which we participate in Christ that enables us so to
walk and also to say with reality, even in these difficult days,

A very happy new year to you all.

Here at the Convent of the Incarnation there was much joy and gaiety,




the recurring cycle of Liturgy and Office bringing us back continually to the
contemplation of the mystery of Love Incarnate. Carols were sung on all
possible occasions. Christmas tree lights twinkled merrily in Chapel, Cloister
and Community Room; parcels were unpacked; the Queen’s message was
read in Refectory and her Majesty was duly toasted.

Our candle procession down the cloister as we sang Adeste Fideles ted us
into Vespers, before which we prayed especially for all our Community
friends, Oblates, Companions, Fellowship and the Friends, encircling, as you
do, the world.

A large contribution to the happiness of Christmas was that we had staying
with us some of the members of our College of Priests and also Father Antony
Planadela, the secretary of the Theological Faculty of Bucharest who is at
present studying with the Jesuits at Heythrop College. He is a friend of our
Warden and has become a familiar visitor at Fairacres. He and the Warden
have been making plans to translate into English some of the treasures of
Rumanian spirituality. Two of our Sisters have been studying Rumanian in
order to form ecumenical exchanges, so he was delighted to have a card in his
place after the Midnight Eucharist bearing greetings in Rumanian. We likewise
rejoiced to hear his intoning of the Epistle at the daytime Eucharist in his own
language. At the end of January he will be celebrating the Orthodox Liturgy
at Fairacres with a choir from the Oxford House of St. Gregory and
St. Macrina, and which we shall hope to supplement.

Adding depths to our prayer and our joy, our valiant Sister Pauline, aged
92 lay in the Infirmary slowly completing her many years of steadfast,
obedient life as a Sister of the Love of God. it taught us all a great deal to see
her there, and not least the young, that a Christian death is a holy, happy
thing when it is the consummation of a life lived out in the power of our
Lord’s Oblation and Satisfaction. We laid her to Rest on the Octave day of
our Lord’s Birth.

Our Chronicle begins with two addresses which marked a memorable
occasion at the beginning of Advent. During the Summer we have had prayer
group discussions with our Roman Catholic friends, the Nuns of the Sacred
Heart, who have their Convent close to the College of Lady Margaret Hall
- here in Oxford. They have become very close to us in friendship through our
mutual giving and receiving of our experience in prayer and the Religious Life.
From time to time we have enlarged the circle and, at their suggestion, they
and other representatives of the women’s Roman Catholic Orders in Oxford,
largely working among the University undergraduates, attended our evening
Eucharist here at Fairacres, and Father Michael Hollings, of thé Roman
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Cathotlic Chaplaincy to the University, spoke to us after the Gospel.

Of course there was the pain of being unable to communicate together,
but we were all aware of the love and understanding that our prayer together
had created among us, and we hope that there will be further opportunities
for worship and prayer between us. Afterwards we had an informal buffet
supper in the library, and then our Warden, Father Alichin addressed us and
emphasised the contribution that Oxford as Oxford, through the Tractarians,
has made to the cause of unity.

By the time you get this number of the Chronicle two of our Sisters from
Fairacres, Sister Jocelyn Mary {our present Sub-Prioress) and Sister Anne
{from New Zealand) will have joined Sister Jean from Burwash and gone to
be the foundation members of the new S.L.G. Family at Bede House,
Stapiehurst. Our three ‘Hermit Sisters’, well established there now after three
and a half years experience of the Solitary Life will, I am sure, as in the true
tradition of the Desert Fathers, be ‘buzzing like bees’ coming out of their
seclusion to welcome and make ready Bede House for their Sisters and
Father Paul. :

The Sisters set forth on January first. What better day for a new adventure
of the Sisters of the Love of God? Let me make it quite clear that Sister
Jocelyn Mary, Sister Jean and Sister Anne are not going as Solitaries, but to
be S.L.G. in embryonic form at Bede House, to live as we live at Fairacres,
Hemel Hempstead and Burwash, the life of Love, Worship and Service, and
they will be there to welcome you when you feel you need to step out of the
round-about of your everyday lives for a day’s breathing space and for small
informal conferences and group discussions. Accomodation is at present
limited, but 1 think that is a blessing, for it will enable a homely, informal
atmosphere to be built up and maintained. The Warden, Father Paul
Wessinger, S.5.J.E., will be available for spiritual counselling, and we are
hoping to build up the Library. There is already a foundation laid which we
shall hope to expand.

It was a joy to me to join them 48 hours later for the first Eucharist to be
celebrated by Father Paul as the new Warden with the S.L.G. Family,
coenobitic and solitary, as well as some of our local friends—a real
thanksgiving to God for this new phase of our Community life there in Kent.

No monastic family, however small, could be its true self without the
Liturgy. So the Sisters will have a form of monastic Office by day and night
as in our other Convents, and there will be a daily Eucharist whenever the
Warden is present, and of course any visitors who would tike to attend will be
very welcome.




Since | last wrote, Audrey, Elsie, Ruth and Nancy have joined the
Novitiate. Christine is very near Clothing as a Novice. Please pray for them.
The Senior Novice, Sister Barbara June, was Professed in Temporary Vows on
Advent Sunday, and we look forward to another Profession, perhaps by
Refreshment Sunday. Of course, we have coughed and sneezed our way
through the ‘flu season, but having had our full share of that last winter, |
think we have had very little really to complain of so far, just nuisance
value !

Much prayer and thought goes on within the Religious Life as a whole on
the subject of renewal, and principally because of our geographical position
here, and the fact that Oxford is not far from those Communities in the
London and Berkshire area, we are very glad to have become the centre and
meeting place for the Consultative Committee of the Advisory Council, a
body formed to help Communities to work together and to see more clearly
what our function as Religious is in the Church and world of today. The
S.L.G. Press is responsible for bringing out the Consultative Committee’s
informative bulletin which is, for the time being, entitled, Encounter and
Exchange, intended especially to meet the needs of Religious Communities
today.

I would like to end these notes with a quotation from an address by the
Archbishop of Canterbury which appeared in the first number of Encounter
and Exchange.

Every Religious Community remains faithful to the priority of
prayer and worship. Yet | believe some are finding themselves
more conscious of how their prayers are the praying heart of the
world around them. They don’t only pray for the world, they
also pray as belonging to the worid, because no created being
can contract out of being part of the world. It is not just you
praying for humanity, it is our torn and distracted humanity, of
which you are a part, reaching out, through you, to its Creator.
This is a kind of intercession that calls for a most terrible
identification, perhaps even a dereliction of identification, with
the suffering world. Liturgy in Religious Communities is reflecting
this, for example, in the use of Series Il. Here is a liturgy that
more vividly represents the participation of the faithful within the
Lord’s sacrifice; here too is a liturgy that more vividly represents
the Church in touch with humanity as it makes its offering. Many
people question whether there is a danger of the transcendental
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note of worship and of mystery not being so well presented in the
rite. It is full of mystery, though perhaps the mystery is located
in a rather different way than in some other rites with which we
are familiar. It is the mystery of Christ present among his people,
but at the same time beyond his people, because he is their
heavenly Lord who died for them on Calvary. It is a mystery
approached through Christ in his people, leading on to Christ
above and beyond his people. Let the Communities help the
Church in this issue of religion and life, by maintaining the
priority of the adoration of God, but also by helping us to see
how this adoration is more and more right in the heart of the
" world’s life. '




TWO ECUMENICAL ADDRESSES

1. THE LIFE OF FAITH, HOPE AND LOVE

Father Michael Hollings, Chaplain to Roman Catholic Students
at the University of Oxford.

Unity, in the end, can only be that unity in God which each of us is
seeking. Yet we are not seeking it alone, we are seeking it together. This is
part of that mysterious way in which God's economy unfolds itself, that we
each have the two-fold purpose of being |, myself, an individual, and in many
ways quite alone, and yet |, myself, who am not just an island. | have so many
with whom | must be in contact, for this is the economy which God has
created, that we should be born from one another and have relationship with
one another. Yet we are all so different, so the unity which we are seeking has
to be eventually a unity in God, because there is not other singie person or
being who is capable of having so many different possibilities, approaches—
words which are theologically meaningless, but you perhaps know what |
mean.

If | have a relationship with another person, then that is my relationship
with that person. | can have another relationship with another person. Some
of you | know really weli, and you know me; others of you | do not know.
The depth of any particular relationship with me is something which depends
partly upon the other person and partly upon myself, for | have only a
limited capacity. The more | give myself to God, the more | am going to be
open to my fellow men and women and the greater the number of people
with whom | can be in relationship in a real sense. So it is, that if we continue
and develop in our relationship with God we will be able to increase all that
we can do for him in the waorld, because our capacity grows. We see this in
the lives of the Saints, the way in which they touch people even though they
do not realise they are doing so. The point is that, in the end, the only one
who can cope with this multiplicity of retationship and difference, the only
one who is both Truth and Love to such a degree that he can manage this
enormous diversity of human minds and human instincts, of human will and
human passion, and alf the other things which make up this intricate being
which is man—the only person who can cope with this fully and entirely is
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God. Therefore, in talking to you about unity, and asking you to pray with
me that we may all be one, let us accept that our own idea of unity probably
is very far short, very narrow, compared with what God's idea may be. In
order to attain something of that unity for ourselves, for our friends, and for
those we do not even know, we must recognize that which is the centre of
your lives, that you are one with God.

The Gospel and Epistie [John 17 and Ephesians 4] imply for us that there
are many diversities, many different people, many different possibilities. We
know this is one of the joys, and also one of the irritations, of community
living, that we rub up against each other! This is not always an immediately
unifying thing—in fact, it may have the very opposite effect—but in the end,
like potatoes put through the potato-peeler, we all come out nicely rounded
(Even so, there are still the eyes left!)

Nevertheless, you have this possibility and this duty of rubbing off against
each other. Each man or woman who is in community, here or in the world,
has this duty, this responsibility, of being what we are, being what God wants
us to be. It is by allowing God to develop us in this way that we shall
eventually come to some form of perfect unity. This does not mean that we
do not need our own particular movement and inspiration, to try to follow
the Spirit into any way he may be {eading us. It is quite possible new -
initiatives should come about, just as the sort of initiative that led to our
having this evening, which was, | think, the moving of the Spirit getting us
together as closely as we are allowed, to pray at this time that we may be one.
And we have a common bond, we know that unity is going to come about for
us as it came about through Christ, that is, by crucifixion. This is nothing
dramatic, this is facing reality, the reality of what God has done in coming to
this world.

In our spiritual life we follow the pattern of Christ, and let us remember
that mysterious thing that was read to us— for that, that he went up, this
means that he must first come down’, and as you work along in these
problems of your own spiritual life here, never forget that you never realise,
perhaps, what is up and what is down. To climb a mountain you have this
very difficult business of getting to a beautiful little ledge and thinking the
scene is wonderful, and then seeing the next one up there. And you start
taboriously climbing down again, and it is such a waste of time, it seems so
much better to jump, but instead you have to go right down and you lose the
sunshine and have to go among the trees and through the brambles. By the
time you have finished the day, you are lower than when you started{ This is
the way God expects us to go, it is the way of the cross, the way that we shall
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find as we go on in all the developments towards unity. Even a beautiful
thing like this, when we come together and can really feel this sense of unity,
may be misunderstood. We realise that we ourselves are to be crucified in
some particular way, and we don't like that, we like to be liked, to be a
success, to be getting somewhere. And yet it was Cardinal Newman who said
God's economy works through complete failure. At this particular time, it
may be that we are at the heart and centre of a tremendous move forward,
though the heart and centre is a failure, just-as the crucifixion was a failure. It
may be that in the course of our life time this very convent may be dissolved
and all the nuns go away—it may seem to be a total failure. If you and | are
still adhering to God, are we prepared for that sort of ultimate giving?

| feel at this present time this marvellous thing that we are more than ever
living life to the full because we just do not know what is coming. It is not
only a life of faith, but of hope, because as we do not know what is coming
we must depend on God, and it must also, therefore, be a life of love. In this
way we must be alive to God and trust in him completely and give ourselves
in faith and hope, otherwise we shall not survive—we can only survive on love.

We come to God at the cross, and we are prepared for whatever that may
mean, and prepared to go on struggling, even if our efforts for unity may be a
total failure. That is why we must as individuals and as communities deepen
the life of the Spirit. We must get more closely united to God, we must speak
the truth in love—and truth is not endless theological discussion, but it is
living the truth in love. Of course we must go on reading and thinking, and of
course we must go on studying, but it is the living at the depths of the love of
the cross that matters. Not only must we live by holiness and faith in this
world, but the deepening of our prayer life is going to be in the years to come
of immense importance in this world. We can already see it happening in the
young people in the universities where there is a certain throwing over of
conventional ideas and the rational approach to religion and a certain thirst
for the depth of the mystical life. Unfortunately, at the moment, it is taking
some away from Christianity and into other forms of religion, sometimes
good, sometimes exotic, and it is doing this because you and | are failing to
give them the depths of the prayer life which they are asking and wanting. In
the future, it is going to be enormously more important than in the past that
people are taught how to pray, and it is people like yourselves who are going
to be responsible for that. When we come to the height of mystical experience
we are one. We have got to try and lead people to that deeper knowledge and
greater height so that we may be one.



I wouid like to sum up what | have been saying in some words of
Ernst Cassirer and T. S. Eliot:—

‘It is especially the cult of mysticism, in all ages and among all peoples,
that grapples again and again with this intellectual double problem—the
task of comprehending the Divine in its totality, in its highest inward
reality, and yet avoiding any particularity of name or image. Thus all
mysticism is directed to a world beyond language, a world of silence.
As Meister Eckhardt has written, God is “the simple ground, the still
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desert, the simple silence”,
But to follow this way

‘. .. is an occupation for the saint—

No occupation either, but something given
And taken, in a lifetime’s death in love,
Ardour and selflessness and self-surrender.”

(Genesius Jones, O.F.M., Approach to the Purpose, A Study of the Paetry of T. S. Eliot,
Hodder and Stoughton, 1964, p. 341; quoting Ernst Cassirer, Language and Myth, p. 74;
and T. S. Eliot, “The Dry Salvages’ in Four Quartets.)

2. THE OXFORD MOVEMENT AND ECUMENICITY
Father A. M. Allchin, Warden, S. L. G.

| would like to begin by guoting what the present Pope said at the
beginning of the second session of the Council:—

O dear and venerated Pope John, may gratitude and praise be
rendered to you, for under the Divine inspiration you convoked this
Council to open new horizons for the Church and to release new yet
untapped spring waters of Christ our Lord’s doctrine and grace. You
did not act from worldly motives nor from the force of circumstances,
but you acted as one who understood the Divine Will, one who
penetrated into the dark and tormented needs of our age.
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| think that we would all very much agree with that and see the meaning
of it because this evening's gathering could not have occurred before the
pontificate of Pope John or before the coming together of the Second
Vatican Council, the Council which has made possible such a quite new
relationship of openness, friendship, and deep union in prayer between
Roman Catholic Christians and other Christians. 1t is in that kind of context
of a new confidence in the inspiration of God in Christ, that | want to speak
tonight.

It seems to me that one of the things that Pope John did, and which the
Council did, was to open up to all of us a new confidence that God is at work
beyond us and beyond our understanding of it. This is one of the things that
Father Michael spoke about in his sermon this evening. The grace of God
‘prevents and follows’ us—goes before us and comes after us—and God's grace,
God's activity, is not circumscribed by our ideas of it, so that we find the
activity of God in many places, in many people, where we had hardly known
it was at work. '

I would like to speak just a little about Oxford, because we are all at the
moment living in Oxford. Some of us have lived in Oxford for a very long
time and others are only here temporarily. But Oxford, of course, is a
meeting-place, the place where oxen crossed the river, and it is a place with a
centre called Carfax, where all roads come together, a meeting-place. It is also
a holy place. It is a place not only where people meet one another, but a.
place where men meet God, where God comes to meet them, and it has as its
patron an Abbess, so that at least in that sphere women religious have a very
real right to feel they were here first, long before the University was here!

Another thing which Father Michael said in his sermon very much fits in
with what | wanted to say. | do not think it was an exact quotation from
Newman, but the meaning was that the economy of God often works through
faifure. If we think about the Oxford Movement, that very extraordinary
Movement of faith and hope and love which happened here about 140 years
ago, it did seem at that time, on the surface, to be a most extraordinary
failure. | imagine that what Newman said about God working through failure
was something which Pusey or Keble would have very much echoed. I f they
had all stuck together and remained in the Church of England, or if they had
all stuck together and gone over to the Roman Catholic faith, they might
have made a complete success, instead of which they divided, in a way which
for them was agonizing beyond words, for in those days the position between
the Church of England and the Roman Catholic Church was such that the
decision which Newman, and so many others took, cut them off from this
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place, cut them off from friends, often indeed cut them off from their
families. The Oxford Movement seemed to be a failure. But in the economy
of God, when people really put their lives and their whole self into his hands,
there is no such thing as failure. Qut of what seems to be failure God seems to
make some greater thing come forth, some greater good. | am not able to tell
you just what that greater good is, although | think this evening we are
beginning to see just a tiny bit of what it might mean. In some way, at a
‘certain level, the Oxford Movement was a kind of failure, but it was not
altogether a failure.

We in the Church of England realise that S.L.G., this Community of
Sisters, certainly would not have been here if the Oxford Movement had not
happened. We realise in this convent that we are all of us very much the
children of that Movement, and we can trace back our spiritual lineage
directly to Pusey and Keble and Newman, to Father Benson who founded
the Anglican Mission Priests of St. John the Evangelist, the Cowley Fathers
whose Mother House is a little way along the 1ffley Road, to Father Hollings
and Father Cary, both priests of the Society, who were the first Wardens and
Founders of this Community, and so on till today, We are the children of that
Movement, because of the will of God in this place.

And you also, as Roman Catholics in this country, are very much of that
Movement. It is not for me to say exactly what you owe to it, but where
would the Roman Catholic Church in this couritry be, let us say, if it had not
been for Newman and Manning—both of them Oxford men? It would
certainly be here, but it would not be quite the same thing that we know,
because those two men had a certain formative influence in the development
of the Roman Catholic Church in England. Through them { believe that God
was trying to tell us something about our Christian faith and life which, if we
are faithful, we shall perhaps be able to discern. Their range was not open for
people to discern before. ;

| myself, with other people, tried to think about the meaning of Newman's
life, 45 years an Anglican and then 45 years a Roman Catholic, 2 man who
despite that great conversion in the middle of his life—which we Anglicans
must not try to hide, or think that it did not mean very much to him,
because of course it did—was yet a man who had an extraordinary continuity
and consistency and faithfulness in his life. At the end of his days, as a
Cardinal at Birmingham, he still had on his prayer desk some of the books of
devotion that he had used 60 years before here in Oxford, and a translation
of Bishop Andrewes’ prayers that he had made‘himself. He still had hidden
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away in the cupboard in his study the surplice which he had used for
administering Holy Communion at St. Mary’s and in which he had preached
in that pulpit. He could not have said exactly what that meant, and | cannot
tell you what it meant. It meant something—a very great deal. Here is
something | have written about Newman:—

An Anglican has to acknowledge that Newman could not find for
himself the plenitude of divine truth in the Church of his upbringing.

That does not mean that we Anglicans do not believe that the plenitude of
divine truth is in our Church, but that Newman could not find it with us.

He was driven on from what was to him incomplete to the fullness
This we must recognize simply and loyally. But we cannot help seeing
too, that once the first difficult years of his conversion were over,
Newman more and more rediscovered his own past. His conversion is
to be understood in terms of development, a development in which he
took with him into the Roman Catholic Church all the good that he
had learnt in his Anglican years. And how moving it is for us to hear
how, in the course of a century, those things have worked and been
developed, and are being developed, at Rome itself. That profound
sense of the personal, of the rights of conscience, of the particularity of
truth, of the value of the historical, and of the direct approach to
Scripture and the Fathers, that new stress on the collegiate nature of
the episcopate, and the active participation of the laity—in all these
concerns, which have become so prominent in the Council, we
recognize our concerns, we recognize even our contribution, though it
would be truer to say, the gift which God has given even through such
incongruous means. We recognize again the reform of the Reformation,
the best of the Reformation, reincorporated into the Catholic tradition,
that synthesis for which since the sixteenth century the Church of
England has never ceased to search, even if it has never fully succeeded
in realizing it And if in all this, and in the present Council, the
influence of Newman has been in any sense decisive,

—and a great number of people have assured us it has—
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then any Anglican with a sense of the proportion of things must rejoice
at the fact of his conversion. How small a thing is our loss, compared
with the gain which has come to the whole Christian family. If we have
sold our brother, God indeed has sent him before, like Joseph of old, to
preserve life.

{A. M. Allchin, in Newman: A Portrait Restored by Coulson, Allchin, and Trevor,
Sheed and Ward, 1965, pp. 79, 80.)

Here in Oxford we do very much need one another, and as we come to
know one another, then we shall share more the meaning of the faith and the
fullness of the Gospel; we can live it and interpret it in a way which will be
more powerful in our own time. | think all of us are conscious of feeling how
powerless we are and how we long that through ourselves and the church to
which we belong, the power of God may be more truly present in our world
which is changing so rapidly, this force of God for reconciliation and renewal.

.When we get together and wait upon God in this place, remembering it is a
place where God has disclosed himself in many ways, then we shall find that
in many ways he is still active here and will be active.

| want to quote some lines from T. S. Eliot. Again | seem to be saying the
same thing as Father Michael:—

. ... You are not here to verify,
Instruct yourself, or inform curiosity
Or carry report. You are here to kneel
Where prayer has been valid.

We must remember that prayer has been valid in this city for 1200 years.
Think of the greatness of that fact, the reality of the tradition of prayer here.
And after that, let oneself think of the beastliness of the division, and the
things which happened in the sixteenth century, the -painful things.
Remember Edmund Campion and Margaret Clitheroe and all those hundreds
of martyrs. And the Roman Catholics perhaps ought to remember those who
also gave their lives for their faith, here in this place, in the Broad. We can
only possibly begin to think about those things, so unthinkable in a way, so
horrible, in that greater tradition of prayer which we were caught up into
tonight.
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....tokneel

Where prayer has been valid. And prayer is more

Than an order of words, the conscious occupation

Of the praying mind, or the sound of the voice praying.

And what the dead had no speech for, when living,

They can tell you, being dead: the communication

Of the dead is tongued with fire beyond the language of the living.
Here, the intersection of the timeless moment

Is England and nowhere. Never and Always.

(From ‘Little Gidding’ in Four Quartets by T.S. Eliot, Faber and Faber,
pp. 36, 37.)

The quotation from ‘Little Gidding' in Four Quartets by T. S. Eliot is with
the kind permission of Faber and Faber Ltd.
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THE WINDOW ON THE ALTAR

An Address by Dr. E. Lorna Kendall, Senior Divinity Lecturer of
Christ Church Training College, Canterbury, to the Oblates, S.L.G.,
at their Annual Retreat, 1969.

Dr. Kendall’s address, The Window on the World, the first of two retreat addresses,
appeared in the last issue of the Fairacres Chronicle.

In my first address, | directed your attention, in terms of Julian of
Norwich, to the window on the world, albeit on the world of our day, not of
hers. Now we come to look through the window on the altar. The Lady Julian
looked through a real window on to a material altar. Most of us are privileged
frequently to come to the altar which, for us, is the symbol of much that is
fundamental to our understanding and practice of the Christian religion.

We may do well to recali some of these fundamentals and find in them a
challenge as well as a source of strength. It may be that we think of the altar
primarily as the focal point of the sacrifice of praise, thanksgiving and
intercession which the whole Church continually offers to God. But do we
not sometimes wonder why there are so few who have responded to God's
call to the contemplative life within the monastic tradition, especially among
men in our own Church of England? As the dialogue between Christians and
people of other religions becomes more urgent and more possible we must
not forget that non-Christians look to Christians for contemplation. In her
recent biography of Charles de Foucauld, The Desert My Dwelling Place,
Elizabeth Hamilton makes this point. She says that a Little Sister of the
Sacred Heart, writing from South India,

tells of Indian mystics who say to Christians: ‘Where are those who live
in silence, content to contemplate God? We see your schools, your
hospitals, your social work. These are good. But where are those who,
wholly consecrated to silence, engender silence, thus transmitting it
from one generation to the next?
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The strange symbolism of the Book of Revelation includes the comment,
‘There was silence in heaven for the space of half an hour'. Our privileged
association with S.L.G. enables us to know something of the positive,
constructive value of exterior silence for the growth and development of our
spiritual lives. Without a measure of exterior silence few of us would enter
into that interior silence which is the secret of a life lived in and for God and
the mainspring of the stability which knows, with St. Paul, that ‘Neither life
nor death is able to separate us from the love of God which is in Christ Jesus
our Lord’ (Romans 8:29, 31). In these disturbingand often perplexing days it
is not surprising if we long for the serenity of a Brother Lawrence who was
able to say, ‘The time of business does not with me differ from the time of
prayer; and in the noise and clutter of my kitchen, while several persons are
calling for different things, | possess God in as great tranquillity as if | were
on my knees at the Blessed Sacrament’.

It is well to see the altar as the place where prayer is wont to be made, but
we also see the altar as the centre of a Church building and that building as
part of an institutional Church, and we should be strangely insensitive or
culpably ignorant if we were entirely happy about all that we see and hear
about us, even within the small confines of the Church of England which
we love so much because it is our hame. But there are many reasons why
despite—and sometimes because of—the fact that Christendom is divided we
find that many of our problems are the same as those of Christians of other
denominations. ’

Most of us are familiar with the recent best seller, a paper back, /nclude
Me Out, by Colin Morris, a young Methodist missionary in West Africa, who
declared that on the day when an African dropped down dead of starvation
on his doorstep, the Anglican-Methodist reunion conversations became the
greatest non-event in recent British Church history. Anyone who works
closely with our own young people knows that many young men do not offer
themselves for Ordination because they cannot commit themselves to
institutionalised religion; and many of the younger clergy and laity find their
loyalty strained to breaking-point.

The situation which the churches are facing is in some ways a microcosm
of the crisis of meaning through which the whole of the Western world, at
least, is passing. That crisis of meaning is closely linked to the problems of
communication, of form and expression. The Gospel is still good news in a
world of cataclysmic social change and unprecedented technological progress.
And if life is found or can be sustained on other planets it will be good news
for them too. But the Church can be the true instrument of the Gospel only
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in the renewal of her inner life, which will often find new forms of expression.
‘God's truth’, as Bishop Trevor Huddleston remarked in his preface to one of
my books, ‘is always contemporary’—but it must also be seen to be so.

I have not so far mentioned the altar as the focus of the Church’s
Eucharist because for us it is the most obvious aspect of all that the altar
stands for in our experience. We can say with sincerity the words of the old
hymn:—

We love thine altar, Lord,
O what on earth so dear,
For there in faith adored
We find thy presence near.

Look again at this altar and we find a small moveable one in front of it, in the
body of the chapel. [Dr. Kendall refers to the Chapel at Fairacres—Ed.)
| suppose it was not feasible to move the marble one. In many churches and
chapels, of all shades of churchmanship, you find that the altar has been
moved forward or a moveable one is used for the main celebration of the
Holy Eucharist. Why? In order that we may be more aware that the Eucharist
is the offering of the whole people of God acting together. In itself the
position of the altar may be a comparatively small thing, but it is an important
and widespread example of the problem of the inter-relation of form and
meaning which | have already mentioned and in which we are all caught up. |
believe that the words of Jesus, ‘Behold | make all things new’, spoken in an
eschatological context in the Book of Revelation have, nevertheless, some
bearing on the movement of renewal which is sweeping through the Church.
| believe that the Holy Spirit of God is bringing us to a fresh realisation of
what we are doing in the Eucharist, of what it is to ‘show forth the Lord’s
death until he come’, as St. Paul expressed it. The altar is indeed the place of
sacrifice, and in the Eucharist we both offer and are offered. Not only as
individuals, but especially as a corporate body, we find in the Eucharistic life
of the Church the truth of the saying of the writer to the Hebrews that ‘it is a
fearful thing to fall into the hands of the living God.” For here we find at its
sharpest the challenge of which | spoke at the beginning, for very often it is
at the altar that we experience our deepest pain as well as our deepest joy. At
the very centre of our Christian life we are cut off from our brethren of other
denominations. It is the custom at many ecumenical gatherings to try and
solace one another with the theological reflection that the walls of separation
do not reach up to heaven. But they continue to divide us on earth.
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Look again at the altar. By the mercy of God we still can say, ‘There in
faith adored we find thy presence near’; but only if we come in penitence,
penitence for our sins of disunity, especially as regards our fellow Christians
of other denominations; penitence for our sins of uncharity, especially
towards our fellow Anglicans, the sharers of our common table; penitence for
our failure to make the institutional Church a living reality and so to
contribute towards the lapse of many baptised and communicant members;
penitence for the poverty of our witness and our failure so-to reflect the
light of Christ in the world that those outside the Church will want to come
inside and share with us ‘all joy and peace in believing’. This is not to say
that we all need to be radicals or that we all need to be conservatives—our
attitudes are to some extent determined by our psychological make-up—but
we all need to take up a responsible attitude and not to become a prey to the
particular besetting sins which go with our make-up. We need to offer our
make-up for the upbuilding of the whole Body, which is the Church.

1 do not believe that Christian penitence consists of a process of tortured
self-accusations, obsessed with detaiis that are shamefully trivial or incredibly
immature. Sometimes | think that our self-examinations are themselves a
subject for confession because they reveal the narrowness of our horizons and
the smallness of our strivings, and drive home to us that the titie of one of the
books of J.B.Phillips only too aptly describes our lives: Your God is Too

- Small. We strain at a gnat and miss the camel. 1f our windows on the world

and on the altar are not misted, then surely our self-examinations will not
only include such things as our behaviour as motorists and other road-users,
but will also seek the illumination of the Holy Spirit as to how far, for
example, our lives are enabling the Church to become one Church renewed
for mission; or as to how far our witness makes it possible to return a
constructive and positive answer to Bonhoeffer's disturbing question: ‘"How
can Christ become the Lord of those with no religion?’

| would dare to suggest that the answer to these very important questions
depends in large measure on whether Christ can be seen to be the Lord of
those who practice the Christian religion within the Church, which is his
Body. To be the Church in the world is to be brought into conformity with
him who is the head of the Church, even Jesus Christ. This is renewal. Put in
New Testament language, ‘Be ye transformed by the renewing of your mind’
(Romans 12:2). It is not hard to sympathise with those who find it difficult
to express the fullness of their Christian commitment through, or in spite of,
what so often appear to be the outworn structures of the Church. But often
there is a real, if understandable, confusion of thought. If we have our eyes on
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the altar then surely, as Bonhoeffer himself saw, ‘the Christian must be
willing to abandon, not the Church, but the protective enclosure of
churchliness’, if his witness is to be of value.

I think it is clear that according to the New Testament evidence the
Christian Church is a visible, living, organised society, a worshipping
community, sharing a corporate life, yet made up of individual members.
Those passages which speak of the Church as the Body of Christ make it
equally clear that the Christian Church is less an institution than a living
organism. The dominant conception of the Church in the New Testament is
that she is the sphere of salvation wrought by Christ, the instrument through
which Christ’s saving work is made known, and its effects appropriated
through a new access of men to God. We cannot be the Church without the
Church. Hence we cannot abandon the Church, but we need a new
understanding of our baptismal inheritance. No one has made it more clear
than did Bonhoeffer that the task before the Church today °‘is that of
becoming fully identified with the modern world without losing her Christian
identity’. Or, to put it in terms of our metaphor, we need to live with a
window both on the altar and on the world. What this means in terms of
costly discipleship, which is renewal, for the People of God, the Body of
Christ, can be perceived in these still most critical days in the then
prophetic words which Bonhoeffer wrote during the last days of his
imprisonment in a Nazi concentration camp, in a letter which he wrote to
mark the baptism of the infant son of his friend Ebehard Bethge shortly
before he gave his life both for the world and the Church which he so much
loved. He wrote:—

We are once again being driven right back to the beginnings of our
understanding. Reconciliation and redemption, regeneration and the
Holy Ghost, love or our enemies, Cross and Resurrection, life in Christ
and Christian discipleship—all these things are so difficult and so
remote that we hardly venture any more to speak of them. In the
traditional words and acts we suspect that there may be something
quite revolutionary, though we cannot as yet grasp or express it. That
is our fault Our Church, which has been fighting in these years only for
its self-preservation, as though that were an end in itself, is incapable of
taking the word of reconciliation and redemption to mankind and the
world. Our earlier words are bound to lose their force and cease, and
our being Christians today will be limited to two things: prayer and
righteous action among men. All Christian thinking, speaking and
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organizing must be born anew out of this prayer and action. By the
time you have grown up, the Church’s form will have changed greatly.
We are not yet out of the melting-pot, and any attempt to help the
Church prematurely to a new expansion of its organisation will merely
defay its conversion and purification. It is not for us to prophesy the
day (though the day will come) when men will once more be called to
utter the word of God that the world will be changed and renewed by
it. It will be a new language, perhaps quite non-religious, but liberating
and redeeming—as was Jesus’s language; it will shock people and yet
overcome them by its power; it will be the language of a new
righteousness and truth, proclaiming God’s peace with men and the
coming of his kingdom. ‘They shall fear and tremble because of all the
good and all the prosperity | provide for it’ (Jer. 33:9). Till then the
Christian cause will be a silent and hidden affair, but there will be those
who pray and do right and wait for God's own time.

(The Life and Death of Dietrich Bonhoeffer by Mary Bosanquet, Hodder and
Stoughton, 1968, pp. 258, 259.)

To return to our metaphor—we started by looking with the Lady Julian

through her two windows, on the world, and on the altar. Now, in the words
of that great Christian of a generation ago, Dietrich Bonhoeffer, the two
windows become one as he unfolds his doctrine of the Church in one of his
first sermons: ‘Let us but think of this that the world is an altar, from which
prayer rises to heaven a millionfold.” We have thought of his—and our own—
concern with the problem of identification with the world without losing our
Christian identity. As we rise from the altar and go out into the world with

The prayer at the end of Alternative Series Il on our lips:—

0 Almighty God

We offer to thee our souls and bodies

To be a living sacrifice

Through Jesus Christ our Lord.

Send us out into the world

To live and work to thy praise and glory—

the two windows become one.
What | have been trying to say in these two addresses may perhaps be

summarised in the lovely words of St. John Chrysostom sixteen centuries ago:
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The one altar is a stone by nature, but becometh holy since it
receiveth Christ’s Body; but this other altar is holy because it is itself
Christ’s Body. This altar thou mayest see everywhere lying in lanes and
in market places, and thou mayest sacrifice upon it every hour. When
thou seest a poor brother, reflect that thou beholdest an altar.
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PRIESTHOOD AND MINISTRY
A Homily Preached at Fairacres in Embertide, September 1969.

Father Paul Wessinger, S.S.J.E.

It would be well for us, at this time of crisis in the ministry of the Church
and in the whole life of the Church, to think about what we mean by
priesthood and ministry in the Church. We have the words of our Lord, ‘Lo, |
am with you always, even to the consummation of the ages’, and we know
that the Lord is present with us in the power of his Spirit, the Spirit sent by
the Father, witness to the Son, who on the day of Pentecost filled the
Apostles with power for the exercise of their mission and ministry. It is not,
of course, that the Spirit was not given in the old dispensation. Again and
again in the Old Testament we have mention of the Spirit, but now the Spirit
is given in a new way: the original people with whom Yahweh had made a
covenant—many of whom had faithfully lived out that covenant of holiness
with the Lord who is holy—through the whole mystery of God consummated
in the life, death, and resurrection of Christ, becomes the Body of Christ
which individually and corporately is indwelt by the Spirit.

The mission and ministry of the Church are the work of the Holy Spirit
sent by the Father and the Son. We know that when Christ was here on earth
he did not belong to a priestly family. He was not a member of the Levitical
priesthood. It is true that he took part in the sacrifice of his people, but not
as a priest. When he functioned in the hierarchy of the Jewish people it was
as a teacher, a rabbi. We have that event recorded by Luke when Jesus and
his disciples went to Nazareth on the Sabbath Day and Jesus, as a visiting
teacher, was asked to read from the Prophets. He read Isaiah and then said,
‘Today is this Scripture fulfilled in your ears’.

it is terribly important for us as we think about priesthood and ministry
to remember this fact, and to have a very clear concept of what our Lord’s
priesthood is. He did not function as a priest in the earthly temple in
Jerusalem nor offer sacrifice as a Levitical priest. The altar at which our Lord,
the unique 'High Priest forever’, performed his sacrifice is the altar of the
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Cross. There, by being lifted up from the earth, he both consecrated himself
for our sake and made the full oblation of himself to the Father. The Cross is
the place of mission and sacrifice. Our Lord’s function as priest is seen in the
two-fold concept of sacrifice and intercession. ‘l, if | be lifted up, will draw
allmen....

You and | are members of Christ. We are made one with him in baptism
through the gift ot the Spirit. We have those words in the Epistle of Peter that
we are a ‘royal priesthood, an holy nation, a peculiar people’. This refers to all
of us who have been baptised. Each one of us is a priest by virtue of baptism
and incorporation into Christ. The primary purpose, both of our priesthood
and the priesthood of Christ, is to give ourselves completely to the Father
for the sake of the world. In a very real sense the priesthood and the Church
exist not first of all for those within, but that we may be something for those
without, that we draw them unto the Father.

| believe that one of the reasons why many priests and some lay people
have had difficulty about liturgical reform, the position of the altar, and the
direction that the priest faces, is not liturgical but theological. In the Western
Church there was certainly an imbaiance in the teaching about the priesthood.
The priesthood and the altar were too much tied up with the concept of
Levitical priesthood and the Temple of the Old Covenant, which have
completely disappeared. ‘Types and shadows have their ending, for the newer
rite is here.” Thomas A’Kempis writes about the priest wearing a chasuble
with the Cross on his back feading the people at the altar—but it is not the
priest wha does that, it is Christ. Christ is the priest at every altar. We, the
whole priestly people, are offering the Eucharist, and here we see the
relationship between priesthood and ministry. All of us are called to the
priesthood of Christ and to make the total oblation of ourselves in
intercession for others, no matter how we are to carry that out in our daily
vocation, in that particular place in the Church to which God calis us.

Out of this priesthood of sacrifice and intercession comes the ministry for
the Church, the internal ministry, for the edification and sanctification of the
Christian community by the proclaiming of the Word and administering of
the Sacraments. Out of the whole priestly people come the ministers, the
ordained ones, the bishops, priests and deacons and all those who are
ministers in aother parts of the Christian Church.

| think it is very significant that the Roman Catholic theologian,
George Tavard, at an official meeting of Roman Catholics and others for
unity, said that the question that the Roman. Catholics should be asking the
Protestant minister is not, first of all, ‘Have you apostolic succession?’, but



‘What is your function in your own Church?’ Then, Father Tavard said, if the
minister uses different terms from the ones we use but believes that one of his
functions is to offer the Eucharist, to celebrate the Lord’s Supper, this is
what we should be looking for, because this is part of the ministry of the
whole Church. .

It is by the power of the Spirit that Christ comes to us in the Eucharist, so
we see in the offering of the Eucharist the absolute unity between the
universal priesthood of the whole people of God and the ordained minister,
whether he be bishop or priest. That is why we, who are called to the
ministerial priesthood, no longer use the terms we would have used
twenty-five years ago. Very few of us today talk about, ‘Saying my Mass". We
cannot even talk about the priest celebrating the Eucharist, for the whole
people celebrate it together. 1t is very difficult to celebrate something by
yourself! The whole concept of celebration is that it is a corporate thing. So
we see in the Eucharist—the Eucharist as memorial—a re-presentation to the
Father of the whole work of Christ, and we see the Church in the Eucharistic
act making the oblation of herself and her intercession; thus we see not only
the ministerial aspect of the Eucharist but also the total priestly aspect.

It is in the Eucharist, then, that we see the perfect relationship between
the ordained priest and the whole priestly people of God. We know that the
Eucharist is not only the central act of worship of our lives but is also the
pattern of our lives. We are called to live eucharistically, to make constant
offering of ourselves to the Father for the world. tn that sense, the Eucharist
never ends, and so it is right that the last words of the liturgy should be the
sending forth of the people in peace into the world.
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THE WOUNDS OF CHRIST

Reflections on this Devotion in the Middle Ages and in
‘ the Methodist Revival

By Sister Benedicta, S. L. G.

" In the Introduction to A Rapture of Praise, by Hodges and Alichin, the
hymns of John and Charles Wesley are discussed in retation to the framework
of Christian doctrine which ‘they had received in the Church in which they
had been baptised and ordained” {p. 32). The authors make it clear that for
.the Wesleys the Methodist way was a part of the whole tradition of Christian
faith and worship in doctrine and in devotion, and especially in their teaching
on the two sacraments of the Gospel. The authors make this suggestion, also,
that ‘many of the favorite themes of Charles Wesley are to be found in the
monastic theology of the early Middle Ages’ (p. 43).

it would need prolonged study to follow up this idea fully, but there is
one aspect of mediaeval devotion which finds clear expression in the hymns
of Charles Wesley, that is, the devotion to the wounds of Christ. The post-
Reformation way of isolating such devotions, and treating such matters as the
Holy Wounds, the Sacred Heart, or the Precious Blood on their own is some-
thing foreign to the early Middle Ages and the Wesleys, but the wounds of
Christ, as symbols of the love of God, were of central importance to both.
In considering and comparing their treatment of them we find a unity in
their understanding of the mystery of redemption and expressing it in
popular terms.

In the hymns of Charles Wesley there are many references to the pierced
hands and side of the Saviour, and John Wesley defined the object of
Methodist preaching as “to set forth Christ as evidently crucified before
their eyes, justifying us by his blood and sanctitying us by his spirit’. In
preaching and hymns they set before Methodists ‘a faire and lively crucifixe’
{Thomas Adams, Works, p. 817) to replace the external crucifix which they
rejected. The ‘Protestant crucifix’ of Watts in ‘When | survey the wondrous
Cross’ has its counterpart in many of Charles Wesley's hymns, such as the
Eucharistic hymn, ‘Lamb of God whose dying love’:—



By Thine agonizing pain
And sweat of blood we pray,
By Thy dying love to man

. Take all our sins away.

Let Thy blood, by faith applied,
The sinners’ pardon seal,

By Thy passion on the tree,

Let all our grief and troubles cease;

O remember Calvary,
And bid us go in peace!

(Methodist Hymn Book, 181.}

The pictoral expression of these words is to be found in the crucifixes of
the early Middle Ages, at that turning point in devotion when the Christus
Victor image was beginning to be replaced by a more personal attention to
the sufferings of the Lord, but the understanding of these sufferings as part of
the whole economy of redemption had not been lost. In the hymns of Wesley
there is also none of the attention to the sufferings for their own sake, the
sort of emotional pity for the Lord of Glory which marred both later
Mediaeval piety and later Protestant hymns. When, in ‘Arise, my soul, arise’,
Wesley speaks of ‘his precious blood” and the ‘five bleeding wounds he
bears’, it is not to express pity or to dwell on the sufferings but to plead their
redeeming power before God:—

The Father hears him pray,
His dear anointed one;

His Spirit answers to the blood,
And tells me | am born of God.

{Methodist Hymn Book, 368.)

In Anglican devotion this aspect of the saving Blood of Christ is more
frequently associated with the Eucharist, and it is interesting that both the
hymns already quoted were written for use at the Eucharist but are now
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printed in other sections of the Methodist Hymn Book.

The hymn which Dr. Newton Flew sees as the finest of Charles Wesley's
meditations on the Passion, ‘Thou Shepherd of lsrael and Mine’, is one
which John Wesley refused to print, as being too ‘mystical’—a strong term
of disapproval in the first years after his conversion. Based on the Shepherd
passage in Isaiah 40:11ff,, and with echoes also of the Song of Songs, it has
the same approach to the Passion that one finds in St. Bernard and the
Cistercians. The wounds of Christ are seen as clefts in the rock where the
lambs find refuge; they are also seen as the bliss of the saints in the ‘now’
of the eternal Passion:—

Ah! show me that happiest place,
The place of thy people’s abode,
Where saints in an ecstasy gaze,
And hang on a crucified God;

Thy love for a sinner declare,

Thy passion and death on the tree,;
My spirit to Calvary bear,

To suffer and triurnph with thee.

The object of this mystical devotion is Christ eternally crucified and is
inspired by a mediaeval type of exegesis. Israel is to Wesley, as it was to
St. Bernard, the new people of God, and their Shepherd is Christ. The ‘heat
of the day’ is the noon of the crucifixion and the ’clefts of the rock’ are the
wounds of Christ. There is a richness of understanding the Scriptures in a
Christological sense that is common to the Middle Ages and the Wesleys. It
comes from a whole life lived in the conviction that Christ has died and risen
and his glory fills the world; that everything that is or that happens in the
world has no other meaning than to be a revelation of Christ; and that this
truth applies to the interpretation of the words of the Old Testament as much
as those of the New Testament.

In the third verse of this hymn there is a still closer parallel with
St. Bernard, in text as well as in approach:—

There only, I covet to rest
Concealed in the cleft of Thy side,
Eternally held in Thy heart.
{Methodist Hymn Book, 457}



St. Bernard, commenting on, ‘O my dove, thou art in the cleft of the rock’,
writes, ‘The literal meaning yields us not much: but . . . the clefts of the rock
are the wounds of Christ . . . the rock is the refuge of the conies and where
indeed is there complete security and rest for us frail men save in the
Saviour’s wounds?’ As for Wesley, the wounds are not a personal, individual
hiding place. He sees them as ‘that happiest palce, the place of thy people’s
abode’. St. Bernard, in the next passage in his sermon on the Song of Songs,
calls the rock the Communion of the Saints. For both men the wounds of
Christ are the symbol of redemption both now and in heaven, for one and for
all. .

There is another aspect of the wounds of Christ common to the Middle
Ages and the Wesleys, that they are the insignia of the Risen Christ. ‘Blessed
are the clefts’, writes St. Bernard, ‘which proved to Thomas that Christ was
risen and that he was God'. In the well-known hymn, ‘Lo! He Comes’,
Charles Wesley writes:—

The dear tokens of His passion
Still His dazzling body bears;
Cause of endless exaltation

To His ransomed worshippers:
With what rapture -
Gaze we on those glorious scars!

(Methodist Hymn Book, 264.)

This ‘rapture’ indicates yet another point of similarity between the
devotion of the Middle Ages and the Wesleys. The mediaeval writers saw the
wounds as symbols of the redemption of the whole man, and in their literal
way they paralleled the five wounds with the five senses and worked out the
details of their scheme with almost mathematical precision. The Ancren Riwel
provides one example of this, reflecting a whole school of simple and popular
piety, which, if the details were of their age, had a basis which is timeless
Lady Julian of Norwich in her detailed and vivid shewings of the Passion also
made this link between the five wounds and the five senses, and the whole
rejoicing of mankind in redemption:—’a holy marveiling delight in God which
is love . . . him verily seeing and fully feeling; him spiritually hearing and him
delectably smelling; and him sweetly drinking; And then shail we see God
face to face, homely and fully’. It is a different and more earthly kind of

.-+ i+ ic the same truth that is expressed in Wesley's ‘rapture’ at the



‘dear tokens’, and in his longing, expressed in many hymns, for the fuiness of
God:—

Hear, and all the graces shower,
All the joy, and peace, and power,
All my Saviour-asks above,

All the life and heaven of love.

{Methodist Hymn Book, 568.)

At a time when the wounds in the Body of Christ are for us so clearly a
sign of the divisions of Christians, and when this has recently been painfully
evidenced by the set-back in Anglican-Methodist reunion, it may be of use to
look through the wounds of division into their meaning, which is redeeming
Love. With the insight of both the Middie Ages and the Wesleys we see, for
our encouragement, the meaning of these wounds as love, grace, salvation and
everlasting bliss—a way into that unity which God wills, in the way he wills.

* * * * * * * * * % *
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THE WANDERING WARDEN, S.L.G.

Father A. M. Allchin

Last September and October | undertook a long journey which, starting
from Jerusalem, went first to Istanbul, then to Thessaloniki, Mount Athos
and Athens, and finally to Romania, where | spent two weeks as a guest of
the Romanian Church. There are many ways in which it would be possible to
write about such a journey. Here | want only to describe some of the more
human and lighter aspects of it.

One of the first things to mention is the sun. For six weeks the sun shone.
Not that it never rained—l' think there was just one day in Istanbul when it
was showery in the afternoon, but that was all. The sun in Jerusalem in
September is still very hot by our standards, though not impossibly so, and
certainly in Greece at the beginning of October it can still be quite sticky in
the middle of the day. But by the time that | reached Romania the weather
had become a perfect golden October, of constant sunshine and pale blue
skies.

As the journey progressed | seemed to get steadily further from England,
though actually | was gradually coming back towards home. This was because
I got further and further from English company. In Jerusalem | was attending
a conference and staying at St. George's Cathedral, and although there is
nothing very English about the landscape of Jerusalem, St. George's itself and
the people who live there are unmistakeable. In Istanbul | was staying with
English friends, though meeting a great many Greek ones. And when | got to
Greece, | passed entirely into a Greek world, just as when | was in Romania,
throughout my stay | enjoyed the heartwarming hospitality of the Romanians.

The movement from one country to another was sometimes quite eventful.
Mostly | went by plane, and that in itself held more adventures. Flying from
Israel to Turkey, the plane which was due to leave in the early afternoon was
delayed for eleven hours and hence left just after midnight. Why this was, |
never discovered. Was it to avoid Arab terrorists, or hijackers? The result was,
at any rate, that | arrived in Istanbul at about three o'clock in the morning
andd  hopefully, took a taxi from the air terminal to Father Coussmaker’s



house, just by the Engtish Church. Unfortunately taxi-drivers abroad are not
always so well-informed as they are in London. The driver did not know
where the place was. | knew no Turkish, he knew no English. In the end,
after a long tour of Istanbul by night, we began to loock for a telephone.
{"Phone’ seemed a common word.) We found one in a post office, which
surprisingly was open, but it didn’t work, We then returned to the Air
Terminal, but it was closed. However, at last we found the porter who let us
in, and here was a phone which did work. Fr. Coussmaker was remarkably
calm about being woken up at four in the morning and gave efficient
instructions in Turkish to the driver. In fact we had been quite near him all
the time.

But if there were hazards in getting from lsrael to Turkey, the difficulties
of getting from Turkey to Greece proved to be greater. | had planned to go
by train, but | knew that it was a very slow and roundabout method, taking
24 hours from lIstanbui to Thessaloniki. In Istanbul | was advised to go by
coach, and so duly bought my ticket for the coach, which was due to leave
at midnight. We left on time, and headed out in the night into the Turkish
countryside. By two o’clock the coach had broken down. By three we were
being transferred into another one, by six we had reached the Greek frontier,
having spent only half an hour with the Turkish frontier and customs
officials. At six we began to wait. | thought | overheard an old Greek farmer
say, ‘We shan’t be away from here before ten’, and imagined | had made a
mistake. | hadn’t. Quite gradually things began to happen at the frontier post.
After an hour or so, officials began to appear, and started to shave. Cups of
coffee were drunk. It was clear that there was no hurry about us. Other
vehicles began to arrive: a bus-load of students from Keele returning from an
expedition to Afghanistan. {They got through quite quickly.) Then a van full
of German students also coming from India, who were more thoroughly
searched, and found to possess a large number of antique fire-arms. |
wondered what the English bus might have revealed had they looked into its
contents more. Then a small team from German television, making a film
arrived. A lot of men with much excitement put up a small sign (in English)
saying, ‘Stop. Frontier’. This was very carefully filmed for some time. By now
two or three hours had gone by, and some one had examined our passports,
but no one had begun to look at our luggage. At this stage the customs
officer revealed himself, and at the same time the old Greek farmer disclosed
that he had three large sacks of walnuts in the back of the bus. At this, life
began in earnest. Amidst shouts of protest and much angry gesticulation the
sacks were carried into the frontier post. Arrests might be expected at any



moment. After perhaps another hour, the old man emerged with his sacks,
looking livid but content. And after another thirty minutes or so we actually
got going. He was quite right. It was well after ten. | afterwards wondered
whether he had taken the walnuts with him just so as to be able to have a
good friendly wrangle with the frontier-men.

It is only when one travels abroad that one discovers what very fixed ideas
we have in Engiand about the times of meals. Both in Europe and in North
America people seem to be more adaptable about this. Still, | was surprised
one day in Romania, when we had been delayed, to find that our hosts had
waited for us, and that we all sat down to a mid-day meal at half past four in
the afternoon. But the number of courses can also be disconcerting, in
Romania especially. You think that the main course has arrived and gone, and
then you discover that that was only an appetiser. Y ou happily accept tea for
breakfast, and find that it has a generous lacing of rum in it. There were many
meals in Romania which were memorable in different ways; the warm and
informal welcome of a country rectory; the innumerable courses of a feast at
a Theological Institute, followed by speeches and many songs; the simplicity
and friendliness of the hospitality of the Patriarch himself at a meal where,
because there were Greek as well as English guests, the conversation hovered
uncertainly between five languages. But perhaps best of all was a meal in one
of the monasteries of Moldavia, where a large photograph of the embrace of
Pope Paul and Patriarch Athenagoras looked down on the assembled company .
and seemed an eloquent symbol of reconciliation and the coming of unity.
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BOOK LIST

The Experience of Prayer. Sebastian Moore and Kevin Maguire. D.L.T. 16/-
Living with Questions. David Jenkins, S.C.M. 28/-
Making Moral Decisions. Editor, D.M.MacKinnon. S.P.C.K. 8/-

Humility. Earl of Longford. Fontana. 6/-

In The Experience of Prayer, two Downside monks attempt to tell
something of what prayer really means to them. What they cannot explain in
some short, lucid prose passages, they try to express in some less lucid poems.
It is a short book with some great flashes of insight.

Living with Questions contains a selection of sermons, articles and papers
given by the author, mostly over the past six years. He is a man perhaps better
heard than read, but his occasionally irritating style conceals great depths of
lively, theological understanding.

Making Moral Decisions consists of four lectures given in Cambridge during
the Spring of 1968. This rather difficult book well repays carefu! reading, as
it grapples with the question of man’s moral freedom, and some ethical
problems arising in medicine, personal relationships and international politics.

The last book, Humility, is in a class of its own. Lord Longford writes
personally of his views on this much discussed and misunderstood virtue. His
work is neither theological, psychalogical, autobiographical nor historical,
though in a sense it is all of these. Rather, his work is ‘English’ through and
through!

Father J. D. Makepeace
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CHANGES OF ADDRESS-OBLATES

Oblate Susan {Cokayne) will be in India for about 2% months, untii Easter.

Please address letters:—
C/o Mrs, Prideaux, Saykers, Rusper, nr. Horsham, Sussex.

Novice Oblate Mary is living at Fairacres.
Novice Oblate Frances will be helping the Infirmarian at the Convent,

Dudwell St. Mary, Burwash, for the next few months.

CHANGES OF ADDRESS—FRIENDS OF FAIRACRES

Mrs. King The Rev. J. W, Latham
‘The Bays' The Vicarage
Greenways, Kelling Road Outwood, nr. Wakefield
Holt, Norfolk Yorks
R. 1. P.

Winifred Stobart, F. L. G.
The Rev. John Burrough, Friend of Fairacres
Mrs. Lethbridge, Secretary of the Fellowship of the Love of God, would be
most grateful if all subscriptions to the Fellowship could be paid at the
beginning of the year. Her address is:—
32 Arterberry Road

Wimbledon, S.W. 20
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