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COMMUNITY NOTES 

The Mother General, S. L.G. 

Mid-summer has come and gone since the last number of the ChrQnicle. 
Three·-of our Sisters have attended the Ecumenical Conference at Tournai. 
It is the first time we have felt it' right to accept the invitation to widen our 
spheres of participation in such events. 

Because the subject of the Conference was Prayer and Action, and because 
Sister Eileen Mary was asked to give a 'temoinage', I thought it would be of 
interest to you to give her paper in full and to give the other two Sisters' 
more personal accounts of the Conference. 

I am sure it was immensely worthwhile for those three, and for us ail 
whom they represented, to participate in this gathering of so many different 
Christian confessions, enlarging • 'our horizons', as Sister Mary Angela so 
rightly says, and at the same time confirming some of those 'tracks to follow 
for the future', to quote a Brother from Taiz6, along which S.L.G. seems 
already to have been led. 

If the Conference was inte!'lded primarily to be a common spiritual 
experience of life in the Church-this was a dimension of which, throughout, 
each Sister was vividly conscious. Many friendships already begun by 
correspondence were deepened and new ones made, a proof of the latter 
being • that within a few weeks two French Protestant Deaconesses, 
Soeur Suzette and Soeur Evangeline of the Deaconess Community de Reuilly 
in Paris came to Fairacres to make their retreat. 

Indeed, throughout the summer we have increasingly been aware of the 
truth of that number of 'reciprocities' of which Brother Pierre Yves Emery of 
Taize spoke, as so many active and contempiative Religious men and women, 
laymen and women, as well as priests, from the British Isles, from Europe as 
far distant as Rumania, and from the North American Continent have visited 
us and shared our life so simply and yet so deeply. 

It seems a natural corollary of this to include in this Chronicle the first of 
two addresses given by Dr. Lorna Kendall to our Oblates during their retreat. 
She took up the same theme-the place of the contemplative in the life of the 



Church in the world today. Her second address will appear in the next number 
of the Chronicle. In this first address Or. Kendall so rightly emphasises the 
contemplative dimension in man's nature-something which we especially 
need to think about in order to readjust the balance in these days when 
violence figures so largely in the national news. 

It is in this perspective S.L.G. has to do its work for the Church, and we 
must help each other to have real confidence in our community vocation and 
confidence in the Church as a whole. 

We all talk about renewal in so many contexts, but it is no use talking 
about renewal unless there is something to renew and unless also we are 
prepared to face the cost involved. Perhaps there are those who must contract 
right out, but by and large for us the way is clear. We stay where we are, in the 
situation given us by God and give ourselves to God in the situation, in full 
confidence that he can and does use the raw material of our lives for his 
saving purpose. 

This summer when we had a rather specially 'open' Sunday afternoon, one 
of our many visitors said to me, looking out into the garden where there was a 
medley of men and women, young and old, foreigners and English, children, 
husbands and wives, mothers and fathers, Roman Catholics and Protestants, 
Anglicans and even a black Orthodox beard:-'Mother, this is the Church not 
only of 1969 but of the 21st century. You have got it all here in this 
unity of love drawn to a centre where prayer and love and understanding 
of community exists'. Is this a real icon of the Church of the future-'a unity 
of love where prayer and love and understanding of community exists'? 

In the new year there will be changes at Bede House in Staplehurst. The 
present Warden, the Reverend David Shapland feels called to new work, and 
the Reverend Father Paul Wessinger, S.S.J.E., of the American Congregation, 
has been appointed in his place. Three or four of our Sisters will be there, in 
the context of the monastic life, to help Father Paul to fulfil the purposes 
for which Bede House was formed as a Trust, among them, to quote the 
formal wording of the Trust Deed:-

The founding of a centre or centres for the furtherance of the Christian 
religion .... 

the providing of opportunities for the production, translation and 
dissemination of Christian literature ... . 

for ecumenical dialogue and cont:act:s . .. . 
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Choir demeanour was less conformed than ours, and I never saw anybody 
make a deep Benedictine bow to anybody else. Even the food and the kitchen 
work arrangements spoke of home, and this was the chief impression or 
insight I received, namely that we and they had great similarity of spirit. 

Lastly, a few words about the Eucharist. At Ramegnies-Chin we had 
Roman, Reforme, Anglican and Orthodox Eucharists. Large parts of the 

Roman, Reforme and Orthodox were in French, which was a uniting factor. 
I was struck by the similarity of wording between Reforme and 1662 P raver 
Book Liturgy and wondered whether Cranmer had copied them in the 16th 
century or whether this was their new form and they had copied Cranmer! 
One saw how the Anglican Liturgy has part of both Western traditions. 
Roman and Reforme. One does not feel drawn to mixing the Eastern and 
Western Liturgies. They are both expressions of a way of life, and those ways 
are different, however much our spirituality is the same. 

These are only a few insights and they are not the last, for the experience 
goes on growing in one and producing more insights. Certainly it was an 
experience well worth having, which made us widen our horizons and, I think, 
cannot fail to have beneficial effects on our Community. 
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Little Hours they use the Monastic Diurnal as we do. Mass was entirely in 
French. There seems to be a common form for singing the Ordinary of the 
Mass throughout Catholic Belgium which is very uniting. 

At Chevetogne I once again met the French Jerusalem Bible Psalms. Here 
I had one of my chief liturgical insights. These Psalms are a direct translation 
from the Hebrew, and because they are poetry, they have been translated so 
as to keep the original rhythm as far as possible. A large part of the meaning 
of a poem is·expressed in its rhythmical pattern. The rhythmical pattern of the 
Psalms is an irregular one. It rang through all the Offices-at Ramegnies-Chin, 
Ermeton and Chevtogne. When I got home to Oxford l heard my Sisters 
beating out the same rhythm using the Coverdale translation. Whatever else 
Coverdale did or did not do when he diligently compared his translation with 
the Hebrew, he certainly caught the rhythm of the Psalms! This seems to me 
a most uniting thing between us and Roman Catliolic monastic liturgies in 
Europe. In whatever language these Psalms are recited there comes this same 
rhythm, right across the centuries, and right across Europe. 

One of my reasons for going to Belgium was to visit Carmels and 
other convents. There is a Belgian Assumptionist priest who comes to 
Fairacres quite often, Pere Liessens, who has a great concern for the enclosed 
women's communities in Belgium. He got two or three of the Carmels to 
write to us, and as two of them were near Tournai I visited them during two 
of our dinner hour free time periods. They both have grilles still, but with 
great joy say that Cardinal Suenens has made them remove the second part 
of their double grille, and they no longer put their veils over their faces when 
they come to the parlour. They all asked how much grille we had, and seemed 
to hope Cardinal Suenens would go on removing bits of grille! 

My most interesting Carmel visit was to the one at Ath, about 30 kms. 
from Tournai. I found myself in great unity with the whole of the Community 
which came and arranged itself behind the grille through which we chatted 
nineteen to the dozen in French. They had a very joyful spirit, truly Teresian, 
which corresponds· to something inside us. They showered me with their 
choir books because with zest they are now attempting chant for the first 
time. They have a large glass case full of their handiwork,:and just before I 
reluctantly left they gave me from it two ikons-one of Christ and one of 
our Lady. 

At Ermeton-sur-Biert, I found a freedom of spirit very like our own. 
It seemed quite natural to them to take me right into choir, refectory 
and recreation, and it seemed natural to be there. Novices and postulants 
were together with the Nuns at recreation as well as in choir and refectory. 

The phrase, 'production, translation and dissemination of Christian 
literature' -of which the work of S.L.G. Press is an integral part, brings me to 
the next point, namely the Chronicle itself, to which Sister Marjorie has asked 
me to draw your attention. 

Since we began to print the Chronicle the price of paper has risen three 
times, so, regretfully, we have to increase the price beginning with Vol. 111, 
No. 1, since we are printing it at a loss. One of the ways you can help us is by 
increasing our sales, as the more copies we print the cheaper the cost per copy. 
So, if you know anyone who might"be interested please pass on your copy. 
The editor of S.L.G. Press will be glad to answer any enquiries. The new 
subscription rates will be found on page 17 of this issue. 

We would always be willing to receive suggestions as to what you would 
like to read in the Chronicle, remembering that it now has a circulation of 
over 700, that it goes round the world to meet the needs not only of our 
S.L.G. friends but also of many who are looking for articles on spirituality 
and, as far as the Religious are concerned, for something which is relevant for 
the witness and function of Religious Life today. 

Many of you will be sorry to hear that Oblate Sister Anna who has looked 
after Fellowship House since the time of its inauguration ten years ago is now 
giving it up and retiring. She has given herself so generously, and I know I can 
say on behalf of you all how grateful we are for her service of love. That 
unpretentious little house has been the gateway for· many to their first 
contact, not only with S.L.G. in particular, but with what worship, love and 
fellowship mean in a Religious community. Would anyone like to volunteer 
to take her place???!!! 

We ask your prayers for our new postulants, for Christine, Nancy and 
Ruth who are already with us and for Elsie who is to come next month. 
Barbara and Mary have left the Novitiate. May God give to each, whether she 
stays or leaves, a clear sense of his purpose for her and the courage and 
stability to meet the demands involved. 

Four Novice Oblates have been admitted: Ulla, Mildred, Mary and Frances. 
Two Novice Oblates, Elsie Mary and Evelyn, have been admitted as full 
Oblates. 

On page 24 you will find a list of new addresses and changes of address of 
our Oblates, Companions, Fellowship and Friends. 



THE GOOD FRUIT OF ALL CREATION 

A Homily Preached at Fairacres on the Feast of the Nativity of the 

Blessed Virgin Mary, 1969. 

Father A. M. Allchin, Warden, S. L. G. 

The Gospel for today gives us a family tree, and in it the writer wants to 
impress upon us the fact that our Lord and his Mother were very rooted in 
the history of the people of Israel. Salvation is not a beautiful idea. The 
reconciliation of God and man in Christ is not some lovely philosophical 
theory worked out by somebody studying and quietly thinking in his room. 
It is a reality of flesh and blood which is rooted in the history of man, and 
God enters into the very heart of man's life. It seems as though, in this list of 
the ancestors of Mary and Joseph, the writer has rather insisted on some 
of the less creditable episodes of the Old Testament story. He especially 
underlines that Solomon was the son of the wife of Uriah the Hittite, 
reminding us of David's sin and repentance. And he especially draws attention 
to Ruth, not that there is anything shameful in her story; it is one of the most 
beautiful stories in the whole history of the people of Israel and full of 
significance, because it is a story of somebody who came in from outside the 
chosen people. 

Mary was of the seed of Abraham, of the noble stem of David, sprung from 
a royal race, as the antiphons for today put it. She was the fulfilment of this 
long history of faith in God, this searching for God, this trying and seeking to 
be obedient to the will of God, in so far as it was revealed. This was a royal 
race, because it was a people in whom the royal dignity of man as the friend 
and child of God began to appear, and the memory of some original 
righteousness and communion with God started to reappear in the troubled 
history of human affairs. So we recall in this feast Abraham, the father of 
faith, and David, the man who, d�pite all his faults, still longed and thirsted 
after God. But not only the great and outstanding figures from the history of 
the Old Covenant are mentioned, but all the faithful men and women of the 
intervening generations, those who had lived throughout the centuries of 
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PERSONAL INSIGHTS GATHERED FROM 

A VISIT TO BELGIUM 

Sitter Mary Angela, S. L. G. 

The reasons for my journey to Belgium were different from those of the 
other two Sisters. My original intention was ecumenical and liturgical, to visit 
various Convents to which we write or which we know to be liturgical centres. 
As it might have been difficult for me to travel on my own, we decided that I 
should go with Sister Jocelyn Mary and Sister Eileen Mary and attend the 
Conference at Ramegnies-Chin near Tournai, although I was not one of the 
original Community delegates. I expected that the use of Psalms in !he Office 
might come under discussion, as Belgium is one of the centres of ferment on 
this subject. I have been studying the Psalms very deeply this year in order to 
write a paper on them, and it seemed a good idea for me to learn all I could 
at first hand. 

At the Tournai Conference I learned a certain amount about the use of the 
Psalms in worship, through the way in which we actually used them there 
more than by what was said in the lectures. What was said was mainly in 
support of their use, and this I found encouraging. Our Office for the 
Conference was compiled by the S. Andre' Sisters. It was based on Lauds and 
Vespers of the Monastic Diurnal but much shortened; it was enlivened by a 
variation of chant, recitation or reading, mainly of Psalms in French, using 
Gelineau chant, and interspersed with much silence. It was a refreshing Office, 
after listening to intense theology in French all day, and geared to the 
Conference situation. I would be wary, however, of applying what was-right 
in that temporary setting to a permanent one. The Office is not only an 
expression of our life but a foundation of it. As our Rule says, 'The Divine 
Office is an extension of the Incarnation'. 

While at Ermeton-sur•Biert, a Benedictine nuns' monastery in South-West 
Belgium, very near to Maredsous and Maredret and working in conjunction 
with them, I heard a reformed monastic liturgy. They are using French, the 
Psalms of the Jerusalem Bible, and a chant which I think is their own. For the 
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Conference will be growing points of unity. Already we have had the 
happiness of receiving here at Fairacres Belgian and French Sisters with whom 
we made contacts there. To all those who so enriched us, and will continue to 
do so, we would send back the greeting sent to us by a young Danish man, 
married, and studying theology before going to do missionary work in Japan­
he wrote: 

Dear Sisters of Love! 
In good remembrance of your joy and 
friendship at Saint Andre. 

+ + + + + 
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man's history, unremembered,or remembered simply as one in a list of names. 
As I have already said, the list itself gives us a hint that this is not only the 

history of the people of Israel but of all mankind, because here are those who 
have come from outside the chosen people. We think not only of the 
faithfulness of Abraham in naked encounter with God, man's faithfulness to 
God when God reveals himself and speaks, but that faithfulness to family, to 
what one knows of God i~ the familiar things of life, to one's own beloved 
people, as seen in the story of Ruth, who left her own country and her own 
people out of her loyalty to her mother-in-law. 

Faithfulness, human as well as divine, was summed up in Mary. We think 
of the long history of faithfulness and expectation which lies behind her birth 
and calling. In her the Old Testament finds its fulfilment, and she, above all, 
typifies the faithful, listening daughter of Israel; but in some way, too, the 
whole human race finds its fulfilment in her. 

We ask in the Easter Vigil, 'What would it have profited man to have been 
created if he had not also been redeemed?' Man could not be redeemed 
without his own free consent, for God will not force man. He calls upon him 
to enter into his strange and often paradoxical plan of salvation, and he calls 
man in freedom to make acts of faith, so that through his faith in the power 
of God he may arrive at a deeper and truer freedom. The whole history of the 
people of God before the Incarnation is the history of successive calls of God 
and response on the . part of man. 

None of the saints and heroes of the Old Testament are simply puppets in 
the hands of God. They are all those who have had to wrestle with God, who 
have had, in freedom and in struggle, to win through to the faith and life and 
knowledge of God. And Mary was never simply a puppet, a passive instrument 
in the hands of God. She offered herself freely to correspond to God's design. 

In the free obedience of the ancient people who came before, God had 
acted and made himself known in this world. In the free obedience of Mary, 
God came to be uniquely present with her as with no other among the sons 
of men. This is why the Church has always believed that she never committed 
wilful sin, never wilfully turned her back on what she saw and knew of the 
will of God, because only so could she be free enough to accept that amazing 
call which was hers, so that in her the free consent which mankind should 
have made could truly be expressed, the free consent to the coming of God­
which is the true fulfilment of all human longing. 

Nicholas Cabasilas, the mediaeval Byzantine writer, says that in all the 
thousands of men before the Incarnation the true man did not appear, but in 
Mary already the image begins to become clear. The hidden likeness of God 
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emerges from the disfigurement of sin. Already in her there begins to appear 
this true human likeness which we shall see fully revealed in our Lord himself. 
That is why so often in the Liturgy she is referred to as the dawn, the dawn 
of the day of which Christ is the sun. 

In the biblical and patristic way of seeing the activity of God, man is so 
bound up with the whole creation that this coming of God in the flesh is not 
only the climax of the history of man-it is in some sense the fulfilment of 
the purpose of creation. Nicholas Cabasilas does not hesitate to call Mary the 
good fruit of all creation. 

Indeed, he argues that we know from her and from the Incarnation that 
creation is good, although vitiated by man's sin, because it has brought forth 
this good fruit. As the Liturgy for today says, her life illumines all the 
churches, her life of faith and love illumines all creation. There I think is the 
meaning of the lesson from the Book of Wisdom which we read as the 
Epistle. We may well be puzzled by the way in which these writings about 
Wisdom are applied to Mary when they would seem more naturally to be 
applied to Christ. I am sure we have to apply-them primarily to our Lord, but 
also to his Mother, in whom creation and mankind has truly received the gift 
of God. The whole creation, not only the created world, was in some way 
waiting for this moment. 

This is a very great mystery, as is everything which touches upon the 
person of the Mother of God, and unhappily in the history of the Church the 
person of Mary has been the centre not only of prayer and meditation but of 
much controversy, and on the one side perhaps positions have been too 
dogmatically asserted, too crudely stated, and on the other side there has 
been a fear of any loving reverent meditation on her call. But this part of the 
faith of the Church is, as Lossky used to say, not the Gospel which is 
proclaimed from the housetops, not the doctrine which is to be proclaimed 
openly to the world. It is some inner secret of the Church's life, to be kept in 
silence and faith and meditation, some inner secret of the fulfilment of the 
creation in God. Mary stands for creation as it waits in faith and hope and 
love for the coming of God. She who is wider than the heavens, because she 
contains the creator of the heavens, is in some mysterious way the sign of the 
glorious, paradoxical, strange destiny of mankind and of all created things. 

We are to meditate on this mystery in silence and in love, and as Mary 
herself did, cherish it in our hearts. This is the secret of the Church which 
waits upon God in expectant, trustful faith-the secret of the whole creation 
which is in travail until now and which hails in Mary the first fruits of an 
eternal harvest. 
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elsewhere in the West as 'underground' churches. In our experience of living 
together we found something of that which such churches are seeking. Each 
morning and evening everyone shared in, and contributed to, a common 
Office of Scripture and psalmody, and all were present at the one 
Eucharist of each day, celebrated respectively according to the rites of the 
Roman Catholic, Reformed, Orthodox, and Anglican Churches. Here, indeed, 
we found that though our unity in worship was so real, yet our divisions were 
also real, for on no occasion could all share in the one Eucharistic bread. 
Perhaps one of the most moving experiences of the week, emphasising both 
unity and division, was at the end of the Orthodox liturgy, when everyone 
went up to kiss the cross, held by one Orthodox Archbishop, and to receive 
the blessed bread, held by the other. 

Turning from this more general view of the Conference, what can one say 
of its special impact on us as members of a relatively small, relatively modern, 
Anglican enclosed Community? Perhaps the first thing one felt was a 
profound reassurance. There was evident in the Conference a depth and 
seriousness of desire for prayer-both personal and common-for teaching on 
prayer, for teachers of prayer who could speak out of knowledge, which 
seemed entirely to validate the need and place for such communities as our 
own. In this common concern with prayer we found ourselves able to meet 
others at a deep level across all confessional barriers. 

We found also that some of the things that were suggested as 'trails to 
follow for the future" {as Brother P..-re Yves Emlry of l)lizl put it in his 
lecture on Prayer and Action: Mutual and CornplemtJntary Vocation) were 
those to which the Community's antennae had already begun to turn. He 
outlined for us a number of reciprocities-reciprocity between active and 
contemplative religious; between men's and women's communities; between 
religious and lay people-especially by welcoming some who wished to come 
and share the Community's life of silence and prayer; and reciprocity and 
diversity within the same community or family. 

So we have returned with gratitude and reassurance for this sharing of life 
in Christ; humbled at the awareness of the depth of vocation and commitment 
in those we met. Knowing too, that as we have been given so much teaching 
on prayer and monastic life we have much to share, specially perhaps with 
those small Protestant communities who in their condition now are in much 
the same sort of position that Anglican communities were a century or 
less ago. 

If, as the Abbe Couturier said, we need to meet each other in order to 
grow in love and understanding, then we can see that our meetings at the 
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ECUMENICAL CONFERENCE IN BELGIUM 

Sister Jocelyn Mary, S. L. G. 

From the 7th to the 11th of July three of us had the privilege of sharing in 
an ecumenical session at Ramegnies-Chin, near Tournai, in Belgium. Here in 
the beautiful setting, and under the generous care and hospitality provided by 
the Sisters of St. Andre', we found ourselves part of a gathering of about a 
hundred and twenty people from many different backgrounds, nationalities, 
and confessions. Orthodox Archbishops sat alongside Protestant pastors; there 
were monastics and religious in every kind of dress from the completely 
traditional habit to the ordinary secular; Deaconesses from France and 
Sweden and Switzerland and Denmark; Grandchamp Sisters and TaizJ 
Brothers; a Little Sister of Jesus; and our group of fifteen Anglicans. 

A first Conference of this kind at Ramegnies-Chin was held two years ago 
and a theme suggested then-Prayer and Action-was taken as the subject of 
this year's session. This theme was developed on various levels, primarily in 
the main Biblical lectures, which showed us Christ at prayer in St. John's 
Gospel, and in the Synoptics, and the place of prayer in the writings of 
St. P au I. In another series of lectures we learnt of Prayer and Action 
according to the different traditions-Orthodox, Catholic and Lutheran. 
There were also a number of more personal statements, notably from 
Archbishop Anthony Bloom and from the poet Pierre Emmanuel, and our 
own Sister Eileen Mary read her paper on The Witness of the Contemplative 
life. The theme was further developed at a more informal level in the group 
discussions, and above. all in personal exchanges of animated conversation, 
where the desire to communicate, and mutual goodwill, overcame the 
difficulties of language. The Conference was intended to be above all a 
common spiritual experience of life in the Church, and this was a dimension 
of which one was vividly conscious throughout. In· the steps on the road to 
unity it seemed that we had passed a certain stage in ecumenical relationships. 
We could meet together and have real dialogue, beyond the confessional 
barr.iers. 

In the first lecture, given by a layman, a member of the Belgian 
Senate, we were given a panorama of communities which exist in America and 
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THE WINDOW ON THE WORLD 

An Address by Dr. E. Loma Kendall, Senior Divinity Lecturer of 
Christ Church Training College, Canterbury to the Oblates, S.L.G., 

at their Annual Retreat, 1969. 

I would like to begin my two addresses to you by directing your attention 
to the Lady Julian of Norwich. You will remember that like, I suppose, most 
of the anchoresses of her day, from her cell she had one window that looked 
into the Church, and from where she could see the altar, and another window 
which looked out on to the world if .she drew the curtain. Here I think w~ 
may find a parable of the Christian way of life in these difficult and 
challenging days, especially for those of us who have been given the especial 
privilege and responsibility of living out our baptismal commitment in close 
association with the Sisters of the Love of God. All of us, each in her own 
vocation and ministry, are concerned with contemplative living in the 
contemporary world. 

There are many ways of thinking about the purpose of Retreat, of 
withdrawal, of our visits to any of the houses of the Community, of the 
privilege of living for a short while within the enclosure: one way of thinking 
about it is to remember that it is a way, and for us no doubt the most 
well-tried way, of sharing the experience of the Lady Julian, of looking 
through her two windows, one on the altar and one on the world, and-most 
important of all-waiting upon God in the power of the Spirit-that by his 
light and guidance what we see through our two windows may be brought 
into focus, enabling us to fulfil the twin aspects of our vocati0n, whereby we 
both 'go unto the God of our joy and gladness', and also, and equally, out 
into the world which Jesus, the Christ, came to live in, to die for, and to save. 

In this first talk, then, let us think about the window on the world. What 
does it mean for any of us to be trying to live our lives as contemplatives in 
the contemporary world? 

I can still vividly remember my first conversation with Mother Mary Clare. 
One of the things we discussed was our conviction that prayer and theology 
must go hand in hand. For example, Mother said, 'How can the novices grow 
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in prayer unless they have got their theology straight?' How, indeed, can any 
of us? This does not mean, necessarily, that we all must have a course in 
systematic theology, but it might be a very good thing if we did! But in our 
present world situation it seems to me that we shall not get on very well or 
very far with the job of contemplative living unless our theology is at least as 
sound as our grounding in the life of prayer. 

There is not time here to develop the theme fully but we can find some 
very important clues for the formation of a theology of the world by seeing 
how the word 'world' is used in the New Testament and especially in the 
Johannine writings. 

In the first place the word 'world', or 'kosmos', is used of what we should 
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the New Creation proceeds towards its final consummation, or, to put it in 
the language of Teilhard de Chardin, the Omega point. The contemplative, 
whose life to an intense degree is 'hid with Christ in God', makes a response 
whose significance for the Church and for the world goes far beyond the 
limits of his or her own subjective experience. For, as the Archbishop of 
Canterbury reminded the Sisters when he visited the Community, the 
contemplative is 'really serving the re-integration of a divided world with its 
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The fourth evangelist reports Jesus as having said before hisPassion, 'I will 
no longer talk much with you, for the ruler of this world is coming. He has no 
power over me'. (John 14:30). In what is often called the high-priestly prayer, 
Jesus prayed, 'I have manifested thy name to the men whom thou gavest me 
out of the world ... I am not praying for the world ... 0 righteous Father, 
the world has not known thee, but I have known thee, and these know that 
thou hast sent me'. 

In such contexts the word 'world' stands for what is alienated from 
God, what is in opposition to him, or what comes between the Christian 
and his quest to 'see God'. This use of the word 'world', when it has 
been used exclusively or over-emphasized, especially in connection with the 
contemplative life, has often given rise to excesses, or at least to an 
unbalanced view, of the true value and meaning of asceticism in the Christian 
life. However, the less one sees contemplative living confined behind the 
grilles of monastic enclosure-is it not significant that many enclosed convents 
are removing or diminishing their grilles-and the more one sees it to be 
concomitant, in principle at least, with the baptismal life, the common life 
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answering God's love with love in whatever ways He may require of us for the 
de-humanised and scattered world of our generation. 
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Adaptations for the future 
As the hermit is representative of man standing naked before God, so the 

contemplative community represents the Eucharistic Church making oblation 
round the altar. In the dimension of eternity it stands there continually and 
this is its stability, one which is not rigid, since the Spirit is flowing and 
re-flowing through its limbs. In this, its inner being, the community can never 
change, but the same Spirit is working on its outer form in ways which we do 
not yet wholly understand. As we go on learning how to balance a fully 
human response with the self-noughting needed to gather the whole info the 
Godward oblation, we realise that in common with every other Community 
in the Church today, we are being subjected to a change and development 
which must be seen, not in terms of self-expression and self-fulfilment, but as 
opportunity for further and more authentic means of purification of life. So 
we can visualise a degree of physical involvement or withdrawal which may 
vary in the life of an individual according to the call of God and the tides of 
natural life, and are experimenting with these things so that the structures 
may be the cradle of contemplative prayer and not its d~stroyer. Such prayer, 
if it is to be genuinely Christian, cannot be acquired by techniques, but only 
prepared for, and the form of such preparation may move from the necessary 
constriction of the beginner, to the renunciation demanded by creative 
service, to the passive purgation of the hermit, to the outpouring of the 
purified life back into the cenobium. All this is dependent on the needs of a 
family life which must be strong enough to hold these different elements 
together and provide a matrix for new life as it comes into the Community. 

We have to re-think what we mean by enclosure, to judge when it 
is right and profitable to go out in order to give and to receive, and when 
it is not, neither drawing back in fear, nor jeopardising our essential 
raison d';tre. There is also the question of our responsibility towards the 
many contemplatives in the world, who long to be taken, when they can, 
into the physical as well as the spiritual fellowship of a contemplative family, 
and yet who cannot be bound by formal affiliations. A young American 
student recently spent six months in our Novitiate with no thought of a 
Religious vocation as such, because she wanted the stabilization that a 
Community of love and obedience could give. 

So the Holy Spirit moves in ways that may seem strange and dark to us, 
causing fear in some, and in others the exhilaration of swimming in a strong 
sea. If we truly believe that God continues to live and act in His Church, we 
have the strongest possible grounds for confidence and can go forward in the 
simplicity of our contemplative vocation, which is the straight course of 
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in the Body of Christ, the more urgent it is to stress that there always has 
been and there always must be a certain world-renouncing element in 
authentic Christian life and thought. 

The ascesis on which contemplative living in the contemporary world must 
be built will not be a slavish imitation of the austerities of the desert, for our 
world is different from that of the Desert Fathers, and our involvement in it 
is more complete. Thomas Merton has wisely observed, 'We cannot do exactly 
as they did. But we must be as thorough and ruthless in our determination to 
break all spiritual chains, and cast off the domination of alien compulsions, 
to find our true selves, to discover and develop our inalienable spiritual 
liberty and use it to build, on earth, the kingdom of God ... we need to learn 
from these men of the fourth century how to ignore prejudice, defy 
compulsion and strike out fearlessly into the unknown.' 

The modern contemplative will find his ascesis not only in the traditional 
disciplines of the Christian life but also, and perhaps especially, in the 
triumph over· the circumstances of his own life or the psychological bonds of 
his own temperament and so on. It is wise counsel which bids us dwell on 
what is positive, creative and constructive in the commands and demands of 
the Gospel. But is it not a law of the spiritual life that he to whom the Lord 
will say, 'Well done, good and faithful servant ... enter into the joy of your 
master', (Matthew 25:21) is he to whom the Master has already said, 'If any 
man would come after me, let him deny himself and take up his cross 
and follow me'? 

At the beginning of the fourth Gospel the reader is confronted, as we still 
are in the Eucharist, by the proclamation of John the Baptist, 'Behold the 
Lamb of God who takes away the sin of the world'. (John 1 :29). The world 
was so much the object of God's love that he sent his only Son into it that 
through him it might be saved. So there is a proper sense in which Christians 
must be world-accepting as well as world-denying, for 

1

fNery good endowment 
and rNery perfect gift is from above, coming down from the Father of lights'. 
(James 1 :27). Moreover, the contemplative sees the world which Jesus came 
to live in, to die for, and to save, as much more than a geographical entity. He 
perceives it as a metaphysical reality and he sees the responsibility of the 
Church to the world to include all that is normally meant by the phrase which 
described the Church's function as being the 'servant of the world'. But the 
conten1plative sees far more. His sense of responsibility, of 'mission', if you 
like, to the world involves a quality of open-ness to it, which enables him to 
find the living Christ in all human history and all human experience. 

It is at this point perhaps that we can discern most clearly the relevance of 
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the contemplative to the whole life of the Church and of the world, for he 
bears witness not only to the authenticity of his own experience, nor 
exclusively to the special insights derived from Christian faith and life, but­
and this, I believe, is tremendously important-he bears witness also to the 
contemplative dimension in man. For a truer understanding, and a deeper and 
wider expression of contemplative living within the contemporary Church it 
is intensely important to realize that the contemplative dimension in man is 
not specifically 'religious' in the restricted sense of the term nor even 
exclusively Christian. Is not the following saying of a Chinese beggar a parable 
of contemplative living? 

I had two copper coins. 
For one I bought bread, 
For one, daffodils. 

Another point worth considering is that the contemplative dimension 
requires an intensity of concentration, a degree of close attention, which 
can be illustrated by Tillich's story of the rooster. A Chinese emperor asked a 
painter to paint a picture of a rooster. The painter said that it would take a 
very long time. After a year he had just begun to perceive the purpose of its 
nature. After another year he had just begun to penetrate to the essence of a 
rooster's life. After ten years of concentration on the nature of the rooster 
he painted it-a work which has been described as 'an inexhaustible 
revelation of the divine ground of the Universe over a small part of it'. 

There are many ways in which one might continue to illustrate 
the contemplative dimension in man. Thus, to enlarge the concept of 
contemplative living in the contemporary world may lead us to enquire, 
who are 'the .contemplatives? In answering that question I find m'yself moving 
in a world that is not exclusively Christian, still less parochially Anglican, 
Catholic or Protestant. I think first of many nameless ones who, like the 
parishioner of the Cure d' Ars, spend many hours in wordless prayer before 
the Blessed Sacrament, and if asked how they spent the time, would no 
doubt similarly answer, 'I just look at God and he looks at me'. Or there are 
those like. Tevye, the Russian Jewish peasant in the long-running musical, 
Fiddler on 'the Roof, whose every action of daily life, whose constant 
thoughts are contained within the frame-work of reference to God. For 
example, after a long series of misfortunes was capped by his only horse 
going lame, he complained to God that he had grown tired of pulling the 
cart. 'Push it then', came the response! 
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be love, because we have not the courage to face the hurt and disturbance to 
ourselves and our Community which the necessary holding would entail. 

The value of this life to the world 
Have the things which I have been describing meaning for any except 

those few who are called to this particular vocation? Monica Furlong, 
reviewing a book on the Religious Life written by Geoffrey Moorehouse, a 
well-known journalist, as was quoted in the last Chronicle writes:-

There is a kind of monk or nun, 'the kind I have a hunch, who can speak 
most clearly to our de-Christianised condition-who is capable of deep and 
adult relationships, who moves much of 'the time in darkness and who 
seems, by acknowledging t:he absurdity of his or her choice, to discover a 
kind of "nowness' which is desperately relevant to contemporary anguish. 
. .. Some of t:he monks and nuns whom Moorehouse quotes give 
exactly 'this feeling of having been forced by enclosure to learn how to 
have life and to have it abundantly while living on the spot This makes 
them able to speak to people trapped in very different kim:J. of enc/Qa,rw­
enclosures of sickness, poverty, marital conflict, sexual or profmriontll 
failure. lmpos:sibility /ear/$ nraight to the heBrt of the pa,sion, the pa,tli.on. 
of man, . 'the paaion of God. 

It is true that our life is completely meaningless unless it is seen in the 
framework of faith, of belief in a sovereign God who speaks to us. in the 
co-inherence of all Christians, and indeed of all men in the Incarnate Christ, 
and in the recognition that there can be communication of life and strength at 
a level which is neither physical nor psychic, but spiritual. It is in this kind of 
communication that the contemplative's acceptance of the 'now' is a door 
through which Christ's healing can stream through into time, and her holding 
of the passions of anger, fear and frustration at the point at which they hit 
her, can act as a lightning conductor which brings these things to nothing in 
others. 

There is no way of proving the effectiveness of this form of service except 
through the witness of those who have physical contact with the Community 
and who seem to find there the healing silence, unity and joy that they need. 
We ourselves move for much of the time in darkness with little material proof 
of the validity of our work, yet this experience of light coming out of 
darkness is, in itself, a sign that we share in the life and mission of Christ, 
in which suffering and glory were constantly united. 
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must be periods of time given to God alone and there can be no depth of 
contemplation without them. Yet our level of sanctity cannot be measured by 
the degree of a withdrawal which may be negative and in-turning and even an 
evasion of responsibility, for if demands for action come through obedience, 
they purify almost incidentally, becoming therr,selves part of the ascetic 
preparation for prayer. 

There can also be tension between the claims of the individual and those 
of the Community. In the past fifteen years we have learnt, and are still 
learning, much about the true nature of Community, which is not a collection 
of pious individuals, nor a conditioned mass of passive conformers, nor a good 
fellowship of like-minded people, but a true expression of Christ's Body in 
the world, receiving judgement and mercy, living through the willing 
acceptance of death, being ready to contain and hold its members in love 
through the necessary conflict involved in the individual's conversion and 
transformation. Yet paradoxically we have found that out of the heart of our 
corporateness, as each has dared to be more completely her true self, a spirit 
of deeper solitude has arisen, manifesting itself in some cases in the call to an 
eremitical or semi-eremitical way of life, and in all to the realisation that our 
unity is as much one of silence as of speech, for it has its origin in the life of 
the Trinity itself and the Word uttered on earth from the silence of the 
manger and the silence of the Cross. 

All potential dichotomies can only be held in a largeness of heart and 
depth of charity which springs from the call to be used in Christ's recon­
ciliation, and it is this which still draws people from all walks of life, and of 
all ages, to our Novitiate today. They are not young inexperienced girls, but 
those who in their various callings on the stage, in the medical profession, the 
police force, the world of psychiatry and education, have experienced life and 
Christian service to the full and yet have found something lacking. They have 
felt the need to still in themselves the urge of all men to do, to create, to 
express self, so that the inner being below action can be discovered and 
wholly given to be a channel for God's love and life to the world. This is not 
a process of psychological release, but of self-knowledge and forgiveness of 
the past, one might sometimes say, forgiveness even of God. Only so can the 
true self, made in • God's image and likeness, emerge from the form of 
unlikeness and be accepted by the person herself as something which is very 
good. I must repeat that the process can only happen if the Community is 
united and loving enough to support its members during the period of 
purification and unification, however long it may last, for it sometimes seems 
that our so-called love fails at the very point at which it could really begin to 
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Or, I think of one of the greatest men this century has seen, 
Dag Hammarskjold, the Secretary General of the United Nations. In his 
introduction to Dag Hammarskjold's private diary, Markings, W. H. Auden 
wrote, ' .... it is also an historical document of the first importance as an 
account-and I cannot myself recall another-of the attempt by a professional 
man of action to unite in one life the via activa and the via contemplativa.' 
Here are three examples from Markings-

Calm is the soul that is emptied of all self, 
In a restful harmony-
This happiness is here and now, 
In the eternal moment of co-inherence 
A happiness within you-but not yours. 

Although written in the third person as his custom was, Dag Hammarskjold 
was surely speaking autobiographically when he wrote:-

He is one of those who has had the wilderness for a pillow, and called 
a star his brother. Alone. But loneliness can be a communion. 

And finally:-

God does not die on the day when we cease to believe in a personal 
deity, but we die on the day when our lives cease to be illumined by the 
steady radiance, received, renewed daily, of a wonder, the source of which 
is beyond all reason. 

Another very different example, again from America, from the little book, 
listen, Pilgrim, by Christopher William Jones. In some ways it is a disturbing 
book, but it is the way of those who wish to tread the pilgrim road, the road 
of 'love without limit'; a book for those who themselves are what the author 
calls 'contemplatives in apartments'. It is, he says, an: -

.... ever moving, ever growing pilgrimage which leads one to the point 
where he can hold integrity above respectability, where he becomes involved 
to the point of exhaustion, and yet, at the same time, realises that he is a 
hermit alone in a world that cannot and sometimes will not understand ... 
Rarely will he find a travelling companion. For this man there can be no 
companion but the One who is ever living, ever breathing-who is. 
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.... If the pilgrim is a bearer of good tidings on his way to Calvary, he is 
also the peacemaker, the one who brings reconciliation. I often wonder if it 
is possible to be Christian or even human if one does not actively seek 
reconciliation between churches, between Christian and Jew, Orthodox and 
Roman, black and white, sick and well, saint and sinner. Wherever he goes, 
our pilgrim, he seeks to console, to bring hope, to reconc~le. Again, the 
probable result of such activity will meet with disaster, at least in the eyes of 
men. But the Christian does not fear this disaster, this Calvary. After a long 
journey, he will be ready to take his cross, hold it lovingly, realizing its glory. 

All this is to say I think that the Christian is both a prophet and a lover. 
Both love a11d prophecy discern the times, look to tradition and then into the 
future with real foresight, and decide what must be done in the eternal 
moment of now. The pilgrim lives now ... he realizes in the depths of his 
being that his vocation is to the road and to the journey towards the New 
Jerusalem. 

And, of course, in answer to my question, who are the contemplatives?­
any religious in enclosed, and some in unenclosed, communities. But 
wherever we find contemplatives they point us to the rediscovery in 
twentieth century life of the essential one-ness or unity of human existence, 
a discovery so important for religious experience in its totality and not least 
for contemplative living in the contemporary world. 

We come back, then, to the Lady Julian and the window on the world. 
That window must be a window through which the light of Christ is 
reflected. Jesus said, 'I am the light of the world.' The Sermon on the 
Mount records him as having said, 'Ye are the light of the world.' I think 
that Professor Jeremias is right when he suggests that those to whom Christ's 
teaching in the Sermon on the Mount was addressed were those who were 
already his followers. For surely only those who had heard him say, 'I am 
the light of the world', could take meaning from the injunction, 'Ye are the 
tight of the world.' Mother Mary Clare once compared the contemplatives in 
the Community to the citadels and the contemplatives in the world to the 
lighthouses. Surely we have often felt more like glow-worms than like 
lighthouses, until we remember that it is not our light but the light of 
Christ that must shine through us. 'I am the light of the world .... Ye are 
the light of the world.' Our window on the world must be a window through 
which the light of Christ is reflected. We can only reflect that light if one of 
our windows looks out on the altar. 

Or. Kendall's address, The Window on the Altar, will appear in the next issue of the 
Fairacre$ Chronicle. 
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THE WITNESS OF THE CONTEMPLATIVE LIFE 

Sister Eileen Mary, S. L. G. 

The essential witness of the Contemplative Life 

What is the significance of an enclosed contemplative Community today, 
both to the Church as a whole, and to those living within it? To ask this 
question does not indicate a failure of nerve, or belief that a life lived for 
spiritual principles alone needs any other justification. Although this brief 
statement deals chiefly with the reconciling aspect of our ministry, yet 
essentially we stand before God in the dimension of eternity, witnessing to 
the primacy of prayer and dependence on God alone. It must be the initiative 
of the Holy Spirit that determines how this stability can be used for the world 
of this age, and its value must be measured, not by the increasing numbers of 
those who come to us from different countries, denominations and walks of 
life, nor by the number of those who rely on our prayers, but on the quality 
of life which we can transmit to them. This rests on our faithfulness to th.ose 
principles of unity and reconciliation which spring from Eucharistic living as a 
family in the Body of Christ, and this again can only be made real in a density 
of relationship which, as Bonhoeffer said of all Christian brotherhood, 'is not 
an ideal but a reality, and a spiritual not a psychic reality.' Then a Community 
such as ours can be likened to a laboratory of life, in which are tested and 
experienced most of the tensions which affect human kind and the Church 
today. The degree of testing is intensified by enclosure, and is answered, not 
by action, but by the inner stability of holding all things to Christ's healing 
and reconciliation. 

Among the unities which are continually being threatened, is that of the 
spiritual with the natural, of prayer with life. Contemplation must somehow 
embrace everything of the natural order so that it can discover its true being 
in God; then it ceases to be a seducer and becomes the transmitter of God's 
life in work and relaxation, creative activity and personal relationships as well 
as in the sacraments. Closely allied to this is the tension which will always be 
felt between action and contemplation, yet it is one which need not lead to a 
dichotomy. It is true that in a life which is given especially to prayer, there 
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Dag Hammarskjold, the Secretary General of the United Nations. In his 
introduction to Dag Hammarskjold's private diary, Markings, W. H. Auden 
wrote, ' .... it is also an historical document of the first importance as an 
account-and I cannot myself recall another-of the attempt by a professional 
man of action to unite in one life the via activa and the via contemplativa.' 
Here are three examples from Markings-

Calm is the soul that is emptied of all self, 
In a restful harmony-
This happiness is here and now, 
In the eternal moment of co-inherence 
A happiness within you-but not yours. 

Although written in the third person as his custom was, Dag Hammarskjold 
was surely speaking autobiographically when he wrote:-

He is one of those who has had the wilderness for a pillow, and called 
a star his brother. Alone. But loneliness can be a communion. 

And finally:-

God does not die on the day when we cease to believe in a personal 
deity, but we die on the day when our lives cease to be illumined by the 
steady radiance, received, renewed daily, of a wonder, the source of which 
is beyond all reason. 

Another very different example, again from America, from the little book, 
listen, Pilgrim, by Christopher William Jones. In some ways it is a disturbing 
book, but it is the way of those who wish to tread the pilgrim road, the road 
of 'love without limit'; a book for those who themselves are what the author 
calls 'contemplatives in apartments'. It is, he says, an: -

.... ever moving, ever growing pilgrimage which leads one to the point 
where he can hold integrity above respectability, where he becomes involved 
to the point of exhaustion, and yet, at the same time, realises that he is a 
hermit alone in a world that cannot and sometimes will not understand ... 
Rarely will he find a travelling companion. For this man there can be no 
companion but the One who is ever living, ever breathing-who is. 

11 



the contemplative to the whole life of the Church and of the world, for he 
bears witness not only to the authenticity of his own experience, nor 
exclusively to the special insights derived from Christian faith and life, but­
and this, I believe, is tremendously important-he bears witness also to the 
contemplative dimension in man. For a truer understanding, and a deeper and 
wider expression of contemplative living within the contemporary Church it 
is intensely important to realize that the contemplative dimension in man is 
not specifically 'religious' in the restricted sense of the term nor even 
exclusively Christian. Is not the following saying of a Chinese beggar a parable 
of contemplative living? 

I had two copper coins. 
For one I bought bread, 
For one, daffodils. 

Another point worth considering is that the contemplative dimension 
requires an intensity of concentration, a degree of close attention, which 
can be illustrated by Tillich's story of the rooster. A Chinese emperor asked a 
painter to paint a picture of a rooster. The painter said that it would take a 
very long time. After a year he had just begun to perceive the purpose of its 
nature. After another year he had just begun to penetrate to the essence of a 
rooster's life. After ten years of concentration on the nature of the rooster 
he painted it-a work which has been described as 'an inexhaustible 
revelation of the divine ground of the Universe over a small part of it'. 

There are many ways in which one might continue to illustrate 
the contemplative dimension in man. Thus, to enlarge the concept of 
contemplative living in the contemporary world may lead us to enquire, 
who are 'the .contemplatives? In answering that question I find m'yself moving 
in a world that is not exclusively Christian, still less parochially Anglican, 
Catholic or Protestant. I think first of many nameless ones who, like the 
parishioner of the Cure d' Ars, spend many hours in wordless prayer before 
the Blessed Sacrament, and if asked how they spent the time, would no 
doubt similarly answer, 'I just look at God and he looks at me'. Or there are 
those like. Tevye, the Russian Jewish peasant in the long-running musical, 
Fiddler on 'the Roof, whose every action of daily life, whose constant 
thoughts are contained within the frame-work of reference to God. For 
example, after a long series of misfortunes was capped by his only horse 
going lame, he complained to God that he had grown tired of pulling the 
cart. 'Push it then', came the response! 
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be love, because we have not the courage to face the hurt and disturbance to 
ourselves and our Community which the necessary holding would entail. 

The value of this life to the world 
Have the things which I have been describing meaning for any except 

those few who are called to this particular vocation? Monica Furlong, 
reviewing a book on the Religious Life written by Geoffrey Moorehouse, a 
well-known journalist, as was quoted in the last Chronicle writes:-

There is a kind of monk or nun, 'the kind I have a hunch, who can speak 
most clearly to our de-Christianised condition-who is capable of deep and 
adult relationships, who moves much of 'the time in darkness and who 
seems, by acknowledging t:he absurdity of his or her choice, to discover a 
kind of "nowness' which is desperately relevant to contemporary anguish. 
. .. Some of t:he monks and nuns whom Moorehouse quotes give 
exactly 'this feeling of having been forced by enclosure to learn how to 
have life and to have it abundantly while living on the spot This makes 
them able to speak to people trapped in very different kim:J. of enc/Qa,rw­
enclosures of sickness, poverty, marital conflict, sexual or profmriontll 
failure. lmpos:sibility /ear/$ nraight to the heBrt of the pa,sion, the pa,tli.on. 
of man, . 'the paaion of God. 

It is true that our life is completely meaningless unless it is seen in the 
framework of faith, of belief in a sovereign God who speaks to us. in the 
co-inherence of all Christians, and indeed of all men in the Incarnate Christ, 
and in the recognition that there can be communication of life and strength at 
a level which is neither physical nor psychic, but spiritual. It is in this kind of 
communication that the contemplative's acceptance of the 'now' is a door 
through which Christ's healing can stream through into time, and her holding 
of the passions of anger, fear and frustration at the point at which they hit 
her, can act as a lightning conductor which brings these things to nothing in 
others. 

There is no way of proving the effectiveness of this form of service except 
through the witness of those who have physical contact with the Community 
and who seem to find there the healing silence, unity and joy that they need. 
We ourselves move for much of the time in darkness with little material proof 
of the validity of our work, yet this experience of light coming out of 
darkness is, in itself, a sign that we share in the life and mission of Christ, 
in which suffering and glory were constantly united. 
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Adaptations for the future 
As the hermit is representative of man standing naked before God, so the 

contemplative community represents the Eucharistic Church making oblation 
round the altar. In the dimension of eternity it stands there continually and 
this is its stability, one which is not rigid, since the Spirit is flowing and 
re-flowing through its limbs. In this, its inner being, the community can never 
change, but the same Spirit is working on its outer form in ways which we do 
not yet wholly understand. As we go on learning how to balance a fully 
human response with the self-noughting needed to gather the whole info the 
Godward oblation, we realise that in common with every other Community 
in the Church today, we are being subjected to a change and development 
which must be seen, not in terms of self-expression and self-fulfilment, but as 
opportunity for further and more authentic means of purification of life. So 
we can visualise a degree of physical involvement or withdrawal which may 
vary in the life of an individual according to the call of God and the tides of 
natural life, and are experimenting with these things so that the structures 
may be the cradle of contemplative prayer and not its d~stroyer. Such prayer, 
if it is to be genuinely Christian, cannot be acquired by techniques, but only 
prepared for, and the form of such preparation may move from the necessary 
constriction of the beginner, to the renunciation demanded by creative 
service, to the passive purgation of the hermit, to the outpouring of the 
purified life back into the cenobium. All this is dependent on the needs of a 
family life which must be strong enough to hold these different elements 
together and provide a matrix for new life as it comes into the Community. 

We have to re-think what we mean by enclosure, to judge when it 
is right and profitable to go out in order to give and to receive, and when 
it is not, neither drawing back in fear, nor jeopardising our essential 
raison d';tre. There is also the question of our responsibility towards the 
many contemplatives in the world, who long to be taken, when they can, 
into the physical as well as the spiritual fellowship of a contemplative family, 
and yet who cannot be bound by formal affiliations. A young American 
student recently spent six months in our Novitiate with no thought of a 
Religious vocation as such, because she wanted the stabilization that a 
Community of love and obedience could give. 

So the Holy Spirit moves in ways that may seem strange and dark to us, 
causing fear in some, and in others the exhilaration of swimming in a strong 
sea. If we truly believe that God continues to live and act in His Church, we 
have the strongest possible grounds for confidence and can go forward in the 
simplicity of our contemplative vocation, which is the straight course of 
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in the Body of Christ, the more urgent it is to stress that there always has 
been and there always must be a certain world-renouncing element in 
authentic Christian life and thought. 

The ascesis on which contemplative living in the contemporary world must 
be built will not be a slavish imitation of the austerities of the desert, for our 
world is different from that of the Desert Fathers, and our involvement in it 
is more complete. Thomas Merton has wisely observed, 'We cannot do exactly 
as they did. But we must be as thorough and ruthless in our determination to 
break all spiritual chains, and cast off the domination of alien compulsions, 
to find our true selves, to discover and develop our inalienable spiritual 
liberty and use it to build, on earth, the kingdom of God ... we need to learn 
from these men of the fourth century how to ignore prejudice, defy 
compulsion and strike out fearlessly into the unknown.' 

The modern contemplative will find his ascesis not only in the traditional 
disciplines of the Christian life but also, and perhaps especially, in the 
triumph over· the circumstances of his own life or the psychological bonds of 
his own temperament and so on. It is wise counsel which bids us dwell on 
what is positive, creative and constructive in the commands and demands of 
the Gospel. But is it not a law of the spiritual life that he to whom the Lord 
will say, 'Well done, good and faithful servant ... enter into the joy of your 
master', (Matthew 25:21) is he to whom the Master has already said, 'If any 
man would come after me, let him deny himself and take up his cross 
and follow me'? 

At the beginning of the fourth Gospel the reader is confronted, as we still 
are in the Eucharist, by the proclamation of John the Baptist, 'Behold the 
Lamb of God who takes away the sin of the world'. (John 1 :29). The world 
was so much the object of God's love that he sent his only Son into it that 
through him it might be saved. So there is a proper sense in which Christians 
must be world-accepting as well as world-denying, for 
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fNery good endowment 
and rNery perfect gift is from above, coming down from the Father of lights'. 
(James 1 :27). Moreover, the contemplative sees the world which Jesus came 
to live in, to die for, and to save, as much more than a geographical entity. He 
perceives it as a metaphysical reality and he sees the responsibility of the 
Church to the world to include all that is normally meant by the phrase which 
described the Church's function as being the 'servant of the world'. But the 
conten1plative sees far more. His sense of responsibility, of 'mission', if you 
like, to the world involves a quality of open-ness to it, which enables him to 
find the living Christ in all human history and all human experience. 

It is at this point perhaps that we can discern most clearly the relevance of 
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in prayer unless they have got their theology straight?' How, indeed, can any 
of us? This does not mean, necessarily, that we all must have a course in 
systematic theology, but it might be a very good thing if we did! But in our 
present world situation it seems to me that we shall not get on very well or 
very far with the job of contemplative living unless our theology is at least as 
sound as our grounding in the life of prayer. 

There is not time here to develop the theme fully but we can find some 
very important clues for the formation of a theology of the world by seeing 
how the word 'world' is used in the New Testament and especially in the 
Johannine writings. 

In the first place the word 'world', or 'kosmos', is used of what we should 
now call the whole created universe. It was in this context, though with 
narrower perspectives in a pre-scientific age, that St. John was writing when 
he declared that 'the world was made through him'. (John 1: 10). In Christ, 
the New Creation proceeds towards its final consummation, or, to put it in 
the language of Teilhard de Chardin, the Omega point. The contemplative, 
whose life to an intense degree is 'hid with Christ in God', makes a response 
whose significance for the Church and for the world goes far beyond the 
limits of his or her own subjective experience. For, as the Archbishop of 
Canterbury reminded the Sisters when he visited the Community, the 
contemplative is 'really serving the re-integration of a divided world with its 
creator'. 

The fourth evangelist reports Jesus as having said before hisPassion, 'I will 
no longer talk much with you, for the ruler of this world is coming. He has no 
power over me'. (John 14:30). In what is often called the high-priestly prayer, 
Jesus prayed, 'I have manifested thy name to the men whom thou gavest me 
out of the world ... I am not praying for the world ... 0 righteous Father, 
the world has not known thee, but I have known thee, and these know that 
thou hast sent me'. 

In such contexts the word 'world' stands for what is alienated from 
God, what is in opposition to him, or what comes between the Christian 
and his quest to 'see God'. This use of the word 'world', when it has 
been used exclusively or over-emphasized, especially in connection with the 
contemplative life, has often given rise to excesses, or at least to an 
unbalanced view, of the true value and meaning of asceticism in the Christian 
life. However, the less one sees contemplative living confined behind the 
grilles of monastic enclosure-is it not significant that many enclosed convents 
are removing or diminishing their grilles-and the more one sees it to be 
concomitant, in principle at least, with the baptismal life, the common life 
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answering God's love with love in whatever ways He may require of us for the 
de-humanised and scattered world of our generation. 
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ECUMENICAL CONFERENCE IN BELGIUM 

Sister Jocelyn Mary, S. L. G. 

From the 7th to the 11th of July three of us had the privilege of sharing in 
an ecumenical session at Ramegnies-Chin, near Tournai, in Belgium. Here in 
the beautiful setting, and under the generous care and hospitality provided by 
the Sisters of St. Andre', we found ourselves part of a gathering of about a 
hundred and twenty people from many different backgrounds, nationalities, 
and confessions. Orthodox Archbishops sat alongside Protestant pastors; there 
were monastics and religious in every kind of dress from the completely 
traditional habit to the ordinary secular; Deaconesses from France and 
Sweden and Switzerland and Denmark; Grandchamp Sisters and TaizJ 
Brothers; a Little Sister of Jesus; and our group of fifteen Anglicans. 

A first Conference of this kind at Ramegnies-Chin was held two years ago 
and a theme suggested then-Prayer and Action-was taken as the subject of 
this year's session. This theme was developed on various levels, primarily in 
the main Biblical lectures, which showed us Christ at prayer in St. John's 
Gospel, and in the Synoptics, and the place of prayer in the writings of 
St. P au I. In another series of lectures we learnt of Prayer and Action 
according to the different traditions-Orthodox, Catholic and Lutheran. 
There were also a number of more personal statements, notably from 
Archbishop Anthony Bloom and from the poet Pierre Emmanuel, and our 
own Sister Eileen Mary read her paper on The Witness of the Contemplative 
life. The theme was further developed at a more informal level in the group 
discussions, and above. all in personal exchanges of animated conversation, 
where the desire to communicate, and mutual goodwill, overcame the 
difficulties of language. The Conference was intended to be above all a 
common spiritual experience of life in the Church, and this was a dimension 
of which one was vividly conscious throughout. In· the steps on the road to 
unity it seemed that we had passed a certain stage in ecumenical relationships. 
We could meet together and have real dialogue, beyond the confessional 
barr.iers. 

In the first lecture, given by a layman, a member of the Belgian 
Senate, we were given a panorama of communities which exist in America and 
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THE WINDOW ON THE WORLD 

An Address by Dr. E. Loma Kendall, Senior Divinity Lecturer of 
Christ Church Training College, Canterbury to the Oblates, S.L.G., 

at their Annual Retreat, 1969. 

I would like to begin my two addresses to you by directing your attention 
to the Lady Julian of Norwich. You will remember that like, I suppose, most 
of the anchoresses of her day, from her cell she had one window that looked 
into the Church, and from where she could see the altar, and another window 
which looked out on to the world if .she drew the curtain. Here I think w~ 
may find a parable of the Christian way of life in these difficult and 
challenging days, especially for those of us who have been given the especial 
privilege and responsibility of living out our baptismal commitment in close 
association with the Sisters of the Love of God. All of us, each in her own 
vocation and ministry, are concerned with contemplative living in the 
contemporary world. 

There are many ways of thinking about the purpose of Retreat, of 
withdrawal, of our visits to any of the houses of the Community, of the 
privilege of living for a short while within the enclosure: one way of thinking 
about it is to remember that it is a way, and for us no doubt the most 
well-tried way, of sharing the experience of the Lady Julian, of looking 
through her two windows, one on the altar and one on the world, and-most 
important of all-waiting upon God in the power of the Spirit-that by his 
light and guidance what we see through our two windows may be brought 
into focus, enabling us to fulfil the twin aspects of our vocati0n, whereby we 
both 'go unto the God of our joy and gladness', and also, and equally, out 
into the world which Jesus, the Christ, came to live in, to die for, and to save. 

In this first talk, then, let us think about the window on the world. What 
does it mean for any of us to be trying to live our lives as contemplatives in 
the contemporary world? 

I can still vividly remember my first conversation with Mother Mary Clare. 
One of the things we discussed was our conviction that prayer and theology 
must go hand in hand. For example, Mother said, 'How can the novices grow 
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emerges from the disfigurement of sin. Already in her there begins to appear 
this true human likeness which we shall see fully revealed in our Lord himself. 
That is why so often in the Liturgy she is referred to as the dawn, the dawn 
of the day of which Christ is the sun. 

In the biblical and patristic way of seeing the activity of God, man is so 
bound up with the whole creation that this coming of God in the flesh is not 
only the climax of the history of man-it is in some sense the fulfilment of 
the purpose of creation. Nicholas Cabasilas does not hesitate to call Mary the 
good fruit of all creation. 

Indeed, he argues that we know from her and from the Incarnation that 
creation is good, although vitiated by man's sin, because it has brought forth 
this good fruit. As the Liturgy for today says, her life illumines all the 
churches, her life of faith and love illumines all creation. There I think is the 
meaning of the lesson from the Book of Wisdom which we read as the 
Epistle. We may well be puzzled by the way in which these writings about 
Wisdom are applied to Mary when they would seem more naturally to be 
applied to Christ. I am sure we have to apply-them primarily to our Lord, but 
also to his Mother, in whom creation and mankind has truly received the gift 
of God. The whole creation, not only the created world, was in some way 
waiting for this moment. 

This is a very great mystery, as is everything which touches upon the 
person of the Mother of God, and unhappily in the history of the Church the 
person of Mary has been the centre not only of prayer and meditation but of 
much controversy, and on the one side perhaps positions have been too 
dogmatically asserted, too crudely stated, and on the other side there has 
been a fear of any loving reverent meditation on her call. But this part of the 
faith of the Church is, as Lossky used to say, not the Gospel which is 
proclaimed from the housetops, not the doctrine which is to be proclaimed 
openly to the world. It is some inner secret of the Church's life, to be kept in 
silence and faith and meditation, some inner secret of the fulfilment of the 
creation in God. Mary stands for creation as it waits in faith and hope and 
love for the coming of God. She who is wider than the heavens, because she 
contains the creator of the heavens, is in some mysterious way the sign of the 
glorious, paradoxical, strange destiny of mankind and of all created things. 

We are to meditate on this mystery in silence and in love, and as Mary 
herself did, cherish it in our hearts. This is the secret of the Church which 
waits upon God in expectant, trustful faith-the secret of the whole creation 
which is in travail until now and which hails in Mary the first fruits of an 
eternal harvest. 
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elsewhere in the West as 'underground' churches. In our experience of living 
together we found something of that which such churches are seeking. Each 
morning and evening everyone shared in, and contributed to, a common 
Office of Scripture and psalmody, and all were present at the one 
Eucharist of each day, celebrated respectively according to the rites of the 
Roman Catholic, Reformed, Orthodox, and Anglican Churches. Here, indeed, 
we found that though our unity in worship was so real, yet our divisions were 
also real, for on no occasion could all share in the one Eucharistic bread. 
Perhaps one of the most moving experiences of the week, emphasising both 
unity and division, was at the end of the Orthodox liturgy, when everyone 
went up to kiss the cross, held by one Orthodox Archbishop, and to receive 
the blessed bread, held by the other. 

Turning from this more general view of the Conference, what can one say 
of its special impact on us as members of a relatively small, relatively modern, 
Anglican enclosed Community? Perhaps the first thing one felt was a 
profound reassurance. There was evident in the Conference a depth and 
seriousness of desire for prayer-both personal and common-for teaching on 
prayer, for teachers of prayer who could speak out of knowledge, which 
seemed entirely to validate the need and place for such communities as our 
own. In this common concern with prayer we found ourselves able to meet 
others at a deep level across all confessional barriers. 

We found also that some of the things that were suggested as 'trails to 
follow for the future" {as Brother P..-re Yves Emlry of l)lizl put it in his 
lecture on Prayer and Action: Mutual and CornplemtJntary Vocation) were 
those to which the Community's antennae had already begun to turn. He 
outlined for us a number of reciprocities-reciprocity between active and 
contemplative religious; between men's and women's communities; between 
religious and lay people-especially by welcoming some who wished to come 
and share the Community's life of silence and prayer; and reciprocity and 
diversity within the same community or family. 

So we have returned with gratitude and reassurance for this sharing of life 
in Christ; humbled at the awareness of the depth of vocation and commitment 
in those we met. Knowing too, that as we have been given so much teaching 
on prayer and monastic life we have much to share, specially perhaps with 
those small Protestant communities who in their condition now are in much 
the same sort of position that Anglican communities were a century or 
less ago. 

If, as the Abbe Couturier said, we need to meet each other in order to 
grow in love and understanding, then we can see that our meetings at the 
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Conference will be growing points of unity. Already we have had the 
happiness of receiving here at Fairacres Belgian and French Sisters with whom 
we made contacts there. To all those who so enriched us, and will continue to 
do so, we would send back the greeting sent to us by a young Danish man, 
married, and studying theology before going to do missionary work in Japan­
he wrote: 

Dear Sisters of Love! 
In good remembrance of your joy and 
friendship at Saint Andre. 

+ + + + + 
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man's history, unremembered,or remembered simply as one in a list of names. 
As I have already said, the list itself gives us a hint that this is not only the 

history of the people of Israel but of all mankind, because here are those who 
have come from outside the chosen people. We think not only of the 
faithfulness of Abraham in naked encounter with God, man's faithfulness to 
God when God reveals himself and speaks, but that faithfulness to family, to 
what one knows of God i~ the familiar things of life, to one's own beloved 
people, as seen in the story of Ruth, who left her own country and her own 
people out of her loyalty to her mother-in-law. 

Faithfulness, human as well as divine, was summed up in Mary. We think 
of the long history of faithfulness and expectation which lies behind her birth 
and calling. In her the Old Testament finds its fulfilment, and she, above all, 
typifies the faithful, listening daughter of Israel; but in some way, too, the 
whole human race finds its fulfilment in her. 

We ask in the Easter Vigil, 'What would it have profited man to have been 
created if he had not also been redeemed?' Man could not be redeemed 
without his own free consent, for God will not force man. He calls upon him 
to enter into his strange and often paradoxical plan of salvation, and he calls 
man in freedom to make acts of faith, so that through his faith in the power 
of God he may arrive at a deeper and truer freedom. The whole history of the 
people of God before the Incarnation is the history of successive calls of God 
and response on the . part of man. 

None of the saints and heroes of the Old Testament are simply puppets in 
the hands of God. They are all those who have had to wrestle with God, who 
have had, in freedom and in struggle, to win through to the faith and life and 
knowledge of God. And Mary was never simply a puppet, a passive instrument 
in the hands of God. She offered herself freely to correspond to God's design. 

In the free obedience of the ancient people who came before, God had 
acted and made himself known in this world. In the free obedience of Mary, 
God came to be uniquely present with her as with no other among the sons 
of men. This is why the Church has always believed that she never committed 
wilful sin, never wilfully turned her back on what she saw and knew of the 
will of God, because only so could she be free enough to accept that amazing 
call which was hers, so that in her the free consent which mankind should 
have made could truly be expressed, the free consent to the coming of God­
which is the true fulfilment of all human longing. 

Nicholas Cabasilas, the mediaeval Byzantine writer, says that in all the 
thousands of men before the Incarnation the true man did not appear, but in 
Mary already the image begins to become clear. The hidden likeness of God 
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THE GOOD FRUIT OF ALL CREATION 

A Homily Preached at Fairacres on the Feast of the Nativity of the 

Blessed Virgin Mary, 1969. 

Father A. M. Allchin, Warden, S. L. G. 

The Gospel for today gives us a family tree, and in it the writer wants to 
impress upon us the fact that our Lord and his Mother were very rooted in 
the history of the people of Israel. Salvation is not a beautiful idea. The 
reconciliation of God and man in Christ is not some lovely philosophical 
theory worked out by somebody studying and quietly thinking in his room. 
It is a reality of flesh and blood which is rooted in the history of man, and 
God enters into the very heart of man's life. It seems as though, in this list of 
the ancestors of Mary and Joseph, the writer has rather insisted on some 
of the less creditable episodes of the Old Testament story. He especially 
underlines that Solomon was the son of the wife of Uriah the Hittite, 
reminding us of David's sin and repentance. And he especially draws attention 
to Ruth, not that there is anything shameful in her story; it is one of the most 
beautiful stories in the whole history of the people of Israel and full of 
significance, because it is a story of somebody who came in from outside the 
chosen people. 

Mary was of the seed of Abraham, of the noble stem of David, sprung from 
a royal race, as the antiphons for today put it. She was the fulfilment of this 
long history of faith in God, this searching for God, this trying and seeking to 
be obedient to the will of God, in so far as it was revealed. This was a royal 
race, because it was a people in whom the royal dignity of man as the friend 
and child of God began to appear, and the memory of some original 
righteousness and communion with God started to reappear in the troubled 
history of human affairs. So we recall in this feast Abraham, the father of 
faith, and David, the man who, d�pite all his faults, still longed and thirsted 
after God. But not only the great and outstanding figures from the history of 
the Old Covenant are mentioned, but all the faithful men and women of the 
intervening generations, those who had lived throughout the centuries of 

4 

PERSONAL INSIGHTS GATHERED FROM 

A VISIT TO BELGIUM 

Sitter Mary Angela, S. L. G. 

The reasons for my journey to Belgium were different from those of the 
other two Sisters. My original intention was ecumenical and liturgical, to visit 
various Convents to which we write or which we know to be liturgical centres. 
As it might have been difficult for me to travel on my own, we decided that I 
should go with Sister Jocelyn Mary and Sister Eileen Mary and attend the 
Conference at Ramegnies-Chin near Tournai, although I was not one of the 
original Community delegates. I expected that the use of Psalms in !he Office 
might come under discussion, as Belgium is one of the centres of ferment on 
this subject. I have been studying the Psalms very deeply this year in order to 
write a paper on them, and it seemed a good idea for me to learn all I could 
at first hand. 

At the Tournai Conference I learned a certain amount about the use of the 
Psalms in worship, through the way in which we actually used them there 
more than by what was said in the lectures. What was said was mainly in 
support of their use, and this I found encouraging. Our Office for the 
Conference was compiled by the S. Andre' Sisters. It was based on Lauds and 
Vespers of the Monastic Diurnal but much shortened; it was enlivened by a 
variation of chant, recitation or reading, mainly of Psalms in French, using 
Gelineau chant, and interspersed with much silence. It was a refreshing Office, 
after listening to intense theology in French all day, and geared to the 
Conference situation. I would be wary, however, of applying what was-right 
in that temporary setting to a permanent one. The Office is not only an 
expression of our life but a foundation of it. As our Rule says, 'The Divine 
Office is an extension of the Incarnation'. 

While at Ermeton-sur•Biert, a Benedictine nuns' monastery in South-West 
Belgium, very near to Maredsous and Maredret and working in conjunction 
with them, I heard a reformed monastic liturgy. They are using French, the 
Psalms of the Jerusalem Bible, and a chant which I think is their own. For the 
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Little Hours they use the Monastic Diurnal as we do. Mass was entirely in 
French. There seems to be a common form for singing the Ordinary of the 
Mass throughout Catholic Belgium which is very uniting. 

At Chevetogne I once again met the French Jerusalem Bible Psalms. Here 
I had one of my chief liturgical insights. These Psalms are a direct translation 
from the Hebrew, and because they are poetry, they have been translated so 
as to keep the original rhythm as far as possible. A large part of the meaning 
of a poem is·expressed in its rhythmical pattern. The rhythmical pattern of the 
Psalms is an irregular one. It rang through all the Offices-at Ramegnies-Chin, 
Ermeton and Chevtogne. When I got home to Oxford l heard my Sisters 
beating out the same rhythm using the Coverdale translation. Whatever else 
Coverdale did or did not do when he diligently compared his translation with 
the Hebrew, he certainly caught the rhythm of the Psalms! This seems to me 
a most uniting thing between us and Roman Catliolic monastic liturgies in 
Europe. In whatever language these Psalms are recited there comes this same 
rhythm, right across the centuries, and right across Europe. 

One of my reasons for going to Belgium was to visit Carmels and 
other convents. There is a Belgian Assumptionist priest who comes to 
Fairacres quite often, Pere Liessens, who has a great concern for the enclosed 
women's communities in Belgium. He got two or three of the Carmels to 
write to us, and as two of them were near Tournai I visited them during two 
of our dinner hour free time periods. They both have grilles still, but with 
great joy say that Cardinal Suenens has made them remove the second part 
of their double grille, and they no longer put their veils over their faces when 
they come to the parlour. They all asked how much grille we had, and seemed 
to hope Cardinal Suenens would go on removing bits of grille! 

My most interesting Carmel visit was to the one at Ath, about 30 kms. 
from Tournai. I found myself in great unity with the whole of the Community 
which came and arranged itself behind the grille through which we chatted 
nineteen to the dozen in French. They had a very joyful spirit, truly Teresian, 
which corresponds· to something inside us. They showered me with their 
choir books because with zest they are now attempting chant for the first 
time. They have a large glass case full of their handiwork,:and just before I 
reluctantly left they gave me from it two ikons-one of Christ and one of 
our Lady. 

At Ermeton-sur-Biert, I found a freedom of spirit very like our own. 
It seemed quite natural to them to take me right into choir, refectory 
and recreation, and it seemed natural to be there. Novices and postulants 
were together with the Nuns at recreation as well as in choir and refectory. 

The phrase, 'production, translation and dissemination of Christian 
literature' -of which the work of S.L.G. Press is an integral part, brings me to 
the next point, namely the Chronicle itself, to which Sister Marjorie has asked 
me to draw your attention. 

Since we began to print the Chronicle the price of paper has risen three 
times, so, regretfully, we have to increase the price beginning with Vol. 111, 
No. 1, since we are printing it at a loss. One of the ways you can help us is by 
increasing our sales, as the more copies we print the cheaper the cost per copy. 
So, if you know anyone who might"be interested please pass on your copy. 
The editor of S.L.G. Press will be glad to answer any enquiries. The new 
subscription rates will be found on page 17 of this issue. 

We would always be willing to receive suggestions as to what you would 
like to read in the Chronicle, remembering that it now has a circulation of 
over 700, that it goes round the world to meet the needs not only of our 
S.L.G. friends but also of many who are looking for articles on spirituality 
and, as far as the Religious are concerned, for something which is relevant for 
the witness and function of Religious Life today. 

Many of you will be sorry to hear that Oblate Sister Anna who has looked 
after Fellowship House since the time of its inauguration ten years ago is now 
giving it up and retiring. She has given herself so generously, and I know I can 
say on behalf of you all how grateful we are for her service of love. That 
unpretentious little house has been the gateway for· many to their first 
contact, not only with S.L.G. in particular, but with what worship, love and 
fellowship mean in a Religious community. Would anyone like to volunteer 
to take her place???!!! 

We ask your prayers for our new postulants, for Christine, Nancy and 
Ruth who are already with us and for Elsie who is to come next month. 
Barbara and Mary have left the Novitiate. May God give to each, whether she 
stays or leaves, a clear sense of his purpose for her and the courage and 
stability to meet the demands involved. 

Four Novice Oblates have been admitted: Ulla, Mildred, Mary and Frances. 
Two Novice Oblates, Elsie Mary and Evelyn, have been admitted as full 
Oblates. 

On page 24 you will find a list of new addresses and changes of address of 
our Oblates, Companions, Fellowship and Friends. 



Church in the world today. Her second address will appear in the next number 
of the Chronicle. In this first address Or. Kendall so rightly emphasises the 
contemplative dimension in man's nature-something which we especially 
need to think about in order to readjust the balance in these days when 
violence figures so largely in the national news. 

It is in this perspective S.L.G. has to do its work for the Church, and we 
must help each other to have real confidence in our community vocation and 
confidence in the Church as a whole. 

We all talk about renewal in so many contexts, but it is no use talking 
about renewal unless there is something to renew and unless also we are 
prepared to face the cost involved. Perhaps there are those who must contract 
right out, but by and large for us the way is clear. We stay where we are, in the 
situation given us by God and give ourselves to God in the situation, in full 
confidence that he can and does use the raw material of our lives for his 
saving purpose. 

This summer when we had a rather specially 'open' Sunday afternoon, one 
of our many visitors said to me, looking out into the garden where there was a 
medley of men and women, young and old, foreigners and English, children, 
husbands and wives, mothers and fathers, Roman Catholics and Protestants, 
Anglicans and even a black Orthodox beard:-'Mother, this is the Church not 
only of 1969 but of the 21st century. You have got it all here in this 
unity of love drawn to a centre where prayer and love and understanding 
of community exists'. Is this a real icon of the Church of the future-'a unity 
of love where prayer and love and understanding of community exists'? 

In the new year there will be changes at Bede House in Staplehurst. The 
present Warden, the Reverend David Shapland feels called to new work, and 
the Reverend Father Paul Wessinger, S.S.J.E., of the American Congregation, 
has been appointed in his place. Three or four of our Sisters will be there, in 
the context of the monastic life, to help Father Paul to fulfil the purposes 
for which Bede House was formed as a Trust, among them, to quote the 
formal wording of the Trust Deed:-

The founding of a centre or centres for the furtherance of the Christian 
religion .... 

the providing of opportunities for the production, translation and 
dissemination of Christian literature ... . 

for ecumenical dialogue and cont:act:s . .. . 
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Choir demeanour was less conformed than ours, and I never saw anybody 
make a deep Benedictine bow to anybody else. Even the food and the kitchen 
work arrangements spoke of home, and this was the chief impression or 
insight I received, namely that we and they had great similarity of spirit. 

Lastly, a few words about the Eucharist. At Ramegnies-Chin we had 
Roman, Reforme, Anglican and Orthodox Eucharists. Large parts of the 

Roman, Reforme and Orthodox were in French, which was a uniting factor. 
I was struck by the similarity of wording between Reforme and 1662 P raver 
Book Liturgy and wondered whether Cranmer had copied them in the 16th 
century or whether this was their new form and they had copied Cranmer! 
One saw how the Anglican Liturgy has part of both Western traditions. 
Roman and Reforme. One does not feel drawn to mixing the Eastern and 
Western Liturgies. They are both expressions of a way of life, and those ways 
are different, however much our spirituality is the same. 

These are only a few insights and they are not the last, for the experience 
goes on growing in one and producing more insights. Certainly it was an 
experience well worth having, which made us widen our horizons and, I think, 
cannot fail to have beneficial effects on our Community. 

CHRISTMAS CARDS 

From S. L. G. Press 

10 ASSORTED, HAND COLOURED CARDS 

with ENVELOPES 

SAMPLE SET, SPECIAL PR ICE 7/• 

( including 6d. Postage) 

Usual Price List included \in Sample Sets 
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NEW ADDRESSES AND CHANGES OF ADDRESS 

Lady Hyde Parker; 
Melford Hall, 
Long Melford, 
Sudbury, Suffolk. 

Miss Mildred Innes, 
1 St. Stephen's Avenue, 
St. Albans, Herts. 

Miss Enid Griffiths, 
40, Belgrave Road, 
Seaford, Sussex. 

Miss Elsie Mary Kay, 
C/o L ynhurst, 
Beacon Lane, Dalton, 
Parbold, Lanes. 

Mrs. Hawkins, 
70, Harrison's Lane, 
R ingmer, Lewes, Sussex. 

Miss Mary Beasley, 
2 Red House Cottages, 
High Street, 
Sevenoaks, Kent. 

Miss M. Frances Baillie, 
279A I ffley Road, 
Oxford. 

Miss Susan Cokayne, 
Clo Mrs. Sakers, 
Rusper, nr. Horsham, Sussex 

The Hon. Mrs. Paul Drake, 
. Stewkley Vicarage, 
Leighton Buzzard, Beds. 

The Revd. and Mrs. Robert Morgan, 
70, Aldcliffe Road, 
Lancaster~ Lanes. 

R. I. P. 

Madge Fisher, F. L. G. 

FRIENDS OF FAIRACRES-Statement of Accounts, July 1968-July 1969 

Receipts 
£ s d 

Balance at Bank. Jl,lly 1, 1968 193. 11. 3. 
Subs. +· donations tiH July '69 If 19 8. 3 

612. 19. 6 
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Expenditure 

Cheques to Mother General 
Cheques to S.L.G. Press 
Postage on Chronicres 
Balance in hand 

£ s d 
soo. a o 

15. o. ·o 
6. 11.2 

Rl 8,4 
612. 19.6 

COMMUNITY NOTES 

The Mother General, S. L.G. 

Mid-summer has come and gone since the last number of the ChrQnicle. 
Three·-of our Sisters have attended the Ecumenical Conference at Tournai. 
It is the first time we have felt it' right to accept the invitation to widen our 
spheres of participation in such events. 

Because the subject of the Conference was Prayer and Action, and because 
Sister Eileen Mary was asked to give a 'temoinage', I thought it would be of 
interest to you to give her paper in full and to give the other two Sisters' 
more personal accounts of the Conference. 

I am sure it was immensely worthwhile for those three, and for us ail 
whom they represented, to participate in this gathering of so many different 
Christian confessions, enlarging • 'our horizons', as Sister Mary Angela so 
rightly says, and at the same time confirming some of those 'tracks to follow 
for the future', to quote a Brother from Taiz6, along which S.L.G. seems 
already to have been led. 

If the Conference was inte!'lded primarily to be a common spiritual 
experience of life in the Church-this was a dimension of which, throughout, 
each Sister was vividly conscious. Many friendships already begun by 
correspondence were deepened and new ones made, a proof of the latter 
being • that within a few weeks two French Protestant Deaconesses, 
Soeur Suzette and Soeur Evangeline of the Deaconess Community de Reuilly 
in Paris came to Fairacres to make their retreat. 

Indeed, throughout the summer we have increasingly been aware of the 
truth of that number of 'reciprocities' of which Brother Pierre Yves Emery of 
Taize spoke, as so many active and contempiative Religious men and women, 
laymen and women, as well as priests, from the British Isles, from Europe as 
far distant as Rumania, and from the North American Continent have visited 
us and shared our life so simply and yet so deeply. 

It seems a natural corollary of this to include in this Chronicle the first of 
two addresses given by Dr. Lorna Kendall to our Oblates during their retreat. 
She took up the same theme-the place of the contemplative in the life of the 
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