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COMMUNITY NOTES

The Mother General and various Sisters.

If you have not been to Fairacres since the summer
of last year and you approach the convent via Daubeny
Road and the main drive, you will at once exclaim, "How
different and-what has happened?"° The answer to that
query 1is that St. Teresa's Lodge and the Print Room
(from which this Chronicle comes) is now standing as if
it had always been there on the grass lawn that was
formerly known as the rose garden’. To be accurate four
of the limes which had grown rather overwhelming by the
old convent drive have also been cut down so that the
general effect is one of greater space and more light.

ST. TERESA’S LODGE is primarily a self-contained
annexe where at present I am, and where I have my main
office, but there is an easy two-way traffic lane'® into
the convent by day and by night. All would, I am sure,
agree that as our photograph shows this extension
rounds off the end of the original doctor's house which
in 1911 became the first °'Fairacres’, and makes a very
pleasing picture as seen from the garden.

Perhaps a 1little community history would be of
interest to you. "There is not enough room' has been a
recurrent cry throughout the community's 1life. The
little back street cottage of 1906 was soon too small
for the first Sisters who then moved to Cowley Rd. to a
house about the size of -Fellowship House; building a
shed in the garden as a temporary chapel.

In 1911, again through lack of space, the Sisters
moved to Fairacres House, now known affectionately as
'the old convent'. As numbers increased they used the
adapted upper floors of the stables and old bacon factory
the stables themselves becoming the laundry.



In 1923 the former market garden which had belonged
to Fairacres House became the site of -St. Mary's block
and the new chapel with its thirty-two stalls = would
they ever be filled? Yes, indeed, they were and are,

In 1928, a small band of Sisters left Fairacres for
the first Daughter House at DBoxmoor, then a village
attached to the relatively small town of Hemel Hempstead
which is now an urban centre - one of the leading New
Towns of the London ‘spill-over' area. Former readers of
the Fellowship Letters will remember the account of the
new chapel and extended convent bullding which the
Bishop of St. Albans blessed and dedicated in 1965,

Our C€onvent at Burwash came into being in 18935, and
the latest expansion of our life is, as you also know,
in the lavra of those drawn to a form of a more solitary
life of prayer at Bede House in Kent.

ST. GILBERT OF SEMPRINGHAM - what goes on there ?
Sister Marjorie writes -~ "It is a memorial to our late
Warden, Father Gilbert Shaw, whose generosity made the
printing press and its worka possibility. The Community
being his chief 1literary executirs are editing and
printing his hitherto unpublished papers, and this is
one of the main works of the Print Room. Also as some
of you know, both his "A Pilgrim’s Book of Prayers" and
"The Face of Love'" are now out of print. Mowbrays have
given us permission to print extracts from the former.

The Press from time to time also prints small pam-
phlets on spirituality. In addition, it produces the
Chronicle, prints cards and notelets for Christmas,
Easter and various occasions to help it to become self-

supporting. We can print your note paperii"

As this goes to print our thoughts have been
directed through the Week of Prayer for Christian Unity
towards Christian unity as a whole and, in particular,



for the guidance of the Holy Spirit on all who have any
responsibility in the decisions which will have to be
made this year with regard to further wunity between
Anglicans and Methodists. With this in view we thought
the homily given by our Warden, Fr. Allchin,; during the
Week of Prayer was specially apposite and would be
appreciated by many of you.

THE MAIN ARTICLE ON SPIRITUALITY this month has been
written by one of our priest members of the Fellowship,
Dr. Peter Joliffe, and brings out the rich heritage of
the middle English period. A further and longer article
on Middle English Tracts on Prayer will be printed as a
separate pamphlet and can be obtained from Sr.Mar jorie.

THE NOVITIATE

Since the last number of the Chronicle was published
there have been a number of chuages in the personnel
of the Novitiate. We were privileged to welcome the
Bishop of Oxford here on January 17th, the feast of
St. Antony, to receive the profession under temporary
vows of Sister Elfreda Mary of the Cross. This was a
very happy family occasion in which the evening Mass
of profession was followed by an informal supper, after
which the Bishop talked to the whole community.

Novice Margaret Raphael of the Holy Trinity was
clothed on November 30th, and two postulants have been
admitted, all three having had experience in Active
communities now believe that they are called to our
particular form of monastic committal. THis month we
are welcoming as a visitor a Novice from another Active
Community who feels that she may have a vocation to the
contemplative life, This is an obvious example of what
one might call a process of cross-fertilisation which
is now more possible between communities of different
traditions and forms of service in the Church and is a
real factor in the Renewal of Religious Life as a,thle



We have also accepted three other aspirants, Barbara,
Elsie and Nancy who hope to enter ‘the Novitiate im the
coming months. Please pray for them and for the two
Novices who have left and returmed to-a-life of christ-
ian service in the world. ’

In October a young American student asked to be
allowed to share our life for six months as-a form of
spiritual training, although with no thought of testing
her vocation. She has entered fully into-the life and
discipline of the Novitiate, and the experiment appears
to have been a worth-while one both for the student. and
for ourselves. o T - BRI

Finally, we ask your prayers for Christine, our
Canadian postulant, who is to receive the Habit of our
Community at First Vespers of Sexagesima, February 8th,
that she and all those in training in our Novitiate may
have stability to persevere through the costing purifi-
cation' of 1life which alone can lead to Jjoy and
fulfilment in our vocation.

_ECUMENICAL NEWS

Each year as we share with our fellow christians in
the observance of the Week of Prayer for Christian
Unity, we are conscious of the increasing range and
depth of relationships into which we are being drawm

"with Monastic Communities of the East and West,

Typical of many such encounters are two visits
which we have been privileged to receive recently.

Early in January, Abbot Aelred of Quarr Abbey in
the 1Isle of Wight, who was conducting a Retreat. at
Cowley, came to tea and Vespers, listening appreciat-
ively to the English rendering of the plain chant, and
sharing insights into the reform of the Monastic Office
with us. BSince Quarr Abbey is a House of the Solesmnes



Congregation which has done so much to restore the
purity of the chant to the Church, it was of special
interest to him to hear how the music could be adapted
to the vernacular - something which many Roman Catholics
believe cannot be done satisfactorily. '

Later in the month we were visited by two Rumanian
professors from the Theological Institute of Bucharest;
Father Staniloae, the Professor of Dogmatics and Father
Braniste, the Professor of Liturgical Studies. As they
spoke only French and Roumanian, it was fortunate that
the Warden and a Roumanian priest who is studying at
Heythrop College were able to accompany them as inter-
preters, but even so the visit was of a peculiarly
Pentecostal character, in which spirit spoke to spirit
rather than tongue to tongue; Of all the countries and
Churches of Eastern Europe, Roumania is the one which
most values its links with the West, with which it feels
much more akin than with the Slavonic-speaking coun-
tries which surround it. Therefore any contacts which
can be made with the Roumanian Orthodox Church and with
its flourishing monastic communities, are of especial
value in the field of ecumenical encounter.

Our correspondence with French, Spanish,; German and
Italian-speaking communities continues to grow in such -
time as is available, although we must never forget that
as contemplatives, our chief work for unity lies in the
realm of prayer and self-oblation rather than that of
direct communication. Yet through these exchanges we do
learn to help, encourage and understand each other,
finding a unity which must exist between those who
share a commonvocation no matter what their denomina-
tional allegiance may be. In this way we have our own
particular part to play in that wider unity which will
be when the Church is once again outwardly and visibly
one.

(%]



CHRISTIAN UNITY

A Homily given by the Warden S.L.G. in the Week of
Prayer for Christian Unity.

"This beginning of miracles did Jesus in Camaof
Galilee: and manifested forth his glory, and his
disciples believed on him." (St.John 2)

This miracle of the changing of the water into
wine makes the completion of the three great mysteries
which the Epiphany commemorates - the coming of the
Magi, the Baptism of our Lord, and the first miracle
that he wrought. 'As we have been thinking during these
days, the Epiphany, the manifestation of God, is not only
‘the revelation of God to man, but it 1is alsc the
revelation of God in man, That of course is itself the
very message of Christmas, that God himself has come to
dwell with us, Emmanuel: Yes, but also to dwell in us,
He has taken our - human nature and united - it with his
own divine mnature,

And this miracle speaks of the transforming power
of God in the life of man,. This story of the wedding
feast is; I suppose, one of the most beautiful, most
attractive stories in the whole of the Gospel, a moment
of the greatest joy and the fulfilment of man‘s natural
life, the celebration of the coming together of man and
woman. It is here that our Lord begins to reveal his
purpose and design of taking up human life and trans-
forming it, so that the water which was to be used for
washing, the simple symbol of our everyday existence, is
taken up and transformed into the Kingdom of God, The
simple, thin element of water, if you like our daily
life in time, is taken up by the power of God and
transformed into the fulness of his eternal Being,
Already here at the very beginning of the Gospel there
is a kind of anticipation of the end of the Gospel.



The end of the Gospel, as our Lord constantly points
out, is the Feast of the Kingdom; the great feast which
God will make for the whole redeemed creation, when at
the end of all things he shall be all in all. Here at
this wedding in the little village of Cana up in the
Galilean hills, our Lord at the very beginning of his
earthly ministry gives us a sign, a tiny glimpse of
that great Feast of the Kingdom.

This week, being the Week of Prayer for Unity, we
think of this mystery of Cana in particular relation to
the theme of unity; not only this unity between man and
God of which the whole miracle speaks, but very specif-
ically the unity between man and man, the unity within
Christ's family, the Body of Christ, the Church, which
is wounded by the divisions which men have made. We see
again in this miracle, as we see throughout the Gospel,
that the only unity which matters is the wunity which
comes from God himself and is rooted in God, the unity
which the Spirit gives. The Spirit is the Spirit of
Unity who gives different gifts, makes each one perfect
in their own gift, and yet draws all together into omne
loving communion and fellowship,

This wunity of the Spirit which comes from God is
not something which we can create of ourselves, either
by organisation or by strictness of discipline. It is
something which we must receive, something which we must
serve,'something which we must welcome; it is the gift
of the presence of God in us and with us,. The Church
needs discipline, it needs organisation and the leader-
ship of those to whom God gives positions of authority,
but all those things have their meaning only in res-
ponse to what God himself does, to his free gift of
himself to us as expressing the unity which he gives.
The organisation and discipline, the whole structure of
the Church is there to receive and express the gift
which comes from God, that unity and love which he gives
which binds us together into one in a true union of the
spirit, :



Surely we see this very «clearly at this present
time when we think about the situation between Anglicans
and Methodists, During the next six months we shall
certainly be in for a lot of controversy, much of which
will be, I expect, very superficial, and not to be too
much regarded, "Controversial argument is apt to be
shallow", says Father Benson. These two Churches have
come before God with certain proposals which are as far
as human skill can make them, fairly good ones. They
are proposals which should receive what the compilers
of the 1662 Prayer Book asked for their work ="guch
just and favourable construction as in common equity
ought to be allowed to all human writings“;-but"the
whole development of the situation depends upon whether
our two Churches and all those who are in them are pre-
pared really to wait "upon God to receive the unity
which he wills, It may be that God will take this
particular proposal which we offer 'to him and-make it
the vehicle of his purpose. It may be he will not., It
may be that we shall not be sufficiently pliant,
obedient to his word, to know what he wants, so that we
‘may frustrate his first purpose for us, either by push-
ing on with the thing im our own strength, which is not

what he wants, or - as I myself would rather fear - by
refusing to go forward with them through our own fear
and lack of trust, But the great thing 1is - we

should all, together, wait upon God, knowing that what-
ever he gives us, will not 1leave us unchanged, if we
are truly repentant.

This unity which God gives in the Church and in the
Community is a wunity which takes up the unities of
nature and transforms, purifies and transfigures them,
That surely is what this miracle says to us. The little
unity of man and woman in marriage is taken up and
transformed, filled by God with his heavenly being. And
80 the unity and integrity of the whole person of each
one who offers his 1life to God in the chastity of
single life or celibacy is also to be transformed,



purified, and taken up by God and fulfilled by his
presence and his joy. This happens in our own life in
our repentance before God and our own inner obedience
to him; this happens in the life of the Community and
in the repentance of the whole Community before God, as
we are constantly turning to him in willingness to be
open to him that his unity may be given to us, And
this happens in the 1life of the whole Church as we
participate in it in our prayer—and in our thought and
in our concern.

In all these ways we are to have a passigjfor
unity, for the unity which God gives and establishes
amongst us, if we are open and ready to receive it.
So in this Week of Prayer for Unity we remember again
the great mystery both of joy and of sorrow which is
present every time that we celebrate the Eucharist.
Every time we celebrate the Eucharist;, it 1is the
‘Eucharist of the whole Christ, it is the Eucharist of
the whole Church in heaven and on earth. All are drawn
together in this action, which is not our action but
God’s action. God is at work here calling forth our
response, our obedience, our love and our co-operation,
Yet in every Eucharist which we celebrate, we know that
in a certain way and at a certain very real level it is
not the Eucharist of the whole Church, for the whole
Church does not.yet share together in that Eucharist,
that thanksgiving and union which God wills to give us.
Have always this passion for unity that we should never
come to the Lord"'s table without prayer and longing
that all his people may be united here in fellowship
one with another; that Christ’s power and presence, and
the power and presence of the Holy Spirit, may break
down all the barriers which exist between Church and
Church, between group and group within the Church -
between those who are called to live at unity in Christ,

"Thisthen, being the beginning of miracles, a kind
of pattern of the rest showed how Christ's glory was to



be revealed in the effects of his sacramental touch,
whether immediately, as when he touched the leper and
healed him, or whether through the hem of his garment,
or whether through the saints, his living members,
according to his promise. Thus, according to the
Scriptures, the sacramental touch of the Church is the
touch of Christ, and her system is deifica disciplina,
a discipline or rule which in some sense makes men gods
and the human divine, All this depends on the verity
of the Incarnation, therefore his Mother is especially
instrumental in it; besides being as nearest to him the
most glorious instance of it. ‘*The Mother of Jesus is
there, and both Jesus and his disciples are called’ -
(he as the Bridegroom, the Author of the whole mystery,
they as ministers, servants and instruments) to this
mysterious ‘marriage’ or Communion of Saints." (Keble)

This is the uniting of man with God into which we
are called in this mysterious Supper, this Feast of the
Kingdom which we now celebrate together here. This is
the mysterious Communion of Saints which is our 1life
together in the Church. This unity is the unity within
ourselves to which we are called in the fulness of
God's gift of unity to us and in us.

A.M. .Allchin

00000000

10



MIDDLE ENGLIGSH TRACTS
ON SPIRITUALTITY

INTRODUCTION

There have always been in the christian church men
and worcn who knew God and were able to speak to others
out of knowledge, to guide and direct them into the
fulness of life in Christ. The fourteenth and fifteenth
centuries were peculiarly rich in such spiritual guides,
the best known being the great Italians and Spaniards
of the late fifteenth and early sixteenth centuries,
St. Teresa and St. John of the Cross pre-eminent among
them. ’

But the fourteenth century also had great masters
of the spiritual 1life =~ there were in Europe writers
such as Tauler (+1361), Susc {+1366), Ruysbroeck(+1381)
and Catherine of Siena (+1380), and in England there
was that unique group of writers whom we czall "The
English Mystics" - Richard Rolle, the Yorkshire hermit
-(+1349); Walter Hilton, Canon of Thurgaton in Notting-
hamshire(+1396); Julian the anchoress of. Norwich(+1416)
and the unknown author of The Cloud of Unknowing who
wrote in the Midlands about 1350. These are well-known
names who form part of the great tradition of christ-
ian spirituality, but they did not write in isolation.
Their writings are part of the religion and literature
of their day, as well as being in the main-stream of
christian spiritual writing.

In order to appreciate fully the teaching they give
it is useful to know, on the one hand, something of the
historical background of their age, and, on the other,
something of the religious background against which
they wrote. Behind Rolle, Hilton, Julian and the
Cloud, 1lies a vast literature of a popular and



devotional type, out of which they grew and which they
in turn influenced, There exist a host of prayers,
meditations, sermons, tracts on spiritual direction,
hymns, poems, etc.,, which were used by anyone who took
their religion seriously, whether in the cloister or
not .

It is to certain of these tracts on spiritual direct-
ion that Dr., Joliffe has directed our attention; he has
shown alsc how relevant are the directions that they
contain for any spiritual life in any age. In a future
copy of the Chronicle we hope to print an article which
shows another part of the same picture, by discussing
that long and very beautiful collection of Middle
English prayers which were put together in the four-
teenth century to form the meditation called A Talking
of the Love of God. We hope that this will give a new
“dimension to our understanding of the sp1r1tua1 guides
we already know and follow,

Those English spiritual writers who lived between
1350 and 1400 wrote in an age of confusion, division and
disaster on social, political and ecclesiastical levels.
Yet they had a vision of things eternal and a serious,
common~-sense, balanced concern for the Kingdom of God
which speaks to us in an age of equal "distress of
nations" .~ The lesser as well as the greater are still
able to guide those who are willing and able to follow
their teaching and "1ift up their hearts unto God with
a meek stirring of love and mean himself, and none of
his goods'". (Cloud 16/3)

Sister Bemnedicta SLG
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MIDDLE ENGLTISH TRACTS
QN SPIRITUATL GUIDANCE

Peter Joliffe

Our understanding of the teaching of the major Eng-
lish spiritual writers of the later middle ages is
incomplete: we are still awaiting detailed and satisfy-
ing doctrinal analyses of the teaching of Walter Hilton
and the author of The Cloud of Unknowing, for instance.
Our knowledge of other tracts of spiritual instruction
in English dating from the same period is very slight
indeed.

Several years ago a survey was made of manuscripts
in public and semi-public depositaries in the United
Kingdom to discover just how much material of this type
remained., There is a wealth of religious instruction in
English, and many times as much in Latin, Sermons,
prayers, meditations, general moral instructions and
elementary instructions in the Faith had to be set
aside because there were so many; the survey was
restricted to Middle English prose tracts written with
a pastoral-intention and concerned with confession and

spiritual guidance. When the well-known writings by
Hilton, Rolle and the rest had been excluded, nearly
three hundred remained.. Some were brief works of only

a few hundred words, and some were long books of up to
one hundred thousand words in length; some had been pre-
served in only one copy, and some, which probably had
been very popular, were found inm twenty or more separate
manuscripts; some were clearly original compositions,

and some were equally clearly translations or adapt-

ations from Latin or French originals: but all treated
aspects of spiritual guidance and were written to gulde

others in the spiritual life,

13



Not more than about one per cent of manuscripts
circulating in fifteenth century England remain to us
today; so very probably there were many more tracts of
this type about which we know nothing. When we remember
that books in manuscript were rare and that most people
benefited from them by hearing them read (as Margery
Kemp did), this will give us some  indication of the
influence which writings of this type probably had in
England during the fourteenth and fifteenth centuries.

It has been 1impossible to examine the teaching
given in all the tracts. A group of forty-seven directed
to men and women living under rule affords an adequate
basis of comparison with the better~known writings of
the periocd, and so has been considered in detail. The
emphasis in this group igs the same as in the others;
the stress lies heavily upon growth inm the spiritual
life, and to a much less extent, upon the destruction
of sinful hagbits and the right use of the Religious
life as means to this growth. A superficial reading of
the tracts would suggest a heavy preoccupation with
building up virtues; but closer examination reveals how
very difficult it is to isoclate their teaching on
virtue from four closely related topics. -

First, virtue is related to the process of purgation
whereby sinful habits are overcome by the conscious
pursuit of virtues, and mortifications are employed to
restrain and discipline the newly converted soul. All
tracts insist that sin is utterly abhorrent to God and
must be resisted. All insist that +this resistance
involves the positive pursuit of virtue: for, as An
Epistle of St.Jerome expresses it, "it is not enocugh to
be idle from evil deeds 1if you are also idle from good
deeds’ Many tracts attempt no further analysis or
classification:the fact of sin is of the utmost import-
ance, and all else about sin is secondary to it. The
principal classification which is used (when any is) is
that of the seven capital sins: but only three tracts
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and several forms of confession for Religious list all

seven, Others discuss some of them only, particularly
pride. Some tracts suggest contrary virtues as remed-
ies for the sins. Some relate the practice of bodily

mortifications to growth in virtue; but there is often
the grave warning that these things can themselves
become sinful unless they are practised only to enable
the soul to do God's will more readily.

Second, virtue is related to the faithful observance
of Rule in the external circumstances under which the
Regulars were required to live. In many tracts there is
a distinction between observance of regulations imposed
by the 1life of coenobite aor solitary, and voluntary
commitment to the spirit of those regulations; the
former may be carried out in a spirit of sinfulness; but
the latter is a means of serving God more faithfully,
Thus a tract which purports to expound a Iletter by
Walter Hilton insists most strongly upon the need for
faithfulness in the special vocation of the Religious
life: all Christians are knights bound to spiritual
combat, but

a Religious when he is professed is made a knight

again, this time a knight of a higher degree than he

was before, Therefore he must practise his knight-
hood more perfectly than he did before.

Accordingly, the first of five rules for good living
which follow is an injunction that
whatever ‘happens to you, whether it is adversity and
disease  or prosperity- and wealth, you must not give
" up your good intention of -living according to God's
will, for you have committed yourself to this. As
an anchor holds 'a ship - steady so that it is not
swept away with the waves, so your firm resolution
of good living which you have undertaken shall keep
you steadfast and immovable against all bodily and
spiritual tepptations.
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Two tracts teach that to wear the Religious Habit
implies faithfulness to the spiritual dispositions
required of the Religious. . v
the habit which you wera, you must live up to in
your deeds, I pray you that you deck the habit of
your Order with good habits of life. The habit is
holy: let your mind and your purpose be the same, -

Noteworthy in all the tracts is the warning-against
that sin which was obviously so widespread in the com-
munities, the habit of speaking against others and pas-

"sing judgment upon then.

Don't gnaw at another's life. Amend in yourself
whatever you detract in another., And-if you must
detract, detract your own sins,
This, the besetting sin of the mediaeval Religious, was
a complete denigl of the spirit of the Religious ILdife.

Third, virtue is related to the right acceptance and
use of temptations and tribulations,which not only test
the "sufferer’s devotion to God, but alsoc provide the

means whereby his will may be committed to God more

firmly. Thus temptations may profit a man, for if they
are resisted successfully by  the grace of God, they
strengthen him in virtue and in God's service. So the
Westminster Pater Noster expounds Et ne nos inducas-in
temptaticonem o SRR

You should not pray that you will not be tempted but
you should pray that you will not be overcome when
you are tempted. As gold is tested and clesansed by
fire and a brave knight is tested and strengthened
in hard battle, so a man is tested and strengthened
in hard temptations. The greater the temptation, the
more the man is strengthened in virtue and in grace,
if he withstands it bravely and patiently.

The Doctrine of the Heart teaches that when the soul is

giving himself to God, his heart is tried and made ready
in the fire of tribulations, so that reproofs are suf-
fered readily, all carnal affections are withdrawn from

16



the heart and death is desired, - Tribulations can be
profitable is a man will learn the sufferings of Christ,
as The Manner of Good Living advises. One tract likens
the process, willingly accepted, to taking up the cross
and following Christ, Two others urge a response not
only of willing acceptance but also of thankfulness for
tribulations; for "a meek man or woman is proved by
gladly suffering hardships, wrongs and calumnies''. And
two advise that the soul should tell his director or
confessor about tribulations and grave temptations
which he is called upon to suffer.

Fourth, virtue is related to the ‘life of prayer, and
cannot be separated from it. This is well exemplified
in a short tract on the contemplative 1life which, in
approximately six hundred words, traces that life from
the point of conversion to union.

When a soul Dbegins to feel grace work in him he

grows sorry for his sin, remembers his great unkind-

ness against God; and realises what peril he is in.

He weeps and bewails his offence: and with great

sorrow and lamentation he begs God to have mercy.

So he is led to purge "himself clean from all rust of

sin by contrition and the practice of penance", until,
God sees the soul's good will and desire. He draws
the soul near to him by means of a sweet stirring
of love and compassion. ’

First he finds his joy and comfort in the remembrance
of Christ's passion; but God 1leads him further until
"God is all his desire’:
then the soul is in a still rest: he feels God in
himself and himself in God.

The description continues,
When he has sought and found God in this way, he
runs to him with a meek and fervent desire. Never-
-theless he does not enter in to our Lord for a time,
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but runs about Him with a burning love and piteously
pleads before Hod his 1longing to enter into His
heart. But God pretends to be unkind and discourt-
eous, and keeps him at a distance Iike a man who
takes no notice of his 1lover. The earnest soul
still waits with longing desire, trusting to receive
what he came for. Then God with loving countenance

takes the soul and puts him in to the midst of his
heart. Then all the world, or I believe, all heaven
and hell, cannot express the joy that the soul feels
in his Lord and Love. Amen.,

In all, only twelve tracts provide specific teaching
on contemplation, although others offer instruction on
particular problems connected with prayer.

The relationship between virtue and the life of
prayer is Dbrought out alsoc in the treatment given in
- the tracts to charity and meekness. The Manner of Good
Living defines charity as "a love by which God is loved
for his goodness and our neighbour for God", and intro-
duces the concept of ordinate charity, a properly order-
ed will loving God, and all things #in right proportion
under him, which occurs in other tracts and enables many
of them to insist that charity is essential to virtue;
for charity, "which is God", is the root of all virtue:

if it is absent, a man practises other virtues in

vain; and 1if it 1is present, everything else is
present and profitable.

Two tracts expounding the threefold way borrow from
Hilton to teach the need for meekness and charity in
the illuminative way, and from the Scale and the Cloud
treatises to describe the union of the unitive way to
which the soul comes by means of "a blind shot with the
sharp arrow of longing love'. A gmall addition in one
of these tracts gives added emphasis to the importance
of love in the contemplative life which

lies especially in perfect 1love and charity felt
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inwardly by virtues of the spirit, and by a true
knowledge and sight of “God and-spiritual things,

Of the illuminative way, it urges, "therefore love your
Lord Jesus and always desire the perfect love of God in
contemplation", The importance of love for one's neigh-
‘bour Is stressed even more frequently, for as one tract
puts it, "you practise true charity if you love your
friend in God and your enemy for God'. The same tract
relates this to the vision of God, for "in loving your
neighbour you cleanse the eye of your mind to see God'.
Meekness 1is also essential to any virtue. It is a
voluntary abasememt of the mind because a man has
thought upon and known himself and his frailty;
and many tracts teach this relationship between meek-
ness and true knowledge and estimation of self, The
tracts on the threefold way borrow from Hilton and the.
Cloud to insist on the importance of meekness in con-
templative prayer, Others state that "the lower you
fall by obedience and meekness, the higher you rise
spiritually in your soul to God", and The Epistle of
St. Machary the Hermit denies the possibility of the
contemplative life to the man who lacks meekness, Yet
another tract insists that both meekness and charity
are essential in the contemplative, for without the
desire for God which is charity, meekness is perverted
to become despair, and without meekness, the desire
becomes presumption,

Thus in the tracts the relationship between growth
in virtue and the life of prayer is stressed,

My exposition of the teaching in the tracts has
been selective and disproportionate, Most tracts are
more concerned to guide the reader in the external
circumstances of life in Religious Communities than are
the Scale or the Cloud, which in turn are more profound,
informative and pastorally valuable for contemplatives
than most of the tracts which have been referred to,

19



However,; the tracts contain much that is rewarding, and
there is a surprising unanimity both in basic doctrine
and practical guidance when tracts and better-known
treatises discuss the same matters. These writings
provide an illuminating background to Hilton's writings
and the Cloud treatises 1in particular; they provide a
new insight into the spirituality of Englishmen in the
fourteenth and fifteenth centuries; and they clearly
demand much more careful examination than they have

hitherto been given,

FEEEFLE

MIDDLE ENGLISH TRACTS ON PRAYER

This pamphlet, also by Dr, Peter Joliffe will
be available shortly price 1/~ plus postage
on application to Sr. Mar jorie at Fairacres.
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BOOK LIST

We know our readers like from time to time to have
a book list to guide their reading and thought. The
Warden S.L.G. the Reverend A.M. Allchin and the Warden
of Bede House, the Reverend D. Shapland have drawn up
the following list.

THEOLOGY
GOD,CHRIST AND THE WORLD: A.M.Ramsey. S.C.M. Press.7/6

The Archbishop of Canterbury’s latest book is one
which should be read by all who are concerned to under-
stand the present ferment of theclogical thought. He
examines the position taken by a number of contemporary
writers, critically but not unsympathetically, and him-
self suggests ways in which christians should think
more deeply about the meaning of their faith.

THE FUNCTION OF THEOLOGY: Martin Thornton., Hodder and
Stoughton. 30/-

The first volume 1in the Library of Practical
Theology (the Anglican equivalent of the mystical theo-
logy of the Eastern Church?) making a unity of theory
and practice, theology and prayer. Very 1largely the
Thornton mixture as before but with many new and telling
comments and suggestions.

THE WHOLE CHRIST: A.D. Duncan. S.P.C.X. 9/6

This book by the author of "Pray and Live" is a
valuable re-statement of the faith in terms of man's
present ways if thought. He owes much to the writings
of Teilhard de Chardin, and would form a good intro-
duction to his work.
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WHO IS A CHRISTIAN? Hans Urs von Balthasar. “Burns and

Oates, 12/6.

Balthasar at his simplest and best. An excellent
critique of much contemporary loose thinking.

LOVE ALONE THE WAY OF REVELATION Bans Urs von Balthasar
“Burns and Oates° 14/6

Not an easy Balthasar, but with many -brilliant
glimpses into the meaning of the essential - Good News -
the news of the glory of God who is love.

THOU ART THERE ALSO. Michael Paternoster. S.P.C.K,
GOD,DEATH AND HELL ‘ 18/6

An excellent statement of fundamental - christian
belief on these last things. Especially recommended for
those who have given up thimking o bellev1ng at this)
point.

IN TIME OF TEMPTATION: Ladilaus Boros. Burms & Oates.
‘ 12/6 ;
A profound meditation on our Lord's temptations,
penetrating deeply into the mystery of the Christ life
which must become too the mystery of our lives in h1m°
Another Boros - another 'must’

MEETING GOD IN MAN: Ladilaus Boros. Burns & Oates.

Boros here explores the meaning of our search for
God in the only terms 1in which it is possible, the
achieving of human maturity in present relationships.

THE LITURGY OF PENANCE: John Gunstone. Faith Press,

S - . . 9/6

A good brief account of the history and practice of

confession down the christian centuries, and concluding

with a discussion of the present situation, new experi-
ments, etc.
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BIBLICAL
THE BEGINNING OF THE GOSPEL: C.F. Evans. S.P.C.K. 6/6

Why did Mark write a gospel and what was he trying
to do in writing it? Four lectures of Professor Evans
form an excellent and very 1lucid introduction for the
theologian and non-theologian alike.

THE INFANCY NARRATIVES: Jean Danielou. Burns & Oates.
. 14/_

A much needed monograph dealing explicitly with the
historicity and spiritual import of the gospel infancy
accounts.

BIOGRAPHY

THE LIFE AND DEATH OF DIETRICH BONHOEFFER: Mary Bosanduet
Hodder and Stoughton. 45/-
Bonhoeffer grows in stat.re the more one reads of
him and about him. His whole life is here seen as one
unified experiment towards Christian maturity - that
open identification with the world (religionless christ-
ianity) and that other identity with the Christ the way
of secret discipline). He speaks as prophet to the
Church and seals his prophecy with his own martyrdom.

INCLUDE ME OUT: Colin Morris., Epworth Press. 5/-

A "shock-treatment” reminder that the only crit-
erion of the reality of all our "religious goings-on"
is to be found in love for neighbour. They need comple-
menting by the maturity and yet deeper insights of the
very latest Boros - Meeting God in Man,

BEYOND THE WILDERNESS: Sylvia Barrett. S.P.C.K. 6/-

Through atheism to full faith. A very telling
personal contribution to the modern debate about God.
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BEYOND THE SHADOWS: Eileen Mitson, Oliphants, 13/6.

A mother writes of the dying and death of her young
daughter striken with leukaemia: A deeply moving
account of a personal experience of -the essential
christian mystery.

NEVER ENDING FLOWER: Susie Younger. Collins Harvill.
‘ ‘ ‘ 30/~
A quiet and humble account of the work of an heroic
young woman who has given herself completely =nd for
1life to God's dispossessed in Korea,

RELIGIOUS LIFE

THE RELIGIOUS LIFE: Sister Edna Mary DSS.CSA. Penguin.
6/~

The early death of Sister Edna Mary last year was a
great loss tothe Church of England. In this her last
book, she gives us an outline history of the develop~
ment of the Religious Life through the centuries, and a
valuable discussion of its meaning and purpose today.
Much the best book so far by an Anglican available on
the subject, i

CHRISTIAN EDUCATION ETC.

VISION AND TACTICS: TOWARDS AN ADULT CHURCH:
Gabriel Moran. Burns & QOates, 18/~

A most refreshing new lock at the méaning and pur-
pose of christian education.
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THE FELLOWSHIP OF THE LOVE OF GOD

RAI .P&
Mrs Kathleen Hope, Edinburgh

We welcome as new members -
Miss M.F. Baillie, All Hallows Hospital, Ditchingham,
Bungay, Suffolk.
The Reverend and Mrs J.G. Brunskill, Oare Rectory,
Brendon, Somerset.
Miss Mary Harpur, 22, Summer Place, London, S.W.7.

Changes of Address

The Reverend Richard Podger, 33 Tintagel Rd. Orpington
Kent BR5 4LG.,

Miss D.Thomson, At Byethormne, Abbotsford Rd. Galashiels

Miss Sylvia Warnes, 3 Busbridge House, North St. Poplar,
London, E.14,

Please note that Mrs. Lethbridge, the F.L.G.Secretary
now lives at 32 ARTERBERRY RD. WIMBLEDON, LONDON,SW 20.

Please continue to send F.L.G. subscriptions direct
to Mrs Lethbridge.

FRIENDS OF FAIRACRES

R.I.P.
Mrs Mar jorie Gibbs, Oxford.

We welcome as new members

Mrs.R.Clifford, President's House, Selly Oak Colleges,
Birmingham,

The Reverend B.J.Doolan, Green Close, 23 Southern Lane

New Milton, Hants BH25 7JA.

Mrs.G.F.Seddon, Brattlery House, Brattlery, Nr. Lincoln

The Reverend F.H.Smith, The Vicarage Ludham, Gt.Yarmouth.

Mrs. Eileen Toll, 73 Martin's Turn, Gatebridge, Hemel
Hempstead, Herts.
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- COMPANIONS

We welcome a new Companion
Mary Ann Ferrier (Mrs) 7 Darwin Lane, Remuera Aukland 5
New Zealand,

Change of Address
Dr. “Khuri Otaqui. P.O. Box 19082. Jerusalem. Israel.

OBLATES -

R.I.P.
Florence Lingham.

F,L.G. RETREAT

The retreat will be held at St. Helena's Retreat
House, Ealing. October 6th -~ 10th,

Conductor -~ The Reverend K.G. Symcox, the Warden
of U.S.P.G. Fellowship.

Please send your names as soon as possible to the
F.L.G. Secretary - Mrs Lethbridge at her new address.
Companions or Oblates are welcomed,

Old Nylon Stockings

The garden Sisters are grateful to all who answered
this request and now have an ample supply.

S.L.G. PRESS

The Press can supply Easter Cards and Notelets -
Cards from 6d =~ 11d each A o
Notelets 6 for 4/- (two each of three designs)
Christmas cards and notelets and other cards also
available.

Please apply to Sister Marjorie at Fairacres.
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