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COMMUNITY NOTES

For the sake of accuracy, a digital quartz clock occupies a central
position in our home at Fairacres; but the venerable chiming clock
which has for many years been the official community timepiece
still stands there too. In delicate health, it is maintained by the
skilled services of a community friend; and although it manages
to sound only three of the four quarters each hour and has
quite frequently to be checked by its precise neighbour, it gives
a different perspective on time from the peremptory minute-
after-minute statements of the latter which emphasize the
inexorable loss of the past as the future comes upon us.

With Advent the Church’s year begins again; and although we
know the course it will take—we can, as it were, see the entire
clock face wherever the hands are pointing at any given minute—
there remains always the element of mystery, an unkown some-
thing beyond our control and prediction expressed liturgically
in the beautiful Advent responsory: ‘I look from afar and
behold I see the power of God coming, and a cloud covering all
the land. Go ye out to meet him and say: tell us if thou art he
that shall reign over God’s people Israel .. ..’

Waiting, watching and hoping are all key themes for the Advent
season, and they can shape our attitude to life as a whole,
beyond the immediate preparation for Christmas. Because
modern technology and the amazing recent developments of
science indicate the possibility of our advancing indefinitely in
understanding and control of life and environment, we risk
losing that capacity to expect the unexpected which charac-
terizes the humility essential for being fully human.

At the end of a fascinating book, Programs of the Brain, based
on his 1975—7 Gifford Lectures, Professor J. Z. Young writes:

As signals pass, by as yet unknown means, between the heads of some

future historians and then to their computers and back again, perhaps a

new form of laughter will also echo through the system, as the inform-

tion comes up that in 1978 the best way the ancients had to describe
these processes was to call them Programs of the Brain.

But such harsh, mechanical, mocking laughter is very different
from that associated with divine doings: ‘And Sarah said, God
hath made me to laugh, so that all that hear will laugh with me.
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And she said, Who would have said unto Abraham, that Sarah
should have given children suck? for I have born him a son in
his old age.’ (Gen. 21 : 6, 7.) Perhaps the wonders of embryology,
mentioned later in this Chronicle, make Isaac’s birth seem less
amazing to us than it did to the teller of that story: but it is
imperative to recognize and retain our human ignorance and
powerlessness if we are truly to appreciate the dignity bestowed
upon us by God’s love and grace. That too, in others and in our-
selves, we ignore at our peril.

In the same book Professor Young writes: ‘We shall not go
far wrong if we keep respect for life as the central criterion by
which every man’s life can be judged.” Since 1978, the date of
publication, respect for life has diminished appallingly;and more
urgently than ever we need to affirm the Christmas message that
human life is part of God’s eternal life and that we can be fully
alive in time only if we are conscious of his dimension penetra-
ting, surrounding and transcending it, while being ready to
accept the unforeseeable consequences of that truth.

During Advent we wait and watch and hope for what has
already happened, appeared and been realized in the historical
birth of Jesus Christ. But if we can enlarge our awareness we
can become alert to what is continually new and surprising.
Something of what that entails is described by Andrew Harvey
in A Journey in Ladakh when he gives an account of a Buddhist
ceremony he attended:

I began to experience a little of what it might be like to live all one’s

life as a meditation, to feel every action spacious and delightful, every

gesture part of a prayer that had no beginning and no end, that was

older and fresher than any ritual, however elaborate and beautiful . . . .
By contrast, because I am habitually anxious I tend to arrive
early for trains and appointments, and my ‘waiting’ is fraught
with frustration and impatience. If I were more able to live
light-heartedly and peacefully in the present moment (which,I
maintain, includes awareness of the one before and the one
after, as is permitted by an old-fashioned clockface) perhaps
there would be more of preparation in the truest, deepest sense.
Not just trying-to-get-things-done-before-Christmas, but quietly
watching as one does for the dawn: including notice of the
streaks of light appearing in the sky and the first squawks of early
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birds. Habitual watchers are alert to the surprising delights of
life: situations and people—even ourselves—change for the
better against all expectation; and it is important to register and
be grateful that these things happen and may do so again. This
relates to hope, which is surely something more than trusting all
will be well, that things will turn out all right. For believing in
the Gospel means putting one’s whole trust in a Person rather
than merely assenting to credal statements.

The Oblates’ Chapter took place in July and involved the nun
as well as the oblate members of the Community. It was an
important event and we are all grateful for the address given by
Canon Allchin which expanded our understanding of the contri-
bution to be made by the Community in general, and its Oblates
in particular, to the world and Church of today. At the end of
the year, Sister Susan will replace Sister Isabel Mary as Oblate
Guardian: Sister Mary Joseph will continue as the Assistant
Guardian. In January Sister Edmée will return to Fairacres,
and Sister Jane Frances will become Senior Sister at Boxmoor.

Many of you know already that Mother Mary Clare suffered a
slight stroke at the beginning of August. We are all grateful for
the care and concern shown by so many community friends,
and are glad to say that she is making progress back to
normality, though it is inevitably slow. She was able to take
part in the Priest Associates’ Day on 12 July—a very happy
occasion for us when we had fine weather for a large gathering
of families who came for part or all of the day, and enjoyed
meeting each other as well as us.

Sister Shirley Clare of Gethsemane has been elected to make
her Profession in Life Vows and the Bishop of Oxford will be
with us to receive these on 29 January. We ask your prayers for
Barbara, Astrid and Doreen who hope to join the Novitiate in
the course of the next few months, and for Daniela who has
come from Korea to spend three months with us, discovering
something of the contemplative life. Her visit, so unexpected
and surprising, is certainly giving a great deal to us.

So, we wish you every blessing for Christmas and 1986 and
pray for the world: ‘Even so, come, Lord Jesus—in your own
time and on your own terms.’

MOTHER SLG



GOLDEN JUBILEE at BURWASH, 12 June 1985

On 11 June 1935 Bishop George Bell of Chichester dedicated
the house and chapel of the Convent of St Mary of Nazareth here
at Burwash. He opened his address at the Eucharist with these
words: ‘The dedication of this house and chapel is an event of
great importance in the life of the Church, and especially in the
life of the Community of the Sisters of the Love of God at
Oxford, Boxmoor, and here at Burwash. It represents a further
expansion of your ministry of adoration, reparation, and inter-
cession. It is also an important moment in the spiritual life of
the Diocese of Chichester, which receives you and harbours you
and welcomes you into its life.” This welcome by the Bishop,
and the profound understanding of our life his subsequent
words showed, reflected the transformation that had begun to
take place i attitudes to the Contemplative Religious Life
since its re-establishment in the Anglican Church at the turn of
the century.

The actual jubilee was celebrated fifty years and a day after-
wards, in order to keep the Feast of St Barnabas on 11 June. To
mark the occasion about forty friends of the house and of the
Community were invited to share in a midday Eucharist of
thanksgiving on Wednesday 12 June, Bishop Eric Kemp of
Chichester being the president of the concelebration.
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The day before three Sisters from the Convent of St Mary
and the Angels, Boxmoor, arrived in time to join the eight Sisters
resident in the house for the first Vespers of the Feast of the
Dedication at 5.30 p.m. It was a stormy night with wind and
rain to greet us as we gathered together in chapel at 2.00 a.m. to
recite the Night Office for the Feast; the hour at which prayer
had been faithfully offered in the house for fifty years.
Remembering this, we gave thanks and rejoiced that we were
privileged to continue that prayer and praise night after night as
watchmen on the walls of Jerusalem. Then it was back to bed
until 5.30 a.m. when we continued our normal time-table, with
time for prayer in the cell until we came together in chapel at
7.15 am. for the morning Office of Lauds. This was followed
by breakfast and then work in preparation for the celebration.

Mother Jane arrived with two Sisters ffom Bede House at
10.30 a.m., followed shortly by our Warden, Canon Donald
Allchin. A policeman from the village next appeared, in a police
car, and supervised the car parking arrangements for the
subsequent arrivals, managing to find parking space for most of
the cars in the drive. Next came the community car from
Fairacres with four Sisters, including Mother Mary Clare, who
had been Prioress at Burwash when she was elected as Mother
in 1953. Four other former Prioresses were among the SLG
visitors, Sister Jocelyn Mary, Sister Mary Magdalene, Sister Sheila
Margaret and Sister Jane Frances.

Soon the visitors began to arrive in number. About twenty
extra chairs had been placed in the centre of choir and the
remainder of the congregation were in the visitors’ chapel.
The Sisters filled the choir stalls, and a second row were
‘installed’ on the north side between the front row of stalls and
the french window. The community history records that on the
occasion of the original Dedication the chapel was likewise full
to overflowing, ‘the visitors filling the centre and the nuns
finding places where they could, Sister Rachel sitting on the
steps of the Superior’s stall and preventing [sic] psalms and
hymns from there. (She was 5" 9".)" We were glad to have with
us Mother Rachel OSEH and Mother Raphael Mary SsMm, and also
Ron and Joyce who have shared the life of the house from the
gardener’s lodge for over thirty years.
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At 12 o’clock the Bishop, his chaplain and Fr Donald processed
into the chapel for the Eucharist and took their seats behind the
altar. Fr John Hampton, our resident chaplain, acted as thurifer
and master of ceremonies, while Fr John and Fr Brian CSWG
from Hove joined in the concelebration. The Dedication Mass
was sung by the Sisters to the plainsong setting, a truly joyful
offering of praise and thanksgiving. It was an awesome occasion,
both in its Godward aspect and in the koinonia of all who came
to rejoice with us, and on whose prayer and fellowship we
depend. The Bishop in his address directed our thoughts to the
wider fellowship of the saints, particularly those whom we
remember in June. Having spoken of three New Testament saints
and of three early Christian teachers, and of St Columba and, of
course, St Richard of Chichester, he gave an account of the
modern African martyrs of Uganda. These young members
of the royal household were called upon to identify themselves
as Christians when the persecution began with the summons,
‘Let those who pray stand forth!”—words which are a challenge
and encouragement to us all. Remembering those who pray, we
were very conscious of our fellowship with all those who, in his
phrase, ‘live in the nearer presence of God’ and with our own
departed Sisters whose bodies lie buried in the churchyard at
Burwash, about each of whom we have such particular memories.
Sister Norah, for example, who died the most recently, was one
of the ‘foundation Sisters’ here. The community history records
how fifty years ago, in the first days here, when the Aga had
not yet been installed, with great determination and perseverance
she cooked everything in a tall ‘steamer’ perched on top of a
primus which was continually going wrong.

After the Eucharist, refreshments were available in the hall
and common room. The fickle June weather did just hold fine
so that people were able to overflow out on to the terrace lawn
and enjoy a little of the garden and the wide views across the
fields.

When the visitors had left in the afternoon, we said the Office
of None and then the extended SLG community had tea
together, at which Mother Jane presided at the cutting of a very
handsome golden cake made especially for us by Audrey
Aitken. Further reminiscences were exchanged and then the
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Sisters from Fairacres and Bede House had to return. Those
from Boxmoor were able to stay with us untl the following
morning.

To end where we began in 1935, with some words from an
address given by Fr Lucius Cary SSJE in the newly dedicated
chapel on Sunday, 23 June:

Let us learn fresh clarity of vision—to find God everywhere and his veiled
presence in everything. In all the beauty of the home that has been
given to us; the freshness and quietness of the country; the loveliness
of the surroundings; the stillness; all these are opportunities for realiz-
ing with fresh vividness the Presence of God in all things; the eloquence
of the Eternal Word, which speaks with a thousand voices to our hearts
in the silence of the night and throughout the day, and fills our life
with joy.

... If God who is so closely hidden, yet so near and waiting to be
revealed, deals with us as He does through things external; then on our
side things external will be the means of our approach to Him; and the
daily life is full of the adorable presence of God, and all the things you
do and handle, and all the things that lie around you in your common
life, are made to you as sacred implements of Divine Service; manifesta-
tions of the Divine Presence; opportunities of self-oblation, of service to
Our Lord Himself.

Pray for the Sisters of the Love of God at Burwash as we
continue to enter into our inheritance, and to serve God at this
Convent of St Mary of Nazareth today—when all that can be
shaken is being shaken, that the unshakeable may remain.

SISTER RACHEL MARY SLG



A PSALM OF GOD’S PRESENCE

Homily given at the Profession in Life Vows of
Sister Jane Antony of the Descent into Hell SLG, 21 June 1985

THE BISHOP OF OXFORD

I have always thought that one of the most delightful monastic
occupations must have been the adornment of those wonderful
capital letters which one sees at the beginning of the Psalms in
the old manuscripts. I have the impression that no one at
Fairacres is able to occupy herself in such a time-consuming art,
but one could have fun in thinking of up-to-date illustrations to
accompany those great big capital letters.

More seriously, the thought of those letters prompted the
remembrance of how many generations have loved and pondered
the Psalms: to how many, both Jews and Christians, they have
spoken of God, and also spoken for them to God. We all have
our favourites, perhaps across such a wide range that we should
be hard put to it to choose our ‘top ten’. And, however often
we have to read or recite them, boredom never sets in with
these particular ones, but we hail them with joy as the calendar
brings them round again. At least, that is how I feel about Psalm
139, if I may be allowed it in the Prayer Book version—and if a
secular priest finds such wonderful richness in it, I can imagine
how much more this should be true for a contemplative.

The speaker on this occasion is not part of a jubilant crowd
going up to Jerusalem, or making the walls of the Temple re-
echo with praise. He, or she, is alone with God, alone whether
by day or night, alone with both the comfort and the awe of
that relationship, alone with the thought of life’s beginning and
its ending, alone—and yet, not alone because of the loving
omnipresence of the One who is being addressed. For in him we
live and move and have our being.

O Lord, thou hast searched me out, and known me: thou
knowest my down-sitting, and mine up-rising; thou under-
standest my thoughts long before.

Thou art about my path, and about my bed: and spiest out
all my ways.



For lo, there is not a word in my tongue: but thou, O Lord,
knowest it altogether.

Thou hast fashioned me bebind and before: and laid thine
band upon me.

Such knowledge is too wonderful and excellent for me: I
cannot attain unto it.

Whither shall I go then from thy Spirit: or whither shall I
go then from thy presence?

If I climb up into beaven, thou art there: if I go down to
hell, thou art there also.

If I take the wings of the morning: and remain in the utter-
most parts of the sea;

Even there also shall thy hand lead me: and thy right hand
shall hold me.

If I say, Peradventure the darkmess shall cover me: then
shall my night be turned to day.

Yea, the darkness is no darkness with thee, but the night is
as clear as the day: darkness and light to thee are both alike.

The thought that God is not only with us in our religious
moments, in our holy places, in the times when we are trying
hardest to be good, is of course no news to someone vowed to
the religious life. Yet it can be a frightening thought to our
sinful human nature, were it not shot through with the sense
that this power which surrounds us at every minute is a sus-
taining as well as a creating power. The watch of our God over
us, as Psalm 121 also declares, is not simply for inquisition, but for
protection. ‘How dear are thy counsels unto me, O God: O how
great is the sum of them! If I tell them, they are more in number
than the sand: when I wake up I am present with thee.” When I
wake up, and think with dismay that I have to get up, when I
wonder how I am going to get through this day with all its
problems and obstacles to be surmounted, then, ‘I am present
with thee’. ‘Why were you afraid, O you of little faith?’

And then, as so often happens in the Psalms, we pass suddenly
from a moment of exteme beauty to a rather nasty little snarl:
‘Wilt thou not slay the wicked, O God, . . .": the world really is
disgusting, God, and people, apart from you and me, behave
quite disgracefully. Let’s deal with them, shall we? Perhaps it is
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reassuring to find how, in the oldest spiritual meditations that
we have, the old Adam, or the old Eve, is never far away. Our
religion does not render us immune to the most basic of human
faults, and anger, jealousy, self-pity, vindictiveness come creeping
into our prayers, till we have to remember that it is not possible
to pray like that and finish up ‘through Jesus Christ our Lord’.
So it is ‘back to the drawing-board’, with humility and realism,
and, I hope, a touch of humour at our own expense, and a last
word to God before we get up and go about our daily business,
because, after all, he knows quite well what this devout person
can be like: “Try me, O God, and seek the ground of my heart:
prove me, and examine my thoughts. Look well if there be any
way of wickedness in me: and lead me in the way everlasting.’

My Sisters, we use this Psalm not as Jews but as Christians.
We use it in the light of Christ and with the help of the Holy
Spirit. We use it in the company of our Lady and all the saints.
We use it with our fellow-members of our own Community and
and of the whole Church. And having the Psalms in common
means that we have an experience to share, which is a joyful
thing. We do not draw near to the Glory as individuals, but in
company with all those others to whom and for whom the
Psalms have spoken; just as you, my Sister, making your Profes-
sion today are sharing that experience with your Sisters who
have done it before you, and who know both the struggles and
the peace which it involves.

Yet perhaps we may leave a last word for Psalm 139 to say to
each one of us: namely, a prayer that it should keep us for ever
from the over-familiarizing or trivializing of our relationship
with God. We live in a sodety strongly biased towards the over-
familiar and the trivial, and it is easy for the Church too to be
infected by this disease and to lose her sense of the mysterium
tremendum. Butif a contemplative community will not bring us
back to it, who will? Therefore I pray that the old words may
speak to you and for you, no less than they did to the Psalmist
long ago, and still more—because of our Lord Jesus Christ.

Whither shall I go then from thy Spirit: or whither shall I
go then from thy presence? If I climb up into beaven, thou
art there: if I go down to bell, thou art there also.
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THE WARNOCK REPORT
A talk given at Fairacres on 16 October 1985

JEAN WALKER

SOME FOUR YEARS after the first successful birth in Great Britain
following im wvitro fertilization, the Warnock Committee of
Inquiry was set up by the Government in the summer of 1982.
Guidance was required from some competent body as to what
might or could be done about problems arising from the new
scientific discoveries. So sixteen of us were appointed, nine
men and seven women, from various professions and with
expertise in all the relevant fields, especially the medical field,
with the following brief: ‘to consider recent and potential
developments in medicine and science related to human fertili-
zation and embryology; to consider what policies and safe-guards
should be applied, including consideration of the social, ethical
and legal implications of these developments; and to make
recommendations’.

I had no idea about this when, one afternoon, I was working
in my beloved garden under the cathedral wall at Ely and
received a message to say that the Minister of Health would be
phoning me at half-past-four. I thought it must be about my
pension—instead of which I found myself being asked to take
part in an inquiry into human fertilization and embryology! As
my own expertise, for what it is worth, is in adolescent
psychiatric disorders, it was not immediately obvious to me
why. However, I felt a little better when I had heard the terms
of reference and learned that I, as a social worker, could be
expected to help on the social side, and as a magistrate on the
legal side, and perhaps, as a Bishop’s wife, would have some-
thing to contribute on the ethical side too. Then there flashed
into my mind a quotation that had been presented to me for
discussion on a Cambridge University entrance examination
paper many years ago: ‘It is high time the amateur equipped
himself to save the world from the specialist.” So I agreed
to join the Committee, and had in consequence two years of
activity which was on the whole very interesting indeed, as well
as being alarming, frustrating, stimulating and anxiety-making.
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We met, to begin with, once a month for a day in London
and then we had visits to the out-lying parts of the British Isles
(Belfast, Cardiff, Edinburgh) and also had two or three week-
ends in London. We took written evidence from between four
and five hundred different organizations, all universities and
medical schools, all the Churches and many women’s organiza-
tions from the Mothers’ Union and the W1 to the Lesbian Group,
which made for a considerable pile of reading matter. We inter-
viewed about thirty people, leaders of various kinds—of the
BMA, of the College of Obstetricians, the Chief Rabbi, a leading
Jesuit and various people with social, moral or theological
concerns. Some of us who went abroad on other business took
the opportunity to sound out opinion while we were there, in
Australia and the United States for instance. One of our chief
difficulties was that this is a very rapidly changing field: when
we began our work there was no possibility of an embryo being
frozen, but by the time we had finished a baby had been born
from a frozen embryo. And things are still changing very rapidly.
At the end of two years we produced the Warnock Report
which amounts to 94 pages and 63 recommendations, costs
£6.00 and, I think, is eminently readable.

I would myself make two comments on the Report: I think
we erred on the side of giving too much weight to the wishes of
the mother and insufficient consideration to the needs of the
child. And it is my personal view that we rather evaded the
ethical issue and took refuge in the fact of living in a pluralist
society.

Infertility

We began by looking at infertility and asking what is the extent
of the problem. All the figures presented assured us that ten
percent of women of child-bearing age go to doctors within
five to eight years after marriage and say that they have not
been able to conceive a child. That is quite a high proportion,
bearing in mind that infertility is a tragedy for couples who had
hoped to have children and are told that in no way is this
possible—it causes despair, depression, sometimes attempted
suicide, marital disorder and a great deal of sadness. In the old
days, this problem would be solved by adoption, but since we
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have allowed abortion and the pill there is no longer a pool of
healthy white babies to be adopted. That source of help has
dried up. The other thing which you might have done twenty or
thirty years ago is gradually to have come to accept the fact
that you would not have a child: you would sublimate, you
would run a creche, you would have lots of godchildren, or be
a sort of universal aunt to a lot of other children, and deal with
the problem in that way. But now possibilities of help are
dangled in front of people, the hope of a child is kept alive for
longer than is itself perhaps helpful.

We do not know whether it is a bigger problem now than it
was because we have no previous records or figures about
infertility: if there is no remedy you do not go for help, you
adjust to the situation. But we can probably surmise that we are
doing a little bit in our society to aggravate the problem; I fear
that continual use of the pill for twenty years, from the age of,
say, fifteen to thirty-five, may affect fertility as could abortion
and venereal disease. However, infertility is clearly a tragic
problem and one which we felt merited help.

Test-tube Babies

Fertilization iz vitro is a solution for the woman with one condi-
ton of infertility only. It does notsolve every problem. A doctor
and a scientist, Patrick Steptoe and Edwards, two Englishmen,
had been working on this question for ten whole years and in
1978 they ‘broke the sound barrier’, as it were, and produced a
baby, Louise Brown, that had been fertilized in a test-tube
outside the womb, the zygote being replaced in the womb and
then allowed to develop quite normally. Louise is seven, and she
now has had a baby brother produced in the same way, and the
family is now complete. Obviously that brought great happiness
to the parents. The procedure is not terribly complicated; we
went to see Bourne Hall which is the biggest clinic which deals
with this sort of thing in England, and probably in Europe.
About 400 test-tube babies have now been born in this country
and there are about 1,000 in the world all together. Among
these there has only been one slight abnormality, a much lower
percentage than in normal pregnancy.

There are, however, some practical points to bear in mind.
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Firstly, this treatment is only suitable for those who have
blocked Fallopian tubes and are otherwise perfectly normal
gynaecologically. In practice, this has already meant that a
high proportion of those who hoped to be able to benefit from
this treatment, which is now available on the National Health
Service, have proved to be unsuitable and have had to be sent
away disappointed. Their hopes are raised, they may have
waited a long time for a consultation, and when they are turned
away there are few counselling services to help them. Secondly,
even among those for whom this treatment is appropriate the
success rate is small, thirty to thirty-five percent, even with the
replacement in the womb of three embryos (the optimum
number). Thirty percent sounds good, until you look at the
other side and realize that for every one hundred patients,
seventy come away disappointed. It is doubtful if any other
procedure with so small a success rate would be allowed the use
of public funds on a large scale. It means that, let us say, for every
test-tube baby we could be employing a chiropodist to look
after the feet of 600 elderly ladies for a year. I think it is
important that people are informed about the size of the
success rate, and are enabled to set that against the drama and
excitement. Where are our priorities? That is a moral problem.
Even more difficult, to whom should these facilities be avail-
able? Those who come forward may be married, or living
together, or single women, or lesbians. What should we do? In
normal life there is never any question of suitability for parent-
hood: any woman who wants to can get herself pregnant in the
ordinary way, and nobody will tell her that she is not suitable to
be a mother. On the other hand, if society is investing money,
skill, expertise, limited clinical resources, does society have a
respon51b111ty to see that the result of this treatment, the child,
will be brought up in an environment which will give him or
her the best possible chance of becoming a mature responsible
citizen? That is a real dilemma, and you have probably seen
cases in the newspaper which raise this issue. There is also the
‘Right to Have a Child Campaign’ led by one or two groups
who are taking this matter to the European Convention, saying
that it is laid down that everyone has the ‘right to found a family’.
It is difficult to lay down conditions when one is dealing with
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all the variations of human behaviour. We have said that the
doctor must make the decisions when it is clearly on medical
grounds, but that he should also have the benefit of an assess-
ment from a social worker, health visitor or child psychiatrist
(whatever is the appropriate agency in the circumstances) if
there are social factors involved. And that in that case it should
be a team decision. I feel very strongly on this matter, but itis a
difficult one.

Those, essentially, are practical problems connected with the
test-tube baby issue. The only big ethical problem, and it is a
quite insoluble one, is that for the first time, procreation and
love-making have been separated. What are we doing thereby, if
anything? We are obviously doing something different, but what
effect, if any, will it have? I do not think we can answer that,
except to note that these babies are extremely wanted and very
much loved.

Spare’ Embryos
This is 2 much more searching problem. It is complicated, but I
will put it as clearly as I can. ‘Spare’ embryos arise in two
different ways: women seeking to have a test-tube baby are now
given a drug which makes them produce several eggs, say nine,
on one occasion, of which all are fertilized with the husband’s
sperm and then three are replaced in the womb. The rest are
frozen and may be used when the couple want to add to their
family, but there may also be some ‘spare’ when the family is
complete. What should be done with them? The second way is,
I think, even more unethical: 2 woman going into hospital for
sterilization, or some other gynaecological operation, may be
asked, ‘Can we super-ovulate you so that you will produce eggs
which can then be fertilized and used for research?’ These are
what are known as ‘deliberately created’ embryos. In a way it is
bringing into being a form of potential life to be used for
research and then destroyed; to me this is completely unethical.
There are three options as to what can be done with ‘spare’
embryos: we can let them die, we can use them for research, or
we can donate them. The research is eminently desirable and
falls into four main categories. Scientists want to do as much as
possible to learn about congenital disorders with a view to finally
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eradicating such things as spina bifida, cystic fibrosis, muscular
dystrophy, Down’s Syndrome—all these things that we know are
inherited. A great deal of work has been done already, and in
fact very recently I have seen in the paper that researchers are
beginning to discover the genes and the chromozones responsible
for both cystic fibrosis and muscular dystrophy—this is exciting
and has been done in the normal course of things, not through
the use of ‘spare’ embryos. Anything we can do to reduce
congenital disorders of a serious nature is beneficial. The second
area of research is into the whole process of conception. We
know so little about, for instance, why so many foetuses are
aborted anyway in the first month. About three-quarters are
lost naturally, and we do not know why. Thirdly, researchers
want to discover the perfect contraceptive that will be suitable
for the first, second, and third worlds, suitable for any climate
and any degree of sophistication. If, as some people believe,
over-population is the problem of the twenty-first century, any
research that contributes to effective birth control will be of
benefit to mankind. Finally, drug-testing: scientists want to test
out new drugs on spare embryos to prevent such things as the
thalidomide tragedy happening in the future. These are all
eminently worthwhile objects, but what are we doing by using
embryos for research? This is the topic which divided the
Committee more than anything else. We took a wide variety of
theological opinions, and the sad thing was that they did not all
agree. So we had a long battle without as much consistent help
as we would have liked in tackling this dilemma.

We began by looking at the question, ‘When does life begin?’
because, on the basic Kantian principle, once life has begun we
should not use it as a means to an end. But then the scientists
argued: ‘We cannot talk of life beginning at conception because
the sperm and the egg both move before they come together,
therefore they are “alive”; therefore, life cannot begin at
conception; therefore, life 1s a continuum. We do not know
when it begins, we do not know when it ends. Therefore, we
should not ask when life begins, we should ask instead at what
stage in its development we should afford protection to the
embryo.” So that became the question to which we addressed
ourselves.
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The divisions in the Committee are reflected in the final
Report where conflicting opinions on this issue are set down in
a majority report and two minority reports. The majority report,
which represents a majority of only one, expresses the view that
fourteen days after conception is the moment when we should
regard the embryo as likely to grow into a person and therefore
having a decisive claim upon our protection. There is a certain
arbitrariness about choosing the fourteenth day but it is
significant for at least two reasons: the fourteenth day after
fertilization is the last moment at which the embryo can cleave
to the wall of the uterus and thus develop into a foetus; it is
also the last moment when it can either be a twin or one
individual. Therefore research on embyos is permissible up to
the fourteenth day, but not afterwards.

The remaining seven of us divided into two: two people said
that they thought research on ‘spare’ embryos that happened to
be spare as the result of another technique was justifiable, but it
was wholly unethical deliberately to create embryos for research;
and three of us said that we do not agree with any research at
all on ‘spare’ embryos because the ‘spare’ embryo is a potential
human being even from conception. We felt that there is a
sacredness about human life that must not be tampered with,
for any cause whatever. We also felt very worried about the
choice of the fourteenth day, lest this prove to be the beginning
of a slippery slope, and next year it would be twenty-one days.
We seriously doubted that the scientist whose experiment was
due to come out on the fifteenth day would give in and destroy
it. And we felt that there were other means of doing this very
valuable human research without the use of ‘spare’ embryos. So
three of us signed that report.

I find it significant and very interesting that Enoch Powell’s
rather crude bill supporting the view of this minority report
went through the House of Commons on its second reading
with a majority of 256 to 63. I was present and there was
enormous attendance on a Friday. It was talked out on its third
reading, but it did show the Government how strong f€eling is in
the country on this. We also learned that it was the bill that had
more petitions than any other bill that has ever been put before
Parliament: over two million signatures were collected, which
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shows that public opinion can rally itself and achieve something
that is very worthwhile. So, that is the present situation and we
do not know which way the Government is going to turn.

What of the future possibilities? In a way Pandora’s box has
been opened, for the following reasons. Cloning, that is making
two identical human beings, is something that could now be
done. There is nothing to stop us cloning human beings in the
same way as they clone animals. That is, I think, a possibility.
Sex selection, on the other hand, is a probability: by the end of
this century you are likely to be able to purchase a do-it-yourself
kit to establish what sex of embryo you happen to be carrying.
This could be useful medically if you have an inherited genetic
disorder and are carrying a boy with muscular distrophy or
haemophilia. If you can know this early on, then you can
have the choice about whether or not to abort. On the other
hand, if you have it there is nothing to stop you using this sort
of technique for social ends—I don’t want girls, I only want
boys, I'll abort the girls. Trans-species fertilization is also a
possibility and there is nothing to stop it at present. In the
animal world we have done it with sheep and goats and have a
‘shoat’. Well, is that what we want? Is that furthering know-
ledge? To what end? What the scientists would like to do
ultimately is to produce a whole person outside the womb,
ectogenesis, and that is what they are working on now. So far
they can only keep the embryo alive for fourteen days (it is
very interesting that fourteen days occurs in this context too).
Another technique that they are hoping, trying, to develop is
tissue-culture. In so far as when we are grown up we may need a
liver or a kidney replacement, rather than have somebody else’s,
with the accompanying danger of rejection, wouldn’t it be a
good idea if we could use one we had made for ourselves? It
sounds rather bizarre, but we already do it with skin so these
things are possible. And the last thing is the thing we are afraid
of, namely genetic manipulation, what Hitler was trying to do.
If we can breed out certain genes which cause bad diseases we
can apply the same principles in order to breed the ideal human
being, or someone’s idea of the perfect human type, bright
Aryans, or whatever it is.
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AID (Artificial Insemination by Donor)

In thirty to thirty-five percent of cases of infertility the
problem is in the man,so AID may provide a solution. AID has
been practised in this country for about forty years, perhaps a
bit longer, but nobody talks much about it, and it is interesting
that although it occupied a great deal of our time there has been
very little discussion about it in the newspapers. The history of
AID is also interesting in that it shows how our attitudes and
public opinion have changed: in 1948 the Archbishop of
Canterbury set up a commission to look into the question of
AID and the members concluded that it should be a criminal
offence; in 1960 the Feversham Committee said that it was an
unacceptable and undesirable practice; in 1968 the Peel
Committee was set up and said that AID should be available on
medical grounds; and in 1972 it was decided that it should be
available on the National Health Service. So in the space of
thirty years, from being regarded as a criminal act,it has come
to be available on the National Health Service; perhaps we can
expect a similar change in public opinion with regard to
surrogacy.

The arguments against AID primarily arose because it
involved masturbation on the part of the donors. Secondly,
people confused it with adultery, but though it is a third party
entry into the marriage, it is not like adultery, in that there is
consent on both sides, and there is no physical contact. There
was also fear of incest,for if you did not know who the father
was it might be possible for the step-siblings to marry. It is
claimed by some that incest does not produce such serious
catastrophes as we originally thought, but I do not think we
really know enough about it yet.

As a Committee we felt that AID is obviously a help to quite
a lot of people and should be available to those who want to take
advantage of it; but it should be regularized and organizedin a
more satisfactory way. We said that there must be proper clinical
facilities and we recommended a national sperm bank so that it
would be available centrally and not only in certain areas as at
present. We also said that all donors must be properly screened
and counselled so that they know what they are doing, and that
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they should be paid expenses only and must be limited to ten
donations. They will have to remain anonymous because people
do not want to make themselves liable to the rights and respon-
sibilities which could be pressed if their names were disclosed.

For the child we have recommended that he or she should
be made legitimate. At the moment, if the birth certificate is
completed truthfully with the words ‘father unknown’ the child
is deemed illegitimate; if, on the other hand, the husband puts
his own name he makes the child legitimate but at the cost of
committing perjury. It is a ‘no win’ situation. The Law Society
have been campaigning for a long time for AID children to be
made legitimate, even if it means a separate columnin the birth
certificate headed ‘by donation’, or something like that. We also
recommended that there should be as much openness as possible
with the child. Imagine how devastating it would be for a teenage
boy who has upset his father to be told, when they have a row,
‘Get out of my house, you are not my child anyway!’ At the
moment there is great secrecy about it, largely because the men
have confused infertility with impotency, which is entirely
different.

We then looked into the subject of profiles and thought
that the American system, whereby the mother can go to the
sperm bank and specify the characteristics which she wants her
child to inherit, is not to be encouraged, for two reasons: firstly,
we do not know enough about the inheritance of physical
characteristics; secondly, if a mother only wants a child to be
such and such, she is not really wanting the child in and for him-
self, and she might even reject a child who disappoints her. We
did, however, feel that it would be helpful if the child could
have some basic information about his father, and maybe, as with
adopted children now, on reaching the age of eighteen could go
to, let us say, Somerset House and get a very brief profile of his
father. He should not be identifiable so it could only include,
perhaps, occupation, physical characteristics and genetic history,
if he had had diabetes or something like that. Of the adopted
children who have been allowed to do this in the last ten years,
in practice very few have taken up the option, but the ones who
have, have done so ardently. It may be that it would be the
same in the case of AID children. How importantis itthat we do
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know our origins? How important are our roots? This is debate-
able. The whole question about AID is that we are now
producing perhaps quite a large number of children who come
into the world with no way of knowing who their father is. Do
they automatically assume that their adopted father is their
father, and therefore it is not a problem? Or, if they know that
they are AID children, which we think is preferable, will they
then have a continuing quest for their real father?

Surrogacy

Surrogacy can be defined as one woman bearing a child for
another, with the intention of handing it over at birth. We were
all against commercial surrogacy, and fourteen of us were
against any form of surrogacy, but we found it very difficult to
give convincing ethical reasons for this. I think it was largely a
gut reaction against the notion of carrying a child for nine
months and then handing it over, as if it were a parcel. However,
there are certain situations where surrogacy is the only answer,
and in this way a small group of people can have a child who
would not otherwise be able to do so. It can meet the needs of
certain groups. You could make use of it on social grounds: if
you were an opera singer or a dancer and did not want to carry
a baby you could try to find a surrogate. But there are also
people who can be helped in this way on medical grounds, those
who can produce an egg but cannot carry a baby to term, who
have repeated miscarriages. In such a case the woman would
produce an egg which would be fertilized by the husband’s
sperm and then placed in the womb of the surrogate mother,
and the baby would then be a hundred percent the commissioning
couple’s. The more likely case is where the mother has had a
hysterectomy or has no eggs so the only chance of the couple
having a baby that is partly their own is for the husband’s sperm
to fertilize the surrogate (either directly or by AID) and then
the baby would be, genetically, fifty percent the commissioning
couple’s. And lastly, there could be the woman who has no egg
and the husband who is infertile, in which case an AID donation
could fertilize a surrogate mother’s egg, and the resultant baby
would have no genetic relationship with the couple. There
would have to be an % utero adoption, or something like that.
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If you look back into Biblical history, you will see that
‘surrogacy’ has been going on for a long time. And recently I
was talking to a group of midwives among whom were some
from East Africa who said thatitis a not unusual practice there
for a woman to carry a child for her sister or another member
of the family. So what is it that troubles us?

In the first place, surrogacy on a commercial basis. Surrogacy
has only really become an issue since it has been commercialized.
Agencies have been set up in America, and subsequently one
here too, who make it their business to introduce would-be
commissioning couples to surrogate mothers whom they have
approved, and charge for this service. This has now been made
illegal in this country.

Fourteen of the sixteen members of the Committee thought
that all forms of surrogacy should be discouraged, that is, that
any agent at all, including a midwife or a doctor, who puts two
people in touch with each other for this purpose should be
subject to the criminal law, and that to do so should be
regarded as a criminal offence. The reasons we gave for this
were all a bit difficult to enumerate. We said such things as that
we did not think it ‘consistent with human dignity’ for a
woman to use her body as an incubator for somebody else’s
child—which, of course, is what she would be doing. But that is
not exactly an ethical principle, is it? We thought it was a wrong
way to approach pregnancy, to carry a child and then just get
rid of it. And above all, most of us felt that there is such a
strong bonding between a mother and the child in her womb that
it would be a great pity deliberately to destroy it in circum-
stances where it could be preserved.

There are also practical difficulties: what do you do if the
child is handicapped and, when it is born, no one wants it?
What do you do if the surrogate changes her mind and decides
that she wants to keep the child? No court of law would uphold
the original contract which said that the mother must give up
the child. We have, you see, only one word for ‘mother’ and
she is the person who carries the child. This troubled the
experts who were trying to frame the problem in legal terms.
Lastly, we felt it would not be right for the child to feel that he
had been bought for money.
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These, then, were the reasons we gave, but they did not seem
to express adequately what lay behind our dislike of surrogacy.
The two people who felt that there was a case for it, wanted it
to be done properly in, say, two centres with proper clinical
facilities rather than risk ‘back street’ methods.

Conclusion

At the moment we are waiting for the Government to make up
its mind on what action to take on these highly controversial
issues. It is not having an easy task. When legislation is formu-
lated perhaps individuals who feel strongly on any aspect would
exercise their democratic rights and write to their MPs or
professional groups. In the meantime, please pray about the
issues and for guidance in the final deliberations.

Recommended for further reading:

DHHS Report of the Committee of Inguiry into Human
Fertilisation and Embryology, HMSO July 1984 (Cmnd 9314).

Huwman Fertilization and Embryology: The Response of the
Church of England General Synod Board for Social Respon-
sibility, BSR, 45 pence plus post and packing. Obtainable
from Church House, Dean’s Yard, London SW1P 3NZ.
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THE VERGE OF PRAYER
JOHN BYROM

IT IS COMPARATIVELY simple to teach people to pray once they
have felt the need for it: much more difficult is the business of
bringing them to feel such a need. It can be argued that for
many the possibility and necessity of prayer are found to origi-
nate in a profound and manifold experience of dependence: the
need to know; the need to love; the need for reconciliation with
the holy; and the awesome sense of hanging every moment over
an abyss of nothingness, the experience of radical contingency.

Exploring these aspects of dependence is commonly an
experience of years, and for some the main avenue not only
into the possibility of prayer but the truth of theism as such.!
There comes a time, however, when we tumble—we really do
tumble very often: such is the cumulative nature of exploration
and discovery—to the fact that all the yearning generated by
this manifold sense of dependence is most naturally, intimately,
intelligently and powerfully expressed in the act we are calling
prayer, especially that wordless, rapturous, secret, intuitive and
total desire of the heart we normally call contemplation, when
every insight we have into God is fused by the Spirit into a
single intuitive vision and sense of possession.

Two famous remarks of Augustine, both from the Confessions,
underline this double aspect of the discovery. First, the sense of
sight: ‘my mind in the flash of a trembling glance [note the
suddenness] came to that which is” (VII, xvii, 23). Secondly,
possession: ‘thou hast made us for thyself, and our heart is rest-
less, till it find its rest in thee’ (I, i, 1). Rest is here understood
as the equivalent of possession. The preliminary searching and
yearning renders the subsequent discovery of cataclysmic signi-
ficance to the soul concerned. The soul comes to rest in God
with the finality, relief, weight and lastingness of geological
strata settling into place.

Because of their density and intensity experiences of this
kind usually need years of unravelling, rather as the initial
flowing together of two hearts in love requires a subsequent life-
time in common to interpret it and make some sense of it.
Lascelles Abercrombie (1881—1939) reflects this in his Emblems
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of Love, in lines which express not simply the shock of making
a great discovery, but the shock of recognition, the sense of
stumbling on a treasure the heart had been in search of for so long:

Is it not very marvellous, our lives
Can only come to this out of a long
Strange sundering, with the years of the world between us?

In a sense, the heart never quite gets over the shock. Aslovers are
constantly seeing each other in a new light, so there is a sense of
newness about the love one tastes each day in those first
moments of prayer, when one descends without words, or with
what Jeremy Taylor called ‘holy breathings’, into the depths of
one’s being, and through those depths into the uncreated depths,
dwelling there by grace. Again Augustine says a significant word:
‘too late have I loved thee, O beauty so old and so new, too late
have I loved thee.” Or, as Keble put it simply:

New every morning is the love
Our wakening and uprising prove.

There is thus no serious danger of prayer becoming stale,
unless, without realizing it, one is ill, or suffering from a deep-
seated fatigue of which one is unaware through a habit of
prolonged overwork. Even in dryness there is the compelling
need to go on. Again, we have to remember it is not a hobby or
an art we cultivate. ‘God is not like a silk hat’, as Chesterton
remarked, ‘to be cherished, polished and kept in its proper place.’
Each day is a new creation, renewing the soul, almost as if for
the first time, in its awareness of being over against God in its
delighted and exalting dependence. The beginning of prayer is
like the reunion of lovers. All our being flows into God in a
movement of unreserved offering, in which we are rekindled in
the roots of that being, and even our bodies are mysteriously
revived.

Here, incidentally, we stumble on a point von Hugel was fond
of stressing, namely God’s prevenience. He is always there before
us, like the cloud in the wilderness, waiting, calling, drawing us
on. The second edition of The Mystical Element in Religion
carries a brief prefatory note containing a memorable sentence:
‘God, the divine Spirit, is indeed before, within, and after, all
our highest dignity and deepest disquiet.’” Those, therefore,
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who by sad chance fall into the trap of thinking to cultivate such
a God, are soon torn from their ease by the need to bestir them-*
selves, like the folk in the wilderness, in order to keep up with
his terrible urgency.

By all that He requires of me
I know what God himself must be.?

There is, as I have said, something swift and wordless about
the initial dlscovery, which is really disclosure, of the mystery
of God’s presence in prayer. To some extent this is repeated
each day in the first moments of prayer, especially when we
turn to it from a period of reflection or spiritual reading. Why is
this? How absurd it is to offer words about wordlessness, of all
things—yet one must at least try to account for this almost
universal experience of the human spirit.

I believe it is rooted in an amalgam of three ingredients:
intensity, immediacy and immensity. And first, intensity. ‘Our
God is a consuming fire.” This is his nature, as on another level
it is the sun’s nature to be an inferno—the difference being that
the spiritual inferno is not self-exhausting as the sun’s, but self-
replenishing. He could not be himself without being so. This is
the nature of love’s essence: totally without restraint, except
the restraints of its own internal nature; slowly achieving all it
intends, because it is the very ground of substantive reality. We
all catch our breath at an absolute, even on a human level,
whether pure malevolence, joy or suffering. Any words we can
utter, therefore, dilute, difuse and muddy the intensity of the
reality facing or beckoning us. Coleridge put it persuasively in
one of his recently discovered notebooks (No. X, vii, fol. 84),
analysing a moment of a human love relationship, he said: ‘I fear
to speak, I fear to hear you speak,—so deeply do I now enjoy
your presence, so totally possess you in myself, myself in you,—
the very sound would break the union.” This is the essence:
hence the need to savour the silence as long as it endures, so
long, that is, as it remains positive and laden, so long as it holds
us, before ideas begin to swirl, like the beginnings of a cyclone,
and words break surface.

But wordlessness is also a consequence of immediacy. There
is no intermediary. We are face to face with final reality, which

26



made us, knows us, and despite everything regards us with love.
Every word is futile. All that can be said is already known. Why
then utter? ‘I have heard of thee by the hearing of the ear: but
now mine eye seeth thee. Wherefore I abhor myself. . . .’

And thirdly, the immensity, especially the sense of being
enveloped, the tiny by the vast. One is known, but cannot fully
know. And yet the immensity, though bewildering does not
crush, at least not normally. The sense of grace, what Barth
delightfully calls ‘God’s friendly permission’, is still uppermost,
allowing us to know as we are able. It does not blind our sight
or paralyse our faculties. It is almost the relationship of a child
to an adult. Yet still the intensity, for a time at least, engenders
silence, for words would not merely rend the silence, but stultify
both perception and meaning.

Silence is a taste of the absolute on the human level: the soul
lives by it. Without it we are trapped in the circle of time, and
the merely horizontal, the successive, the ultimately unbearable,
of which we already know quite enough. But we also know there
is an ‘open heaven’, and that every moment, in von Rank’s
phrase, is ‘equidistant from eternity’.

NOTES

1. For an important discussion of the relation between dependence and a
rightful autonomy of the human spirit see the essay by David Kelsey on
‘Human Being’ in Christian Theology, ed. Hodgson and King, SPCK,
1983, pp. 152—8. See also David Burrell on “The Spiritand the Christian
Life’, ibid., pp. 271-2.

2. Quoted by T. R. Glover in Jesus in the Experience of Men, SCM, 1921,
p-27,as a ‘modern couplet’.

We are grateful to Canon Jobn Byrom for allowing us to print
the foregoing article, taken from a retreat which be gave at
Pleshey in February 1985. For expansion of this theme we
recommend bis popular Fairacres Publication Prayer, the
Passion of Love (No. 79, price 50 pence).
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BOOKS

STEPS IN A LARGE ROOM, A Quaker explores the monastic
tradition by Christopher Holdsworth. Quaker Home Service,
1985. £2.50.

To read and to return to this slim paperback, as I have done
over the course of several months, is to be impressed by and
grateful for it message and the distilled clarity of the style in
which it is written. Itis the text of the Swarthmore Lecture for
1985 and, as the sub-title makes clear, is an exploration of some
aspects of the monastic tradition in which a Quaker holds open
the door of ‘alarge room’ and invites us to venture inside.

Here we have a ‘listening to’ the Rule of St Benedict that has
been done from without the cloister in the sense that the author
is not a monk, and yet from within the enclosure of a daily life
fully committed to God. It is in the same contemporary idiom
as Esther de Waal’s Seeking God and Michael Paternoster’s
Counsels for All Christians. Here is convincing testimony of the
enduring strength of the Rule of St Benedict, which continues
to speak as a living word not only to members of regular
monastic orders but to all sorts and conditions of twentieth
century men.

Christopher Holdsworth has had some first hand experience
of the monastic tradition in living alongside Cistercians at Port
Glenone and Genesee, and he remarks in his introduction that
he knows a number of Friends who regularly spend time with
communities of monks and nuns. We know from our own
experience during these last years in all our SLG houses how
enriching such a venture can be for both sides. The visitor and
the community can both receive from it what the collect for the
Feast of the Visitation so aptly describes as ‘the grace of mutual
encouragement’.

The book sets out to be, and is, a personal statement. So in
the introductory section the author sets what he will say in the
context of his own well-grounded Christian upbringing and
subsequent academic discipline as a medieval historian, before
moving on specifically to consider the Rule of St Benedict. He
suggests that however strange its tone and manner may seem
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initially ‘it might be read in the same way as one would try to
listen to the ministry of another Friend in meeting for worship’
(p- 13). He examines the need for discipline in the life of every
person seeking God, whether he sees himself entering ‘a school
of the Lord’s service’ or, in the terms of a well-loved Quaker
phrase, desiring to be ‘a humble learner in the school of Christ’.
In this context the fundamental Benedictine concepts of
stability, conversion of life and obedience are considered, and
ways are suggested in which they have practical application in
contemporary daily life. After a substantial quotation from the
Rule chapter on the appointment of the Abbot, for example,
the author draws an illuminating parallel between Benedictine
obedience and Quaker faithfulness. I was reminded of another
twentieth century Quaker’s exposition of ‘Holy Obedience’, and
the profound understanding of this Thomas Kelly had: ‘Holy
and listening and alert obedience remains, as the core and kernel
of a God-intoxicated life, as the abiding pattern of sober,
workaday living.” (A Testament of Devotion, Quaker Home
Service, 1979 edition, p.54.)

There is nothing dated, either, about the Benedictine value of
humility, whether in our personal stance or in such corporate
activities as joint decision making, where, as the author points
out, ‘we need to be peculiarly humble, tender to the vision and
guidance given to others whenever we are most convinced that
we are right, when just because we are so sure that we can see
the way forward, we are all the more likely to err’ (p. 21).

There follows a section focusing on corporate worship and
on the reasons which sometimes underlie our desire or choice
not to attend. Here the author addresses himself quite parti-
cularly to his Quaker audience, but what he says about Sunday
meeting is readily referrable to any form of corporate worship,
and there is an uncomfortably helpful examination of the effect
of tensions arising from strained relationships among the
worshippers and possible ways of working towards a reconcilia-
tion of these.

The second half of the book turns to the exploration of inner
space, prayerful reading of the Bible and the use of the Psalms.
The two sections entitled ‘Delaying and Growing with the Bible’
and ‘Moving through the Psalms’ I found very good indeed.
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They include a brief, but sharp and clear exposition of ‘lectio
divina’, that exercise in which ‘most of the monastic reader’s
energy was spent in trying to find a word within the words, a
live word for him’ (p. 33). Then two of the psalms familiar to us
from Compline, are examined as examples of this prayerful
pondering. Metaphor as a potent means of God’s self-disclosure
in terms of our own experience is tellingly explored. As the
author examined ‘the shadow of the Almighty’ as one example,
I found myself remembering, in exactly the many-dimensioned
way that he claims metaphorical associations work, how in
Thomas Kelly, again, ‘shadow’ is made a figure of obedience,
‘holy obedience sets in, sensitive as a shadow, obedient as a
shadow, selfless as a shadow’ (Testament of Devotion, p.53).
Perhaps this would be an appropriate moment to comment on
the very apposite use of quotation in this book. Passages about
metaphor from Walter Breuggemann’s Praying the Psalms are
cited to some effect. We might expect, in view of the sub-title’s
mention of the monastic tradition, that the Fathers and the
Cistercians, such as Aelred and William of St Thierry, would
make their voices heard; but what about the spiritual economy
at work in Eeyore’s birthday party (p.29), and how good to
have paragraphs from D.H. Lawrence and Gregory the Great
standing shoulder to shoulder (p. 34—5).

Finally the author turns to a consideration of solitude,
silence and the prayer of the heart. Here the doorway into the
‘large room’ is held open wide. All that anyone can do, and
Christopher Holdsworth does it quietly and convincingly, is to
speak from experience, and show that the reality and ordinari-
ness of solitude, silence and prayer are the groundwork of our
way to God, or better, his way with us.

This is a slim paperback, but for thatvery reason it may encou-
rage many who might be daunted by a weightier tome. It shows
how Christians can, and do, practise ‘inter-community’, wherever
they may find themselves by chance or choice denominationally.
Even here and now we are all members of ‘The Blessed Com-
munity’ of which Thomas Kelly writes: ‘The final grounds of
holy Fellowship are in God. Lives immersed and drowned in
God are drowned in love, and know one another in love.’

SISTER BARBARA JUNE SLG
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MAN AND WOMAN HE MADE THEM by Jean Vanier. Darton
Longman and Todd, 1985. £3.50.

We seem to be living in an age when endless books and articles
are written on the subject of sex and human sexuality. Amongst
this proliferation of words many are offered on the matter of
sex and the handicapped, both physically and mentally. My
initdal reaction to Man and Woman He Made Them by Jean
Vanier was, ‘Not another one!’ I was quickly and pleasantly re-
assured, finding this book like a breath of fresh air in a field
that so often seems to have been fouled by forward thinkers
and modernists.

Calling upon his experience of twenty years of living in
I’Arche with the mentally handicapped, and offering their
stories as examples, he gently, but firmly, rebuts the point of
view, too often expressed, that genital sex is all right when used
for therapy and for pleasure, as long as it is controlled to prevent
pregnancy. He lays down quite strict norms but he is not
dogmatic; he offers his point of view as ‘an invitation to make
your own reflection’. This is exactly what I found myself doing,
calling upon the experiences both my husband and I had while
living in I’Arche ourselves before our marriage. Each tale he tells
reminded us of someone with whom we had lived at The
Anchorage, although there were areas where I found myself at
variance with his conclusions.

Jean goes against the tide of much present thinking by taking
the traditional stand that genital sex is for heterosexual couples,
only acceptable within marriage and with the ultimate aim of
child-bearing. He is prepared to forbid certain behaviour where
necessary, although even here he is not dogmatic and cites
examples where violation of these norms has actually resulted in
growth in the persons involved. He places great emphasis upon
education and reeducation to try to achieve for everyone an
understanding and practice of sexuality whichis bothacceptable
and allows for growth. One of the aims of I’Arche is to provide
the space for growth and education.

In the chapter ‘Education and its Demands’, Jean states how
important it is for the assistants, as educators, to be clear about
their own sexuality. The mentally handicapped will learn most

31



about how to realize their sexuality by just observing the assis-
tants living within socdially acceptable relationships, from day to
day, in a basically non-sexual way. In our experience of I’Arche,
in a community where all the assistants were young, this ideal
was not realized. The pressures of daily life were such that we
were in practice living totally asexual relationships, dealing with
sexual behaviour amongst the handicapped as best we could
when it arose. I remember when we female assistants suddenly
felt depressed by the asexuality of our roles, even though our
tasks were ‘womanly’, and discarded our jeans for an evening to
assert our femininity. It did morale a lot of good and, maybe,
was the only time when we actually demonstrated the pattern
of life Jean advocates for education.

I imagine the situation is similar in any community: the
demands of the life of the community as a whole take
precedence over the development of a relationship, possibly
sexual, with one person, for such relationships work at a diffe-
rent pace and level. The old prohibition of ‘particular friend-
ships’ in religious orders may fit in here. Steve and I were initially
drawn close to each other within the community (actually
through that evening I have already referred to), but we only
began to develop as a couple after we had left it. We got to
know each other better in one weekend away than in six
months living under the same roof! For us, acknowledgement of
our sexuality led away from the celibacy of community to the
new smaller community of marriage in which, we find, the same
basic rules apply. For other assistants it leads to the positive and
voluntary embracing of celibacy as a gift which can be shared
with the mentally handicapped.

The chapter ‘The Celibate Living in Community’ contains the
heart of the whole book in its opening section, ‘The Suffering
of the Celibate’. Here there is an understanding of marriage as
well as celibacy on a deep level.

Despite all the human riches one can find in a true community life,
it will never totally fill the human heartofa person who livesin celibacy.
There will always be a suffering which comes from the absence of a more
total intimacy with another and from renouncing physical paternity and
maternity. This is true even when one has a privileged friendship with a
particular person. One renounces this more total intimacy because one
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is aware of not being able to live fully and in all truth the demands which

are necessarily involved in the total gift of one person to another. One

renounces this in order to be faithful to the desire of God.

But marriage also carries its sufferings. The union is never fully satis-
fying; it can never be a total union because of the simple fact that the
two spouses are always in some sense separate. They are never able to
enter certain secret areas of the other; there is never perfect clarity bet-
ween them, partly because of the fears and egoism which still exists in
the heart of each one. . . .

. . . The human heart seems so linked to the sexual organs; and the
quest for love is equally linked with the desire to give life. Love, linked
in this way to genital sexuality, appears to be the great mystery of the
human being. In reality, it is like a marvellous fruit hanging from the
tree of life. However, fruit without a tree is an illusion.

(pp. 102—103.)
Elsewhere I found myself out of step with Jean’s understanding
of marriage, which is outside his direct experience, and I found
his views, especially of the woman, dreadfully romanticized. The
chapters on ‘Unity in Marriage’ and ‘Fecundity’ (a word much
used in the book, but one that, until now, had no place in my
vocabulary!) are, to me, the least satisfactory of the book.

Jean maintains throughout that, ideally, genital sex should
never be separated from love and the relationship of marriage in
which God is ever present. He also says, quite rightly, that those
for whom celibacy is an enforced state can view it as a gift. Sadly,
though, he does not seem to be able to see voluntary childlessness
within the married state as a gift of equal value. We regard our
marriage as a real gift from God but, because of my disability,
we have decided that it would not be right to have a family.
There is great pain in this decision, a pain not dissimilar to that
which he describes for the celibate and, something Jean does
not seem to acknowledge, this pain of childlessness is as great, if
not greater, for the man as for the woman. Does Jean mean by his
words that we, and the thousands of couples in similar circum-
stances, should remain celibate or even continent within our
marriage, rejecting total sexuality as a gift ffom God within the
marriage?

Although I do not agree with everything said in this book I
I feel it is an important and thought-provoking contribution to
the present discussion on human sexuality and rights the balance
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in many areas. It is written in the same quiet conversational tone
as his previous books and shows his deep understanding of the
woundedness of the human heart and the vulnerability of love.
It stands as a complementary companion to his Community and
Growth and The Challenge of L’ Arche.

OBLATE MELANIE SLG

UNEMPLOYMENT UNDER THE JUDGEMENT OF GOD by
Peter Mayhew. Churchman Publishing, 1985. £6.95

Peter Mayhew is an excellent listener; his accounts of the effect
of unemployment on individual people and families show deep
insight into an area that few church people know very much
about. The problems of the young unemployed man with his
friends in the pub, and the mother choosing between paying the
electricity bill or buying shoes for the children, bring home the
reality of unemployment in a way that statistics do not. His
stories also portray in a very readable way the theme of his
book: ‘that no one should have nothing to do unless he or she is
incapable of doing anything’. For he sees ‘work’ as involving
much more than paid employment: it fulfils the need that we
all have for a role that provides self-respect for ourselves and
respect from others. He brings out clearly the dehumanizing
effect of unemployment.

Can a dehumanization of people be acceptable to Christians,
who believe in the Incarnation, the Love of God and Christ’s
instruction to his disciples to love God and love their neighbour
as themselves? In a book that is clearly aimed at Christian
readers, his chapters of theology are worthwhile and
provoking.

Peter Mayhew’s analysis of who are the unemployed is both
helpful and disappointing. Helpful, because it takes us away
from the thinking that all sections of the population suffer
equally, because we know of well-educated individuals who
have suffered unemployment, somethimes for long periods. He
not only states that, ‘Unemployment falls disproportionately
upon the low paid, the unskilled and those who are handicapped
by poor health and disability’, but demonstrates graphically
how this is so. I was therefore disappointed that his proposals
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did not refer specifically at all to these needy categories of
people. Perhaps Peter Mayhew will continue and work on this in
his next book. When I started work at Pressed Steel car body
factory in Cowley in 1958 there were over 1,000 men in the
trucking department involved in pushing and pulling, loading
and unloading different parts of cars; now these tasks are almost
entirely automated or carried out by mechanical means such as
fork-lift trucks. The result is that men and women are only
employed if they are fully fit and capable of using sophisticated
equipment. There are not jobs for ‘the unskilled and those who
are handicapped by poor health and disability’. Will such jobs
come back into the factory? Or anywhere else? Can we envisage
Councils putting up the rates in order to employ men to sweep
the roads instead of today’s sweeping machines? If not, when
will society—we—encourage people to find worthwhile and satis-
fying ways of living on unemployment pay, instead of emphasi-
zing that paid employment is the only respectable way of life?
This is not easy. The eleven plus examination had to go, because
it was not fair to write off 70% of our children as not fitted for
any jobs requiring examination qualifications; similarly it will
be hard to define any criteria for considering people to be
permanently unemployable.

Looking for ways ahead, Peter Mayhew shows innumerable
types of work needing to be done, such as road, house and
sewer building and re-building. In this I entirely support him.
Again, I hope that he may research and write further on his
work-sharing proposals. I think they have a future, as many
people would like to retire before the magic ages of sixty or
sixty-five, or would like to have periods of voluntary unemploy-
ment, both of which would allow more people in to work. Is it
enough to call on the Church to challenge manual workers to
share their work and wages with those who are unemployed? Is
it enough for the well educated, well paid, and fully employed
to call on others to do what they are not prepared to do them-
selves? I think he is unfair in suggesting that those who do not
work-share are selfish. I do not consider a young couple to be
selfish if they both want to work long hours at relatively low
pay in order to provide a home for a future family, or to
support their children at school and provide for a holiday. If
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church people wish to show the way, they could start by
contributing the money to employ people to maintain our
wonderful old, and some not so old, churches.

I hope that Unemployment under the Judgement of God
will be read by many Christians, and that they, like me, will be
encouraged and provoked into further thinking. For, as Peter
Mayhew demonstrates, there are no easy answers; but the issue
of unemployment is massive, urgent, and close enough to
demand that we all take it seriously.

TONY WILLIAMSON

UNION WITH GOD: The Teaching of St Jobn of the Cross by
Desmond B. Tillyer. Mowbray’s Study Series, 1985. £3.75.

‘O night wherein heavenly things are joined unto earthly, things
human unto things divine.” So sings the Church in the Exultet
during the great Paschal night, and it is the mystery of the death
and resurrection of Christ into which baptism plunges us, that
forms the starting point for each Christian’s journey towards
union with God. Like St John of the Cross, Fr Tillyer is writing
for a clearly defined readership—those who intend to pursue
that journey seriously; to take up their cross daily in order to
follow Christ. But he is concerned to show that for St John of
the Cross this way of the crossis not a denial of ‘things earthly’
but their transfiguration.
We shall misunderstand St John if we read him with presuppositions
which imply that progress towards union with God requires denial of
our human nature. St John is concerned not with denying human
nature, but with denying its imperfections so that we regain our free-
dom to reorder our human nature and align it to the will of God as
found in the life of Christ. (pp- 25—6.)
Despite its clearness of exposition this is not primarily a book
to recommend to those who come to St John of the Cross for
the first time. It may be most helpful to those who have to act
in any way as spiritual guides to others along the road to union
with God. The need for wise guides is a basic concern of St
John of the Cross: he wishes them not only to have a map of
the journey but personal experience of it. And although Fr
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Tillyer helps us to see the clearly marked signposts through the
active nights of sense and spirit, as expounded by St John in
The Ascent of Mount Carmel, not everyone’s journey will take
the direct route of this ‘motorway’. Because of the uniting
of things earthly with things heavenly, at times it may seem
more like sailing round ‘strange isles in distant seas’. What is in
question here is a ‘mysterious intercourse which cannot be
described without some loss of immediacy and some impoverish-
ment of experience, no matter how inspired the exponent, even
St John of the Cross’ (p. 20). As St John himself says:

The delicateness of delight felt in this contact is inexpressible. I
would desire not to speak of it so as to avoid giving the impression
that it is no more than what I describe. There is no way to catch in
words the sublime things of God which happen in these souls. The
appropriate language for the person receiving these favors is that he
understand them, experience them within himself, enjoy them, and be
silent. (The Living Flame of Love, 11, 21. Kavanaugh translation.)

SISTER JOCELYN MARY SLG

A RECAPITULATION OF THE LORD’S PRAYER.
Distributor: Element Books Ltd, Long Mead, Shaftsbury, Dorset.
Price: £4.95, plus 75 pence postage.

This book, composed by an anonymous family group and
published privately, is the result of seven years’ study and
devotion across denominational and inter-faith barriers. With
strong Biblical emphasis, the work brings to bear on our Lord’s
revelation of the nature of prayer a wide variety of insights
from mystical writings in Hindu, Buddhist, Jewish, Christian
and Sufi traditions. The wealth of allusion, however, serves
always to support and clarify the reader’s devotion to Christ as
Saviour. We read:
For a man to attain the way to the kingdom of heaven his ‘righteous-
ness must exceed the righteousness of the scribes and pharisees’ (Mat.
5:20) which is contained in the /etter of the law (Rom. 11:27), and he
must fulfil the law in spirit and in truth (John 4:23): for then he will
understand, in reality, not merely in theory, that the kingdom of heaven
is his real Self, which is Christ within him, who is ‘the Way’. (p. 8)
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The Kingdom of God means perfect order, which exists
potentially in man. The transformation of earth into heaven
starts from the outside, earth, and leads towards the centre,
which is our Father whose kingdom is heaven. Transformation
means dying on one level and being born on another. Our ‘daily
bread’ (bread from above, sufficient nourishment, bread for the
coming heavenly day) is seen as Christ himself, the Bread of
Life. The difficulties of ‘Lead us not into temptation’ are sur-
mounted by the acceptance of temptation (in the sense of being
constantly put to the test) as an essential element in the process
of transformation. We fall into temptation when, by yielding to
it, we cease to be tempted. We need to be empowered to bid the
temptation follow (as in ‘Get thee behind me, Satan’) so that
we may truly follow Christ. So the prayer is for such leading as
will keep us constantly aware of temptations as rungs on the
heavenward ladder.

An appendix of 33 pages offers 200 quotations from Meister
Eckhart in the form of a ‘Commentary on the text’. In itself
this collection is a valuable mini-anthology of a rare master: in
its illuminating application of each quotation to the develop-
ment of the text, it is a model of devotional scholarship.

P.H. ROGERS

NEW FAIRACRES PUBLICATION

PRAYER: THE WORK OF THE SPIRIT by Sister Edmée SLG.
SLG Press 1985 (Fairacres Publication 93). Price 50 pence.

In this talk, published in the winter issue of the Chronicle a year
ago and given in the first place to a group of young mothers who
visited the Convent to learn about prayer, Sister Edmée draws
on the teaching of Pére Grou to make a virtue of necessity and
build upon the realization that we cannot pray and do not
know how to do so. ‘The importance of sitting and doing
nothing in front of God is that he may do something in us.’
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