




THE DOCTRINE OF THE CHURCH IN THE WRITINGS OF 
ISAAC WILLIAMS, 1802-65, K.Mary Williams. Obtainable from 
the author at 15 Raymer Close, Avenue Road, St Albans, Herts. 
ALl 3QH. £4.00 plus 75p for p & p. 

This careful study of the teaching of Isaac Williams was published 
last year in connection with the celebration of the one hundred 
and fiftieth anniversary of the Oxford Movement. The author, a 
great granddaughter of Isaac Williams, is to be congratulated on 
her courage and initiative in publishing it privately. In these 
pages she is specifically concerned with Isaac Williams' teaching 
about 'reserve' in imparting religious knowledge. This she sees as 
part of the Oxford Movement's sense that we only come to 
know God through obeying his commandments, and that the 
knowledge of God which is available to us is conveyed as much 
through silence, poetry, music, and architecture as it is through 
direct speech. There are subjects here which need further in­
vestigation. As it is, we should be grateful for this study of one 
of the most self-effacing and elusive of the Tractarians. We take 
note of J.H.Newman's tribute to his friend and near contem­
porary, 'If ever I knew a saint, it was Isaac Williams.' 

A.M.A. 

FLG RETREAT 1985 

In response to inquiries about the possibility of a weekend retreat for FLG 
next year, we have booked October 18-20, 1985, at Bishop Woodford House, 
Ely. Please contact Miss Brenda Ferguson, 4 Manor Close, Cassington, 
Oxford OX8 lER, if you would like to make a provisional booking. The 
charge for the retreat will be £21.50. 

CHRISTMAS CARDS 

Mixed packets of SLG Christmas cards, including new designs, will be 
available in October for £1.00 each (post and packing included). 
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COMMUNITY NOTES 

In his commentary on the Beatitudes as recorded in St Luke's 
Gospel, Dr G.B. Caird writes: 

He who retaliates thinks that he is manfully resisting aggres­
sion; in fact he is making an unconditional surrender to evil. 
Where before there was one under the control of evil, now 
there are two. Evil propagates by contagion. It can be con­
tained and defeated only when hatred, insult and injury are 
absorbed and neutralized by love. 

The Pelican Gospel Commentary was published in 1963, and 
although in July 1984 the condition of national and inter­
national politics makes these words particularly relevant, the 
truth they are declaring is as old as human nature. Now we are 
agonized about the use of nuclear technology (which can be so 
beneficial to humankind) as potentially providing the means of 
global destruction: but the choice about saving life or killing has 
been basically the same since Cain slew Abel-presumably by 
using a weapon which could have been used to do good. 

It is interesting to notice how this ancient myth is recounted 
in various translations of the Bible. In Genesis 4: 7 at least three 
modern versions describe sin as an animal crouching at the door 
to master Cain who must resist it. This graphic depiction of sin 
as an objective force is something foreign to much contemporary 
thinking, but it can be helpful to an understanding of penitence 
which has always been seen as an important part of prayer and 
particularly as having an intercessory force. Clearly penitence is 
something completely other than the guilt or remorse which are 
self-regarding sicknesses afflicting most of us to some extent, 
which must be recognized as such and treated accordingly. How­
ever the acknowledgement that sin is something external and 
objective (whether or not we can accept belief in a personal 
devil) trying to impair our response to God gives grounds for 
hope that we can, with God's help, get away from and dismiss 
evil in a way that we cannot if it is wholly internal and sub­
jective, explicable by our personality disorders, heredity, en­
vironment etc. One of the most profound insights in the Genesis 
stories is the central place given to self-justification which is so 

1 





with any continuous theological or philosophical exposition. 
Each talk, about three pages in length, is complete in itself. 

The way of prayer which John Main teaches is very simple 
and straightforward. He served in the East with the British 
Colonial Service before becoming a monk, and it is easy to see 
how he has been influenced by Eastern ways of meditation. In 
his Foreword he writes 'It is our conviction that the central 
message of the New Testament is that there is really only one 
prayer and that this prayer is the prayer of Christ. It is a prayer 
that continues in our hearts day and night. I can describe it only 
as the stream of love that flows constantly between Jesus and his 
Father. This stream of love is the Holy Spirit' (p. x). What we 
need to do is to enter into this stream of love and the way in 
which we do this is by a way demanding silence and discipline, 
that is, by reciting a short phrase usually known as a 'mantra' or 
'prayer word'. 'The mantra is simply a means of turning our 
attention beyond ourselves-a way of unhooking us from our 
own thoughts and concerns' (p. xi). He teaches that anyone 
who is serious about learning to meditate must set aside at least 
twenty minutes (half an hour preferably) each morning and 
evening-he is very well aware that most people will take time 
to learn how to be still; 'Do not be disappointed if you find that 
you follow your own thoughts instead of saying your mantra. 
Return to it gently, return to it constantly' (p. 48). Each talk is 
an encouragement to people to persevere and to be faithful to 
this way of prayer. This is what John Main set out to do and in 
this he has succeeded very well. 

But I do have reservations. Firstly, I am not sure that I always 
agree with him about prayer. It would be easy to give the wrong 
impression by quoting out of context, however there is one 
quotation which I would like to give here to show the sort of 
thing which made me hesitate: 'The whole purpose of the 
spiritual journey is to enter into a profound harmony with 
yourself, your neighbour, the universe and with God' (p. 96). 
This strikes me as being back to front; if the spiritual journey is 
not about God first and foremost, then it is not leading any­
where. It made me go back to the Oblates' Rule: 'Prayer is the 
growth of a personal relationship between man and God, the 
primary purpose of which is the worship of God rather than 
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an elusive and mysterious quality not dependent on, nor co­
extensive with, physical existence; something pertaining to the 
Spirit, the bestowal of which remains the prerogative of God. 

Oblate Sister Doris of the Divine Compassion is someone 
whose prayed life, poured out in intercession for the many 
people she met and knew during her ninety-one years, is in no 
way diminished by her death on July 2nd. With her father she 
founded a girls' school in Johannesburg, and after retiring as its 
headmistress joined the Farncombe Ecumenical Community, 
before she became an SLG Oblate. She lived the last years of 
her life at Springfield St Luke, the CSMV Home at Caversham, 
and used to come to Fairacres for Holy Week and Easter. As 
one Sister here said, the chapel was always full of her prayers. 

Sister Patricia Thomas of the Holy Trinity made her Profession 
in Life Vows on May 10th, and Dorothy, Melanie and Aileen 
Margaret their Oblate Promises on Trinity Sunday, August 5th 
and August 15th respectively. Peggy Somerset Ward has become 
an Oblate Postulant, and we look forward to Raine joining the 
Novitiate at Fairacres in the autumn. Sister Sarah has been 
elected to make her Profession in Life Vows, and we hope that 
the Bishop of Buckingham will be with us on the Feast of St 
Michael and All Angels to celebrate the Eucharist and to receive 
Sister's vows. We are very glad to welcome Fr Brian McMurray 
as temporary Chaplain at Bede House. 

So the Community's life continues, insif!I1ificant and to many 
(often to ourselves) inexplicable. But by its existence affirming, 
amid all the shouting and mutual pressurization that passes today 
for communication, that friendship with God and with our 
fellow human beings can be built up in a milieu of outward and 
inner silence. Elijah recognized the presence of the Lord not in 
the earthquake, wind or fire but in the 'soft whisper of a voice' 
(I Kings 19: 12, TEV). 

MOTHERSLG 
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remembering the powerful effect for good or ill that music, the 
plastic arts and literature have on the human psyche. Nor is the 
healing of the world oblivious of economics, politics and the 
conservation of the earth's resources. This does not imply that 
any particular economic theory or political party is the right 
one, but the Spirit of God must infuse and transfigure all 
theories and parties so that they may radiate love and recon­
ciliation where at present there is intransigence, intolerance 
and hatred.' 

My mind often wrestles with the vocation of Christians in 
political parties. Do they, in fact, put political loyalty above 
discipleship and loyalty to the principles of the Kingdom? Do 
they within their political alignment strive for what is the 
highest, the widest and wisest world-view and take pragmatic 
steps to bring it about? Or do we instinctively reject or attempt 
to refute any insight and proposal that comes from another 
party? Further still, do we as a habit spend periods of silent 
contemplation before God, believing that his wisdom, 
righteousness and love will guide us in every personal and social 
relationship? 

An even more troubling thought arises as I study this book­
is the Church failing the world? If it is, it is also failing its 
Lord, who founded the Church for the sake of the world. Do so 
many in the Church want to follow every new fashion? Does 
the Church think that organization and bureaucratic efficiency 
will save the world? When people come to Church do they feel a 
sincerity of worship and a warmth of devotion? Do they hear an 
almost weekly appeal for support, or do they feel an assurance 
that the Church through its local care will support them in all 
the changing scenes of life, the misfortunes, bereavements and 
failures in personal and family living? Does every PCC consider 
regularly how it can serve the local community? Statistically, do 
the 1,000 million Christians in the world, with a paid whole-time 
worker in most parishes, with lovely buildings and valuable land 
inherited from the past, pull their spiritual weight? Do we 
Christians think we have a monoply of truth, or do we believe 
that the Creator, Risen Christ and omnipresent Spirit, is also at 
work in other traditions of religious experience and faith? 

Yet there are signs of hope. Almost everywhere people are 
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may be aware of the truth of that saying. For so often in our 
lives our human weakness and our despair of knowing what to 
say or to do in a situation has been taken and transformed by 
the power of God. As St Paul says, the power of Christ has come 
and rested upon us,-even upon us-so that we found resources 
that were not from within ourselves. 

Now there is possibly a misunderstanding in this part of the 
Good News. There can be a kind of caricature of the proper 
weakness of a Christian. I think that we have all known the kind 
of weakness which exercises power over other people in what 
can only be called 'moral blackmail': the person who is never 
very well, and therefore others have to do her work for her; 
the person who gets very upset and emotional if you mention 
this or that, and so others have to avoid unpleasant subjects; the 
person who seems to say, 'Oh, yes, I will overwork, I will take 
on more than I can carry and then when I have a breakdown, 
you will be sorry and I shall make you feel very bad.' Now 
those are familiar techniques which the devil uses, not least with 
people of religious inclination, and we should be on our guard 
against them. It isn't part of our calling deliberately to cultivate 
or to play upon that kind of weakness, the weakness that 
constantly trades upon the strength of other people, and 
indeed, upon the long-suffering of God. It is our calling to 
strengthen ourselves day by day and year by year with the very 
disciplines which our Lord and his Mother employed: the 
disciplines of prayer, and listening, and patience and suffering; 
of pondering in our hearts the experience we have received 
along our pilgrimage. 

I am always glad that in Confirmation one of the sevenfold 
gifts of the Spirit which we ask for is that of inward strength. 
And no one who would take part in the Profession of a Sister 
can do so without praying very earnestly for that gift to increase 
year by year in the one who is being professed and in the whole 
community. Yet in the end we come back to the contrast 
between the world's ideas of weakness and strength and those 
which have been revealed to us in our faith and which, according 
to St Paul, flow from the very nature of God himself because he 
says that 'the weakness of God is stronger than men'. And we 
cannot but be struck by the fact that, as terrorism and violence 
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supplies behind the Italian lines to the patriot forces in Abyssinia. 
Here his 'someone other' twice intervened to save the situation: 
once by suggesting that he should speak Zulu to an obstinate 
camel which had fallen on a steep river bank and refused to 
budge, while a flaming bush fire raced rapidly nearer; the other 
time by appealing to the Arab camel-drivers to overstep their 
contract and climb the high Abyssinian escarpment to deliver 
much-needed supplies when mules failed to arrive. 

The author touches on various themes which are more fully 
developed in his other writings: the effects, for instance, of 
natural surroundings on a man's or a people's character (and vice 
versa), illustrated by the strange phenomenon of 'running amok' 
among the gentle Malay people; the importance of recognizing 
feminine values in our male-dominated civilization; and the 
significance of small happenings in a world obsessed by size. 

Two episodes bear witness to the writer's own character, even 
in his youth. At his invitation an older and well-established 
writer shared the voyage to Japan and at once captured the 
interest of the captain, so that van der Post found himself the 
odd man out in a threesome. Rejecting feelings of hurt, he 
turned to the purser with a request to be taught Japanese, so 
the trio dissolved happily into two studious duets. 

The other incident happened in Japan when they were taken 
to visit the sacred shrine of the Emperor Meiji. After mounting 
hundreds of steps, van der Post took out a cigarette in the 
white man's free and easy way and began to smoke. Growling 
with fury at such sacrilege, the guard who accompanied them 
swung his sword and with a well-aimed blow sliced the cigarette 
from the visitor's lips, while the rest of the party trembled with 
apprehension at what might follow. Fortunately van der Post 
defused the moment by complete silence, neither apologising 
nor explaining, and presently, after being ordered to retrieve the 
offending 'Kensitas', they were allowed to proceed to the shrine. 

The story which begins with the sea, returns to it with the last 
round voyage of a Union Castle ship, from Southampton to the 
Cape and back. The well-loved line was then withdrawn, and 
van der Post's last visit to Japan had to be by air. It was the 
end of an era. 

SISTER RUTH SLG 
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CONSECRATORY BLESSING OF THE SISTER 

Almighty God, source of all holiness, we give you thanks and praise 
that in your great love you created all things and made man in your own 
image. You destined him to be a partaker of your divine nature and a 
priest of all creation. This loving purpose was not overcome by man's sin, 
nor has all the evil in the world power to destroy it. 

Throughout history you sought the salvation of man. You called 
Abraham into an unknown land and gave him such great faith that he 
became the father of all believers. You brought Israel out of Egypt under 
the guidance of Moses; he saw you face to face and you gave him the Law 
of the Covenant to bring men closer to you. 

When your people forsookyou,you called Elijah and all the prophets to 
bring them the light of your truth and to prepare their hearts by repent­
ance for the coming of the Saviour. From amongst your people you raised 
up men and women who in humble faith looked for the deliverance of 
Israel. Foremost among them stands Mary; she became the Mother of your 
Son, Jesus Christ, whom you sent for the salvation of the whole world. 

In him we have the pattern of all holiness. He became poor to make us 
rich, he took the form of a slave to make us free. In the fullness of his love 
he redeemed the world through the mystery of his death and resurrection 
that men might dwell for ever with you in your heavenly kingdom. 

To complete the work of our redemption you sent forth your Holy and 
Life-giving Spirit. Through his inspiration men and women in every gen­
eration have left all things to follow the way of Christ. Through our holy 
fathers, Antony and Pachomius, Basil and Benedict, you established the 
monastic way of life in your Church. This way has been continued and 
renewed through the devotion of countless men and women. 

Following this cloud of witnesses and led by your Spirit, your servant 
N. has answered your call to follow in the way of your beloved Son. Grant 
that being conformed to him in perfect self-giving, she may share in the 
divine life and ever rejoice in you, 0 our God, Holy, Blessed and Life­
giving Trinity. 

Father, we ask you to consecrate N. in the truth and to bless her with 
the gifts of your Spirit. 

From the SLG Form for the Profession of a Sister in Life Vows 
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history of persecution and prejudice to look again at the founder 
of Christianity. Christians have to face the sometimes un­
palatable truth that the risen Christ was a risen Jew, that if he 
came to Belfast today he would be as likely to be found in the 
synagogue as in a Catholic or a Protestant Church. On the other 
hand, we are told that Jews are taking a new interest in the figure 
of Jesus and that in Israel 187 Hebrew publications have been 
produced about him since the foundation of the Jewish state. 

Dr Lapide accepts the historical reality of Jesus' resurrection 
for a number of reasons. Belief in the resurrection of the dead 'at 
the time when it shall please the creator' is one of the thirteen 
principles of the faith to be found in the Jewish prayer book. It 
is recorded in the Old Testament that representative prophets 
and holy men such as Enoch and Elijah have already been raised 
by God. Christ's resurrection is within the same line of tradition. 
Nothing less than an historical divine intervention could have 
transformed the despair of the disciples on Good Friday into 
the joyful confidence of Easter. On the mountain of Sinai the 
Law was given to Moses, and Dr Lapide believes that Sinai and 
Easter were part of the same Jewish faith-experience. 'Without 
the Sinai experience no Judaism, without the Easter experience 
no Christianity.' For inscrutable reasons the resurrection faith 
of Golgotha was necessary in order to carry the message of Sinai 
into the world. 

Yet, as the Introduction to this book explains, the author can­
not accept the Resurrection of Jesus as proof that he was the 
awaited Messiah. For when that ruler comes he will bring true 
shalom, a temporal peace which is more than absence of war. 
Jesus' coming did not usher in such a period of peace; the world 
is still waiting. Yet even now, Jews would welcome him as they 
would anyone else if he would only come bearing the acceptable 
signs of Messiahship. So Dr Lapide opens up an important area 
for dialogue here. For Jews the Kingdom of God is to be found 
in a state; for Christians in a person who reigns even now in and 
through an unideal world. 

We can't all be theologians, but every ordinary Christian can 
help to ensure that judgements are based on knowledge rather 
than fantasy. We can take the first steps in encountering Jesus 
the Jew through learning to know and appreciate his brothers in 
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ex-Civil Servant, now turned priest, I found some sympathy 
with this!) 

In the Durham Diocese things are a little different. I stepped 
into the shoes of two previous Recruitment Officers and the 
pattern of work was well laid out. I work for the Bishop of 
Jarrow who is the D.D.O. and the work is basically made up of 
two strands. There is the actual fostering of vocations and there 
is the interviewing and care of potential ordinands with wider 
implications of that care in terms of providing for needs such as 
academic and spiritual growth and support for candidates and 
their families as well as liaison with the candidate's parish priest. 

The fostering of vocations is done in a number of ways. Within 
the diocese we run several vocation conferences each year. 
Some are aimed at particular groups of people, for example, 
teenagers. Others explore particular themes. Our annual con­
ference on Holy Island takes a theme such as 'The Pastoral 
Ministry' or 'Stepping Stones in Prayer'. There are Parish 
Experience days and weekends; there are conferences centred 
on deaneries or parishes. There is a conference aimed at 
students in Durham University. As well as organizing our own 
conferences, we encourage people to take part in the more 
national conferences run by ACCM or the Additional Curates' 
Society and the Church Pastoral Aid Society. Another 'arm' is 
the 'Vocation Bulletin', a duplicated magazine which is pro­
duced three or four times each year and which contains articles 
of general interest on different aspects of Christian vocation. 
This goes out to all candidates on 'the books', interested people 
and the parish clergy. Through preaching engagements in 
parishes, we try to bring vocation to the attention of local 
congregations and one of our major considerations is to foster 
prayer for more vocations. 

Once a candidate has decided to take things further he is 
questioned closely about such things as his sense of vocation; 
his understanding of what a priest is, what he does and the 
qualities he should have. The man's spirituality is looked at, 
how and why he prays, what his understanding is of the Bible; 
how he participates in worship and the Eucharist. We are con­
cerned to know his view of the Church today, what encourages 
and discourages him about it and what is his vision for the future 
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states his case, but his assessment is well-attested and is almost 
certainly accurate, and even if the evils against which he warns us 
are halved they would still demand our urgent attention. 

In the last part of the book, entitled 'The New Vision of 
Reality', Dr Capra expounds what he calls the 'systems' view of 
phenomena. In this view the problems facing mankind-physical, 
psychological, biological, social and cultural-are seen as being 
essentially interrelated. In four chapters he examines how this 
view can be applied to evolution, health, psychology and 
economics. His exposition is necessarily incomplete, for much 
of the work of showing how our ideas and practices need to 
be revised remains to be done, but he points the way. This 
deficiency is most noticeable in the chapter on economics, 
in which, although he lists most of the problems, he suggests a 
solution only to the problem of energy. There is no indication 
how the social disruption which would appear to be an 
inevitable concomitant of the transition to a new economic 
system can be avoided. 

The book may be criticized on the ground that it reveals 
Dr Capra's outlook as being essentially Pelagian. There is no 
recognition that the souls and minds of men and women need 
to be regenerated by divine grace if the appalling difficult 
problems confronting them are to be solved and the future of 
the human race assured. In Dr Capra's view our present ills can 
be overcome simply by reversing the tendency to fragmentation 
and replacing it by syntheses of the various sciences involved. If 
he recognises the need for regeneration at all he would seem to 
regard it as a consequence rather than as a precondition of the 
revision of our scientific attitudes. 

Another criticism that may be levelled at the philosophic basis 
of Dr Capra's book is that he sees no essential distinction 
between human beings and the rest of the animal creation. 
(He states this explicitly on page 320.) This error is illustrated 
in his discussion on free will (p. 290), which he sees as being 
identical with or at least closely related to 'the autonomy of 
self-organized systems'. He does not recognize that the wills of 
human beings are a divine gift, having their being in eternity and 
having the unique characteristic of being free to choose whether 
to align themselves with or to oppose the will of God. Indeed 
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for a week or ten days, simply to follow the priest around and 
to share in the life of that parish. Often this leads to contact 
being maintained after the initial visit and in at least two cases, 
the candidate has returned later as the curate! 

These are just some of the ways we try to foster, encourage 
and support the men who offer themselves for ordination. 
Behind it all lies a conviction that vocations to the ministry of 
the Church are important and that we need more priests. 

In recent years there has been a tremendous growth in the 
understanding of lay ministry. New opportunities for such a 
ministry are being created and fostered at both the accredited, 
full-time level and within local parish communities. At the same 
time, there has been, I suspect, less emphasis on the priestly 
ministry. Perhaps this is out of a fear that it somehow creates an 
elitism in vocation-the hierarchical syndrome that you aren't a 
proper Christian if you aren't a priest. 

The Church, however, will always need priests to speak the 
Word of God, to administer the sacraments, to teach, to care and 
to lead. It will need priests to 'be'-to live amongst God's people 
in the thick of it, sharing their joys and sorrows, pointing their 
hearts towards God. We must rejoice that the laity are now 
taking a more active role in the work of the Church, but that 
work, to prosper, needs priests, and it needs more priests. 
This was recognized by the then Archbishop of Canterbury, 
Dr Coggan, in 1977 when he addressed an open letter to the 
clergy of the Church of England. In that letter, he stated 
that: 'I believe that the stipendiary ministry continues to 
provide the anchor upon which the Church's ministry is held 
secure. It must not be allowed to drift through the failure of the 
Church to provide sufficient men for the task.' At about that 
time, the Bishops asked for between 400 and 450 new ordinands 
a year. The figure (at its lower end) has been met once, in 1980 
when the Bishops' Selectors recommended 404 men for 
ordination training. In 1981, the figure dropped to 361 and in 
1982 to 350. In 1983 it reached only 303. A recent issue of the 
Church Times carried a report that theological colleges are now 
at risk because of the pressures the lower numbers are placing 
on their continuing existence. A new initiative on vocations has 
been called for. 

11 





of men as sacramental within the Word of God. The discreet and 
:estrained teaching of the ~nglican ~h~rch with regard to Mary 
is presented clearly and firmly withm the doctrine of the 
Incarnation. God who sees all men in the face of His Son looks 
first into the face of His mother ,-'Mother of the life of m~ soul, 
nu_rse of th~ redeemer of my flesh' (Anselm of Canterbury), and 
this t~eme is present~d in writer after writer forming a strictly 
doctrmal understandmg of the Mother of God and her essential 
place in the matter of salvation. 

In addition, many of the texts expand into a surprising 
:"armth _and delig:ht in 1:erso:1al wonder and love for Mary. Here 
is no stiff and distant idealized dream figure but a woman of 
flesh _a:1d blood, whether in_ Taylor's meditation on her marriage, 
her visit ~o t?e rregn~nt Elizabeth, her breast-feeding of her son, 
or her dignity m gnef at the Cross, where 'she stood without 
clamour or womanish noises; sad, silent and with a modest grief 
deep as the waters of the abyss but smooth as the face of a pool' 
full of love _an? patience and sorrow and hope' (p. 4 7). For Mark 
Frank she _is a g?od wo1:1an' and 'not a goddess' (p. 69); for 
Trah_ern~, m a ~it;ie:to little _kn_own and amazingly beautiful 
meditation, she is this holy Virgm mother' who wears 'over all 
h~r b~auties the veil _of,humility' (p. 88). John Keble greets her 
with An Ave to Chnst s mother meek;/ As children with 'good 
morro~' corI:el To elders in some happy home;' (p. 110) and 
T.S. Eliot bnngs out an unexpected resolution of 'the move­
ment of pain that is painless and motionless' in 'Only the hardly, 
barely prayab;e/ Prayer of the one Annunciation.' ( p. 141). 

The quotat10ns selected for this book are enough to make it 
a tre_asure h~u_se ~ ~tself, but the prose and poetry of the 
Anglican tr~dit10n i~ its wonder at the Mother of God is given 
an appropn~te settmg ?oth by the discreet commentary of 
Ca_non Allchm a?d by his o~ elegant and clear style, and it is 
this fact that brmgs the subject most surely into the twentieth 
~entu_ry. The 'glad world's blessed Maid' is here presented with 
mte~igen_ce and b~auty within the genuine tradition of 
Anghcamsm today, m such a way as to fulfill the intention of 
the author, 'to open up a way into the fullness of Christian truth 
and understanding' (p. 9). 

SISTER BENEDICTA SLG 
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SOUNDING STONES 

Reflections on the Mystery of the Feminine 

WENDY ROBINSON 

I_ WANT TO TRY to evoke and resonate certain qualities in our 
hfe together as women to see if it meets anything in you. I 
spend a lot of time in my work as a psychotherapist listening to 
other women sharing their lives with me, often women who are 
living and working together-sometimes religious, sometimes 
other people. I take a staff support group at the Sobell House 
for the dying, here in Oxford, and quite a few of them come to 
talk to me too. Some of their problems are about what it means 
to work together as a group of women and what issues are 
specifically connected with that. I think there is a call at work 
a call of the Spirit in the Church for us to try to work togethe; 
to see what we can find. 

In talkin~ to you he_re _I am going to assume certain things 
that are basic to my thmkmg about this subject, which in other 
contexts-where people might not have such a firm Christian 
background-I would go into in detail. Because I can assume 
that ~h:istian imagery_ is a li~ing factor for you I may say more 
tha~ is _m a psychological vem, and less familiar to you, than I 
ordmanly would. Many of you have read my talk 'Feminine 
Wa~s _to ~od' * w~ich _exrlores the feminine by drawing on 
Chnstia1: i?'lagery, identifymg some of our own experiences of 
Annu:1ciat10n, . ~f ~hat we n:iea? by vi:ginity, of bearing and 
gest~t~ng, o~ Visitat10n, of bringing to birth and nurturing, and 
of hvmg with the element of passion in our natures. I don't 
want to repeat that but to try to go on from there. 

So many things connected with the feminine and women are 
no_t capa?l~ of direct statement, so although there is form to 
this ta~k it_ 1s not the form of a rational development-though I 
hope it will be reasonably rational! I am going to use some 

* 'Feminine Ways to God' is unpublished, but the author is expanding the material 
included there and in the present talk given at Fairacres for a book to be published 
by Darton Longman and Todd. 
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from there into the whole world. Indeed this love is not of the 
earth, it comes from heaven. It is what is meant by the very being 
of God himself. God is love and he has commanded us to love. 

Our spiritual ascent to the Kingdom of divine uncreated Love 
demands a very prolonged period of ascetic endeavour. This 
ascent bears some analogy to the agonies of creation undergone 
by gifted artists in every sphere of art; to the unflagging efforts 
of years devoted to the pursuit of scientific knowledge; and to 
numerous other labours of this kind. And if men consent readily 
to all kinds of sacrifice for the sake of acquiring things of tran­
sitory or material value, or a privileged social position, it is hardly 
surprising that even greater efforts are needed to win those 
things of lasting value which belong to the kingdom of God. As 
Christ says: 'The kingdom of heaven suffers violence and the 
violent take it by force.' (Matt. 11: 12). (p. 123-4) 

Having reached the end of my life I have resolved to speak to 
my brothers about things which previously I would not have 
risked disclosing, judging that to do so would have showed a 
deplorable lack of discretion. But however insignificant I may 
be from all points of view, the facts remain what they are: God 
the Father has shown his loving kindness towards me in the 
same way as he has done to all those of a broken and contrite 
heart (cf. Ps.51: 19). He, the Father, has drawn me to his beloved 
Son, and the Son has raised me from the wretched state into 
which I had fallen (cf. Jn. 6:37-40; 40-47). The Holy Spirit who 
proceeds from the Father has granted me the living experience 
of 'the great mystery of godliness: God was manifested in the 
flesh, justified in the Spirit' (I Tim. 3: 16). 

I know now that without such a faith the things which I have 
experienced would be impossible. But even with inadequate 
experience, faith is still possible; and such faith can then develop 
because of the grace which is poured out upon man. I can testify 
that when we feel an intense loathing of ourselves, seeing our­
selves as we are, and seeing that our whole being is transformed 
when we turn in prayer to Christ-prayer which snatches our 
spirit from the biting grip of passions and of material things-then 
the feeling of divine eternity becomes so strong in us that no logic, 
no psycho-analysis could destroy the evidence of it. (p.125) 
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amongst us in the Christian Church too has to be found in bits 
and pieces, and treasured in the heart when we find them. They 
will often be the small things, the things that come intne dark, 
the things that need gestating in order for them to grow at all. 
In our drawing to the contemplative life we need to be able 
to do that for the Church, to restate: to cherish, to treasure, to 
ponder the small things that are given, on behalf of the Church 
as a whole. 

Now that means that we have to try to learn not to generalize, 
not to universalize, too soon. We need the 'logos capacity', often 
associated with the masculine, which does generalize, does 
universalize, but we do it at the risk of losing our own sense of 
the particular. We have to hold to not leaving things out of 
account. If we give birth too quickly to the truth as it begins to 
emerge, it comes out as ideology and as ideas that we wish to 
impose on each other, not as something that is generative, that 
comes to birth, that has form and meaning amongst us. 

The other thing I think we have to try not to do is to assimi­
late or domesticate the truth too much. As women we some­
times have a tendency to want to tame things, to make them 
domesticated and familiar-and that's a good capacity, but we 
can go too far. Truths which are large and fierce and not easily 
approached are turned into tame pussy-cats. They are not! They 
need to keep their tiger quality. 

MARRYING LOGOS AND EROS 

When we talk about our experience together as 
women, we often find that there is some kind of 
tension between love and truth-can we both learn 

to live together in love and yet learn to live and tell the truth? 
This is a question about taking seriously both the masculine and 
feminine components of our selves. For the sake of argument­
and it does, of course, need arguing-I am calling the masculine 
in us the 'logos capacity', and the feminine ( the capacity for 
sheer relatedness, the desire for love and so forth) 'eros'. It 
means taking seriously what Jung calls our 'animus problem', 
the male inside me, the male inside you-and what we can do 
about it. 

It is sometimes said that a woman can use her animus as either 
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ship. Simone Weil in Waiting on God (pp. 82-3) is writing of the 
Passion, she says that the glorified body of Christ bore the marks 
of the nails and the spear, the 'necessary wounds': 

God created through love and for love. God did not create anything 
except love itself, and the means to love. He created love in all its forms. 
He created beings capable of love from all possible distances. Because 
no other could do it, he himself went to the greatest possible distance, 
the infinite distance. This infinite distance between God and God, this 
supreme tearing apart, this agony beyond all others, this marvel of love 
is the crucifixion .... 

This tearing apart, over which supreme love places the bond of 
supreme union, echoes perpetually across the universe in the midst of 
the silence, like two notes, separate yet melting into one, like pure and 
heart-rending harmony. This is the Word of God. The whole creation is 
nothing but its vibration. When human music in its greatest purity 
pierces our soul, this is what we hear through it. When we have learnt to 
hear the silence, this is what we grasp more distinctly through it. 

dJ Q 
c5) 
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way, but just learning how to make life possible for those around 
us, including the men. If we don't, what happens, especially in 
the women's movement, is that we make the men impotent. 
They feel castrated, they feel they have nothing to offer, they 
don't know what to do with themselves any more. If life is 
difficult for women in today's world, it is even more difficult 
for men-they don't know what to do about what is happening 
to the women. If we want impotent men, well, we are fools. 

FOSTERING THE CAPACITY TO BE ALONE 

.~ I know that there is great emphasis in your life on 
c.;:J...(" the need to be alone with God, and that there are 

times in the lives of many of you when that is more, 
or sometimes less, easy to do. I want to talk about it a little 
from a psychological point of view because it links very much 
with the kind of work a therapist does with people. A good deal 
of therapy is in the end helping a person to be alone in the 
presence of the therapist. 

How difficult or easy is it for us genuinely to be alone? The 
answer will be different for each of us. Do we enjoy solitude 
when we have it? Certainly we long for it and wish that we were 
given more time for it, but what happens when we have it? Are 
we capable of enjoying it, making use of it, finding it creative? or, 
in fact, when we have it do we not often begin to feel persecuted, 
threatened, anxious, overwhelmed by the experience? Now it is 
believed in developmental psychological theory that a child first 
learns a capacity to be alone by learning it in the presence of 
another. It is something that is part of a relationship. Picture a 
child absorbed in play with the mother or father there in the 
same room, but not unduly anxious, not interfering or keeping 
up a conversation with the child all the time, letting him be. 
The child feels safe. The protective presence of the parent 
supports the child's fragile but growing ego. And this experience 
becomes part of the child's inner world, so that later in life 
somewhere inside there is a sense of a benign presence which 
protects ones frailty when faced with aloneness. This is the stuff 
out of which friendship is made-friendship which is not driven 
by need or desire but is able to enjoy the company of the other 
without undue stress or strain or exchange, which can take 
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longing for, the other, that can bring us to intimacy and near­
ness. But what about learning to stand apart as individuals 
in order to step into relatedness more deeply? One of the things, 
again, that we can learn from early childhood is that the child 
learns its independence from the mother, its capacity for 
distance, by its use of exploratory anger-temper tantrums, the 
burst of energy which says 'Keep away from me! I must have 
what I want!' Anger has a sort of survival value to us in teaching 
us independence and weaning us from over-clinging dependency 
on people. Anger in that sense is a separating energy, which is the 
other side of that uniting energy which draws us together. We 
need to be able to use as a pulse both the energies which draw 
us together and the ones which pull us apart. 

It is not always easy to express that kind of separating energy; 
it is what words are given us for, I think, to explore our 
differences as well as our samenesses. We need the capacity to 
assert, to dare to be who we are. So many of us, in the end, lack 
the courage to be. The lives of so many people, of those who 
suffer from depression, are an apology for existence. They 
cannot accept a strong doctrine of creation which says that God 
makes us and looks on us and sees that it is good-despite all the 
things which may be wrong and need to be dealt with. 

The trouble is that in our life together anger gets masked; we 
need to recognize some of those masks. First of all, compliance: 
we can mask anger by conformity, by an extra effort to fit in 
and be nice, kind, clean, good Sisters ... That compliance is not 
very deep, it is a surface defence masking deeper feelings. Or we 
can be chronic appeasers, anxious to please-but just underneath 
there is a certain whining, moaning, nagging quality which too 
often surfaces when things go wrong. Or, another mask is sub­
mission. Religious life teaches us a great deal about submission, 
but if submission leads to repression merely pushing down, 
rather than a process of transformation, then we get outbursts 
and eruptions, and doors banging! These eruptions are difficult 
to deal with, they are destructive when they happen, but they 
happen because we haven't learnt how to stage a fair fight some­
where in our life together, to allow an arena where differences 
can be explored and owned and looked at. Another mask is 
general irritability, always feeling a bit out of sorts with our-
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be alone. We need to be in touch with the uncanny, with the 
numinous, with the bits that aren't domesticated or brought 
very easily into the common life. Artemis stands for our capacity 
for solitude, for reserve, for having something in reserve, not 
living it all 'up front'. Many communities at the moment who are 
concerned with running their community life only in human 
relationship terms, with constant exchanges about what people 
are feeling and thinking, have got it all a bit 'up front' I think. 

Stalking our wildness also means finding the bits in us that 
are vulnerable. One of the stories about Artemis is that she could 
not bear a man to take her by surprise, to come upon her naked, 
unexpectedly. It is finding that part in us that needs a certain 
reserve, integrity, to bear our own vulnerability. But we have to 
be aware too that Artemis was capable of being wild to the point 
of gruesomeness, and cruel to the point of repulsiveness; that 
side of us must learn to take its own hardness and disdainfulness 
into account. We have to take the negative face of the virgin 
seriously, the virago aspect, the cold, high, cruel, isolated side 
that there can be to chastity, which leads eventually, in other 
spheres, to sterility. I have known it to lead in the religious life 
to symptoms of vertigo, dizziness, eye-trouble. Often the images 
which arise when we explore it are something to do with being 
too high, with the feeling that you are going to fall, that you 
have to fall-and that is the answer to it, you are too high up 
somewhere, you have to come down to earth. So we need to be 
able to both stalk our wildness and to be able to deal with it if 
it takes us somewhere too far out and up. 

MAKING SURE WE ARE EARTHED 

In nineteenth century novels women are often 
described by men as 'good earth'-many women 
today don't think much of that expression! For 

a man something in the feminine picks up his alter ego, is a 
mirror for his soul, picking up the earth and cosmos for him. 
We are crazy if we try to yield that completely and say it doesn't 
matter to us. When that happens it seems to me that instead of 
running 'a good earth policy' we are running 'a scorched earth 
policy', and that really is a form of madness in our life together 
as women. 
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We need at times to be able to go back to earth, to find the 
dark places where we can hide and snarl a bit if we are to find 
deeper healing. We need to keep in touch with cooking and 
gardening, and with the rhythms of the body, of the womb­
rhythms which enter into the traditional pursuits of women, 
rocking, spinning, weaving, waiting and the forms which they 
might take in modern life (which are not always easy to find, 
come to that). We need repeating, cyclic, rhythmic, ritualistic 
ways and occupations that can keep us in touch with earth and 
the deeper cyclic rhythms of the feminine. Otherwise we become 
like the 'handless maiden' in the Grimm fairy tale-out of touch. 

Hestia, another Greek goddess, was the keeper of the hearth. 
We need to find that part within us which can feed that tiny 
flame which might still be there somewhere at the centre of our 
being. If only we can just keep it alight, make a place of warmth! 
Cold is a killer-Fr Gilbert recognized that cold is a killer 
spiritually speaking, for you cannot pray when you are too cold. 
Hell is cold, not hot. When we get too cold and miserable we 
need to make a place of warmth, to find the cat or a hot-water 
bottle or something, to do for ourselves what we would do in 
other spheres, for our children or our husbands when they are 
sick or in need. That capacity is an important part of our life 
together-feeding the flame slowly, gently, in order not to 
quench it. And, in the Church, being guardians of myth and 
memory is part of making sure that we are earthed and centred. 

DISCOVERING THE CREATIVE NO 

There is a Red Indian myth which says that Man 
and Woman were seen standing on the top of the 
universe, praying to God. The man was standing 

with his arms raised and open in an attitude of invocation, 
saying the creative Yes to God. And the woman was standing 
with her arms held downwards, saying the creative No to God. 
There is a strange paradox there. It is as if the man needs to learn 
to open himself to his vulnerability, to relationship, to learn to 
say the Yes; and something inside us as women which lives in 
that basic relatedness, needs to be able to say the No in order to 
let the other be, to save the other from feeling smothered or too 
tightly bound in our feminine need to give and to love. 
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Our essential self as women includes our capacity for related­
ness, and wounds to that relatedness are wounds to our very self. 
But they are necessary wounds. We must learn to bear them and 
to bear with them; they are the kind of wounds that are both 
wound (blessure is the old word) and blessing. The link between 
wound and blessing is very close. If we are to open ourselves to 
the other as separate from us and not just an extension of our 
ego or the object of our need to give and to love, then, we have 
to be able to take the wounds to our relatedness which go deeper 
than anything else. 

We want to love and to be loved. Many woman say to me that 
although they are not so physically, psychologically, they are 
whores-they will do anything for love. That is deeply part of 
our nature, we will do anything for love. But we have to be able 
to yield that need if we are to be able to find the deeper ways 
of being with the other. That means learning to say No to our­
selves. It's a work against nature on behalf of transformed nature, 
part of the Gospel, it seems to me. We have to bear and to suffer 
aloneness and woundedness in order to allow the other to be. 
We have to learn to say No in our capacity as mothers so that the 
child may become independent, may separate from us, be 
weaned. We have to say No to our profound desire to comfort, 
alleviate, console, so that we may learn what the 'foot of the 
Cross' presence with the Beloved in suffering, means. 

HOW TO BE NEAR AND FAR AT THE SAME TIME 

dJ In relationships two capacities are necessary, the 
capacity to be near and the capacity to be far. We 
all have capacities in us which draw us towards, 

make us long for, union, unity-with the other and ultimately 
with God. But we can only find the deeper meaning of that 
yearning if we take seriously our need to be just who we are, 
individuals, created as separate yet made for relationship. We 
need to be able to manage both distance and nearness. Most of 
us find that one or other of those things is easier. We have to try 
to develop in ourselves, spiritually as well as psychologically, 
the capacity for the one we are bad at. 

I want to talk about the place of anger as part of that process. 
We all know a great deal about the kind of tenderness, gentleness, 

21 





silence. It is one of these terrible, awful mysteries that it is 
very difficult for people who have not known that benign 
presence of a parent in early life to feel God as a benign presence. 
They believe it in their minds but they don't experience it in 
their guts and on their nerve-endings when they are in their 
aloneness. It seems to me that here we can help each other, we 
can help each other to have that experience of being alone in 
the presence of another. I think that happens in your life here. 
Some of my own longing and capacity for being silent and alone, 
and my desire to start a prayer group which could offer that 
kind of experience of being alone with God with others in silence, 
came through my experience of praying in your chapel here. It 
has contributed to my appreciation of other people's need for 
that experience too. 

To be alone does mean struggling and working with the 
negative, hostile, critical, threatening and anxious bits inside us. 
There is no way round it. When I look back to my own child­
hood I can certainly see images of the black side as well as the 
light side of it. No matter how good the parenting one is still 
aware of 'the child crying in the night with no language but a 
cry' (Tennyson). But from my childhood I also remember my 
mother singing, she had a beautiful soaring soprano voice of the 
kind that always reaches the top notes without difficulty, 
somewhere behind me in the house while I played outside on 
the doorstep-the benign presence to set over against 'the child 
crying in the night'. 

STALKING OUR WILDNESS 

By 'stalking our wildness' we try to allow in our life 
together for that bit inside us which isn't fitting in, 
for what isn't on the way to sanctity but is some­

where a bit wilder than that! Many women are looking at this 
and, strangely, it brings them in touch with what chastity in the 
religious life means, what an essential virginity or integrity of 
soul means. In terms of Greek mythology this is 'the Artemis 
quality'. You will remember that Artemis was the one who was 
wild, pure, unsullied and untouched nature. She keeps us in 
touch with the high places and the distant places, with our need 
for the mountains and the hills, as it were, where we can run and 
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selves and with the environment. No one is ever pleased or really 
suited on those sorts of days. Another mask is a kind of clinging 
which conceals the anxiety, the anxious dependency, on the 
other. We are afraid that if our aggressive thoughts or feelings 
got out the relationship would be lost, so we cling. And again, 
some people use as a mask an aggressive teasing humour. Now 
that can be marvellous and lighten the atmosphere, but it can 
also be a way of continually putting down the other. 

We have to be able to look at these things and then decide 
whether it might not be better to learn how to stage a fair fight. 
There are processes-of discussion, of admission, of allowing for 
the fact that someone may say one thing fiercely now, but 
having said it may go away for twenty-four hours and be feeling 
quite different by tomorrow. Sometimes we do indeed want to 
be difficult and to destroy, but often too we long for recon­
ciliation, we long for the relationship to be restored. It is as real 
an urge in us as in the other. If only we can allow for the way in 
which a person's mind can change, if only we can allow the 
feelings expression, then something much more real can happen 
in our life together. So often in our swift and speedy age we 
make decisions that are based on what we say now, at this 
moment in a discussion, and do not take into account the long 
natural processes of the emotional life. The mind is quick, the 
emotions are slow and they have to go through various trans­
formations. We do know something of these transformations, of 
the process of forgiveness, which we often try to do too quickly. 
Things may be repressed and banked up underneath; we do not 
sufficiently allow for the long term processes of forgiveness. 
Emotional processes, their natural and transformational history 
take time-we must learn to make time for them in our life 
together. 

I said at the beginning that I would be taking our Christian 
commitment and the centrality of Christian images for us, for 
granted. But, finally, I want all that I have said to 'sound 
together' in the presence of Christ, that Presence which 'makes 
all the difference' to our experience. I want to share with you 
that sense of distance and nearness which is held for us in our 
knowledge of Christ in our life together, which speaks to us both 
of the alone-ness and the essential character of being in relation-
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a light or a knife. Either we can take our capacity for clarity and 
perception and stick it into someone so that they collapse (we 
are particularly good at sticking someone in the back) or, we 
can use it as a luminous quality, something held in connection 
with the feminine and our deeper wisdom, so that people can 
find their own way forward in the light it provides-and we can 
too. I think that a good deal of what you do in lectio divina is 
about a way of thinking which marries the logos and eros. We 
let them work together somewhere inside us. Andre Louf in his 
book Teach Us To Pray has written about 'rocking and chewing 
the word'-now here are both the feminine images, 'rocking and 
chewing', the repetitive things, and the word, logos spennatikos, 
the generative word. 

We have to learn to recognize the logos and give it some form 
in our lives. This involves being able to employ our talents 
creatively. I know the tradition in the contemplative life says 
we must yield our talents, and that is also true. Nevertheless, if 
people are not using their logos capacity it becomes, as it were, 
overwrought: it walks round and round inside us like a tiger in a 
cage, snarling to itself, occasionally lashing its claws and swiping 
at somebody through the bars. The Jungians say, if a woman is 
in that state, 'Put the animus to work: give it a task, give it 
direction, give it motivation, a sense of purpose, of clarity of 
some kind-it must be done!' That can help when everything is 
going round and round inside. 

Marrying logos and eros also involves relating to actual men 
who come our way, the other half of the universe. Often it is the 
case that men find it difficult to 'take a woman neat': they are 
not always sure what to do with a woman's strength. They can 
take our weakness, they can take our vulnerability, they can 
certainly take our obedience and our submission, our general 
anxiety to please and to conform, but often they do find it 
difficult to take us 'concentrated'. And we have to learn both to 
know our own strength and to allow for it in relationships. 
Many women now despise what used to be called 'women's 
wiles'. They think it is a kind of game-playing and something we 
should not do; but may be it is also something of the stuff of 
which the universe is made: we have to be not only as gentle as 
doves but as wise as serpents-not in a deceitful and underhand 
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SEEING GOD AS HE IS 
ARCHIMANDRITE SOPHRONY 

Voir Dieu Tel Qu'il Est is the title of a new book by the author of A Monk 
of Mount Athos and His Life is Mine; it is published in French by Labor et 
Fides, obtainable in England from The Orthodox Monastery, Tolleshunt 
Knights by Malden, Essex CM9 BEZ. We print here some translated extracts. 

The light which appears to man in response to his faith in 
Christ bears witness to the divinity of Christ. Our spirit appre­
hends the Lord Jesus as absolute Truth. This eternal Light brings 
to birth in us words that are identical with Christ's teaching. In 
this Light we contemplate the Father; we perceive this Light to 
be the Holy Spirit; in it we see Christ as the only Son of the 
Father. Through this experience we know the 'Oneness' of the 
Three. By praying to this God we share in the life of a single 
Being. But within the Oneness we also experience distinctions: 
my relation to the Father has a character of its own; the prayer 
I address to the Holy Spirit is different; and when I speak to 
Christ I do so in yet another way. A special bond of spiritual 
feeling unites us with each of them, without in any way impairing 
the Oneness. With each Hypostasis of the Holy Trinity we cherish 
a relationship which is just a little different, with its own nuances. 
Thanks to his Incarnation, to the fact that he has become man, 
we know the Lord Jesus most intimately of all, and it is through 
him we are drawn into relation with the primal Being, who is also 
the true God: the consubstantial and undivided Trinity. (p. 116) 

It is by a commandment that we are called 'to love'. Love then 
is not something that is already ours, something we are born with. 
We have to acquire it by the hard work of freely determined 
personal choice. Our Lord's call is addressed primarily to the 
heart as the spiritual centre of our personal being. The reasoning 
mind is one of the energies of human personality. When the love 
of God is born in the heart through faith, the mind is confronted 
with a new interior event. The flame of this love draws the whole 
mind into the heart; made supple like melting wax the mind is 
united to the heart, and contemplates Being in the Light of 
divine Love. Man is restored to wholeness: cured. 

There is no struggle harder or more painful than the struggle 
for the victory of Christ's love. It begins in ourselves, and spreads 
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stones ( collected mostly in the north of England and on Mull 
and Iona) as markers for thoughts around a theme. It's not easy 
to find words. In the centre I am going to put this stone with a 
hole in the middle which speaks of the mystery of 
the feminine, about something silent to which we 
must be able to hold, and I want to build the other 
stones round it in a circle. So don't try to relate 
them to each other, just try to take each one and 
see if it relates to the basic theme for you. 

LAUGHING IN THE MANTLE OF VARIETY 

mother of particular perfections 
queen of otherness 
mistress of asymmetry 

patroness of things counter, parti, pied, several 
protectress of things known and handled 
help of things familiar and small 

wardress of the secret crevices 
of things wrapped and hidden ... 

arc of differences 
tower of individuation 
queen of the minivers 

laughing in the mantle of variety . .. 

David Jones: The Sleeping Lord 

~ That seems to me among other things to be a 
(__d_} beautiful prayer to the Mother of God and what 

she stands for in our tradition, but also something 
about our feminine need to hold to the 'holy diversities'. It 
reminds us that traditionally it is always said that the feminine 
is 'most particular', with play on that phrase: dealing with 
particulars, in small things, in things that matter, that make all 
the difference; and yet on the shadow side, the pernickety 
bitchiness that's most particular, too particular, too much after 
each other's guts when something starts going wrong. We must 
rejoice in being collectors of bits and pieces. I think the large 
inescapable truths are not easily come by in our day and 
generation, in a time of cultural fragmentation, and the truth 7 
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BOOKS 

THE JOY OF ALL CREATION: An Anglican Meditation on 
the Place of Mary, A.M. Allchin. Darton, Longman and Todd, 
1984. £6.50. ISBN 0 232 516111 

Stephen Potter inSupermanship has suggested that the technique 
of reviewmanship should be epitomized as 'how to show that it is 
really you who should have written the book, if you had had 
the time, and since you hadn't, you are glad that someone has, 
although obviously it might have been better done.' Presumably 
it is better to read a book carefully and comment on what the 
author actually has to say and not on what you might have said 
under the same title. With Canon Allchin's new book on Our 
.Lady this is a most rewarding task and leaves the reader satisfied 
with what is there, indeed, amazed at so much. 

The Joy of All Creation is based on lectures given by Canon 
Allchin in France some years ago in which he considered the role 
of Mary in Christian and specifically Anglican devotion and 
doctrine. It is therefore a significant ecumenical statement in 
itself, as a product of the Anglican tradition which took form 
and shape within the ethos of French Catholicism. Beginning 
with writers of the seventeenth century-Lancelot Andrewes, 
Jeremy Taylor, Mark Frank and Thomas Traherne,-Canon 
Allchin then gives two chapters to Ken and Heber in the 
eighteenth century as a transition to the Oxford Movement and 
John Keble; the last section draws on poets of the twentieth 
century, mainly Euros Bowen, Edwin Muir and T. S. Eliot. An 
epilogue sums up the conclusions of the author and a useful 
list of the people mentioned in the book with brief biographies 
is appended, together with an index. 

Raymond Pannikar said of authentic tradition, '[it] does not 
consist in handing down dead formulae or anachronistic 
customs, but passing on the living flame of man's memory and 
life', and in this book Canon Allchin has provided an instance of 
that 'living flame', faithfully and humbly received from the past 
in order to be made richly available to the present. The 'past' is 
particularly that of the Church of England, and therefore draws 
upon that special aspect of English religion which sees the words 
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This may seem like crisis language. One of the dictionary 
definitions of 'crisis' is 'turning point'. We need a real turning 
point towards a deeper commitment in the discovering of 
vocations to the priestly ministry. I believe that they are there 
to be uncovered, fostered and supported. The Church is going 
through exciting, if uncomfortable, times and though the 
working methods of the Church may change, the need for priests 
will continue. 

I combine my job as Recruitment Officer with that of 
Chaplain of St Chad's College in the University of Durham. The 
depth of commitment that I have found amongst the students 
in that college is heartening and gives much ground for hope. 
Young Christians today are taking their Christian vocation 
seriously and are looking for ways in which they can offer their 
lives completely to God. One of the ways they can do this, and 
it is a joyful and privileged way, is through the priesthood of 
the Church. We must harness their hope and provide an outlet 
for their vision. 

Every Christian who takes his faith seriously must, sooner or 
later, come up against the question, 'Lord, what do you want 
me to do.' It is our job in the Church, and particularly as those 
concerned with and about vocation, to help people face the 
challenge that this question presents. God has already provided 
for his future Church in the vocations of those now seeking to 
serve him. We must not fail God and we must not fail those 
Christians. We must pray and work for more vocations so that, 
in the words of one of the Embertide Collects in the ASB, 
'many will offer themselves for the sacred ministry, that as 
deacons and priests they may draw all men to your kingdom; 
through Jesus Christ our Lord.' 
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THE TURNING POINT, Science, Society and the Rising Culture, 
Fritjof Capra. Wildwood House, 1982, £10.00. Fontana 
Paperbacks, 1983, £3.50. ISBN O 00654017 1 

In this book Dr Capra has undertaken no less a task than an 
appraisal of the development of Western thought over the past 
400 years in several fields of human endeavour, and of the 
effects that development has had on the lives of human beings 
and the prospects for their future. He has performed this task 
with exemplary clarity and had produced a book that is both 
readable and compellingly interesting. It is also a very important 
book. It conveys a message to which all who are in a position to 
influence the course of events must pay heed if the next few 
centuries in the history of mankind are to be a record of 
progress rather than of decline and even of extermination. 

Dr Capra's main point is that the habit of mind engendered by 
the scientific revolution which started in the seventeenth century 
has led to the adoption of an analytic mode of thought that 
must now be supplemented by a more holistic view. The 
enormous success of the efforts made during the seventeenth, 
eighteenth and nineteenth centuries to analyse observed phe­
nomena in physics and astronomy into separate categories and 
to express the results of this analysis in mathematical terms has 
encouraged those engaged in research in biology, psychology, 
sociology and economics to adopt the same methods. The result 
is that knowledge has tended to become more and more 
narrowly specialised and fragmented. 

After explaining, in admirably simple terms, the difference of 
outlook characterising the distinction between Newtonian and 
quantum physics, Dr Capra devotes five well-documented, 
well-reasoned and convincing chapters (chap. 4-8) to showing 
that what he calls the Cartesian-Newtonian method of seeking 
for truth and of harnessing the results of the search to promote 
the well-being of mankind, though at one level apparently 
highly successful, have nevertheless brought the world close to 
disaster. The final chapter in this section, in which Dr Capra 
castigates us for our obsession with growth, sounds a particularly 
alarming note. Those who are reluctant to admit that our 
civilization has taken a wrong turning may argue that he over-
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and for his own potential ministry. We examine his academic 
ability, not simply his ability to study for and to pass exams but 
his wider reading and intellectual capabilities. We are interested, 
too, in what he does outside church, his hobbies and com­
munity interests. If he is married we must ask specific questions 
about his wife and family and whether they have considered 
together the implications that ordination would have for their 
married life. A candidate who says, 'My wife is right behind me', 
needs to be asked, 'Yes, but how far behind?' 

Because of our concern in this matter, we have set up a 
system of 'befriending' of candidates' wives. This is done for us 
by five clergy wives in the diocese. The candidate's wife is re­
ferred to one of these and they meet to discuss any questions, 
fears and hopes the wife may have. This is by no means a 
'vetting' process. It is simply a way of providing an opportunity 
for the wives of candidates to discuss things with someone ex­
periencing them from the inside. Often, after the initial contact, 
further meetings take place and a caring relationship is built up. 

The candidate himself is supported on his vocational journey 
through regular meetings and by contact with his parish priest. 
Where possible, he is invited to join one of a number of local 
support groups. These meet in a number of areas of the diocese 
under the care of 'honorary chaplains'. The groups meet regularly 
and follow a programme of discussion and prayer determined 
by the members. 

If a candidate is academically weak, either through lack of 
opportunity or because it is some years since he undertook 
regular study, we arrange Guided Reading Courses with a locally 
appointed 'tutor'. In addition we have set up a support group 
aimed specifically at the less academically able candidate. The 
members have given this group the title of OASIS. (Ordinands' 
Advice and Support Involving Study.) This group provides 
fellowship for the person studying at home who may feel 
isolated, as well as giving opportunity for worship and prayer 
together and for giving help with study techniques. 

Because some candidates have a narrow and limited experience 
of parish life, it is sometimes useful for that experience to be 
broadened. We do this through 'Parish Experience' placements. 
The candidate is sent to live in a parish different from his own, 
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his whole attitude to the divine order is ambiguous. At one 
point (p. 248) he refers to 'physical, psychological and spiritual 
integrity' (my italics), but this threefold distinction is not 
maintained throughout the book. He has a high regard for 
mystics and rightly tells us that we have much to learn from 
Chinese philosophy and Eastern mysticism, but there is no 
indication that he regards mysticism as a spiritual insight and 
not merely a mental discipline. In his view the goal of the 
mystic is to merge, not with God, but with 'the totality of the 
cosmos' and he says 'If I am the universe, there can be no out­
side influences and all my actions will be spontaneous and free' 
(p. 291). But if there is no outside influence to which we can 
turn to help us to direct our footsteps aright then we are indeed 
doomed. 

These defects should not, however, be allowed to override 
the very great merits of Dr Capra's book. It is a valuable lesson 
to be shown not only that we have gone wrong but also where 
we have gone wrong, to be told that a shift of values-'from 
self-assertion and competition to cooperation and social justice, 
from expansion to conservation, from material acquisition to 
inner growth' (p. 440)-is necessary if civilization is to survive. 
If as a result of our increased awareness we began by making an 
effort to apply the remedies outlined in The Turning Point, our 
wills may be alerted to seeking God's help and guidance towards 
the next step on the road to our ultimate goal, which is to build 
the Kingdom of God, as described in the Sermon on the Mount, 
on earth. 

NORMAN DOCKERA Y 

THE RESURRECTION OF JESUS, Pinchas Lapide. SPCK, 
1983, £4.95. ISBN O 281 04107 5. 

'When one asks the basic question of what separates Jews and 
Christians from each other, the unavoidable answer is a Jew.' 

Dr Pinchas Lapide, himself an Orthodox Jew, begins his 
book on the Resurrection of Jesus with these challenging words, 
pointing across the centuries to the figure of Jesus and inviting 
Jews and Christians alike to take the long journey back across a 
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history of persecution and prejudice to look again at the founder 
of Christianity. Christians have to face the sometimes un­
palatable truth that the risen Christ was a risen Jew, that if he 
came to Belfast today he would be as likely to be found in the 
synagogue as in a Catholic or a Protestant Church. On the other 
hand, we are told that Jews are taking a new interest in the figure 
of Jesus and that in Israel 187 Hebrew publications have been 
produced about him since the foundation of the Jewish state. 

Dr Lapide accepts the historical reality of Jesus' resurrection 
for a number of reasons. Belief in the resurrection of the dead 'at 
the time when it shall please the creator' is one of the thirteen 
principles of the faith to be found in the Jewish prayer book. It 
is recorded in the Old Testament that representative prophets 
and holy men such as Enoch and Elijah have already been raised 
by God. Christ's resurrection is within the same line of tradition. 
Nothing less than an historical divine intervention could have 
transformed the despair of the disciples on Good Friday into 
the joyful confidence of Easter. On the mountain of Sinai the 
Law was given to Moses, and Dr Lapide believes that Sinai and 
Easter were part of the same Jewish faith-experience. 'Without 
the Sinai experience no Judaism, without the Easter experience 
no Christianity.' For inscrutable reasons the resurrection faith 
of Golgotha was necessary in order to carry the message of Sinai 
into the world. 

Yet, as the Introduction to this book explains, the author can­
not accept the Resurrection of Jesus as proof that he was the 
awaited Messiah. For when that ruler comes he will bring true 
shalom, a temporal peace which is more than absence of war. 
Jesus' coming did not usher in such a period of peace; the world 
is still waiting. Yet even now, Jews would welcome him as they 
would anyone else if he would only come bearing the acceptable 
signs of Messiahship. So Dr Lapide opens up an important area 
for dialogue here. For Jews the Kingdom of God is to be found 
in a state; for Christians in a person who reigns even now in and 
through an unideal world. 

We can't all be theologians, but every ordinary Christian can 
help to ensure that judgements are based on knowledge rather 
than fantasy. We can take the first steps in encountering Jesus 
the Jew through learning to know and appreciate his brothers in 
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ex-Civil Servant, now turned priest, I found some sympathy 
with this!) 

In the Durham Diocese things are a little different. I stepped 
into the shoes of two previous Recruitment Officers and the 
pattern of work was well laid out. I work for the Bishop of 
Jarrow who is the D.D.O. and the work is basically made up of 
two strands. There is the actual fostering of vocations and there 
is the interviewing and care of potential ordinands with wider 
implications of that care in terms of providing for needs such as 
academic and spiritual growth and support for candidates and 
their families as well as liaison with the candidate's parish priest. 

The fostering of vocations is done in a number of ways. Within 
the diocese we run several vocation conferences each year. 
Some are aimed at particular groups of people, for example, 
teenagers. Others explore particular themes. Our annual con­
ference on Holy Island takes a theme such as 'The Pastoral 
Ministry' or 'Stepping Stones in Prayer'. There are Parish 
Experience days and weekends; there are conferences centred 
on deaneries or parishes. There is a conference aimed at 
students in Durham University. As well as organizing our own 
conferences, we encourage people to take part in the more 
national conferences run by ACCM or the Additional Curates' 
Society and the Church Pastoral Aid Society. Another 'arm' is 
the 'Vocation Bulletin', a duplicated magazine which is pro­
duced three or four times each year and which contains articles 
of general interest on different aspects of Christian vocation. 
This goes out to all candidates on 'the books', interested people 
and the parish clergy. Through preaching engagements in 
parishes, we try to bring vocation to the attention of local 
congregations and one of our major considerations is to foster 
prayer for more vocations. 

Once a candidate has decided to take things further he is 
questioned closely about such things as his sense of vocation; 
his understanding of what a priest is, what he does and the 
qualities he should have. The man's spirituality is looked at, 
how and why he prays, what his understanding is of the Bible; 
how he participates in worship and the Eucharist. We are con­
cerned to know his view of the Church today, what encourages 
and discourages him about it and what is his vision for the future 

9 



FOSTERING VOCATIONS 

A view from the Diocese of Durham 

GEOFFREY CONNOR 

'VOCATION' is one of those big 'churchy' words that we tend to 
throw around, perhaps without too much thought. We all know 
that every Christian has a vocation-to be just that, a Christian, 
someone who responds to the love of God and who tries to 
put that love into practice in their own lives. Sister Edmee SLG 
gave us a useful hint when she wrote in Silence in Prayer and 
Action of God's call being a 'common', a 'unique', and a 
'particular' one. We all have a 'common' call through our 
baptism to live out the Christian way of life. We have a 'unique' 
call to become the unique person God intends us to be, and in 
God's service, we have a 'particular' call to serve Him in 
particular ways. The call to particular kinds of service often 
changes as we are led from one task in the Church to another. 
We learn our vocation by doing it. For many, of course, the 
word 'vocation' implies something specific and is often thought 
of in terms of ordination, priesthood and ministry, or the 
religious life. 'Going into the Church' as seculars would put it! 

As these remarks are about the work of fostering 'particular' 
vocations in the Durham diocese, they will, in themselves, be 
'particular' because they will speak of what we are trying to do 
which may be worked out differently in other dioceses. The 
end, though, is the same-which is to seek out more vocations 
to the priesthood, though it inevitably has wider implications 
for the other areas of vocation I have touched upon. 

Five years ago I was appointed as Diocesan Recruitment 
Officer for Ordination Candidates. The title has a peculiarly 
military ring about it but I was cheered when I discovered, in a 
copy of 'New Society' magazine, that I shared the title with a 
nun in the Roman Catholic Community of the Daughters of 
Jesus. Her method, so the article informed us, was to recruit 
vocations mostly by placing advertisements in the professional 
press, especially in civil service magazines. The civil service is 
apparently a fertile hunting ground for would-be nuns. (As an 
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the world today. If we visit a synagogue we shall see the young 
Jesus in a boy reading the Scriptures, hear the echoes of his 
teaching from the lips of the rabbi and experience that blending 
of the sacred with the informal and holy in Jewish worship which 
was Jesus' own approach to life and religion. For without these 
adventures in love and understanding, the work of such theo­
logians as Dr Lapide can bear little fruit in the reconciliation of 
the brothers and the disciples of Jesus. 

SISTER EILEEN MARY SLG 

This review was broadcast earlier this year in 'Sunday Sequence' and is 
reproduced here by kind permission of Terry Sharkie of BBC Radio Ulster. 

YET BEING SOMEONE OTHER, Laurens van der Post. 
The Hogarth Press, 1983, £8.95. ISBN O 7012 1900 9. 

Both title and author would lead the reader to expect something 
interesting and unusual, and rightly so. This is no 'straight' 
b_iography of an adventurous life. It is, rather, the story of how 
the writer came to discover his own truth, and to realize and 
accept the instinctive and intuitive part of himself, which his 
cerebral 'western' education had largely ignored. 

The sea always fascinated van der Post, and he describes at 
length expeditions in his early twenties in a Norwegian whaler 
and a Japanese cargo ship. Both proved seminal in his developing 
life. In the former, long hours watching the sea from the crow's 
nest took him to 'places in his own mind where he had never 
been before.' The latter not only gave him good friends across 
the world, but also gave him a knowledge of the Japanese 
language and people which led to important war service in Java 
and the surrounding islands. Incidentally this brought the most 
dramatic instance of obeying the prompting of his 'someone 
other', which saved himself and his men from immediate death 
th?ugh at the cost of his own long imprisonment in Japanes~ 
pnson camps. 

In a similar way, his early life in the heart of Africa assumed 
new meaning when his war service took him first to the western 
desert and then on a long camel trek from the Sudan to take 
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supplies behind the Italian lines to the patriot forces in Abyssinia. 
Here his 'someone other' twice intervened to save the situation: 
once by suggesting that he should speak Zulu to an obstinate 
camel which had fallen on a steep river bank and refused to 
budge, while a flaming bush fire raced rapidly nearer; the other 
time by appealing to the Arab camel-drivers to overstep their 
contract and climb the high Abyssinian escarpment to deliver 
much-needed supplies when mules failed to arrive. 

The author touches on various themes which are more fully 
developed in his other writings: the effects, for instance, of 
natural surroundings on a man's or a people's character (and vice 
versa), illustrated by the strange phenomenon of 'running amok' 
among the gentle Malay people; the importance of recognizing 
feminine values in our male-dominated civilization; and the 
significance of small happenings in a world obsessed by size. 

Two episodes bear witness to the writer's own character, even 
in his youth. At his invitation an older and well-established 
writer shared the voyage to Japan and at once captured the 
interest of the captain, so that van der Post found himself the 
odd man out in a threesome. Rejecting feelings of hurt, he 
turned to the purser with a request to be taught Japanese, so 
the trio dissolved happily into two studious duets. 

The other incident happened in Japan when they were taken 
to visit the sacred shrine of the Emperor Meiji. After mounting 
hundreds of steps, van der Post took out a cigarette in the 
white man's free and easy way and began to smoke. Growling 
with fury at such sacrilege, the guard who accompanied them 
swung his sword and with a well-aimed blow sliced the cigarette 
from the visitor's lips, while the rest of the party trembled with 
apprehension at what might follow. Fortunately van der Post 
defused the moment by complete silence, neither apologising 
nor explaining, and presently, after being ordered to retrieve the 
offending 'Kensitas', they were allowed to proceed to the shrine. 

The story which begins with the sea, returns to it with the last 
round voyage of a Union Castle ship, from Southampton to the 
Cape and back. The well-loved line was then withdrawn, and 
van der Post's last visit to Japan had to be by air. It was the 
end of an era. 

SISTER RUTH SLG 
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CONSECRATORY BLESSING OF THE SISTER 

Almighty God, source of all holiness, we give you thanks and praise 
that in your great love you created all things and made man in your own 
image. You destined him to be a partaker of your divine nature and a 
priest of all creation. This loving purpose was not overcome by man's sin, 
nor has all the evil in the world power to destroy it. 

Throughout history you sought the salvation of man. You called 
Abraham into an unknown land and gave him such great faith that he 
became the father of all believers. You brought Israel out of Egypt under 
the guidance of Moses; he saw you face to face and you gave him the Law 
of the Covenant to bring men closer to you. 

When your people forsookyou,you called Elijah and all the prophets to 
bring them the light of your truth and to prepare their hearts by repent­
ance for the coming of the Saviour. From amongst your people you raised 
up men and women who in humble faith looked for the deliverance of 
Israel. Foremost among them stands Mary; she became the Mother of your 
Son, Jesus Christ, whom you sent for the salvation of the whole world. 

In him we have the pattern of all holiness. He became poor to make us 
rich, he took the form of a slave to make us free. In the fullness of his love 
he redeemed the world through the mystery of his death and resurrection 
that men might dwell for ever with you in your heavenly kingdom. 

To complete the work of our redemption you sent forth your Holy and 
Life-giving Spirit. Through his inspiration men and women in every gen­
eration have left all things to follow the way of Christ. Through our holy 
fathers, Antony and Pachomius, Basil and Benedict, you established the 
monastic way of life in your Church. This way has been continued and 
renewed through the devotion of countless men and women. 

Following this cloud of witnesses and led by your Spirit, your servant 
N. has answered your call to follow in the way of your beloved Son. Grant 
that being conformed to him in perfect self-giving, she may share in the 
divine life and ever rejoice in you, 0 our God, Holy, Blessed and Life­
giving Trinity. 

Father, we ask you to consecrate N. in the truth and to bless her with 
the gifts of your Spirit. 

From the SLG Form for the Profession of a Sister in Life Vows 
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increase in the modem world, there is a corresponding dimin­
unition in inward strength. The recourse to war between 
nations, or violence within society or the family is a sure sign 
of the moral weakness underlying it. Like the prehistoric 
animals which became extinct, the violent society is all armour­
plating on the outside and imbecile softness underneath. And our 
calling in Christ, and our witness to the world are to be the 
precise opposite of that. 

On the surface we may have as little to show as David before 
Goliath. We praise the tender vulnerability of the Mother and 
Child, and we tell others that that is where their worship is to be 
directed. 'O come let us adore him, Christ the Lord.' And we 
share too, and this is not always so congenial to us, in that 
weakness and failure in the Church-one thing that secular 
people are always quite confident about. Like it or not, we are 
members of a body that is frequently despised and rejected of 
men. 

But there is a secret vouchsafed to us, because for all its 
obvious weaknesses, the Church still keeps company with its 
Lord in Gethsemane and on Calvarv. The secret is that when we 
are weak, then we are strong. And strong in the strength that 
the world can neither give nor take from us, because its source 
is in God. 

And my prayer today is that in all her life as a Religious, and 
most of all, in hours of weakness which come to us all, our 
Sister may know that strength which is not of her own making 
and that the secret of the power of Christ may indeed come to 
her and rest upon her and upon the whole Community. 
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HEALING AS SACRAMENT, Martin Israel. Darton Longman 
and Todd, 1984, £3.95. ISBN 232 51580 8 

The fascinating subtitle of Martin Israel's latest book is 'The 
Sanctification of the World'-God's own eternal purpose, which 
embraces every created child of his in every generation, however 
seemingly lost or intransigent: people of every nation, race, 
colour, whatever be their economic status, standard of education, 
social achievement, religious experience, political ideology, in 
this present order of being or in that of the world beyond 
physical death, the millions still unborn, further still, creation 
itself-all to be healed, saved, sanctified and perfected, all 
humanity, indeed all life. 

This subtitle takes my memory back to the highest peak of 
the hills around the oasis and desert of Jericho, and imagination 
pictures Jesus in the forty days following his baptism climbing 
this highest hill on a clear day and looking westward to J eru­
salem, the Mediterranean, Athens and Rome and beyond, and 
eastward to Transjordan, Mesopotamia, Persia, India and the 
lands of the East from where Matthew the Jew pictured gentile 
sages coming in search of truth, wisdom and divinity incarnate. 

The love of the world was in his heart, a love which came 
from God his Father, and a deep desire to know how he should 
co-operate in God's global purpose. The outcome of the forty 
days' search was only revealed to his intimate friends later; the 
world could only be saved by love, humble service, suffering and 
sacrifice, shown and proved by faithfulness to and in death. 
Only this would convince people that God was their friend. 
Martin Israel sees the extension of this dedication to us today: 
'the saint in spontaneous imitation of Christ (whether or not he 
calls himself a Christian), accepts all mankind and indeed the 
whole of creation-as his friend.' Like Jesus, the disciple will 
have compassion on the crowd, says Martin, and like Paul, 'he 
shares the weakness of the frail, the indignation of those who 
are made to stumble, and the fear of those who are persecuted'. 

The world needs to be healed of its wounds, the bitterness of 
the innocent who suffer must be transmuted to love. all our 
human agencies make their contribution to this communal and 
universal goal: 'the ministry of healing cannot exclude aesthetics, 
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remembering the powerful effect for good or ill that music, the 
plastic arts and literature have on the human psyche. Nor is the 
healing of the world oblivious of economics, politics and the 
conservation of the earth's resources. This does not imply that 
any particular economic theory or political party is the right 
one, but the Spirit of God must infuse and transfigure all 
theories and parties so that they may radiate love and recon­
ciliation where at present there is intransigence, intolerance 
and hatred.' 

My mind often wrestles with the vocation of Christians in 
political parties. Do they, in fact, put political loyalty above 
discipleship and loyalty to the principles of the Kingdom? Do 
they within their political alignment strive for what is the 
highest, the widest and wisest world-view and take pragmatic 
steps to bring it about? Or do we instinctively reject or attempt 
to refute any insight and proposal that comes from another 
party? Further still, do we as a habit spend periods of silent 
contemplation before God, believing that his wisdom, 
righteousness and love will guide us in every personal and social 
relationship? 

An even more troubling thought arises as I study this book­
is the Church failing the world? If it is, it is also failing its 
Lord, who founded the Church for the sake of the world. Do so 
many in the Church want to follow every new fashion? Does 
the Church think that organization and bureaucratic efficiency 
will save the world? When people come to Church do they feel a 
sincerity of worship and a warmth of devotion? Do they hear an 
almost weekly appeal for support, or do they feel an assurance 
that the Church through its local care will support them in all 
the changing scenes of life, the misfortunes, bereavements and 
failures in personal and family living? Does every PCC consider 
regularly how it can serve the local community? Statistically, do 
the 1,000 million Christians in the world, with a paid whole-time 
worker in most parishes, with lovely buildings and valuable land 
inherited from the past, pull their spiritual weight? Do we 
Christians think we have a monoply of truth, or do we believe 
that the Creator, Risen Christ and omnipresent Spirit, is also at 
work in other traditions of religious experience and faith? 

Yet there are signs of hope. Almost everywhere people are 
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may be aware of the truth of that saying. For so often in our 
lives our human weakness and our despair of knowing what to 
say or to do in a situation has been taken and transformed by 
the power of God. As St Paul says, the power of Christ has come 
and rested upon us,-even upon us-so that we found resources 
that were not from within ourselves. 

Now there is possibly a misunderstanding in this part of the 
Good News. There can be a kind of caricature of the proper 
weakness of a Christian. I think that we have all known the kind 
of weakness which exercises power over other people in what 
can only be called 'moral blackmail': the person who is never 
very well, and therefore others have to do her work for her; 
the person who gets very upset and emotional if you mention 
this or that, and so others have to avoid unpleasant subjects; the 
person who seems to say, 'Oh, yes, I will overwork, I will take 
on more than I can carry and then when I have a breakdown, 
you will be sorry and I shall make you feel very bad.' Now 
those are familiar techniques which the devil uses, not least with 
people of religious inclination, and we should be on our guard 
against them. It isn't part of our calling deliberately to cultivate 
or to play upon that kind of weakness, the weakness that 
constantly trades upon the strength of other people, and 
indeed, upon the long-suffering of God. It is our calling to 
strengthen ourselves day by day and year by year with the very 
disciplines which our Lord and his Mother employed: the 
disciplines of prayer, and listening, and patience and suffering; 
of pondering in our hearts the experience we have received 
along our pilgrimage. 

I am always glad that in Confirmation one of the sevenfold 
gifts of the Spirit which we ask for is that of inward strength. 
And no one who would take part in the Profession of a Sister 
can do so without praying very earnestly for that gift to increase 
year by year in the one who is being professed and in the whole 
community. Yet in the end we come back to the contrast 
between the world's ideas of weakness and strength and those 
which have been revealed to us in our faith and which, according 
to St Paul, flow from the very nature of God himself because he 
says that 'the weakness of God is stronger than men'. And we 
cannot but be struck by the fact that, as terrorism and violence 
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INWARD STRENGTH 

A homily given at the Profession in Life Vows of 
Sister Patricia Thomas of the Holy Trinity 

JO May 1984 

THE BISHOP OF OXFORD 

I shall therefore prefer to find my joy and pride in the very 
things that are my weakness: for then the power of Christ will 
come and rest upon me ... for when I am weak, then am I 
strong. (2 Cor. 12.10). 

In that paradox lies the very secret of the Christian life as 
St Paul expresses it for us. Whatever our calling from God may 
be, we are blind and foolish indeed if we do not realise our own 
weakness. First of all, we are weak in the eyes of the world; 
devoid of what the world considers to be power and influence, 
and sometimes physically or financially insecure. We share some 
of the world's contempt for Him, and for that we have no cause 
to be ashamed. But much more serious than that is the weakness 
that we know within ourselves in relation to the greatness of 
our calling and the work that God has given us to do. We know, 
as no one else can know, our own inconstancy in the face 
of doubts and temptation. The saying that 'we have this 
treasure in earthen vessels' seems a positive understatement; 
there are times when the vessels seem to be made of the 
cheapest kind of plastic. 

And yet when we are weak, then we are strong. How can this 
be so? As the Blessed Mary said to the archangel in astonishment, 
'How can these things be?' The answer is the same: it is because 
the power of the Holy Spirit only waits for the receptive and 
obedient heart to fill it, and we too are led on the ways that we 
should have thought ourselves incapable of treading. 'Behold 
the handmaid of the Lord. Be it unto me according to thy word.' 

In later years Jesus told his disciples that when trial and per­
secution came upon them they were not to be anxious as to 
what they should say or do, for the Holy Spirit would teach 
them when the time came. Well, even those of us whose disciple­
ship has never known severe trial and persecution of that kind, 
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eager for a deeper inner life, and are asking to be taught to pray 
and meditate. It is largely in my years of retirement that I have 
learned at first hand of the worship and work of religious com­
munities. I am amazed at their knowledge of what is going on in 
the world and at their eager daily intercession for the world. 
Just one example, several years ago I was asked to preside at the 
All Souls' Day remembrance Eucharist. A list of names of 
loved ones who had 'died' was put into mv hand, and I was 
moved to tears to find the names of Mrs Meir and Moshe Dayan 
included-'The world is my parish' in a wider sense than when 
John Wesley first uttered those words as he longed for the con­
version of England. 

I sometimes pray that a religious community would have 
sabbaticals for layfolk, a three months training in contemplative 
prayer, and could send a stream of humble, loving, praying 
people back into the struggle for the healing of the world. 

Martin Israel in his penultimate chapter faces the question of 
the unhealed, and mentions the saintly unhealed who help to 
lift the burden of pain from others. Suffering must not be 
thought of as 'waste'. It was the way of the Cross. As many of 
us grow older and weaker, it is all we have to offer. Can we dare 
to think with St Paul that we are adding something, however 
little, to our Lord's perfect and sufficient sacrifice? 

This is not a 'review' of Martin Israel's book, but just the 
thoughts in the mind of one reader as he has journeyed through 
it; a little like the poet Gray on another kind of evening in 
Stoke Poges churchyard, thinking or perhaps voicing a quiet 
personal elegy. 

GEORGE APPLETON 

MOMENT OF CHRIST: The Path of Meditation, John Main OSB. 
Darton, Longman and Todd, 1984, £2.95. ISBN O 232 51604 9 

This book is a selection from the talks given by John Main to 
the groups who came to meditate at his monasteries in London 
and Montreal. These were people from all walks of life, some 
coming straight from work, and the talks were designed to 
prepare them for a time of prayer together and are not concerned 

37 



with any continuous theological or philosophical exposition. 
Each talk, about three pages in length, is complete in itself. 

The way of prayer which John Main teaches is very simple 
and straightforward. He served in the East with the British 
Colonial Service before becoming a monk, and it is easy to see 
how he has been influenced by Eastern ways of meditation. In 
his Foreword he writes 'It is our conviction that the central 
message of the New Testament is that there is really only one 
prayer and that this prayer is the prayer of Christ. It is a prayer 
that continues in our hearts day and night. I can describe it only 
as the stream of love that flows constantly between Jesus and his 
Father. This stream of love is the Holy Spirit' (p. x). What we 
need to do is to enter into this stream of love and the way in 
which we do this is by a way demanding silence and discipline, 
that is, by reciting a short phrase usually known as a 'mantra' or 
'prayer word'. 'The mantra is simply a means of turning our 
attention beyond ourselves-a way of unhooking us from our 
own thoughts and concerns' (p. xi). He teaches that anyone 
who is serious about learning to meditate must set aside at least 
twenty minutes (half an hour preferably) each morning and 
evening-he is very well aware that most people will take time 
to learn how to be still; 'Do not be disappointed if you find that 
you follow your own thoughts instead of saying your mantra. 
Return to it gently, return to it constantly' (p. 48). Each talk is 
an encouragement to people to persevere and to be faithful to 
this way of prayer. This is what John Main set out to do and in 
this he has succeeded very well. 

But I do have reservations. Firstly, I am not sure that I always 
agree with him about prayer. It would be easy to give the wrong 
impression by quoting out of context, however there is one 
quotation which I would like to give here to show the sort of 
thing which made me hesitate: 'The whole purpose of the 
spiritual journey is to enter into a profound harmony with 
yourself, your neighbour, the universe and with God' (p. 96). 
This strikes me as being back to front; if the spiritual journey is 
not about God first and foremost, then it is not leading any­
where. It made me go back to the Oblates' Rule: 'Prayer is the 
growth of a personal relationship between man and God, the 
primary purpose of which is the worship of God rather than 
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an elusive and mysterious quality not dependent on, nor co­
extensive with, physical existence; something pertaining to the 
Spirit, the bestowal of which remains the prerogative of God. 

Oblate Sister Doris of the Divine Compassion is someone 
whose prayed life, poured out in intercession for the many 
people she met and knew during her ninety-one years, is in no 
way diminished by her death on July 2nd. With her father she 
founded a girls' school in Johannesburg, and after retiring as its 
headmistress joined the Farncombe Ecumenical Community, 
before she became an SLG Oblate. She lived the last years of 
her life at Springfield St Luke, the CSMV Home at Caversham, 
and used to come to Fairacres for Holy Week and Easter. As 
one Sister here said, the chapel was always full of her prayers. 

Sister Patricia Thomas of the Holy Trinity made her Profession 
in Life Vows on May 10th, and Dorothy, Melanie and Aileen 
Margaret their Oblate Promises on Trinity Sunday, August 5th 
and August 15th respectively. Peggy Somerset Ward has become 
an Oblate Postulant, and we look forward to Raine joining the 
Novitiate at Fairacres in the autumn. Sister Sarah has been 
elected to make her Profession in Life Vows, and we hope that 
the Bishop of Buckingham will be with us on the Feast of St 
Michael and All Angels to celebrate the Eucharist and to receive 
Sister's vows. We are very glad to welcome Fr Brian McMurray 
as temporary Chaplain at Bede House. 

So the Community's life continues, insif!I1ificant and to many 
(often to ourselves) inexplicable. But by its existence affirming, 
amid all the shouting and mutual pressurization that passes today 
for communication, that friendship with God and with our 
fellow human beings can be built up in a milieu of outward and 
inner silence. Elijah recognized the presence of the Lord not in 
the earthquake, wind or fire but in the 'soft whisper of a voice' 
(I Kings 19: 12, TEV). 

MOTHERSLG 
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strong an instinct in us all. It is surely a common experience to 
have a quite irrational reluctance to acknowledge our culpability 
to God or a fellow human being: and yet when we can, we find 
how easy it is to do. 

'Have mercy upon me O God after thy great goodness: 
according to the multitude of thy mercies do away mine 
offences.' Psalm 51 has a central place in the Church's liturgical 
worship, and while each of us can rightly apply all it says to our­
self personally, it can and should be used as an expression of 
solidarity with the whole sinful world. For this to be more than 
a pious thought we must claim and know our own particular 
involvement, accepting that we cannot escape complicity in 
responsibility for the world's being as it is-we have not 
'absorbed and neutralized by love' 'hatred, insult and injury'­
nor can we pursue our own salvation by trying to evade it. 
Eberhard Bethge expresses this truth poignantly in his book 
Bonhoeffer: Exile and Martyr when he is writing about those 
Christians who were concerned in plots to assassinate Hitler 
during the 1939-45 war: 

A new type of martyr has emerged. No longer is he the holy 
heroic martyr, but one who is a dishonoured witness on behalf 
of humanity. He does not distance himself from the world as 
an example of purity, but stays and shares with those who are 
involved in the hopes and wrong-doings of this world. 

In this frame of mind we claim the mercy of God without a 
shred of self-satisfaction to rely on. Thanks to our belief that, as 
Bishop Jenkins has said, 'God is as he is in Jesus' we know that 
his love does absorb evil and that we can ourselves be enabled to 
extend to others and to receive from them forgiveness in this 
way. And because we know that God's love for and forgiveness 
of each one of us is total and unconditional we can have hope. 

It seems that as the world rolls on the antithesis between such 
hope and the alternative despair becomes more marked. Recent 
'breakthroughs' in genetic engineering enable us to manipulate 
human existence as never before: but instead of our having the 
clue to possession of the 'secret of life' which humanity has 
always sought and longed for, it seems that we are being shown 
ever more clearly that true life, which Jesus claims to be, is 
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enlightenment or consolation'. This book left me with the 
impression that meditation is only about a way leading to 
enlightenment. He stresses the need for humility and commit­
ment, for a loss of self, and teaches that we must not try to 
analyse our progress but continue to be faithful to the recitation 
of the mantra. However, there is very little here about the times 
when we will come face to face with darkness or 'the outcast 
disreputable parts of ourselves' or what we shall do when we 
meet the suffering and evil which are around us. Perhaps this is 
too much to ask when the talks were designed for a particular 
situation, but they are problems faced especially by people as 
they begin to pray and I would have found it helpful to have 
had some space devoted to them. 

I also found the book very repetitious and this must be the 
result of the talks being first given as they were. The author is 
more or less saying the same thing each time with differences of 
emphasis. He does not link the talks to any particular part of 
the Church's year, though there are two references to such, one 
to Lent and one to Good Friday, so that, although these can be 
useful reading to lead people into prayer, there is no reason to 
choose one talk rather than another. I would have liked the 
author to link this way of prayer to the life of the Church; there 
is no mention of the sacraments either. As these talks were 
given to people in a group which regularly met at the 
monastery, John Main perhaps takes this background for 
granted, however it might have been helpful if he had said some­
thing about his assumptions in his Foreword. 

After the session of meditation it was John Main's practice to 
answer questions if there were any (and sometimes there were 
not), and I would be interested to know what the questions 
were and what his answers were. I suspect that these would have 
been most helpful. 

OBLATEJEANIRENESLG 
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THE DOCTRINE OF THE CHURCH IN THE WRITINGS OF 
ISAAC WILLIAMS, 1802-65, K.Mary Williams. Obtainable from 
the author at 15 Raymer Close, Avenue Road, St Albans, Herts. 
ALl 3QH. £4.00 plus 75p for p & p. 

This careful study of the teaching of Isaac Williams was published 
last year in connection with the celebration of the one hundred 
and fiftieth anniversary of the Oxford Movement. The author, a 
great granddaughter of Isaac Williams, is to be congratulated on 
her courage and initiative in publishing it privately. In these 
pages she is specifically concerned with Isaac Williams' teaching 
about 'reserve' in imparting religious knowledge. This she sees as 
part of the Oxford Movement's sense that we only come to 
know God through obeying his commandments, and that the 
knowledge of God which is available to us is conveyed as much 
through silence, poetry, music, and architecture as it is through 
direct speech. There are subjects here which need further in­
vestigation. As it is, we should be grateful for this study of one 
of the most self-effacing and elusive of the Tractarians. We take 
note of J.H.Newman's tribute to his friend and near contem­
porary, 'If ever I knew a saint, it was Isaac Williams.' 

A.M.A. 

FLG RETREAT 1985 

In response to inquiries about the possibility of a weekend retreat for FLG 
next year, we have booked October 18-20, 1985, at Bishop Woodford House, 
Ely. Please contact Miss Brenda Ferguson, 4 Manor Close, Cassington, 
Oxford OX8 lER, if you would like to make a provisional booking. The 
charge for the retreat will be £21.50. 

CHRISTMAS CARDS 

Mixed packets of SLG Christmas cards, including new designs, will be 
available in October for £1.00 each (post and packing included). 
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COMMUNITY NOTES 

In his commentary on the Beatitudes as recorded in St Luke's 
Gospel, Dr G.B. Caird writes: 

He who retaliates thinks that he is manfully resisting aggres­
sion; in fact he is making an unconditional surrender to evil. 
Where before there was one under the control of evil, now 
there are two. Evil propagates by contagion. It can be con­
tained and defeated only when hatred, insult and injury are 
absorbed and neutralized by love. 

The Pelican Gospel Commentary was published in 1963, and 
although in July 1984 the condition of national and inter­
national politics makes these words particularly relevant, the 
truth they are declaring is as old as human nature. Now we are 
agonized about the use of nuclear technology (which can be so 
beneficial to humankind) as potentially providing the means of 
global destruction: but the choice about saving life or killing has 
been basically the same since Cain slew Abel-presumably by 
using a weapon which could have been used to do good. 

It is interesting to notice how this ancient myth is recounted 
in various translations of the Bible. In Genesis 4: 7 at least three 
modern versions describe sin as an animal crouching at the door 
to master Cain who must resist it. This graphic depiction of sin 
as an objective force is something foreign to much contemporary 
thinking, but it can be helpful to an understanding of penitence 
which has always been seen as an important part of prayer and 
particularly as having an intercessory force. Clearly penitence is 
something completely other than the guilt or remorse which are 
self-regarding sicknesses afflicting most of us to some extent, 
which must be recognized as such and treated accordingly. How­
ever the acknowledgement that sin is something external and 
objective (whether or not we can accept belief in a personal 
devil) trying to impair our response to God gives grounds for 
hope that we can, with God's help, get away from and dismiss 
evil in a way that we cannot if it is wholly internal and sub­
jective, explicable by our personality disorders, heredity, en­
vironment etc. One of the most profound insights in the Genesis 
stories is the central place given to self-justification which is so 
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NEW F AIRACRES PUBLICATIONS 

SHORT PRAYERS by Graham Smith. SLG Press 1984 
(Fairacres Publication 89). 10 pence. 

Graham Smith is Vicar of St Anne's Church, Wandsworth. In his Intro­
duction he writes: 'The short prayers which follow are from my own 
personal collection. They arose chiefly during my times of meditative 
prayer and are published here in the hope that they may help people to 
develop their own prayer. They can be used simply to express what they 
say, or they may evoke or suggest other prayers. Blosius says that his 
collection was for the benefit of those "who suffer from weakness in the 
head" and those "who are very busy", also for "the beginner in the ways 
of the spirit, who might find longer exercises a burden". Many of us would 
put ourselves in one or more of those categories.' 

CREATIVE SUFFERING by Iulia de Beausobre. SLG Press 1984 
(Fairacres Publication 88). 7 5 pence. 

In the early days of World War II, a Russian exile living in London was 
asked to talk to Anglican theological students about suffering, and this 
booklet, long out of print, is the text of that talk. Underlying all that she 
had to say is the assumption that 'something can be made of suffering', as 
Patrick Thompson wrote in his Foreword to the original edition. Julia de 
Beausobre had shared personally in full measure in the mental and physical 
suffering inflicted on the Russian people in the first half of the twentieth 
century; she did not speak from hearsay. She had already described some­
thing of that experience in The Woman Who Could Not Die (1938), and 
more recently, Constance Babington Smith has told the story of her life in 
Julia de Beausobre, A Russian Christian in the West (1983). 

It is against the backbround of terror and cruelty on a huge scale that 
Julia de Beausobre illuminates for Western readers the way in which the 
Russian people have always received suffering, and what they have learned 
to do with it. It is particularly 'Man's inhumanity to man' that she is con­
cerned with. Cruelty is a manifestation, or symptom, of an evil whose 
roots lie deeper than anything in human experience, but it is precisely at 
its roots that evil has been decisively defeated by Christ in the divine 
mystery of suffering willingly accepted for the sake of love. It is because 
this deeply thoughtful essay is also the testimony of one who, with many 
of her fellow-countrymen, learned to claim the power of Christ's victory in 
face of their persecutors, and so make their suffering 'creative' like his, 
that its appeal is as strong and its message as cogent now as in the dark 
days of 1940. 
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