





COMMUNITY NOTES

In his commentary on the Beatitudes as recorded in St Luke’s
Gospel, Dr G.B. Caird writes:

He who retaliates thinks that he is manfully resisting aggres-
sion; in fact he is making an unconditional surrender to evil.
Where before there was one under the control of evil, now
there are two. Evil propagates by contagion. It can be con-
tained and defeated only when hatred, insult and injury are
absorbed and neutralized by love.

The Pelican Gospel Commentary was published in 1963, and
although in July 1984 the condition of national and inter-
national politics makes these words particularly relevant, the
truth they are declaring is as old as human nature. Now we are
agonized about the use of nuclear technology (which can be so
beneficial to humankind) as potentially providing the means of
global destruction: but the choice about saving life or killing has
been basically the same since Cain slew Abel—presumably by
using a weapon which could have been used to do good.

It is interesting to notice how this ancient myth is recounted
in various translations of the Bible. In Genesis 4:7 at least three
modern versions describe sin as an animal crouching at the door
to master Cain who must resist it. This graphic depiction of sin
as an objective force is something foreign to much contemporary
thinking, but it can be helpful to an understanding of penitence
which has always been seen as an important part of prayer and
particularly as having an intercessory force. Clearly penitence is
something completely other than the guilt or remorse which are
self-regarding sicknesses afflicting most of us to some extent,
which must be recognized as such and treated accordingly. How-
ever the acknowledgement that sin is something external and
objective (whether or not we can accept belief in a personal
devil) trying to impair our response to God gives grounds for
hope that we can, with God’s help, get away from and dismiss
evil in a way that we cannot if it is wholly internal and sub-
jective, explicable by our personality disorders, heredity, en-
vironment etc. One of the most profound insights in the Genesis
stories is the central place given to self-justification which is so
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an elusive and mysterious quality not dependent on, nor co-
extensive with, physical existence; something pertaining to the
Spirit, the bestowal of which remains the prerogative of God.

Oblate Sister Doris of the Divine Compassion is someone
whose prayed life, poured out in intercession for the many
people she met and knew during her ninety-one years, is in no
way diminished by her death on July 2nd. With her father she
founded a girls’ school in Johannesburg, and after retiring as its
headmistress joined the Farncombe Ecumenical Community,
before she became an SLG Oblate. She lived the last years of
her life at Springfield St Luke, the CSMV Home at Caversham,
and used to come to Fairacres for Holy Week and Easter. As
one Sister here said, the chapel was always full of her prayers.

Sister Patricia Thomas of the Holy Trinity made her Profession
in Life Vows on May 10th, and Dorothy, Melanie and Aileen
Margaret their Oblate Promises on Trinity Sunday, August 5th
and August 15th respectively. Peggy Somerset Ward has become
an Oblate Postulant, and we look forward to Raine joining the
Novitiate at Fairacres in the autumn. Sister Sarah has been
elected to make her Profession in Life Vows, and we hope that
the Bishop of Buckingham will be with us on the Feast of St
Michael and All Angels to celebrate the Eucharist and to receive
Sister’s vows. We are very glad to welcome Fr Brian McMurray
as temporary Chaplain at Bede House.

So the Community’s life continues, insignificant and to many
(often to ourselves) inexplicable. But by its existence affirming,
amid all the shouting and mutual pressurization that passes today
for communication, that friendship with God and with our
fellow human beings can be built up in a milieu of outward and
inner silence. Elijah recognized the presence of the Lord not in
the earthquake, wind or fire but in the ‘soft whisper of a voice’
(I Kings 19:12, TEV).
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may be aware of the truth of that saying. For so often in our
lives our human weakness and our despair of knowing what to
say or to do in a situation has been taken and transformed by
the power of God. As St Paul says, the power of Christ has come
and rested upon us,—even upon us—so that we found resources
that were not from within ourselves.

Now there is possibly a misunderstanding in this part of the
Good News. There can be a kind of caricature of the proper
weakness of a Christian. I think that we have all known the kind
of weakness which exercises power over other people in what
can only be called ‘moral blackmail’: the person who is never
very well, and therefore others have to do her work for her;
the person who gets very upset and emotional if you mention
this or that, and so others have to avoid unpleasant subjects; the
person who seems to say, ‘Oh, yes, I will overwork, I will take
on more than I can carry and then when I have a breakdown,
you will be sorry and I shall make you feel very bad.” Now
those are familiar techniques which the devil uses, not least with
people of religious inclination, and we should be on our guard
against them. It isn’t part of our calling deliberately to cultivate
or to play upon that kind of weakness, the weakness that
constantly trades upon the strength of other people, and
indeed, upon the long-suffering of God. It is our calling to
strengthen ourselves day by day and year by year with the very
disciplines which our Lord and his Mother employed: the
disciplines of prayer, and listening, and patience and suffering;
of pondering in our hearts the experience we have received
along our pilgrimage.

I am always glad that in Confirmation one of the sevenfold
gifts of the Spirit which we ask for is that of inward strength.
And no one who would take part in the Profession of a Sister
can do so without praying very earnestly for that gift to increase
year by year in the one who is being professed and in the whole
community. Yet in the end we come back to the contrast
between the world’s ideas of weakness and strength and those
which have been revealed to usin our faith and which, according
to St Paul, flow from the very nature of God himself because he
says that ‘the weakness of God is stronger than men’. And we
cannot but be struck by the fact that, as terrorism and violence
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CONSECRATORY BLESSING OF THE SISTER

Almighty God, source of all boliness, we give you thanks and praise
that in your great love you created all things and made man in your own
image. You destined bim to be a partaker of your divine natuve and a
priest of all creation. This loving purpose was not overcowme by man’s sin,
nor bas all the evil in the world power to destroy it.

Throughout bistory you sought the salvation of man. You called
Abrabam into an unknown land and gave bim such great faith that be
became the father of all believers. You brought Israel out of Egypt under
the guidance of Moses; be saw you face to face and you gave bim the Law
of the Covenant to bring men closer to you.

When your people forsook you, you called Elijab and all the prophets to
bring them the light of your truth and to prepare their bearts by repent-
ance for the coming of the Saviour. From amongst your people you raised
up men and women who in bumble faith looked for the deliverance of
Israel. Foremost among thewm stands Mary; she became the Mother of your
Son, Jesus Christ, whom you sent for the salvation of the whole world.

In bim we bave the pattern of all holiness. He became poor to make us
rich, be took the form of a slave to make us free. In the fullness of bis love
he redeemed the world through the mystery of bis death and resurrection
that men might dwell for ever with you in your beavenly kingdom.

To complete the work of our redemption you sent forth your Holy and
Life-giving Spirit. Through bis inspiration men and women in every gen-
eration have left all things to follow the way of Christ. Through our boly
fatbers, Antony and Pachowmius, Basil and Benedict, you established the
monastic way of life in your Church. This way bas been continued and
renewed through the devotion of countless men and women,

Following this cloud of witnesses and led by your Spirit, your sevvant
N. bas answered your call to follow in the way of your beloved Son. Grant
that being conformed to bim in perfect self-giving, she may share in the
divine life and ever rejoice in you, O our God, Holy, Blessed and Life-
giving Trinity.

Father, we ask you to consecrate N. in the truth and to bless ber with
the gifts of your Spirit.

From the SLG Form for the Profession of a Sister in Life Vows






ex-Civil Servant, now turned priest, I found some sympathy
with this!)

In the Durham Diocese things are a little different. I stepped
into the shoes of two previous Recruitment Officers and the
pattern of work was well laid out. I work for the Bishop of
Jarrow who is the D.D.O. and the work is basically made up of
two strands. There is the actual fostering of vocations and there
is the interviewing and care of potential ordinands with wider
implications of that care in terms of providing for needs such as
academic and spiritual growth and support for candidates and
their families as well as liaison with the candidate’s parish priest.

The fostering of vocations is done in a number of ways. Within
the diocese we run several vocation conferences each year.
Some are aimed at particular groups of people, for example,
teenagers. Others explore particular themes. Our annual con-
ference on Holy Island takes a theme such as “The Pastoral
Ministry’ or ‘Stepping Stones in Prayer’. There are Parish
Experience days and weekends; there are conferences centred
on deaneries or parishes. There is a conference aimed at
students in Durham University. As well as organizing our own
conferences, we encourage people to take part in the more
national conferences run by ACCM or the Additional Curates’
Society and the Church Pastoral Aid Society. Another ‘arm’ is
the ‘Vocation Bulletin’, a duplicated magazine which is pro-
duced three or four times each year and which contains articles
of general interest on different aspects of Christian vocation.
This goes out to all candidates on ‘the books’, interested people
and the parish clergy. Through preaching engagements in
parishes, we try to bring vocation to the attention of local
congregations and one of our major considerations is to foster
prayer for more vocations.

Once a candidate has decided to take things further he is
questioned closely about such things as his sense of vocation;
his understanding of what a priest is, what he does and the
qualities he should have. The man’s spirituality is looked at,
how and why he prays, what his understanding is of the Bible;
how he participates in worship and the Eucharist. We are con-
cerned to know his view of the Church today, what encourages
and discourages him about it and what is his vision for the future
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for a week or ten days, simply to follow the priest around and
to share in the life of that parish. Often this leads to contact
being maintained after the initial visit and in at least two cases,
the candidate has returned later as the curate!

These are just some of the ways we try to foster, encourage
and support the men who offer themselves for ordination.
Behind it all lies a conviction that vocations to the ministry of
the Church are important and that we need more priests.

In recent years there has been a tremendous growth in the
understanding of lay ministry. New opportunities for such a
ministry are being created and fostered at both the accredited,
full-time level and within local parish communities. At the same
time, there has been, I suspect, less emphasis on the priestly
ministry. Perhaps this is out of a fear that it somehow creates an
elitism in vocation—the hierarchical syndrome that you aren’t a
proper Christian if you aren’t a priest.

The Church, however, will always need priests to speak the
Word of God, to administer the sacraments, to teach, to care and
to lead. It will need priests to ‘be’—to live amongst God’s people
in the thick of it, sharing their joys and sorrows, pointing their
hearts towards God. We must rejoice that the laity are now
taking a more active role in the work of the Church, but that
work, to prosper, needs priests, and it needs more priests.
This was recognized by the then Archbishop of Canterbury,
Dr Coggan, in 1977 when he addressed an open letter to the
clergy of the Church of England. In that letter, he stated
that: ‘I believe that the stipendiary ministry continues to
provide the anchor upon which the Church’s ministry is held
secure. It must not be allowed to drift through the failure of the
Church to provide sufficient men for the task.” At about that
time, the Bishops asked for between 400 and 450 new ordinands
a year. The figure (at its lower end) has been met once, in 1980
when the Bishops’ Selectors recommended 404 men for
ordination training. In 1981, the figure dropped to 361 and in
1982 to 350. In 1983 it reached only 303. A recent issue of the
Church Times carried a report that theological colleges are now
at risk because of the pressures the lower numbers are placing
on their continuing existence. A new initiative on vocations has
been called for.
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SOUNDING STONES
Reflections on the Mystery of the Feminine

WENDY ROBINSON

I WANT TO TRY to evoke and resonate certain qualities in our
life together as women to see if it meets anything in you. I
spend a lot of time in my work as a psychotherapist listening to
other women sharing their lives with me, often women who are
living and working together—sometimes religious, sometimes
other people. I take a staff support group at the Sobell House
for the dying, here in Oxford, and quite a few of them come to
talk to me too. Some of their problems are about what it means
to work together as a group of women and what issues are
specifically connected with that. I think there is a call at work,
a call of the Spirit in the Church for us to try to work together
to see what we can find.

In talking to you here I am going to assume certain things
that are basic to my thinking about this subject, which in other
contexts—where people might not have such a firm Christian
background—1 would go into in detail. Because I can assume
that Christian imagery is a living factor for you I may say more
that is in a psychological vein, and less familiar to you, than I
ordinarily would. Many of you have read my talk ‘Feminine
Ways to God’* which explores the feminine by drawing on
Christian imagery, identifying some of our own experiences of
Annunciation, of what we mean by virginity, of bearing and
gestating, of Visitation, of bringing to birth and nurturing, and
of living with the element of passion in our natures. I don’t
want to repeat that but to try to go on from there.

So many things connected with the feminine and women are
not capable of direct statement, so although there is form to
this talk it is not the form of a rational development—though I
hope it will be reasonably rational! I am going to use some

* ‘Feminine Ways to God’ is unpublished, but the author is expanding the material
included there and in the present talk given at Fairacres for a book to be published
by Darton Longman and Todd.
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way, but just learning how to make life possible for those around
us, including the men. If we don’t, what happens, especially in
the women’s movement, is that we make the men impotent.
They feel castrated, they feel they have nothing to offer, they
don’t know what to do with themselves any more. If life is
difficult for women in today’s world, it is even more difficult
for men—they don’t know what to do about what is happening
to the women. If we want impotent men, well, we are fools.

FOSTERING THE CAPACITY TO BE ALONE

I know that there is great emphasis in your life on
<f2} the need to be alone with God, and that there are

times in the lives of many of you when that is more,
or sometimes less, easy to do. I want to talk about it a little
from a psychological point of view because it links very much
with the kind of work a therapist does with people. A good deal
of therapy is in the end helping a person to be alone in the
presence of the therapist.

How difficult or easy is it for us genuinely to be alone? The
answer will be different for each of us. Do we enjoy solitude
when we have it? Certainly we long for it and wish that we were
given more time for it, but what happens when we have it? Are
we capable of enjoying it, making use of it, finding it creative? or,
in fact, when we have it do we not often begin to feel persecuted,
threatened, anxious, overwhelmed by the experience? Now it is
believed in developmental psychological theory that a child first
learns a capacity to be alone by learning it in the presence of
another. It is something that is part of a relationship. Picture a
child absorbed in play with the mother or father there in the
same room, but not unduly anxious, not interfering or keeping
up a conversation with the child all the tme, letting him be.
The child feels safe. The protective presence of the parent
supports the child’s fragile but growing ego. And this experience
becomes part of the child’s inner world, so that later in life
somewhere inside there is a sense of a benign presence which
protects ones frailty when faced with aloneness. This is the stuff
out of which friendship is made—friendship which is not driven
by need or desire but is able to enjoy the company of the other
without undue stress or strain or exchange, which can take
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be alone. We need to be in touch with the uncanny, with the
numinous, with the bits that aren’t domesticated or brought
very easily into the common life. Artemis stands for our capacity
for solitude, for reserve, for having something in reserve, not
living it all ‘up front’. Many communities at the moment who are
concerned with running their community life only in human
relationship terms, with constant exchanges about what people
are feeling and thinking, have got it all a bit ‘up front’ I think.

Stalking our wildness also means finding the bits in us that
are vulnerable. One of the stories about Artemis is that she could
not bear a man to take her by surprise, to come upon her naked,
unexpectedly. It is finding that part in us that needs a certain
reserve, integrity, to bear our own vulnerability. But we have to
be aware too that Artemis was capable of being wild to the point
of gruesomeness, and cruel to the point of repulsiveness; that
side of us must learn to take its own hardness and disdainfulness
into account. We have to take the negative face of the virgin
seriously, the virago aspect, the cold, high, cruel, isolated side
that there can be to chastity, which leads eventually, in other
spheres, to sterility. I have known it to lead in the religious life
to symptoms of vertigo, dizziness, eye-trouble. Often the images
which arise when we explore it are something to do with being
too high, with the feeling that you are going to fall, that you
have to fall—and that is the answer to it, you are too high up
somewhere, you have to come down to earth. So we need to be
able to both stalk our wildness and to be able to deal with it if
it takes us somewhere too far out and up.

MAKING SURE WE ARE EARTHED

In nineteenth century novels women are often

@ described by men as ‘good earth’—many women

today don’t think much of that expression! For

a man something in the feminine picks up his alter ego, is a

mirror for his soul, picking up the earth and cosmos for him.

We are crazy if we try to yield that completely and say it doesn’t

matter to us. When that happens it seems to me that instead of

running ‘a good earth policy’ we are running ‘a scorched earth

policy’, and that really is a form of madness in our life together
as women.
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Our essential self as women includes our capacity for related-
ness, and wounds to that relatedness are wounds to our very self.
But they are necessary wounds. We must learn to bear them and
to bear with them; they are the kind of wounds that are both
wound (blessure is the old word) and blessing. The link between
wound and blessing is very close. If we are to open ourselves to
the other as separate from us and not just an extension of our
ego or the object of our need to give and to love, then, we have
to be able to take the wounds to our relatedness which go deeper
than anything else.

We want to love and to be loved. Many woman say to me that
although they are not so physically, psychologically, they are
whores—they will do anything for love. That is deeply part of
our nature, we will do anything for love. But we have to be able
to yield that need if we are to be able to find the deeper ways
of being with the other. That means learning to say No to our-
selves. It’s a work against nature on behalf of transformed nature,
part of the Gospel, it seems to me. We have to bear and to suffer
aloneness and woundedness in order to allow the other to be.
We have to learn to say No in our capacity as mothers so that the
child may become independent, may separate from us, be
weaned. We have to say No to our profound desire to comfort,
alleviate, console, so that we may learn what the ‘foot of the
Cross’ presence with the Beloved in suffering, means.

HOW TO BE NEAR AND FAR AT THE SAME TIME

In relationships two capacities are necessary, the
capacity to be near and the capacity to be far. We

all have capacities in us which draw us towards,
make us long for, union, unity—with the other and ultimately
with God. But we can only find the deeper meaning of that
yearning if we take seriously our need to be just who we are,
individuals, created as separate yet made for relationship. We
need to be able to manage both distance and nearness. Most of
us find that one or other of those things is easier. We have to wy
to develop in ourselves, spiritually as well as psychologically,
the capacity for the one we are bad at.
I want to talk about the place of anger as part of that process.
We all know a great deal about the kind of tenderness, gentleness,
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selves and with the environment. No one is ever pleased or really
suited on those sorts of days. Another mask is a kind of clinging
which conceals the anxiety, the anxious dependency, on the
other. We are afraid that if our aggressive thoughts or feelings
got out the relationship would be lost, so we cling. And again,
some people use as a mask an aggressive teasing humour. Now
that can be marvellous and lighten the atmosphere, but it can
also be a way of continually putting down the other.

We have to be able to look at these things and then decide
whether it might not be better to learn how to stage a fair fight.
There are processes—of discussion, of admission, of allowing for
the fact that someone may say one thing fiercely now, but
having said it may go away for twenty-four hours and be feeling
quite different by tomorrow. Sometimes we do indeed want to
be difficult and to destroy, but often too we long for recon-
ciliation, we long for the relationship to be restored. It is as real
an urge in us as in the other. If only we can allow for the way in
which a person’s mind can change, if only we can allow the
feelings expression, then something much more real can happen
in our life together. So often in our swift and speedy age we
make decisions that are based on what we say now, at this
moment in a discussion, and do not take into account the long
natural processes of the emotional life. The mind is quick, the
emotions are slow and they have to go through various trans-
formations. We do know something of these transformations, of
the process of forgiveness, which we often try to do too quickly.
Things may be repressed and banked up underneath; we do not
sufficiently allow for the long term processes of forgiveness.
Emotional processes, their natural and transformational history
take time—we must learn to make time for them in our life
together.

I said at the beginning that I would be taking our Christian
commitment and the centrality of Christian images for us, for
granted. But, finally, I want all that I have said to ‘sound
together’ in the presence of Christ, that Presence which ‘makes
all the difference’ to our experience. I want to share with you
that sense of distance and nearness which is held for us in our
knowledge of Christ in our life together, which speaks to us both
of the alone-ness and the essential character of being in relation-
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SEEING GOD AS HE IS
ARCHIMANDRITE SOPHRONY

Voir Dieu Tel Qu’il Est is the title of a new book by the author of A Monk
of Mount Athos and His Life is Mine; it is published in French by Labor et
Fides, obtainable in England from The Orthodox Monastery, Tolleshunt
Knights by Malden, Essex CM9 8EZ. We print bere some translated extracts.

The light which appears to man in response to his faith in
Christ bears witness to the divinity of Christ. Our spirit appre-
hends the Lord Jesus as absolute Truth. This eternal Light brings
to birth in us words that are identical with Christ’s teaching. In
this Light we contemplate the Father; we perceive this Light to
be the Holy Spirit; in it we see Christ as the only Son of the
Father. Through this experience we know the ‘Oneness’ of the
Three. By praying to this God we share in the life of a single
Being. But within the Oneness we also experience distinctions:
my relation to the Father has a character of its own; the prayer
I address to the Holy Spirit is different; and when I speak to
Christ I do so in yet another way. A special bond of spiritual
feeling unites us with each of them, without in any way impairing
the Oneness. With each Hypostasis of the Holy Trinity we cherish
a relationship which is just alittle different, with its own nuances.
Thanks to his Incarnation, to the fact that he has become man,
we know the Lord Jesus most intimately of all, and it is through
him we are drawn into relation with the primal Being, who is also
the true God: the consubstantial and undivided Trinity. (p.116)

It is by a commandment that we are called ‘to love’. Love then
is not something that is already ours, something we are born with.
We have to acquire it by the hard work of freely determined
personal choice. Our Lord’s call is addressed primarily to the
heart as the spiritual centre of our personal being. The reasoning
mind is one of the energies of human personality. When the love
of God is born in the heart through faith, the mindis confronted
with a new interior event. The flame of this love draws the whole
mind into the heart; made supple like melting wax the mind is
united to the heart, and contemplates Being in the Light of
divine Love. Man is restored to wholeness: cured.

There is no struggle harder or more painful than the struggle
for the victory of Christ’s love. It begins in ourselves, and spreads. .
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BOOKS

THE JOY OF ALL CREATION: An Anglican Meditation on
the Place of Mary, A.M.Allchin. Darton, Longman and Todd,
1984. £6.50. ISBN 0 232 51611 1

Stephen Potter in Supermanship has suggested that the technique
of reviewmanship should be epitomized as ‘how to show that it is
really you who should have written the book, if you had had
the time, and since you hadn’t, you are glad that someone has,
although obviously it might have been better done.’ Presumably
it is better to read a book carefully and comment on what the
author actually has to say and not on what you might have said
under the same title. With Canon Allchin’s new book on Our
-Lady this is a most rewarding task and leaves the reader satisfied
with what is there, indeed, amazed at so much.

The Joy of All Creation is based on lectures given by Canon
Allchin in France some years ago in which he considered the role
of Mary in Christian and specifically Anglican devotion and
doctrine. It is therefore a significant ecumenical statement in
itself, as a product of the Anglican tradition which took form
and shape within the ethos of French Catholicism. Beginning
with writers of the seventeenth century—Lancelot Andrewes,
Jeremy Taylor, Mark Frank and Thomas Traherne,—Canon
Allchin then gives two chapters to Ken and Heber in the
eighteenth century as a transition to the Oxford Movement and
John Keble; the last section draws on poets of the twentieth
century, mainly Euros Bowen, Edwin Muir and T.S. Eliot. An
epilogue sums up the conclusions of the author and a useful
list of the people mentioned in the book with brief biographies
is appended, together with an index.

Raymond Pannikar said of authentic tradition, ‘[it] does not
consist in handing down dead formulae or anachronistic
customs, but passing on the living flame of man’s memory and
life’, and in this book Canon Allchin has provided an instance of
that ‘living flame’, faithfully and humbly received from the past
in order to be made richly available to the present. The ‘past’ is
particularly that of the Church of England, and therefore draws
upon that special aspect of English religion which sees the words
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THE TURNING POINT, Science, Society and the Rising Culture,
Frigjof Capra. Wildwood House, 1982, £10.00. Fontana
Paperbacks, 1983, £3.50. ISBN 0 00654017 1

In this book Dr Capra has undertaken no less a task than an
appraisal of the development of Western thought over the past
400 years in several fields of human endeavour, and of the
effects that development has had on the lives of human beings
and the prospects for their future. He has performed this task
with exemplary clarity and had produced a book that is both
readable and compellingly interesting. It is also a very important
book. It conveys a message to which all who are in a position to
influence the course of events must pay heed if the next few
centuries in the history of mankind are to be a record of
progress rather than of decline and even of extermination.

Dr Capra’s main point is that the habit of mind engendered by
the scientific revolution which started in the seventeenth century
has led to the adoption of an analytic mode of thought that
must now be supplemented by a more holistic view. The
enormous success of the efforts made during the seventeenth,
eighteenth and nineteenth centuries to analyse observed phe-
nomena in physics and astronomy into separate categories and
to express the results of this analysis in mathematical terms has
encouraged those engaged in research in biology, psychology,
sociology and economics to adopt the same methods. The result
is that knowledge has tended to become more and more
narrowly specialised and fragmented.

After explaining, in admirably simple terms, the difference of
outlook characterising the distinction between Newtonian and
quantum physics, Dr Capra devotes five well-documented,
well-reasoned and convincing chapters (chap. 4-8) to showing
that what he calls the Cartesian-Newtonian method of seeking
for truth and of harnessing the results of the search to promote
the well-being of mankind, though at one level apparently
highly successful, have nevertheless brought the world close to
disaster. The final chapter in this section, in which Dr Capra
castigates us for our obsession with growth, sounds a particularly
alarming note. Those who are reluctant to admit that our
civilization has taken a wrong turning may argue that he over-
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his whole attitude to the divine order is ambiguous. At one
point (p. 248) he refers to ‘physical, psychological and spiritual
integrity’ (my italics), but this threefold distinction is not
maintained throughout the book. He has a high regard for
mystics and rightly tells us that we have much to learn from
Chinese philosophy and Eastern mysticism, but there is no
indication that he regards mysticism as a spiritual insight and
not merely 2 mental discipline. In his view the goal of the
mystic is to merge, not with God, but with ‘the totality of the
cosmos’ and he says ‘If I am the universe, there can be no out-
side influences and all my actions will be spontaneous and free’
(p. 291). But if there is no outside influence to which we can
turn to help us to direct our footsteps aright then we are indeed
doomed.

These defects should not, however, be allowed to override
the very great merits of Dr Capra’s book. It is a valuable lesson
to be shown not only that we have gone wrong but also where
we have gone wrong, to be told that a shift of values—‘from
self-assertion and competition to cooperation and social justice,
from expansion to conservation, from material acquisition to
inner growth’ (p. 440)-is necessary if civilization is to survive.
If as a result of our increased awareness we began by making an
effort to apply the remedies outlined in The Turning Point, our
wills may be alerted to seeking God’s help and guidance towards
the next step on the road to our ultimate goal, which is to build
the Kingdom of God, as described in the Sermon on the Mount,
on earth.

NORMAN DOCKERAY

THE RESURRECTION OF JESUS, Pinchas Lapide. SPCK,
1983, £4.95. ISBN 0 281 04107 5.

‘When one asks the basic question of what separates Jews and
Christians from each other, the unavoidable answer is a Jew.’

Dr Pinchas Lapide, himself an Orthodox Jew, begins his
book on the Resurrection of Jesus with these challenging words,
pointing across the centuries to the figure of Jesus and inviting
Jews and Christians alike to take the long journey back across a
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the world today. If we visit a synagogue we shall see the young
Jesus in a boy reading the Scriptures, hear the echoes of his
teaching from the lips of the rabbi and experience that blending
of the sacred withthe informal and holy in Jewish worship which
was Jesus’ own approach to life and religion. For without these
adventures in love and understanding, the work of such theo-
logians as Dr Lapide can bear little fruit in the reconciliation of
the brothers and the disciples of Jesus.

SISTER EILEEN MARY SLG

This review was broadcast earlier this year in Sunday Sequence’ and is
reproduced bere by kind permission of Terry Sharkie of BRC Radio Ulster.

YET BEING SOMEONE OTHER, Laurens van der Post.
The Hogarth Press, 1983, £8.95. ISBN 0 7012 1900 9.

Both title and author would lead the reader to expect something
interesting and unusual, and rightly so. This is no ‘straight’
biography of an adventurous life. It is, rather, the story of how
the writer came to discover his own truth, and to realize and
accept the instinctive and intuitive part of himself, which his
cerebral ‘western’ education had largely ignored.

The sea always fascinated van der Post, and he describes at
length expeditions in his early twenties in a2 Norwegian whaler
and a Japanese cargo ship. Both proved seminal in his developing
life. In the former, long hours watching the sea from the crow’s
nest took him to ‘places in his own mind where he had never
been before.” The latter not only gave him good friends across
the world, but also gave him a knowledge of the Japanese
language and people which led to important war service in Java
and the surrounding islands. Incidentally this brought the most
dramatic instance of obeying the prompting of his ‘someone
other’, which saved himself and his men from immediate death,
though at the cost of his own long imprisonment in Japanese
prison camps.

In a similar way, his early life in the heart of Africa assumed
new meaning when his war service took him first to the western
desert and then on a long camel trek from the Sudan to take
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supplies behind the Italian lines to the patriot forces in Abyssinia.
Here his ‘someone other’ twice intervened to save the situation:
once by suggesting that he should speak Zulu to an obstinate
camel which had fallen on a steep river bank and refused to
budge, while a flaming bush fire raced rapidly nearer; the other
time by appealing to the Arab camel-drivers to overstep their
contract and climb the high Abyssinian escarpment to deliver
much-needed supplies when mules failed to arrive.

The author touches on various themes which are more fully
developed in his other writings: the effects, for instance, of
natural surroundings on a man’s or a people’s character (and vice
versa), illustrated by the strange phenomenon of ‘running amok’
among the gentle Malay people; the importance of recognizing
feminine values in our male-dominated civilization; and the
significance of small happenings in a world obsessed by size.

Two episodes bear witness to the writer’s own character, even
in his youth. At his invitation an older and well-established
writer shared the voyage to Japan and at once captured the
interest of the captain, so that van der Post found himself the
odd man out in a threesome. Rejecting feelings of hurt, he
turned to the purser with a request to be taught Japanese, so
the trio dissolved happily into two studious duets.

The other incident happened in Japan when they were taken
to visit the sacred shrine of the Emperor Meiji. After mounting
hundreds of steps, van der Post took out a cigarette in the
white man’s free and easy way and began to smoke. Growling
with fury at such sacrilege, the guard who accompanied them
swung his sword and with a well-aimed blow sliced the cigarette
from the visitor’s lips, while the rest of the party trembled with
apprehension at what might follow. Fortunately van der Post
defused the moment by complete silence, neither apologising
nor explaining, and presently, after being ordered to retrieve the
offending ‘Kensitas’, they were allowed to proceed to the shrine.

The story which begins with the sea, returns to it with the last
round voyage of a Union Castle ship, from Southampton to the
Cape and back. The well-loved line was then withdrawn, and
van der Post’s last visit to Japan had to be by air. It was the
end of an era.

SISTER RUTH SLG
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HEALING AS SACRAMENT, Martin Israel. Darton Longman
and Todd, 1984, £3.95. ISBN 232 51580 8

The fascinating subtitle of Martin Israel’s latest book is “The
Sanctification of the World’—~God’s own eternal purpose, which
embraces every created child of his in every generation, however
seemingly lost or intransigent: people of every nation, race,
colour, whatever be their economic status, standard of education,
social achievement, religious experience, political ideology, in
this present order of being or in that of the world beyond
physical death, the millions still unborn, further still, creation
itself—all to be healed, saved, sanctified and perfected, all
humanity, indeed all life.

This subtitle takes my memory back to the highest peak of
the hills around the oasis and desert of Jericho, and imagination
pictures Jesus in the forty days following his baptism climbing
this highest hill on a clear day and looking westward to Jeru-
salem, the Mediterranean, Athens and Rome and beyond, and
eastward to Transjordan, Mesopotamia, Persia, India and the
lands of the East from where Matthew the Jew pictured gentile
sages coming in search of truth, wisdom and divinity incarnate.

The love of the world was in his heart, a love which came
from God his Father, and a deep desire to know how he should
co-operate in God’s global purpose. The outcome of the forty
days’ search was only revealed to his intimate friends later; the
world could only be saved by love, humble service, suffering and
sacrifice, shown and proved by faithfulness to and in death.
Only this would convince people that God was their friend.
Martin Israel sees the extension of this dedication to us today:
‘the saint in spontaneous imitation of Christ (whether or not he
calls himself a Christian), accepts all mankind and indeed the
whole of creation—as his friend.” Like Jesus, the disciple will
have compassion on the crowd, says Martin, and like Paul, ‘he
shares the weakness of the frail, the indignation of those who
are made to stumble, and the fear of those who are persecuted’.

The world needs to be healed of its wounds, the bitterness of
the innocent who suffer must be transmuted to love. all our
human agencies make their contribution to this communal and
universal goal: ‘the ministry of healing cannot exclude aesthetics,
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remembering the powerful effect for good or ill that music, the
plastic arts and literature have on the human psyche. Nor is the
healing of the world oblivious of economics, politics and the
conservation of the earth’s resources. This does not imply that
any particular economic theory or political party is the right
one, but the Spirit of God must infuse and transfigure all
theories and parties so that they may radiate love and recon-
ciliation where at present there is intransigence, intolerance
and hatred.’

My mind often wrestles with the vocation of Christians in
political parties. Do they, in fact, put political loyalty above
discipleship and loyalty to the principles of the Kingdom? Do
they within their political alignment strive for what is the
highest, the widest and wisest world-view and take pragmatic
steps to bring it about? Or do we instinctively reject or attempt
to refute any insight and proposal that comes from another
party? Further still, do we as a habit spend periods of silent
contemplation before God, believing that his wisdom,
righteousness and love will guide us in every personal and social
relationship?

An even more troubling thought arises as I study this book—
1s the Church failing the world? If it is, it is also failing its
Lord, who founded the Church for the sake of the world. Do so
many in the Church want to follow every new fashion? Does
the Church think that organization and bureaucratic efficiency
will save the world? When people come to Church do they feel a
sincerity of worship and a warmth of devotion? Do they hear an
almost weekly appeal for support, or do they feel an assurance
that the Church through its local care will support them in all
the changing scenes of life, the misfortunes, bereavements and
failures in personal and family living? Does every PCC consider
regularly how it can serve the local community? Statistically, do
the 1,000 million Christians in the world, with a paid whole-time
worker in most parishes, with lovely buildings and valuable land
inherited from the past, pull their spiritual weight? Do we
Christians think we have a monoply of truth, or do we believe
that the Creator, Risen Christ and omnipresent Spirit, is also at
work in other traditions of religious experience and faith?

Yet there are signs of hope. Almost everywhere people are
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eager for a deeper inner life, and are asking to be taught to pray
and meditate. It is largely in my years of retirement that I have
learned at first hand of the worship and work of religious com-
munities. I am amazed at their knowledge of what is going on in
the world and at their eager daily intercession for the world.
Just one example, several years ago I was asked to preside at the
All Souls’” Day remembrance Eucharist. A list of names of
loved ones who had ‘died’” was put into my hand, and I was
moved to tears to find the names of Mrs Meir and Moshe Dayan
included—‘The world is my parish’ in a wider sense than when
John Wesley first uttered those words as he longed for the con-
version of England.

I sometimes pray that a religious community would have
sabbaticals for layfolk, a three months training in contemplative
prayer, and could send a stream of humble, loving, praying
people back into the struggle for the healing of the world.

Martin Israel in his penultimate chapter faces the question of
the unhealed, and mentions the saintly unhealed who help to
lift the burden of pain from others. Suffering must not be
thought of as ‘waste’. It was the way of the Cross. As many of
us grow older and weaker, it is all we have to offer. Can we dare
to think with St Paul that we are adding something, however
little, to our Lord’s perfect and sufficient sacrifice?

This is not a ‘review’ of Martin Israel’s book, but just the
thoughts in the mind of one reader as he has journeyed through
it; a little like the poet Gray on another kind of evening in
Stoke Poges churchyard, thinking or perhaps voicing a quiet
personal elegy.

GEORGE APPLETON

MOMENT OF CHRIST: The Path of Meditation, John Main OSB.
Darton, Longman and Todd, 1984, £2.95. ISBN 0 232 51604 9

This book is a selection from the talks given by John Main to
the groups who came to meditate at his monasteries in London
and Montreal. These were people from all walks of life, some
coming straight from work, and the talks were designed to
prepare them for a time of prayer together and are not concerned
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with any continuous theological or philosophical exposition.
Each talk, about three pages in length, is complete in itself.

The way of prayer which John Main teaches is very simple
and straightforward. He served in the East with the British
Colonial Service before becoming a monk, and it is easy to see
how he has been influenced by Eastern ways of meditation. In
his Foreword he writes ‘It is our conviction that the central
message of the New Testament is that there is really only one
prayer and that this prayer is the prayer of Christ. It is a prayer
that continues in our hearts day and night. I can describe it only
as the stream of love that flows constantly between Jesus and his
Father. This stream of love is the Holy Spirit’ (p. x). What we
need to do is to enter into this stream of love and the way in
which we do this is by a way demanding silence and discipline,
that is, by reciting a short phrase usually known as a ‘mantra’ or
‘prayer word’. ‘The mantra is simply a means of turning our
attention beyond ourselves—a way of unhooking us from our
own thoughts and concerns’ (p. xi). He teaches that anyone
who 1s serious about learning to meditate must set aside at least
twenty minutes (half an hour preferably) each morning and
evening—he is very well aware that most people will take time
to learn how to be still; ‘Do not be disappointed if you find that
you follow your own thoughts instead of saying your mantra.
Return to it gently, return to it constantly’ (p. 48). Each talk is
an encouragement to people to persevere and to be faithful to
this way of prayer. This is what John Main set out to do and in
this he has succeeded very well.

But I do have reservations. Firstly, I am not sure that I always
agree with him about prayer. It would be easy to give the wrong
impression by quoting out of context, however there is one
quotation which I would like to give here to show the sort of
thing which made me hesitate: ‘The whole purpose of the
spiritual journey is to enter into a profound harmony with
yourself, your neighbour, the universe and with God’ (p. 96).
This strikes me as being back to front; if the spiritual journey is
not about God first and foremost, then it is not leading any-
where. It made me go back to the Oblates’ Rule: ‘Prayer is the
growth of a personal relationship between man and God, the
primary purpose of which is the worship of God rather than
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enlightenment or consolation’. This book left me with the
impression that meditation is only about a way leading to
enlightenment. He stresses the need for humility and commit-
ment, for a loss of self, and teaches that we must not try to
analyse our progress but continue to be faithful to the recitation
of the mantra. However, there is very little here about the times
when we will come face to face with darkness or ‘the outcast
disreputable parts of ourselves’ or what we shall do when we
meet the suffering and evil which are around us. Perhaps this is
too much to ask when the talks were designed for a particular
situation, but they are problems faced especially by people as
they begin to pray and I would have found it helpful to have
had some space devoted to them.

I also found the book very repetitious and this must be the
result of the talks being first given as they were. The author is
more or less saying the same thing each time with differences of
emphasis. He does not link the talks to any particular part of
the Church’s year, though there are two references to such, one
to Lent and one to Good Friday, so that, although these can be
useful reading to lead people into prayer, there is no reason to
choose one talk rather than another. I would have liked the
author to link this way of prayer to the life of the Church; there
Is no mention of the sacraments either. As these talks were
given to people in a group which regularly met at the
monastery, John Main perhaps takes this background for
granted, however it might have been helpful if he had said some-
thing about his assumptions in his Foreword.

After the session of meditation it was John Main’s practice to
answer questions if there were any (and sometimes there were
not), and I would be interested to know what the questions
were and what his answers were. I suspect that these would have
been most helpful.

OBLATE JEAN IRENE SLG
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THE DOCTRINE OF THE CHURCH IN THE WRITINGS OF
ISAAC WILLIAMS, 1802-65, K. Mary Williams. Obtainable from
the author at 15 Raymer Close, Avenue Road, St Albans, Herts.
AL1 3QH. £4.00 plus 75p for p & p.

This careful study of the teaching of Isaac Williams was published
last year in connection with the celebration of the one hundred
and fiftieth anniversary of the Oxford Movement. The author, a
great granddaughter of Isaac Williams, is to be congratulated on
her courage and initiative in publishing it privately. In these
pages she is specifically concerned with Isaac Williams’ teaching
about ‘reserve’ in imparting religious knowledge. This she sees as
part of the Oxford Movement’s sense that we only come to
know God through obeying his commandments, and that the
knowledge of God which is available to us is conveyed as much
through silence, poetry, music, and architecture as it is through
direct speech. There are subjects here which need further in-
vestigation. As it is, we should be grateful for this study of one
of the most self-effacing and elusive of the Tractarians. We take
note of J.H.Newman’s tribute to his friend and near contem-
porary, ‘If ever I knew a saint, it was Isaac Williams.’

AM.A.

FLG RETREAT 1985

In response to inquiries about the possibility of a weekend retreat for FLG
nextyear, we have booked October 18-20, 1985, at Bishop Woodford House,
Ely. Please contact Miss Brenda Ferguson, 4 Manor Close, Cassington,
Oxford OX8 1ER, if you would like to make a provisional booking. The
charge for the retreat will be £21.50.

CHRISTMAS CARDS

Mixed packets of SLG Christmas cards, including new designs, will be
available in October for £1.00 each (post and packing included).
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