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COMMUNITY NOTES

At Burghclere, near Newbury, is the Sandham Memorial Chapel
built to house a series of murals by Sir Stanley Spencer depicting,
in the words of the Guide, ‘the impact of a world cataclysm on
one gifted man. They are the outcome of [his] experiences in
the Great War of 1914-1918, a war unprecedented at that time
for its wide ranging hostilities, a war on the eve of mechan-
ization, but still fought mainly by individual men, and therefore
marked by a grimness of human participation and agonizing
duration which sowed in man’s heart a resolve that it should be
“a war to end all wars”.’

It is tragically ironic to read these words fifty years after the
completion of the final panels of the series, all inspired by the
artist’s war service in Macedonia. The young, frightened yet
resigned soldiers he has painted could equally well belong to
1982, victims of the devastation in Lebanon, the Gulf War,
fighting in the Falklands, terrorist bombings or guerilla struggles
anywhere in the world. The ‘war to end all wars’ began the
development of refined and sophisticated means of fragmenting,
not merely dividing, human beings and societies.

The main articles in this issue of the Chronicle are concerned
specifically with division and reconciliation—racism, the Irish
Problem and the Pope’s visit to the United Kingdom—and in
all we find cause for hope as well as for despair. Judgment and
jealousy; fear of, and therefore antagonism towards, what is
‘different’ are deeply rooted in our human nature. Rivalry is an
integral part of life in society, and the innocent competition of
a baby show at a village féte can foster the spirit of curious
comparison which, as we are taught by the story of Cain and
Abel, leads us to destroy each other. Christianity, however,
affirms that each human being is unique, incomparable and of
infinite worth. In the complexities of life together some are
more fitted than others to do certain jobs, but each of us,
whether or not we appear to have found our niche in our
particular sphere of life, is destined to love and be loved by God
and other people in our own special way. We do need to be pro-
foundly thankful for all who work for the effective practical
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expression of this truth and to support them by believing and
trying to live by it at an everyday level ourselves.

Community events since the last Chromicle include the
Profession in Annual Vows of Sr Jane Antony of the Descent
into Hell on 21 June; the Installation of Sr Anne as Prioress of
Fairacres on 29 June; and Sr Teresa’s Consecration to the
eremitical life in Wales on 2 July. Novice Linda left the Com-
munity just before Easter; we expect Noel and Margaret to join
us as Postulants in August and September, respectively. Oblate
Sister Frances of the Divine Reconciliation died on 21 July and,
together with her own family, we are profoundly thankful for
all we have been given through her during her life, also that the
suffering of her last illness was not too prolonged. Joanna of the
Cross has been admitted as an Oblate Sister; Mary John as a
Novice Oblate; Dorothy, Jane and Melanie as Oblate Postulants.
Kitty will become an Oblate Sister on 8 September and Joan
and Diana Novice Oblates later this year.

Fr Brian Meney completed his time as Chaplain of Bede House
at the end of June and has gone now to be rector of St Philip’s,
Plaistow. Fr George Sidebotham CR has succeeded him at Bede
House. We greatly value the fellowship of those who join us as
Priest Associates, Companions and Members of FLG and are
encouraged by the increasing number who do so.

Holy Cross Day, 14 September, will be Mother Mary Clare’s
Golden Jubilee of Profession. We shall celebrate this at Fairacres
with a midday Eucharist and lunch to which we have invited
local friends. But we would ask you all, wherever you are, to
share our thanksgiving and gladness on this occasion and to pray
especially for Mother Mary Clare and all the Community.

MOTHER SLG



THE POPE’S VISIT TO CANTERBURY

A.M. ALLCHIN

I HAVE BEEN SAYING for quite a long time that as far as I
was concerned, the year 1982 was divided into two halves:
BP and AP, before Pope and and after Pope. One can understand
that from our side in Canterbury, the day when for the first
time ever in the history of the cathedral the successor of the
man who had sent our first Archbishop came to us, would be a
historic day. But it is remarkable that for the Pope too, repre-
senting the whole of the Roman Catholic Church, it was ‘a
historic day which centuries and generations have awaited’. If
some of us had been feeling under pressure in the first months
of this year, part of that may have been due to the conscious,
~but still more the unconscious burden of being in the midst of
something very great that was about to come to birth, an event
which we can now see to have been a moment in which much
healing was given but which also involved very deep conflict.
It seems to me that the visit of the Pope to this country has at
every level turned out to be an event which surpassed what any-
one expected. We have been living through a moment of grace,
a kairos, a moment in which God has acted.

I shall speak primarily about the significance of the visit for
Christian unity, but I think it is important to recognize that the
visit has a universal meaning in terms of the Christian faith in
this country. The Pope came here very simply as the servant of
the Gospel and proclaimed it by his words, his message, but still
more he proclaimed the Gospel by his actions and by what he
is. He was seen to be a man of transparent sincerity, goodness
and love. Because of his office and his very outgoing per-
sonality, and because of the attitude of the media, especially
television, he was seen proclaiming the Gospel by millions of
people not only in this country but right across the world. The
media, who are often critical of the Church, sometimes uncom-
prehending, sometimes actively hostile in their presentation of
religious news, on this occasion were uniformly appreciative.
They presented him with extreme fairness and reacted to him
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with great warmth. Thatinitselfis a tribute to the extraordinary
care taken by the Roman Catholic Press Bureau; it was a
privilege to be in touch with the bureau and to see how the
Roman Catholic Church approached the event. We have reason
to be grateful to the media as well because millions of people in
this country who put C of E on their forms but who otherwise
have little contact with the Church or with the Gospel will have
had contact at least briefly during these days.

As everybody knows, the visit was announced as a pastoral
visit to the Roman Catholic community, but it was a pastoral
visit with an ecumenical dimension. The Canterbury visit was of
crucial importance, but what was so striking was that the
ecumenical dimension was present at every point and clearly
because the Pope himself had decided that it was going to be so.
In his sermon on the day of his arrival when he celebrated Mass
in Westminster Cathedral with all the Roman Catholic Bishops
of England and Wales present (one might have thought the
most intimately domestic Catholic occasion of the whole visit)
he said: Tomorrow I shall be welcomed in the much older
cathedral of Canterbury .

And only ten days prev1ously in Canterbury we had been
saying to one another gloomily: ‘We’ll have to push on with pre-
parations, all this scaffolding is going to go up, and it’s going to
cause a lot of expense, and it’s more than likely that the Pope
will not come’. At every step of the way obstacles seemed to be
placed in the way of the visit. It was as if there were very
powerful forces of all kinds—and I am sure that there were—
trying to prevent it happening. Three such forces I can enumer-
ate, but certainly there were spiritual forces of wickedness be-
hind all this which one can hardly enumerate. First of all there
were the residual fears, prejudices and hatreds in the minds and
hearts of ordinary people in this country, ourselves included.
How strong would they turn out to be? Nobody knew, but the
affair in Liverpool in March made one very anxious. Would there
be large violent demonstrations? Would there be fighting in
Liverpool and Glasgow? There have been riots between Catholics
and Protestants in both of those cities; both have a long history
of that kind of interreligious feuding. Would there be an
attempt on the Pope’s life? Would insults be offered to him?
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People were anxious and reasonably anxious, and the police took
infinite precautions and care. Secondly, there was resistance
particularly to the ecumenical side of the visit by very powerful
elements in Rome itself, and in the administration in Rome.
Those who administer the organization of such an enormous
Church, who have to keep the bureaucracy functioning, are
naturally people who resent changes, especially changes that
will make things more unpredictable and less tidy. And the ecu-
menical movement tends to be both unpredictable and untidy.
Thirdly, and needless to say, there was in the Falklands, the
whole unhappy military operation on which our Government
embarked, and the.extraordinary way in which the campaign
there developed, seeming to reach a climax along with the
Pope’s visit. At every point, then, there were obstacles and
difficulties, and yet in the end something very good came.

We may well suspect there were also angelic powers at work
behind the scenes. But I think the most obvious influence for
good was the Pope’s own decision and deep desire to come.
Also we must be grateful for the very firm position taken by the
Roman Catholic Bishops in this country and the action they took
prior to the visit of going to Rome to explain the whole situation
to the Pope. Therefore the visit has been a triumph not only for
the Pope himself but also for the Roman Catholic hierarchy in
this country. It represents the plan of the Pope and the Roman
Catholic Bishops of this country over against the bureaucracy of
the Curia. In the long term that may be one of the most impor-
tant things that has happened, something that is changing in the
Roman Catholic Church itself, as it becomes more Catholic and
less narrowly Roman. On our side there was the constant urging
of the Archbishop of Canterbury and the telegram which he
sent to the Pope pointing out how tragic it would be if the visit
was cancelled, an important factor in ultimately turning the
balance.

On reflection, what strikes me most about the Pope’s partic-
ipation in the service in Canterbury Cathedral where the Pope
and the Archbishop acted together throughout, was the immense
humility that he showed. The fact that he should agree at all to
take part in the service was quite surprising, and it was obvious
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that he himself had read the text of the service we sent to him.
We had a message from Rome saying the service was approved
but the holy Father would like to add the Collect for Unity he
prayed at the end of the Reaffirmation of Baptismal Vows. Then
there was the way in which he took part in the service. You
have only to see him addressing a large crowd to know that he is
a very powerful, very dominant man. That he has given that
power and dominance into the hands of God I do not doubt,
but nonetheless by nature he has a commanding personality. Yet
what was revealed at Canterbury was something else, the very
quiet reflective, attentive side of his character. He was evidently
deeply moved, and people who see him frequently in Rome and
know him confirmed this impression, but it was also as if he were
purposely holding himself in so that he should not dominate, so
that he should be seen as participating in something in which he
was only one element. In terms of Roman Catholic ecclesiology,
of their understanding of the Church, such an approach is quite
extraordinary and has implications which one could think about
for a very long time.

In the Cathedral we saw a man desiring to be obedient in all
the meaning of that word obaudiens, listening, hearing. This is
what he said to us in his sermon preached on a passage drawn
from John 17:

Dear brethren, all of us have become particularly sensitive
to these words of the priestly prayer of Christ. The Church of
our time is the Church which participates in a particular way
in the prayer of Christ for unity and which seeks the ways of
unity, obedient to the Spirit who speaks in the words of our
Lord. We desire to be obedient, especially today, on this
historic day which centuries and generations have awaited. We
desire to be obedient to him whom Christ calls the Spirit of
truth. . .. Christ’s promise gives us confidence in the power
of the Holy Spirit to heal the divisions introduced into the
Church in the course of the centuries since that first Pentecost
day. In this way the renewal of our baptismal vows will
become a pledge to do all in our power to co-operate with
the grace of the Holy Spirit, [that is a very Eastern Orthodox
way of putting it: one finds the Pope talking in Orthodox
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language in many places] who alone can lead us to the day
when we will profess the fullness of our faith together. We
can be confident in addressing our prayer for unity to the
Holy Spirit today, for according to Christ’s promise the Spirit,
the Counsellor, will be with us for ever.

And then came two quite remarkable sentences:

It was with confidence that Archbishop Fisher made bold to
visit Pope John XXI at the time of the Second Vatican
Council, and that Archbishops Ramsey and Coggan came to
visit Pope Paul VvI. It is with no less confidence that I have
responded to the promptings of the Holy Spirit to be with
you today at Canterbury.

The Pope could hardly have paid a more delicate compliment to
the Archbishops of Canterbury than by underlining in that way
that the initiative came from our side, and that their confidence,
in which he shares, is a confidence in the power of the Holy
Spirit to heal.

At the end of the sermon, after speaking about the com-
mandment of love, he said:

Love grows by means of truth, and truth draws near to
man by means of love. Mindful of this, I lift up to the Lord
this prayer: O Christ, may all that is part of today’s encounter
be born of the Spirit of Truth and be made fruitful through
love. Behold before us: the past and the future! Behold before
us: the desire of so many hearts! You, who are the Lord of
history and the Lord of human hearts, be with us! Christ Jesus,
eternal Son of God, be with us! Amen.

As we think about all this, we begin to see something of the
way in which a particular event in a particular place may have a
significance going far beyond the particular moment. Here we
are touching on things which are absolutely central to the life
and faith of the whole Christian world. Most Christians believe
that the Bishop of Rome is meant to be the first Bishop of
Christendom—as the Orthodox and ourselves would say, the first
among equals—and thathe hasa crucial role to play in preserving
the unity of the Church. But if, as many Christians (not least
the Orthodox and ourselves) believe, in the course of history
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that position of the Pope became exaggerated and distorted, then
it is not surprising that the Papacy, itself ‘gone wrong’, should
have become one of the principal causes of divisions within the
Church: one of the principal causes of the split between East
and West was the development in the Papacy going on in the
eleventh century in Rome; and one of the principal causes of
the Reformation was the position of the Papacy as it developed
in the Western Middle Ages. To call the Pope the Antichrist, as
the Reformers were inclined to do, is in a way a tribute to the
importance of the office of the Bishop of Rome. Because he is
called in a special way to be a representative of Christ’s love in
the Church, his office becomes in some special way a cause of
schism rather than unity when it is exaggerated or distorted. But
precisely for this reason, a Papacy ‘come right’, lived and
working according to the mind of Christ and in obedience to
the promptings of the Holy Spirit, should be at the very centre
of the recovery of unity. That is why the Papacy of Pope
John xx11 had such an extraordinary influence throughout the
whole Christian world.

I don’t want to go into a great deal of history, but I think
an appreciation of the historical significance of the Pope’s visit
will be helpful. To simplify enormously, in the eleventh
century, in the great movement of change-and of reform as
they believed it to be, in the Western Church—the Pope ceased
to think of himself as the first among equals, the Primate within
the Church, and began to think of himself as a ruler over the
Church. Papal primacy changed into Papal monarchy. In the
course of the Middle Ages, and still more in the course of the
Counter-Reformation, the development of that perspective
continued. The Papal office seemed to assume all the authority
that should be dispersed throughout the Church, all bishops
sharing a common authority, an authority which ultimately
should be shared by the whole Christian people.

What we saw in Canterbury on 29 May was a vital moment
in the recovery of that earlier vision of the Papal office, and a
discovery of a new way in which the Pope might be again the
first among equals, as Peter was the first among his brethren. A
way In which the Pope might indeed, as did Peter, ‘strengthen
his brethren’, words which the Pope quoted time and time again.
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We saw acted out the faith which the ARCIC report expresses
so carefully, that it is the function of the Papacy ‘to preside in
love’ (the words of St Ignatius of Antioch which the Pope
quoted), to be the central point of reference within the whole
Christian family, but to be it in such a way as not to suppress all
the variety of gifts that the Spirit gives. In the humility of the
Pope we saw something of the humility of the One who comes to
serve; it is with the authority of loving service that he exercises
the true authority of Christ.

The documents throughout, asyou will see, imply on the part
of the Pope an absolute commitment to the movement towards
unity. The Common Declaration which the Pope and the Arch-
bishop then made is a very clear recognition of the value of the
work of the International Commission and of the need for a
new commission.

Its task will be to continue the work already begun; to
examine ... the outstanding doctrinal differences which still
separate us, with a view towards their eventual resolution; to
study all that hinders the mutual recognition of the ministries
of our communions; [this obviously includes the decision of
Leo X1l on the invalidity of Anglican orders; it also includes
the whole question of the ordination of women] and to
recommend what practical steps will be necessary when, on
the basis of our unity in faith, we are able to proceed to the
restoration of full communion. [Well, it may not be in our
lifetime but at least it has been said.]

There is also a recognition that this involves not only
Anglicans and Roman Catholics, but all the churches with whom
we are also in dialogue; we are involved in dialogue with the
Orthodox and with the Free Churches in this country, while
Rome is in dialogue with almost all the major bodies of the
Christian world. That is very important: one kind of activity for
Christian unity doesn’t exclude other kinds of activity. As Arch-
bishop Michael said many years ago, we are all so much tied up
in a bundle in Christian unity, that any genuine movements
towards unity in one direction lead to unity in other directions.

Further, all these high-level discussions of doctrine, of dis-
cipline, need to be accompanied by ‘zealous work and fervent
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prayer’. There is a whole paragraph urging the faithful of both
communions wherever they find themselves side by side to go
forward in ways of practical and spiritual ecumenism. I don’t
know how seriously that will be taken by Anglicans, but I think
it will be taken seriously by Roman Catholics, and it certainly
means that doors will be opened which haven’t been opened
previously. It means that our contacts with Roman Catholics at
every level will be able to go forward with a new confidence on
both sides.
 What has all this to say to us? It is, of course, the fulfilment
of the prayers and longing and work of many years and many
lives. It strengthens our own faith, hope and love too because it
- confirms us in our own dedication to the life of prayer. In her
Charge to the Chapter, Mother stressed the Godwardness which
is there at the very core of this community’s life, the absolute
giving of oneself to the life of prayer in all the strange and
sometimes unexpected ways in which that life grows and
develops, the conflict which it brings us into, the resolutions it
sometimes yields to us. I am very glad to say that the Pope and
Mother are in very close accord! In his last great session with
the children, in greatest simplicity he said that if they were to
remember one thing only of what he had said, it should be
about prayer:

Through prayer you will receive the strength to resist the
spirit of the world, you will receive the power to show com-
passion to every human being, through prayer you will have
part in salvation history as it unfolds in your generation.

The above article is a shortened version of a talk given to the Community in
Chapter on 4 June 1982. As many of ourreaders will know, A.M. Allchin—
Fr Donald—is the Warden of SLG in addition to being Canon Residentiary
of Canterbury Cathedral. '

SISTER ANNA, who wrote the article which follows, made ber monastic
Profession under the protection of the Community of the Sisters of the
Love of God and bas the Community as ber bome, although she is not
technically a member of it.
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LIVING IN BELFAST
SISTER ANNA

OVER TEN YEARS AGO, Mother Teresa of Calcutta asked
‘Mr All-Chin’, a name which, as she says, is ‘not too difficult to
remember’ if he could find her four Anglican sisters to work for
reconciliation across the sectarian divide in Belfast with four of
her Missionaries of Charity whom she had just brought there.
That is how I came from Fairacres to Belfast. After about a year
the other seven were needed elsewhere, but I have been here
ever since. \

I live in Ardoyne, a notorious working class area on the
‘Peace Line’, as we euphemistically call it, in a little council
house called Hope House. In front stretches a whole area of
small houses occupied by Catholics; at the back a similar area,
but occupied by Protestants. The neighbourhood was pretty
mixed before street rioting and intimidation caused large num-
bers of families to more in order to be ‘with their own kind.
Two hundred houses in the three streets immediately in front of
Hope House were burnt down in one hideous night of rioting.
People have memories they will never lose. Living down the
middle in a mixed street, as I do, means that anyone can come
to my door. Whenever I come back into the district in the dark
of night—for street lights don’t function often in Ardoyne—my
heart leaps up in gladness at returning to my patch. I love it!

As Sisters of the Love of God, unity, forgiveness and recon-
ciliation are central to our own living out of the Gospel; I feel
myself to be simply an extension of the prayer of the Commu-
nity, all of a piece with that prayer. Life in Belfast would be
inconceivable without SLG.

Everyone knows of the long drawn out horrors of the con-
flict, and the longer I live in the midst of it, the clearer it
‘becomes that nothing whatsoever can be solved by violence, no
justice furthered by an essentially unjust means, which denies
the basic human right to life and limb. The endless corruption
and misery which violence brings in its train stretches out and
out to an unbelievable distance, and its first victim is truth.

The horrors certainly are true, but the picture of unmiti-
gated, ceaseless violence so often presented by the media is
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obviously not. Like so much else here, it’s only half the picture
and it does great damage. People sometimes feel: “The Irish will
always be fighting. Let’s wash our hands of them and leave
them to themselves to fight it out’. Such people forget that the
troubles in Northern Ireland are deep-rooted in centuries of
cruel injustice, exploitation and maladministration from the
mainland, sometimes in the name of Christ, which demand con-
crete, practical repentance. How many saw Robert Kee’s TV
History of Ireland, now in book form?

If one can generalize about people, the folk here are out-
standingly generous, kindly and hospitable. Where else would
you be offered a cup of tea in a Government office when doors
are shut for lunch and business is just being finished off inside?
Where else would you ride a moped for eighteen months ‘on
appro’, without paying the firm one penny until the insurance
had come through? Where else would your venetian blinds be
mended by a wholesale firm and for nothing, simply out of
kindness? Where else would you go into a bakery to wash off
the grease after your push bike had come apart in a big way,
and not only do they mend it, but gather to see it ridden round
in perfect order and cheer you off the premises laden with
cakes? All this is typical Northern Ireland.

Yes, the Northern Irish are exceptionally kindly. It is all the
more tragic that they have been caught in a trap of history
made up of several components. Centuries of segregation have
perpetuated in this island two distinct peoples, the Irish and the
British, who have never fused. The ‘natives’ happen to be
Catholic, for Ireland did not experience the Reformation; the
‘settlers’ happened to be Presbyterians from Scotland and Ang-
licans from England, who came in after the Reformation. At
certain periods of history inter-marriage and the use of the Irish
language by the settlers was forbidden. You did not fraternize
‘beyond the [Dublin] Pale’. The greatest density of settlers was
in Ulster, so when in 1921 Ireland gained Home Rule, it was in
the North that they rose up, bringing in arms and threatening
revolt rather than break the ties with Britain. It was to prevent
" civil war that the Six Counties were separated from the
Republic in a state one third of whose population was of Irish
stock, two thirds of British. ‘
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It would be more accurate to speak always of the ‘minority’
and the ‘majority’, rather than of ‘Catholics’ and ‘Protestants’,
as though matters of faith were involved and the people on
either side were in fact believers. In Northern Ireland, whether
you are a Quaker, a Jew, a Hindu, or even a dog, you are not
allowed to be anything but a ‘Catholic’ or a ‘Protestant’. You
may be an atheist, but if you are not with the Pope, what you
are is a ‘Protestant’.

The segregation is most pronounced in working class areas,
where people tend to live apart, to socialize apart and certainly
to be educated apart. In many country districts the segregation
is even more complete. This leads to ignorance, fear and en-
trenchment, the strong re-inforcement of thought and feeling
in one’s own social groove. ‘Irish’ and ‘British’ can even coexist
in separation in a tiny geographical area.

One frosty night a bomb alert brought us out and into the
lower part of the street in Alliance Avenue. Next to me on the
kerb an elderly Protestant, looking over to the very next street
where he had lived for years, remarked: ‘There are always lights
on half the night in Velsheda Park’. Knowing he had in mind
some sinister goings-on in this nearest ‘Catholic’ street, a
bomb-making factory or something, I played it down with a
remark about the hundreds of children there. However, since
the old people especially could not stand in the frost all night, it
was purposely to this street that I went, to find a light still on in
a sitting room. Five minutes later, I ushered him, barely aware
of what was happening, into that house with a whole group of
others. They greeted us with: ‘You’re very welcome’; the kettle
had been put on, the fire made up and a good time was had by
all from two to seven-thirty in the morning, when the bomb
scare was over. Had it not been for this alert, he might never
have gone into the next street all his life.

The ongoing campaign of violence stems from the Provisional
IRA (the ‘Provos’). This is the Irish Republican Army, but not
the Army of the Irish Republic. Rather, it is an illegal army,
banned in North and South. Ignorance on the majority side
leads to the idea that all people from the minority in IRA-
dominated areas are pro-IRA. Nothing could be further from
the truth, and the heroism of people in such areas who stand up
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to the bullies, speak out publicly against them, refuse to co-
operate and to let them use their houses—at the risk of being
attacked, ‘knee-capped’ or even killed— is amazing.

Yet this ignorance and the ensuing fear and hatred has led to
a number of ‘Protestant’ paramilitary factions, who believe
that all ‘Catholics’ are more or less involved in machinations to
overthrow the Northern State. A similar situation could well
arise if British and Argentinians were both to inhabit the
Falklands, or between Turks and Greeks in Cyprus, Arabs and
Jews in Israel. These factions have been responsible for retalia-
tory sectarian killings of the minority.

On both sides children are used. Outside my church three
boys of eight, ten and eleven were given a pistol, petrol and
matches by the Provos and told to hold up a bus, order everyone
off and set fire to it. Naturally these small children panicked,
set fire to a bus before ordering people off, and one woman was
burnt to death. A boy of fifteen was given a pistol by ‘Protes-
tant’ paramilitary and told to go out and shoot a ‘Catholic’—
any Catholic— otherwise his granny would be shot. He also
panicked, went into the local corner shop where he knew two
Catholics served and shot a friend of mine full in the face.
Though badly injured she eventually recovered physically, if not
completely mentally, but the girl assistant of sixteen was killed.
How many children and young people will go through their lives
responsible for murder! Our prisons are full of young people
who, without ever having made a deliberate conscious choice,
have been drawn into the violence because of where they live
and the lack of parental control. (How can you control your
nine growing children if you live on the eighth floor of a block
of high-rise flats?)

It is always the little people who suffer most. More and more
I am struck by this: our littleness and vulnerability. We are
shoved through life by the social and other pressures with which
we are surrounded. How many people take their lives into their
own hands and make deliberate, human choices? How many of
us, like chameleons, simply adapt to the colour and attitudes
around us?

Here, as everywhere in the world, most people are a-political,
concerned to get a job, a house, a good education for their
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children. About 98 per cent loathe the violence and yearn for
normality and, with wonderful endurance, continually manage
to make life as normal as the circumstances of the moment
allow. Yet around the political activists there is certainly a
group of people (mostly young) who are deceived, bullied or
otherwise coerced into sectarian participation in violence,
caught up by emotion, without a political thought in their
heads, let alone a mature political programme. Others are just
in it for money and power. Alas, at election times, emotion and
fear are whipped up and sectarian politics dominate. Tradi-
tionally, Northern Irish politicians find it easiest to divide and
rule, and at the roll of the drum people vote unthinkingly for
those who will, after all, ‘protect us against them-uns’.

It is true that a small minority of people are politically
motivated, but because of segregation, what they see as truth
and justice personified is in fact only half the picture. When one
asks an IRA supporter who hopes to achieve a united Ireland by
violence (unity-by-force is a bit ‘Irish’) what in such an event
they would do with a million Northern Irish ‘Protestants’ who
would die rather than be coerced into a United Ireland, and he
replies ‘Put them in a gas-chamber’, this is not serious, butitisa
way of saying: ‘We’ve not thought beyond our own side’. That’s
the tragedy—lack of widespread concern for the common good
of the whole Province.

The Northern Irish majority are quite neurotic about any
whiff of a suggestion of being forced into unity with the South.
Their fear is of not being allowed to remain themselves, of the
gradual extinction over here of British culture and of Protes-
tantism. True, the South has not up till now been a pluralistic
society. Is it surprising that in the nineteen-twenties, in the full
tide of reaction, it became an ultra-montane, Gaelic, Catholic
State? It’s true also that since 1921 the Protestant population
in Eire has dwindled from 15% per cent to 3 per cent, due
mainly to the pressure on parents to bring up the children of
mixed marriages as Catholics.

Soit’s a political and social struggle, but with strange, pseudo-
religious overtones. These have nothing to do with devotion to
Christ and to his Spirit, or with the dynamic power of his Cross
and Resurrection to heal and unify, but with devotion to
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‘religion’ in its supposedly antagonistic Catholic and Protestant
forms. In fact we are still living as if in the age of polemics,
when your enemy was your fellow-Christian. (Until recenty it
was illegal in canon law to have a Cross on, above, or in front
of the altar in Church of Ireland churches, and the ‘northward
position’ was universally observed.) Some would far rather see
their child married to a foreigner of whatever creed than to a
Northern Irish fellow-believer of ‘the other side’. A friend of
mine, formerly Church of Ireland, was cursed by a Church of
Ireland priest when she was received as a Catholic. She was
never reconciled with her father who regarded her as a traitor,
guilty of defecting to the other camp.

What of the future? I have painted a somewhat gloomy pic-
ture because I have been speaking mainly about the politics of
the situation, and it’s when politics claim man’s total allegiance
that idolatry creeps in and secondary, relative aspirations
become absolute and absolutely opposed. There is no sure way
forward except by repenting of this idolatry and striking out
into new paths of hope which God opens up when men and
women seek his Kingdom before everything else. Then the
whole situation changes and a new future becomes possible.
This is happening. And it is why the faithful, persistent prayer
of all who care about the future of Northern Ireland is so
absolutely vital. It is prayer more than anything else whatsoever
that is altering the situation. Like dew softening the ground,
opening the way for God’s little miracles of grace, it is enabling
tiny shoots of new life to spring up. We on the spot are like
gardeners looking out for these shoots and tending them, but it
is not we who make them grow. Society changes as individual
people change. The work of changing inner attitudes is slow and
demands unending patience, but it is the only sure way towards
a constructive, united future.

People do change. Terrorists, sectarian killers, see the light
and, having seen it, cannot return to their former warped out-
look. I have witnessed this. In some ways, the more distorted
the views the less they can stand up to reality when they are
brought into a wider context. There are the miracles of forgive-
ness too. [ have yet to meet someone who has lost everything in
life he or she holds dear, who has been totally shattered by the
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violence, and who yet harbours any bitterness or desire for
revenge. The endless patient fortitude of the thousands of
victims of ten years of terrorism is an inspiration. ‘The Cross’ is
a group of people who find a deep unity together; its member-
ship comprises those who have lost husbands sons and
daughters, among them the mothers of police and of IRA men.
There are the hundreds of people labouring in small ways, like
an army of ants, to keep society together, to prevent the wound
from gaping wide open, to build a whole network of little
bridges across the community.

Everyone in England has heard of Corrymeela, that splendid
centre for reconciliation on the Antrim coast; but there are
many, many other ventures less well-known, each of which has
its part to play. As one wave of reconciliation among many,
even the Peace People, in spite of collapse, played their part by
bringing into relief the enormous yearning for true peace
throughout the Province. There is movement, there is life. There
may be darkness, but there are also endless new opportunities.
There is no stagnation. Each day contains so much inspiration
that one is nourished by it and humbled by the little people.
Yes, God is at work.

But what of the Churches corporately? As in many parts of
the globe, total obedience to Christ brings unity in face of the
divisions sown by the evil one. These take different forms: race
in South Africa, poverty in the First and Third Worlds; Jew
against Arab, Greek against Turk and, in Northern Ireland,
‘Catholic’ against ‘Protestant’. Wherever there is compromise
with the spirit of the world and idolatry in one form or another,
Christians get caught up in these divisions when their worldly
identity has become more important to them than their citizen-
ship of the Kingdom. Then the healing, unifying power of
Christ is rendered inoperative.

In Ireland it is not the Churches who lead the conflict. God
forbid! On the whole we hear the right noises from the pulpits,
but there’s much worldliness, compromise and ineffectiveness
among us, which breeds sectarianism. People outside the
Churches can even say, as if claiming a virtue: I’m not religious,
meaning: I’'m not sectarian. Yet wherever there is total com-
mitment to Christ and his Spirit, people are as united, as close
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as they are anywhere in the world, and experience this unity as
something far more real than any ecclesiastical or doctrinal
differences. But we have to keep building on such unity so that,
like leaven, it penetrates the whole social fabric. One sometimes
observes, with unease, how in mixed prayer groups, of which
thank God there are many, unity can be experienced and
enjoyed—and go no further. Like “consolations’ in prayer, this
unity is in itself nothing unless it stretches out, impinging as a
challenge on the whole of life.

What is needed is a far bolder, outgoing witness of committed
Christians, thinking and acting corporately in response to the
Spirit of truth, unity and peace. This cannot be better expressed
than in the words of Eamann O’Ruairc (in his student days an
ardent republican) who contends that the movement of un-
qualified, unilateral generosity should come from the republican
side:

Ultimately the solution of the Northern Ireland conflict lies
in religion. Even ingenious political solutions will fail unless
there is a change of heart, a conversion of all concerned. Who
can better give a lead than the Churches? Is it too much to
hope for that the Churches in Ireland would be willing to
pray together to the Holy Spirit for the strength to set aside
for a while their doctrinal differences and agree on an all-out
joint campaign—lasting not one day or even one week, but as
long as necessary—based on humility, forgiveness, love of
one’s enemies and peace? When will the day come when we
will see joint Catholic and Protestant peace teams touring
the highways and byways of Northern Ireland, preaching
conversion and reconciliation?

When we talk about ‘solving the Northern Ireland problem’
what we mean is healing the damaged relationships between
people as individuals and communities, replacing the hurts,
the misunderstandings, the bitterness, the resentment and the
grieving with understanding, co-operation, fraternity and joy.

That is why the only real way forward out of the tangle of ‘the
troubles’ here is by following the gentle but insistent promp-
tings of the Holy Spirit, who does not forsake us nor leave us
without hope.
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AN IMMIGRANT’S VIEW
A Talk given at Fairacres, 9th May 1982 by

NADIR DINSHAW

BECAUSE I am not English, and therefore my language, the way
I say things is often very un-English and difficult for people to
understand, I feel the greater obligation to mean everything that
I do say in all sincerity. In his book Eartbly Powers, Anthony
Burgess depicts an elderly author looking back over his life and
saying: ‘A man who serves language, however imperfectly,
should always serve truth, and although my days in the service
of language were over, I could not deny that other timeless
allegiance’. And I too want to serve my own deepest, inmost
truth, such as it is. It was Christopher Robinson, for many
years Bishop of Bombay, who taught me to do that. One day he
said to me: ‘Nadir, do you try to behave like an upper middle-
class Englishman?’ When I admitted that I probably did, he
replied, ‘I've spent forty years trying to get rid of it. You must
always be yourself.” ‘But my self is such an awful self’. “That
doesn’t matter’, he said, ‘if anyone objects, tell them to write to
me, and you go on being your awful self’.

Might I tell you a little about my background: I am very well
aware that I speak from a position of affluence, and although it
is affluence with a bad conscience, and a source of considerable
anxiety to me, nevertheless, that is where I am. I come from a
wealthy Parsee family in Karachi, and went to an English public
school. On my mother’s side, however, there is another strain. Her
brother gave all his money away and spent the last six years of
his life in silence and contemplation. For about sixteen to eigh-
teen hours a day he sat cross-legged in his tiny cell. He was rapt
in God, there was nothing in his life except God. He was totally
pacifist and believed in a communism which was a kind of com-
plete self-dispossession—spiritual as well as material—as the only
possible creed to live by, rather like the communism of William
of Glasshampton. From my earliest days, therefore, I was made
aware of thesepowerful strains in my heritage: the radical capital-
ism represented by my father, and the contemplative self-
abandonment represented by my uncle—and I should add that
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my uncle and my father were tremendous friends, and had the
greatest respect for each other.

So while I am myself an immigrant, I am well aware that I do
not conform to most people’s ideas of one. For it has been my
frequent experience that because of class, speech and other
distinguishing marks, people don’t really think of me as being
‘coloured’ at all. I find this extremely offensive, because I have
a deep pride in my Eastern roots and the spiritual heritage of
the subcontinent in which it was my privilege to be born; and I
have no wish to be thought of or passed off as anything other
than T am. The status of an honorary ‘white’ is something I
neither desire nor am prepared ever to accept.

This pride in my country and my race is not a false pride that
allows me to assume that white people are always racist, the
police always wrong, coloured people always perfect. How
could I, when I have made my home in England and when all
my closest friends are English? Mahatma Gandhi used to say to
people during the fight for Indian independence; ‘We may not
hate any single Englishman, because we have loved Mr Andrews’
(C.F.Andrews). And Apa Pant (a man from a ruling family in
India, at Oxford before the war, Indian High Commissioner in
London after it, a holy person, strongly drawn to Hindu
spiritual life) said that it was because of Kingsley Martin (a
former editor of the New Statesman) that so many of our gener-
ation grew up anti-colonial but never anti-British.

One of my own great heroes was Archbishop Joost de Blank,
who had come from a background very similar to mine. As he
had dedicated himself so single-mindedly to the struggle for
human dignity in South Africa, I once asked him how he
managed to reconcile his passion for justice with this privileged
background. He said that as a white European he found it very
difficult, but that for me as an Asian it should be easier. I asked
why, and he said that the common view of coloured people—
and this was long before the days of Enoch Powell—was of
ignorant, inferior, third-class citizens who don’t wash, have
peculiar habits and like curry. I asked if it ever struck him that
sometimes we Asians think of the English as rather peculiar
people who don’t like their families, don’t wash very often and
don’t like curry? He thought I had a point, but what he urged
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upon me above all was the importance of using whatever super-
ficial advantages I might have on behalf of my fellow-men who
lacked them. Of course he died long before much of what I am
going to talk about today had happened, but he was a very great
man, an ‘indomitable fighter for human rights’, as his memorial
in Westminster Abbey testifies. And so in all humility I ask you
to hear what I am saying on behalf of my brothers and sisters
who, like me, are immigrants, but who are totally without my
advantages, and for whom I must speak.

Immigration in this country has come, almost inevitably, to
be considered as a political issue, and its moral dimension is
rarely thought of at all. Yet for the Christian there can be no
false dichotomy between politics and morality. Our Lord
commands us to pray that God’s Kingdom may come on earth
as it is in heaven, and in spite of all the efforts of some Chris-
tians to the contrary, it has become increasingly evident that an
artificial separation between the two is impossible. Pietistic indi-
vidualism and concern for personal salvation, without any
regard to the society in which we live and vote, is surely mere
selfishness masquerading as spirituality. In the glorious passage
of the Acts of the Apostles about the descent of the Holy Spirit
at Pentecost, what is described is the birth of the Church whose
mission is to open out to al/ peoples, not just the Jews, the
hope and promise of salvation in Christ. The Incarnation laid
upon Christians the duties and responsibities of brotherhood
with all men, everywhere. How does that apply today in this
country, which still calls itself Christian, still has an established
Church, and in which clergymen and politicians often talk
about the sanctity of family life and its virtues, as if they were,
not even a Christian, but a purely English invention?

In the days of its vast empire, which brought this country
unparalleled prosperity in the last century, Britain still enjoyed
a reputation for justice and fairness. And it was this which led
the native people of the colonies, encouraged as they were to
think of Britain as the mother country, to emigrate here in
search of a better life; very much as the British themselves had
emigrated to the colonies a century or more ago. But with one
significant difference: the British went to the foreign territories
as rulers and masters; immigrants came here, often by invitation,
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very largely to do those jobs and perform those services which
the indigenous population were not prepared to do.

Yet in 1966, when British citizens, albeit with the wrong
coloured skin, had to leave Kenya because of Africanization,
Enoch Powell, a politician who claims to be a professing Chris-
tian, chose to inflame the passions and fan the fears of bigoted
or ignorant people by prophesying that rivers of blood would
flow from the influx of Asians into Britain. (Ironically, most of
those people belonged to one of the most peaceable cultures to
be found anywhere in the world.) The Government of the day,
forgetting that any compromise with racialism is a victory for
racialism, panicked and brought in the infamous Kenya Asians
Act, which took away the right of entry to British passport
holders, who had been allowed by a former Colonial Secretary
to retain British nationality for use in just such an eventuality.
This opened the floodgates of racialism and thirteen years of
increasingly iniquitous legislation have ensued.

The Immigration Act of 1971 gave the police and immi-
gration services very wide powers to question the status of
coloured people, who must, on the whim of any policeman,
produce evidence of their right to be here. The only effective
way to do this is to show them documents—a procedure which
has a frightening similarity to the pass laws of South Africa. The
system has now been extended to oblige coloured people to
prove their status to employers in their places of work such as
hospitals and schools, even though they may be British citizens,
and although such a thing is never required of white employees,
whether they are British citizens or not.

All this has led to injustice towards our coloured fellow-men
on a vast scale of which most people are quite unaware, but of
which everyone in this country should be deeply ashamed. It is
not generally known, for instance, that coloured people can be
detained at airports and at Harmondsworth Detention Centre,
for indefinite periods on suspicion of being illegal immigrants,
or even while their staus is being investigated, without having to
be brought before a magistrate. The law of Habeas Corpus, of
which this country can be rightly proud, does not apply to
coloured immigrants in such situations. And successive govern-
ments have justified all this on the wholly spurious grounds that
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a strict immigration policy is necessary for good race relations,
whereas the whole pattern of experience has shown the reverse
to be true. Since the introduction in 1968 of legislation which
has become steadily harsher, race relations too have steadily
deteriorated. It is as if each member of the ethnic minorities in
this country carried the same Government warning as a packet
of cigarettes: ‘Coloured people can damage your health’.

I don’t think you can know how awful legislation is until you
have worked through one depressing case after another. It is
sheer hypocrisy to say that everyone here is treated the same—
of course they are not. Our skin sets us apart straight away
and that fact is enshrined in legislation. It is especially hurtful
for people from my part of the world where the family is a very
sacred institution. My father had an English stepmother who
lived in a private hotel in Hove. She lived to a great old age and
my father used to go to see her every day. All the other old
ladies in the hotel used to say to her: ‘Mrs Dinshaw, is that
really your stepson? Comes to see you every day? Our children
don’t come from year in to year out and they are our own
children.” And she would say: ‘Well, I am very lucky, I had a
Parsee husband and so I have Parsee stepchildren.’ To us the
family is very sacred. When Mrs Thatcher’s son was reported
missing, I found my mother (who normally reserves language
that is less than moderate for Mrs Thatcher) praying for him,
and how glad she was when he was found. The next day I
brought a cutting home saying an Asian couple was going to be
deported and asked my mother how she felt about her now.
‘She hasn’t learntyet’, said my mother. Anything which affects
a family in such a way does strike us as awful, and I do want to
make this point very clear to you. If a young couple in this
country kept an old mother and father, or an uncle and aunt,
perhaps with not too much room to do it, we would all say how
good. An Asian family is not allowed to do that.

The importance of family life in the East is such that it is
almost religious in character, and the effect of legislation on
immigrant families in this country has been disruptive in the
extreme. In the first place, the only kind of person with the
slightest chance of being allowed to come here to join their
family is a widowed parent, and he or she must be without any
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financial support and totally dependent on his or her children
living here. If there is one child living in the subcontinent, how-
ever poor, the parent cannot qualify; conditions which make it
literally impossible for very many desperately needy people to
come. What would be a virtue in white people is forbidden to
black and brown ones. ‘

And the laws even about minor children are so draconian that
a mother like Mrs Anwar Dittar—a woman born here—could be
separated from her children for six years on the grounds that
they were not her children, and only when the outcry became
too great and incontrovertible medical evidence was produced
showing the children were her own, was the Government even-
tually forced to reverse its decision and allow the children to
come and rejoin their mother in this country.

As if this sort of horror were not enough, we now have the
new Nationality Act, a most divisive piece of racist legislation.
The fact that it will give thousands of children yet unborn a
birthright of uncertainty and insecurity; that it perpetuates and
extends the different treatment accorded to a coloured British
family as opposed to a white British family; that it vastly in-
creases both the power of the bureaucracy and its intrusion into
people’s private lives; that it does away with the seven hundred
years’ old tradition which made everyone born here a British
citizen; that it is so complicated that even lawyers cannot
understand it; that it has been unequivocally condemned by all
the Churches and opposed in the House of Lords by the Arch-
bishop of Canterbury who voted against it on Second and Third
Reading—none of this worries the Prime Minister and the
Government at all.

Inevitably, the racialism enshrined in such legislation comes
to permeate society as a whole, and nowhere has this been more
apparent than in the attitudes of the Police and the Press.
While the scale of racialist attacks on coloured people has risen
so sharply that even the Home Office has been seriously
alarmed and has produced a report which is horrifying, it is the
experience of countless coloured people that the police just do
not care about attacks on them. It is bad enough that research
at Leicester University carried out by a Detective Chief Inspec-
tor has found that the police force attracts conservative and
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authoritarian personalities, that ‘continued police service results
in increasingly illiberal, intolerant attitudes towards coloured
immigrants’. It is bad enough to read of police violence in Ken-
sal Rise and in Brixton long before riot conditions existed
there—but what is far more sinister is the horrifying incidence
of totally unprovoked police violence against innocent, law-
abiding coloured people. Let me give one or two examples.

The first was reported in the newspapers about two months
ago. A West Indian couple were awarded damages of £50,000
because of police brutality, and the terms in which it was con-
demned by the judge, Mr Justice Mars-Jones, were far stronger
than any language ever used about the police by me. The worst
aspect of this incident is not only that it occurred in 1975 and
it has taken seven years for these people to get any kind of
justice, but that not one of those policemen or women were
suspended from duty while the charges were being heard,
nor have they been suspended since. For seven years they have
continued to go about their duties without any action being
taken to protect immigrant people against their known bruta-
lity. That is what totally destroys the confidence of ethnic
minorities in the Police.

The second example was told me by the present Bishop of
Stepney, much of whose time is spent in court trying to secure
justice for the immigrant people of his diocese. On this occasion
a little group of Bengali women were walking home from work.
It is quite routine in East London for such women to be beaten
up and robbed of their wages by white skinheads, but this time
milk bottles and beer cans were thrown at the women and their
children. Fortunately they were near the home of one of them
and were able to take shelter, while their menfolk dashed out
and chased the gang of youngsters attacking them, and even
managed to get a wooden club out of their hands. A white
woman observed this from a block of flats and promptly sent
for the Police—‘There’s a black man with a wooden club’.
Within five minutes the Police arrived and without waiting they
beat up the man who had the club in his hand in the presence
of a lot of people. Meanwhile his family sent for the Commu-
nity Worker, an Asian who lives in the same block, so that he
could explain to the Police. He came down and told them, ‘Stop
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beating up this man’, he said. “You just can’t do these things to
people.” That was all he said, and their immediate reaction was
to take the Community Worker by the scruff of the neck and
bash his head against the door of their police car so that he had
to be admitted to hospital. They then arrested him on the
grounds of obstructing the Police in the course of their duty.

Happily, the people concerned went straight to Bishop Jim
Thompson. Determined that the Police were not going to get
away with it this time, he went to court and stuck his ground
until the real culprits were arrested and a case brought against
them. This is an Anglican bishop’s story, not mine, but I am
afraid it is a typical one. And you can perhaps imagine what
fear and terror reign in the hearts of coloured people in such
areas as Spitalfields and Stepney, where they dare not open
their curtains in the middle of the day, where many husbands
lock up their wives before going to work and unlock them when
they come home, because otherwise they will get beaten up.

And yet in spite of this some sections of the Press have over
recent months been building up an orchestrated campaign
against coloured people. All immigrants are muggers, robbers,
scroungers—the lot. Figures released by the Police on a racial
basis tend to link mugging entirely with black people in the
public mind, although mugging actually accounts for only three
per cent of the total crime rate in the country, and no details
are given of the horrifying scale of attacks on coloured people. I
know of course that I belong to a generation that will go on
working for integration, doing its best to turn the other cheek
and saying to people, as earlier generations of Jews said, ‘Try to
bear it’. But the younger generation are not going to bear it, and
so I ask myself, how long will it go on, and where will it end?

Unfortunately, whilst nobody short of the National Front
will admit to naked racialism—not even Enoch Powell, they will
only embody it—a vast majority of people in this country,
including Christians, will happily condone and justify institu-
tionalized racialism, which is as bad, for it is the expression of
the prejudice deeply embedded in the minds of people at all
levels of society against minority or oppressed groups. This is a
prejudice which opportunist politicians have not hesitated to
exploit.
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It is because I am British, and proud to be so, that I can offer
criticism which I hope is constructive rather than destructive. I
do not want to break down the wonderful things that Britain
has represented, I want to try to build them up—or rather, I
long to see them built up. But I do not think you can hope and
pray for them to be built up unless you are prepared to admit
that they have been broken down. I am reminded of a passage
~from an anonymous play which some people think was written
by Shakespeare, and which suggest that these things have always
been threatened. The play is set in the time when Thomas More
was Lord Mayor of London. A character called George Betts
says: ‘Marry, the removing of the strangers . . . cannot choose
but much advantage the poor handicrafts of the city.” And
Thomas More replies:

Grant them removed, and grant that this your noise
Hath chid down all the majesty of England.
Imagine that you see the wretched strangers,

Their babies at their backs, and their poor luggage,
Plodding to the ports and coasts for transportation,
And that you sit as kings in your desires,
Authority quite silenced by your brawl.

And you in rough of your opinions clothed,

What had you got? I’ll tell you. You had taught
How order should be quelled and by this pattern,
Not one of you should live an aged man,

For other ruffians as their fancies wrought,

With selfsame hand, self reasons or self right,
Would shark on you, and men like ravenous fish
Would feed on one another.

There is one further point to be made here. The wounds that
people bear because of injustice, deprivation or past hurts are
often very deep and their effects long-lasting. To tell them that
they must accept the inevitable and forget about their wounds,
when they continue to bear those wounds in their hearts, their
minds and frequently their bodies, is at the very least unrealistic
and unimaginative. I do not think I can put the situation more
clearly than was done by David Steel at the Liberal Party
Assembly last year, when he said with great force:
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You cannot dehumanise a whole section of our society, by
taking away their rights, dividing their families, subjecting
them to police and bureaucratic interference and harrass-
ment, and then pretend, with nauseating hypocrisy, that this
is all done in the interests of good race relations.

Only a sympathetic, compassionate awareness, rooted in peni-
tence, without pride, guilt or defensiveness is appropriate to the
present climate of race relations in our country—even when we
find the victims of prejudice unattractive, or if we cannot really
understand the cause of their pain. As Christians we are pledged
to follow a crucified Lord, and wherever there is suffering, there
he hangs on his Cross, beside the sufferer.

I know that much of what I have said is sad and depressing,
and I admit that I am often overwhelmed by the inhumanity
that is shown, by the plausible evasions advanced as arguments,
and by my own fear of being labelled as a man with a one-track
mind. But I still cherish some hope.

I have told you about the Bishop of Stepney; equally en-
couraging is the work of Michael Dummett (Wykeham Professor
of Logic here in Oxford) and his wife Anne, in the Joint Coun-
cil for the Welfare of Immigrants. After the last election the
members of this organization got twenty-three Anglican
bishops, including Bishop Michael Ramsey and the present
Archbishop of Canterbury, to sign a statement on racial justice
which strongly criticized the Prime Minister’s remark about
‘swamping’, and unequivocally condemned the racialist legis-
lation of successive Governments, calling on all Christians to
acquaint themselves with the facts of racism and to fight it as
being totally incompatible with the Christian Gospel. This
statement, which also paid full tribute to the great contribution
made by immigrants to the national life, gave much comfort
and pleasure to countless immigrant citizens of this country.

And then it has always been the peculiar glory of the Church
of England to throw up remarkable men in situations of dark-
ness and depression: C.F. Andrews in pre-independence India,
Bishop Trevor Huddleston in South Africa, and Bishop Colin
Winter in Namibia, to name but a few. And it is an abiding
source of hope to know that there are many, many others, less
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well known perhaps, but no less faithful than they in longing
for the Kingdom of God and striving to hasten its coming on
earth and in this land. Pray for them, for their work, for the
people they try to help, and pray that all may have the courage
to speak the truth when it is much easier to keep quiet.
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Donald Nicholl admits at the beginning of his book to a certain
feeling of absurdity in being asked to write a book about holi-
ness, and in expecting people to read it when written. I think
some reluctance on the part of the reader is understandable. I
had an unfair and quite unjustified suspicion that here might be
an academic and pious study of people of quite a different
species, living in times and conditions far removed from our
own, with no immediate relevance. In fact I found it a fas
cinating and disturbing book, but also an encouraging one
because it is full of very practical advice.

The aim of the book is clearly stated: that as a result of
reading it a number of people will grow in holiness, with help
from tips and hints that have obviously proved useful to others,
from a ‘picking up and recycling of the crumbs’.

The first section of the book sets the background to the
search, and the author’s belief that ‘holiness is an area in which
practice is everything and theory nothing’ is shown in the pro-
portion of three short chapters on ‘Preliminaries’ to six longer
chapters on ‘Practice’. He warns us that an interest in holiness
which becomes a search is a dangerous occupation to which
many people prefer to give a wide berth, because the search
results in a surprising turning of the tables, subjecting our own
impure motives to the burning gaze of the holy ones. This is one
reason why the book is disturbing. As we look at the lives,
deeds, and words of men and women of different faiths who
lived, and live, facing and reflecting the glory of God, our own
inadequacies, weaknesses and deceptions are very apparent,
and the way ahead seems daunting.

Before we become unduly discouraged it is important to
examine a thread which runs strongly through the book. Holi-
ness is from God; we are lost before we start if we think it
depends on us. It seems to be St Paul’s message over again: we
must ‘rely on the power of God who has saved us and called us
to be holy, not because of anything we ourselves have done but
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for his own purpose and by his own grace’. This truth is illus-
trated by the wide scope of the book which shows that holiness,
being of God, cannot be confined to any one religious creed or
tradition. Holy people are found in all religious faiths, in all
continents, and as we try to pick up the tips and crumbs put
before us, we see that the prophecy is true, that ‘their God is
their glory’.

There is much for our encouragement in the chapters that
deal with practice. The human situation is examined with
seriousness but also with love and humour. The advice through-
out is simple and practical, the approach direct and personal.
The section opens, true to the character of the book, with help
in the difficult task of beginning. We are advised to start with
something simple that we can do, and to remember we must
actually take the step; ‘it is no good bargaining with God’. The
great teachers are shown to have in common the gift of putting
their finger on the first essential. Thus Ghandi teaches: ‘If you
don’t find God in the next person you meet it is a waste of
looking any further’. There is Rabi’a’s advice to those seeking
patience, ‘Stop complaining’. Father Zossima in The Brothers
Karamazov tells Fyodor, entangled in the web of his own
deceptions and self-deceptions, ‘Don’t lie’. The ring of the
words is unmistakeable, echoing back to Christ.

The context of responsibility is very important. Each one of
us is the ‘matter’ of holiness, unique and precious, responsible
for our own human dignity; and this responsibility extends to
all creation, how we regard it, how we treat it. Each is the
representative of Man, called to be the son of Man. When we
have got so far we must actually start being responsible and, as
in driving a car, learn first of all how to stop. Donald Nicholl is
certain that this is absolutely vital, because if we can’t stop and
be silent, we can’t learn to listen and will never hear the call to
holiness. :

 Another thread runnning strongly through the book is the
conviction that there is only one call, it is the same for every-
one but particular and personal to each, and there are many
variations in the conditions and style of life in which the voca-
tion is followed. Each one is called to stand within the light of
God and to live to the glory of God. It may seem presumptuous
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to think the call is always the same and to feel that therefore
only those who already have can give, but perhaps it is that the
depth of the commitment is not measured by the generosity
and riches of our hearts, or shaped by our constancy and integ-
rity, but is according only to the depth of our need. Our weak-
ness is the ground of our need, and our failure the cornerstone
of our commitment. The Welsh poet Vernon Watkins is
enlightening here:

Like the grown child the ungrateful city bore,
Rebuked for faults and clothed in his distress.
If I give all, that gift you can restore,

And I must ever grieve if I give less.

Donald Nicholl stresses the need to impose order and disci-
pline on our lives; a rule of life is essential if we are to control
the disorder, distractions and attachments which let in violence
and destroy freedom. But the rule must be realistic and accom-
modate the necessities and control the actualities of our lives; it
must give freedom, not set up inner conflicts. It seems to follow
also that while there are some occupations which preclude any
growth in holiness and which therefore must be changed, for
most of us, where we are is very probably where we are meant
to be and where God will work his purpose in us. It is usually
we ourselves and our attitudes that need to change, not our
circumstances and companions. The desert should be full of the
needs and sufferings of humanity and the enclosure inclusive,
not exclusive. It is surely a great mistake to think we could be
holy if only we had a long stretch of peace and quiet!

There is helpful advice about how to achieve the desirable
state of affairs whereby an ordered life grows naturally from the
conditions of our lives, and how to use daily life as the ground
of spiritual growth, the very matter of holiness. This idea is ex-
plored with much vigour in the chapter entitled ‘Daily Life as a
Spiritual Exercise’. This does not mean simply that the daily
round, the common task will furnish all we need to ask but,
much more, that by looking honestly at our true motives, we can
learn about our inner selves from the daily events of our lives
and, ‘by the same token we come closer to the Holy One, who
is even closer to us than we are’.
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In case this search for holiness sounds rather a lonely business,
there is an encouraging chapter on companions—people ‘with
whom we share bread’, so that ‘the joy of each becomes the joy
of all’. From among such companions God will send us a ‘soul-
friend’ who will be a guard against self-deception. It is good to
be reminded in an age of much loneliness that it is by respon-
ding to the needs of others that we are joined to them, however
far away.

The final chapter examines the relation of suffering, sacrifice
and evil to the search for holiness. Suffering is seen as a mys-
tery; it is not a problem which can be solved or guarded against.
Belief in the mystery of suffering is, however, no excuse for not
trying to understand the meaning within it. ‘A mystery is such,
not because it is unintelligible, but because its intelligible con-
tent is too great for our reasoning faculty.” It is only in the
heart that we can grow in understanding. Also, deep suffering
comes entirely unexpectedly, it is completely overpowering
and seems utterly to destroy all the resources of the sufferer.
We must never seek suffering for its own sake. Nevertheless, we
discover ‘with a sense of shock . . . the nearer we get to the
Holy One the more intense the demands made’, and we find
ourselves losing even that which we thought we held firm. We
can only look at the glory of God himself shining from the
perfect Son of God in the desolation of the cross, and know
that God is at the heart of all suffering, however terrible.

The book ends with a reminder that there is only one person
recorded in the Gospels as recognizing the Kingdom of Heaven
on Jesus’ own terms, and he was a complete stranger to Jesus
and his teaching : ‘without any preparation, the good thief, that
total beginner, arrived at the end in an instant’. He proclaimed
the innocence of Jesus and recognized the all-pervading power
of his holiness: ‘Lord, remember me when thou comest into thy
kingdom’. For those who can look with all their hearts at the
holiness of God, the beginning becomes the end.

DIANA HANMER
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THE PASSIONATE GOD, Rosemary Haughton.
Darton, Longman and Todd, 1981. £12.95; paper £8.95.
ISBN 0232 51515 8.

That God chose to reveal himself through Christ his Word, and
through the words of scripture, ought to give us, as Christians, a
heightened sense of the value of language. For the whole of our
~ public and much of our private worship, and for sharing the
knowledge of God with one another, we depend on language.
Yet because knowledge, with God, is inseparable from love, the
language we use must touch the heart as well as the mind. And
it must touch both on the quick. Now nothing, save last year’s
slang stales faster than the language we devise for talking about
God. It needs to be constantly re-invented. Rosemary Haughton
in The Passionate God, has powerfully renewed this language
and we have reason therefore to be grateful to her. She sees
theology as ‘a particularly exacting kind of poetry’, always
‘searching for words which will convey a truth whose essence
is ... infinitely precise yet never capable of complete articula-
tion’. No mean poet herself, she gives us a liberal supply of those
images that arrest and illumine and continue to work in the
mind; but her renewal of language is more profoundly creative.
She has hit on certain key concepts in the light of which she re-
examines the whole spectrum of Christian doctrine: incarnation,
resurrection, original sin, the body of Christ in its various senses,
the ‘last things’ and the contemporary being of the Church.

These key concepts are the doctrine of exchange, which sees
material creation as reflecting and ‘constituted by the exchange
of life in the blessed Trinity’, and romantic love as it suddenly
appeared, sine patre, sine matre, sine genealogia, in the twelfth
century. Those linked concepts (Romantic passion...‘s a
paradigm of Exchange’) prove excitingly fertile when scattered
on the well-tilled fields of Catholic theology.

The pages on the twelfth-century ‘break through’ of Romantic
passion are the least convincing. The historical synopsis is in-
adequate to sustain the weight of argument built upon it. But
perhaps I criticize as one too aware of the complexities, the
ambiguities of courtly love, and above all of so much unexplored
but highly relevant material. Certainly the insights remain,
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irrespective, and one grows increasingly persuaded of their
validity. To return to the twelfth century in search of linguistic
clues to the nature of a God of love is a logical step since that
century saw the remarkable twin flowering of courtly love and
(primarily, though not only) Cistercian mysticism, with much
cross-fertilization that has gone sadly unheeded. But both the
love of lady, with its often overtly religious overtones, and the
love of God explored and expressed in the bridal imagery of the
Song of Songs, were conceived as being reserved to an initiated
élite. It is true that the spiritual writers were less exclusive than
the poets; many might strive, if few-attain. None the less, love
remained the way of the perfect, while for the majority religion
was penitential and legalistic. One expiated below in the hope
of bliss hereafter.

It has taken the twentieth century, with its shift of emphasis
from the sacrifice of the Mass to the sharing of the Eucharist, to
see love as the starting point as well as the goal of the spiritual
life, the enabling factor as well as the reward. This is the new
theology which has given birth to Rosemary Haughton’s book
and to which it makes so significant a contribution. She enriches
the traditional bridal imagery of scripture with the insights
derived from the romantic experience and uses these linguistic
tools to examine not only God’s love for his people but the love
between Father and Son, particularly as manifested during
Christ’s life on earth. She sees Jesus as gradually discovering his
divinity, his oneness with the Father, through his experience of
love, so that the Passion, when it comes, is both willed (gmour
voulu) and suffered. Active and passive meet on the Cross.

This is a book that is Gospel-based and Mrs. Haughton takes
as her standpoint that the narratives rest on eye-witness accounts
and are an accurate rendering of what the apostles saw, ordered
and lit with the understanding born of hindsight. It is a loving
approach that yields much fruit; it is also truly scholarly in its
respect for the given text.

Above all The Passionate God is rooted in the reality of ex-
perience in the physio-material world in which the Incarnation
took place and the barriers of which, as perceived by men, were
broken at the Resurrection; or better, pushed back, since the
Resurrection has changed our perception of material reality.
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Because Mrs. Haughton’s theology is essentially incarnational
and therefore aware of the historical moment, she is properly
concerned with the practical consequences of belief, with the
action of the Spirit in the world, with the Church of today and,
prophetically, of tomorrow. Many topics are touched on rather
than probed, many questions raised that are only partially or
tentatively answered. But this is as it must be. It is enough that
we should be reminded of the ‘end time’ and asked to reflect on
our own particular stage in the Church’s pilgrimage, the body of
Christ on its pilgrimage of grace. This is an important book and
one that is rich in hope, if void of comfort. All who can should
beg, borrow or buy it.

PAULINE MATARASSO

Dr. Matarasso is the translator of the Penguin Classics edition of The
Quest of the Holy Grail, 1969.

JOHN AND CHARLES WESLEY: Selected Prayers, Hymmns,
Journal Notes, Sermons, Letters and Treatises. Edited, with an
Introduction by Frank Whaling; Preface by Albert C. Outler.
SPCK, 1981. £8.50. ISBN 0 281 03838 4.

In this recent addition to the Classics of Western Spirituality
series, Dr Whaling has offered a representative selection of
materials written by the two Wesleys along with the lengthy
Introduction discussing the historical background of their
spirituality as it was influenced by sources ranging from
Ambrose to Zinzendorf. In his Forward he expresses the con-
viction that ‘Contemporary Methodists and the Great Church
Militant have much to learn from the integrity and the integ-
ralism [sic] of the Wesleys’ spirituality’.

Unfortunately the editor’s enthusiasm for his subject leads
him to make claims for his subject they themselves would have
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eschewed; thus he says that Wesley would have been ‘thrilled’
by this whole series, an approach not substantiated by the
tone of John Wesley’s own words:

I reverence them, [the primitive Fathers] because they were
Christians ... And I reverence their writings, because they
describe true, genuine Christianity, and direct us to the
strongest evidence of the Christian doctrine. (Plain Account
of Genuine Christianity, p. 133)

Using Wesleyan criteria however, this volume does merit a place
in the series and Professor Outler’s view in the Preface is
probably closer to John Wesley’s own:

But if spirituality can be construed as ‘life in the Spirit’, life
in its full range from first repentance to final glory then the
spiritual vision of the brothers Wesley may qualify as
‘classical’.

Dr Outler also draws attention to the often unrecognized debt
of the Wesleys to the Eastern Church in, for example, the
similarity of their doctrine of glory to that of St Gregory of
Nyssa, a similarity apparent in many of Charles Wesley’s hymns,
121 of which are included in the second section of this volume.

The brothers’ consciousness of their debt to the whole Church
and their refusal to develop in a sectarian way is shown in the
selections chosen. Therefore, as Dr Whaling suggests, these
materials have much to offer the contemporary reader, the
more so if twentieth-century Methodists in particular refuse to
arrogate to Methodism anything more than a development of
the tradition of the whole Church, bearing in mind the words of
John Wesley (not included in this volume) found in a sermon in
1777 at the foundation of City Road Chapel:

What is Methodism? Methodism, so-called, is the old religion,
the religion of the Bible, the religion of the primitive Church,
the religion of the Church of England. This old religion is no
other than ... love, the love of God and of all mankind; the
loving God with all our heart, soul and strength as having first
loved us.

John Wesley’s spiritual development is shown clearly in the
chronological arrangement of his writings in the first section of
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this volume, and the range of Wesleyan spirituality and worship
is evident in both his writings and in the editor’s commentary.
For example, ‘A Plain Account of Christian Perfection’ shows
John Wesley’s understanding of Christian holiness: it begins in
the contemplation of God and extends to ‘the most acceptable
worship of God’, namely the imitation of him in a ‘social love’
which leavens the whole life. One of his letters affords us a
glimpse of his own manner of ‘walking in the light of eternity’
which is worthy of St Teresa amid the labours of her reform:

You do not at all understand my manner of life. Though I am
always in haste I am never in a hurry. It is true I travel four
or five thousand miles a year. But I generally travel alone in
my carriage and consequently am as retired ten hours a day
as if I was in a wilderness. (p. 116)

The inclusion of a full order for a contemporary Covenant
Service, unique to Methodism, makes a timely contribution as
the churches discuss covenanting for unity. The covenanting
churches could do worse than to make use of all or some of this
service, for example the Confession:

Forgive us, we beseech you, the poverty of our worship, the
formality and selfishness of our prayers, our inconstancy and
little faith, our neglect of fellowship, our hesitating witness
for Christ, our false pretenses and our wilful ignorance of
your ways. (p. 384)

For are we not living in the age which John Wesley describes all
too well in the prophetic statement made in 17937

... In a century or two, the people of England will be fairly
divided into real deists and real Christians. And I apprehend
this would be no loss at all, but rather an advantage to the
Christian cause. Nay, perhaps it would be the speediest, yea,
the only effectual way of bringing all reasonable deists to be
Christians. (A Plain Account of Genuine Christianity, p. 130)

This volume of Wesleyan material may be truly described as
fiery, whether kindling or inflammatory; it provides evidence
for John Taylor’s assertion in The Go-Between God that ‘The
sole purpose of our visible fellowship is to be the fuel upon
which the fire is kindled upon the earth... our theology
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would improve if we thought more of the Church being given to
the Spirit than of the Spirit being given to the Church’. We have
here a record of lives lived in that faithful givenness to the
fire of the Spirit as it is frequently described in Charles Wesley’s
hymns (such as the one below) as the completion of the work
of grace, the restoration of the divine image and reconciliation
of man to God and man to man.

The fire our graces shall refine

Till moulded from above,

We bear the character divine

The stamp of perfect love. (MHB 519)

JEANNETTE SEAGAR

PRAYING WITH THE BIBLE, George Appleton. The Bible
Reading Fellowship, 1981. £1.25. ISBN 0 900164 57 3

Bishop Appleton’s brief book contains a wealth of profound
material on prayer and on the use of the Bible for one’s prayer.
It should be useful both for individuals and adult study groups
or prayer groups. A lifetime’s experience of praying with the
Bible lies behind his words. If there is one possible criticism, it
is the density of material covered in sixty-eight pages.

The first three chapters, for example (The God of the Bible;
Man in the Bible; and God and Man) are crammed with theo-
logy. The reader needs to stop after each paragraph, or even after
each sentence, if she or he is to grasp one point before going on
to the next. Some readers may be more comfortable if they
start on Chapter 4, The Beginnings of Prayer, and read to the
end of the book, returning later to the first chapters.

The Bishop’s descriptions of all kinds of prayer, and of all
kind of prayer experience are excellent. He is pastorally aware
of people’s problems with prayer and with certain parts of the
Bible (such as the ‘cursing psalms’).

Chapter 12, The Stages of Life, shows great sensitivity to all
of life’s experiences. I was moved by the Bishop’s empathetic
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understanding of pregnancy, written ‘as a father and grand-
father’. (p. 52)

The chapter on Intercession contains an especially lucid
answer to the often-heard question about the purpose and value
of intercession. The Bishop affirms the inextricable relationship
between individual life and prayer and the life of the whole
cosmos. To give anidea of the quality of his writing, I will quote
from this chapter, a statement with which all who are familiar
with the SLG Rule or SLG Oblates’ Rule will concur.

We sometimes wonder how effective prayer can be in the
big issues and difficult situations facing the world today.
Tragic things happen, wholesale cruelty takes place, things
often seem to have got out of hand, God’s hand as well as
ours. How can our prayers affect such situations? The first
answer to such a question is that our prayers keep the
situation tied to God, they prevent him from being pushed
out.

A second clue is that most sinful situations arise from
wrong thinking, wrong attitudes, and wrong decisions within
the spirits and minds of people, so that the struggle is basically
spiritual. Paul reminds us that our wrestling is not against
human foes, but against cosmic powers, in which wrong
thinking, mistaken ideas and motives, result in evil con-
sequences. When we pray in such circumstances we are en-
gaged in spiritual warfare, and may only use the weapons of
God—truth, righteousness, faith, desire for peace, prayer.
Sometimes such tragic things happen that we can only groan
in dismay and compassion, which the Spirit will turn into
intelligible prayer. Prayer on such occasions may help us to
see the hidden possibilities in seemingly hopeless situations,
and reveal the wrong thinking and behaviour which have pro-
duced them. Jesus taught us to pray that God’s Kingdom
should come and his will be done in every situation. .. In
prayer the whole of eternity becomes opened up, the whole
universe becomes accessible, every person beloved or in need
is within reach—death is no barrier, the relationship of love
built up in this life may still be maintained. (pp. 61-62)

BARBARA BISHOP
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