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COMMUNITY NOTES

Beyond Tragedy, Essays on the Christian Interpretation of History by
Reinhold Niebuhr was first published in Britain in 1938. The following
passage is taken from a chapter in this book called ‘The Suffering Servant’:

Through all the ages of Christian history there have been faithful spirits
who sought to cut through all the relativities of life and to live purely
by the principles of Christ. Catholic monastics have on the whole under-
stood the problemsinvolved in this enterprise better than modern liberal
Christians. They remained celibate and assumed no responsibility for
establishing the relative standards of justice without which the world
cannot live. They understood that such responsibilities inevitably in-
volved one in the defence of one family against other families and one
nation against other nations. Perhaps they did not understand suffi-
ciently to what degree the ascetic is a parasite on the sins of his fellow-
men and that he ought therefore to claim no moral advantage over
them. If he does understand that, and escapes the sin of pharisaism,
he may become a valuable reminder to the Christian community of the
fact that the Kingdom of God has come and that its law is the law of
life, even though men cannot maintain themselves in the world of sin
by obedience toit. ..

Later on the author says:

History may defeat the Christ but it nevertheless points to him as the
law of life. Thus every deed of love points to an ultimate triumph in
the very hour of its defeat.

Earlier this year, as I mentioned in my last Notes, we were very for-
tunate in being given a talk on monasticism by Fr Jean Leclercq OSB, and
I should like to quote one of his remarks, made with special reference to
silence, as being applicable to the essential purpose of monastic life in the
world of 1979:

Just to be there, like a beast, as the Psalm says, without an answer, but

simply keeping on, persevering. Patience, stability, patientia, stabilitas,

not to leave—this is the vocabulary of the martyr and it all belongs to
monastic tradition and occurs in the Rule of St Benedict.

Similarly, Father Gilbert Shaw exhorted this Community to ‘live close to
the Gospel’. We live in conditions that are in many ways privileged and
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protected but so that, being spared some of the concerns for daily living
with which most people are preoccupied, we can be open to conscious
awareness of the whole range of human experience and try to sustain it
in relation to the primacy of God which we affirm by our way of life. We
are not meant to be cosy: we may have material security denied to and
envied by many; but if there is in our life to be a real witness to the com-
ing of the Kingdom of God’s love, it will be at the cost of intimate involve-
ment with, and space-making for, totally differing and often opposing
views and opinions—even about the response to God that the Community
is called to make. We are committed to each other by solemn vows made
before God, and we cannot ‘live and let live’, comfortably anonymous in
a group of seventy or so, cultivating our own salvation. Our part in the
work of God’s world is to experience and accept the price of proximity
which is paid in the turmoil of international affairs as we know them to be
(see Tom Chapman’s article on ‘The Bridgebuilders’ in this Chronicle); and
although our own awareness may be primarily of the defeat of love, only by
faithfully persevering and ‘not leaving’ shall we be ‘a valuable reminder to
the Christan community of the fact that the Kingdom of God has come’.
The Religious Life is an attempt to live the Gospel life and to suffer the
consequences. If we are trying in our situation really to live by love and
not by law, that is, in risk, exposure and constant impingement upon each
other, then it will indeed be only by the grace of God that we can stay
‘nailed to the cross of our Order’, as Father Leclercq indicates in his talk.

Since the last issue of the Chronicle appeared, a number of domestic
events in our Community life have made an outward stir while the ‘simply
keeping on, persevering’ has gone on underneath. On 11 June, the Feast of
St Barnabas, after our Annual General Chapter, Sister Mary Kathleen was
installed as Prioress of Fairacres. Sister Rachel Mary spent a few weeks at
Bede House before going as Senior Sister to Boxmoor. Sister Julian Santha
of the Resurrection made her Profession in First Vows on the Feast of the
Transfiguraton, which was for us a splendid way to celebrate our Patronal
Festivals (6 and 7 August). Sister Benedicta received her D.Phil. here in
Oxford on 26 May, and some of her SLG Sisters were present at the
Degree Giving and subsequent celebrations. Novice Julie and Novice Avis
Mary of the Divine Compassion were Clothed on the Sunday after Easter,
just before Sister Barbara June and I went to the USA to spend eleven
days with our Sister Mary Paul who was for a time sharing the life of the
SSJE Retreat House at West Newbury near Boston. We were very grateful
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for the welcome and hospitality given to us by the Community and for
the opportunity to experience at first hand some of the present develop-
ments in the spirituality of the Church in USA, particularly through meet-
ing many and various people who are wanting to base their lives on prayer.

Novice Shirley Clare of Gethsemane was Clothed on 30 June and
Novice Jane Antony of the Descent into Hell on 19 August. Denise has
left the novitiate and our prayers and affection go with her as she embarks
on a period of time with the Community at Scargill. Wendy also has
resumed her work in London after some months as a Postulant. We look
forward to Alison’s admission as a Postulant on 14 September and to the
Clothing of Novice Rachael Theresa of the Peace of God on 1 October.

It was a great joy to have an informal visit at Fairacres from Bishop
Patrick and Mrs. Rodger on 15 May and we hope he is coming again at the
end of the year; also that Bishop Conrad and Mrs. Meyer will be with us
for a morning in the autumn. Father Robin Blackall has been acting as
Chaplain at Bede House since June, and we are very grateful to have him
there.

This summer we have had staying in our various Houses, Community
friends from Cameroon, France, Germany, Switzerland, India, USA, and
elsewhere, all of whom have, as always, brought great enrichment to our
life. We are glad to be able to offer hospitality to Miss Inge Nandi from
Namibia when she starts her course at Abingdon College of Further
Education in September.

We were fortunate in having two Ordo Pacis Sisters from Germany to
join the group of Oblates who met here in July for retreat and exploration
in living community. It has been a valuable experience for us all to dis-
cover more deeply and with each other what it means, in Niebuhr’s words,
‘to cut through all the relativities of life and to live purely by the principles
of Christ’. )

MOTHER SLG
Summer 1979



THE SON OF ENCOURAGEMENT

A Homily given by the Warden at the Installation of
Sister Mary Kathleen of the Holy Ghost SLG as Prioress of Fairacres
on the Feast of St Barnabas, 11 June 1979

A.M.ALLCHIN

‘He was a good man, full of the Holy Ghost and of faith.” For this reason
he was rightly called Barnabas, which means ‘the son of encouragement’.
‘Of comfort we all have need’, says Lady Julian, and in the old meaning
of the word that comfort is the encouragement which the Holy Spirit,
the Comforter, brings to us. He is the One who gives us strength and cour-
age, the One who helps and enables things to grow and change and
develop. He is the One above all who enables us to declare, in life as well as
in word, that the kingdom of heaven is very near.

Here is the great mystery of the Gospel. It is not of ourselves, not we
who invented it, it is the gift of God. God’s coming into the world is the
good news of salvation. And yet at the same time the proclamation of the
message, the realisation of the presence in flesh and blood, does in some
way depend on us. We have to prepare a place for the kingdom to be made
known; we have to proclaim the message of salvation both in word and
deed; we have to prepare the soil in which the courage and strength which
the Spirit brings may be rooted and grow in this world of flesh and blood.

We have seen something of that mystery during these last ten days in
Poland. What has happened there was the gift of God. It could not be
fitted into our ordinary categories. That is why the political commentators
have in general been puzzled, and are puzzled, as to what to say about it,
because a new dimension enters into our life when the Word of God is pro-
claimed and the Spirit is present in power. And so we have seen in Eastern
Europe in these last ten days an explosion of joy, a revelation of the
presence and power of the Spirit to make alive the whole history of a
people, so that the past is suddenly realised to be a source of life and
strength and vision now. Mark Frankland brought that out in a remarkably
perceptive article in the Observer yesterday, when he said that the Pope
spoke about the past not as a dead thing but as a power now, and he
remarked on it especially in relation to the visit to Czestochowa, the great
shrine of Our Lady. And I couldn’t help thinking of Walsingham, and of
Haddington where a stone from Czestochowa is built into the very struc-
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ture of the altar.

We have seen a combination of the most solemn with the most informal
in Pope John Paul’s wonderful capacity to move from the magnificence
of a solemn Mass before a million participants to conducting folk songs in
the evening and joking with the miners. We have seen above all the direct
confrontation of death in the visit to Auschwitz, the pilgrimage to the
place of the Cross, in his prayer at the place where Father Maximilian
Kolbe died. It is there in the place of the Cross that the Spirit has revealed
the greatest of wonders and the Resurrection is made known. All this was
indeed the gift of God in the power of the Spirit, a manifestation of the
nearness of the Kingdom, even to our troubled world of 1979.

But all this was not done without human effort. Mark Frankland spoke
also of the Pope’s magisterial command of the Polish language—evident
even to a foreigner—and we remember that he is a poet and a philo-
sopher as well as a pastor. The thought of a lifetime has gone into his
speeches, an effort of heart and mind and will. All that on the one side
and on the other what, humanly speaking, made the whole thing possible—
the faith and perseverance and courage of the Polish people through a
thousand years of history, much of it the history of defeat, occupation,
dismemberment, tragedy, culminating in the horrors of the Second World
War.

These past ten days were the gift of God. It was he who drew near and
made the presence of his Kingdom known. But it was received and made
manifest in the flesh and blood of human beings like you and me, made
known in and through the tragedies and triumphs of one particular people
who for a thousand years have brought their life to be baptised into the
dying and rising of Christ. We saw how it was that the life of a people can
be offered to God, filled with faith and the Holy Spirit, and itself become
a place for the meeting of man with God, of earth with heaven. To quote
from the current number of the Chronicle [Spring 1979] :

The restoration of a holy place means, no less than the careful and
reverent repair of its physical fabric, its reconstitution as a place where
prayer is to be continually offered, where contemporary Christians, in
the throes of whatever perplexity, may be drawn into the timeless
moments which are the real history of a nation and, ‘standing on earth,
looking at heaven’, as Edwin Muir put it, experience, even fleetingly,
the companionship of the saints whose love embraces and exceeds their
own.



The nearness of all this to us at Fairacres is not hard to see. According
to the Mabinogion, Oxford lies at the centre of Britain. Even if that is not
quite accurate geographically, it is true in a deeper sense. It is a place
which lies very near the heart of this nation, in some way a representative
place. Our national history is very different from that of Poland. It has
been a history of expansion and conquest, rather than defeat and occupa-
tion. It is, as we are sometimes proud to say, a thousand years since an
enemy army occupied this country. Is it possible, perhaps, to see some
connection between all that material and outward success and the spiritual
poverty we experience at the present time? Whatever the answer to that
question may be, it is clear at any rate that our position, simply on
account of our history, is and must be an international one. Even our
language has come to be the most widely-spoken in the world.

So it is that here in this small Community, in this back street off the
Iffley Road, God has called together people from all over the world;
a Community rooted here in Britain, in England, in Oxford, but called also
to be open to receive the gifts, the strengths, the vision which have come
from many places, ffom New Zealand and South Africa, from India and
Canada, from the United States and the West Indies. Each one of us comes
to God not only with our personal history but also with the whole history
of the people to whom we belong. Each life is the holy place where God
means to dwell, and that is the dwelling place that each one of us can pre-
pare for him in our own heart and mind and being. Still more, when all
together we come to God from such a variety of backgrounds, then above
all we can be united and reconciled in the power of the Spirit, then the
presence of the Kingdom is made known and a dwelling place can be built
up here for God. Thus the Community itself is to be full of faith and the
Holy Ghost, that it may be in the Church and in the world a place of
reconciliation, strength and courage.

And now we pray specially for that daughter of encouragement—and
of encouragement we all have need—dear Sister Mary Kathleen, who
today is installed as Prioress in this Convent of the Incarnation. May she
have the strength, the vision and joy of the Holy Ghost in serving her
Sisters in this place, and comfort us with the comfort which she herself
receives from God our Father, so that each one of us and all of us together
may be built up into a holy temple where God himself may be pleased to
dwell.



TOM CHAPMAN BRIDGEBUILDER

Tom Chapman, MBE, is Secretary General of the
European Christian Industrial Movement—better known on the Continent
as The Bridgebuilders. The substance of what follows was given in two
talks at Fairacres, the last one on 4 March 1979, and has been specially
written up by Tom for the Fairacres Chronicle

IMAGINE A BOY stepping briskly one summer morning in 1931 across a
bridge. He has crossed it many times before—as a baby pushed in the pram
by his father, later with brothers and sisters and schoolfriends. But now he
crosses it eagerly and alone for today he is reporting to the foreman of
Vickers Armstrong at Barrow-in-Furness for his first day of work as an
apprentice turner and fitter; today he is crossing the bridge between boy-
hood and manhood and life is exciting.

The apprenticeship has not been easily won for this is the era of the
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Great Depression and there is little money coming into the household of
eight children. And so it has been the subject of serious family discussion,
for £5 in apprenticeship fees will have to be paid over the period of five
years and it will be some time before the boy’s wages—five shillings and
eightpence a week with an extra shilling if he passes an annual exam—can
augment the family income.

Many times he has stood outside the great doors of the factory but
today the doorman lets him through and he joins a queue of other boys
and older men who have been fortunate enough to find work with this
large company. He is attached to a gang under a charge hand and initiated
into the art of testing tubes in water up to a pressure of sixty pounds—one
after another to be lifted, tested and put back. As one giant pile dimishes
another takes its place and the time drags painfully. The sheer boredom of
standing hour after hour, day after, week after week, performing a dull
mechanical task is a severe test for a keen young mind used to the mental
stimulus of a grammar school classroom. The working day ends at 6.0 p.m.
and on four nights a week, after a hasty wash, he dashes off for a two and
a half hour stretch on the theoretical part of his training. The evening
usually ends in religious and political discussion with his fellow apprentices
over a threepenny supper of pie and peas.

As the months passed by I saw—for I was that boy—the gradual closing
down of those great shipyards. Orders ceased to come in, men were laid
off and the sound of hammer on steel died and the docks became like a
graveyard of rusting hulks of ships. In the town food was scarce; it was
common to see piles of furniture on the pavement as families were evicted,
unable to pay the rent, and over all hung the shadow of the means’ test
man. My own father and elder brothers and sisters were all unemployed
and mine were the only wages coming into the house; as an apprentice at
Vickers I had a contract and my training had to be honoured.

At this time also I was a Sunday School teacher, expounding the
mysteries of the Gospel to the children of the parish, and I had to wrestle
with the problem of how a God of love could allow such misery and suffer-
ing. I was grateful for the soup kitchens organised by the good ladies of
parish, but they did not answer the fundamental question. As I lifted,
tested and replaced the tubes, hour after hour, I would argue with Jesus
about it. ‘Now look, Jesus,’ I'd start off, ‘if I had your job I'd soon stop
this unemployment!’ I could keep up conversations with Jesus all through
those long hours—that was why people thought I was so quiet. I'd found
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that boring work isn’t so boring asit might be if you talk to Jesus.

With other starry-eyed Christian apprentices I set about changing the
world. We didn’t expect it to take long. I became Chairman of the Junior
Church Council and joined the Amalgamated Engineering Union. We used
to harangue—often in competition with hell-fire preachers—the groups that
stood around outside the Labour Exchange. My favourite text was: ‘Let
your light so shine before men that they may see your good works!’
Fortunately no one took much notice and we began to realise that chang-
ing the world might take a bit longer than the year or two we had given
ourselves.

But I was also beginning to realise that the Trade Union movement was
an ideal instrument for Christian work. It had been forged in the early
days by great Christians: the rule books of the major unions owed much to
men imbued with Christian principles. Although it lacked spiritual content
at that moment I could still recognize the movement as a limb of the
Church, capable of uniting men in brotherhood and reconciling the two
aspects of industry represented by the workers and bosses. And so, at the
age of twenty-one, I found myself a shop steward, beginning to discover
how a man, properly trained in the arts of oratory and negotiation and
supported by a group, could hold his own on their behalf when faced with
a domineering or unjust employer.

Meanwhile the threat of Hitler was becoming increasingly felt and the
shipyards were coming alive again. I had hardly been employed three
months as a full time worker when, in 1936, I had a sudden chance to go
to sea—and fifteen minutes in which to run home and pack a bag while my
mother stood by saying: ‘You’re not going!’ Vickers Armstrong made the
boilers and engines for the ships of the P & O Line and an extra hand was
needed for the newly-launched Strathmore. On this ship I sailed round
the world, gaining my engineer’s qualifications and a great wealth of know-
ledge and experience besides. It was not until 1943, following an incident
with a torpedo during war service in the Navy, that I returned to the shop
floor, when I was immediately made a factory convener. A few years later
I was transferred to Fulham Power Station as Charge Engineer and began
to operate as a Trade Unionist in Hendon, holding every honorary: position
in turn until I was finally elected Divisional Organiser for North London in
1957. This highly-industrialised area offered immense opportunities and
between the years 1948 and 1957 I led many strikes when this course of
action was the only way of securing justice for underpaid workers; but I
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have always regarded strike action as the final weapon when all other
methods of reaching a solution have failed.

In 1969 I was appointed Liaison Officer for the Church of England’s
Board of Social Responsibility and spent the next thirteen years or so based
at Church House. It seemed that the two sides of my life, the Church and
industry, had been brought together. Through my experience in unions I
had learned what it means to operate as a Christian in the field of human
relations. It means above all standing for Christ and therefore not taking
sides but rather seeking justice. Justice is truth, and we had to insist on a
fair wage packet without succumbing to the greed that demands higher
wages at the expense of the overall economy. Some of the battles with the
devil and his servants had left many scars, but also greater wisdom, and
now, up and down the country, groups representing this outlook began to
be formed in response to local needs. These groups grew up round the
parish clergy, round individual shop stewards, but not all were Christian in
formation. Some were trade unionist, others represented all facets of in-
dustry. Some came into being for a specific object and having attained it
disappeared again. But those that went on growing in experience and
stature gradually came to represent a wider cross-section of society, includ-
ing professional people, teachers and others.

In these years men were once again being given the opportunity to live
together in peace and prosperity in a united Europe and the possibility of
my extending the work into this wider field of vision was opened up by
the formation of the European Christian Industrial Movement. The Move-
ment held its first international conference in Brussels in 1973 and two
years later | was appointed Secretary General.

In the course of a lifetime’s work in industrial relations I have seen the
pendulum swing from the point at which an apprentice earning a few
shillings a week was the only breadwinner in a family of ten, to the point
where men earning £400 a week have the power to bring television studios
to a standstill with their demands for higher pay. I have seen the awful
reality of despair in the faces of the unemployed of the thirties, and in the
late seventies I have seen a phoney despondency on the faces of men who
have achieved the hollow victory of securing a wage packet that is bigger
than they know how to spend.

History has consistently proved that every political or economic struc-
ture fails at the point where materialism overcomes spirituality. When this
happens law and order collapse and, although materialism appears to
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succeed, success is shortlived and the community must start again. There is
profound knowledge as well as divine truth in the statement ‘man shall
not live by bread alone’.

I'm still talking to Jesus about all this.

§ 8 § § §
THE BRIDGEBUILDERS

MANY PEOPLE have asked me to define in simple terms the work of the
European Christian Industrial Movement, or ‘The Bridgebuilders’—to use
the more popular title. Hardly a day passes without some letter or tele-
phone call expressing gratitude or relief from anxiety as a direct result of
service or advice given by one or other member or group of the ECIM.
Paradoxically the message invariably ends with the question: ‘By the way,
what does your Movement usually do? Can I help?’ ‘For you we have just
done it,’ I reply, ‘and yes you can.’
The work, in fact, is the work of a good citizen:

He should consider the State as a single being formed of the citizens
who are the parts; and that the parts should serve the whole, not the
whole the parts. For when the profit of the part alone is sought, there is
no profit at all for either part or whole. When, however, the good of the
whole is sought, the good of both is assured.

MARSILIO FICINO

But it is not so simple. In our own hearts and minds what we aim to
achieve is as clear to us as the bright sunshine on a summer’s day. But to
describe it is as difficult as describing sunlight to a blind man. We can,
however, sum up our task in a single phrase: To turn the hearts and minds
of men to God that they may walk in His ways. Sadly it is, for many, the
word ‘God’ which obscures the practical meaning of this aspiration so that
they hear it at the level of religious platitude, equally unrelated to a struc-
tured economic growth or a political answer, to a unity of communities or
a force to combat evil.

Consider the corpuscles necessary to a thriving community: the families,
the homes, the schools, the works, the commerce, the communications,
the natural resources, the imports and exports—and there are many others
of course. All have their own problems to overcome and aspirations to
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achieve, and there are organizations carefully geared to assist them. What is
more, each corpuscle has an organization geared to protect its own par-
ticular interest and no other. Schools, trades unions, employers, consumers,
politics and, last but not least, the Churches, all have their special role and
are determined not only to succeed in that role but also to retain and
jealously to guard their monopoly. The tragedy of the situation arises from
a lack of spiritual content in our society, the fact that God is widely
forgotten or ignored in the whole field of human relations. The loss is
nowhere more obvious than in industry, for here the prejudices, selfish
attitudes, divisiveness, which inevitably arise when man ignores his Creator,
have an immediate effect upon society. Falling work standards, poor
management, frustration, strikes, unemployment—these are the results,
and they are all too familiar.

What is needed urgently is to re-establish that spiritual content, to re-
awaken Christian values in our individual and corporate lives. Our concern
must be with personal standards, family life, education, government, law
and order, business ethics and relations between employer and employee.
That is where the Bridgebuilders come in. But before considering their
task we need to look at the world in which we live.

EUROPEAN COMMUNITY

The great Continent of Europe to which the rest of the world owes
much of its development has, ironically, for centuries been the most con-
tentious area of this planet. Wars have swept away millions of lives and laid
waste huge tracts of land. The worst horrors have occurred during this
century when Europe has twice torn herself apart in holocausts totalling
fifty million dead. After the First World War we all swore never again, and
the League of Nations came into being. After the Second World War one
of the bulwarks erected against the threat of Soviet expansion was the
supranational venture which we refer to as the Common Market. In 1957
six West European states, Belgium, France, Italy, Holland, Luxembourg
and West Germany, signed the Treaty of Rome which still remains as the
constitution of the Community. The preamble to this Treaty includes two
important features: it seeks an ever closer union between the European
peoples and declares that membership of the Community is open to them
all. The United Kingdom, Eire and Denmark joined in 1973. Greece will
join on 1 January 1981, and negotiations are in progress for the entry of
Spain and Portugal.
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So far the European Community has been concerned basically with
economic matters but we must remember that the ultimate rationale of
the Treaty of Rome is political union, probably on a federal basis. Article
189 of the Treaty created four supranational institutions to deal with the
functioning of the Community. These are the European Court of Justice,
the Council, the Commission and the European Assembly. Each institution
was to be a builder of bridges between the member states, and although
their relations are still largely confined to economic areas, it was hoped by
the authors of the Treaty that these would eventually include all political
and social activities. Much needs to be done before these aspirations reach
fulfilment.

The Court of Justice has been the most successful of the institutions
because it has dealt with the two main legal systems—Roman Law and
English Common Law—on an equal footing, without arousing jealousy or
rivalry between the member states. Sadly, the effectiveness of the other
institutions has been impaired by individual states having put their national
interests first. The Council of Ministers carries most of the blame with a
long record of individual ministers vetoing changes (for example, to the
common agricultural policy) when they did not suit their particular nation.
We must concede that the Commission, the guardian of the Community,
has not been forceful enough in putting the interests of the Community
first; while the original European Assembly achieved little because it had
merely advisory powers and could only note and comment upon legislation
proposed by the Council or the Commission.

The current year has seen the most exciting development since 1957,
the inauguration of a directly elected European parliament. We should
urgently expect this new institution to seek and obtain control of the
Council and the Commission. The new parliament has one supreme advan-
tage: it is the sole institution of the Community democratically elected. If
allowed to develop, it offers a great hope for Europe to be truly integrated
because it could initiate and enforce reforms that would benefit the whole
of Europe, even though at the expense of other institutions and individual
national interests. This unity, so necessary, will not be easy to achieve
because national parliaments in particular are jealous of sharing their
powers.

We must ask: how can the European institutions be true bridgebuilders
in this sort of political climate? There must be changes in the selfish
‘parish pump’ attitudes of too many politicians in too many of the member
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states. Public opinion—that is, you and I and the other 180 million people
in the Community—can make the needed unity possible. Public opinion is
a mighty power when channelled for truth. Our duty does not end when
we register a vote. We must stop complaining about the liabilities of mem-
bership and instead consider the limitless possibilities available to a united
Europe. The opportunity to build solid and lasting bridges between all the
European peoples is here, and for the sake not only of our own Continent
but of the whole divided world, must not be allowed to slip through our
fingers.

The responsibility for a change in attitudes does not lie only with the
politicians. This is a shared responsibility and concerns every one of us.
For instance, I can retain the individuality and characteristics of an English-
man and share the honour of being British. But I must also foster a spirit
of enthusiasm for the next step to progress and unity by welcoming the
honour of sharing European citizenship. National interests are best served
when the objective is the well-being of all men. We have the opportunity
to begin as Europeans—and to go on and become citizens of the World.

CONSUMERISM

Few who read the press or watch television need to be reminded of the
dangers of the misuse of power by trades unions, of the dark stories that
the unions are running the country. Many of us are trades unionists or
employers and must examine without prejudice, and as a matter of grave
concern to our nation, the oft-quoted assertion that the government is
powerless if and when there is a confrontation with the unions. Ultimately
the power of the unions depends on their numerical strength. In this
country they represent about fifty per cent of the work force, that is,
about thirteen million people, all of whom could, if they chose, make
democracy work for the nation.

There is, however, another force, far less known and becoming increas-
ingly prevalent in Britain, though not yet known on the Continent. This
force is consumerism. Briefly, it is concerned with insurance and com-
pensation and is intended to protect the consumer. It is not unlike the
protection given by the union to a trades unionist or employee. Actually,
consumerism is a much wider concept than mere protection because it
involves every individual of either sex or whatever age in the world. We
must consume in order to exist. All industry, anywhere and of any category,
is affected by it, and that means most of us because most of us are, in

14



some sense, providers of goods and services as well as being consumers.

On the basis of numerical strength the potential power of this movement
is enormous and this fact was emphasized by the Consumers’ Protection
Association when it advocated some years ago that the Government should
consult the consumer organization regarding legislation and policy on the
same level as that afforded to the Confederation of British Industry and
the Trades Union Congress. The Government have not yet agreed but a
minister for consumer affairs has been appointed.

Consumerism is not a new phenomenon. In medieval times there were
special courts which dealt solely with mercantile matters; these were
known as the ‘Pie poudre’ courts (merchants usually had dusty feet) and
much of their case law became crystallised in commercial statutes passed
in the Victorian era, many of which are still part of our law. Until the
1970s legislation and case law had one important feature in common:
it was appreciated that liability for defective products and for bad advice
should be based on negligence. As long as this feature was realized and
applied, litigation was restricted and over-large compensatory judgements
avoided.

Why should we be concerned? Since the last war there has been a
proliferation of consumer associations on both national and local bases.
The mass media and newspapers have influential correspondents, most of
whom generally perform a useful function. The disturbing feature appears
in what is happening on the legislative side. During the 1970s numerous
statutes have been enacted dealing with consumerism. Because we are all
consumers, at first glance we should be pleased that most of the legislation
appears to be biased in favour of the consumer. But we need to realize
that the satisfaction we feel in being protected becomes a political tool, to
the detriment of those who produce goods and provide services when
increasingly they have to face the spectre of absolute liability without, in
some cases, negligence being present.

Consumer protection is good and a politician’s duty is to draft such
legislation whether it catches a vote or not. For example, imagine the
courage of Barbara Castle introducing the breathaliser on the statute
book. The danger is that of increasing straitjacket legislation, thus stifling
initiative, eliminating risk taking and creating unemployment. Increased
litigation would therefore be counter-productive and the granting of
damages frighteningly out of proportion. Add to this the cost to govern-
ment and industry of implementing these regulations. This year, 1979, in
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the United States the cost to the government of new legislation drafted
‘under the guidance’ of interested parties was six billion dollars. The cost
to industry will be ninety billion dollars. Some of this money will be well
spent. I believe a very large proportion could have been better utilized.

In the European Community where consumerism is about to ‘take off’
there are already thirty million more people than in the United States.
With the entry of Greece, Spain and Portugal, the population will be
increased by an extra fifty-three million. Those statistics alone suggest that
we could spend more by billions than the Americans on consumerism. Of
course, there must be controlling legislation by all national governments as
well as by the European Parliament. But we must be aware of and have the
courage to curb over-emotive legislation prepared for easy vote-catching
and gallery pleasing.

Two examples will indicate the danger of legislating for the emotions.
First, in the United Kingdom, is the Landlord and Tenant Act. Anyone
who has seen, as I have, the misery in the eyes of evicted people, will have
prayed and worked for such an act of parliament to be effective. But the
result of over-reaction has been to place too onerous conditions on the
landlords who consequently refuse to let their property. Those who suffer
are the ones seeking accommodation, the very people the Act was intended
to protect. There are more homeless than ever.

The other example is the Race Relations Act. Here again over-emotion
has created an Act which, by increasing the difficulties of employers in
regard to coloured workers to the extent that they are reluctant to employ
them, has once more resulted in harming the very people the Act was
intended to protect.

To be really effective in combatting the dangers of consumerism the
legislation must have in mind the real lasting benefit of all the people:
the producer of raw materials, the manufacturer of goods, the provider of
services, as well as the consumer. The legislation must not stifle initiative
nor curb investment because this will result in stultifying progress and
increasing unemployment. In America fear of heavy compensation payable
as a result of the interpretation of the law by some judges is causing creep-
ing paralysis in certain industries, especially those producing food.

UNEMPLOYMENT AND THE NEW TECHNOLOGY
The perfect society, where there is adequate work for all who wish to
work, and reluctance in those who do not is overcome by elimination of
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taxes, is the dream of the political idealist; for unemployed in varying ratio
to employed is a fact of life. Only the causes differ. Communist countries
will tell us they have no unemployed—just people ‘waiting for jobs’.

The phenomenon of massive unemployment has recurred periodically
throughout our history and could recur again. It is in our own time, that
is, since the Second World War, that the most serious attempts have been
made to overcome the consequences of this perennial problem. With the
Beveridge Report Britain entered the era of the Welfare State which for
over thirty years has benefited untold millions and given hope to the poor
and dignity to the sick and dying. History must accord a place of honour
to the people of vision who founded this system, not forgetting those who
were responsible for equivalent social progress throughout the whole of
the Western World.

We have to live, however, with an unexpected by-product: the hangers-
on, the lazy who sponge on the state, the cheats who are proud of deceiving
a system which people of goodwill have worked for centuries to build.
But, it is worth repeating, the living standards of virtually everyone in the
Western world have very much improved, and we must remain thankful in
spite of the side-effects.

What we have now to face is that mankind is entering a new age—the
age of the computor, the micro chip and the other electronic wonders yet
to be discovered which promise the possibility of totally eliminating the
need for manual labour. To give just one example: the time is not far off
when one man, pushing the appropriate buttons, will be able to make and
assemble a motor car. Against this we have to balance the fact that we
are saddled with out-of-date, nineteenth-century mental attitudes. The
machinery for dealing with human relations is geared to full employment
whereas technology will account for seven million unnecessary workers in
Britain alone by the turn of the century. Can we learn from the past? The
Luddites proved the futility of destroying new machines and ideas. Did we
heed? The same thing has happened in the non-production of our finest
newspaper, The Times.

We need to re-appraise what we mean by unemployment. At present an
unemployed man means one who is not gainfully employed. In the new
age such a man could be one who is using his talents, developing sides of
his nature which previous systems have ignored. But people are the same
the world over and the great problem is to get them to act as people in
their own right. We have to recreate not a Trades Union movement as such
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but a similar organization with a dual purpose. The economic cake will
soon be produced by a very few, and the main work of the new organiza-
tions will be to ensure that the lives of the many are given full scope for
meaning and purpose. The possibilities are tremendous, but our minds
are conditioned in a way which makes it impossible for us to grasp them.
We could feed the whole world with the new processes; what will hold us
up is our understanding of profitability. Even worse is that, once established
in a push-button economy, one man ordered to strike by his union could
cause poverty and hardship on a terrifying scale. Evil forces based on
sectional greed and materialism will again be our worst enemy ; their success
depends on divisions whether of class, race or nation. The problems of the
new age cannot be solved by any one section of society, nor should any
section enter discussion with self-interest as the dominating factor. It
really does come down to the practical application of the second great
Commandment if we are to survive.

Training for the new environment must begin in the primary schools.
Every child should be taught to see a new vision of service to the com-
munity rather than just his own prospects in a trade or profession. For the
new era to succeed man must discover some understanding of what it
means to love his neighbour. And in this era it will be essential that every-
one is trained to develop his God-given talent. You can satisfy a man’s
hunger with national assistance; but without scope and incentive for some
kind of fulfilling work he will become a cabbage and, therefore, a tool. For
there are those who will take advantage of the problems that face our
society to try to destroy it and remake it in their own image.

It will be no good, then, welcoming the great advances in technology
unless we can prepare for them on the human side. For man to try to sur-
vive the limitless expansion of the already developing processes without
reciprocal advance in what he still wants to call the social sciences will lead
to anarchy and self-destruction. At present no political party is ready to
face the situation—although it is, in fact, with us now in the 47,000
unnecessary workers still employed in the steel industry. Very soon it
will be a case of twelve men for two jobs.

The human and social machinery needed to match the new technology
cannot come into operation overnight, but if we have the vision to set it
up now, to acquire a new set of attitudes, then we can hope to realize
the amazing prospects opening up for mankind.
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THE GLOBAL PICTURE

The hero of Round the World in Eighty Days was, if | remember, quite
satisfied with his rate of progress. What would hefthought of Concorde?
And yet, within the next decade, Concorde will compare unfavourably
with the potential speed of future inventions.

Nevertheless the world has greater divisions than ever before, and it is
almost certain that there would have been a third world war by now but
for one horrifying certainty: the next war will have no victor because man-
kind will be annihilated. This knowledge has resulted in the East and West
attempting a detente in recent years. In some respects this is commendable
if only because while we are talking we are not fighting. Also, detente can
give us more opportunity to build realistic bridges between the two blocs,
especially between peoples—which includes ordinary people like you and
me. Time plays an important part in this matter because the longer the
next world war is delayed the greater the chances of building the vitally
necessary bridges of trust, understanding and co-operation. These bridges
must be built and must not be on weak, sham, hypocritical foundations,
for the alternative is too dreadful to contemplate. Only let us aim for
those bridges and the efforts of each one of us could result in the reduc-
tion of the arms race, an easing of the bans on travel and an increasing
appreciation of the better feature which each bloc could offer. Impossible?
But the impossible does happen when God is at the centre. Who would
have dared to prophesy twelve months ago that Pope John Paul II would
celebrate a mass for more than one million people in Poland?

Since 1945 there has been throughout the Western nations, as we know,
an undreamed-of increase in the general standard of living. But the im-
provements have been restricted to the developed states. Millions of people
in Asia, Africa and South America spend their whole lives from birth to
death in total misery. Not the worst of the many stories which can be told
is that of the Brazilian mother who drowned her five children in a well
because she could no longer bear to hear their cries of hunger. The fright-
ening truth is that this problem is increasing because of rapid industrializa-
tion coupled with the rising population of the poorer nations. We still have
a world of the ‘haves’ and the ‘have nots’, but the distinction is now on a
nation to nation basis and not only on that of class distinctions within
countries.

What is needed is an international effort to put pressure on our national
and European members of parliament. Building the bridges between the
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rich and poor nations, constructively and without paternalism, is the first
lesson we should have learned from our own industrial revolution. The
millions whom we could help to help themselves to a certain economic
level would eventually create vast new markets for more sophisticated
products. Thus today’s liability to the Western world can be the next
generation’s asset. There will still be greed and selfishness to overcome,
but the more bridges there are between the peoples of the world the easier
will be the task of men of goodwill.

THE BRIDGEBUILDERS

Perhaps the most practical of the ancient peoples were those of Imperial
Rome. One of the most important titles of the emperor was Pontifex
Maximus, which means ‘the greatest Bridgebuilder’. He was given this title
because he had the function of building bridges between the numerous
provinces of the Empire, spread as it was over three continents and con-
sisting of many races, creeds and colours. The Empire flourished for several
centuries because the Romans were able to maintain unity within the
different groups. A basic feature was the common allegiance owed to the
emperor. The bridges built were on solid foundations of law and citizen-
ship and only collapsed when the Romans became greedy, excessively
materialistic and indolent. With the fall of the Roman Empire in the West,
the title Pontifex Maximus was adopted by the pope, to whom to this day
we refer as the Supreme Pontiff in virtue of his office as the greatest
builder of bridges between God and mankind.

The essential feature of all religions is that they seek to be a bridge
between man and God. In the Christian faith that bridge was built by our
Lord Jesus Christ through his death and resurrection. His Church should
be the great bridgebuilder between man-made organizations, not least
between the differing denominations still striving for unity within it. The
European Christian Industrial Movement is a part of the universal Church,
accepting within the Movement every person who worships God. That is
the first bridge.

Describing the work of the Bridgebuilders in our brochure I wrote as
follows:

‘We call ourselves Bridgebuilders because we see our role as building
bridges, not of brick and steel, but of trust and love, between those who
feel separate or at odds. Groups of workers—or those in management—
may need help with special problems associated with industry. In the
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Movement there are people from all walks of life, experts in practically
every occupation. We have doctors, lawyers, surveyors, housewives, factory
and office workers, teachers and ministers, to name but a few, together
with those who are well versed in the field of trades union affairs, manage-
mentand general administration. These are spread throughout the countries
in which we operate. In our complex society, life exerts great pressure on
many people, to the extent that they feel unable to carry on alone.
Whether the problem is personal and private, or involves large groups of
people, help is as near as the nearest telephone and a call to the Movement’s
office, and is always given in confidence.

If invited, our speakers will address an audience or we will join in dis-
cussions where a bridge between groups of people needs to be built or
restored . . . This booklet [ECIM brochure] describes the work of the
Movement mainly in the context of London, but many groups also meet
outside the capital and abroad. Every group is independent in action,
and there are always some areas where the need for growth or action is
more immediate than in others. Every individual is assured thathis or her
talents will be used to the full in God’s work. No one is alone.

The word ‘movement’ is important. We are not an organisation, and are
therefore free of the rigid structure which often goes with that word. Asa
Movement our words and actions spring spontaneously in response to need
and obedience to the Ten Commandments. Like the angler, who changes
his bait and tackle when the weather or the light changes, we respond to
the needs of time and place.’

This means that, quite apart from a network of contacts, we have to
develop an inner awareness of what is going on and be always alert to help
where and when we can. Greater publicity would make the work more
widely known but at the same time it could make it ineffective. As things
are, a group of Bridgebuilders can go, for instance, into a strike situation
and do a good job without people knowing they are there. They can
introduce the third point, that is, the point beyond interaction which
serves the whole of society and not just one group within it.

THE LONDON CONFERENCE

In October this year the ECIM will hold its Conference in London with
the express purpose. of bringing together in fellowship Bridgebuilders from
as many corners of Europe as possible to share their experience and take
part in expert discussion of many of the topics touched on in this article.
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From this meeting, based on faith in God and a common desire for the
wellbeing of all men, the Bridgebuilders will go out to continue the work
with renewed confidence and strength.

Think of them when you hear of the trade unionists and employers in
our Movement trying to find the third point in a dispute; when the teachers
in our Movement together with the parents in our Movement are searching
their hearts and minds how to provide the highest possible preparation for
each child to realize his full potential; when the politicians of all parties
and nationalities in our Movement share their ideas and disagreements in
fellowship.

Better still, become part of the Movement and see for yourself.

The International Conference of the

EUROPEAN CHRISTIAN INDUSTRIAL MOVEMENT
( The Bridgebuilders)

will be held at
Vickers Conference Suite, The Embankment, London SW1
and

Church House, Westminster, London SW1
the closing service to be held in Westminster Abbey

on
26, 27 and 28 October 1979
Cost: £15—including accommodation

For further information about the Conference or the Movement contact
Tom Chapman, 37 Westmoreland Terrace, London SW1 (01-834 3617)
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GRASPED BY CHRIST

An Address given at the Clothing of Novice Julie and Novice Avis Mary of
the Divine Compassion SLG at Vespers on Low Sunday, 22 April 1979

PERCY COLEMAN

[ can’t think of a better passage for such an occasion as this than the
one just read from St Paul’s Letter to the Philippians (3:7-14). This letter
was written to people who knew what it meant to suffer for their faith,
and, of course, it was written by someone who knew what it meant to
suffer for his faith. Both these things emerge when you read the text
of this letter to the people of Philippi. Someone has described it as a tract
on martyrdom, but we should be wrong in taking this to mean that St Paul
was simply writing about dying for one’s faith. Martyrdom, as you know,
had originally a much wider meaning. It was the word which was used, and
still is properly used, for witness; so Paul, writing to the Philippians, wrote
to them about the very essentials of Christian witness and Christian calling.
And if he was presenting to those people what is esssential to Christian
witness and calling as such, how much more is what he writes applicable to
that particular form of witness and calling known as the religious life.
There is something so fresh about Philippians, it never grows stale, it never
palls, it always has something new for us as we seek to go forward in our
particular response to the call of Christ.

I press on hoping to take hold of that for which Christ once took hold
of me. At once you see that this matter of Christian calling is not one of
aims and initiatives on our part; those things have their proper place in
the picture in due course, but the initiative is always the initiative of God
in Christ through the power of the Holy Spirit. And so we take hold first
of all of those words which refer to the fact that Christ has taken hold of
us. This, [ am sure you will all agree, lies at the very heart of vocation. It
begins with a sense of uneasiness, a sense of discontent, and as it goes on
it becomes a sense of holy discontent, the conviction that what you have
and where you are, however good, is not the point at which you can rest.
You must go forward to discover what is meant by this fact that Christ
has laid hold of you.

We become aware of this in a variety of ways. With St Paul it was quite
catastrophic. It came to him suddenly that Christ had laid hold on him and
from that moment his whole life had to be completely changed, it had to
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be entirely new in every way. And there are still those who have this ex-
perience. We look back over history to people like Augustine and to many
others whom Christ has grasped, as it were by the scruff of the neck,
turned them right round and drawn them into new directions of love and
service. With others it is a more gradual awareness, a growing sense of the
truth that, for a Christian, to be alive must mean to be alive in Christ and,
moreover, to be alive in Christ in the situation where one is at the present
moment. And this is true for the vast majority of people. They grow
slowly in awareness that Christ has laid hold of them and they begin to
realise that to be in this situation means that their response to the call
must be made concrete. For most people the concreteness is to be found
‘at home’, where I am, in what I am doing, among the people I am doing it
with, in all the everyday circumstances of life. But also there will always
be those for whom being grasped by Christ will mean going forward into
something as yet unknown and indiscernible. There is the same sense that
the call of Christ has to be given concrete expression, and the one who has
this sense of uneasiness and holy discontent looks here, looks there, trying
to find out what concrete expression seems best to match the inner and as
yet undefined feeling of being called by God in Christ. And for some, an
answer—or at least the beginning of an answer—is found in that highly
concrete expression of response which is the religious life.

And such people have to discover whether or not this is the concrete
form in which they are to live out a life that has been laid hold of by
Christ. The answer does not come immediately, nor does it come, as I have
suggested, through the aims and initiatives of the individual. It is rather
for the individual to abandon everything in the way of concrete aims,
concrete initiatives of the kind that may spring from one’s own heart. It
is a matter of giving oneself so completely that one may be filled more and
more with the presence of Christ which, having become concrete in the
Incarnation, still demands this concrete expression in particular forms of
human life.

So Christ has laid hold of us, and we have to discover why, in order to
learn what it is that we are to lay hold of. You will find many answers to
this question in the Letter to the Philippians but one of them is partic-
ularly clear: that I may know him and the power of his resurrection. Here
you have something which is concrete and which therefore can be attained
to in the power and grace of God, and yet not closely defined, because we
cannot know now, precisely and in detail, how the knowledge of Christ
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and the power of his resurrection is to find its proper expression in us.
That is why, more than once in this Letter, St Paul urges his people to
press on. There is no abiding place, we must never stop, we must press on,
trying more and more to learn what is held out to us by Christ who has
laid hold of us. That is why Philippians is always so much to the point, not
only for those who are still wondering where this holy discontent is going
to lead them, but also for those who have been living the Christian, and
indeed the religious life, for a great number of years. I recall that when I
became Warden of the Community at Clewer there were still four of its
members who had entered it before I was born. A remarkable record.
They have all gone far ahead now! But I shall always remember the fact
that, during the whole of my own life up till that point, these sisters had
been engaged continuously in the business of pressing forward, trying
to discover what it was that Christ who had laid hold of them was holding
out to them.

Be thankful, then, that this is the lesson put before us today. Some
people, on entering the religious life take a special name and a dedication
to one of the mysteries of the Divine Life. I have never so far met a
religious who took the name of a book of the Bible, but I think it would
be no bad thing if, from today, you all remembered this lesson and called
yourselves Sisters of the Letter to the Philippians!

A PINCH OF INCENSE
A homily given at Fairacres on the Feast of St George—23 April 1979

PERCY COLEMAN

On this day, brandishing aloft our spiritual swords, we cry in loud acclaim:
‘St George and Merrie Cappadocia!’ In this ecumenical age it behoves all
Christians to rejoice together in the saints and heroes they venerate in
common. What is more, we have seen that even foreign travel is not
incompatible with contemplative religious life! But whatever we think
about St George, we have to admit that our national interest in him is a
fairly modern one. We adopted him only as a result of the Crusades,
whereas others in Asia Minor date their devotion to St George right back
to the fifth century.

We don’t know a lot about St George, but what we do know reminds us
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of the circumstances of life in the early Church. St George was a soldier
and soldiers, who played a prominent part in the Christian witness of that
era, did so for the very evident reason that soldiers have to declare their
allegiance. When the Roman Emperors began to replenish their armies with
people from the conquered territories, they couldn’t always be sure of the
loyalty of these recruits. Not that they were necessarily unreliable—indeed
some of the outstanding figures in the army were of non-Roman origin.
Nonetheless, from time to time a soldier had to declare his allegiance. This
was as simple a matter for him as it was for the ordinary citizen. All you
had to do was to offer a pinch of incense before the statue of the Emperor
who was in some way—and the qualification was a very strong one—in
some way divine. Just a harmless little token. Why bother about that?
No great principle apparently involved. Just do the conventional thing,
conform to what society expects of you and go on doing your job and
being a good Christian. You needn’t do what the pagans do; you can be
a shining light among all those with whom you live. But all the time there
is the pinch of incense, because, trivial though it may have been, that
pinch of incense indicated where you placed your ultimate point of
reference for all that matters in life; it meant that you were identifying
yourself with the ruling system, and thereby with all the corruptions
implicit in and often approved by that system.

So those who underwent martyrdom on this issue, those who were pre-
pared to die rather than do the simple, conventional thing required of
them, did so because they were absolutely convinced that there was only
one point of reference, and it was not the Emperor. Whatseemed to be a
mere harmless token of conformity was recognised by them as an utter
denial of what they stood for as Christian people. And the lesson is one
that we need continually to take to heart, because human societies, how-
ever finely inspired they may be, always have a tendency towards this kind
of corruption. The more firmly established they are, the longer their
history, the stronger their traditions, the more they will expect you to
conform, even if only in a purely nominal way. But you yourself know
that, gradually, such conformity can come to represent a tacit denial of
what you ultimately stand for. And within all human societies, even small
and highly dedicated societies like religious communities, these corrupt-
ions are always there, at least in seed form: the corruption, for example,
of allowing the institution itself to become determinant in the lives of
those who belong to it, rather than always to be looking beyond the
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the institution to the Absolute which alone justifies its existence and to
which it should always be referred. And individuals too may give in
to this kind of corruption. We are all tempted to set up little absolutes
which tend to become our final point of reference when a decision has to
be made. The evidence of this is all around us—it may be the absolute of a
pay-packet, or of a dividend, or simply the absolute of self-gratification—
but increasingly, in societies such as ours, we see the conflict of what are
really petty absolutes and the tragedy of otherwise intelligent people who,
unable to raise their minds above the level of such absolutes, allow them,
tacitly at least, to govern their decisions and so to dominate their lives.

So when we celebrate the feast of a great martyr, we are reminded of
the dangers in which we all live, even if our lives are not actually threat-
ened. For many, indeed, that threat is as much a reality as ever it was and
there is in the world of today a horrifying recrudescence of the conditions
of the early Church. The study of the later Roman Empire is enjoying a
revival among scholars at present and I myself believe that this period is of
the greatest significance for us today when so many of the features of that
society are being reproduced in our own. Perhaps one of the ways in which
religious can witness is precisely this: by constantly purifying the mind,
the will and the intention to ensure that in all things reference is made to
the law of God himself and that no lesser reality shall be the final arbiter
in our lives.

We are all able to see for ourselves just how the false absolutes could
come to gain control of our lives, and there is no doubt that this can and
does happen and that lives are thereby blemished and obstacles placed in
the way of their true fulfilment. So let us thank God for St George, for the
examples of the martyr in whatever circumstances is always the same:
nothing must be allowed to take the place of God and his will in deter-
mining our lives. Following the example of the martyrs we reap the joys
and fruits of martyrdom, What the fruits are we cannot know but the joy
is always there—the joy of steadfastness in witness, of faithfulness in life
and of an unfailing love and devotion to the calling one has received.
‘Those who sow in tears reap in joy’.

The Revd Percy Coleman is Rector of St Andrews-by-the-Wardrobe and
Area Dean of the City of London. Until recently he was Warden of the
Community of St John Baptist at Clewer.

27



THE GLORY OF JERUSALEM

A Homily given at Fairacres for the Feast of the Assumption of the
Blessed Virgin Mary

ALAN BEANSSJE

They blessed her with one accord, saying: You are the glory of Jerusalem,
you are the great pride of Israel, you are the highest honour of our race.
Judith 15:10

These great words in praise of Judith are from a brilliant short story
written in the first century before Christ, meant to encourage the Israelites
—perhaps while Pompey was taking over Syria for Rome. Judith is a
beautiful widow of resource, courage and piety, supposed to be living in
the time of Nebuchadnezzar. She beguiles the King’s general and cuts
off his head with his own scimitar, which leads to the retreat of the whole
enemy force. It is fiction, of course, but a rattling good story with a ring
of truth about it and, like all good stories, it is relevant to any time and
place. So the elders’ praise of the national heroine can be applied even to
the greatest of all women, to Mary of Nazareth in whose honour we are
about to keep the feast of her passing from this world.

No warranty of Scripture is required for that, any more than for
other undoubted historical events such as her conception and birth, and
in any case it is normal practice to keep the death day of a saint as his
heavenly birthday. And since that moment when our Lord, dying on the
Cross, authorised us to take Mary for our mother, we have loved to honour
and praise her as much as we possibly can.

The Eastern Churches keep this feast as the Falling Asleep of our Lady
and, of course, the Dormitio is an old Latin title for this very ancient
feast. From the twelfth century the Roman Church has called it the
Assumption and in 1950 Pius XII defined it as a dogma which must be
held rather than a belief which may be held. But what ‘assumption’ really
means is that God took her at death in the first place as he takes anyone
else. There is nowhere in pious legend any suggestion that Mary’s body
disappeared from her deathbed or her tomb. Mary’s ‘taking-up’ is really
about the special delight of God himself in this particular human being,
his indubitable eagerness, if we may so express it, to give her the fullness
of the eternal reward for her faith, courage and perseverance in her voca-
tion as the Lord’s mother.
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The Roman decree says: ‘It is fitting and to be believed that God
actually has rewarded her with the highest place man is capable of’, and
that is what we are all looking forward to, amazing as it is—the resur-
rection of the body and everlasting life in the world to come. What is hard
for us as Anglicans is the Pope’s claim to add this description of Mary’s
present status to the body of Christian belief that demands our assent, [
take it, in the same way as the Articles of the Creed. However there is con-
solation in an illuminatng remark reported of Pope John XXIII of blessed
memory. ‘Oh yes’, he said, ‘the Pope is infallible but this one is never going
to utter anything infallibly’. So let us not be put off the truth of the
Assumption even by solemn papal definitions which are probably not the
means by which the chief Shepherd is going to guide us in future.

So Mary is the highest honour of our race, the great triumph of God’s
Israel, the glory of the heavenly Jerusalem. Bishop Ken’shymn says quite
as much:

Heaven with transcendent joys her entrance graced,
Next to his throne her Son his Mother placed;

And here below, now she’s of heaven possesst,

All generations are to call her blest.

There is some truth in the claim that if a matter will stand going into
poetry—and this is certainly poetry—it is probably true. And there are
other art-forms too which are sometimes capable of ‘carrying’ the theme
of the Assumption. In St Andrew’s Church, Salford-on-Thames, for
example, you can see their treasure— an alabaster panel about four feet
high showing in the simplest manner our blessed Lady in bliss, surrounded
by angels. At the Reformation this panel was buried by good people in
the churchyard and was dug up again by more good people in 1723.
Around this district we really are rather good clients of our Lady! Some-
how her feast on the fifteenth of August stayed on in the University
calendar and, only one hundred years after the Reformation in Archbishop
Laud’s time, a statue of our Lady with her crown on was put over the door
of St Mary’s, where it still is—the ravages of time repaired. Today there is
some hope that an official feast of the Falling Asleep of the Blessed Virgin
Mary will be restored to Anglican calendars.

Yes, she sleeps, but her heart wakes. Who can doubrt that in theheavenly
kingdom, open to all that God may show her of the human race in its
present need, she is continually praying for us, united to God as she is and
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therefore united to man.

What we see in the great women of the Bible, in Miriam, Hannah, Ruth,
Abigail, Esther and even Judith, we see perfected and raised to God in
Mary. Any of us may be privileged to get a glimpse of it in a good woman
whose price is above rubies and in whom there is also something humbling
and daunting, putting to flight sham and shallow judgements. Dante, you
remember, trembled before his Beatrice.

All that we see pre-eminently in Mary on the way of the Cross and at
Calvary. True as steel, she kept faith, she stood upright, she trusted ‘though
he slew’. We have enough in holy Scripture to justify our praise of her who,
as John Keble wrote, ‘all but adoring love can claim’. Who then is she who
‘looks forth as the morning, fair as the moon, clear as the sun, and terrible
as an army with banners’?—she is the highest honour of our race the great
pride of God’s Church, Mary, the glory of the heavenly Jerusalem.

So now to her Son in the bosom of the Father, in the unity of the holy,
good and life-giving Spirit, be ascribed as is most justly due, all might,
majesty and dominion, today and forever more.

CONTINUED FROMP. 31

Mostly we think in terms of planning or re-planning our programme of
intercessions or thanksgivings and of the various items which prayer
includes. But would we not do better to resolve to keep a time of quiet
with God each day? Bishop Michael Ramsey writes: ‘To be with God
wondering, that is adoration. To be with God gratefully, that is thanks-
giving. To be with God ashamed, that is contrition. To be with God with
people and things we care about in our heart, that is intercession’. Let’s
learn to be still with him who is love, for the prayer of stillness is the
lanzvage of love.

The Revd Captain Terry Henderson is a priest member o f the Church Army.
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THE PRAYER OF LISTENING

TERRY HENDERSON

The need for stillness and silence is ever with us. One of the reasons why
we no longer seem to listen in any depth is that we lack these two things.
It’s not always the lack of exterior silence that is the problem, it’s the
lack of inner stillness, which means we can seldom give our whole attention
to another person at any one time. Many of us are not even aware of this
lack of inner peace until we come into a situation of outer stillness and
silence which seems to be in contrast to what is going on within us.

In the world of today we have to find a way of entering this stillness
and peace, because we need to re-charge, to be receptive and discover new
things about life, others, ourselves and our God. This is what is known
as the ‘prayer of listening’. An essential part of this way of Christian
contemplative meditation is preparing ourselves to be in a receptive
state. Sit up straight in an upright chair with both feet on the floor and
your hands resting on your thighs. Hold your head erect and close your
eyes. Then, starting with your feet, tell each part of your body to relax.
You can help the body by slowly tightening up each part of it and then
letting the muscles relax completely. Then take a few deep breaths,
holding each one for a moment; this helps to clear the mind as well as
relax the body. All schools of meditation stress this sort of preparation.

The next stage is to recall anything that would hinder your meditation,
such as resentment, bitterness and so on. Offer these to God and make a
brief act of forgiveness towards all men and women. We must not dwell
on anything that causes us to stumble, just bring it all to the foot of the
Cross, like John Bunyan, and leave it there.

The Anglican author William Law once wrote: ‘Though God is every-
where present, he is only present to thee in the deepest and most central
part of the soul’. Many have found it helpful to use a word, such as love,
peace, truth, strength, light, naming some attribute of God. Or again, to
put these words into a sentence, for example: ‘I will be still and learn of
thee, spirit of peace within’; or ‘Be still and take hold of my strength’.
Others prefer to use one word on its own: ‘Maranatha, Come, Lord’,
‘Abba, Father’, ‘Jesus’, or any word that evokes the Person of God.
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BOOKS

THE LITTLE WAY The Spirituality of Thérese of Lisieux by Bernard
Bro O.P. Darton, Longman and Todd, 1979. Price: £2.95

In the Preface to this book Father Bro tells his readers that he does not
intend to present yet another study of the life of Thérése of Lisieux but
rather an introduction and invitation to life with her. Each pair of chapters
traces one thread in the pattern of spirituality which has become known
as ‘the little way’, with illustrations drawn from her life as well as from her
writings and reported conversations. These chapters include sections on
charity, hope, mercy, knowledge of God and the achievement of happi-
ness. In common with her great predecessor, St John of the Cross, Thérése
speaks the language of the heart, which can only be understood by those
who have taken at least the first steps along the same path, and in this
book the author endeavours to remove the initial prejudices which may
prevent one from taking those first steps. For the assumptions, décor and
manners of eighty years ago are not yet remote enough to have acquired
the respectability of age and many will echo the words of Karl Rahner
quoted in this book: ‘I find many aspects of this saint’s personality and
writings irritating or merely boring. And if I were to explain what I find
most repulsive about them, so that you could see why, it certainly would
not justify the trouble of doing so. ..’ (p.1).

Thérése was a theologian, in the sense that she prayed through the
truths which she found in the Bible, interpreting them in her own original
way, but she was not a speculative theologian and, indeed, mistrusted a
theology of the intellect which could not be worked out practically in
everyday life. ‘As she sees it, true knowledge of God is achieved rather by
adopting certain practical attitudes than by affirming theoretic principles.
It can never be said often enough that, since the Incarnation, practical
problems are what bring us most effectually face to face with the truth
about God. Since the Incarnation took place in history, so each individ-
ual’s salvation will take place in history’ (p.62). It is true that the path
may often seem to be boring, inglorious and irritating, but Thérese’s
whole teaching is based on the belief that genuine happiness can ultimately
be found only in living the truth in the countless opportunities offered by
the commonplace.

Chapters Threee and Four discuss how the saint interpreted and how
she worked out this life of charity, and here one has to understand that
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as a child of her century Thérése lived charity as she had been taught it
and not with the psychological attitudes of today. To insist on taking the
worst place, the least desirable job, the most unpalatable food for oneself,
introduces a double standard by which everyone else is shown up as selfish
or childish in comparison. When, in reply to a question from a novice,
Thérese replies: ‘By taking the worst places you practise self-mortification
and at the same time charity for others since you leave them the better
ones’, we may wonder why the others are not to be allowed their oppor-
tunity to practise charity too. Surely it would be more in accord with the
hidden °‘little way’ to alternate between the less attractive and the more
attractive options, so that everyone could share in the rhythm of giving
and receiving. Such, however, is not the attitude expected by nineteenth-
century hagiography, or indeed by Father Bro, who quotes with apparent
approval incidents from Thérése’s life which do not appear particularly
edifying to us today. The greatness of Thérése lies, surely, in her capacity
to grow from this slightly twisted conception of goodness as ‘do-goodery’
into simple reliance on justification by faith and hope, a reliance which
nevertheless had to be sealed and expressed through the practicalities of
daily life. Even at the end the small responses were seen as all-important,
signs of trust in a God who seemed to have deserted her.

Father Bro makes a great deal of the darkness and despair suffered by
Thérese during the last months of her life, linking her experience with that
of the great questioners of the latter part of the nineteenth century, such
as Marx, Nietzsche and Freud. ‘In fact’, he says, ‘the only way of apprecia-
ting Thérése of Lisieux today is by adding her squarely to their company.
It is the same battle all along the line: man confronting the abyss. Here lies
her genius’ (p.13). So even in this modern study one senses the temptation
to inflate Thérése into something larger than she really was. Unlike these
giants she did not enter into darkness and doubt through an intellectual
struggle which for them was not without its dignity and rectitude. Rather,
her experience was the result of the constant pressure of physical and
mental suffering, often of a petty and ordinary kind, in which little dignity
could be found. ‘Here itis a . . . question of simply holding on as well as
she can in the darkness, day after day. An experience, be it said, shared by
many, many people over their work, over the future, over their children,
over the problems of married life, over loneliness, other people’s ingrati-
tude, hardship or pain. What many other people try desperately to do—to
hold on and at the same time go on loving, sweetly, trustfully—Thérése did
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for years on end’ (p. 41). One is grateful that Father Bro has brought out
those human, humble qualities which enabled her to conceal her pain
behind a smiling exterior, qualities which hagiography is apt to hide. We
read of her delicacy and courtesy, what the author calls her ‘good neigh-
bourliness’ which must have smoothed the by no means idyllic life of the
Carmel at Lisieux, and the sense of humour, or at least of fun, which was
attested to even in her lifetime. ‘Mystical, comical, everything by turns;
she can make you weep with devotion and just as easily make you faint
with laughter during recreation’ (p.4). These human qualities must have
played their part in the complete reversal of values which took place in the
course of Thérese’s short life. Ultimately she was to bring to the Catholic
Church of her time the great theological truth of justification by faith, not
in God’s justice but in his mercy. Her faith was that of the Good Thief
who relied on this mercy, not because of anything he could do to earn i,
but because of God’s nature. It was the empty who would be filled with
good things. When her sister Céline complained about how much she still
had to gain, Thérése retorted that she should be thinking of how much she
still had to lose. The author comments: ‘In the ultimate analysis, Thérese
shows . .. all those “little people’” who have no special mission, no talents,
no spiritual euphoria, that the ambition to love and the certainty of being
able to do so, far from being inaccessible, are offered to them on a pre-
ferential basis . .. The weaker you are, with no desires or virtues, the more
apt you are for the operations of this consuming and transforming love.
For the poor are those to whom the kingdom of heaven belongs’ (p. 50).

Father Bro distinguishes between the concept of mercy on the one
hand and, on the other, those of justice and compassion, both of which he
suspects have something self-regarding about them. We suffer through the
sight of misery and so either fight against it or try to relieve it; we are
moved by injustice and so try to resore the balance. In this, how much are
we seeking to relieve ourselves, how much serving our neighbour’s true
interests? Compassion may seek to by-pass the fact and price of sin, justice
the fact and price of love—mercy encompasses both. Thérése found the
hidden face of God’s mercy in the humiliated Christ, both through her
reading of the fifty-third chapter of Isaiah, and through seeing her insane
father cover his face in shame at his own madness. In this gesture Thérese
saw the icon of the condemned innocent Christ. Only in poverty, no
matter how it manifested itself, could mercy live. Faced with the pain,
illness and dissolution of others, Théreése saw, primarily, not justice but

34



mercy. Later, when she had reached the depths of her own misery, she saw
not her father’s face but God’s face, veiled in its turn. Herself eaten away
by disease, she pushed her certainty of mercy to the limits. This was how
the ‘little way’ was tested—by illness, the night of faith and death (p.63).

Thérése’s missionary vocation sprang out of this experience. As the
author points out: ‘The process of being saved involves an invitation to be-
come a saviour too. In Christianity we do not save by building on the
fruits of redemption but by sharing in the redemption itself, that is, in the
repairing of a ruptured love’ (p. 77). Thérése ‘grasped the fact that Love
had put her in the very birthplace of the Church, Christ’s heart, giving her
a share in the eternal source of all missionary endeavour: Christ’s anguish
during his life and passion over a people to be saved who refused to be
saved. Henceforth no one has a right to think of any one of his fellow-men
as marginal to this anguish. And by the same token we are all part of the
“mission’’ since we all of us refuse’ (p.84).

In his book Father Bro maintains a delicate balance between the dark
and radiant aspects of Thérése’s way. How did the Cross and Resurrection
interact in her life? In the last chapter entitled ‘The Duty of Being Happy’,
the author says that for Thérése ‘happiness means loving someone, loving
all mankind. This being so she can suffer anything and still be happy, if
not superficially speaking, then at least essentially.” For the real terror
does not lie in the mystery of the Cross but in the mystery of accepting
divine life: ‘the decision whether or not to accept, to assent to loving to
the last, the kind of life which God is offering us’ (p.109). The Cross
will of course be encountered but in a way it is incidental; underneath
flows the life of anticipated glory, the life lived according to the paschal
mystery, a response to the good pleasure of the One who loves. It is in the
growing capacity to love that the life of the Beatitudes is revealed in the
history of a saint and it is this which was the mainspring of Thérese’s life.

These are a few of the insights which the author of this book sets
before his readers. It is regrettable that the English of the translation is
somewhat verbose and complicated and that Father Bro follows the
tradition of hagiographers in being too uncritical of his subject. Yet with
these reservations one can only echo the words of Father Michael Hollings
which appear on the cover: ‘It is a long time since I have felt that I have
learnt fresh and beautiful things from books on the Little Way . . . Read
this book slowly and personally.’

SISTER EILEEN MARY SLG
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THE WITNESS OF EDITH BARFOOT: The Joyful Vocation to Suffering
Basil Blackwell, 1977. Price: £1.25

Basil Blackwell first met Edith Barfoot in 1956 and the immediate out-
come of their friendship was his publication in the following year of the
short piece she had written in 1928 at the request of a Cowley Father
entitled ‘The Joyful Vocation to Suffering’. The present volume contains a
third reprint of this piece together with the foreword originally written for
it by Sir Basil Blackwell and now supplemented. There are in addition two
radio interviews recorded with Edith Barfoot by the BBC in 1966 and by
Oxford Radio in 1972 three years before her death, tributes by four of
her friends and a short biographical account by her brother, Geoffrey
Barfoot. The whole book comprises no more than forty pages.

Edith began to suffer from rheumatoid arthritis as a child and by the
time she was seventeen the disease had established its grip on her, destroy-
ing all prospects of a normal adult life. For more than fifty years, while
the many worlds of Oxford revolved around her, while other children grew
up and reared families and two world wars shattered the social order into
which she had been born, Edith remained in bed, in the house where she
had been born in East Oxford, passing into womanhood, maturity and old
age in a condition of almost total helplessness and dependence on her
brother who, after the death of their mother, devoted himself, together
with his wife, to her care.

Mere curiosity, enquiring as to what could have been the content of
such an existence, would discover in this book some glimpses of a life of
extraordinary depth, passed outwardly in the endless tedium of pain-racked
immobility, but inwardly in the dazzling darkness where God is known.
The first clue to the secret of Edith’s joy is that she had the discernment
and courage to recognise her harsh lot as the very means by which God
intended to use her, indeed as a direct call to his service, superseding her
earlier ambition to become a nurse. This recognition was to invest her
whole life with responsibility and purpose.

Edith was seventeen, and had already submitted to a number of grue-
some and futile experiments on her legs, when the passing remark of a
great physician, Sir William Osler, brought awareness of a new possibility.
‘Poor child’, he said, pausing to watch her from the foot of her bed, ‘poor
child’; and Edith, who had never yet entertained the thought that she
might, after all, not recover, understood the implications of such pity, that
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it was precisely as a hopeless invalid that she was to fulfil her vocation.
How did so young a spirit arrive at this surprising maturity of per-
ception? The brief sketch of her life and background suggest that she
inherited strong characteristics of selflessness and independence from her
mother, but there was also her education. Edith was not quite three when
she became a pupil in St John’s School, then run by the Cowley Fathers,
and can therefore be said without exaggeration to have come under the
influence of Fr Benson at a singularly early age. However that influence,
vigorous and pervasive as it still was in 1890, may have been felt by such
a little girl, the traces of it are easily discernible in Edith’s adult writing.
Traditional but never merely conventional in its spiritual idiom, The
Joyful Vocation is written with a kind of robust hopefulness and assurance
that employs quite naturally the revealing Bensonian phrase: ‘If the soul
will but rise up!” A firm and early grounding in Christian doctrine and
sacraments seems to have been the foundation of Edith’s witness to the
power of a life laid down in obedience to circumstance. Edith did not
hang on to or exploit invalid status: she would gladly have welcomed any
cure available but, failing that, she welcomed with the whole strength of
her Christian endowment, incurable and progressive disease. Of her suffer-
ing she writes in general and, indeed, impersonal terms, but with a clarity
and firmness.that indicate experience already purged and interpreted in
the light of faith. A healthy reader may well be brought much nearer to
the mental and physical dereliction of chronic sufferers from rheumatoid
arthritis by, for example, a remarkable article called ‘Pain’ by Cherida
Campion in Theology (January 1979), and it could be objected that Edith
Barfoot’s witness is undergirded by traditional supports no longer available
to many people directly confronted with the mystery of suffering. Never-
theless, Edith’s own participation in that mystery, though unelaborated in
detail, cannot have been less baffling or less grim. She does refer, both in
speech and writing, to a lifelong struggle with self-pity, and in this very
admission of weakness demonstrates yet again a source of her strength.
The enemy, in whatever disguise, was always recognised for what it was,
and though it might continue to molest her, was never allowed inside to
become the deadly companion of her solitude. In this power to challenge
and discern the demon Edith stands in an ascetic tradition more readily
associated with the hermit’s cave than an invalid’s bedroom in a back
street, but this book leaves no room for doubt that it was by such clarity
of perception, by the ability to scent unreality, that she maintained the
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freedom vitally necessary to the fulfilment of her task of intercessory
prayer.

In the end both the suffering and the joy are no less a reality for remain-
ing a mystery. Those who contributed to this book did so because they
had long marvelled at that unquenchable joy, and because it was precisely
the person Edith was rather than the depth and darkness of the waters
through which she had to pass that so captivated her friends. The account
by her brother is, above all, moving in its plainness and dignity.

Compiled, edited and published by Sir Basil Blackwell, this little book
is, finally and not least, a unique tribute by one great citizen of Oxford
to another.

SISTER ISABEL MARY SLG

BETWEEN TWO WORLDS by Carol Graham. Available from the author,
20 Upper South View, Farnham, Surrey. Price: £1.25, postage extra.

I gladly recommend this lively autobiographical sketch. Starting from a
Victorian upbringing in a Harrow housemaster’s family, Carol Graham
became one of the pioneers and foundation members of the Church of
South India, and after retirement from her work there, pioneer of another
ecumenical venture in this country. A ‘dashing deaconess’ indeed, to
borrow Fr Talbot’s prophetic phrase.

Education for girls in a gentleman’s family included little more than
snippets of learning imbibed from a governess, plus generous doses of
European languages administered by temporary residents. Fortunately
Carol’s education was supplemented in two significant ways: first by
some excellent musical training which led to unusual war-work, organising
music for blind soldiers at St Dunstan’s; secondly by training weeks in the
Girls’ Diocesan Association (GDA) which led to a religious awakening and
ultimately to India.

The India of Bishop Azariah of Dornakal, of amazing mass movements
into the Church, of searchings after Christian unity in the South! It was
one of the times when the Holy Spirit has to force his way through bitter
misunderstandings on both sides. Few people in England could understand
the urgency with which Indian Christians sought to present a united front
to the mighty Hindu world around them. And few of those in India could
visualise the strength of denominational prejudices in England, or the legal
tensions that paralyzed the hands of the missionary society (which the
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author charitably forbears to name), though it should be added in fairness
that it did what seemed possible at the time to lessen the financial losses.

Then followed the great Indian years: the inauguration of the United
Church; the ending of the Briush Raj. And, for Carol, ordination as a
deaconess of Dornakal, the founding of a Women’s Fellowship, an Order
of Sisters, and Vishranthi Nilayam (House of Refreshment) to be a centre
for both.

Enough foundings’ for onelife? But no! The vision of a united Christen-
dom stll beckoned and the Farncombe Ecumenical Community was
founded by a handful of retired women led by Sister Carol. Though small
at the centre it represents through its Sisters and Companions several
Christian traditions and many parts of the world. Here too, in another
small beginning, the Holy Spirit is manifesting his will for unity.

SISTER RUTH SLG

SLG AND ASSOCIATES

NEW MEMBERS

OBLATES
Miss Mary Dodd, 21 Nant Cottages, Minffordd, Bangor, Gwynedd, was
received as a full Oblate Sister on 29 July (Oblate Mary of the Epiphany).
COMPANIONS
Miss Mary E. Ensor, Garden Flat, 17 Miles Road, Bristol BS8 2JW
Mrs. A Griggs (Gill), 23 Harrowby Road, Leeds LS16 5HZ
PRIEST ASSOCIATES

Revd Dr. K. N. Booth, St John’s College, 202 St John’s Road, Auckland 5

New Zealand
Revd Nigel J. Copsey, Ascension Vicarage, Baxter Road, London E16

FLG
Revd Paul Bayes, 5 Chollerford Avenue, Whitley Bay NE25 8QD
Dr. Anne Shaw (Mrs.) 109 Eastcote Road, Pinner Middlesex HAS5 1ET
Mrs. Peggy Somerset-Ward, 8 Rother Close, Sheet, Petersfield, Hants
GU31 4DN

Mrs Jennifer Sandys, The High House, Stroud, Petersfield, Hants
Miss Muriel Bouyer, Ebford Manor, Nr. Topsham, Devon EX3 0QR
Miss Betty M. Walker, 18 Bond Gardens, Wallington, Surrey SM6 7LP
Miss Nancy E. Colley, 30 Rockingham Way, Stevenage, Herts. SG1 1SQ
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CHANGES OF ADDRESS

COMPANIONS
Miss Caroline Victor, The Glendaph Nursing Home, Kingsland, Near
Ledminster, Herefordshire
Mrs. M. Courtney, Branscombe Vicarage, Seaton, Devon EX12 3DW
PRIEST ASSOCIATES
Revd Bill Kirkpatrick, c/o St Augustine’s Vicarage, 117 Queen’s Gate,
London SW7 5LW
Revd John Saward, The Rectory, Tregony, Truro, Cornwall TR2 5SE
FLG
Mrs. Stella Pike, 25 Shelfanger Road, Diss, Norfolk 1P22 3DX

Miss G. M. C. Russell, Garden Flat, 9 Lanark Road, London W9 1DD
Mrs. J. M. Turner-Smith, Chasedown Wotton End, Ludgershall, Aylesbury,
Bucks HP18 ONT
Miss Pamela Walker, now Mrs. P. Danvers, 10 Ritson House, Caledonian
Road, London N1
Mrs. Ida Martthews, St Anne’s House, Ditchingham, Bungay, Suffolk
NR35 2DT
Revd Geoffrey Connor, 107 Jedburgh Drive, Branksome, Darlington,
Co. Durham
Revd Paul Igo, 29 Carnarvan Street, Hollinwood, Oldham, Lancs. OL8 3PW

OTHER CHANGES
Miss Greta Scott has withdrawn from being a Companion but continues a
member of the Fellowship. Mrs. Felicia Houssein has joined the Roman
Communion but likewise remains a member of the Fellowship.

FAIRACRES PUBLICATIONS—NEW EDITION

EXPLORING SILENCE by Wendy Robinson, Fairacres Publication 36,
SLG Press 1974. Second Edition 1979. Price: 30p.

‘Those of us’, writes the author, ‘who seek the contemplative way in the
midst of a busy and unpredictable life have to face the fact that the initial
stages of “‘tuning in’’ to silence are often difficult. How can I cut through
the constant pressure of my internal chatter into something deeper?’

Exploring Silence draws out a number of answers to this question,
using many attractive stories to illuminate its theme, such as Buber’s
Hasidic tales, or insights from the Quakers. But there are many other in-
sights gathered here, notably those gained from work in the field of
psychology. It is these, perhaps, combined with a concern for self-know-
ledge through prayer, which have made Exploring Silence one of our most
helpful pamphlets, and explain the consistent clamour for its republication
while it has been unavoidably absent from our list.
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RECONCILIATION Gilbert Shaw .05
ALONENESS NOT LONELINESS Mother Mary Clare SLG .05
PRAYER (Devotional) Gilbert Shaw 15
LEARNING TO PRAY Mother Mary Clare SLG .20
STATIONS OF THE CROSS Donald McChesney .155]
DEATH THE GATEWAY TO LIFE Gilbert Shaw 15
THE VICTORY OF THE CROSS Dumitru Staniloae .20
THE THEOLOGY OF THE RELIGIOUS LIFE A. M. Allchin .20
EUCHARIST AND UNITY A.M. Allchin .20
THE APOSTOLATE OF PRAYER Mother Mary Clare SLG 15
SILENCE AND PRAYER Mother Mary Clare SLG 15
THE MESSAGE OF SAINT SERAPHIM Irina Gorainov .20
JULIAN OF NORWICH A. M. Allchin and SLG .35
PENTECOST IN THE CHURCH A.M. Allchin .15
PRAYER: ENCOUNTERING THE DEPTHS Mother Mary Clare SLG .20
THE CONTEMPLATIVE LIFE: A Current Approach, Sr Eileen Mary SLG .15
LITURGY TODAY : Divine Office and Eucharist, Sr Benedicta Ward SLG .30
THE WORD OF GOD: Reading the Bible, Sr Mary Paul SLG .15
EXPLORING SILENCE (New Edition 1979) Wendy Robinson .30
LEISURE Mother Mary Clare SLG .10
THE CHRISTIAN CONCEPT OF SACRIFICE Michael Ramsey .10
ST THERESE OF LISIEUX: Her Relevance for Today, Sr Eileen Mary SLG .20
THE POWER OF THE NAME (The Jesus Prayer in Orthodox Spirituality)

Kallistos Ware 435
WHOLENESS AND TRANSFIGURATION Illustrated in the Lives of

St Francis of Assisi and St Seraphim of Sarov, A.M. Allchin .20
LIVING IN CHRIST Brother Michael SSF .20
PRAYER AND CONTEMPLATION Robert Llewelyn .50
THE CHURCH'S SACRIFICE Mark Santer .20
THE WISDOM OF THE DESERT FATHERS (From the Apophthegmata

Patrum, Anonymour Series) trans. Sr Benedicta Ward SLG .90
THE COMMUNION OF SAINTS A.M. Allchin 15
THE LETTERS OF ST ANTONY THE GREAT trans. Derwas J. Chitty .50
WHAT THE SPIRIT SAYS TO THE CHURCHES Michael Paternoster 15
LOVING GOD FOR HIMSELF ALONE, An Appreciation of the Prayers of

a Muslim Mystic, Rabi‘ah of Basra, Sr Mary Paul SLG 258
ALL SHALL BE WELL Sr Mary Paul SLG .50

FROM LONELINESS TO SOLITUDE Roland Walls

.10



55 THEOLOGY AND SPIRITUALITY Andrew Louth (Revised 1978) .35
57 THE BEAUTY OF HOLINESS An Introduction to Six Seventeenth-Century

Anglican Writers, R. W. Southern and others .60
58 MAN: THE WORLD'S HIGH PRIEST Michael Paternoster 15
59 STUDY TO BE QUIET Michael Paternoster 5]
60 THE INFLUENCE OF SAINT BERNARD Anglican Essays with an

Introduction by Jean Leclercq OSB. Edited Sr Benedicta Ward SLG ~ £1.75
61 KABIR: THE WAY OF LOVE AND PARADOX Sr Rosemary SLG . .30
62 ANSELM OF CANTERBURY: A Monastic Scholar, Sr Benedicta Ward SLG .30
63 EVELYN UNDERHILL: TWO CENTENARY ESSAYS

Michael Ramsey and A. M. Allchin .35
64 TOWARDS CONTEMPLATION A Practical Introduction for Prayer Groups

Peter Dodson .20
65 THE POSITIVE ROLE OF DISTRACTION IN PRAYER Robert Llewelyn .15
66 SOLITUDE AND COMMUNION Papers on the Hermit Life given by Orthodox,

Catholic and Anglican contributors. Edited A. M. Allchin £1.50
67 MARY AND THE MYSTERY OF THE INCARNATION An Essay on the

Mother of God in the Theology of Karl Barth. Andrew Louth .30
68 TRINITY AND INCARNATION IN ANGLICAN TRADITION A Paper read

to Romanian Orthodox theologians. A. M. Allchin .30
69 LISTENING TO GOD AND LISTENING TO COMMUNITY

Mother Mary Clare SLG .20
70 FACING DEPRESSION Gonville ffrench-Beytagh 15
71 THE SINGLE PERSON Philip Welsh .15
72 THE LETTERS OF AMMONAS, Successor of Saint Antony. Translated by

Derwas J. Chitty .50

By GILBERT SHAW

THE FACE OF LOVE Meditations on the Way of the Cross £1.75
A PILGRIM’S BOOK OF PRAYERS £1.20
SITIO (I THIRST) Intercessory Prayers 90
RHYTHMIC PRAYERS 25,
CHRISTIAN PRAYER: A WAY OF PROGRESS .30
CREATION AND RE-CREATION: An Approach to Prayer .30
THE CHRISTIAN SOLITARY .20
SEEDS OF LOVE Edited by Sr Edna Monica SLG .60

ALSO AVAILABLE FROM SLG PRESS:

Anglican Religious Communities: A Directory of Principles and Practice
ISSUED BY THE ADVISORY COUNCIL FOR RELIGIOUS COMMUNITIES £1.10

All titles listed above are obtainable—postage extra—from:
SLG PRESS

CONVENT OF THE INCARNATION FAIRACRES OXFORD 0X4 1TB

Price list September 1979 ISSN 0307-1413





