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COMMUNITY NOTES

To stand inquiring right, is not to stray;
To sleepe, or runne wrong, is. On a huge hill,
Cragged and steep, Truth stands, and hee that will
Reach her, about must, and about must goe.
JOHN DONNE: SATYRE IiI

NEARLY four centuries after these lines were written it is becoming in-
creasingly clear that unless we take seriously their message the human race
is in danger of destroying itself. We must surely recognize that no single
person can rightly claim to be able to apprehend the ‘whole’ truth even if
he believes it to be contained in his particular revealed religion. And as
Christians knowing Truth as a Person we realise that ‘reaching her’ involves
an infinite journey into the infinite God—who is nevertheless our com-
panion on the way as are also the myriad other mortals, past, present and
future, going ‘about and aboutup the huge hill’ like ourselves, and catching
all the time different facets from different angles of the one Truth.

Reports of church and world affairs indicate that collaboration is being
seen as the only possible way forward: confrontation leads only to schism,
terrorism and ultimate despair. But there must be more than expediency in
the reasons determing our choice of the alternative, and simply to tolerate
other peoples’ views on a ‘live and let live’ basis is not really to comply
with what the scriptures tell us to do about seeking and finding the king-
dom of God. ‘Have this mind among yourselves’, says St Paul, ‘which was
in Christ Jesus’, and he proceeds to expound the obedience of Christ
which led him to death and exaltation (Phil. 2:5-10). If we remember that
‘obey’ is a word deriving from audire, ‘to hear’, we can see that far more
than submission and loss of self-will is involved in the Christian obedience.
Jesus Christ is pre-eminently the one who, in his earthly life, ‘heard’ and
responded to every situation he experienced. ‘In him’, says St Paul again,
‘it is always yes’ (II Cor.1:19); for he has shown us how to respect all
persons, giving them space to be, and to assent to all circumstances in such
a way as to transcend them without any attempt at manipulation.

As members of Christ’s Body, sharing his life and his mind now, as well
as trying to follow his example recorded in the Gospels, we can find much
in. this that is relevant to the field of relationships which is surely at the
heart of human life and therefore of Christian concern. Often we fail to
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hear each other because we are too afraid or preoccupied to listen openly:
we fear the loss of something precious to ourselves—and how easily we
make idols even of our ‘truths’—or we are reluctant torisk the impingement
upon us of another self if it comes too close. As always, it is only love that
can sweep the way clear, which means taking an interest in what is really
being said and in the person saying it just because every human being is
unique and worthwhile, loved and loveable. We have to think and act in
terms of individuals and not of ‘parties’, ‘causes’ or ‘collectives’, despite
the many contrary pressures upon us from society and tradition. The half-
truths and short-cuts of advertisements and news bulletins can be dogmatic
in such a way as to aid the devil’s deluding against which we should be
constantly vigilant. We need always to remember and actually to affirm
‘Truth’s huge hill’ and our partial view of her; that we cannot ever know
any situation in its totality and that however devastatingly dark things
may seem to be, the love of God encompasses the whole of history in the
Passion and Resurrection of Christ.

‘To stand inquiring right is not to stray’ says Donne. ‘Your work is
standing’, said Fr Gilbert Shaw to this Community just before his death in
1967, ‘taking the situation you are in and holding it in courage’. He taught
us that we should see ourselves as a microcosm of humanity and expect to
experience the consequences. Certainly we are learning, as was evident in
the Nuns’ and the Oblates’ Chapters which took place this summer, that
only reality in our relationships can bind us together in living out the com-
mon purpose for which God has drawn us here. Each one of us has to dare
to be herself before God and her Sisters, in prayer and life which are insep-
arable; and we believe that in this the contribution of those living as
solitaries, temporarily or permanently, is of vital importance. These Sisters
are as much concerned with relationships, for good and ill, as those who
experience them in communal living; and the life of the whole Community
in Christ can grow healthily only in so far as we are all ready to give to and
receive from each other at every level. There is great scope for trust,
generosity and adventurousness as we see that certain Sisters can and
should do exceptional things on behalf of us all, as well as for fidelity and
perseverance, because basically all of us remain within the framework of
the consecrated way of life, ‘nailed to the cross of our Order’, which
means being irrevocably committed to each other.

We have been glad to welcome Mother Nazaria and Sister Adriana from
Romania who came to spend two months in England and were for part of
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the time in various SLG houses. The Lambeth Conference involved Sisters
from Bede House who were able to participate in the opening and closing
services at Canterbury Cathedral as well as some other events. Sister
Margaret visited her family and various Community friends and associates
in Canada during July and August, and in September Sister Mary Paul will
be going to the U.S.A. to stay for six months with SSJE in order to help
build up the life at their retreat house in West Newbury. Sister Isabel Mary
will go to Germany in October to make various ecumenical visits but
primarily to stay with Ordo Pacis in Hamburg. It was a great blessing for us
to have the members of that Community from the Cella St Hildegard living
at Boxmoor with us for ten weeks from May to July. One of the fruits of
Sister Esther Mary’s three months’ sabbatical leave has been the purchase
of a lathe which Sister uses to develop the wood turning skills she learnt
during that time. Since the last Chronicle appeared Sister Cynthia has
made her Profession in Life Vows for which we were very glad to have the
Bishop of Buckingham with us. We hope that three postulants, Wendy,
Avis and Julie will join us this autumn and we ask your prayers for them.

I will conclude these Notes by recording a visit made in August by the
Warden, Canon Allchin, and myself to our hermit Sisters in Wales which
culminated in a day’s visit to Bardsey Island and participation in the
Eucharist celebrated there in the ruins of the Abbey by the Archbishop of
Wales. It was a humbling experience to be joined at that moment with the
‘twenty thousand saints’ of Ynys Enlli (Bardsey Island in Welsh) and so to
see SLG in relation to the past as well as to the present and the future.

MOTHER SLG

CHRONICLE NOTES

WE DO NOT PLAN themes for the Chronicle but one often emerges and,
with three articles on the subject, the theme for this issue is undoubtedly
that of ‘mission’. Of the first, ‘Indian Journey’, Sister Rachel Mary, the
Prioress at Fairacres, wrote as follows at the conclusion of her Annual
Report given at the Community Chapter in June:

I have left until the end the visit of Canon Simon Barrington-Ward
because in some way it seems to be the bridge between the year that is
past and the future. Through this encounter we were taken straight to
the heart of present-day conflicts and paradoxes, as well as to the grow-
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ing points and signs of hope and new life within the world-wide Church.
As Fr Simon vividly described a recent visit to India and Bangladesh we
were very aware of our unity in the Body of Christ and of how the Spirit
seems to be saying the same thing in so many different corners of the
Church. I think it was this which made the visit seem such an important
event, because of the hope and encouragement we shared as we realised
that the same Spirit working in Bangladesh is indeed also at work in all
we have and are experiencing within SLG.

More recently we have come to know the Revd Cyril Walters whose
account, described by Sister Isabel Mary in ‘The Road to Boys’ Town’, of
how he has been called out of his retirement to work in India will not easily
be forgotten by those who heard it. Thirdly, there is the letter from the
Revd Hall Speers who, with his wife Sarah, has been in close touch with us
since his Cuddesdon days. Taken together these three articles present a
very comprehensive view of the prevailing spirit in overseas mission today
and give urgency and depth to the prayers of all who are committed to a
life of intercession for the Church.

We are grateful indeed to the Abbot of Nashdom for his review article
of Consider Your Call by Daniel Rees and other members of the English
Benedictine Congregation. This is, as the Abbot says, an important book
and one which we ourselves have read with close attention. At the same
time we have been struck by an illuminating contrast between its temperate,
well-hedged tone and the uncompromising demands of the late Pope in his
addresses to Religious, excerpts from which have been collected by Jean
Leclercq OSB in his book Aspects of Monasticism. ‘Never perhaps’, Dom
Leclercq writes, ‘has any pope, at least in recent times, been so outspoken
in encouraging monks and, one might add, so exacting in their regard.’
For instance, as in the following, addressed to contemplative nuns:

You preserve and affirm values whose need is felt more than ever today,
and you know very well what these are: the supreme and exclusive
search for God in solitude and silence, poor and humble work, every-
thing that gives to life the character of unceasing prayer, of a sacrificium
laudis celebrated in common and consummated in common, in an atmo-
sphere of fraternal and joyful charity . ..

(op. cit. Cistercian Publications, 1978, p. 112)
And again, from an address to Benedictine abbots:

In a world such as ours which is unmindful of God and lives far away
from him, a world which is indifferent to him and even denies his
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existence, you give your witness, the witness of men who are austere
yet full of humanity, living in a spirit of tranquillity and recollectedness
in your monasteries, where you exercise on others a sort of secret and
holy fascination ... It may seem that you are neither rightly understood
nor properly valued by others. Your very solitude seems to put you
beneath notice. But this is not so. Some at least have noticed, some at
least have seen that you have lit a fire. Some at least have discovered
the light with warmth that radiate from your cloisters, there are some
at least who stop, observe, and reflect. For the world of today your life
serves as a reminder of higher things. It provokes men to reflection, and
this can often be for them a source of salvation and renewal. But on

one condition—that your monastic life be perfect in every respect . . .

(Ibid pp. 108-9%)
Exhortations to be perfectare always ‘out of season’ and it is not surprising
that the words ‘neither rightly understood nor properly valued’ could often
have been applied to Pope Paul himself. Indeed, he could hardly be under-
stood except as a most sensitive and flexible instrument in the hands of
the Holy Spirit. The election of the new pope coincided most remarkably,
as everyone who uses the Roman Missal will know, with Week 21 of Year A,
‘Peter the Rock’, which includes the Gospel words: “You are Peter and on
this rock I will build my Church’, words which we, in common with
monastic communities throughout the world had sung for the antiphon on
Magnificat only a short while before the-announcement was made.

Still ‘considering our call’, but on a more pragmatic level, we commend
to the attention of our many priest readers who do not already possess the
book, the notice on p.44 of Anglican Religious Communities: A Directory
of Principles and Practice. Written primarily for communities and their
episcopal Visitors, and not intended for the general reader, it is neverthe-
less a work with which every priest who has any contact with religious
communities or with aspirants to the Religious Life should be acquainted.

Finally, we apologise that our usual ‘Summer’ Chronicle has become an
‘Autumn’ one instead. The late appearance of this issue will remind readers
how much we still feel the want of Sister Marjorie whose first year’s mind
(13 September) will, we expect, coincide with its tardy distribution.

*Aspects of Monasticism by Jean Leclercq is available in Europe from
A.R.Mowbray & Co. Ltd., St Thomas House, Becket St. Oxford 0X1 18]



INDIAN JOURNEY*

A talk given at Fairacres on 22 May 1978 by

CANON SIMON BARRINGTON-WARD
General Secretary of CMS

The old order changeth, yielding place to new,
And God fulfils himself in many ways
Lest one good custom should corrupt the world.

Tennyson: Morte d’Arthur

I am very grateful for this opportunity of sharing with you something of a
recent journey I made, visiting part of India, Bangladesh and Sri Lanka.
It helps to illustrate the situation which faces us in a missionary society
in these days, and how God is leading us to think about our task in a new
way. ’

My tour took me first to West Bengal in North India—mostly round
Calcutta. I had stayed there before, and had wonderful opportunities of
visiting Mother Teresa and Father Andrew; I had seen something, too, of
the Oxford Mission and their work which, although it is less renowned, is
very near in spirit and quality to Mother Teresa’s work. This time I stayed
with Bishop Amritanand in the heart of Calcutta and went out from there
to visit some of the old CMS haunts in West Bengal. Later 1 went to
Bangladesh: both areas had seen much missionary activity in the past, and
had been very much part of the CMS commitment in the subcontinent.
One commentator from the Church of South India once remarked to me
in a wry fashion that CMS ought to be called not the Church Missionary
Society but the Chief’s Missionary Society. And of course it is true that
some of the missionaries in the past, although they endeared themselves to
those they served so whole-heartedly, were nevertheless enormously
powerful figures, even when they did not intend to be. So I felt that I was -
entering on what had once almost been a2 CMS kingdom, in that part of the
subcontinent. In Sri Lanka I found a rather more confident Church,
albeit with 2 number of the same problems and complexities.

*Our title. But we realise Bangladesh and Sri Lanka are not, strictly, India. Ed.
[



The most vivid impression that I could begin with is of standing in a
smallish church on the outskirts of Calcutta. It had once been a garrison
church, and is typical of many of the North Indian churches which began
life in the same way. There I spoke to the priest (or presbyter, as they
would call him), Kumud Biswas, a very lively and vigorous member of the
clergy in the Diocese of Barrackpore. (Not the famous Subir Biswas, late
Provost of Calcutta Cathedral, but a member of another well-known
Biswas family.) He told me of his longing for this church to be trans-
formed, though it was very difficult to see how it could be. The primary
impression was of darkness and enormous pillars and great memorial
tablets to colonial servants and army officers of the last century. (He told
me with a kind of inverted pride that no Indian had been allowed in the
building until the 1920s; it had been a regimental and ‘establishment’
place entirely.) 1 have seen many similar churches in the subcontinent—
like Allahabad Cathderal, a great marooned Barchester—and they all have
this strange nostalgic air of the old Raj which hasleft them behind, like so
many other things that the contemporary Church has been left to cope
with as best it can. , ‘

Kumud spoke of his longing to get out of this building and to create
something different which could attract the youngsters who are pouring
along the streets into the city, making—like their contemporaries in so
many African and Asian cities—the same kind of break with the traditional
framework of Hinduism, and increasingly of Islam, as we have seen being
made with Christendom here in the West. Just as many of our young
people have looked East for alternative inspiration, so the young people of
other continents are looking round for new ways. As they stream into the
cities they are taken out of the collective world of village life, where
perhaps they had less clear self-identity, into the world of urban life in
which they are thrown like so much flotsam and jetsam, in a search not
only for employment, dignity and some kind of personal meaning, but also
for a new spiritual fulfilment. One feels this is characteristic of the sense
of transition and quest and fragmentariness which has spread outwards
from our own society with its increasing industrialisation and urbanisation.

I saw some of these youngsters collecting in bustees, large areas of
little slum houses, some made out of drainpipes or even bits of cardboard,
some more permanent structures. These are the young people for whom
Kumud has such a great pastoral love and longing to reach with his con-
gregation, and rightly he feels that the church as it stands would not
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appeal to them. And he was struggling with his congregation, more than
half of whom (like many of their counterparts in this country) are deter-
mined that not one speck of dust should be moved from the pews, nota
pew shifted by so much as an inch, and that never shall anything else be
built in the sacred church compound; they look back, Indian though they
are, with a characteristic nostalgia and homesickness for a past that perhaps
never quite was.

I said to Kumud: ‘You are in exactly the same predicament as many a
parish priest in England.” I was quite unprepared for his response. He
grasped me by both shoulders, across his expressive face came a flush of
that warmth and light which often irradiate it, and in his husky voice he
said: “You don’t really mean this?’ It had not occurred to him that we
could possibly share the same predicament, because he still thought of
England as gloriously self-sufficient (in spite of all he knew to the contrary
from his experience in the RAF. I think the conflict experienced by a lot
of our overseas visitors arises from the contrast between the very powerful
image of effectiveness and spiritual strength which we have projected in
the past and what they find when they come—to their disillusionment).
Kumud went on: ‘1 wish I could be in touch with such people. I could
pray for them, and they could pray with me—we could feel we were
struggling together for something.’

That gives me a clue to a great deal of what I saw on my journey and
what I have conceived much of our task to be: putting people in touch
with one another, working for a circulation of people around the world
sharing in a struggle for growth and new forms of expression of the Gospel,
new discoveries of the meaning of grace, and a new sensitiveness to the
Spirit and his re-forming of the Church for which the young of all agesin
many Churches are looking as they battle with a structure that very
often is holding them in, imprisoning them.

Returning that evening to Bishop Amritanand’s house in Calcurta I
thought of Clive sitting on the balcony of that same great pillared building
potting at tigers in the neighbouring maidan (thoroughfare), and of the
direct continuity with the times when the Bishop- of Calcutta was almost
the second person in the city. Indeed, he is still treated with a peculiar
honour far out of proportion to the numbers of Christians, but as a
tribute to the whole Christian influence in the country; he has to cope
with this double role of still being a ‘big’ figure in that sense and yet of
being also a very small figure in an insignificant group, as many Indians
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would see it. As we talked that evening I was very much aware of the
tremendous difficulty, even in a newly united Church, of shifting from
the stultifying pattern of the past and discovering a different role for the
Church. When the Bishop told me how his great pillared house is actually
sinking into the earth, that struck me as symbolic.

The next day Kumud took me further into West Bengal and I saw some
of the great institutions which missionaries had established, and heard,
_through his frank and free reminiscences, the mixture of love and hate,
gratitude and resentment, which was so characteristic of many of the
“clergy of his generation in their attitude to missionaries. One saw some-
thing of the tremendous power which many of those missionaries—despite
their great devotion—had unconsciously wielded, and the way in which
-people had both wanted their direction and yet not wanted it—the familiar
attitude to authority common to so many of us. I think the little groups of
Church people that I met there and in Bangladesh showed a similar kind of
dependence which had grown up so strongly in them. Not, perhaps, sur-
prisingly: they had come from a very low caste, from a servile-and tragic
dependence, and if they moved into another kind of dependence it was at
least one which had given them a dignity and life and joy in their little
village congregations. This was something of the meaning of Christ for
them; let us not decry it. It was a tremendous step for many of them.
Yet now they must move on into a fresh discovery of the resources of the
Spirit in the community if they are really going to demonstrate what a
change those resources could bring into a rural community, and what this
could mean in one of the poorest areas of Bengal.

The Church in that Diocese of Barrackpore is creative in many ways.
Bishop Dinesh Gorai and Kumud are outstanding men and they are indeed
struggling to create a new form of Church in which the people themselves
are made aware of rural change and can take part in creating new farms,
changing the compounds (lands which belong to the Church) in many
ways that will benefit the whole community. They are trying all sorts of
experiments, including the training of laymen as auxiliary clergy. [ went to
such an auxiliary training scheme where simple farmers were studying
theology, and tutors from Bishop’s College, Calcutta, were helping them.
So 1 am speaking of a rather more outstanding diocese than one might find
elsewhere. Bishop Gorai sees the need for the high centralisation and
strong episcopal tradition, which is still so strong a part of the Church in
North India, to be broken down. He wants to see a whole new pattern of
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lay participation, new groupings of what are being called ‘basic com-
munities’ growing up with auxiliary pastoral supervisors. He has a most
striking vision which he has described in papers he wrote for the last CNI
Synod. He has presented his plan, but the materials he has to work with
are the congregations who were saying to me wherever I visited: ‘Why has
CMS deserted us? What is this united Church?’ It is a tremendous effort of
faith and of love to seek to draw such people into a new confidence and
new life in that fresh vision the Bishop and Kumud and others have.

Not surprisingly, young people tend to be very impatient with the
Church as it is. In Calcutta I went to a youth camp where some of them
were being inspired by a lay businessman from a firm in Calcutta. He spoke
to them about personal relationships and the discovery of oneself-—all the
things which young people in India today, Hindus and Christians alike,
feel so deeply about. He related this very simply and effectively to the
Gospel, and they suddenly began to see its relevance to themselves. They
were a little inclined to cry out ‘Why hasn’t the Church shown us this
before?’ I tried to say that the missionaries of the past did what they could
in their day, and we must give thanks for the foundation they had laid, but
that now we are seeing something different in which they themselves must
help to take the initiative.

That expresses something of the whole experience I am wtrying to
describe. I felt a deep gratitude for those who had built up the Church
which Bishop Gorai, Kumud and others are seeking to expand. Standing
in the half-deserted remains of what had been a large mission hospital
(part of it now used as an orphanage) I looked into the little chapel where
the operating team had always paused to pray before going into the
theatre. As I thought of all that belonged to an irrecoverable past in that
Church, I became aware of a profound sense of the over-arching forgiveness
and tenderness of God, and of his healing power to bring out of all sorts
of mistakes new growth and life. But I also felt a very deep calling laid
upon us to participate in this new growth, and to see the role today of a
society like our own, which has inherited a variety of encumbrances, share
in any way possible in the creative transformation being wrought by the
Spirit. That would be the real fulfilment for which the missionaries of the
past had seen themselves labouring.

BANGLADESH
This was brought out again when I talked with Bishop Dwijen Mondal
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of that fragment of the Church in Bangladesh. He is a young bishop on
his own, cut off from other Churches by the accident of the history of his
country, and in such a situation has great need of our prayers in the task
facing him in this tiny part of a united Church, with a handful of clergy
and one or two missionaries.

In Bangladesh I had an unforgettable journey on the Ganges to visit the
Oxford Mission. The staff on the steamer, in their white coats and with
their deferential manners, did not appear to have heard that the British Raj
had come to an end—and conducted everything accordingly. By an act of
great courtesy on the part of my hosts, I was travelling first-class, and was
amazed at the staff’s preservation of the ritual gestures from the past.
And what a splendid ritual gesture the lunch was that we were served!
I could not believe that I was in a place of such great want and need; it
was quite a different view of Bangladesh from the deck of that magnificent
boat. And the beauty of the country—the fantastic beauty of those vast
skies and waterways! I was amazed at the way in which the country’s
dense population is packed on to what are really, in many parts of the
country, a series of little islands among flooded rice fields. Wherever you
see a great clump of trees, there is 2 human settlement, the whole giving a
feeling of extraordinary beauty and precariousness and intensely packed
vitality and life. I felt the same intensity of Bengali life on the crowded
buses, with students clinging to the outside and talking to me, and on the
ferry that all but sank under a group of us as we just managed to leap to
the shore, and in various other alarums and excursions!

I was taken by a delightful priest, Birbal Haldar, to a little island where
a small Bengali Sisterhood is sprouting and growing (I expect you know of
Sister Susila, the South Indian Sister Superior?). Here, right away, I got
the feeling of one thing fading, another growing, rather like a garden.
Again I realised that we must see this as the whole shape of the Lord’s
plan, and not want to cling to what may be having to fade. ‘The old order
changeth . . .’ I think those lines of Tennyson’s are very significant. So
often only the one line is quoted, but we need to remember the two
following lines as well. So, in Bangladesh as in West Bengal, I saw that the
patterns of good from the past had imposed their problems and their
failings; we are inclined today to denounce them and over-react against
them, but we should rather look for the signs of new growth that have
their roots in what was good and fruitful in that past. In the little open-
sided chapel there, as the great evening sun sank over the vast waters and
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trees of the landscape around, and the village people sang and played near
at hand, we had our little Office together, and there came a sense of new
life, new simplicity, new freedom growing, and the possibility of Christian
agape being expressed in worship in new ways—a feeling borne out at the
Mass at sunrise the next morning. 1 felt a great encouragement and joy;
and I was left praying that somehow this could flow out into and penetrate
the tremendously needy world around.

That same evening Sister Susila took me to the school to watch some of
the children perform a little dance and song. They came from the very
poorest islands, like the one I had been visiting that afternoon, where
people are literally clinging together and again and again being swept off
by floods, crushed and disillusioned. So there was something haunting
about seeing these children, artlessly and cheerfully dancing a little dance
in which they acted out the scenes of harvest where the women, with their
hard work and tremendous suffering, ‘hold up half the sky’, as Mao Tse-
Tung put it. ‘The great harvest is coming,’ sang the children, ‘even though
the typhoons and the storms arise we will not be afraid, because we can go
to our grandmother and she will tell us stories and protect us.’

I think having Sister Susila and her fellow-Sisters there is a genuine
experience for those children and their families of something of what the
love of God can mean in times of storm. When you meet the children you
feel that these people are made for joy, and one longs to see it fulfilled.
There is a story told by Father Andrew of a tiny beggar boy he saw dancing
on the platform at night in Howrah Station in Calcutra. He belonged to a
family who had been handed some bread—by a stallholder when he closed
down for the night—and who were sitting in their usual place with only
their thin cotton clothes to cover them on a chilly night. As they took a
cup of water and passed it round and shared the bread, the little boy got
up and began to dance, and they all sang and clapped. Father Andrew said
he had never seen such joy and abandon in people so destitute of every-
thing we would have thought necessary for happiness.

Again and again on these journeys one gets a sense of the vast potential
of God’s creation which is locked up in people, locked up by the economic
system but even sometimes by the religious, the social and the political
systems too, and one sees how ways must be found which will allow this
potential to be released. We want to see the Church not as part of the
prison but as part of the breaking out, part of the new life and growth—
and I believe the Holy Spirit is moving in this way all over the world, even
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in the most frustrating situations. In our prayer we need to be sharing in
what 1 would call—though I know it is theologically incorrect—the passion
of the Holy Spirit. As in Romans 8, so in the Church today there is a
longing for a different life ‘with groanings that cannot be uttered’.

SRI LANKA

1 had exactly the same sense in Sri Lanka when I conducted a clergy
retreat. It was there I met Lakshman Wickremesinge, Bishop of Kurunagala,
a man of outstanding vision and one of the most striking people 1 have
ever encountered. He has inherited something of the famous Metropolitan
Lakdasa de Mel’s almost aristocratic sense of form of the life of the
Church as it should be and its integral relationship with the whole culture
of Sri Lanka, and consequently is passionately impatient with an Anglican
Church separated from other Churches and longs for a united Church that
is really rooted in the soil of Sri Lanka. He has a wonderful picture of the
future, seeing so much further than many of his fellow-clergy, and even
more so than some of his laity, some of whom are very conservative in this
way. Like many a prophetic person he is impatient, and perhaps presents
too harsh a picture. His cathedral, built by Lakdasa de Mel, is of the most
beautiful Singhalese design, and the famous Kandy Dancers danced and
sang and drummed at its consecration. ;

I recall an evening during the retreat when an elder statesman of the Sri
Lankan Church, who had lived long in the situation and saw it all with a
shrewd and unclouded eye, said to me as we sat in the fading light: ‘When
the British departed we discovered that our patrons and God were not
exactly one and the same.’ 1 was very struck, however, by the way all the
young clergy came and spoke to me of their aspirations for their churches
and their people, and I felt that the quality of these men was a tribute to
the institutional system of the past which it is fashionable to decry. One
could see what a tremendous educational system had gone into the produc-
tion of people like Kumud or Bishop Gorai or many of these young men
who were themselves criticising it and yet were the products of the best of
it. They impressed me very deeply, and all that they said echoed the
longings expressed in a similar way by Bishop Wickremesinge. I pray for
them, and feel linked with all of them.

Bishop Swithin Fernando, the new Bishop of Colombo, is asking for
one or two clergy who would go and work there for a time—or even for a
short visit. “We are cut off,’ he said, ‘we need encouragement in our growth
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and development.” Equally 1 felt that our churches could do with a visit
from one or two of these men to encourage us. It is mutual growth through
interchange that 1 feel about so keenly. This is what St Paul is saying to
the Romans (1:12), ‘that we may be mutually encouraged by each other’s
faith, both yours and mine’.

Bishop Wickremesinge is coming to this country next year to give the
CMS Annual Sermon and to speak to others of us—a ministry which I
hope will touch many people. In CMS we are trying to build up what we
call our Interchange Fund, and other missionary societies are feeling after
similar ventures. The old divisions and ways of doing things are increasingly
irrelevant. This is why we are joining in the Partnership for World Mission,
in which all the missionary agencies of our Church in this country are
going to work together in a new way. It has been agreed that it would not
be right to merge or dismantle the separate societies, because each has its
own valuable groups and networks of relationships. We are, however,
engaging in more and more joint projects, and I think the next few years
will see a tremendous sharing at every level. But beyond that, I think we
are all seeing the need for our Churches around the world to share in an
exchange of insights for encouragement, a fellowship of joys and sorrows
in which we can feel for each other and bear each other’s burdens. Perhaps
more and more of those passages in the Epistles about community—which
I am sure bear so strongly on your life here—apply increasingly to the
world-wide community of the Body. Perhaps, too, they apply in our
attempts to offer some kind of model through the Church to that wider
community which mankind is seeking, including a fresh approach to
people of other faiths, already being pioneered in many parts of the
Church.

CONCLUSION

That is just a record of my experience of one journey which might
convey what I sece as the task of missionary societies today. A Church
leader in Asia said to me that he was fearful of some of the new and
perhaps over-zealous Christian organisations in the West, especially in
America. These, he said, were sending people into his country, mainly to
engage in development work, without any kind of consultation locally.
Their enthusiasm and western ‘drive’, coupled with a lack of understanding
of the country’s customs and culture, were leading them to trample over
local people and create new empires, ‘making’, as he put it, “all the mistakes
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you made in the past’. Suddenly I felt I belonged to some battered old
firm with nearly 200 years’ experience from which to learn, and therefore,
perhaps, in a position to avoid many of the things which had happened,
and to begin to discover something different. And also, perhaps, be in a
position to help these very people of whom he was speaking. I have since
had the opportunity of encountering the director of one of those organis-
ations, and found him very much aware of precisely the dangers I had
heard about.

I believe, then, we have opportunities from the old shapes received
from the past, to share in this process of growth and transformation and
discovery of new life all round the world, and so to participate in the
creative exchange of the One who is saying to us every day ‘Behold, I
make all things new’.

(There followed a discussion, and below are printed a few of the questions
and answers which took further some of the points made by Canon
Barrington-Ward.)

It seems we are not simply hearing all this, but that we are ex-
periencing it right through the Church at every level. So much of
what you have been saying is being experienced in a small way in our
own Community and in the religious life as a whole.

I think in the past people have been inclined to batter us with ‘the Church
must die’, without giving any assurance that we are moving out into some-
thing new. Increasingly, the movement of the Spirit has shown us the
possibility of new life, enabling us to relinquish things gradually. It is a
process which is more advanced in some places than others, and I must not
under-estimate the cost of this in Churches round the world. But what
often seems dead can suddenly break into new life—I think Egypt has
shown us that. If only the fires from the Coptic revival there could spread
outwards and touch other Middle Eastern Churches, Anglicans included!
When 1 was in that area, a senior churchman said to me: ‘Somehow our
Church has got all the wrong foundations—we don’t seem to have the
spiritual basis.” And, looking at me, he added: ‘Perhaps it has inherited
some of this from you.” I replied: ‘I'm afraid perhaps it has.’

We have been told for many years now that the only way to go into
countries as missionaries is to have some kind of expertise, and I
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know many people who are going, not specifically as Christians,
but with the idea of giving their skills and contributing to material
growth. Are they making any impact, do you think? '

Yes, I think so. This is part of the circulation of people of which I spoke,
and it is going to take many new forms. But, keeping nearer the older
forms of missionary service for the moment, there is a trememdous develop-
ment of volunteers of all ages—retired people quite often—going out for
short periods and sharing in such things as you have mentioned, sometimes
related to the Church. In CMS we are building up the number of our volun-
teers going abroad; what started as a small scheme for school-leavers is
spreading more and more to graduates, and also to people from different
polytechnics, going for comparatively short periods.

Another important contribution we are trying to develop is what we
call ‘CMS Members Overseas’; they are just the kind of people you have
described. Many of them are in business, or higher education, and they
find themselves going overseas in the course of their work. They come to
us for advice and for contacts, and then go out and share in all kinds of
ways as Members overseas. There is a whole world of contacts developing
here, and at the moment we are just on the edge of it.

Is it a two-way traffic?

Very much so. For instance, a businessman who is a staunch Anglican in
Cairo has been put in touch with groups here on his visits to this country
(I am talking of businessmen because they travel a lot in their ordinary
work). And again, when I was preaching in East Africa eighteen months
ago about this exchange of people, I was quite overwhelmed when a
businessman came up to me afterwards and said ‘I'll come!” He was a
fairly recent Christian, and full of enthusiasm. He too came over as part of
his work and met lots of groups in the Midlands, and the impact he made
was tremendous. I think, too, that he was helped to think about some of
the wider implications of his faith within his work which had not as yet
occurred to him.

Then there is our Interchange Fund which I mentioned. This provides
the money for Christians from one country to visit and share their ex-
periences with Christians in another.

Are those young people in India of whom you spoke, who are
searching for spirituality, also concerned about the social con-
ditions of their country?

16



They vary tremendously in this, as do Christians everywhere. At the youth
camp I mentioned they had made great progress on the front of personal
humanism, which perhaps was so strong in our own theology in the '50s,
and goes back to people like MacMurray (though he had a strong social
interest too), and certainly to Paul Tournier at a more popular level. I
don’t think they had necessarily got further than that. I have also heard of
groups of Hindus who were feeling for the same thing and who were very
much influenced by John Powell, the Jesuit, who wrote Why am I afraid
to tell you who I am? So there is a lot of ‘personalist’ interest among some
youngsters who are not getting beyond that.

Then come the kind of young groups I met in Bangladesh who were
very concerned with practical steps locally, trying to do things in the way
of Christian rural service, and wondering what more they could do. They
did not have the general political concern, and they were not so much
interested in ‘personalism’ but were more like groups in this country
who paint people’s houses and do their gardens.

But then you will meet another group, like some of the young Christian
Workers’ Fellowship in Sri Lanka, who had actually been imprisoned for
two or three years for sharing in the Marxist rising. They were deeply
grateful that my predecessor as CMS General Secretary, now Bishop John
Taylor of Winchester, had published in one of his News-letters a radical
poem about that rising called Violent Lanka. It had been written by a
priest and was published by CMS at what apparently was a crucial moment
for him, when he was facing a great deal of criticism about it. This group
were somewhat disillusioned about Marxism and they were asking, ‘Are
there more genuinely Christian models of revolution and new society?’

Which reminds me that there is a theological college in South India—
probably one of the most exciting of such colleges anywhere—with a
very remarkable principal, who is emphasising his beliefs by giving up his
position of leadership and reverting to being an ordinary member of staff,
which in India is even more unheard of than it would be here. We have a
young missionary working on the staff and, encouraged by the principal’s
vision, he and his students visited a lot of the young Marxists and other
revolutionaries in the local prison, which they did as part of the students’
training and immersion in the life of the community around them. They
made friends with the prisoners and talked deeply with them with the
result that, when they were released, many of them went to the college to
share their joy at their release. They continue to visit the college and are
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finding real sustenance there. The member of staff said that, for all his
theological and missionary training, he had scarcely envisaged himself
ministering at such a depth to Marxists.

How can Westerners really avoid making mistakes when they take

their expertise to developing countries since we all vary so much

simply as people?
Development has some profound in-built contradictions and problems
which are debated and theorised about at length. People who are involved
in development are supposed to be trained out of making mistakes. Yet in
fact [am notsure that thereis not still a great danger, and ‘new community
developer’ can be ‘old colonialist’ writ large—even when we think we are
applying all the theory. It is fundamentally a spiritual quality that is
required, and many of the secular people who go out, with their United
Nations standards of living, have not got that. Development lies in some-
thing which is nearer to the way of Christ, and that is costly.

I think we are trying to train missionaries in a new approach, but the
old ways are still terribly tempting, and it is still so easy to fall into them.
We have all done it at times—as I know I did when I was working in Africa.
Sometimes people almost expect you to dominate and take control of the
situation, and to-push you into exercising power, and you need constantly
to draw on spiritual resources and to call on the spirit of repentance to
break out of it.

NOTICE OF AN FLG RETREAT IN 1979

A Retreat for Companions and members of the Fellowship has been
arranged, by kindness of the Revd Mother CJGS, at West Ogwell in South
Devon. Conductor: The Rt. Revd R. Cartwright, Bishop of Plymouth.
Dates: 12~16 March 1979. Fee: £11. Please send names to:

Mrs. Shipp, 18 Sandringham Drive, Paignton, Devon TQ3 1HY
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THE ROAD TO BOYS’ TOWN

IN 1972 THE REVEREND CYRIL WALTERS bought a derelict cottage in the
Brecon hills and set about turning it into a suitable home for a semi-retired
clergyman. He had behind him more than forty years in the ordained
ministry and for the last sixteen of these he had been Headmaster of
St John's College School, Cambridge, where he was unofficially known as
‘the Squirrel’. An energetic and practical turn of mind combined with a
love of books, music and a talent for house-keeping would have seemed to
justify the expectation of a happy and profitable retirement in his Welsh
‘drey’. However, in his partial withdrawal from active professional life,
Fr Walters did not leave behind a lifelong love and understanding of chil-
dren. He became interested in the work of the Save the Children Fund and
availed himself of a scheme whereby individuals can sponsor particular
children and contribute to their support in the institutions where they are
being cared for all over the world. In the course of time he collected several
such children, and it was while visiting two of them in an Indian orphanage
that he began to see how a persistent sense of being drawn to the sub-
continent might be combined with an urge, even stronger, to do what still
lay in his power to relieve the plight of a few of the world’s most needy
and abandoned children.

After his first visit in February 1974, Fr Walters returned to India three
times and the hopes and plans that had matured meanwhile began to take
definite shape when he was brought into touch with Joe Homan and the
Boys’ Towns of South India. Joe Homan is a farmer of Anglo-Dutch stock
who, as a young Salesian Brother, was sent to South India to teach in 1961.
When, three years later, his Superiors recalled him, he came to realise after
much struggle that work among the poor children of South India con-
stituted the more imperative claim on his life and in 1965 he returned on
his own with £200. Alighting from the train at Madurai in Tamilnad, he
told the cluster of urchins who surrounded him with begging hands that he
had borrowed a bit of waste land at Tirumangalam and was going to make
it into a town for boys where any of them were welcome to come and
join him. This was the beginning of a venture that has transformed and
enriched many hundreds of young lives that might otherwise have flickered
out almost before they had begun.

Boys’ Town, of which there are now seven within a radius of 60 miles
(as well as one Girls’ Town) is a haven of refuge for any destitute boy, of
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whatever age, who finds his way there. From that moment it is also his
home, the place where he is fed, clothed and cared for as one of a family of
brothers. Here, in a world where human life is cheap and apparently mass-
produced, his life will be valued for its unique quality and cherished for its
inherent promise. He will be taught the skills of farming and gradually
equipped to maintain himself in adult life with honour and dignity, and to
make his own contribution to India’s most desperate need—food and the
means of producing it. No genuinely destitute boy is ever turned away
from Boys’ Town. The only condition of his being allowed to stay is his
willingness to work according to his capacity. The boys are educated at
the local village and high schools, but the stress is on the practical training
in agriculture and the crafts related to it which they receive at home. The
flourishing crops of rice, millet, ground-nuts, coconuts and bananas sur-
rounding the cool and beautiful white buildings of Boys’ Town bear striking
witness, in a landscape that is often little berter than a desert, to the superb
farming methods and the architectural skill developed by the boys under
the guidance of Joe Homan. On reaching early manhood each boy is
launched into independent life with a small capital of money or livestock
to augment his own savings. In rare cases of failure he is welcomed back
unhesitatingly to Boys’ Town, which never ceases to be his home, and is
enabled to recoup his losses by work on the farm before trying again. In
this environment children who have had to cope with the searing pain of
bereavement and rejection by society as well as with malnutrition and the
diseases which often need only an adjustment of diet or the simplest
specifics to cure them, who have tramped hundreds of miles along the trunk
road in a hopeless search for work, and who arrive at Boys’ Town dumb
with misery, their hair sometimes turning white from lack of vitamins,
quickly develop into normal, happy boys. Like all boys they are respon-
sive to leadership and enjoy discipline. Within a few years Homan was able
to appoint two of his older boys to be in charge of the new Boys’ Towns
evolving in neighbouring districts.

This is the remarkable enterprise that has given Fr Walters a blueprint
for his own future and in the autumn of this year he will return to South
India, to a village already selected where yet another Boys’ Town will
come into being. He plans to begin with cighteen boys; some of these will
simply turn up, others will have been found as a result of careful search in
the city by experienced older boys. All Indian cities teem with hordes of
undifferentiated urchins, many of whom will have a relatively secure, if
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poverty-stricken home to go to. There are ways of finding those whose
plight is extreme. The rare sight of a boy in tears is one indication; while
at night a bundle of rags huddled against a wall will, in all probability, be
found to contain a boy.

As Fr Walters told us how he had got to know Boys’ Town, accompany-
ing his talk with slides that vividly evoked the misery and magnificence of
India, it was obvious that he had gone there in the first place only too
ready to be captivated by the charm of its children. In the event he has not
been able to resist the overwhelming appeal of their helplessness to his
compassion. No more than Joe Homan will he be going as a missionary in
the ordinary sense of the word. The Indian government in any case forbids
proselytising and at Boys’ Town, where the boys are for the most part
Hindu, care is taken to avoid alienating them from their religious and
cultural roots. If a boy wishes to become a Christian he is free to do so but
he is encouraged to defer any decisive step until he is grown-up. So greatly
has the perspective of foreign evangelism changed in the last twenty years
that men of the deepest Christian commitment are content to preach their
crucified Master simply by offering themselves for the most urgent tasks
that lie to hand.

Jo Homan spends three months of each year in England stimulating
interest and raising funds for Boys’ Town, and Fr Walters’ object in visit-
ing Fajracres was to commend his venture to our prayers. With a gaiety .
and humility not commonly associated with elderly headmasters, he told
us of his plans to teach the boys English—to help them qualify for jobs in
South India—to learn Tamil himself, to have a small chapel for his own use,
and how impossible he would find it to turn away a little girl should one
present herself at Boys’ Town.

There is a2 way of responding to any call of God that is as direct and
simple as handing a child a cup of cold water. The story of Boys’ Town
disclosed to us afresh the wonder of that obedience to Christ which is able
to release the power of his love into the world.

SISTER ISABEL MARY SLG

Further information can be found in Dear My Mother and Father by
Freda Rees (60 pence), available from the International Boys’ Town
Trust, 31 All Saints’ Road, Creeting St Mary’s, Ipswich. (Registered
Charity No. 254781)
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LETTER FROM MADAGASCAR

In the late summer of 1977 we had a happy Sunday afternoon in the garden .
at Fairacres with Father Hall Speers and his wife, Sarah, and their two-year
old daughter Ishah. They had come to say goodbye before leaving for
Madagascar where Hall had been appointed by USPG to join the staff of
St Paul’s Theological College at Ambatoharanana, a post both he and Sarah
had accepted with a willingness fortified by the knowledge that no one else
was prepared to undertake it. At Christmas, then, we were very concerned
to receive a letter from Sarah, written at a moment when she was not at all
certain of seeing Hall alive again. By February, however, Hall had recovered
and we are glad to be able to print the following account of their experiences
up to that time.

Dear Mother Jane

Thank you and the Community very much for your prayers during our
rather traumatic settling down period. This letter is taken from two reports
I have written, one of which-—the Project News leaflet put out by USPG—you
may already have seen. So I apologise for any repetitions.

After our extremely happy year at the College of the Ascension we
arrived here full of enthusiasm and with the theology of mission and the
underlying reasons for First World/Third World injustices fresh in our minds.
Unfortunately, what we most needed—a little practical knowledge—had
been almost completely omitted from our training. Nobody had mentioned
or discussed with us the difficulties of adjusting to a completely different
and physically rigorous timetable. More seriously, at no time in our year at
Selly Oak was the subject of nutrition ever broached. Obviously anyone
with medical knowledge would need little information of this kind but we,
who never had any medical training beyond basic First Aid and a short
course on tropical diseases, suddenly found ourselves without the foods we
had always relied on, namely, milk and milk products, bread, meat and fish.
Instead we were confronted with a weekly market many of whose products
we had literally never seen before. We therefore had no idea of their food
value, of how long they would keep or of how to eat them. This meant that
our diet was seriously unbalanced and we suffered famine towards the end
of each week before market day. The other omissions from our practical
preparation were less serious, but it was disconcerting to find that the entire
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collection of cutlery in our fully-furnished house consisted of two knives
and a soup ladle!

The stark reality of the lack of facilities and communications was
brought home to us by my falling ill in September. It didn’t seem too
serious—I just felt washed out. Since there is no doctor or nurse in the area
there was nothing to do except go to bed and wait for some improvement.
Unfortunately the improvement did not take place. As it is a forty minute
walk to the nearest public transport and nobody in our village or mission
station owns any form of transport other than an ox cart, the journey into
the capital, Antananarivo, to see a doctor seemed totally out of the
question. However, I was fortunate enough to be given a lift by the director
of our church schools who was returning after an end of term meeting.
Even in the capital it seems that the visit of a doctor to his patient is a rare
event unless to certify death. I nearly qualified. After a few more nights of
excruciating pain and fever, by which time I had not even the strength to
reach for my food, I was able to get into the hospital (a small and expen-
sive clinic) where I was diagnosed as having phlebitis. Even when I left
after three weeks I had to stay within reach of a doctor since if I had
cut myself I would not have stopped bleeding.

Happily USPG could see that this episode was really caused by our
isolation and lack of communication here at the College and recommended
that we did not return to Ambatoharanana until we had a car, for which
they sent a grant. This was a great relief to us, though actually finding a
vehicle suitable for our dirt track roads and within our means was almost
impossible. Everyone agreed that the most suitable vehicle was a little
Trois Chevaux van but, just for that reason, the price of even second-hand
models is very inflated and we were disappointed to find that any such
car in working order was well beyond our means. But since all vehicles
tend to be treated as lorries and buses, saloon cars are not particularly
popular and an elderly saloon car thus became a possiblility. At this stage
in the business a young couple arrived from France, Monsieur and Madame
Dumas, and thanks to M. Dumas’ commercial expertise we were soon the
proud possessors of a sixteen-year old Peugeot 403, which is a remarkably
solid and strong vehicle—so far!

We were very glad to be able to return to our home in Ambatoharanana
after so long. It was a second start for us because by then our sea luggage
had arrived, and it was now possible to improve our diet out of all recog-
nition by being able to shop in the capital. It was hard to believe that
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Christmas was almost upon us as we enjoyed the brilliant sunshine and
summer flowers. In our garden the pomegranates, oranges and peaches
were swelling daily and throughout the mission station huge clumps of
dahlias were springing up wild. Can you imagine having to weed dahlias,
gladioli and marigolds out of your lawn and path?

On Christmas Eve we had Evensong and Baptisms at 4.0 p.m. in the
College church. The church was exotically beautiful, the sanctuary and
choir screens being lined with small sawn-off palm trees, each one crowned
with a pile of vividly coloured blossom. This looked even more romantic in
the deep shadows of the candlelight for our Carol Service which began at
10.45 p.m. The carols were a mixture of traditional English carols trans-
lated into Malagasy, and vibrant, rhythmic Malagasy carols which clearly
suited the style and temperament of the singers. On Christmas morning
we left for Antananarivo and arrived at the cathedral there in time for the
sermon. The cathedral looked most striking and there was a wonderfully
joyful atmosphere in the vast congregation which overflowed into the
courtyard. With the sprays of white flowers, and the ladies in their white
veils and shawls, it seemed like some huge wedding where everyone was
getting married—especially since the entire congregation made its way to
the front twice, first to present their offering, and secondly to receive
Communion. The service is strictly ‘Prayer Book’ here, which is not the
abbreviated Matins or Holy Communion used by English churches that
advertise themselves as being ‘1662’ but, as the Prayer Book compilers
intended, the full Sung Matins with all the psalms of the day followed
without a break by a Sung Eucharist. This can last almost three hours,
and as the cathedral was once more full by 2.45p.m. for Lessons and
Carols one felt people were certainly putting the emphasis on their worship
rather than on their Christmas dinner. On the other hand, some aspects of
the worship struck a bizarre note as, for instance, an almost entirely
Malagasy congregation singing ‘In the bleak midwinter, frosty wind made
moan’ in English while the perspiration was running down our faces in the
stifling summer heat!

Now I must tell you something about St Paul’s Theological College here.
Although the raison d’étre of the spacious missionary station at Ambato-
haranana and its imposing Victorian buildings was and is a theological
college, the major presence nowadays is the large school whose plans for
expansion include the restoration to use as a boys’ dormitory of the
building whose upstairs is now occupied by the theological college. Since
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the teaching method here is exclusively that of lecture/dictation, a few
desks and benches, a blackboard and a roof over them is all that is thought
necessary. Apart from the bungalow in which we live, the fabric of the
buildings used by the College is in extremely poor condition: I suspect
that the church will soon be actually dangerous unless a great deal of
money is spent on it.

The daily programme begins at 5.30 a.m. with Morning Prayer followed
by a meditation period which they all use as their reading time. Holy
Communion follows at 6.15. Last term this was more popular with the
wives than the students. On Fridays the services are conducted in English,
according to the rites of the Scottish Episcopal Church, which is a great
ordeal for all concerned. The lectures start at 7.45 a.m. when the wives are
given a potted version of the men’s course, They don’t understand much
even of that but, typical of all Malagasy, they are keen to have any oppor-
tunity of learning. The men begin their solid round of daily lectures at
9.0 and finish with sung Evensong at 4.30, having had an hour and a half
lunch break. After Evensong there are tutorials and on some days two
hours of English lessons for local teachers. This means thart there is little
time left for private study and none for recreation. Each student, married
or single, has his own little house and garden and has to provide all his
meals. There are no communal facilities of any kind and the students (at
present there are only six, three of them single) have to use their gardens
to grow food to supplement their rice ration, though there is no provision
on the timetable for this or any other chore. Consequently the entire
community suffers from an unbalanced diet and constant ill-health. One
of the students, Jonah, is an enthusiastic cultivator, however, and has
every inch of his ground planted with something, pineapples, manioc,
sweet corn, groundnuts, potatoes and beans—which shows what can be
done. 1 would like to encourage these agricultural activities both to ensure
a better diet and a continuous food supply when the church fails to
produce clerical stipends, which is sadly common here. Ideally, one would
like to have an agriculturalist to give a few lectures and demonstrations
from time to time but as yet we have no tradition of outside lecturers, or
indeed anything on the programme other than ‘theological education’.

The students get a monthly grant of £13.75 (£22.50 if married) and out
of this, food apart, they have to pay for their clothing, lighting and books.
Books, shoes, off-the-peg clothes and consumer goods in general are more
expensive here than in England as much has to be imported from France.
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Yet, amazingly, the students are expected to provide their own cassocks
and surplices, and most of them have relations who rely on them for
support. It is small wonder that they are all without exception unhealthy
and frequently tired-looking. They go barefoot and their clothes are in
rags. It is even hard for them to keep clean since every drop of water has
to be carried from the stagnant ricefields in the valley up the steep hill to
their homes. We reckon that we need to spend £14 per week on food alone
(without meat) to maintain a healthy diet for ourselves. It is therefore
vitally important to improve student conditions, but we do not see how
we can do this on the slender budget which is based on an annual grant
of £1,800 from USPG. The entire income of the College in 1977 was
£2,422. Each year there is a debt.

Last year’s allowance for books was £4—not enough for even one impor-
tant book. It is hardly surprising, therefore, that the library has neither a
magazine nor a newspaper, let alone new books, and in fact amounts to a
pitiful collection of old books, mostly in English, which returning mission-
aries did not think it worth their while to take back to Britain. Our richest
student has seven books of his own, including his Bible and Prayer Book,
so all are astonished at my personal wealth of books (although I only
brought one box with me). And as for theidea of an Anglican Community
with wonderful buildings, food, and able to make books all the time . . . !

The provision of literature for us, however, is not simply a question of
money but is fraught with every kind of difficulty. The reason for this is
that the Anglican Church in Madagascar is in a very isolated position with
regard to the rest of the Anglican Communion since nobody else speaks
Malagasy; and although the country is described as French-speaking,
probably not more than a couple of hundred Anglicans read French
fluently, and none of the ordinands. Moreover there are dialects in Malagasy
which are so dissimilar that our northern students need an interpreter to
cope with the dialect spoken here when they first arrive, while the form of
Malagasy into which the Prayer Book was translated in the nineteenth
century is rapidly becoming archaic so that already some words and
phrases are incomprehensible. Another factor in the problem is that
Malagasy Anglicans—rather like the Orthodox—feel no particular affinity
either for the Roman Catholics or the Protestants and are consequently so
isolated from these two Christian giants that they cannot benefit from the
relief agencies which cater for them. This division is expressed in many
ways not least of which is the use of the language. And one of the results
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is that we have no publications at all except the calendar and the com-
bined Prayer and Hymn Book. In the entire country not a single pamphlet,
magazine or news-sheet is produced by any diocese, parish, or organisation.
Thus not only is the Church mostly ignorant of developments since the
large pre-war wave of missionaries departed, but also it is not in a position
to communicate what news there is nor educate nor evangelise through the
written word. The usual excuse for all this is lack of money. But it is not
simply a question of going to the bookshop. Even if money were available
there would still be the complex problems of deciding on subject matter to
be translated, of finding a translator, and of getting the material printed.

The Anglican Church here, then, is very conscious of being a small and
materially poverty-stricken community, even among Malagasy Christians.
It is often seen to be running with fortitude a poor fourth behind the
wealthy Catholic, Protestant and Lutheran Churches. On the other hand
the courage, devotion and sincerity of the laity here is truly impressive,
and we have experienced a generosity and kindness that is hard to imagine
in a British context. Given this splendid body of people there is huge
potential for the future. The critical question throughout the Church is
that of leadership. Can a poorly educated clergy produce the bishops
capable of leading the Church into the uncharted areas of modern urban
dilemmas? Can these clergy keep the confidence and trust of congregations
infinitely better educated and more able than themselves?

The overall impression I have is of a courageous Church, worthy of
support by its fellow Anglicans, without which the future will be more
uncertain than it need be. Insofar as I discern our denomination to be
worthy of being part of the true ‘Catholic Church of God’ there is no
doubt that there is a future. Please go on praying for us.

Since we received the above account from Fr. Hall Speers, a son, Samuel,
has been born to him and Sarah; and Trevor Huddleston has been elected
Archbishop of the Province of the Indian Ocean. Of the first Hall writes:
‘Sarah, Ishah, Samuel and myself are in great form and send our love to
you all.” And of the second, in the same letter: ‘What seemed an intrac-
table situation has suddenly changed with the arrival of Trevor Huddleston.
Last Monday he came to Ambatoharanana and in the most charming way
made it clear that change will come, and he is giving the printed word and
theological education a first priority.’
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TRANSFIGURATION

The homily given at Fairacres on 6 August 1978
PETER HUGHES

‘Lord, it is wonderful to be here.’ I think it is probably true that most of
us in some moment of our lives have wanted to stop the clock, to freeze
a marvellous moment in time in order somehow to make it eternal. An
instinct within us rebels against the writer of Ecclesiastes who says that the
cycle of life is inexorable and that man cannot be the source of anything
abiding. The force of Peter’s words does reach into the spring of our
own yearning to arrest the wonderful and to stay with it forever. ‘Master,
it is wonderful for us to be here, so let us make three tents.” These are
powerful words, but are they not also a bit embarrassing? There is a sort of
ultimate foolishness in the proposal. The suggestion to build three tents
hasn’t really got the measure of the situation. But it still seems to me to be
very illuminating. It reveals that the character of our experience is such
that it often evokes the desire to enshrine it, and yet at the same time it
always defies the attempt.

Our great experiences can be taken in two ways. They can become
frozen memorials which end up by imprisoning us as well (and we can be
prisoners of our joy as well as of our guilt); or they can become, more
disturbingly, the transfiguring elements in our lives. We can make a shrine
out of our experience of conversion, out of our initiation into the religious
life, out of our call to priesthood and our vision of what that might mean,
or even out of our relationships and our concept of what they should be.
But then if we do this we have escaped because we have done something to
the experience by conforming it to our static image which then ceases to
be available to do something to us. The widow who keeps her dead hus-
band’s clothes in the wardrobe, pipe in the drawing-room and hat in the
hall is not celebrating forty years of marvellous marriage; she has made
her shrine and it has become her place of escape.

To try to stay on the mountain in one’s experience is to make the same
mistake. The transfigured Christ on the holy mount is succeeded by the
compassionate healer in the valley of suffering. Transfiguration, far from
hiding life’s reality reveals it, because Transfiguration lies at the centre of
what life is. And it reveals all life as a kind of becoming, a kind of process,
a changing—a groaning towards a new creation (cf. Rom.8:22). For, as
St Paul says in another place, we are ‘becoming changed into his likeness
from one degree of glory to another’ (II Cor.3:18). The wonderful
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experiences which God in his bounty affords us are to be taken as lamps—
lamps for lighting the way through the dark until the dawn comes and
the morning star rises in our hearts.

The homily given at Bede House on the same feast
JOHN SCLATER

As you know, I have just returned from Canada where, among other places,
[ visited Montreal. Montreal derives its name from the mountain that rises
in the centre of the city which Jacques Cartier climbed in 1535, naming it
the Royal Mountain, Mont Royale, hence Montreal. As [ stood on the
mountain one night last week I looked out over mile upon mile of thous-
ands of lights—and then I looked up at the sky. It was a clear night, but
the sky received an illumination from the light of the city which made it
difficult to see the light of the stars. This experience reminded me of my
homily to you last year on the feast of the Transfiguration which, if you
remember, was about two kinds of light.

We have in life, if you like, two kinds of light: there is the natural light
of our human abilities, talents, achievements, which are good and valuable
in themselves, but by themselves are not the supernatural, heavenly light.
The supernatural light of the Divine Love is about the decision to die—to
die to self with all our abilities, talents, gifts and possibilities. So Jesus
taught his disciples before he climbed the mount of the Transfiguration,
‘Anyone who wishes to be a follower of mine must leave self behind, he
must take up his cross and come with me. Whoever cares for his own
safety is lost; but if a man will let himself be lost for my sake and for the
Gospel, that man is safe.” Looking out over the city of Montreal at night it
was ablaze with the light of man, but this light made it difficult to see that
other light—the light of the heavens, the light of the stars.

As we come to celebrate once again the Transfiguration, this feast of
the Divine Light, we are, I believe, called to ask ourselves: what is the light
we are seeking to live by and to make manifest in the life of the Church?
It is easy for the Church to live at the level of natural light. We have our
churches, our parishes, our cathedrals, our religious communities, and we
- want them to run ‘successfully’, so we put all our efforts, our abilities, our
talents into making them go well. We build up organisations, activities,
committees; we believe God wants this so we ask him to bless our natural
labours, which we think are done to his glory. But we are not sure. And if
it was once the case that the Church was sure about offering our natural
abilities to God it is so no longer. The Church as we know it today has been
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built using many of man’s natural abilities; but in maintaining the struc-
ture, we are, I believe, no longer sure whether we are proclaiming the
Gospel, or just exhausting ourselves. We hope that God will bless our
natural activities and abilities because all this can save us from having to
face the one thing we need to face—the decision to die. ‘Anyone who
wishes to be a follower of mine must take up his cross and come with me.’

It was reported in The Times yesterday that after two weeks the bishops
at the Lambeth Conference were feeling frustrated because time scemed to
be going by with no important decisions made. It is my own feeling that
part of the frustration they are experiencing is because we have come to a
point of change in the history of the life of the Church when we are having
to face a big question mark over the whole direction of our energies.
At the level of natural abilities and activities we need decisions and prog-
rammes; but the decision to die, to take up the cross, leads us much further
into the mystery of life, into darkness, into the cloud of unknowing.

This, I think, is the fundamental question of the feast of the Transfigur-
ation: which light are we seeking, the natural light or the supernatural
light? The supernatural light is not like the illuminated cross which rises
twenty or thirty feet high on Mont Royale for all to see. The true cross
is hidden and obscure; to see its light, as with the light of the stars, the
surrounding mystery and darkness are necessary. In our own lives, in the
life of the Church, are we seeking to promote our own natural lights or
are we ready to make that sacrifice of love which is to die to self in order
to live for God? ‘Anyone who wishes to be a follower of mine must Jeave
self behind, he must take up his cross and come with me.’ The glory of the
Mount of Transfiguration is the glory of Divine Love—a glory which is
greater than the glory of all the natural world.

So it is good that a monastic community keeps the Transfiguration as
its patronal feast, for a monastic community is not a community of
Christians who come together in order to pool natural resources and
natural talents, but a community of Christians who come together to learn
what it means to die to self in order to point to the light of the Divine
Love. The monastic life is not better than any other Christian life, but it
does point with particular clarity to the essence of all Christian life.
Monastic life is, as Kierkegaard once wrote, like a lighthouse within the
life of the Church: without it we lose our way.

Whenever we come to the Eucharist we come te share -his Divine
Light—to share the sacrifice of Christ so that in the power of his love we
too may offer ourselves in sacrificial love for the life of the world.
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BOOKS

CONSIDER YOUR CALL: A Theology of Monastic Life Today by Daniel
Rees and other members of the English Benedictine Congregation. SPCK,
1978, pp. xx +447. £10.00.

The subject matter of this important book is made plain by its sub-title,
but the identity of the publisher provides the first clue that this is a book
with a wider potential readership than might at first sight seem likely.

It must surely be significant that when the panel of monastic writers
began work on the book, their intention was to do no more than supply
the monasteries and convents of their own Congregation of Benedictines
with an extended exposition of the theology of the monastic life, which
might serve as a basis for renewal. Nevertheless, as the work developed it
became clear that to write such a book was to write a book with far-
reaching implications for Christians in all walks of life. The reason for
this would seem to be twofold. First, the method of presentation involved
the grounding of each aspect of the monastic life in its scriptural context,
which immediately established much common ground. Second, the
frequently affirmed theory that ‘monastic life is simply a way of living out
our baptismal life to the full’ seems actually to be true! By the time the
great project had been completed, Cardinal Basil Hume in writing the
Foreword was able to affirm that many of the issues raised in the book
concern not only all Christians, but indeed ‘all men and women who care
for the values on which our society is built’ (p.xi).

Three facts contribute very greatly to the success of the work. It is the
fruit of eight years of painstaking work of drafting, revising and rewriting.
It is the work of a Commission appointed by the English Benedictine
Congregation, who are highly qualified for the task, backed up by a panel
of contributors and consultants. It is beautifully written. On this last
point, Dame Maria Boulding, who is the editor of the whole work, supplies
us, elsewhere, with an amusing comment: ‘Nuns were co-opted in the first
instance because of a curious delusion on the monks’ part that nuns do not
read newspapers and can therefore be assumed to command a purer literary
style; once there, however, they became fully involved in the theological
task.” (Ampleforth Journal, Summer 1978, p.92.) Whatever the situation
in respect of newspapers, the book is a pleasure to read for its lucid style,
which makes even the treatment of more complex and difficult subjects
easy and interesting reading.
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It is one of the particular qualifications of the English Benedictine
Congregation to undertake this work, that it does contain communities
of nuns as well as monks. This means that the book lacks neither distinc-
tive feminine insights on matters of general interest, nor valuable sections
on subjects of particular interest to women Religious. The Congregation
also benefits, for the undertaking of such a work, from its houses in
America and from its involvement in the Third World. If these facts give
to the Congregation considerable breadth of experience upon which to
draw, its educational and pastoral commitments give to it both an under-
standing of the contemporary Church and world, and valuable experience
in the task and problems of communication. The convents supply not only
feminine insight into the monastic life, but also the explicitly contemplative
dimension without which any presentation of monasticism would be
defective.

To those who are not themselves members of Religious Communities,
and who are aware of the enormous number of books that are printed on
religious subjects, it may come as something of a surprise that the present
book fills a very important gap. Nothing comparable, as an exposition of
the theology of the monastic life, has appeared since Vatican II in English,
nor, as far as I am aware, in any other language. Even in the decades
before Vatican II, it is hard to think of a book on the subject that is of
equal importance. Much has appeared in the form of articles in periodicals,
and there have been detailed studies of particular aspects of the Religious
and Monastic Life which this book will certainly not supersede, but it
does provide the extensive and systematic presentation for which there has
been an increasing need. Even if this book had not been so well done, it
would have been important. The questioning and uncertainty of the post-
Vatican II period continues, although it is becoming truer each year that
the broad outlines of the way forward are emerging more clearly. However,
it still seemed too much to ask that a substantial systematic study would
be produced in view of the extent of the continuing uncertainties. This
needs to be borne in mind by those who feel disappointment at some parts
of the book, which bear the mark of the English Benedictine Congregation’s
distinctive situation and approach. It is only the pressing need for a sound
basis for the renewal of monastic life in the Congregation which has
provided the incentive to produce such a book at such a time. We may
count ourselves fortunate that the work has been done at all, and that it
has been done so well, but in the nature of things we may anticipate and
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must excuse both the particular preoccupations of the compilers, and any
symptoms of uncertainty that may occur.

Even though Consider Your Call may properly be described as a big
book, by comparison with the articles and short studies that have abounded
in recent years, it can in fact do no more than provide some of the essential
background material for each of the various topics that it discusses, with
some indication of the present state of affairs and some tentative sug-
gestions for future developments. It is not a book that can be expected to
provide answers to all the many and varied questions with which monas-
ticism is faced at this time. However, it does frequently happen during the
course of the book, that the background and the development of the
tradition are so well stated that light is shed on matters which otherwise
seem uncertain and confused. Of particular value is the tracing back of the
various elements of the monastic tradition to their scriptural roots, while
at the same time eradicating those instances of false exegesis which have so
often blemished monastic theology in the past. This has involved a delicate
work of discernment which 1 would consider to be one of the book’s
most considerable achievements. The final product is a rather conservative
and traditional presentation of the theology of the monastic life, in the
most positive and constructive sense of those much-maligned words.

This book will not please the radicals who consider that the monastic
life suffers from fundamental distortions. Or, more precisely, it will not
please them unless the reading of the book convinces them that they had
misjudged the matter, and I would not consider such a change of heart un-
likely. Many people after reading the book will, I believe, feel that a much
stronger case can be made for monastic life in general and Benedictine
life in particular than they might otherwise have thought possible. The
approach to the theology of the monastic life is quietly and strongly
affirmative of the tradition, unruffled by the more hysterical criticisms of
Christian monasticism which continue to be heard. There will be times
when the reader will wish for a more adventurous approach, but here the
primary purpose of the book as a renewal document of a particular Con-
gregation needs to be borne in mind. Even if many monastic communities
would not have to list ‘public schools’ among their controversial questions,
there are often important lessons to be learnt from the treatment of such
subjects.

The particularity of the book needs to be understood by the critic as by
the reader. In writing about the book, one has to ask oneself if one’s
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criticisms are of the book or of the situation which the book is primarily
intended to meet. A prime example of this particularity is the fact that the
longest single section is on priesthood. Had the book been an entirely
objective and academic one, this fact might have been taken as a serious
imbalance, but in the context one can only conclude that if the English
Benedictine Congregation wants to incorporate a substantial study of the
meaning of priesthood, then they are quite within their rights to do so,
and we can follow their argument and conclusions with interest. That
the approach to priesthood is not in fact an essentially clerical one is
sufficiently indicated by the following quotation:

Of all the problems on the subject of priesthood which Vatican II
has bequeathed to us, the most intractable one of all is likely to be
that of persuading the universal body of Christians to view their
lives and work in the world in its entirety as a priestly existence
and activity. To this task takes second place that of allaying the
confusion in clerical ranks over their identity and the Council’s
restatement of their marching orders. (p.319)

Certainly the priestly and clerical character of the Congregation does
come over strongly, but my criticism would be, not that there are monks
in the parishes, but that their task there is not sufficiently explored. As
outlined in the book, the distinctive Benedictine influence in the parish
seems to be no more than one might have expected of a priest who is a
Benedictine Oblate. There seems to be little attempt to indicate that there
might be a distinctive ‘urban monasticism’ with a very special kind of
monastic pastoral outreach.

Passing reference is made to non-clerical monasticism which, it is
stated, is already permitted in the Constitution of the Congregation, and
it is alleged that there are ‘certain practical difficulties which need to be
faced before any community presents this alternative to men who offer
themselves for the monastic life’ (p.324). In so far as this seems only to
refer to lay monastic life in existing clerical monasteries, one does tend to
feel that this is making rather heavy weather of a matter of no great
complexity.

Sensitivity about lifesstyle emerges in many places. Realistically the
authors recognize that a Congregation which runs great public schools is
not going to change its image overnight, or even in the foreseeable future.
But at the same time the issue is not evaded. Here the problem is posed,
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and the Congregation has given itself some quite tough statements to mull
over in the coming years:

There is an increasing embarrassment before lay Christians who
sometimes find the comfort and security of monks scandalous . . .
Acquiescence in such an inadequate understanding and practice of
monastic poverty is no longer a Christian possibility . . . On our
response to these issues we shall all as Christians be judged. Monastic
communities cannot therefore be credible as embodiments of the
Christian way of life unless they are in some way related to the facts,
and in their own way facing the issues. (pp.213£.)

If the practical conclusions from these principles are in some ways dis-
appointing, they do at least represent a realistic and honest beginning.
With regard to the matters mentioned so far, whatever criticisms may
spring to mind, the difficulties are rather those of the Congregation than
of the book itself, and although other monasteries may not have these
particular difficulties, they have others quite as problematic. There are,
however, sections of the book where the principles do not seem to be well
stated. Inevitably there will not be absolute consistency of treatment
throughout, but one section which struck me as considerably weaker than
some of the others is that on ‘Stability’. In this case there is a departure
from what almost amounts to the standard approach. For some reason
there is no introduction and no summary of the scriptural background.
In so far as Stability is one of the three Benedictine vows, this weak and
scanty presentation is the more surprising. Perhaps there is some explan-
ation, but if there is it is far from evident. One would have supposed that
any treatment of the subject of Stability would have included an examin-
ation of the scriptural concept of ‘standing’, in both the Old and New
Testaments, with special reference to St Paul’s use of it, but there is no
such examination and, consequently, the interesting use by St Benedict
of the verb stare to mean ‘remain’ or ‘persevere’ in Chapter 58 of the
Rule is not alluded to, even though the passage in question is examined in
a footnote. No reference is made to Chapter 66 of the Rule in spite of its
important bearing on the subject, and although the relevant passage in
Chapter 5 is alluded to, nothing is said of St Benedict’s use of the word
claustra to mean ‘enclosure’. Indeed, the word ‘enclosure’ does not occur
in the chapter on Stability at all, except for a passing reference in a foot-
note. Finally, it is, I believe, highly instructive to draw out the paradox in

35



the Rule of St Benedict between Stability and his frequent use of the
imagery of journeying. Here St Benedict speaks of a stability that is never-
theless a progression, and of a progression that does also necessarily
involve standing firm. At a time when the two extremes of instability and
rigidity are so much in evidence in all aspects of life, St Beuedict is here
teaching a most important lesson. The chapter in the book which deals
with Stability does have its virtues, but it is the one chapter where I feel
that the authors have not supplied what was needed. Perhaps it is only
because so much in the rest of the book is so good that I find myself the
more disappointed by its limitations here.

In such a book as this the chapters on Worship and Celibacy inevitably
come under special scrutiny, but here we are back in that situation where
the reactions of the reader will speak as much of his own presuppositions
as of the treatment of the subject. An extended treatment of ‘Shared
Prayer’ is a sign of the times; for myself, I welcomed its inclusion and
found it balanced and useful. More predictably there is a careful section on
‘Lectio Divina’ which reflects the agony that may be anticipated in monks
whose lives are heavily burdened with educational and pastoral commit-
ments. Not everyone will be happy with the cautious rejection of con-
celebration as a solution to the vexed question of how the priest should
exercise his liturgical function. Turning to the treatment of Celibacy,
this seems to be wise and balanced. The authors do not hesitate to draw
upon Goergen’s book The Sexual Celibate, but their conclusions are
altogether less open to misunderstanding and abuse, while at the same
time showing a refreshing open-mindedness, which is in fact truer to the
tradition than we were sometimes led to suppose in the past.

After my first rapid reading of this book | was very enthusiastic about
it. After my second more careful reading my enthusiasm is unabated. I
believe that it should be required reading for every monk and nun in the
monastic tradition of the West, whether Catholic, Anglican or Protestant.
I believe it is a book that a Religious of whatever Congregation or spiritual
tradition will greatly profit by reading, and that Cardinal Hume’s claim
that it has important things to say to all Christians and all men and women
of good will is substantiated.

Finally, a few small practical points seem worth making. The book is
beautifully produced, for which no doubt much of the credit must go to
SPCK, the publishers. The notes at the back of the book are often’impor-
tant, and any serious reader needs a second marker there so as not to miss
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much that is of value. In this section it is a very great help to have at the
head of the page the page numbers to which the notes refer; one wonders
why this is not standard practice. The price—£10—may still seem expensive
for a book, but when it is as substantial in every sense as this one, the sum
will not be grudged. By any standards the book is a remarkable achieve-
ment, a fact which no amount of criticism should be allowed to disguise.
Consider Your Call could not have come out more opportunely for
those Benedictines who have taken seriously the exhortation of the
Abbots” Congress to prepare for the celebration of the fifteen hundredth
anniversary of St Benedict’s birth in 1980 by the renewal of their monastic
commitment, and the re-examination of their role in the Church and world
of our day.
WILFRID WESTON OSB
Abbot of Nashdom

THE RIVER WITHIN by Christopher Bryant SSJE. Darton, Longman
and Todd, 1978. £2.95.

‘The river is within us, the sea is all about us.” Father Bryant uses these
words of T.S. Eliot to identify the country which he is exploring in his
book, the inner world in which a soul relates to God and to itself, an outer
world in which he communicates with the Church, the earth and the
persons within it. In common with earlier popular guides for the soul,
an attempt is made to map out a course, to point to the hidden currents
and submerged rocks and to teach the science of nagivation. In this book,
however, the images and insights of twentieth-century psychology are used
to support those of traditional theology, for Father Bryant regards these
two sciences as complementary and not as incompatible alternatives.

Even though a little knowledge of depth psychology may be a dangerous
thing, it is not a factor which can be ignored nowadays, spread thinly as it
is across the corporate consciousness by means of the spoken and written
word, through the arts and through the organisation of industry and
society. Therefore even in a Christian context it is not enough for the
spiritual director to treat disorders of the personality solely as sins which
can be overcome by grace, will-power and the sacraments. Such treatment
often does not go to the root of the trouble, to fears which may originally
have been legitimate or at least neutral and without blame. It is true that
actual sins may be built on the foundation of these often forgotten or
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unrecognised fears, yet to learn to name them is to begin to have power
over them, so that they may be contained, lived with, absorbed and
finally transformed into an energy of compassion and wisdom which
would not have been possible without the original wound and the struggle
to come to terms with it.

On the surface it may appear that the priest and the non-Christian
psychiatrist have different ends in view, yet both are concerned with the
springs of healing and wholeness to be found within the human heart~
even where God is not named. Both are concerned with metanoia, with
helping the person to learn the difficult art of loving which must begin
with a healthy love for that which is within if love for that which is without
is to be undistorted or even possible.

These are some of the themes traced out in the first part of Father
Bryant’s book. Together with these he describes the strengths, the dangers
and the possibilities inherent in each stage of life from infancy to the years
of responsibility. He is aware that in a book of only 150 pages he lays
himself open to a charge of oversimplification, and one hopes that the
reader will be critical enough to measure what is written here against
observations taken from his own experience. For example, the infant
without sufficient physical caressing described on p.34 may not in fact
sicken and pine but may put a foot over the side of his pram and rock
himself to sleep, so learning his first lesson in self-reliance.

Nevertheless, even the general observations made in these chapters
may be sufficient to give the very hint that is needed to enable a person to
understand and to cope more fruitfully with his own irrational reactions
and fears, and for this reason one welcomes the appearance of this book
which will be of help to many.

In the last chapters Father Bryant deals more specifically with the
Christian approach to God and the Church through individual prayer,
corporate worship and experience of life within the Body of Christ. Here
his exposition is simple, straightforward and full of common sense. Is it
perhaps too simple? It is necessary to teach techniques and approaches to
prayer and one has no quarrel with this. Yet, when all is said and done,
God himself is the principal partner in the dialogue of prayer, and his
initiative is frequently incalculable and not according to the rules. Again,
all darkness and difficuity in prayer cannot be traced to psychological
causes. Openness to the unseen world may well bring an experience of
confusion and darkness emanating from disincarnate evil or from the
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world’s disorder, ‘for our fight is not against human foes, but against
cosmic powers, against the authorities and potentates of this dark world,
against the superhuman forces of evil in the heavens’ (Eph.6:12). When
one feels under siege it is not easy to judge whether the cause emanates
from within or without; in prayer it is difficult to distinguish the voice of
God from the voice of self; the way is more complex and hazardous than
this book would lead us to expect.

The reader is left with the impression that the spiritually mature
Christian is one who has achieved psychological and spiritual balance and
integration in his inner life, and this is only partially true. Confessors in
prison and labour camps, old people whose failing powers have led to a
partial disintegration of personality, the many who die in pain and without
dignity, may be capable only of clinging to the Cross with the remnants of
faith, hope and charity, yet the trumpets may be sounding for them on the
other side. So it is with a certain amount of relief that one comes to the
T. S. Eliot quotation with which the books ends, for in it there is an affir-
mation that ultimately the way forward is ‘through the dark cold and the
empty desolation, the wave cry, the wind cry, the vast waters . . ."—all that
was made incarnate in Christ’s crucifixion and descent into the darkness of
the tomb, without which Resurrection life would not be possible. ‘In my
end is my beginning.” May this stand as a final comment on Father Bryant’s
interesting and worthwhile book?

SISTER EILEEN MARY SLG

THE WORLD IS A WEDDING Explorations in Christian Spirituality by
A. M. Allchin. Darton, Longman & Todd, 1978, pp.173, £2.95.

Here we have, gatl'iered into one volume, the ‘best of Allchin’ during the
past fifteen years; and much of it is very good indeed. The greater part was
originally given as lectures and then published as articles in such periodicals
as Sobornost or Christian; about a quarter appears here for the first time.

Although written at various times and for differing audiences, the
chapters of the book possess a genuine unity. The basic theme may be
summed up in two agrapha or ‘unwritten sayings’ attributed by the early
Christians to our Lord—neither of them in fact quoted by Fr Donald
[namely, A. M. Allchin], although they very easily could have been: “You
have seen your brother, you have seen your God’; ‘Lift the stone and there
you will find me; cut the wood in two and there am 1.
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You have seen your brother . . . The book emphasizes, in the first place,
the interdependence and mutual coinherence of all human beings in God.
Made in the image and likeness of the Trinity, no man or woman is an
island. As Fr Donald puts it, ‘all men are one man, one man is all men’
(p.98). By his very essence man is microcosm and mediator. The point is
developed with particular reference to the communion of saints and the
vocation of the hermit. (In speaking of the latter, Fr Donald provides
incidentally—in a few lines on p.118, paraphrasing Fr Derwas Chitty—the
best interpretation of the stylite or pillar saint that I have so far come
across.) Central to Fr Donald’s argument is the distinctdon between the
individual and the person: ‘Man is not an individual but a person. Not a
replaceable part of the whole, but a unique and unrepeatable being in
whom the whole (all humanity and indeed all creation) is mysteriously
present. Man lives and survives not by asserting his own self against others,
but by finding himself in and through others (‘your brother is your life’).
In freely giving himself to others he is not lost but renewed. He can only
become himself in relationship to others . . . A person is one who recog-
nises the unity of his nature with that of all men’ (p.109).

Lift the stone and there you will find me . . . Fr Donald speaks, in the
second place, about the symbolic or sacramental character of all material
things. In the words of Alexander Schmemann, ‘A Christian is the one who,
wherever he looks, finds everywhere Christ, and rejoices in him.” For those
who look at the world with the eyes of the Spirit, nothing is trivial or
mean, nothing is intrinsically ‘secular’, bur all is capable of being trans-
figured by the divine light. Each stone, each leaf, each drop of water isa
sign that points beyond itself to the living God. This kind of approach to
the physical world around us, while never entirely forgotten in the West,
has in Fr Donald’s view been too often neglected by Western philosophers
and theologians since the Renaissance and the Reformation. Putting the
emphasis exclusively upon the reasoning brain with its abstract concepts,
they have underestimated the more intuitive and organic ways in which
human beings understand and communicate. To appreciate once more the
world as sacrament, we need to rediscover the spiritual significance of the
five senses and of the human body. It is not the militant atheist but the
Christian who is the true materialist. In this connection Fr Donald has some
remarkably perceptive things to say about the theological implications of
poetry and art.

Such, then, is the ‘wedding’ to which the book’s title alludes. It is
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concerned with the marriage or intercommunion between eternity and the
world of time, between the visible and the invisible, heaven and earth, soul
and body, as also between each single human person and all the others.
(The unwary bookseller, I fear, may be misled into classifying the book
under the heading of holy matrimony. But then many books have titles
that are slightly enigmatic. A few weeks ago, glancing through the section
marked ‘Liturgy’ in a second-hand bookshop, I noticed a slim volume
called Movable Feasts. This, so 1 discovered to my satisfaction, was not a
monograph on the Lenten and Paschal cycle, but an account of fluctuations
in meal-times over the past two centuries, with special reference to the
origins of luncheon and afternoon tea.)

Skilfully Fr Donald illustrates his argument with examples from the
lives of the saints, and with very abundant quotations from writers both
Christian and non-Christian, ranging from St Isaac the Syrian to Iris
Murdoch. The back cover describes the approach as ‘eclectic’, but this is to
suggest a superficiality and a lack of commitment in no way characteristic
of the book. The word ‘catholic’ would be more appropriate. Fr Donald
casts his net wide, including Bishop Elijah in ninth-century Persia as well as
St Geunolé on the ‘Celtic fringe’ of Brittany. He shows a special love for
the complementary figures of St Francis of Assisi and St Seraphim of
Sarov. The modern author cited the most frequently is Thomas Merton;
and among the Orthodox, Vladimir Lossky. Particular importance is
rightly attached to the ‘prophetic voices’ of the poets. There are, it is true,
no references to Dante or Milton, nor yet to St Ephrem the Syrian or
St Symeon the New Theologian. But Henry Vaughan is often cited, as are
Edwin Muir and David Jones, and the less well-known yet very gifted poets
writing at present in the Welsh language. (A love for Wales pervades this
book~—I recall above all the evocative description of Bardsey Island.)
Fr. Donald’s quotations have the quality of whetting the appetite so that.
the spirit of ‘exploration’ which inspires his book proves to be infectious.

Certain of Fr. Donald’s statements puzzled me, as when he writes: ‘God
in man overcomes all impersonal powers, angelic, demonic, economic . . .’
(p.61). Is an unfallen angelic power ever ‘impersonal’? Or again: ‘Though
in every work of the Godhead, all three persons are at one, yet we cannot
but think in creation primarily of the Father ...’ (p.126). Should we not
think primarily of the second Person, the Creator Logos, whose cosmic role
has been so wisely emphasized in the theology of Fr Dumitru Staniloae—
to whom, indeed, Fr Donald dedicates his book? A minor inaccuracy:
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it was not St Pachomius but St Macharius who was crucified by the cherub
(p.88). Churlishly, I venture to add that my own name has been mis-spelt
in the index.

This is an intensely affirmative book—some might feel, excessively so. Is
there perhaps a certain over-optimism: too much light, too little darkness;
too great a stress upon celebration and joy, and too little upon the horror
and tragedy of our fallen world? But this tendency is balanced by other
passages in the book, underlining the connection between Transfiguration
and Cross-bearing, the need in all great art for ascetic renunciation, and
the ‘arid, rugged’ nature of the hermit way—the true solitary is called to
‘nakedness and hunger’.

The book is a work of synthesis rather than analysis. God’s way of
acting, says Fr Donald, is ‘all of one piece’. He quotes the Welsh poet
Waldo Williams: ‘What is understanding? . . . To find the one root under
the branches.” True; but in order to understand we need not only to unify
but to distinguish, not only to compare but to contrast. Should not
Fr Donald sometimes cross-examine his material in a more rigorous and
systematic fashion, asking in the spirit of the medieval scholastics guis,
ubi, ad quid?

As a sequal to these marvellous ‘explorations’, perhaps in his next book
Fr Donald will offer us some detailed map-making. I make this suggestion
precisely because in The World is a Wedding he has offered us so much
that is of vital importance, and he has said it so well.

ARCHIMANDRITE KALLISTOS WARE

We are maintaining stocks of THE WORLD IS A WEDDING so that
readers who wish can still obtain it direct from us. Price, including packing
and postage: £3.20.
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WARD ROUND

O poor mother

Confused and lost,

Finding yourself in a

Strange white room,

And lying in a bed,

With cot-sides, like a baby’s.
Around you and over you

Go the words of the doctors

and students,

Skilled people with quick minds.
But their ringing laughter
Seemed like ridicule,

Uncertain fragments of it
Penetrating your poor,

deaf ears. ‘

And did you see the laughing faces
(As they talked of blood electrolytes
- And serum balances),

As raising up

A cliff of steely sneers

Over which you almost tumbled?

(DR) W. H. ALLCHIN
General Hospital 1977
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NOTICE OF A BOOK PUBLISHED BY SLG PRESS

ANGLICAN RELIGIOUS COMMUNITIES: A Directory of Principles
and Practice. Revised edition issued by the Advisory Council for Religious
Communities and published by SLG Press, 1977. Reprinted 1978 with
corrections and a more durable cover. Price: £1.10

THE HUMAN BODY cannot exist without its skeletal frame, and human
society cannot exist without social and political structures. Religious
Community 1s no exception to the general rule—some sort of recognisable
organisation is necessary. The danger is always that organisation may kill
organism. This revised edition of the Directory provides a less legalistic
framework than hitherto, taking into consideration newer insights into the
theology of the Religious Life, and is issued in the hope that it will meet
the needs not only of older foundations but will also give guidance in the
foundation of newer forms of Christian community living.

THE REVD ALAN HARRISON
Secretary to the Advisory Council for Religious Communities

WHEN THE EXISTENCE of Religious Communities was first debated by
Convocation in the 1860s and 1870s, there were those who asserted that if
such institutions were allowed to establish themselves within the Church
of England, they would split our Church from top to bottom. More than a
hundred years later the Communities are still with us; and not only has the
Church of England not been split by them, but in recent years they have
begun to be centres of reconciliation within the Church, where people of
differing viewpoints and attitudes can find a point of unity in 2 life given
wholly to prayer and service . . .

Over the years the Advisory Council has built up a considerable body of
knowledge and experience, advising the Communities on matters legal and
financial as well as more directly spiritual . . . What we have here is a new
and revised edition of the Directory which has been issued twice before
by the Council to provide guidelines and basic principles of action for the
use of the bishops and the communities themselves . . . The changes in
the Directory reflect both a growing sense of an authentically Anglican
approach to the questions involved, and the influence of certain of the
Roman Catholic developments which have taken place since Vatican I1 . ..

CANON A. M. ALLCHIN
The Church Times, 4 March 1977
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FLG
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Co. Durham DL3 9EX
Mrs. Mary Clark, 330 Market Hill Road, Amherst, Mass. 01002, U.S.A.
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The Revd Martin V. Roberts, 2 Nevin Grove, Perry Barr, Birmingham
Mrs. K. M. Platt, 19 Hurrell Road, Cambridge
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