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COMMUNITY NOTES

‘WHY THIS WASTE? For this ointment might have been sold for a large
sum, and given to the poor.” (Matt. 26:8-9.) One suspects that the disciples
did not expect an answer to their question, certainly not the one they
were given; and that it was the spontaneous expression of their bewilder-
ment and embarrassment when confronted with a rather extreme situation.
It is the sort of question ‘do-ers’, of any religion or none, put to ‘contem-
platives’; and within the Christian Church it is asked in good faith by those
who are rightly concerned with the Social Gospel and sensible stewardship,
of men and women who ‘shut themselves up’ in monasteries and convents
when they might be doing so much good outside.

Sister Edith, who died on 6 April in her 99th year, had celebrated last
October her diamond jubilee of profession, and no one who knew her at
the end—determined and definite, sometimes ‘difficult’, ready to laugh at
herself and unswerving in her givenness to God—could have believed
that all those years spent insignificantly in enclosure were ‘wasted’ by
standards that matter. One of her nephews brought to her funeral a sheaf
of beautiful flowers with a card inscribed from himself and his wife ‘and
two more generations, in loving memory of Aunt Edith’s enthusiasm for
both her and our families.” Certainly we in her religious family had reason
to be grateful for that enthusiasm and encouragement which kept her fully
informed of all the developments in Community life and thinking, the
histories of all who might come to us or had gone from us as well as
matters for intercession of world wide or minutely personal concern. It
was typical that when I told her, just before her 96th birthday, that I was
going to ask her to move from Boxmoor, where she went as a foundation
member in 1928 and had remained apart from the war years of evacuation
to Burwash, she exclaimed, ‘Splendid!’—and meant it.

Sister Edith’s life was poured out before the Lord like the ‘alabaster
flask of very precious ointment’ in the Gospel story. All Christians are
called to the ‘extreme’ giving to God it exemplifies, although not all
express this in the same way. Writing of St Thomas More as one who knew
how to enjoy to the full the good things of life without letting them impair
his primary allegiance to God, Hans Kiing says: ‘The decisive thing for a
Christian is not that he abandons this world and its goods but that he does
not become enslaved to them.” (Freedom in the World: St Thomas More
by Hans Kiing, Sheed and Ward, 1965.)
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It is equally important that those of us who are called to withdraw in
a measure from worldly ways should use the opportunity thus given for
seeing things in proportion, fully to appreciate and delight in all that is
good, true and beautiful in life. What matters in our giving to God is not
so much the ‘how’ but the ‘why’. When the story of the woman with the
alabaster flask appears in St Luke’s Gospel it is the occasion for setting
forth Jesus’ teaching on love, penitence and forgiveness; in the other three
Gospels it is the curtain-raiser to the Passion narrative and is linked with
anointing of Jesus’ body for burial after death—which, in the event, was
thwarted by the Resurrection. Always the overriding motive for sacrifice
must be love: not just at the beginning when we make or consciously
confirm our commitment to God, but continuously, all along the way;
suffering through life the cost of loving and losing, and that restlessness
of which St Augustine writes, until finally we awake after God’s likeness
and are satisfied—in the words of Ps. 17:6.

We Christians, in or outside the Religious Life, can all too easily be-
come grim, tightlipped practitioners of self-sacrifice, concentrating far
more on ourselves and the offering we ‘heroically’ make than on the God
to whom, if we really love him, everything will be freely and gladly given
regardless of what we feel in terms of consolations or awareness of him.
And we can shrivel into empty shells if we allow ourselves to be enslaved
by Duty, devoting ourselves entirely to the impossible task of trying to
fulfil, to our own satisfacton, the exigencies of a particular role we may
happen to occupy at any time. Love means being alongside, in companion-
ship; rejoicing with or suffering helplessly with—not instead of—the
beloved, and delighting in the other as a person. This, surely, is something
of what Jesus teaches about God’s love for us, and about what ours can be,
reciprocally, for him. For he calls us not slaves, but sons, and within the
context of rhe worship of the creature for the Creator, he asks us to enjoy
with him the fullest, most adult relationship of which we are capable.

One of my most vivid memories of the two months I spent with the
Sisters of Emmanuel in Cameroon—of whom more is told in this issue
of the Chronicle—is of listening to their Mother explaining to some fellow
Presbyterians how their Community began in the village of Makak when
their small group realized that they were being called to offer their lives to
God, not primarily in works but in worship, simply after the manner of
the woman with the ointment, to give him the love he needs. Her listeners
were at first shocked by the supposition that the omnipotent God could
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need anything. But if we find, as we surely do, that living by love makes
us less and less self-sufficient, is it not reasonable to think that the same is
true in some way of God who loved us first and who teaches us that
freedom, choice and risk are intrinsic factors in the sacrificial, self-giving
love he gives and requires? We do not find evidence in Scripture or tradi-
tion that acknowledgement of and response to God’s love for us will shield
us from pain and discomfort or ensure that ‘all goes well’ for us on our
terms. On the contrary, Christian living is a matter of repeated dying, in
one way or another, in order to be raised repeatedly by God into his
dimension until we finally know this as our homeland. As Screwtape
writes to Wormwood: ‘It is obvious that to Him [i.e. God, the Enemy]
human birth is important chiefly as the qualification for human death, and
death solely as the gate to that other kind of life.’ (C.S. Lewis, The
Screwtape Letters, p.145.) And as Fr. Gilbert Shaw says in the Profession
Retreat he wrote for our Community: ‘Man’s problem is his freedom and
his death. If we live by dying, then the earthly dying is no more than
another and very special service and liturgical duty to offer to God . . . The
life on earth is the preparation for death; the witness of the Religious is
that.it is the way of fulfilment.’

Fr. Donald Allchin said much the same thing in the homily (printed in
this Chronicle) he preached at the farewell Eucharist of Bishop Kenneth
Woollcombe on Passion Sunday. Perhaps it is only now that he has ceased
to be our Visitor that we can really appreciate how much we owe Bishop
Kenneth for the seven years of his continual care and concern for us, and
realize how much we miss him. Another sad farewell is the one we say to
Mr. Leslie Buchan who has been our Estates Manager for twelve years and
retired from that position on 31 March. We wish him and Myra every
happiness in their new home at Lower Moor Cottage, Minehead, where
they move on 4 May. We know they will remain in friendly contact with
all our houses and are glad that Mr. Buchan is still Treasurer of the Bede
House Trust. Sister Anne has been able to undertake the position of
Estates Manager in the Community thanks to the foundation well and
truly laid by his skill and hard work in that capacity.

Since the last Chronicle appeared we have had three Clothings: that of
Novice Patricia Thomas of the Holy Trinity on 21 December, and of
Novice Sarah and Novice Silvia of the Sacred Heart of Jesus on the eve of
Low Sunday, 1 April. Sister Catherine of the Transfiguration made her
First Profession on Laetare Sunday, 5 March, and on 14 April we elected
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Sister Cynthia of Jesus to Life Profession. We look forward to having the
Bishop of Buckingham with us on 23 May to receive her vows. Avis
Grainger hopes to join us as a postulant in September. So the life of SLG
goes on. As this Chronicle appears, Sisters Mary Angela and Eileen Mary
are making a series of ecumenical visits in Romania, Yugoslavia, Germany
and Belgium; Sister Anne and I are still counting the blessings of our
sabbatical months in New Zealand and Cameroon and are amazed at the
repercussions arising from our journeys. Sister Esther Mary has recently
returned to Fairacres after her sabbatical three months away in the course
of which she has, among other things, spent some time at St Christopher’s
Hospice and attended an intensive course in woodturning. Sister Margaret
will be making family and Community visits in Canada later this summer.
Experience proves that what comes to and is done by each member of
the Community in the course of her life given to God affects and belongs
to us all. Although outwardly SLG seems so different now from the
Community Sister Edith joined nearly seventy years ago, we pray that
each member in her own way lives still by the uncompromising given-ness
that was characteristic of her, and which enabled her to be always alert
and up-to-date in the corporate life as well as ‘faithful to the end’ in her
own response to God.
MOTHER SLG
Ascension 1978

CHRONICLE NOTES

A saying of Hugh Kingsmill, ‘If you can repeat what someone has just been
saying you have not really been listening’, can, we think, be extended to
experience so that it could equally be said: ‘If you can write about some-
thing which has just happened to you, you have not really experienced it.’
The recent visit of Mother to Cameroon was clearly an experience too
deep to articulate too soon. Wordsworth’s ‘emotion recollected in tran-
quillity’ suggests a considerable lapse of time. We are, however, very glad
indeed to be able to print what the Cameroon Sisters say of themselves in
the Statement by the foundress which Mother brought back with her.

It was inevitable that our heightened interest in Africa should have
increased our awareness of what is happening at home, for instance, the
reactions ro Mrs. Thatcher’s speech on immigration. On the one hand
there was Bernard Levin in The Times (14 February), not so much pouring
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oil on troubled waters as patting Brylcreem on fuzzy heads; and on the
other hand there was the alarmist language of the East London Jubilee
Group’s statement, ‘Mrs. Thatcher and Immigration’. Faced with these two
extremes we asked Lewis Nkosi to come and talk to us about being black
in Britain.

Lewis Nkosi is a writer whose first book, Home and Exile, contained
some memorable comments on the relationship between blacks and whites:

It is possible for an ignorant backswoodsman in Alabama or some
pathetic tramp in Trafalgar Square to assume, almost automatically, his
superiority over any black man. Most white liberals do the same, only
more shiftily, even subconsciously, as when they sometimes ingenuously
confess that they have met a black man so talented that he was much
cleverer than they.

And another, even more searing to the white conscience:

Soon enough it becomes clear to even the most desperately lionised
black writer . . . that when the chips are down in Haarlem and Notting
Hill, and the hordes of reactionary white citizens are out in the streets
looking for Yjust any nigger’, none of his liberal white friends with
whom he had recently pondered ‘the modern human condition’ over
glasses of brandy, surrounded by reassuring volumes of belles lettres,
is likely to be out there in the streets with him.

Lewis is at present engaged in research on the works of Joseph Conrad for
a Ph.D. at Sussex University, and his intellectual energy and feeling for
literature have undoubtedly enabled him to keep his head well above the
rising tide of racism. All the same, transcribing his talk we find that, where-
as when we listened to him we were struck by his good humour and
delicately ironical way of putting the problem, the written word has a
sombre tone which warns us of the gravity of the situation.

Once again the Chronicle provides an opportunity to print a small
selection of those homilies which seem appropriate to the particular issue
as a whole and which we hope will be of interest to our readers.

Finally, we would like to draw attention to our two most recent pub-
lications, Listening to God and Listening to Community by Mother Mary
Clare, and Facing Depression by Gonville ffrench-Beytagh (see pp.39-40).
Both can be especially recommended to church bookstall buyers who will
also be interested in our select Fairacres Publication list (back page)
prepared with them particularly in mind.
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FAREWELL TO KENNETH OUR BISHOP

A Homily given by the Warden, Canon A. M. Allchin, at the Eucharist on the occasion
of Bishop Kenneth Woollcombe’s last visit as Bishop of Oxford, Passion Sunday 1978

The Gospel for this Sunday (St John 11:1-45) speaks of coming to life
through death, coming to life through Jesus Christ who is himself the
Resurrection and the Life. And just as in the Fourth Gospel this narrative
of the raising of Lazarus introduces us to the chapters which recount our
Lord’s Passion and Resurrection, so too in the Church’s Year this Sunday
introduces us to the weeks in which we shall celebrate the Paschal mystery
of Christ our Lord and be taken with him through life into death and
through death into his eternal life. For in Christ death is not an end but a
beginning, never a dead end but a way through into something further.

We think this morning in particular of one end and one beginning here
in this Diocese of Oxford and in the life of our Community. We wish to
say ‘Thank you’ to Kenneth our Bishop for whom we have prayed day by
day here in this chapel through the years of his ministry among us. We
wish to say ‘Thank you’ for what he has said, for what he has done, above
all for what he has been during these years, and to assure him that our
prayer will go with him through this parting into the new beginning which
lies ahead of him.

It has been one of the greatest of the many blessings which God has
given to this Community of the Sisters of the Love of God that since the
very beginning of its life it has always had bishops who have cared about,
understood and valued its particular calling, so that the Community has
always been led to see that calling as placed within the life of the whole
Church, one gift of God amongst the many which he gives to his people.
We are thankful to Kenneth our Bishop for having so wonderfully main-
tained and developed that tradition which we have received, and we pray
that it will continue in the years to come.

The Gospel story we have read this morning is not an easy nor a com-
fortable one. It is one thing to talk about dying, another thing to die—in
whatever way we are called to do it. But we enter into this way, which is
neither easy nor comfortable, in the power of Jesus and in obedience to
him, knowing he has gone before us and that as he stands at the tomb of
Lazarus he can say to us as he says to Martha: ‘I am the Resurrection and
the Life; he who believes in me, though he die yet shall he live, and who-
ever lives and believes in me shall never die.’
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THE SISTERS OF EMMANUEL IN CAMEROON

Introduction

THE UNITED REPUBLIC OF CAMEROON was formed from the British and
French Cameroons after these two territories achieved their independence
in 1960. Exactly a century earlier the first European colonisation had
begun with the establishment of a German estate near the estuary of the
Cameroon river and the territory remained a German colony until 1916.
Although the country is now united by law, the older colonial divisions
remain with the southern half being predominantly French speaking, and
the northern half English, with a way of life which to some extent reflects
the culture of the previous European colonists, particularly among the
educated Africans. The country has a Moslem President and Moslems are
the largest religious group. Amongst Protestant Christians the largest
membership is claimed by the American Presbyterian Church which made
a strong missionary thrust in both territories at the turn of the century.

It is out of this Church that the Evangelical Sisters of Emmanuel have
sprung. As their foundress, Soeur Madeleine Marie, says in the pages which
follow, the Community ‘germinated in the territory of the Reform and in
the soil of black Africa’. With this background, and in a situation which in
many ways reflects first-century Christianity, the Community manifests in
‘a new and vital way the essential elements of the monastic life. Soeur
Madeleine Marie received her own training as a member of the Deaconess
Sisters of Reuilly, Paris, and consequently the Sisters of Emmanuel are
closely linked with that Community. It was through the friendly contacts
which SLG has had for some years with the Deaconess Sisters of Reuilly
that Soeur Madeleine Marie came to spend a week or two with us in 1970.
Subsequently she received permission to return to her native Cameroon
and follow her vocation to found a community there. She began this in
Makak, her home town, where she had discovered an interest in the
religious life among the young women of the area, and indeed among
some of the young men. Soon a small group was laying the foundations of
the new Community.

In 1972 two of the Sisters came to SLG to share the life of our novitiate
and in particular to receive training in the contemplative life to which the
Sisters of Emmanuel felt drawn. Some Chronicle readers may remember an
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article in the Winter 1972 issue in which we described the arrival of
Soeur Anne-Etienne and Soeur Michel. Their visit was a unique experience
for us, and in retrospect we realise it must have been even more so for
them as after a short jet flight they were precipitated not only into an
established contemplative community but also into our affluent Western
culture. Five years later SLG, in the person of Mother Jane, has experi-
enced the same adventure in reverse.

Within two or three years of its foundation the Community began to
feel an increasing isolation in Makak, heightened by the official voice of
the French-speaking Presbyterian Church which was expressing doubts
about the validity and wisdom of seeking to establish the Religious Life.
The Sisters therefore decided to look for another home where they might
have contact with more established communities (of necessity Roman
Catholic) and opportunity for spiritual direction. They were invited by a
Pastor, the Reverend Su, to join the Presbyterian Mission Station at Bafut.
This meant moving to the English-speaking sector of Cameroon, but that
they would not be far from the Cistercian monastery at Bamenda which
was willing to befriend them. At this point they were also helped by the
Fon of Bafut who gave them land on which to build. So in 1976 the
entirely French-speaking Community transplanted itself several hundred
miles away, regarding the move as a further means of reconciling the ,
'manifold divisions of language, tribe and culture which exist not only in
the country but also within the Community itself, for at present its
membership includes Sisters from three African tribes as well as a white
Sister from Switzerland, and only the newest postulant is English-speaking.
In their new home the ‘Presbyterian Church in Cameroon’ has proved more
sympathetic to their aims than the ‘Eglise Presbytérienne Camerounaise’
and has given them financial and other support. The pages which follow
are a first statement (slightly shortened) by the foundress, Soeur Madeleine
Marie, of the spirit and aims of this young Community.

Picture: Soeur Madeleine Marie
(Reproduced from an old newspaper, L’Effort Camerounais, and in
somewhat tattered condition—but worth putting in, we thought.)
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THE STATEMENT

OUR ORIGINS

The Community of Emmanuel has germinated in the territory of the
Reform. The Reform has cleared its soil of the roots of man’s partici-
pation in the sufferings of Christ through fear that the faithful might be
lured into putting their trust in works of merit. The Reform has there-
fore one-sidedly stressed praise and thanksgiving. This aspect does have a
unique importance in that it is the motive behind the creation of man and
anticipates eternity where all will be gathered into the glorifying of God.

But praise, in our finite realm of time, is rooted in the Lamb that is
slain; and the Lamb continues his sacrificial dying in his Body-which is
the Church—until the end of the ages. The Church cannot authentically
reveal the love of the Father for mankind without a real sacrificial dying.
The communities of Deaconesses which appeared in the nineteenth century
demonstrated this in practical terms. Everyone knows with what distrust
those communities were met by classical Protestantism.

We no longer need to show that the Passion of Christ is integrated into
Protestantism on the level of works of mercy. The missionary martyrs
cannot be numbered. But what has not yet been courageously taken up
and clarified is the Passion of Christ lived out at a level which is apparently
ordinary, in the day-to-day experience of personal relationships. A certain
number of New Testament exhortations are carefully avoided by our
preachers with a unanimity which is suspicious. In fact, these texts are
embarrassing to our traditional theology. How is the unbelieving husband
sanctified by his wife, and the unbelieving wife by her husband? (I Cor.
7:14); while almost the entire body of Protestant Christians in Cameroon
would be surprised to hear that the New Testament mentions celibacy for
the sake of the heavenly kingdom.

It is in this context that we Sisters of Emmanuel need to find out by
experience how Christ lives out his Passion today, in us as persons and in
our Community. Through this experience our praise will be joined to the
fundamental motive behind the Incarnation of the Word. '

Further, our Community has germinated not only in-the Reform but in
the soil of black Africa. This also implies a particular heritage. Are we
tempted to hang on to the colonial mentality? Is God the White Man from
whom we expect everything? No, we have already affirmed that God Him-
self is the object of our search. It is His love which we wish to experience.
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But other deviations are possible in our relationship with the white
man: to hate him, ignore him, despise him, accuse him. The experience of
Christ’s love allows us to have none of these attitudes. We wish to share
with all men that love which excludes no one. Indeed, we sense that God
will unite extremes in this spiritual family—which will thus be a sign of the
unity of the world to come.

Another aspect of our situation is that black Africa is known in the
world as a source of slaves. One of the characteristics of the slave is that he
is directed from without; the effort he makes is based on constraint. On
the other hand the African, left to himself, embarks on projects with the
enthusiasm of a child who knows no tomorrow. We Sisters of Emmanuel
are motivated by the love of God which attracts us from within, and we
want to endure as a school of faith in which we persevere in walking with
God, secing only the step to be taken today, and often without under-
standing the pattern of events.

Faith, therefore, frees us from childish caprice while in fact rooting us
in the spirit of childhood, of that trust and self-abandonment which the
Lord claims from us for the salvation of the world.

Finally, being black and also women we know the most complete
disgrace in the contemporary world. We are the under-developed members
of sub-humanity.

This general outlook comes from the Bible. We are here faced with a
great responsibility. We want to live out with God the experience of an

* infectious freedom.

THE OPPORTUNITIES OF OUR SITUATION

As Christian women, and as black women, we have the opportunity of
placing before multitudes of other women a sign of hope, of liberation,
of opening out in the love of God.

We must also open ourselves to other races, because the love of Christ
knows no barriers. The world needs to learn this truth by experience.
As women consecrated to the exclusive love of God, we are not imprisoned
in a particular tradition of the Church; the truth transcends all ecclesiastical
groups. Indeed, Africa’s ecumenical vocation is to remain free from par-
tisan fanaticism. Ours is the total freedom to discern spirits without the
burden of prejudice.

‘Test everything, keep what is good’ (I Thess. 5:21). We must have great
boldness and a burning love for the unity of the Body of Christ.
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We have, in particular, a responsibility to rediscover from within the
universal values of the Church that Protestantism has eradicated from
its midst, and to share them in a spirit of openness and simplicity. At this
level, too, it is our life and not words which will witness to the reality of
our belonging to the one, Universal Church of Christ.

'OUR BASIS OF UNITY v

The Lord unites us in the same call, which he has addressed to each one
of us. As we grow in the likeness of the name of Christ we are made into a
single body in God. In this call, God invites us to live out together a real
anticipation of his kingdom. To be conscious of his presence among men,
to welcome him, love him, acclaim (greet) him, worship him-this is our
vocation: God received by his own, Emmanuel.

Unity is given to us fundamentally in the church life of which we are
part. We become one in the holy mysteries of the Body and Blood of
Christ, the centre of the Christian life. It is in the Eucharist that the loss of
/our own separate existence reaches its culmination; for sharing in the Body
and Blood of Christ has no other effect than this, to change us into what
we are receiving. And this can only be true if our personal transformation
has corporate dimensions.

We eat the flesh of Christ and drink his blood through listening to his
word, through meditation, praise and adoration, through personal prayer
and in the actual eucharistic celebration.

Thus, our belonging to the Church and our particular vocation are
weaving together the basis of our unity.

OUR SPECIFIC VOCATION

Our specific vocation is: Love, Unity and Order.

Love. We see our vocation to love as adoration, that is, attention
centred on God; in a conscious carrying of our cross; in offering to God in
Christ our helplessness, and that of all mankind, to save ourselves in the
face of everything that would overwhelm or crush us.

Unity. It is as a Community that we should respond to ‘this call. We
have accordingly to receive the unity given by God in our vocation; to
undertake with the Holy Spirit the work for the unification of each one of
us as persons; to pass from multiplicity to oneness; to refuse to take our
individualistic way to God.

Order. This means willingness to be rooted and grounded in a spiritual
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discipline. Without such discipline it is impossible for us to go forward in a
way worthy of the vocation we have received.

Our discipline will be shown in the way in which we order our life as a
true incarnation in Christ; our way of living prayer and praying work,
without any separation between the spiritual life and the practical daily
life, between work and leisure.

THE WAY OF ADORATION Looking at Jesus

In order to penetrate the mystery of adoration we must turn towards
God and set out, having an ear to these words: ‘Travel towards your own
self, away from the land in which you were born and your father’s house,
to the land I shall show you.’ So we take the way that leads to our inmost
being, leaving the surface in order to penetrate within.

Let us set out with the courage of Abraham, not looking back where
heedlessness and ease are calling us. Let us free ourselves of multiplicity,
and fix our gaze on the One in order that we may become simple, dis-
possessed, silent.

To worship God in truth is to worship him in Jesus who is the Truth.
The ceaseless invocation of the Name of Jesus is salvation, unity, healing
and salutation.

REPENTANCE God looking at us

Adoration implies that we allow ourselves to be seen by God. We allow
ourselves to be sounded by the One who knows our very marrow. This—
God looking at us—is the essence of contemplation. We hold ourselves in
his holy presence because we know that he is love.

But there is a reaction, the reaction of all who become aware that God
is watching them: Isaiah in the temple before the vision of the thrice-holy
God, ‘Alas for me, I am lost, for I am a man of unclean lips and I live
among a people of unclean lips, and my eyes have seen the king, the eternal
Lord of hosts.” Or like St Peter at the miraculous draught of fish: ‘Leave
me, Lord, for I am a sinner.” Neither will we be able to escape the uncover-
ing of our sin beneath the gaze of God.

His love leads us, then, on a way of conversion which must go ever
more deeply to the end of our days. Thus repentance is the moment which
most surely unites the Community with its Lord, and above all in the
Eucharist where God forgives our sins and gives us his holiness.
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THE MONASTIC STATE

The YES to our calling finds its place in the succession of those who ‘
within the Church have undertaken to live exclusively by the foolishness
of the cross. They have given up everything in order to seek the face of
God. Some have taken the way of the desert, whether in solitude or in
community, in order to live in special intimacy with an actual person:
Jesus of Nazareth who died and is alive. Others of God’s fools have given
their lives to the work of helping their brothers to the glory of God.

We Sisters of Emmanuel are called to the desert, the place where we
cry out to God of our hunger to know him; where we thirst to celebrate
his love, his holiness, his glory. In the desert our concern is to ask for the
bread of heaven for all men, for the life of the world; to draw its life into
unity through the touch of the love of God; to fight beside Christ against
the Evil One. And in all this, we are surrounded by a great cloud of wit-
nesses as we seek to live out in today’s Africa Abraham’s leap of faith
and the surrender of the Virgin Mary into the hands of God: ‘I am the
handmaid of the Lord; be it unto me according to thy word.’

We want to stand as a prophetic witness that the Gospel of Christ is
no unattainable dream, and that in Africa too it has brought in the era of
the kingdom where all the barriers dividing humanity are broken down in
the embrace of the love of God. We want to prove in our daily life that the
power of the Gospel is 2 reality. What God promises, he gives—above all
in answer to prayer.

THE POWER OF GOD IS ACCOMPLISHED IN WEAKNESS

The root of our Christian life is faith in the love of God. It is equally
faith which is the root of our consecrated life. It is faith which threw us,
eyes closed, into the arms of the Father, where we continually experience
his forgiveness.

‘He said to me: “My grace is enough for you because my power is
accomplished in weakness.” * The daily experience of our weakness is a
rigorous ordeal and, because of it, we constantly risk falling into the most
dangerous of temptations, that of believing that God no longer loves us,
that he is not interested in us, and that our sins have submerged and
engulfed his goodness. But weakness is not an obstacle; it is, rather,
the means by which God acts through us.

Let us therefore accept with joy not only our physical and moral
weaknesses but also the frailty, the vulnerability of the human condition

14



which we must enter wholly. We are weak when the situations of daily life
oppress us; when we can do nothing to help or change what happens to us
or to others. In all these circumstances we must rely with the full strength
of our faith on the power of the love of God.

Like Christ, we choose powerlessness to protect and save our lives, that
is, to receive the cross. The same powerlessness of Christ, which opened the
gates of Paradise for the crucified criminal, works in us mysteriously, free-
ing convicts from their chains. ‘But we have this treasure in earthen vessels,
to show that the transcendent power belongs to God and not to us’.

We are afflicted in every way, but not crushed; perplexed, but not
driven to despair; persecuted, but not forsaken; struck down, but
not destroyed; always carrying in the body the death of Jesus, so that
the life of Jesus may also be manifested in our bodies. For while we
live we are always being given up to death for Jesus’ sake, so that the
life of Jesus may be manifested in our mortal flesh. (II Cor. 4:7-11.)

* * * * * * * *

Prayer of Consecration of the Sisters of Emmanuel

Father, I say YES to my vocation

which is to worship you in spirit and in truth

and to spread throughout the world

that love shown forth in the Christ delivered up for all men.

I put all my trust in you,

responding to that perfect love which casts out all fear.

I set myself to lose my life in you

to the end that you may be better loved, known and believed in,
in Africa and in the whole world.

I say YES to being one in heart and soul with my Sisters in Christ.
It is only in unity that we can praise you

and follow Christ to the death without shame,

and have a faith strong enough to move mountains of opposition.

I say YES to the fight against the forces of evil

in particular against idolatry, unbelief, greed

and the fear that works in and around me.

I am determined to submit myself

to the guidance and counsel of the Holy Spirit who recreates all things.

Lord, I call for your reign upon earth

expecting it with a completely obedient faith

a love prepared to suffer, and an unwearying hope.

Receive, dear Father, this humble and joyful offering of my life
and give me the courage to make it real today. AMEN.,
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RACE

A talk given at Fairacres on 12 March 1978
LEWIS NKOSI

ON MEETING race-conscious English citizens the first question one is
often asked is: why did you come here? It seems a reasonable question.
Why am I here? There are several answers one might give but the historical
answer is that I am in England now because in the seventeenth and eigh-
teenth centuries, when my forefathers knew nothing about this country,
some white person from these islands suddenly loomed on our horizon.
And that meant, whether the English people liked it or not, sooner or later
somebody like me was bound to turn up on these shores. It seems to me a
fair exchange.

I am a Zulu born in Durban, South Africa. I went to a missionary
boarding-school where I was introduced to English literary culture. (And,
at the age of forty-one, 1 am still studying English literature,* still trying
to discover a little bit more about what makes the people of this small
island the way they are. And what the poets and novelists have to say
about it is one interesting way of coming to understand.) There are those
in England who feel that the more people like me come to this country the
more likelihood there is that Britain will be swamped by foreign cultures.
But part of the reason I am here is precisely because my own culture has
been swamped by Europeans. And yet I do not entirely regret it. Looking
back to my school days—when I was taught by a veritable United Nations
of teachers—I think myself lucky. It is a fact of international exchange
that all cultures, in the process of making contact, undergo some changes,
are transformed and enriched. At the most basic level, even our becoming
accustomed to those smells which are supposed to characterise different
peoples and their foods, is part of the confluence of cultures. I think of
my grandmother who as a laundry-maid in a hotel could not stand the
smell of white people’s clothes; and later my amazement that my mother—
her daughter—was, on the contrary, on such terms with the English girls
who used to stay in the same hotel that they were able to exchange their
best dresses for special occasions. That was in the forties when it was still
possible in South Africa for people of different colours to form friendships
that sometimes went quite deep.

*See Chronicle Notes, p. 5. 16



I know some people think of racism as a kind of disease which you are
likely to catch in the very air you breathe or something one inherits with
one’s genes. But racism arises when people have a reason for using it for
certain ends; feelings of insecurity and uncertainty, which we all exper-
jence in the face of the unknown and the unusual, are then manipulated
by unscrupulous persons in order to gain power, and thus become an evil
and destructive force. We can see this quite clearly in England: that there
are certain wicked politicians who find it profitable to use racism because
it is the most powerful emotion that can be stirred up when people are
frustrated by unemployment and fearful of the changes taking place in
their lives. These feelings are accentuated by the recent contraction of
British power abroad, by the emotions of frustration and resentment the
loss of empire arouses, and the dangerous nostalgia which despair en-
courages about the ‘good old days’ which will never return. It is an almost
incontrovertible law that where people of different ethnic backgrounds are
competing for scarce resources—housing, education and jobs—minority
groups will inevitably be used as scapegoats for the failure of society.

This goes for any multi-racial society, including South Africa. I do not,
for instance, think it is the human nature of white South Africans which
makes them feel unable to live in an integrated society. It is simply a
question of a white minority wishing to cling to economic power and
privilege. All white politicians, from General Smuts to Dr. Vorster, recog-
nise one thing: that if South African society changes in such a way that
the blacks are able to participate in the social and political institutions of
their country it will no longer be possible for white people to exist as a
separate group that can preserve and monopolise privilege for itself. And
it is the human nature of people who enjoy exclusive privilege to want to
cling to it until they are forced to let go. These are greedy people; they
have too much in their mouths, and in order for the rest of us to have a
little bit more than we are getting at present we shall have to hold them—
gently if possible—and shake them a little bit until they let go.

Although the basis of racism is economic the system of control and per-
secution it engenders soon develops an autonomous existence which has
neither rhyme nor reason. When I received the Nieman Fellowship for a
year’s study at Harvard University, for example, I had to apply to the South
African Government for a passport—which was promptly refused without
explanation. ‘For’, they would have argued if pressed, ‘when you return
you will be full of notions about your change of status and you will not be
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able to fit back into our society and resume your original and proper role
as a hewer of wood and a drawer of water.’ A reasonable line of argument,
after all. Citizens of other countries, for whom getting a passport simply
means fulfilling certain formalities, may find it difficult to understand the
deep anxiety which blacks in South Africa experience when applying for
permission to go abroad. In the event, in order to obtain an exit visa I was
obliged to sign a document agreeing never to return to my country. Such a
policy ensures that people who are forced to abandon their homeland in
this way will return to Johannesburg riding a tank.

I can well remember arriving at Heathrow Airport on a grey drizzly
morning in November 1960 with only a piece of paper on which was
nothing but the bare assurance to those concerned that I had been born in
a Commonwealth country. (Those were the days!) I have a fond memory
of the consternation which was caused when I produced my paper, of
official heads clustered around it, turning it first one way then the other as
though coaxing it to yield its secrets. In the end I was allowed to come in
and it was a Tory M.P., Humphrey Atkins, who then assisted me to get
British papers in order to proceed to the United States. Since then Britain
has become my adopted country.

In the sixteen years that I have been in England I have seen changes
that worry me. Among these changes is the sharpening of racial feelings
among members of the native population against citizens who come from
the so-called New Commonwealth countries. Let me make clear what 1
object to. It is important to emphasise that no thinking black person can
object to any country which decides to curb the inflow of foreigners when
land is overcrowded and resources with which to meet social needs are
scarce. What is objectionable in present British policy is that immigration
laws are applied selectively on the basis of racial background; the so-called
‘patrilineal clause’, which permits white Australians and Canadians to
settle here, is a cunning device which is designed to enable the British
government to practise racism without calling it by its name. Furthermore,
it is patently against all international law and practice that black citizens
of this country who hold British passports should be discriminated against
in favour of white Australians and even citizens from the European Com-
mon Market countries!

One hears a great deal these days about repatriation. People who talk
about ‘sending them all back where they came from’ forget that I am in
this country because there are a lot of English people who came to my
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country, people who have made it impossible for me to live there in peace.
Consequently, before we talk of repatriating black people from these
shores it might be well to think of bringing home thousands of English
people who are living on the fat of the land in South Africa, Hong Kong,
and other far-flung areas of the earth. I for one would go home tomorrow
if Vorster would consent to go back to Holland and if those among the
white population who support him would agree to return to their home
countries like England, Germany and France.

In any case, economically speaking, it is not possible for this country to
repatriate black people since the economy of the country depends to a
great extent on the labour of black people. Even at this time of high unem-
ployment there is no evidence that the natives wish to resume certain
categories of jobs which they have long relegated to the blacks and the
very unskilled among white workers. It is not, for example, possible to
have a decent system of transportation in this country without a black
labour force—and the movement of goods and people is one of the sinews
of industry. The Health Service survives because of black labour, and so do
communications. If you want to find out how the Post Office copes with
increasing demands on its services drop in at the telephone exchange some
time! So I don’t think people who know anything about the economy take
very seriously the kind of nonsense that is talked by the National Front!

And yet there are politicians of repute who are encouraging this sort of
nonsense, and by so doing are creating an atmosphere in which desperate
men and women consider it right and even possible to wish black people
away. It seems to me that politicians who are indulging this kind of
fantasy are terribly wicked. They are trying to batten on a very difficult
situation, a situation emotionally fraught, which is aggravated by lack of
proper information. All too often the kind of information which is given
to the citizens of this country is disseminated by people who have a vested
interest in arousing and encouraging the very fears they should be helping
to dispel. People feel threatened and insecure. In such an atmosphere, as
we all know, it is easy to believe what one chooses to believe.

I know there are those who profoundly believe that people should be
allowed to say what they wish to say and that it is wrong to curtail this
liberty, but it seems to me that if you let people go around tearing apart
the very fabric of society, there won’t be much of it left to feel proud
about or in which to enjoy this freedom. I think that the potential dangers
of racism are such that if you do have major riots in the cities of this
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country, the heritage of bitterness that would then be part and parcel of
British society would destroy our hopes of having a really healthy society
for a very long time.

On the other hand, the black community feels—and 1 feel this as an
example of racism in this country—that there is no genuine outlet for
certain views they hold. There are things it should be possible to produce
for television and to say directly to the general public, but that kind of
platform is not usually provided. Have you ever heard a black person on
Any Questions? Every week we hear politicians giving the kind of views
that will gain them applause, but on some issues we could contribute a
quite different dimension to the discussion if we were physically present.
That is participating in the cultural and political life of this country; and
without that happening the British public is not going to be quite in-
formed about the deep feelings that black people in this country have
about the situation. One of the problems here is that mass media are
controlled by liberals—and perhaps people of less liberal persuasion—who
feel that it is sufficient to hold enlightened views but who do not wish to
provide a platform for the people about whom they feel enlightened. I
am not just talking about black people.

I have spent almost a year now as a writer-in-residence in one of the
London comprehensive schools and I am really appalled at the climate that
exists in the school. But the problems in education, whether of academic
performance or of discipline, are inseparable from such social problems as
housing, unemployment and poverty. Above all, black youths have serious
problems of motivation. They know many white employers will discrimin-
ate against them, so even when they have enough intelligence to tackle
school work they are apathetic; they know they are headed for the scrap-
heap.

It is my deep conviction that part of the solution to racism in the world
will come out of the penetrating social changes that are bound to take
place in Southern Africa. The nature of the changes in Southern Africa
will be such that they will alter forever the balance of power in the world.
If the Jews who live in America can affect the balance of power in the
Middle East with their ability to bring pressure on the United States
Government, it cannot be supposed that the new regimes of Angola,
Namibia and eventually South Africa, with their potential riches, will
allow European states to persecute people of colour without drastic
consequences for the West.
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THEIRS 1S THE KINGDOM

A Homily for the Fourth Sunday of Year A
A. M. ALLCHIN

Blessed are the poor in spirit . . . Blessed are those who mourn . . .
Blessed are those who hunger and thirst after righteousness . . .

Our Lord says that true happiness, true blessedness, is to be found in
precisely the places where the world does not expect it to be. Common-
sense tell us: happy and blessed are the rich, the fulfilled, those who have
found maturity. Happy indeed are those who can rejoice, who have put
mourning and grief on one side. Happy are those who are able to affirm
their own personalities and to be ‘aggressive when it is called for—as from
time to time it is. Happy are those who know they are in the right already
and are therefore able to put everyone else in the wrong: they shall inherit
the earth.

But Jesus says: ‘Blessed are the poor in spirit, for theirs is the kingdom
of heaven. Blessed are those who mourn, for they shall be comforted.
Blessed are the meek, for they shall inherit the earth. Blessed are those
who hunger and thirst for righteousness, for they shall be satisfied.” It
seems as though in the divine kingdom things are precisely the opposite of
what they are in the kingdoms of this world. It seems as if man’s true
fulfilment, his true happiness, his true blessedness lies in recognising his
emptiness, his poverty, his imperfection and therefore in being always
gentle and meek; in knowing his own frailty and not judging others; in
knowing his own need and being ready to receive from God and through
others all things which God and others have to give him; in knowing his
own foolishness, his own stupidity, his own blindness, and mourning, not
only over his own blindness and lostness, but over the blindness and
lostness of the world of which he is a part. Blessed above all are those who
are hungry and thirsty for what is right, knowing that they have not yet
attained much of it, knowing that it is not theirs to attain in their own
power; knowing that they themselves have nothing to offer, and yet know-
ing that that is what they were made for—the righteousness which is of
God. And so they hunger and thirst for it so that the deepest need of their
nature may be satisfied, as indeed it will be satisfied.

I do not think it is by chance that in St Matthew’s Gospel the first four
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Beatitudes are all of them ones which open us up to receive from God and
from others things which we cannot take by our own power, not only
because we are often powerless but because they are things which by their
very nature cannot be taken by human assertion and aggression. God who
will give himself without measure will not let himself be bought at a price
or taken by storm. And this, of course, is true of other people. We can
only really come to know and love them if we are prepared for them to
come to us, as well as for us to go to them.

And so the first Beatitudes are those which teach us to receive—the
kingdom of heaven, the earth itself, the comfort which comes from God,
the fulfilment of our longing for what is right—to receive these things as
pure grace, pure gift. The first four sayings teach us to be receptive, to be
expectant, open to find what it is that is coming to us from God. And only
after those does our Lord come to what one might call the more active of
the Beatitudes. Having received these gifts, then we may indeed be able
ourselves to show mercy because we have received mercy, and to find that
purity of heart which will see God, that total integrity of mind and heart
and will, that centering of all our being into the one point that will enable
us to look beyond ourselves, beyond this world to the glory of God which
comes from above. Happy are those who make for peace, because having
received God’s mercy and God’s peace into hearts which are open and
poor and broken and hungry and thirsty for what is right, God’s peace
may dwell in them and they may truly be his sons and be in this world
centres of his reconciliation.

(CONTINUED FROM P.30)
God which is sometimes enthusiastic and sometimes cool, sometimes
distant and sometimes close at hand.

Today on the Feast of the Resurrection maybe we can see this whole-
ness as God’s promise, something that God works in us. Life may be a
mixture of emotions, fears, doubts, joys. Our relationship with God may
be painful, joyous, warm. At times he may seem far away and at others
close at hand. But in Christ’s Resurrection we see God bringing all our
experiences into one; we see Jesus, one man, all men, united, complete,
re-created in God’s image, a whole man. Christ, as it were, brings human
nature out of the tomb and shows us our own infinite value, our own
infinite worth, and united with him, dying and rising with him, we can
share in this wholeness, his and our re-creation.
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THE FOUNTAIN OF LIVING WATER

A Homily for the Third Sunday of Lent of Year A
PETER COBB

Anyone who drinks of the water that I shall give
will never be thirsty again. (John 4:14)

At first sight the exposition of this morning’s readings seems to be quite
straightforward. A parallel is being drawn between Moses and Jesus and
their respective provision of water for the thirsty. The Israelites are ‘tor-
mented by thirst’, they believe they are quite literally dying of thirst, and
so Moses, under God’s guidance, strikes a rock and water gushes out that
the people may slake their thirst. Jesus, the prophet greater than Moses,
sees the Samaritan woman’s spiritual thirst and offers her living water
which will quench her thirst forever. Jesus is to provide the true water for
the new Israel, just as later he is to offer the true bread, the true manna.

Later in the Gospel St John interprets what the true water is. On the
Feast of Tabernacles Jesus repeats his offer. He stood in the Temple and
cried out: ‘If any man is thirsty, let him come to me’; and the Evangelist
says: ‘He was speaking of the Spirit which those who believed in him were
to receive; for there was no Spirit as yet, because Jesus had not yet been
glorified.” (John 7:37,39.) Hence the second reading from Romans which
mentions the love of God which ‘has been poured.into our hearts by the
Holy Spirit which has been given us’. A more suitable reading might have
come from Paul’s Letter to Titus where he speaks of the Spirit ‘which God
has so generously poured over us through Jesus Christ our Saviour’.

But the message is clear enough. Jesus is the giver of the water of life,
the Holy Spirit. Is that, however, all that we can get from the readings?
‘Let us look again at the Moses story. It ends significantly. ‘The place was
named Massah and Meribah [namely, ‘strife’ and ‘contention’] because of
the grumbling of the sons of Israel and because they put God to the test
by saying: “Is God with us or not?” ’ (Exodus 17:7.) And God was so
much displeased with what had happened there that it has been held up as
a warning to Israel ever since in Psalm 95—as it is even now to the Church
by our use of it as the daily Invitatory:

Harden not your hearts as at Meribah
as on that day at Massah in the desert
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when your fathers put me to the test;

when they tried me though they saw my work.

Forty years | was wearied of these people

And I said ‘Their hearts are astray;

these people do not know my ways.’

Then I took an oath in my anger,

‘Never shall they enter my rest’.
Moses himself was punished and not allowed to enter the Promised Land
because of what had happened, although it is never quite clear what he had
done wrong.

Now it is not for nothing that St John has the story of Jesus and the
Samaritan woman immediately after the account of Christ’s Baptism
where the other Evangelists have the story of Jesus’ temptations, which
they present as the antitype of the experience of Israel under Moses in the
wilderness. Austin Farrer brings this out very clearly in his little book
Triple Victory. In another way Jesus’ experience in the wilderness was the
means of his understanding his vocation. We know how he came to under-
stand his hunger. What about his thirst? The Psalter, I think, gives the clue:

Like as the hart desireth the water-brooks,
so longeth my soul after thee, O God.

My soul is athirst for God,

yea even for the living God. (Ps. 42:1-2.)

My soul thirsteth for thee, my flesh also
longeth after thee: in a barren and dry land
where no wateris. (Ps. 63:2.)

I stretch forth my hands unto thee:

my soul gaspeth unto thee as a thirsty land. (Ps. 143:6.)
This was the inner meaning of thirst; this is what the Israelites should have
learnt; this is what Moses should have taught them. He should not have
given them water simply to satisfy their physical thirst.

But how was Jesus to satisfy man’s true thirst? How could he give them
the true water of life? We know it was only by his death that the well-
spring could be released. Now it is again significant, I think, that only
St John tells us that on the cross our Lord said: ‘I thirst’.

My strength is dried up like a potsherd
and my tongue cleaveth to my gums;
and thou shalt bring me to the dust of death. (Ps.22:15.)
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Mother Julian of Norwich has some marvellous thoughts on the significance
of this divine thirst caused physically by his hanging there like, as she says
in her homely way, ‘some cloth hung out to dry’ and spiritually by his
‘loving longing to have us all integrated in him, to his great enjoyment’.
But St John’s point is that the thirst which Jesus felt for and on behalf of
all mankind is only satisfied by his death and he illustrates it graphically
by recounting how once he was dead, a soldier pierced his side and forth-
with out gushed blood and water.

The waters of the Spirit are released only by the death of Jesus. He is
not just Moses striking the rock; he is the Rock, ‘the stricken Rock with
streaming side’—as we sing in the hymn. St John rightly saw that our
Lord, in proclaiming at the Feast of Tabernacles that out of his belly
would flow living waters, was alluding to the relevant Scripture:

I will pour upon the House of David, and upon the inhabitants of
Jerusalem, the spirit of grace and of supplications; and they shall look
upon me whom they have pierced, and they shall mourn for him as one
mourneth for his only son . . . In that day there shall be a fountain
opened to the inhabitants of Jerusalem for sin and for uncleanness.

(Zechariah 12:10;13:1.)

Theliving water given at such cost by our Lord is, of course, experienced
by us first of all in baptism. Round the Basilica of St John Lateran in
Rome is inscribed St Leo’s great poem:

From her virginal womb Mother Church delivers in the stream [of
baptism] the children whom she has conceived under the breath of
God.

This is the fountain of life, which takes its rise from the wound of
Christ, and washes over the whole earth.

It is water which strengthens us for the trials of the Christian life. There
is a remarkable passage in the account of the martyrdom of the deacon
Sanctus by the Christians of Lyons in which he witnesses to the source of
his strength: ‘He remained unshaken and steadfast; unyielding he persevered
in his confession [of faith]. For like a gentle and strengthening dew from
heaven, there flowed onto him that living water which goes forth from the
Heart of Christ.” (Eusebius, Ecc. Hist. V.)

It is water which is refreshing and healing. St Ambrose bids us drink
deep of it:
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Drink of Christ, for he is the rock from which the water springs.

Drink of Christ, for he is the fountain of life.

Drink of Christ, for he is the stream whose torrent brought joy
to the city of God.

Drink of Christ, for he is peace.

Drink of Christ, for streams of living water flow from his body.

You see from these passages how this mighty image of the water issuing
from Christ, the riven rock, has inspired Christian devotion down the
centuries. But it can be understood too externally. Not only did our
Lord say, ‘Anyone who drinks the water that I shall give will never be
thirsty again’, but he went on, ‘The water I shall give will turn into a spring
inside him, welling up to eternal life’ (John 4:14). We have not just been
doused in water, washed in water; we have not just been given water to
drink; the source of the water has been planted in us. It bubbles up from
the root of our being.

At least, it should. But with many of us the spring has silted up, the
earth has closed over the spring and hardened into rock again. Hence the
need to preach the Cross each year in Lent, that our stony hearts may be
struck open by the wood of the Cross once more, that the waters of the
Spirit may flood out again to turn the desert into a garden, to make our
lives a paradise which others may enjoy.

FLG RETREAT

The date of the 1978 retreat at St. Columba’s, Woking, is 9-13 October
(as given in the Winter Chronicle). The Conductor will be Father John
Sclater, Chaplain of Bede House. The charge for four days is £11.50. There
are still a few vacancies to be filled. I should be grateful for confirmation
from those who booked last Autumn. :
Brenda Ferguson

4 Manor Close, Cassington
Oxford 0X8 1ER

Tel: Oxford (0865) 880941
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CHRIST OUR PASSOVER

The Homily at the Easter Vigil—Fairacres 1978
RAYMOND LLOYD

The chief priests and the pharisees made the sepulchre sure,
sealing the stone and setting a watch.

But it was no good. As well stop the sap rising in the trees, as well stop the
sun rising in the East, as well stop the waves breaking on the shore, as well
stop the waxing of the moon, as well control the fire we lit just an hour
ago. Our Lord rose triumphantly from the dead, and as the community of
Christ we celebrate his rising and his glory. We have heard in our readings,
in the Exsultet and throughout our worship together this morning, some
of the great acts of God in Christ: how God, the living God, the dynamic,
compassionate God, has acted in history before his people, and how, in the
Resurrection of our Lord Jesus Christ, he has acted as he had never done
before. There were anticipations, there were moments of creation, there
were great and mighty wonders, but never did he act like this in raising his
Son from the dead.

The accounts of the Resurrection in the Gospels looked at together are
full of contradictions, and who can wonder. because the story is bubbling
up within the minds and hearts of the disciples, and one says this thing and
one says another. If you wanted to be very careful about it you might
say:‘Well, that doesn’t quite agree.” Of course it doesn’t agree! The Bible
isn’t set out like an Italian garden; it is bubbling over. There is glory and
splendour; and the very contradictions speak the truth.

These great acts of God that he has done for his people, the Jews and
all the people of God throughout the world, are concentrated for us in
the Passover and the Red Sea—as we heard in the Exsultet and in the
readings. The Passover speaks of the blood that was shed, the feast that
was spread, and the pilgrimage that lay ahead; and we recall these acts in
our Passover, ‘for Christ our Passover is sacrificed for us’. Here is the
Lamb, judged, roasted, eaten; the Body, taken, broken, given; the Blood,
the feast, the pilgrimage. For the worship we offer liturgically in church
does not end there. There is a pilgrimage, there is a staff for our hands,
sandals for our feet and a road we must go. It is not enough to leave
the land of Egypt; we must attain to the land of Canaan. But first, this
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great, mighty act of God in the Red Sea which speaks of at least two
things: of deliverance from Egypt and baptism. When the children of Israel
came to the Red Sea the powers of darkness were behind them and on
each side of them hemming them in. The sea was before them, there was
no hope for them; and there, in a situation of no hope, God broke in and
opened up the sea and they were baptised into it ready for the pilgrimage.

And so it is with us that Canaan, the Promised Land, is before us and
there is no hope for us to attain to it. Egypt is behind us, the powers of
darkness press upon us—and there is the Red Sea. The powers of darkness
press upon the soul who is called to the heavenly Canaan, and they have
strange psychological ways in which they can drag us down. The sea is
before us, and there is no hope of deliverance; and when we are pressed
down and there is no hope, then God acts in Christ. There is only one way
to go: down into the grief, into the sorrow, the perplexity. And suddenly
we find that the sea yields; that as Christian found in Bunyan’s Pilgrim’s
Progress, there is a solid place in the midst of the waters for us to stand
upon.

In an essay by Gerhard von Rad, the German Old Testament theologian,
called ‘There Remains a Rest for the People of God’,* Rad discusses the
idea of ‘rest’ in the Old Testament and demonstrates that it means different
things at different times but is always offered by the same God. There is
the rest of the Promised Land: ‘. . . a rest found by a weary nation through
the grace of God in the land he has promised them.’” But through the
sinfulness of the people this rest became a gift which God granted only
from time to time. And so the people were again in via, and the hope of
entering into God’s rest was once more seen to be in the future. Rad goes
on: ‘The idea of “rest” in Deuteronomy, in Chronicles, and in Pss. 95 and
132, is by its very nature firmly bound up with the Old Testament notion
of the “way”’. It is a message addressed to the whole human situation, viz.
the hardship of human life and the problem of man’s relationship to God.
This promise of rest can be appreciated only by one who knows, as surely
as he knows the passage of time, how Old Testament man finds himself in
via in a sense which affects him to the very core of his being.” Rad ends
his essay by examining the use made of the idea of rest in the Epistle
to the Hebrews: ‘This rest is an eschatological expectation, a fulfilment of
the prophecies of redemption, an entering into that rest which there has

*In The Problem of the Hexateuch by G.von Rad, Oliver and Boyd, 1966, pp.94-102.
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always been, from the beginning, with God. In the fulfilment of this hope
the whole purpose of creation and the whole purpose of redemption are
reunited.’

And so we come to the final rest, the eternal rest, the vision of God,
deification, theosis, and it is to this we are called in the Resurrection of
our Lord. That is the rest offered to the people of God. It is not simply a
spiritual rest: it is for the body, the mind and the spirit. T. F. Torrance
tells the story that he and Karl Barth had a conversation about the Resur-
rection, and Barth turned to him and fixed him with his beady eye—and
only Barth could have done that to Torrance—and said: ‘Mark well, a
bodily resurrection.” He did not say, ‘Mark well, a spiritual resurrection.’
He was not concerned to expound some platonic hope of the immortality
of the soul. But neither did he say a ‘fleshly’ resurrection. He said a
‘bodily’ resurrection, and there is a difference because the body of our
Lord Jesus Christ which was raised from the dead was continuous with his
mortal body which had been crucified. The marks were there. But it was
also discontinuous because it was a spiritual, resurrection body. It was a
transfigured body and the sign of cosmic transfiguration. For us then to
believe that we shall be transfigured is no dead and dry doctrine: we have
this hope in us because our Lord Jesus Christ was raised from the dead.

‘The chief priests and the pharisees made the sepulchre sure, sealing
the stone and setting a watch.’ But it was no good. Alleluia!

JESUS: THE WHOLE MAN

The Homily for Easter Day—Fairacres 1978
MARTIN BEAUMONT

If you ask many parents why they send their children away to school
the reasons they give go something like this: I want my child to be indepen-
dent, I want him to be self-sufficient, I want her to stand on her own two
feet, I want him to make his way in the world without me. Independence,
self-sufficiency, and strength are all words which I have heard used by
parents during the last year since I became a chaplain in a boarding-school,
and they are words my father used when he sent me away from home at
the age of eight. And by and large the school succeeds. Some of the leavers
are tremendously self-assured, independent and articulate. Yet beneath
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this success is the threat of failure. In encouraging boys and girls to be
strong we avoid weakness. The one thing that all growing children need—a
family, a community of love—is denied them. They make their own way in
what is often a cold and hostile world in which tears, real affection and
dependence have no part.

Each Saturday night in our school we have a film and the one actor
who is guaranteed to fill the hall to overflowing is a man called Clint
Eastwood. He always plays the same part—sometimes a cowboy, sometimes
a detective, but essentially the same part—hard, tough, independent,
unmoved, relentless, self-sufficient, strong, cool. He has become an image
of the kind of person many people want to be, but he is not a real man. He
is a celluloid man, he is a hero created by Hollywood, and the world in
which you and I and the rest of the boys and girls at that school live is a
real world. It is a world in which we are moved, in which we are touched
by others. It is a world in which we are hurt. [t is a world of tears, a world
of affections. It is a world in which I need and depend upon others. And if
I can somehow encourage the kids to see weakness as real and natural and
human and not something to be despised or rejected, then perhaps I will
have begun to witness to the Gospel. ‘We preach Christ crucified; to the
Jews a stumbling-block and to the Gentiles foolishness, but to those who
are called, the power and the wisdom of God.’

This Easter, for the first time, I have come to see the whole drama of
the Passion, the Death and the Resurrection of Jesus as one event that
mirrors our whole lives. We all know something of community life and the
value of friends, and so we can be with Jesus at the Last Supper. We all
know something of his loneliness in the garden, of his own personal struggle
with God. In some small way we all know what it is like to be deserted by
our friends and to be alone. We all, some better than others, know the
problems of authority. Either physically or emotionally we have all suf-
fered. We have all wrestled with Christ. And today we can perhaps see the
source of joy in our lives, the mirror image of Mary’s surprise, happiness
and good news: ‘The Lord is risen!’ These events are not true for me
because I read them in Scripture or because I celebrate them year by year
through ritual and festival, but because I know them to be true in my own
life. The Jesus I believe in is not a Hollywood hero. He is a man who shares
in my life, in my weakness, in my doubt, in my fear, my joy, my depen-
dence, my need. He is a whole man; he is complete and fully human; a
man who shares in everything—and most especially my relationship with
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THE PRICE OF OUR REDEMPTION

A Homily for Easter HI-St Mary and the Angels, Boxmoor
ARTHUR E. WOOD

‘ “Was it not ordained that the Christ should suffer and so enter into his
glory?”” Then starting with Moses and going through all the prophets, he
explained to them the passages throughout the Scriptures that were about
himself.” Thus St Luke (24:26-27) sums up the apologia for the events of
the previous few days which Jesus gave to Cleopas and his companion as
they walked to Emmaus late on the afternoon of the first Easter Day.

We may be certain that our Lord would have expounded most fully the
four ‘Servant Songs’ of Isaiah. In these, the mysterious Servant, having
been called by the Lord God and filled with his Spirit, fulfils his vocation
with humility and meekness: and since it is the Lord who sustains him, he
is able to face the contemptuous outrages meted out to him by his enemies.
It is, however, the last of the Songs which speaks especially of the worst
sufferings he has to endure through being treated as an evil-doer. Although,
like Job, ‘he has done no wrong’, he is condemned to a shameful end.
Yet it is by means of this suffering that the Servant freely offers himself
for sinners, whose guilt he takes upon his shoulders and for whom he
intercedes. ‘On him lies a punishment that brings us peace, and through his
wounds we are healed’; for ‘by his sufferings shall my servant justify many,
taking their faults on himself.” It was this truth which his two disciples had
failed to grasp but which alone gave the key to the interpretation of the
events which had so offended them and which, moreover, alone justified
all that had occurred. So we find Jesus gently reprimanding them: ‘You
foolish men! So slow to believe the full message of the prophets!’, and
posing the question: ‘Was it not ordained that the Christ should suffer and
so enter into his glory?’ But while he leaves it to them to arrive at the right
answer, he does all he can to ensure rthat they do so.

The awful reality of these sufferings of Christ, the price of our redemp-
tion, is brought home very vividly and uniquely—for me, at least—by the
reconstruction of the scourging and of the crucifixion devised to explain
the marks on the Holy Shroud of Turin as part of the film The Silent
Witness, now being shown in London. It is left to the viewer to decide
whether he thinks the Shroud is the most precious relic of Christ’s Passion,
or the most outstandingly clever fraud ever perpetrated. The marvels of
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modern sensitive photography makes it possible to distinguish the marks
of a typical Roman leaden-weighted triple scourge, showing that the body
received 120 lashes; to reveal through the distortion of the limbs that the
body was very roughly nailed to the cross, with the nails through the
wrists to prolong the time of crucifixion; to see clearly stains of water and
of blood in the region of the wound in the side; to prove that the crown of
thorns was no circlet but a kind of Phrygian cap in shape. Then there are
marks across the shoulders such as would result from carrying, not a com-
plete cross, but the heavy beam or cross-piece of one. Further, abrasions
near the right eye and on the left knee are consistent with having struck
hard ground or stone, and recalling the three traditional falls of the Stations
of the Cross. Finally, there is the disarrangement of the beard of the image
on the Shroud such as would result from ‘the napkin which was about the
head’ being in fact a small cloth passed under the chin and tied on top of
the head to keep the mouth closed until rigor mortis set in.

It remains to say that that specimens of pollen adhering to the Shroud
make it possible to trace its history right back to Palestine, especially the
Jerusalem area. Further, the image was never painted on the Shroud,
which is 14 ft. long and was folded once over the body, producing a com-
plete negative of both the front and the back. This negative can only be
the result of a ‘micro-second burst of intense radiation’, yet dating back
centuries before anyone ever dreamed of photography. It is nevertheless
conceivable as the outcome of the sudden transfiguration of the Body of
Christ at the moment of his resurrection.

Now no matter what you may choose to think, no matter how the
image on the Shroud may have been produced, there is no denying that it
helps to intensify our understanding of what our dear Lord endured for
our sakes. Realising what it cost him to redeem us, and the magnitude of
his surpassing love for us, let it call forth that contrition and love which
faith in his all-atoning sacrifice can engender in our hearts. ‘Was it not
ordained that the Christ should suffer and so enter into his glory?’ What
can we say in reply?

Were the whole realm of nature mine,
That were a present far too small;
Love so amazing, so divine,
Demands my soul, my life, my all.
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BOOKS

THE ORIGINS OF LATIN CHRISTIANITY, A History of Early Christian
Doctrine before the Council of Nicaea by Jean Daniélou. Westminster Press
and Darton, Longman and Todd, 1977. £8.00.

‘With this third volume’, as we are told on the dust-cover, ‘the late Jean,
Cardinal Daniélou completed his panoramic survey which seeks to uncover
the basic origins of Christian doctrine and to situate their early develop-
ment firmly in the three main cultural settings in which this took place:
the Jewish, the Greek, and finally the Latin.’

Tertullian (c. 160-c. 225) is the Latin Father who dominates this book
and he emerges from it as an intellectual and spiritual giant whose for-
mative influence in laying the foundations of Western Christianity is
brilliantly and sympathetically presented by Daniélou. Cyprian follows
Tertullian in importance and Daniélou’s Introduction to Part IV of this
book summarises these two Latin Fathers so excellently that it is worth
quoting in full:

So far in this book, we have been principally concerned with the
background to, the influences on and the sources of the earliest Latin
theology, with all that went to form it. Beyond all this, however, it
was the individual genius of two great writers which gave Latin theo-
logy of this period its distinctive character, a character consisting less
in its cultural or linguistic contribution than in a certain intellectual
quality. Tertullian, for example, is astonishingly original and personal,
appearing like 2 meteor, neither ascending nor descending. Yet at the
same time, despite his obvious originality, he displays those character-
istics which are to be found throughout Latin Christianity: a realism
which knows nothing of the Platonist devaluation of matter; a sub-
jectivity which gives special prominence to inner experience; and a
pessimism which lays more stress on the experience of sin than on
transfiguration.

Cyprian is different from Tertullian, but is no less characteristic.
He is above all conscious of the Church as a social reality. Whereas
the Greek Fathers of the second century were equally interested in
ecclesiology, but emphasised the mystery of the Church as an eternal
reality outside time, Cyprian stresses the concrete reality of the Church
as a community of people. The members of the Church are, in Cyprian’s
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view, all faced with the same destiny, the same hostility of the world
that surrounds them and the same threat of persecution and martyrdom.
At the same time, however, the Church is also conscious of the divine
power that inspires it, strongly structured in its organisation, yet always
striving toward union with God. Here again, from another viewpoint, it
is the Latin Church of later centuries which is sketched out, at least in
its major features.

Tertullian’s particular genius lay, not wholly but largely, in combatting
the ideas, both popular and philosophical, inside and outside the Church,
which were rife in his day and which, without his rigorous intellect being
brought to bear on them, could have dissipated in a welter of worthless
speculations the moral energy required for the formation of the young
Church. How the Bible was to be interpreted was then—as indeed it still
is, and always will be—crucial. Tertullian was surrounded by gnosticism of
one sort and another against all of which he reacted sharply. He saw
clearly where what he calls curiositas leads, and in one place he says firmly
that the words ‘Seek and you shall find’ are addressed to jews and pagans
but not to Christians: ‘You must seek until you find and, when you find,
you must believe. Then you have simply to keep what you have come
to believe’ (p.185). But in another place he allows a certain degree of
searching—though heavily qualified:

Provided the essence of the rule is not disturbed, you may seek and
discuss as much as you like. You may give full rein to your itching
curiosity . . . But these exercises come from curiosity and they glory
in their virtuosity. In the last resort, it is better to remain ignorant, for
fear that you come to know what you should not know. For you do
know what you should know . . . Let curiosity give place to faith and
vainglory to salvation. (p.183)

The esoteric spirit, that is, the spirit which entertains the idea of two
levels of religious knowledge, one for simple believers and the other for
those ‘in the know’, he viewed with total condemnation expressed at times
with splendid sarcasm and in terms which are as applicable to twentieth-
century ‘gnostics’ as to second:

However error arose, it reigned, I suppose, as long as there were no
heresies. Truth was waiting for a Marcionite or a Valentinian to set her
free! Meanwhile, everything was done wrong—the preaching of the

34



Gospel, the acceptance of the Creed, the thousands upon thousands of
baptisms, the works of faith, the miracles . . . even the martyrs were
wrongly crowned! (p.183.)

His inspired grasp of what is and what is not conducive to pure Christ-
ianity also led him into battle with Platonic ideas and in his debate with
the Christian Platonist, Hermogenes, Tertullian anticipates the under-
standing of the ontological gulf between the Creator and the creature
which was only to emerge in fully developed and universally accepted
form in the fourth century. ‘The debate with Hermogenes’, Daniélou
writes, ‘turns on the nature of the nous. As a Platonist, Hermogenes sees a
divine principle in this nous, whereas Tertullian sees in it the highest aspect
of created life.” (p.376.)

All this, as Daniélou frequently comments, shows Tertullian’s astonish-
ing originality. That he was astonishingly original requires iteration, for
what he opposes to the ideas of his time—to the Platonism, the gnosticism
of all kinds, the delight in allegory, which he detested—has tended to
become accepted wisdom to the extent that any attempt now to penetrate
beneath the letter of Scripture, any attempt to find a spiritual interpret-
ation, has become suspect. Someone, for instance, trying to find an idea
among modern biblical commentaries (I recently tried twelve on St Luke
for light on ‘The Unjust Steward’ and only found one which so much as
hesitated at the edge of original thought) might well think that Tertullian’s
influence had been too thorough and far-reaching. And Daniélou himself,
for all his evident approval, points to a significant contrast with Tertullian’s
contemporaries in the Church of Alexandria, ‘especially Clement and
Origen, who were to condemn gnosticism, but to some extent to assimilate
Judaeo-Christian gnosis’. Daniélou goes on:

This involved certain risks, but it gave their thinking a contemplative
dimension which was to persist in Greek Christianity. By contrast,
Tertullian’s radical rejection of gnosis was to orient Latin Christianity
towards a stricter but less fruitful orthodoxy. This does not mean, of
course, that Tertullian did not make serious attempts to understand
and explain Scripture and the ‘rule of faith’, but he did so by excluding
all curiositas and kept very close to the common faith of the Church.
He means to speak simpliciter . . . (p.188.)

On the other hand, Tertullian was too great a thinker to strip the Bible of
all its different layers of meaning and in the realm of typology he was,
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Daniélou says, a master, enriching the tradition, expecially that of the
typology of the Church as the bride of Christ: ‘Tertullian uses traditional
themes with a profundity which his predecessors rarely attained and must
be regarded, from this point of view, as one of the great masters of biblical
typology.’ (p.318.)

For all the somewhat dry, scholarly surface of this book, the deep
feeling for the Church which clearly motivated Daniélou’s researches and
underlies all that he wished to claim, is strikingly evident and never more
so than when he comes to discuss Cyprian, about whom he is almost
lyrical—in welcome contrast to the prevailing view on that great bishop
and martyr. All the same, Daniélou is addressing scholars and students in
the field and so, for the ordinary reader, the book is undoubtedly heavy
going. But it is 2 marvellous book, and as one studies it one finds oneself
being rewarded by the realisation that, quite insensibly, one’s faith and
understanding have been greatly enriched and undergirded.

SISTER EDMEE SLG

THE GREAT SHIFT by V.M. Carver. Community of St Clare, Freeland,
1977. £1.00.

While the title of this posthumously published book by Sister Virginia
Cuthbert offers no immediate clue to its theme and contents, the sub-title,
‘Life Seen as Sacramental’, is both revealing and apposite. ‘All that is
written here’, says the Foreword, ‘was long lived and prayed’; and indeed a
sense of unity and wholeness reached over many years of dedication is
successfully conveyed to the reader. The Foreword goes on to say that for
the author ‘the interaction of heaven and earth was so vividly real that she
found it hard to grasp how anyone could miss it’. This difficulty is perhaps
reflected in a tendency to communicate her message by means of detailed
and sometimes involved illustrations in which the reader who is longing to
move on may find himself getting bogged down.

The key sentence to the whole book comes on p.56: ‘Dimensions are
not, like the Incarnation, events. They are facts we live in.” In vivid and
sometimes poetic language the material actuality in which human life is
rooted and sustained is vividly focussed in, for instance, the variety of
ways in which we experience water—from the shock of immersion to the
joy of jumping in puddles. Then we go on to consider the fact of bread,
the staff of life, and the source and end-product of a whole network
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of relationships. ‘Bating bread, I take my place in this real (not imaginary),
intricate, far-flung, ceaselessly moving dance of inter-dependence’ (p.34).

The great value of the book lies in the use made of the Gospel stories
(for example, ‘The Rich Young Ruler’, p.82) to illustrate the shift from
one dimension to another which the ‘Great Shift’ of the Incarnation has
made a possibility for ordinary, daily life. But it is in the final section on
the Cross that evidence of a living experience of the Way of Christ comes
most persuasively to light. Here the sacrificial cost in which the great shift
involves Christ and all who would follow him is presented in the clear
unequivocal language of discipleship.

This book will be especially helpful to those whose minds have been
stored, perhaps from childhood, with biblical words and images that have
somehow in the course of time come adrift from life as it is experienced.
Indeed the author assumes, perhaps too readily, a familiarity with ideas
and phraseology that may be new even to committed Christians of the
present day. Nevertheless, any who may be seeking a clue to the inner
meaning of humdrum or painful existence could well find themselves
being led, through participation in the writer’s vision, to a deeper under-
standing of the words of the Risen Lord: ‘Behold, I make all things new.’

SISTER MARY MAGDALENE SLG

AN EARLY SOVIET SAINT, The Life of Father Zachariah, translated
by Jane Ellis, Mowbrays, 1976. £4.25.

Russian Orthodoxy has always stressed the vital significance of the staretz
as a focus for and a symbol of living faith. Father Zachariah stands directly
in the great tradition of St Seraphim and the startzi of Optino—and he
died only in 1936. A spiritual daughter has compiled from his teachings,
his memoirs, and her own experiences, this quite remarkable samizdat
biography which is, Sir John Lawrence tells us, only the first of several
which have recently reached the West and which Mowbrays hope to
publish.

In this study of Father Zachariah we are plunged right back into pre-
revolutionary Russia and shown the darker side of the Church—an aspect
which some historians tend to ignore. Zachariah, an eleventh child, was
born in 1850 in a field and carried home by his mother. By a series of
visions and miracles Zachariah was led to embrace the monastic life. He
found himself among corrupt, loose-living, money-hoarding monks who

37



treated him as a drudge, scorning, humiliating and even physically assault-
ing him; and it was many years before he was able to be ordained. Never-
theless, by prayer and example it is said that he saved the souls of some of
his fellow monks. And he emerged from this period a staretz and a saint.

The story is told that the NKVD came to arrest him and that he drew a
circle across his room and said anyone who crossed it would die. The
police hastily retreated and Zachariah continued his ministry as if the
revolution had never happened. People—many of them students—flocked
to him in his lodgings. The reader is hardly aware that Lenin and Stalin
were in power. Like St Seraphim, Zachariah rarely needed details; he could
see people’s past and their future, even to the very day and hour of their
death. He always spoke with authority, and with love.

Contemporary Christians may feel very uneasy if they read this book
and be inclined to dismiss it all as mere hagiography. One has to read with
humility; then the holiness of Zachariah shines out. In his last years the
aged saint, racked with pain, spent entire nights washing his cell after his
visitors had gone. The cell maid rebuked him: she could do it better in
a quarter of an hour. ‘No’, replied the old man, ‘I pray deeply, very deeply
about others, cleaning up the dirt from the floor and asking the Lord to
clean the dirt from their souls in the same way, so that Christ may be
resurrected in them, that the temples of their souls may shine even brighter
than the sun with all the virtues . . .’

JANICE A. BROUN

RUSSIAN MYSTICS by Sergius Bolshakoff. Cistercian Publications and
Mowbrays, 1977.

A history of Russian monasticism by a Russian scholar who has knowledge
of the West is particularly welcome. Sergius Bolshakoff traces the turbulent
course of monastic life in Russia from the time of its foundation by
St Antony of Kiev in 1062 through to its great revival in the nineteenth
century. Alternately venerated and suppressed by the state, one sees it
being quietly but surely rescued from the corruption of land-owning on a
vast scale, from taking an active part in the defence of the country in
times of war—even from the great missionary movement of the fifteenth
century—by the appearance from time to time of holy men who have
brought it back to the way of contemplative prayer.

One notable landmark is the introduction into fifteenth-century Russia,
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by St Nilus of Sora, of the Hesychast teaching of St Gregory Palamas;
another is the life of St Seraphim in the eighteenth century. Bishop
Theophan the Recluse, 1815-1894 (who is well-represented in Kallistos
Ware’s Orthodox anthology, The Art of Prayer), is described as the greatest
of all Russian mystical writers. Theophan was familiar with Western
Roman Catholic spirituality and translated at least one of its classic
writings. One of his letters touches amusingly on the misunderstanding
which often arises between East and West from the difference in the use of
the same terminology: ‘Remember, 1 wrote to you that I was translating a
book similar to The Spiritual Combat? 1 reached the part on prayer and
stopped. The author says, ““I shall now speak of mental prayer”, and he
speaks all the time on meditation and more meditation. Twenty chapters
and more of it. And everything is so complicated!’

Dispossession, the Prayer of Jesus, and starchestvo (the practice where-
by a monk reveals his temptations and all his thoughts to his staretz) seem
to be the three chief characteristics which have preserved Russian monas-
ticism in its purity, and after reading this history one can hardly doubt
that it will survive the testings of the present time.

SISTER MARY MARGARET SLG

TWO NEW FAIRACRES PUBLICATIONS

LISTENING TO GOD AND LISTENING TO COMMUNITY by Mother
Mary Clare SLG. Fairacres Publication 69, 1978. Price: 20p.

This pamphlet was first read at a Conference of Catholic Superiors at
Spode House in February 1977 and is the sixth of the papers delivered by
Mother Mary Clare at that well-known Catholic conference centre to be
published by SLG Press since 1970. Of the earlier papers, Learning to Pray,
The Apostolate of Prayer and Encountering the Depths continue to be
among the most widely read of the Fairacres Publications. For this latest
one Father Conrad Pepler O.P. writes in his Foreword:

The talks by Mother Mary Clare are not only a splendid example of the
way in which . . . unity is already growing—groups of Catholic Religious
listening intently to an Anglican Superior—but their actual subject
provides the basis of this unity. Listening together to God and to one
another is the secret of growth in it. An open mind as well as an open
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heart has a freshness about it that is redolent of the Church in her
beginnings. Since those beginnings minds have tended to become closed
to one another and therefore closed also to God. In the more recent
past these mental barriers have begun to yield to the strong breath of
the Spirit. Therein lies our hope of unity.

FACING DEPRESSION by Gonville ffrench-Beytagh. Fairacres Pub-
lication 70, 1978. Price: 15p.

‘Many people who suffer from depression are rather ashamed of it. They
think they ought to be able to pull themselves out of it by prayer and
will power, and when their efforts just make things worse they get still
more depressed and ashamed.’

So begins this very simple and refreshingly honest pamphlet by a priest
who himself suffers from depression and has undergone psychiatric treat-
ment for it. An alternative title, indeed, might be Experiencing Depression,
for it describes the author’s attempts to deal with his own experience and
the unexpected enrichment he has drawn from it, while not trying to
evade the real suffering which any form of deep depression involves. It is
not in any sense a technical discussion of depression but an account of
one man’s endeavour to live with it and to gain something from it.

THE REVD CANON GONVILLE FFRENCH-BEYTAGH has served most of his
priesthood in the Church of the Provinces of South and Central Africa
and was at different times Dean of Salisbury and of Johannesburg. He is
the author of Euncountering Darkness, an autobiography written after his
famous arrest and trial for offences under the South African Tetrorism
Actin 1971/2.

THE JULIAN SHRINE PUBLICATIONS

Readers of Fairacres Publications may be interested to know of a new
pamphlet by Father Robert Llewelyn called Prayer and Healing which
is the first in a proposed series of occasional papers to be published by the
Julian Shrine. The price of the pamphlet is 25p (postage extra) and orders
should be addressed to: The Julian Shrine, c/o All Hallows, Rouen Road,
Norwich NR1 1QT.
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SLG AND ASSOCIATES

NEW MEMBERS

PRIEST ASSOCIATES
The Revd Raymond D. Lloyd (Forwarding address: 21 Jones Terrace,
Mount Pleasant, Swansea, West Glam.)
COMPANIONS
Mrs. Priscilla Douglas, 47 York Road, Denton, Manchester M34 3HF
FLG
Mrs. Heather Ward, 11 Deepdale Road, Wollaton, Nottingham.
Miss Mary F. Ensor, Garden Flat, 17 Miles Road, Bristol BS8 2TW

R.I.P.

Mrs. Hazel Rogers, 18 Mayfield Terrace, Edinburgh. (FLG)
FRIENDS
Mrs. R. W. Hunt, 45 Walton Street, Oxford.
Miss Hilda M. Mahoney, Greenhayes, Georgeham, Braunton, North Devon.
Mr Ian McMaster, 3 Garford Road, Oxford.
The Revd. E. M. Thomas, Rectory Lane, Broughton, Stockbridge, Hants.

CHANGES OF ADDRESS

PRIEST ASSOCIATES
The Revd James Coutts, The Vicarage Llanfaes, Brecon.
The Revd Martin Beaumont, The College, Marlborough, Wilts.
COMPANIONS
Mrs. (Lisbet) Rutter, 23 Torpichen Street, Edinburgh EH3 8HX
FLG
Mr. Richard Armstrong, St Paul’s Court, Nolan Street, Frankston, Victoria, Australia
Mrs. Shirley Blackman, 13 George Gurr Crescent, Folkestone, Kent. (NB from July)
Mr. Trevor Maslen, 160 Hughenden Road, Hastings, East Sussex
The Revd Richard Podger, 3593 Edertal, Affoldern, Pfarrhaus, Kasseler Str. 8, Ruf:
05623 - 1203

The Revd D.M. Smith, St Matthew’s Rectory, McLachlan St., Cumnock, N.S.W.

2867, Australia
Mrs. Shirley Young, Michael Sobell House, Mt. Vernon Hospital, Northwood, Mddx.
Miss Pamela Walker, Deanery Cottage, 2 The Close, Winchester.
Miss Judy Wilson, 17 Wyndham House, Plantation Road, Oxford 0X2 6]]
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POPULAR FAIRACRES PUBLICATIONS
A select list for the guidance of church bookstall buyers

NO. PRICE
1 RECONCILIATION Gilbert Shaw .03
ALONENESS NOT LONELINESS Mother Mary Clare SLG .03
PRAYER Gilbert Shaw (Devotional) 15
12 LEARNING TO PRAY Mother Mary Clare SLG <15
14 STATIONS OF THE CROSS Donald McChesney .15
15 DEATH THE GATEWAY TO LIFE Gilbert Shaw .10
16 THE VICTORY OF THE CROSS Dumitru Staniloae 15
24 SILENCE AND PRAYER Mother Mary Clare SLG 15
26 THE MESSAGE OF SAINT SERAPHIM Irina Gorainov .20
28 JULIAN OF NORWICH A. M. Allchin and SLG .35
29 PENTECOST IN THE CHURCH A. M. Allchin .10
31 PRAYER: ENCOUNTERING THE DEPTHS Mother Mary Clare SLG - .15
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