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COMMUNITY NOTES

At Fairacres during Lent we have been reading No Handle on the Cross
by Kosuke Koyama. Qur reactions to the book have been as varied as our-
selves, but there is no denying the challenge of its quiet Eastern wisdom to
our Western-conditioned assumptions, not least when we are told that ‘the
apostolic mind is primarily and fundamentally the crucified mind, not the
crusading mind’ (p.40). Prone as we are to busy promotion of ‘causes’ and
to the activity that can evade the full impact of what crucifies, we probably
all need to be reminded that as Christians we have been sent, like Jesus, to
bear in love the consequences of events as they unfold rather than to mani-
pulate and control them. This does not mean that we can sit back doing
nothing; but it does mean that action taken will be the fruit of stillness
and prayer. A Lenten exercise of lasting value could be trying to learn
deliberately to receive the full impact of the reality of other people and
onc’s own situation and to eliminate the protective layers of fantasy and
wishful thinking conjured up, often unconsciously, by one’s memory and
imagination.

Lent, called ‘this joyful season’ in the first Lenten Preface of the Roman
Missal, is essentially a spiritual springtime at the end of which we do not
just thankfully abandon disciplines undertaken for its duration-—and how
wisely a recentarticle in The Tablet warned against the complacency which
such activities can engender—but hope to go on into the rest of the Chris-
tian year walking more humbly and wholly with God than we did before.
We cannotescape the fact that the victory of Easter is won on Good Friday
and the risen life we live with Christ must, if it is real, witness to the
ultimate transfiguration of evil and suffering through his sacrificial self-
giving love.

For us in the Community the days of Eastertide are spent largely in
preparing for our annual Chapter after Pentecost. But first this year we
have an important event, the installation of a new Novice Mistress, Sister
Barbara June, on Thursday in Easter Week, 14th April. She will replace
Sister Anne who has held that office since 1971 and to whom several
generations of novices, and most of all I myself, have every reason to be
profoundly grateful. Fourteen years ago Sister Anne came to SLG from
New Zealand, and we have felt it right that at this point she should have
the opportunity to make a three months visit to her home. Sister goes
primarily to sec her family, but also as representing the Community she
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will meet our Priest Associates, Companions and other friends in New
Zealand, and spend some time with the Community of the Sacred Name.
Inevitably all SLG will be enriched by what Sister gains from her travels;
and the fact that these will in no way alter her stability of purpose as a
contemplative nun says something, perhaps, about our expanded under-
standing of enclosure.

A Community whose Christian commitment is expressed through the
life and work of prayer can and must be exposed to experience in many
ways and atall levels if it is to besafeguarded from the dangers of unreality
and idealism; insertion into other people’s situations is one way. What is
certain is that we are all concerned in and affected by what happens to
each one. I am myself hoping to spend two months with our friends of the
Community of Emmanuel (African Presbyterian) in Bafut, Cameroon, in
the autumn as part of a sabbatical three months starting in September.

Volume ten is a milestone in the production of the Chronicle and a far
cry from our first attempt at setting it up with the aid of an ordinary type-
writer with no means of justifying the print except by inserting extra
spaces between words. Having to type directly on to the plates which were
to be printed allowed of no mistakes, so progress was inevitably not of the
fastest. The printing machine, though small, was new and did valiantly in
unskilled hands. If the result left much to be desired at least we had done
our best with the first 130 copies, the extent of the circulation in those
days. Over the years thanks to the gifts of generous friends we have added
to our machinery, much of it being given in memory of the late Father
Gilbert Shaw who had himself given us the first machine and started off
the SLG Press. Now the type is justified with comparative ease on an IBM
electronic composer, master copies are photographed on to metal plates,
and the larger sized Rotaprint does its stuff even better than did its smaller
brother—which, incidentally, is still in use by another Community. The
circulation of the Chronicle is now 900 and we would like it to rise still
more!

The contents of this volume indicate some of the most important Com-
munity happenings since the last Chronicle. Candlemas was a very happy
day when the Bishop of Oxford received the Final Vows of Sister Christine
and Sister Elsie Mary, presided at the Eucharist and preached the sermon
printed here. We look forward now to the Clothing of postulant Wilma on
9th June, and to the coming of postulant Pat Burdis on 5th June. Sister
Ruth, the Oblate Guardian, has compiled a worthy tribute to Oblate Sister
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Evelyn Christina who died triumphantly and peacefuly in the Luton and
Dunstable hospital on 22nd January. Many of you will have known Sister
Hilary as she has for some time been one of the Sisters who look after
visitors. At present Sister is having a period of leave of absence from the
Community and will be starting a year’s course in counselling at the
Westminster Pastoral Foundation in October. Until then she is working at
St Matthew’s Parish, Brixton. We would like here to express our great
gratitude to Mrs. Marjorie Easton, FLG, who has solovingly and efficiently
administered Fellowship House for the past year. She returns to her home
in Edinburgh on Easter day, but we very much hope she will come back
to help us for a month or two from time to time.

The Chronicle always owes a good deal of its substance to our friends
and in this issue we are, as usual, grateful to several of them. Lord Trend is
Fr. Gilbert Shaw’s son-in-law and his wife Pat—Fr. Gilbert’s daughter—
keeps in close touch with us through her regular and much valued help in
the Print Room. Fr. Robert Lewellyn was at one time Warden of Bede
House and is to take the second Fellowship Retreat this year (see notice
on p.16). Brother Aelred William, who contributes two reviews, will be
remembered by readers as Bill Kirkpatrick of Centrepoint. He was recently
clothed as a novice in the Society of St Francis but still keeps in touch so
we are able to say from first hand that he is flourishing.

To conclude I come back to where we are in the Church’s year and to
the realization that however often we celebrate this paschal mystery of
our redemption, we shall never be able to understand more than an infinit-
esimal part of the Love of God which perpetually transfigures into hope
the world’s despair.

A very blessed Easter to you all.

MOTHER SLG
Holy Week 1977



IN MEMORIAM
EVELYN CHRISTINA BUSBY, 18981977, OBLATE SISTER SLG

SISTER RUTH SLG

IT 1S difficult to write about Oblate Evelyn Christina without beginning
by listing the many spheres in which her outstanding abilities were used
in the service of her time: the Diocese of St Albans, for twenty years its
Secretary; the Church Assembly and many of its side-shoots; the Harpenden
Urban District Council, of which she was the first woman chairman; the
St Albans’ Magistrates Bench, of which she was chairman through onerous
weeks when accidents piled up on the M.1.

We in SLG have particular cause to remember all she did on our behalf,
for it was due to her more than anyone else that the Community attained
Charitable Status without in any way compromising the priority of prayer
in its life and calling. She became the first Secretary of the SLG Charitable
Trust Ltd, and it was thanks to her professional guidance and expertise
that the Community was ready to take responsibility for its own financial
management when she laid down the office last year. Surely no one ever
spent a more strenuous and valuable ‘retirement’ than she did as our
Consultant Bursar and Secretary of the Trust! But she always insisted that
this was simply her Oblate’s service to the Community she loved, and our
deep gratitude was the only return she would ever accept.

Both Church and State made public recognition of her services. She was
awarded the OBE; made a Lay Canon of St Albans Cathedral, and an
Honorary Alderman of the City. Her Requiem in St Albans Abbey paid
full honour to her as a ‘faithful, great-hearted and indomitable servant of
God’, who was loved and respected throughout the county and diocese.

But we in SLG remember her first and foremost for what she was—a
very faithful Oblate Sister, one of the first to make her life-commitment
with us; and a Christian who, amid all her responsible positions, never lost
her basic humility. Professional men, who paid high tribute to her pro-
fessional qualities, have spoken also of her kindness, her sensimvity, her
compassion, and of the fulfilment which she found in her association with
the Community. She loved order in all things, and her integrity would
never allow short-cuts which might endanger truth or imply partiality. But
the secret spring of her life lay in the Dedication she chose when she
became the SLG Oblate Sister, Evelyn Christina of the Glory of God.
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THE FEAST OF THE PURIFICATION AND PRESENTATION

A HOMILY BY BISHOP KENNETH WOOLLCOMBE, BISHOP OF OXFORD
AT THE FINAL RATIFICATION OF VOWS OF
SR CHRISTINE OF THE HOLY SPIRIT & SR ELSIE MARY OF THEATONEMENT
FATRACRES, 2 FEBRUARY 1977

When anyone is united to Christ, there is a new act of creation.
The old order has gone and a new order has already begun.
11 Corinthians 5:17

The New Testament writers all agree in drawinga quite sharp distinction
between the old order and the new. Jesus himself taught that new wine
should not be put into old bottles for fear they should burst, nor should
an old shirt be patched with new material because the worn cloth would
not hold the stitching. According to St John the Divine, the old order has
passed away: ‘Then he who sat on the throne said, ‘““‘Behold! I am making
all things new.”’ And yet, in passing away, the old has neither vanished
nor has it been destroyed, but rather it has been fulfilled, transfigured and
consummated. Jesus said: ‘Do not suppose that I have come to abolish the
law and the prophets; I did not come to abolish, but to complete. I tell
you this: so long as heaven and earth endure, not a letter, nota stroke will
disappear from the lawuntilall that must happen hashappened.’ (Matthew
5:17)

The New Testament writers, then, believed that the old became the new
in a new and living way. But there was a turning point between the old
and the new. And the new and living way which Jesus Christ opened up
was not a reversion from the old, nor was it on a different plane; rather it
was a progression, a going forward on the same plane. It was a re-creation.
So the question arises in the New Testament: at what precise moment did
this turning point occur? The Evangelists give different answers. According
to St Mark, the turning point occurs when Jesus comes into Galilee
preaching the Gospel of God and saying: ‘The time has come; the kingdom
of God is upon you.” In other words, it is the completion of an era, and a
new era is dawning. According to Matthew, the Baptism of the Lord is the
decisive watershed between the old and the new covenants. John the
Baptiser is most reluctant to administer baptism to Jesus, whose shoes he
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is not fit to take off. But Jesus tells him: ‘It is fitting that we should, in
this way, do all that righteousness demands’; that is to say, the righteous-
ness of the old order. And, again, the idea is one of completion, the
fulfilment of the righteousness of the old covenant, in order that the new
righteousness which is by faith may be born. For John, the turning point,
of course, is the miracle of Cana, when the old stale water of Judaism is
transfigured into the new and sparkling wine of Christ.

St Luke seems to tell us that the turning point occurs at the moment of
the Purification of the blessed Virgin Mary and her Presentation of her
son, Christ, in the Temple. He makes this very plain indeed by writing up
to, and including, that point in a deliberately stylised Greek, the Greek of
the Septuagint. Only when the story is finished does he change his style
into the Koine Greek which, literally, was the common or garden Greek
speech of ordinary people—as if tosay: the old order finishes here and the
new order is open to everyone who can speak—as we might say in our
time ~the Queen’s English. Luke’s turning point is at the moment which
we celebrate today, the Presentation and the Purification.

When Mary and Joseph went up to the Temple with their baby boy
they had two completely different purposes in mind. First, they were
going to do something they were required to do by the law. And second,
they were going to do something that was not required by the law, but for
which there was a precedent, and it was a precedent which they believed
they must follow. The first was legally necessary. Mary had to comply
with the regulations of Leviticus 12 (if you are interested enough to read
them), and offer a pair of doves or pigeons to the Lord in expiation for
the supposed defilement caused by the issue from her womb. The second
task was not required by law; it went far beyond the requirement of
Judaic legislation. Judaic legislation insisted on the sacrifice to God of the
substitute offering of doves or pigeons, rather than the total and complete
offering of the man-child, but it had always allowed for an exception to be
made to that rule. And you will remember that Hannah and Elkanah had
gone beyond the law when they dedicated the infant Samuel wholly and
totally to the Lord and did not offer the doves or the pigeons. So Mary did
what the law said she must do, and produced the doves (or the pigeons),
but she went beyond it. She brought her son and offered him, and that
was more than the law required. Mary and Joseph completed the require-
ments of the old order, but they made a new departure.

Now why do you think Mary decided to do that? I think you will find
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part of the answer in Luke’s story of the Annunciation. You remember
Mary'’s surprise, her amazement at the news that she was to be the mother
of him who would occupy the throne of David and reign over the house of
Israel. And she says to the Angel Gabriel: ‘How can this be, since | am a
virgin?' And the Angel replies: ‘The Holy Spirit will come upon you, and
the power of the Most High will overshadow you [as indeed he had over-
shadowed the face of the waters when the world was created] ; and for
that reason the holy child to be born will be called *‘Son of God.”* That is
to say, the child was to be a new creation, hers but not hers, hers to bear
but God’s to own—the Son of God. And in the face of the astonishing
greatness of the gift of this new creation which it lay within her power to
nurture or destroy, Mary is simple and humble enough to reply: ‘I am the
Lord’sservant;as you havespoken,so beit.” But sheis wise enough to know
that her own part in this geat new act of creation is a very limited one.
Thereforeat theearliest opportunity she presents to God the son whois his.

... ALSO CALLED CANDLEMASS

That is the meaning of the Purification and the Presentation as I under-
stand it in the New Testament. But now, in the Church of today, we have
been having a little ‘argy-bargy’ as to whether the feast we are celebrating
should be called the Purification or the Presentation or, if both are to be
included, which should come first. I hope what I have been saying to you
will convince you that I am quite clear in my own mind that both titles
need to be in the feast and each should have equal stress. It is the feast of
the consummation of the old covenant and the inauguration of the new.
It is the feast both of the Purification and of the Presentation.

But you will possibly be wondering what permanent meaning and sig-
nificance these two elements can have for us today. It is here that our
opening ceremonies may help, for the feast is also called Candlemass after
the torchlight procession which has been part of the Church’s liturgy since
the eighth century. | understand the procession was designed originally to
honour the goddess Ceres but was taken over by the Church—as so many
good things were—and used to celebrate ‘Christ the Light of the world’,
‘the Light to lighten the Gentiles’. By it we sacramentalise our thankful-
ness for the fact that in the Light of Christ we can see God’s purpose for
mankind, and within that purpose can discern our own destiny.

In the Light of Christ human history no longer appears to be a kind of
cyclic repetition of success and failure, of rise and fall, of victories and

8



defeats; nor even does it seem to be what it is today, an enormously
complicated muddle of wars and revolutions. For the Christian discerns in
history the hand of God choosing men and women for the accomplishment
of his purpose, in order that the whole world may feel after him and find
him. But the Christian also makes the even more staggering claim that it is
only in the Light of Christ that he can make any sense, not only of history,
but of the enture universe—‘that great, enormously exciting, expensive and
costly joke’, if the book that Mother Jane gave me to read is at all right.
(The Third Peacock by Robert Capon.)

The claim we make is that it is only in the Light of Christ that we can
make sense of everything which has evolved. Itis a claim which goes right
back to the very beginning of our Church history, to St Ignatius of Antioch:

The birth of Christ was not only proclaimed to men but to the
heavens, for a star shone forth in the heaven above all other stars,
and its light was ineffable and its strangeness caused amazement.

This belief, of such venerable antiquity, is one which is notat all popular
today. Theologians tend to soft-pedal it, whilst playing infinite variations
fortissimo on the humanity of Christ. I am not one of them—I am old-
fashioned. Teilhard de Chardin seems to me to be nearer the mark than
our modern theologians when he poses this question:

Is the Christ of the Gospels, imagined and loved within the dimen-
sions of a Mediterranean world, capable of still embracing and sull
forming the centre of our prodigiously expanded universe?

And he gives the answer:

The true God, the Christian God, will, under your gaze, invade the
universe . . . He will penetrate it as aray of light does a crystal; and,
with the help of the great layers of creation, he will become for you
universally perceptible and active—very near and very distant at one
and the same time . . .

. . . Such has been my experience in contact with the earth—the
diaphany of the Divine at the heart of the universe on fire . . .
Christ; his heart; a fire: capable of penetrating everywhere and,
gradually, spreading everywhere.

Le Milieu Divin (Introduction, pp.14f. and footnote)

That, too, is my experience, and it leads me to the reflection that
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Christianity without a doctrine of the Incarnation of the Eternal Word, or
a Christianity which concentrated exclusively upon the humanity of Jesus,
would be gravely deficient.

Eighteen years ago I had to preach the University Sermon on the
Presentation of Christ in the Temple and the Purification of the Blessed
Virgin Mary. It was more prophetic than I could ever have imagined-I
don’t know what got hold of me! This is what I said:

QOur present moral problems require us to have a convinced and
convincing attitude towards the created order—nuclear warfare, germ
warfare, euthanasia, abortion, the control of the growth of the
population, to name only the most obvious. The challenge of the
Feast of Candlemass to contemporary Christian thought is this:
Have we the breadth of vision to see the redemptive work of Christ
as applying not merely to ourselves as individuals, but also to our-
selves as members of the created order?

‘If anyone is united to Christ, there is a new act of creation.” What I was
trying to say then is what I am still trying to say today. The Christian’s
reverence for life and his reverence for nature, his use of his own humanity
and his treatment of other people’s humanity, his use of material wealth
and his stewardship of the gifts that God has given him, are not based on
ethical or utilitarian considerations. They are based on the conviction that
the creation itself shall be delivered from the bondage of corruption into
the glorious liberty of the children of God. It too—the whole creation—has
to becomepart of the new order. That is why [ believe it to be of absolutely
vital importance for the Church today, not only that we should see the
heart of Christ beating in its agony at the heart of the universe, but also
that we should see ourselves as filling up what is lacking in the sufferings
of Christ for the whole created order; see ourselves crucified with him,
suffering with him, in order thatnot only all humanity but everything may
in the end learn to glorify God.

GOINGBEYOND ...

And this is where you, dear Sister Christine, and you, dear Sister Elsie
Mary, come in, because what you are doing today is right at the heart of
this whole matter, absolutely at the centre of it. First of all, let me tell you
that you are doing something which is required by all Christians. Every
single Christian has to promise to be poor, chaste and obedient. There is
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nothing strange about those three vows. We make that promise when we
ask for baptism. Therefore when you renew your vows you are doing what
we are all required to do. But you are going beyond what we areall required
to do. You are doing as Mary did. Can you imagine a mother giving her
child totally to God, and what the cost of that must be? Similarly, you are,
as it were, allowing yourselves to be given wholly, totally to God. You are
going beyond the mere requirements of poverty, chastity and obedience
and offering yourselves in your totality, because you realise that God has
given you this calling and you have no choice but to follow it.

But here is where the excitement begins to come in for you, for all the
Sisters already professed, and for the rest of us who are here to watch,
witness and receive, and it comes in this way. In your total self-offering
there is a concentration of the Light of Christ, and it is in your self-
offering that the Light of Christ will shine through you to the world, as
Teilhard said, as through a crystal. You will be saying: ‘Here am I in
Fairacres, and who is going to see much of my light?’ The answer I will
give you by analogy. X-rays are not seen, but they get to the most extra-
ordinary places. Infra-red rays are not seen, and they get to the most
extraordinary places. They go by ways of their own in the spectrum,
which are ways we do not fully understand and cannot observe. The rays
of light which will shine through your self-offering as through a crystal,
will travel by ways that you do not altogether understand—but they get
there.

Christ’s Love and Light travel through the ways of prayer and we do
not know the wavelength. All we know is that the waves reach the people
who need the service we offer. The exciting thing is that through your
offering the Light of Christ gets through, and by just being yourselves
and doing what you are called to do as totally as you can, you teach
the Church.
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THE THIRTIETH OF JANUARY

AN ADDRESS GIVEN IN BRASENOSE COLLEGE CHAPEL
BY THE
RECTOR OF LINCOLN COLLEGE, LORD TREND
ON 38 JANUARY 19277

ONE OF MY MORE treasured possessions is a copy of the Prayer Book as
published in 1829~treasured because it contains an order of service for the
landmark in the history of this country and its Church which we com-
memorate today. It is entitled ‘A Form of Prayer with Fasting—to be used
yearly on the Thirtieth of January—Being the Day of the Martyrdom of
the Blessed King Charles the First; to implore the mercy of God, that
neither the guilt of that sacred and innocent Blood nor those other sins by
which God was provoked to deliver up both us and our King into the
hands of cruel and unreasonable men may at any time hereafter be visited
upon us or our posterity.’

Sadly, that service no longer appears in the current version of the Prayer
Book. But the occasion to which it testifies is still a strong and persisting
element in our historical memory, all the stronger and more enduring for
having acquired, with the passing of time, something of the character of a
myth.

The story of those last days has been told many times and is familiar to
us all. The court, constituted hastily and illegally, to try the king; his
refusal to recognise its authority or to enter a formal plea in his own
defence; the court’s counter-refusal to allow him to state the grounds on
which he questioned the validity of its proceedings; the sentence of
execution, followed by the struggle to secure sufficient signatures on the
death-warrant; and so to the last morning when the king walked from
St James’s through the frozen Park to Whitehall and the scaffold. To the
last his enemies were concerned that he should have as little scope as
possible to speak to his people; but the words which he would have wished
to utter were surely in his mind when he turned to Bishop Juxon, at the
last moment, and said ‘Remember’.
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Yes—but remember what? Whitehall had barely been cleared of the
crowd by the plunging horses of Cromwell’s troops before the Council of
Officers seized Juxon and questioned him, uneasily, about that enigmatic
last word. What was the commission that the king had entrusted to him
before the axe fell? What was it that he was to remember so carefully?
Juxon confined himself to saying that the king had bidden him to convey
his love to his son in exile, to urge him to forgive his father’s murderers
and to enjoin him, if he ever came to the throne, so to govern his subjects
as not to compel them to adopt extreme courses. There can be little doubt
that the king would have wished to send such a message to the young
Prince Charles. But some historians have thought that the charge which he
laid upon Juxon went further and that he was no less concerned to ensure,
if he could, that, however arbitary and unjust the verdict of his own
generation might be, history should judge him not by mere default but by
his own statement of his faith on its merits. And, whether it was by Juxon’s
agency or not, the Monday following the execution saw the publication of
the speech which the king had wished, and had tried in vain, to deliver
during his trial. Quite early in the text there is a marginal annotation, in
his own hand: ‘Hereabout I was stopped and not suffered to speak any
more concerning reasons.” But, if he had been allowed to continue, he
would have reached the great affirmation: ‘Thus you see I speak not for
my own right alone, as I am your king, but also for the true liberty of all
my subjects, which consists not in the power of government but in living
under such laws, such a government, as may give themselves the best
assurance of their lives and the propriety of their goods.’

‘In living under such laws . . .’; there was the essence of the king’s case.
It was to the laws of the realm, enacted and enforced by authority deriving
from a higher source, that subjects should look for the protection of their
lives and their goods. And not merely their lives and their goods, but their
faith also. Within hours of the execution another work was also in cir-
culation—that strange compilation entitled the Eikon Basilike, whose
authorship has been disputed from time to time but is generally accepted
as attributable to the king himself. It was certainly soregarded at the time;
and its popularity was correspondingly great. It passed through forty-six
editions in the first year of its life; and it has been reprinted at least fifteen
times since then. One of its most moving, and most illuminating, items is
the king’s last letter to the Prince of Wales. ‘But if you never see my face
again . . . | do require and entreat you, as your father and your king, that
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you never suffer your heart to receive the least check against, or disaffec-
tion from, the true Religion, established in the Church of England. I tell
you [ have tried it and, after much search and many disputes, have con-
cluded it to be the best in the world; not only in the Community as
Christian, but also in the special notion, as Reformed; keeping the middle
way between the pomp of superstitious tyranny and the meanness of
fantastic Anarchy.” If the Church of England was indeed the best in the
world, it, too, was by law established; and, if the king’s subjects found in
that Church their firmest assurance of salvation, their faith, no less than
their lives and their property, would be protected by the laws of the
realm.

Behind that tragic execution lay the long, sad, story of the king's
inadequacy—his vacillation and duplicity; his insensitivity to political
change; his fatal tendency to compromise when he should have stood firm
and to persist in obstinacy when he should have yielded with grace. But
there was one thing to which he remained steadfast throughout—the
sanctity of law as the basis of an orderly society. He was still near enough
to the years of the Tudors to recall the fires of Smithfield; and, even if he
sought in civil affairs to prolong the benevolent despotism of Elizabeth I
into a period when it was no longer politically possible to perpetuate it, he
realised that the religious settlement which she had achieved and validated
by law had done much to save his own country from the horrors of the
Thirty Years’ War, which had dethroned his sister and laid waste half of
Europe. ‘The middle way between the pomp of superstitious tyranny and
the meanness of fantastic Anarchy’—it was on this rock that the king stood
firm in his last hours; and it was on this rock that Cromwell foundered
when he commirtted the fatal error of transforming a political adversary
into a religious martyr.

Twelve years later the wheel of fortune had turned full circle. On the
13th October, 1660, Samual Pepys wrote in his diary: ‘I went to Charing
Cross to see Major-General Harrison hanged, drawn and quartered. Thus it
was my chance to see the king beheaded at Whitehall and to see the first
blood shed in revenge for the king at Charing Cross.” But many of the
regicides acquitted themselves no less honourably than Charles in 1649.
Colonel Daniel Axtell went to his death saying: ‘As for the king, I wish
him as well as my own soul.” And John Jones left the memorable valedic-
tion: ‘1 must confess I freely quit this Majesty, considering what he hath
done in this case is the part of a loving son to a father, especially with the
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judges telling him it is the law.” One lingers on the final words—‘especially
with the judges telling him it is the law’. Charles I had not died in vain; and
the restored monarchy had the good sense to call a halt to the process of
political retribution before it had created a body of new, and alternative,
martyrs.

Shortly thereafter the law re-established the ecclesiastical order which
the martyred king had revered so deeply; and the Preface to the new
Prayer Book which the Act of Uniformity imposed in 1662 begins with
words which echo his own: ‘It hath been the wisdom of the Church of
England, ever since the first compiling of her Publick Liturgy, to keep the
mean between the two extremes, of too much stiffness in refusing, and of
too much easiness in admitting any variation from it There was to be
moderation in religion; and it was to be enforced by an authority which
was defined in the prayer for the Sovereign in the order of service pre-
scribed for the Holy Communion, the prayer in which today we utter the
petition ‘and so rule the heart of thy chosen servant, Elizabeth, our Queen,
that she (knowing whose Minister she is) may above all things seek thy
honour and glory and that we and all her subjects (duly considering whose
authority she hath) may faithfully serve, honour and humbly obey her, in
thee and for thee . . .” All too often this prayer is omitted from the service;
to our detriment, because it recalls us to a truth of which we need to be
constantly reminded, and never more so than at times like the present,
when institutional reform has once again become as fashionable in matters
of religious belief and practice as in the management of our civil affairs.

Do not misunderstand me. I am not deprecating any of the innovations
which are being currently promoted: the increasing independence of the
Synod; the experimental forms of liturgy; the various movements towards
reunion of the Churches. In themselves, they are all healthy signs of
renewed vitality, of a critical attitude towards conventionally accepted
values and a revived concern with the great issues of man’s true nature
and his proper relationship with his fellows in the contemporary com-
munity. But, in considering them, we should do well to remember the
indisputable fact that, whatever hopes and expectations of the next world
we may entertain, our lives havefirst to be lived in this world. The strength
of the Church of England, as established, lies not least in its recognition
that the social stability of this country—a stability which is still the envy
of the rest of the world—derives from an almost instincsive political
wisdom which has been able, at least so far, to accommodate a wide
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diversity of theological conviction and liturgical practice within an accepted
framework of civil law. And this tolerance is very far from being the kind
of mere Erastianism which would subordinate ecclesiastical authority
wholly to temporal jurisdiction. It is rather an attempt—perhaps the most
honest and honourable attempt recorded in our history—to give practical
recognition to the dual nature of man, as at once a citizen of this world
and a candidate for eternity; and, in recognising it, to reconcile and
transcend it. We are to serve, honour and humbly obey the Sovereign
power in our country; but we are to do so ‘in thee and for thee . . ’

The Epistle appointed for the Thirtieth of January is taken from the
second chapter of the first Epistle of St Peter. The heart of it lies in the
great passage which begins: ‘Submit yourself to every ordinance of man
for the Lord’s sake’ and ends with the ringing exhortation: ‘Honour all
men. Love the brotherhood. Fear God. Honour the king.” There could be
no finer epitome of the faith which Charles I died to maintain and, at the
moment of his death, enjoined us, too, to remember.

FLG AND COMPANIONS

TWO RETREATS HAVE BEEN ARRANGED FOR 1977:

19—23 September at St Chad’s College, Durham

Conductor: To be arranged

Further applications should be sent to:
Miss G. Haddingham (Ad hoc Secretary), Flat 3, 32 Arterberry Road,
Wimbledon SW20 8AG. Tel: 01-946 1428

Cost (if over 20 applicants): £5.00 for 24 hours.

26—30 September at St Columba’s House, Woking
Conductor: The Revd Robert Llewellyn (former Warden of Bede House)
Please apply (or confirm your last October’s booking) to:

Miss B. Ferguson, 8 Northmoor Rd., Oxford 0X2 6 UP Tel: Oxf.56932
Cost: app. £11.50

In each case the timetable begins tea-time Monday and ends after breakfast
on Friday.
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REFLECTIONS ON AUTHORITY AND PUNISHMENT
MERCY AND FORGIVENESS

by the Reverend Robert Llewellyn

THE BREAKDOWN OF AUTHORITY

Everywhere today authority is breaking down. Some will welcome it,
others will deplore it, none will dispute it. We live in a time in which
freedom so-called has been exalted as the be-all and end-all of life as
perhaps never before. ‘Freedom so-called’ because the true freedom, as the
Christian knows it, is not the absence of discipline and restraint, leading to
a freedom to do what you like, but is, rather, a release from inner bondage
which enables a man to choose freely to do what he ought. This pseudo-
freedom of our times, the freedom to give vent to each succeeding impulse
as it shall arise (to put it in its most extreme terms which I suppose no one
would absolutely accept) has its counterpart in a general disregard and
contempt for authority. Its tendency is tolead tosocial chaos, and because
any alternative is preferable to anarchy, it must lead on to dictatorship,
which by then has become the only means of restoring order.

What is the cause of this breakdown of authority—whether it be in the
family, the school, the factory or the state? One reason, I think, is our
failure to recognise, and so to guard against, the dangers inherent in the
Welfare State. The Welfare State confers immense and obvious benefits,
whether in the field of social security, or medical care, or educational
opportunity, or public libraries, and in many other ways as well. But with
these benefits there arise corresponding dangers. When the state accepts
responsibility for obligations which previously belonged to the home—
school meals could be taken as one of many examples—parental respon-
sibility declines, and since it is normally in exercising responsibility that
we also exercise authority, there will be a corresponding undermining of
parental authority. When authority is weakened in the home, it will not be
long before it is weakened in the school, and so on through all society.

CONFLICTING VIEWS OF PUNISHMENT

I think that one reason for the abdication of authority is that ultimately
authority must have the sanction of punishment; and in few matters are
people’s minds so confused as in the rights and wrongs of punishment.
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This, in turn, is because we have lost our grasp of the basis of punishment,
which in the Bible and Christian tradition is considered to be retributive.
Retribution is an emotive word, and people are apt to link it with vindic-
tiveness and revenge (words which themselves conjure up equally un-
christian concepts such as hatred and unforgiveness) with which in factit
has nothing to do. Retribution is the word which links punishment with
deserts. Today, however, we frequently lose sight of deserts (I think the
idea frightens us, and it is frightening when we remember our own frailty)
and ask only what will help to cure the offender or act as a deterrent.
Following C.S. Lewis* I shall call this the humanitarian view of punish-
ment, that is, punishment which finds its roots in the concept of deterrence
and cure. This in Lewis’s judgement is a dangerous view ‘and disguises the
possibility of cruelty and injustice without end’. And, he continues, ‘I
urge a return to the traditional or retributive theory, not solely, nor even
primarily, in the interests of society, but in the interests of the criminal.’
And later: ‘I think it essential to oppose the humanitarian view of punish-
ment, root and branch, wherever we encounter it. It carries on its front a
semblance of mercy which is wholly false.”

Continuing to draw on C.S. Lewis, the heart of the matter is that the
humanitarian view of punishment by removing the conception of deserts,
removes thereby the only link between punishment and justice. ‘Itis only
as deserved or undeserved that a judicial sentence can be just or unjust.’
That does not mean ‘that the question, “Is it deserved?” is the only one
we can reasonably ask about punishment.” We may properly ask whether
it will deter others or cure the offender. ‘But neither of these questions is a
question about justice.” It is moonshine to talk of a just deterrent or a just
cure. ‘We demand of a deterrent not whether it is just but whether it will
deter. We demand of a cure not whether it is just but whether it succeeds.’
Thus when we cease to consider what the defendent deserves and consider
only what will deter or cure ‘we have tacitly removed him from the sphere
of justice altogether;instead of a person, asubject of rights, we now have a
mere object, a patient, a “‘case”.’

Almost as | write a radio commentator speaks of a country which in
certain circumstances punishes its citizens by depriving their children of
education. And this is done, we are told, as being the most effective

*The essay ‘The Humanitarian View of Punishment’ (1949) from Undeceptions
(Geoffrey Bles 1971}, pp.238-249, in which C.S. Lewis develops themes only briefly
touched on here. My indebtedness to that chapter will be clear to anyone who has
read it.

18



deterrent. We do not question that it will be so. But our minds rebel that
punishment shall be arbitrarily imposed in this way because in so doing the
link with justiceis broken. Punishment can never become just by the simple
fact that it deters, and it is immoral to use a person simply as a means to
an end, however desirable that end may be, in disregard of what is fair or
just. If two or more possible penalties are just in proportion to the offence,
then by all means let us think what will best cure or deter. In the long run
punishment imposed on the grounds of deterrence without regard to justice
or deserts is not likely even to deter. It has been well said ‘that punishment
is not just because it deters, but it deters because it is seen to be just’.

But, says Lewis, the matter may be taken further, and this I illustrate
from a story I remember reading. (It serves equally well as anillustration
whether it is true or not.) The General of an army, fearing desertion before
a crucial battle, exposed to the troops three corpses, saying the men had
been shot for desertion the day before. This was untrue for they had in
fact been killed by the enemy in the ordinary course of the war. The
General’s motive was deterrence, and perhaps we may be content to think
of him as misguided and leave it at that. But (and here is the point) if the
basis of punishmentis deterrence, and its link with retribution and so with
justice is severed, the General could have justified himself in having three
innocent soldiers shot and exposing their corpses as those of deserters. ‘It
is expedient’, he might have said, ‘that three men die for the people, and
the whole army perish not.” Even the most convinced humanist would be
horrified at such a practice, but is not that in itself an admission that he
believes—though he does not know he believes—in the retributive element
of punishment as being of basic importance? Lewis argues this point, not
in relation to the army, but to the state, adding that where an exemplary
punishment is needed, and a guilty victim cannot be found, every state has
powers to fake such trials. And then he says in effect: Don’t ask me why
rulers should be so wicked. Do you not see they are not being wicked atall
if the humanitarian view is correct? They are only being wicked if you
hold the orthodox, biblical, retributive view, which is that just punishment
is deserved punishment.

THE UNDERSTANDING OF MERCY

How, we may ask, does mercy fit in with these two theories of punish-
ment? On thehumanitarian view mercy has no placewhatever. Its very idea
is meaningless. If punishment is regarded basically as curative, itis clearly
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unmerciful in whatever degree it is mitigated to stop short of a complete
cure. The offender whose sentence is reduced, in the name of mercy,
from ten to five years on the curative view of punishment, is entitled to
protest, ‘Shall I then be only half cured?’ Gilbert and Sullivan could have
supplied the setting. If punishment is founded upon deterrence, that is, so
much punishment, so much its deterrent effect in society, then to lessen
punishment is to lessen its deterrence, making mercy act against itself.
Mercy is a divine virtue and twice blessed, blessing him who gives and him
who receives, but it can only act in relationship to justice. To continue
with Shakespeare’s thought, mercy seasons justice, that is to say, helps to
make it palatable, and justice in its turn can only exist in relation to the
retributive view of punishment. ‘Mercy’, says Lewis, ‘will only flower
when it grows in the crannies of the rocks of justice; transplanted to the
marshes of mere humanitarianism it becomes a man-eating weed.’

On the humanitarian view, what is assumed to be mercy may often in
fact be leniency, and though the two words are frequently confused there
is an important distincion between them. Under the fourteen lines it gives
to lenient and its derivatives, my Oxford dictionary nowhere mentions
mercy, and under the forty-four lines allotted to mercy the word lenient
etc. does not appear. The opposite of leniency is severity. A punishment
may be severe and yet merciful; but to say it is severe and yet lenient
would be to make a nonsense of words. Lenient is a plain descriptive word
like white or black, tall or short, and does not of itself carry moral over-
tones. Not so mercy. It may or may not be right to be lenient. It is always
right to be merciful.

A range of words such as grace, forbearance, loving-kindness, com-
passion, are needed to draw out the full meaning of mercy in the New
Testament. It is this last shade, ‘compassion’, I want to consider here,
noting that mercy in the New Testament ‘denotes compassion as a temper
and motive of action rather than a sentiment.”* Compassion is thus much
more than a feeling of pity, and its meaning is best seen from its Latin
origin com-passio, literally, ‘suffering with’.

Considering this in relation to our present subject we may say that in
exercising mercy society is taking upon itself that part which it can rightly
take of what is regarded as the just penalty of a crime. Mercy, it may be
assumed, often lessens the deterrent effect of a sentence, but it recognises

*Dictionary o f the Bible, Article on Mercy, J. Hastings (1909).
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that society has a measure of responsibility—by its abdication of Christian
values, its social conditions, climate of opinion, pressure groups, broken
homes, and so on—for the offence in question, and it consequently recog-
nises the justice of itself accepting a part of the penalty, as too sharing the
shame. This first it does by allowing itself, as a result of the mitigation of
the punishment, to become more vulnerable through the increased like-
lihood of the repetition of the offence. The most popular argument for
maintaining the abolition of the death penalty is that the alternative of
imprisonment for life is a greater deterrent. ‘We would restore it’, we often
hear our leaders say, ‘if we thought it would the more deter.” Whilst I do
not for a moment impugn their good faith, this, whether factually true or
not, is to bring the matter into disrepute by making the basis of punish-
ment a question of expediency. A nation which argued that the abolition
of capital punishment was going to expose its citizens to a greater likelihood
of murder, and from there passed on to say in effect, ‘this is a position we
freely accept because we recognise our corporate responsibility for the
conditions out of which these crimes arise, and it is just that a life should
be spared at the cost of our increased vulnerability’ places the matter on a
Christian footing, and is able truly to exercise the prerogative of mercy. It
does, of course, demand a very high degree of moral and spiritual sen-
sitivity for a nation to respond in this way. Voluntary concurrence and co-
operation is of the essence, for if the law were imposed on an unwilling
society by rulers whose own sensitivity greatly outran the ‘mean’ of the
community, the action would be likely to become self-defeating, groups
within the community arising to exercise the justice and control from
which they considered the government to have abdicated. Here is the
dilemma which faces every Member of Parliament in relation to the death
penalty. He may have no doubt how a nation ought to think; but he has to
legislate for situations as they are, not as they might be in some ideal
society. It would be quite consistent for him to vote one way in Parliament
and another in a plebiscite where what is stressed is each one’s personal
view. This is not always recognised in assessing the views of those who
represent us, and unfair judgements may easily be made.

THE WAY OF FORGIVENESS AND NEW LIFE

What we have said of mercy finds its consummation in the Cross. Mercy
in society moves, as we have seen, not in the direction of condoning wrong,
but of accepting part of the responsibility, and voluntarily bearing a part
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of the price. It would be in keeping with the generosity of God’s love
if he were to accept responsibility for our sins (may he not say: ‘Did I
not give them free-will and suffer them to inherit a fallen nature?’), but
were that revelation to be made it might be too dangerous for our welfare.
But on the second point we are told of God’s mercy or compassion being
declared in that ‘while we were yet sinners Christ died for us’. (Rom. 5:8)
To use St Peter’s daring words: ‘He bore our sins in his own body on the
tree’ (I Peter 2:24); while St Paul is no less bold with ‘having cancelled the
bond which stood against us with its legal demands . . . nailing it to the
cross.” (Col.2:14) I think we sometimes need to go back to these and
other powerful figures of speech in which the New Testament abounds, to
shock us anew into reconsidering the central point of our faith. Let John
Wesley add his own audacity: ‘[ give up every plea beside / Lord, I am
damn’d; but thou hast died.’

Though such language must always be ‘to the Jews a stumbling-block,
to the Greeks foolishness’, it remains for all who are walking in the way of
deliverance ‘Christ the power of God and the wisdom of God’. (I Cor.23,
24) The Cross is the place of victory. And in the Cross is the invitation to
‘every one who thirsts, to come to the waters; to him who has no money,
to be refreshed with wine and milk, without money and without price.’
(Is. 55:1) The trouble is, we want to produce our purses, to present our
credentials. But in the sight of God we are all sinners, all criminals—
whichever side of the law we happen to be on. And so God says, No, not
that. ‘The sacrifice of God is a troubled spirit; a broken and contrite hearr,
O God, shalt thou not despise.” (Ps. 51)

In one way or another we all have to pass through the valley of
humiliation, and apart from God’s mercy it becomes the place of our
despair. But it can be the place of strength and renewal, and when God
enables us to accept our own sinfulness then the valley is giving way to the
hills. “Thou shalt make me hear of joy and gladness, that the bones which
thou hast broken may rejoice.” (Ps. 51) And that is the true joy, the joy
which belongs to the humble of heart, the joy which finds its springs in
being loosed from the bondage of sin and guilt, and which finds through
the Cross acceptance in the beloved.

‘And we indeed justly’, said the penitent thief, speaking for all mankind,
‘for we are receiving the due reward of our deeds.” But the real reward for
that humble acceptance of the truth of his position immediately followed:

Truly I say to you, today you will be with me in Paradise.
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DO WHAT THEY SAY

Reflections on the Anglican-Roman Agreed Statement on Authority

SISTER EDMEE SLG

THERE ARE matters in the teaching of Jesus on which the contemporary
enquirer would doubtless like to question him more closely. ‘Could you
develop your view that desires carry the same consequences as actions?’
‘How would you balance the demands of right availability on the one hand
and right withdrawal on the other in the light of your advice to walk two
miles with the man who requires company only on one?’ And so on. But
in regard to authority, further elucidation would seem an indulgence, for
concerning both our exercise of it and our response to it, Jesus was explicit
in such a variety of circumstances that it is possible to know his whole
mind on the matter.

However, that Jesus expressed in word and deed his whole mind on any
matter is not as conclusive as one might expect. For his mind is not our
mind, ‘and as the heavens are higher than the earth, so are his thoughts
higher than our thoughts’. (Is.55:9) And on this question of authority,
about which he is crystal clear, we—for the most part—have been seeing
through a glass darkly. Now, with the publication of the Anglican-Roman
Agreed Statement on Authority, it is not, 1 think, too much to say that
the possibility of a new era of illumination has opened up before us.
Whether we will respond to this possibility depends primarily on the
capacity of each one of us to die to old attitudes so that Christ, who said
‘Behold, I make all things new’ may, through the Holy Spirit, infuse fresh
life into his Body, the Church. And the main point to note about the State-
ment on Authority is that it really does demand the response of each one
of us. It is not—and must not be allowed to become—something remote to
be discussed and implemented only by ‘them’, by experts, by ecclesiastical
bodies and professionals in religious fields (otherwise I would not myself
venture to comment upon it). On the contrary, it is a document which
cannot realise its potential for the Body except through the prayer and
penitence of the individual members of it. And so, before turning to the
Agreement, [ want tolook ata few of the things Jesus said about authority,
especially as reported in Matthew, chapter 23, in an attempt to move to-
wards that penitence and sense of corporate responsibility which are
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essential if those attitudes likely to prove obstacles to the implementation
of the Statement are to be overcome.

Broadly speaking, Jesus talks about two kinds of authority: first,
authority as exercised by the Pharisees (used here generically to include
scribes, priests and Sadducees-all, in short, who incline to the letter of
religious observance in preference to the spirit). He also refers to civil
authority, but he was clearly not concerned with this kind; it was to
religious authority he addressed himself. Secondly, the authority of service
(or love), of which he gave us in his own life and death the supreme
example. In relation to the authority of this second kind there is no
problem. A Malcolm Muggeridge, for instance, sits without difficulty at
the feet of a Mother Teresa in whose luminous goodness heis able to lose
the sense of his separate ego. And, indeed, the authority of a Mother Teresa
is precisely the kind Jesus desires his disciples to exercise: ‘The princes of
the Gentiles exercise dominion over them, and they that are great exercise
authority upon them. But it shall not be so among you.” (Matt. 20:25-26)

The fact is, however, that it is so among us, and has been ever since the
Peace of the Church when Constantine’s policy united the Christian Church
to the secular state—a catastrophic development for Christianity, but end-
lessly rich in providing opportunities to respond to authority in accordance
with Christ’s teaching. For if Jesus is clear about how his disciples should
exercise authority he is equally clear about how they should respond to it:

Then spake Jesus to the multitude and to his disciples saying: The
scribes and the Pharisees sit in Moses’ seat. All therefore whatsoever
they bid you observe, that observe and do; but do ye not after their
works; for they say, and do not. (Mart. 23:1-3)

It is to be noted that these words were spoken ‘to the multitude and to his
disciples’. No one, then, whatever his position in relation to Christ, is
exempt from this injunction to do ‘all . .. whatsoever they bid you observe’.
And the reason has been given: ‘. . . they sit in Moses’ seat’. Then Jesus
goes on to describe these men he has just told us to obey:

They bind heavy burdens and grievous to be borne, and lay them on
men’s shoulders; but they themselves will not move them with one
of their fingers. But all their works they do to be seen of men: they
make broad their phylacteries and enlarge the borders of their gar-
ments. And love the uppermost rooms at feasts, and the chief seats
in the synagogues. And greetings in the market place, and to be

24



called of men, Rabbi, Rabbi ...

At this point Jesus describes the kind of authority he demands of his
disciples and concludes: ‘He that is greatest among you shall be your
servant. And whoseover shall exalt himself shall be abased; and he that
shall humble himself shall be exalted.” And then he returns to his indict-
ment of the wrong exercise of authority:

But woe unto you, scribes and Pharisees, hypocrites! for ye shut up
the kingdom of heaven against men: for ye neither go in yourselves,
neither suffer ye them that are entering to go in. Woe unto you,
scribes and Pharisees, hypocrites! for ye devour widows’ houses, and
for a pretence make long prayer: therefore ye shall receive the greater
damnation. Woe unto you, scribes and Pharisees, hypocrites! for ye
compass sea and land to make one proselyte, and when he is made,
ye make him twofold more the child of hell than yourselves . .. Woe
unto you scribes and Pharisees, hypocrites! for ye pay tithe of mint
and anise and cummin, and have omitted the weightier matters of
the law, judgement, mercy and faith: these ought you to have done,
and not left the other undone. Yeblind guides, which strain at a gnat
and swallow a camel. Woe unto you, scribes and Pharisees, hypocrites!
for ye make clean the outside of the cup and of the platter, but
within they are full of extortion and excess. Thou blind Pharisee,
cleanse first that which is within the cup and platter, that the out-
side of them may be clean also. Woe unto you, scribes and Pharisees,
hypocrites! for ye are like unto whited sepulchres, which indeed
appear beautiful outward, but are within full of dead men’s bones,
and of all uncleanness. Even so ye also outwardly appear righteous
unto men, but within ye are full of hypocrisy and iniquity.

(Matt. 23:13-15;23-28)

This is not the kind of tone which would secure anyone a corner in the
Curia or a seat in the House of Lords, but it confirms—to a degree he could
hardly have desired—the Pharisee’s assessment of Jesus in the previous
chapter: ‘Master, we know that thou art true, and teachest the way of God
in truth, neither carest thou for any man, for thou regardest not the
person of men.” (Matt. 22:16)

Now if we look at the history of the Church since the beginning of the
fourth century when it became established, that is, necessarily pharisaical
for it then took upon itself the whole field of outward observance, it is
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impossible not to admit that, seen from a certain angle, every word just
quoted perfectly describes it. And yert, although what Jesussaysis wholly
true of pharisaism in the Church, it is not, of course, the whole truth
about the Church. For the whole truth about the Church is that she is the
Bride of Christ, and our Mother who, by the Holy Spirit, conceives us in
her womb, brings us to birth in baptism and nurtures us ‘till we all come in
the unity of faith . . . unto a perfect man, unto the measure of the stature
of the fulness of Christ’. (Eph.4:13) Butalthough children of the Church,
we may fall far short of the measure intended for us, and Jesus concludes
his diatribe against the scribes and Pharisees by accusing them of being ‘the
children of them which killed the prophets’. The ground of this charge—
and here I believe is the crux of the diatribe—is that they maintain: ‘If we
had been in the days of our fathers, we would not have been partakers
with them in the blood of the prophets.’

Jesus, then, sees the pride which supposes it would have done better, and
therefore knows better, than those who have gone before, as the apex of
iniquity. It is thisattitude which produces blind guides. Elijah, on the other
hand, the seer, the visionary of Israel, in a moment of profound penitence,
suddenly ‘sees’ the truth about himself: ‘It is enough; now, O Lord, take
away my life; for [ am not better than my fathers.” (I Kings 19:4) This
sudden realization of being on the same level, and so a partaker in the sins
of our forefathers, is the action of the Holy Spirit working in a ‘broken
and contrite heart’, and is the beginning of that vision which enables us to
see (and so do something about) our own ingrained pharisaism. Without
that insight into our fallen nature, p harisaism simply shifts its ground—and
that, in fact, is what is now happening.

At the time of the Reformation the struggle with Pharisaism issued in
large numbers rejecting the authority of those who sit in Moses’ seat while
attempting to keep, with greater purity and faithfulness (and, ultimately,
greater pharisaism~-though not before the Communion of Saints had been
enriched with countless lives of heroic sanctity), ‘all that they bid us
observe and do’. But now the efforts are directed towards making those
who sit in Moses’ seat say something different. The publican, who once
would not so much as lift his eyes to heaven for consciousness of his sins
and so went down to his house justified rather than the Pharisee, is now
lifting his eyes to the Pharisee and demanding that his prayer should run:
‘Lord, I thank thee that thou hast made all men as good as me. .. especially
this publican here.’ (cf. Luke 18:11) (One thinks, for instance, of the miles

26



of print being expended in the cause of making homosexuality acceptable
to the Pharisees.) And these efforts are simply a disguised form of phari-
saism, tending in the direction of extreme rigidity —contrary to what is
thought—and probably represent the most serious threat to the acceptance
of authority at the present time.

And yet, just as the rejection of those who sit in Moses’ seat at the
Reformation was comprehensible then, so is the rejection of ‘all that they
bid us observe and do’ comprehensible now on account of the way ‘they’
have all too often bound ‘heavy burdens, grievous to be borne, and laid
them on men’s shoulders’. But the result is a further loss in the capacity to
discriminate between the right prescriptions of authority and the wrong
exercise of it. And this capacity to discriminate in regard to authority is
only fully possible for the man who is free in relation to authority, for the
man, that is, who seeks nothing for himself and therefore neither submits
out of servitude nor reacts from self-will. Such a man has authority. And
such a man said:

The scribes and the Pharisees sit in Moses’ seat. All therefore what-
soever they bid you observe, that observe and do.

What happens then? someone might ask. To see what happens when our
Lord’s injunctions are actually obeyed we have to look in the lives of the
saints. And for our encouragement in this difficult matter it is, I think,
worth looking at ‘what happened then’ in the life of Ignatus of Loyola.

Having founded his Society of Jesus and gone to Rome, where he was
in close contact with the pope and the papal court, Ignatius added a further
vow to those already taken: implicit obedience to the pope himself. I do
not know if the effect of this vow on the papacy has ever been noticed but
certainly, on looking at it from that angle, the curious fact emerges that
the papacy has never, in the common phrase, been the same since. Paul III
was the pope who received this vow, and his renaissance magnificence, his
children, his nepotism and, altogether, his apparently irredeemable world-
liness, must haveappalled the austere convert to the cross. And yet Ignatius
bowed his head and quite gratuitously undertook to obey. Paul’s own life
changed over the years and he became increasingly concerned with reform,
while from that time onwards subsequent popes really have been popes,
that is, marked by a distinctively religious character and not, as by Paul III’s
time they had become, the most sumptuous potentates in Christendom.

This example suggests that when our Lord gave us the command to

27



obey those who sit in Moses’ seat it was not only for the good of our own
souls, for the purpose of promoting our individual salvation, but for the
sake of the Body. Such obedience is painful to nature. But the effects flow
back to the one obeyed and he in turn is converted.

SINCE THE LIFE, death and resurrection of our Lord Jesus Christ there
has been, in addition to the authority of power and the authority of
service, a third kind: the authority of the mind of the Church, of the
sensus fidelium. Whereas the first kind, being concerned with externals, is
visible to all; and the second kind, being by its nature relatively and often
totally hidden, is visible to some; this third kind is apprehensible only by
those who participate in it.

Through the gift of the Spirit the apostolic community came to
recognize in the words and deeds of Jesus the saving activity of God
and their mission to proclaim to all men the good news of salvation.
Therefore they preached Jesus through whom God has spoken
finally to all men.

(Agreed Statement on Authority, paragraph 2)

And in the words of the Yarnold/Chadwick Commentary, ‘the faith which
all Christians share is primarily a personal faith in Jesus Christ’ (Truth and
Authority, p. 20), to which can be added the Venerable Bede’s saying: ‘Let
no man think he knows Christ who is not a member of his Body.’

In this Agreed Statement on Authority we are brought up against the
mystery of the Church, of what it means to be a member of Christ’s Body,
in a way which, not all at once but little by little, penetrates and moves
the deepest part of one’s being—of that part, indeed, which owes its being
to the Church. One becomes awareas one ponders on it that this document
represents the finest aspects of the struggles going on in the Church in
our time and--to put it no higher—one breathes a sigh of relief. All the
more so because the two earlier Agreed Statements, on the Eucharist and
on the Ministry, rather had the opposite effect—at least, on this reader of
them. They seemed to be a collection of words, of unexceptionable
statements, to be using language so as to avoid actually saying anything.
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In his Commentary on the Agreed Statement on Ministry and Ordination
Andrew Louth writes: ‘It is to be feared that the controlling factor, the
real basis for the unity that the Commission has found, is the common
heritage of western liberalism.” (Church Literature Association, p. 12)

One can only think that the Commission has come through fire and
water to a deeper mind since then, for how subtly different is this State-
ment. Here one senses struggles which remain struggles; minds able to
listen and be changed, and yet equally able to hold fast to what must not
be changed; and agreement which transcends the natural inclination of
similarly conditioned men to wrap up problems in mutually acceptable
terms. There are still signs of that duck-rabbit Fr. Louth detects in the
Agreement on the Ministry but, remaining reservations notwithstanding,
the Commission could well, one feels, have declared in presenting this
document: ‘It seemed good to the Holy Spiritand tous .. .

And what seems good to the Holy Spirit and to the members of the
Commission is their conclusion that ‘in any future union a universal
primacy such as has been described should be held by that see [of Rome] .
(Para 23) The grounds for this conclusion are carefully prepared—though
the expression of them is not consistently convincing. (That Peter and Paul
died in Rome is an important point to make—once. The second time fails
to carry the reader further—a failure in expression, not in the point itself.)
But whatever the grounds—and, however expressed, they are in fact
overwhelming—it is a conclusion to be welcomed, ‘a consummation
devoutly to be wished. The more so because by its very suggestion it
arrests our absorprion in the anarchic Zeitgeist (a sign of which is that the
present pope must surely be the most traduced man in Christendom), and
promises to take us in a wholly better direction.

But prior to any conclusions is the basis on which conclusions are
reached. Paragraph 2 of the Statement continues:

Assisted by the Holy Spirit they [the apostolic community] trans-
mitted what they had heard and seen of the life and words of Jesus
and their interpretation of his redemptive work. Consequently the
inspired documents in which this is related came to be accepted by
the Church as the normative record of the authentic foundation of
the faith.

Came to be accepted. This crucial phrase precisely describes how the mind
of the Church has worked from the beginning. If the truth comes to be
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accepted, is not, that is, immediately apparent. it is because the Church
is concerncd less with the truth per se than with the truth that leads
to salvation. When this has been understood from experience, dogma,
‘religious truth established by Divine Revelation and defined by the
Church’ (Oxford Dictionary of the Christian Church), becomes immensely
cxciting, while the history of the way the canon of the New Testament
‘came to be accepted’ fills one with an abiding sensc of the activity of the
Holy Spirit in the mind of the Church and of the truth of Christ’s claim,
‘Lo, L am with you always’.

Growth in the Christian life is growth in certainty, in that certainty
which can declare, ‘I know whom | have believed'. (Il Tim.1:12), and is
not ‘ever learning and never able to come to the knowledge of the truth’
(I1 Tim. 3:7). And providing this certainty is free of self-seeking, free of
any desire for certainty, it can look with unblinking eyes on such terms as
‘infallible” and ‘indefectible’ knowing that they will be true ‘at the last
day’. For St Paul’s words apply to the corporate Body as to the individual
bodv: ‘It is sown in corruption; it is raised in incorruption. It is sown in
dishonours; it is raised in glory. It is sown in weakness; it is raised in power.
It is sown a natural body;it is raised a spiritual body.” (} Cor. 15:42-44)

The Anglican-Roman Agreed Statement on Authority bears all the
marks of representing the authority which belongs to the mind of the
Church. If that is so, the details, the further stages, will follow. Meanwhile
all who agree must pray and look forward in hope to that time when this
Statement ‘came to be accepted’.

NOTE: At the time of writing the Statement is available as follows:
1) Published by itself under the title Authority in the Church, CTS/
SPCK, price 20p.
2) With Commentary by Julian W. Charley entitled Agreement on
Authority, Grove Books, Bramcote, Notts., price 30p.
3) With Commentary by E.J. Yarnold SJ and Henry Chadwick, T'ruth
and Authority, CTS/SPCK, price 70p.
The Revd Julian Charley (Anglican), Dr. Edward Yarnold (Catholic),
and Dr. Henry Chadwick (Anglican), were members of the Commission.
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NEW FAIRACRES PUBLICATIONS

THE FACE OF LOVE, Meditations on the Way of the Cross by Gilbert
Shaw. Revised edition 1977. Price: £1.75 (including postage: £1.95)

In her review of the first edition, published in 1959, Julia de Beausobre
wrote in a Mewbray’s Journal of that year:

The author does not seek to dictate a method or words of prayer, but
hopes to help others, less conversant with affective prayer than he is, to
build up a solid Christian disposition of mind and emotion. He may
touch off a soul’s desire for greater conformity with the Divine Will at

all times and in all places . .. With appositeness and a pleasing sureness
of touch he uses many rhythms of poetry and prose, or the prose of
matter-of-fact statement . . . A theme emerges, takes the lead, is super-

seded, yet echoes on. But the impetusistowards ‘the fulness of adoption’
where concepts vanish and words cease.

The exercises are rooted in experience so tempered as to be help-
ful to many, however inexperienced. Passages best suited to individual
needs can easily be singled out; they may vary with time or occasions.
Through the valley of the shadows of love they trace with firm delicacy
God's unalterable ways for the redemption of men.

This second edition is a tribute to a great lover of God, the main
motive of whose priestly ministry was prayer and witness to the life of
reconciliation. Hence the theme of the book, as Gilbert Shaw himself says
in the Introduction, is ‘to bring the Passion of our Lord into relation with
the situations of our time and our practical dealings with life.” Many will
find it an unerring guide into the prayer of contemplative intercession.

(Frem the Foreword by MOTHER MARY CLARESLG)

TOWARDS CONTEMPLATION A Practical Introduction for Prayer
Groups by Peter Dodson, Fairacres Publication No. 64, price 20p.

The Reverend Peter Dodson is a member of the widely known Fellowship
of Contemplative Prayer. He has written a very simple description of the
method used by the Fellowship in their Prayer Groups which we believe
will meet a need for many people. It is equally helpful for those who
are not drawn towards group prayer but need encouragement and guidance
in moving ‘towards contemplation’.
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Shed your care, remain at peace
F All powerfulis the Lord.

KABIR: THE WAY OF LOVE AND PARADOX by Sr Rosemary SLG,
with a Foreword by Bishop Appleton. Fairacres Publication No.61, 30p.

This study of an Indian saint-poet has been written from the standpoint
of Christian faith seeking understanding. Kabir and his world are not easy
to understand for his religious context is complicated and depends on
concepts which are strange to us. But his prayer, like ours, does not
depend on religion or concepts so much as a loving relationship with God.
Kabir’s sayings are one way of reflecting on that relationship. The line
drawings which are an essential part of this pamphlet are another.

EVELYN UNDERHILL: TWO CENTENARY ESSAYS by Michael Ramsey
and A.M. Allchin. Fairacres Publication No.63, 35p.

From the Foreword by Canon Allchin:

The two essays in this pamphlet were both delivered as lectures in 1975,
the centenary year of Evelyn Underhill’s birth. That of Bishop Michael
Ramsey was first given at King’s College, London . . . as part of the cen-
tenary celebrations arranged by the College at which Evelyn Underhill
taught. My own contribution was one of the papers read in the previous
August to the Fellowship of St Alban and St Sergius, the Anglican-
Orthodox association of which Evelyn Underhill had been an active and
honoured member. Both essays in their different ways chart her progress
from the rather diffused enthusiasm for mysticism of her earlier writings
to the more balanced and more profound theology which characterises
the teaching of her last fifteen years.
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BOOKS

THE DRAMA OF SALVATION by Rosemary Haughton. SPCK, 1976.
Price: £2.50.

In this new book of Rosemary Haughton, she stresses that: ‘Salvation,
as a basic tenet of Christianity, cannot be seen distinct from human life.’
Salvation is fundamental to life’s dramatic nature, both personal and com-
munal. It ‘is something finally inexpressible, yet dramatically ever-present’—
if we have the eyes to see and the ears to hear. We recognise the ‘drama of
salvation through listening to each other and becoming aware of our role
as actors, as audience, portraying the substance of salvation language’.
And ‘if there were no salvation drama there would be no salvation, because
we can only know who we are (people) and what we are capable of (sal-
vation) when we act it, or see it acted, which are two sides of the same
coin’—that is, of salvation.

Death, more so than birth, is a drama of the highest order. To live
creatively will be to die creatively, and will be so to the extent that ‘we
are truly iz the drama of salvation as something continually happening in,
to, and between people’. Salvation, then, is the personal and corporate
responsibility of the people of God, lived out in the redemptive action of
Christ.

The dramatic experience [writes Rosemary Haughton] shows that
the myths of life, death and eternity can only be saving statements
when they are dramatised. The raw material of salvation needs to be
discovered, but as long as it is merely raw it has no significance.
It requires dramatic form, and that form is the ‘play’ of salvation—in
the individual, in salvation history, and in the cosmic unfolding of
existence itself. The power of the spirit is in both the dramatic forms
and the gap they uncover. Salvaton is not separated from ordinary
life, it is its meaning. It is a dramatic yet a homely salvation.
And yetit

turns out to have the same raw material as the passion of St Francis
for the cross, or of Nicholas of Cusa for the divine contradiction.

This exciting book convincingly suggests that the role of the Church
must be as the ‘dramatic producer’ of the gospel of salvation.
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FROM COSMOS TO LOVE The Meaning of Human Life, Jack Dominian
and A. R. Peacocke. Darton, Longman and Todd, 1977. Price: £1.30.

From time to time we need to stand back and see the world whole. We
have this opportunity through the eyes and ears of two scientists, one
qualified in psychiatry and medicine, the other in the physical and bio-
logical sciences. Each in his own way finds Christianity to bea ‘map’ and
a ‘resource’. For both of them, love is central to ‘the meaning of human
life’ and all that sustains it.

A.R.Peacocke writes:

The love of God, which is expressedin creationand in his Incarnation,
acts in the individual man to fulfil his human nature. As the school-
men would have put it, grace—the loving action of God—does not
destroy but completes the human picture . . . God’s loving action
in creation, expressed in the fulness of time in the reconciling,
redeeming, creative action initiated by Jesus, is now, through his
resurrection, made potentially universal to all men. It is actualised
in man by God working in all men, to create loving centres of action,
as they focus on the risen Christ who calls them to join his work in
the world.

And Jack Dominian writes:

It is my firm conviction that if we look carefully at the life of Christ
we shall find all the indredients of that self-acceptance and love of
self which allowed him to become the symbol of full availability to
others. In order to achieve this, however, Christ had to embrace the
cross, which is the symbol of pain, suffering and humiliation. There
can be no sustaining, healing or growth without suffering, and the
cross is the permanent reminder that pain and love are inseparable,
which is to me the only answer to the relationship between God and
suffering. Whether that suffering is individual or collective, I could
not accept the idea of God who is love without suffering, and for me
its presence is one of the guarantees of the authenticity of our faith.
But this suffering has to be creative in the sense that it is the means
through which the cosmos, life and individuals find meaning, renewal
and growth. Thesufferingof thecross was creative, the living symbol
of love leading to the resurrection;and it is our suffering, physically,
intellectually and emotionally, which is the foundation for the daily
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millions of deaths and resurrections, leading to our final death and
resurrection in and through Jesus Christ.

A small book. full of the hopefulness of love, wherein we are given a
ghmpse into ‘The Meaning of Human Life’, of life in its totality within the
whole cosmological processes of God’sunending love forall and everything.

AELRED WILLIAM, Novice Brother SSF

A MANTIS CAROL, Laurens van der Post. Hogarth Press, 1975. Price:
£2.50.

This is a true story, told in retrospect, with all the added insights of long
reflection and of a close association with Jung. [t contains some of the
author’s recurring themes: his interest in the Bushmen of central Africa,
his belief in the importance of dreams, his conviction that coincidences are
evidence of a master-plan that runs through the whole universe. [t is the
praying mantis, god of the stone-age Bushmen, who guides the action
through dream and coincidence, to a New York apartment where the
author is told the story of a Bushman who had lived out the second half
of his lifcas the adopted member of an American lawyer’s family. Van der
Post never saw him, but through a series of photographs shown to him by
onc of the lawyer’s daughters, he saw him portrayed through all the
fashions of the Twenties and Thirties, like any well-to-do American
citzen, golfing, ski-ing, reading the papers (though in fact he never learnt
to read). And in this improbable setting, as well as in the show-business life
of a great circus in his earlier years, the lawyer’s daughter told how he had
ncver lost his Bushman’s zest for life, but danced his way through it,
laughing and loving everything, without trace of resentment at his uproot-
ing from his own peopleand country, or for the way he had been exploited
in his circus years.

This zest for life of the stone-age man Laurens van der Post sees as
coming straight from the source of life itself, and this man’s ability to live
it out in love in the alien conditions of our ‘slanted’ civilisation, he relates
to the love of Christ himself. Love, the great reconciling power, traceable
through all the ages, is realised in the world here and now through any
individual who, in his own small sphere, will live it ourt in all circumstances.

SISTER RUTH SLG
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