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THE COMMUNITY OF THE SISTERS OF THE LOVE OF GODo 

CONVENT OF TBE INCARNATION 
FairacreB~ Oxford., 

Tel~ OOX 2 42163. 

CONVENT OF ST .,NARY AND THE ANGELS 
Woodla.v.d Avenue P Hemel Hempstead, 
HertBo Telg 0442 56 989 

DUDWELL ST .. MA.RY 
Burwa.sh, Etc:bingha.m.~ 

SuBse:x. Teli Bu.rwaah 282 

The Reverend Mother General is responsible for the whole Community 
and is norm.ally resident at Oxfordo 

Each of the three Convents has it0 own Mother PrioresB to assist her 
in the administration of the corporate life of the Community•o 

.Anyone wishing to test her vocation or to receive information about 
the C.om.munity should apply to the Reverend Mo·t;her General at Oxford. 

Requests for intercession may be sent to any of the three Convents at 
any time. 

There is limited accomoda.tion for private retreats for prise or 
layaen and women at all three convents~ a.pplieaticn for which should be 
made to the respective Mother PrioreaB S.L.,Go 

BEDE HOUSE 
Staplehurat, Tonbridgep Kent. 

Tel: Staplehurst 262 

lo A lavra for the recovery of the ere:mitica.l life - application 
for information should be made to the Reverend Mother General at Faira.cres. 

~2. A aentre for the increase of Christian spirituality - application for 
information should be made to the Warden of Bede Houaeo 
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C O M M U N I T Y N O T E S 

I must begin with an apology from the print room 
for the lateness of this fourth number of the Chronicle. 
The Community Chapter is always a specially busy time 
for the Office, not to mention extra-Community secret­
arial matters such as taking off tapes of interviews 
between Lambeth Conference Bishops which of necessity 
had to take priority~ All of this meant that the print­
ing of the Chronicle had to step badtand take its turn. 

This number seems very largely to reflect the 
importance of the two big ecclesiastical assemblies of 
1968, the Assembly of the World Council of Churches at 
Uppsala in July and the Lambeth Conference during the 
month from July 25 - August 250 Two of the priests most 
closely connected with our Community life were present 
at these conferenceso Our Warden Fr. Allchin was one of 
the consultants at Lambeth and Fr.,Percy Coleman (Warden 
of the Community of St., John the Baptist, Clewer) was a 
delegate at Uppsala, so we were fortunate in being kept 
closely in touch with these events" 

I was myself invited by the Archbishop of Canterbury 
largely because of the presence in the diocese of our 
Bede House foundation, to attend the opening service 
of the Lambeth Conference at Canterbury Cathedralo I 
was very much aware during that great service, not only 
of the world-wide implications of the Anglican Communion 
but also of the part that contemplative life and prayer 
has to play in the life of the Church O As I saw the 
different banners in the procession with the names of 
the countries from which the Bishops came, I realised 
that in our small way we too had Sisters from the 
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Episcopal Church of U .,"8 oA" l Canada, Australia, New 
Zealand, the West Indies, South Africa, India, Scot­
land and the provinces of York and Canterburyj while 
our Oblates, Companions and F .,L .. Go can be found as far 
apart as from Hong Kong to Vancouvero 

COMMUNITY NEWS 

We have recently admitted three new m.embers to the 
Novitiate, one a professed Sister from an active Com= 
munity testing her vocation to the contemplative life; 
and we have two more aspirants coming shortly., Two 
professed Sisters, one from UoSoA., and one from Canada 
have been received into S.,L.,Go, having completed their 
two years training in the Novitiate before transference., 
Sister Veronica made her profession on the feast of the 
Transfigurationo We have three new Novice Oblateso We 
ask your prayers for all our Novitiate and for those 
who train them and for all of us the gift of final per­
severance., 

The Quinquennial Chapter was held during Whitsun 
week at which, after having completed my three terms of 
Office as Mother Superior, I was elected qy the Community 
as the first Mother General. This brought to an end the 
experimental year during which we tested the right­
ness of having Prioresses at the three convents, with a 
Mother General as an over-all leader and interpreter of 
the Com.munity 9 s life and purposeo We have no doubt that 
this new form of government is beneficial, both for the 
Commurrtty as a who.le and as a means of fostering ini tia­
tive and responsibility in individual Sisters 1 The 
Warden at the Chapter gave us a stimulating charge that 
shows S .L"G" in its relation to the two movements of 
renewal in the Church in the eighte·enth and nineteenth 
centuries., Part of· this charge we are reproduc·ing here, 

The week of Chapter,coincided with the assas;ination 
of Senator Kennedy,so near in time to the tragic murder 
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FURTHER N O T E S 

NEW COMPANIONS 

Dr. Khuri-Otaquio P"O"Box 00/82, Jerusalem. Israel 
Mrs Whittey (Rosemary) 252 1 East Ninth Streeti 

North Vancouver, Canada 

NEW FRIENDS 

Mrs Britton (Kay) 12~ Searburn Court, Thurso, Caithness 
Lady Trend (Patricia) 18, St.,German°s Place 1 Blackheath 

London S.,E.,3 
Miss Beasley (Mary) 4, Alexandra Rd., Addlestone, Surrey 

CHANGES OF ADDRESS 

d 
Revd J., Pascoe,28,Club Row, Upper Gormal, Dudley, Worcs 
Rev" Ao Buik, St.,Francis Clergy House, Charminster Hill 

Bournemouth 
Rev~ P., Osborn, Abingdon School, Abingdon, Berks. 

Lilian Neild, F.L.,Go 
Kathleen Jacka, Friend of Fairacres. 

o-o-0-o-o 

REQUEST FOR QI:,]) NYLON• STOCKINGS AGAIN 

We should be grateful for old nylon stockings as we can 
use literally hundreds for tying up plants•in the garden. 
Please address to The Sister in Charge of the Garden at 
Fair acres" 

35 



one of the features of this book which I found most fas­
cinat ing O It made me fe·el how much we had to 1 earn of 
what God was doing in our own country during the last 
century,and how much we had to gain from closer contact 
with our Methodist brethreno 

When we come to the present day I should like to 
mention a book which has already been reviewed in the 
Chronicle, Neville Ward~s The Use of Praying,(it is now 
available in a paper..,,backed edi tion)o It may perhaps be 
said that Mr··~Neville 9 s position is not al together typi­
cal of the majority of Methodist ministers, but would 
not the same be true if we took some classical Anglican 
exposition of the subject, say of one of the works of 
the late Fr ONorthcotfCR? Mr,, Ward 8 s book is excellent in 
its own right as a treatment of the subject of prayero 
It also gives us an insight into the mind of a thought~ 
ful and catholic-minded minister of the Methodist Church., 

Finally,a much smaller book of essays,more directly 
connected with the question of unity, We Belong to One 
Another (edo AoMo Allchin, Epworth Press, 7/6)$ Here a 
number of writers, Anglican, Methodist, and Eastern 
Orthodox think about some of the strands which bind to­
gether their widely separated traditions. The title of 
the book comes from the definition of Catholicity given 
by an eminent Methodist theologiano It inevitably links 
up with the Russian idea of Catholicity, contained in 
the word Sobornost which stresses the togetherness, the 
collegiality of the Church and suggests that beneath 
surface differences there may be unsuspected underlying 
unitieso 

Whatever our point of view may be about the present 
Anglican/Methodist scheme of unity, and whatever the 
decisions which are made next ye-ar, we can do nothing 
but profit from a closer and more accurate knowledge of 
how our Methodist brethren have through the years been 
led to praise and worship our common Lordo 

AoMo Allc·hino 
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of Dro Martin Luther kingo These events together with 
the violence of Chicago and the shock of the occupation 
of Czechoslovakia brought home to us more than ever the 
essential character of our life -

0
In stillness nailed 

to hold all time 
all change, all circumstance 
to and in Love~s embraceo" 

These words were written by Father Gilbert Shaw in the 
middle of his work for the unemployed in the East End 
of London in the nineteen-thirties His concern was 
not only his personal involvement in the situation 
he found there, but his realisation that generally 
speaking the Church was blind and indifferent to the 
sociological implications of that period of depression 
and unemployment and was therefore failing to recognise 
the essential rights and dignity due 1o every man as mano 

The present day agonies echo the same story in 
the unemployment, lack of housing and in the racial 
tensions everywhere, and more particularly in the 
stirring gallant passive resistance of the Cze«hs, The 
answer then as now is more_Patient persevering prayero 

It is easy for those of us who are sensitive to the 
present conflicts to be overwhelmed by the world-wide 
suffering. Like those caught up in the tear-gas 
of Chicago,we can be enveloped by a kind cf'fog of sub­
jectivity and fear. What is the answer? Surely it is 
given in the first two paragraphs of the Lambeth Confer­
ence final declaration -

nTo those who are bewildered we would say 
God reigns; he is the creator of all that is, he 

is at work through his creationo 
God loves;" (and it is God's love that must be 

directed into this situation, this 
world is his world) 

0
God has not abdicated, God speaks. 
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I will mention specifically only one other event 
from amongst many interesting and informative groups, 
lectures and ecumenical gatherings which have taken 
place at Fairacres during the summer monthspthat is the 
evening Eucharist on Monday SeptQ 10 in which the whole 
of St

0 
Stephen°s House Theological College was partici= 

pant 0 Our Warden and the Principal of Sto Stephen°s 
(Fr 0 Derek Allen) and two members of the College Staff 
concelebrated. It was the culmination of an afternoon 
of joint discussion on the nature and relevancy of con­
templative life and prayer 9 and a true cementing of the 
friendship and relationship which has been growing now 
for a number of years between the College and Communit~ 
This surely is very much in the Teresian tradition 
which is part and parcel of SoLcG 0 s spirit and a pract= 
ical proof of some words of Thomas Merton which might 
be worth recording; and which apply equally to our many 
contacts in the ecumenical field as to those with the 
men of St 0 Stephen 8 s House and Cuddesdon Theological 
College .. 

"The unique and precious dimension that the monastic 
life can contribute to ecumenical experience is the 
deepening on unity that comes not only from talking 
together but from beirtg silent together (from W0&= 
SHIPPING TOGETHER) yet what needs to be grasped and 
cemented needs also to be articulated in honest and 
and undogmatic speech. 

The monastic dialectic of silence and language 
underlines the deeper dialectic of eschatology and 
incarnation ... 

Finally, in these dark and at times difficult days 
for us allj let us thank God for the expanding life and 
unity of the SoLoG. family in all its many forms ~ 

Community, Oblates 1 Companions, Fellowship and Friends, 
and sum up our thanksgivings and prayers for each other 
in recognising the meaning of Community life as we have 
been brought up to understand it, not only in terms of 

4 

"w E BELONG T 0 0 NE 

ANGLICANS AND METHODISTS 

There are few more important ways in which we can 
contribute to the movement towards Christian unity than 
by coming to know and love the traditions of prayer and 
spirituality which characterise other Christian tradi= 
tions. During the next year the Church of England will 
have to make vital decisions about the outcome of the 
Anglican/Methodist conversationsF and inevitably there 
will be much controversy and discussion 0 In this 
situation it is open to all of us not only to pray that 
the wisdom of God will guide those who have to make 
judgements about the future 9 but also to come to under­
stand more deeply what it is that the Spirit of God has 
been doing and saying through these two hundred years 
of Methodist history. 

May I suggest a number of books which may be useful 
in helping us to know better the spirit of Methodist 
devotion in the past and also the present? The first 
is edited by Professor HcAo Hodges and myself and is 
entitled A Rapture of Praise (Hodder and Stoughton 30i=) 
In it we have selected one hundred and forty of the 
Wesleys 0 hymns and prefaced them with an introduction 
on the faith and spirituality of the original Methodist 
movement. I may say that Professor Hodgesn essay on 
the Wesleysq teaching about the spiritual life has been 
recognised by Methodists as oneaf the clearest and most 
balanced studies of this subject. 

d 
The second book is by a Methodist ministerpthe Reva 

·.Gordon Wakefield and is entitled Methodist Devotion 
(Epworth Press 16'-} In it Mr.Wakefield takes us rapidly 
through the history of the development of Methodist 
attitudes to the spiritual life from the eighteenth 
century down to the presentc The description of the 
prayer of some of the earliest Methodist preachers was 
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The Final Session. 

Dr. Payne was in the Chair, as he had been on some 
other previous occasions, and a number of things of a 
ifarewell kindv had been taking placep when suddenly 
a number of bearded Orthodox went up to the platform 
with an enormous icon which they were presenting to the 
World Council, a great reminder of the development of 
their participation with the Assembly. 

Those who were present can count themselves fortun­
ate in having been in something remarkable in which the 
Holy Spirit was clearly at worko They will be able to 
take something back to their Churches that will enrich 
them in an understanding of what unity really means and 
is meant to be, and in this respect the assembly will 
have done something of God 9 s work in bringing about the 
unity that he wills. 
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worship and adoration Godward, but as an expanding life 
of compassion and concern for all men. 

"Religious are called into a family, a family for 
and in God,, It is in the family fitly bound together 
in love that the prayer of the way of perfection 
becomes the reality of its life. The life is with­
drawn not to gain contemplation, for that is always 
a gift of· God, but by its fulness of self-giving in 
the family that manifests living wholly for God. We 
must never forget thi·s, for it is the 1 if e which is 
the answer to the question as to what we are here 
foro In the Family 1 in its give and take,in the 
renewing of each other in the unity of love, each 
is prepared and the Community itself made stable to 
endure such part of the conflict as God wills for 
it and for each of its members as they increase in 
loving obedience, being transformed from isolated 
disunity to the stability of the Spirit of Love. 
Then is each individual and the Community as a whole 
able in the offering of the Liturgy and the life in 
effective and loving intercession, to hold the 
world O s confusion to God. u G .,S. 
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T H I N G S W H I C H A R E N O T S H A K E N 

I 
From a Charge to SoLoGo by Fro Allchin, Warden SoLoGo 

I 

During the past year it is now almlst exactly a 
year since Father Gilbert was taken from us\ - we have 
often been thinking over together a the~

1

e which was 
certainly very often in his mind; that is~ the way in 
which our world is becoming one worldo Whether for 
good or for ill 1 we have all to learn to think and to 
feel on an international and world-wide scale. The 
question of the unity of mankind which we _itry to face 
and to understand in its spiritual dimensioj 1 is at the 
same time posed before all men at the presrnt time as 
an urgent political, economic and soc~al quertion. 

In seeking this breadth of outlook, wpich has as 
its basis the uni v_ersali ty, the catholici~y, of our 
faith in God himself, the Maker and Redeemer of all 

I 
men, it is very important that we shou~d not lose 
sight of the significance of the particular.\ And it is 
that about which I want to talk this morning - the 
significance of particular places and parti6ular per­
sons; for it is characteristic of all the a6ts of God 
that, while they are universal in their si~nificance, 
they are always at the same time specific and concreteo 
God acts at a particular time and in a partitlular placeo 

At the very heart of our faith thele is the 
scandal to human reason of the uniquenJss of the 
Incarnation; the coming of one life at on~ time into 
all the limitations of one particular place land period 
in history o So in thinking of the life of this Com­
munity and with a view to its future development, I want 
this morning not to look to the Future but \to examine 
the significance of this place Oxford, and rairacres, 

I 
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pray together 1 and to demonstrate that they came to­
gether as Christians in a Christian fellowship 0 If no 
report ever came out 1 this in itself would have been 
worthwhileo 

2. They Wanted to do some work together.. In this 
connection the secretariat had done a splendid job in 
producing a book 0 Drafts for Sections 9 which provided a 
basic document for each section to discuss. 

There were six main sections for discussion 

l) The Holy Spirit and the Catholicity of the Church -
this was the only strictly theological field of 
discussion., 

2) Renewal in Mission. 

3) World Economic and Social Development. 

4) Justice and Peace in International Affairs. 

5) The Worship of God in a Secular Age. 

6) Towards a New Style of Living. 

All of these opened up tremendous possibilities of 
valuable discussion which was limited by the circum­
stances, both of the great number of people taking part 
and also - even though we were there for nearly three 
weeks - the short time available for dealing with the 
subjects. Some of the committees had fifty or more 
members, all of them experts in their subjects, but the 
time for speaking was limited, in some cases to three 
minutes, on account of the numbers. There was a further 
limitation in that each sub-section was limited to 500 
words in making its repor~ and because of the difficul­
ties of this small compass the actual report when pub­
lished may seem a little 'flati .. 
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in any ways that were possible. 

This co~operation is reflected in the complex act­
ivities which are concerned on the one hand with the 
faith itself and the elucidation of theological prob­
lems as carried out by the Fa:ith and Order group and, 
on the other, with extreme practicalities such as deal­
ing with the latest earthquake or natural disaster, 
providing through its ecumenical social service section 
the means to give he·lp· immed±·at-ely-~ 

The conference this year began with a great service 
in the cathedral at Uppsala; There was a sense of 
tragedy here because the preacher was to have been 
Dr 0 Martin Luther Kingo In his place was Dr., Niles, a 
distinguished Methodist from Ceylono 

The delegates, as I said, were from many Churches 
and the biggest national delegation was that of the 
Russian Orthodox and, perhaps most of allv one noticed 
the tremendous Orthodox participationo 

The day officially began at 9 a.,mo and apart from a 
break in the afternoon which gradually got filled up as 
we got behind schedulej business continued until at 
least 9 0 30 p"m" After 10 Pomo there were concerts and 
recitals for those who wanted relaxation" The first 
few sessions were filled with somewhat long but very 
important lecture~ some of them very finej particularly 
the opening one on renewal by an Orthodoxo After these 
first sessions we were able to go to·our sectionso 

Purpose of the Assembly 

The purpose of this c·oming together in an assembly 
was twofold 

l" It was most important that these people should come 
together tomeet each otherj to know each other and to 
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where our Community came into being, and to look for a 
moment at that movement which took place here in Oxford 
one hundred and twenty-five years ago the Oxford 
Movement - without which it is certain that none of us 
would be sitting here todayo 

I make no apology for looking to the past in this 
way, for in the communion of saints, it is a living past 
which is constantly present with us 1 and it is this we 
shall be thinking about this morningo Who can say that 
in God, who is a God not of the dead but of the living, 
we are separated in any way from the prayers of 
John Keble or Edward Pusey or Richard Benson; from the 
prayers of Father Hollings who offered his life fin­
ally in this very place, from the prayers of Father. Cary 
or Father Gilbert? I make no apology either for look­
ing to our own particular past; that is to say to the 
history of this very family to which we belong, and to 
the family and history of God Os people in this partic­
ular place of Oxfordo We have thought, and we shall 
think constantly, of how much in Christ we have to learn 
from the riches which God has given to other times and 
other places; but one does not come to love one II s own 
country or one 9 s own family less in coming to love the 
gifts which have been given to other nations and other 
families., It is as one learns to appreciate most deeply 
one 9 s own roots and ancestry that one can come to 
appreciate most fully the ancestry and gifts of others 0 

Many of you have lived a lifetime in this city of 
Oxford which is a cross-roads, a meeting pointo Ever 
since there was a city here, it has been a place where 
men have met and where there has been communication,for 
since at least Roman times this city has been a cross­
ing of the Upper Thames and a centre of communication 
in southern Englando We live in a city which in its 
earliest memories is associated with an Anglo-Saxon 
princess, St" Frideswide, who was the abbess here of a 
community of nuns" There remains little knowledge of 
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the details of the life of St~Frideswide, but certainly 
the memory of her was su~fi~iently strong for her to 
become the patron saint of this city. So what you do 
here day by day in your life together, standing before 
God in prayer, is something which lies at the very root 
of there being an Oxford at all. 

"Wherever a saint has dwelt, wherever a martyr ha.s 
given his blood for the blood of Christ, 

There is holy ground, and the sanctity shall not 
depart from it o • o •• 

From such ground springs that which forever renews 
the earth 

Though it is forever denied.n 

The city which grew up here at Oxford was a place 
with a royal castle, long before the University arrived 
for which Oxford is now universally known. Teaching 
did not begin in Oxford until the twelfth century but 
it has gone on ever since, making this a meeting place 
and centre of communication in a new and much more uni­
versal way. Think for a moment of all that has meant 
in seven hundred years; seven hundred years of intel­
lectual effort, seven hundred years of the growth of 
learning, aspiration and endeavouro There is in the 
Bodleian Library an inscription over the list of bene­
factors which reads, 

0
plurimi pertrausibunt multiplex 

erit scientia" - many will pass through - manifold will 
be the science ""'. knowledge. 

Manifold indeed has been and is the knowledge and 
the thought which marks this place? With the knowledge 
and the thought and the· research has come the strife 
and· the conflict, the clash of views and the clash of 
convictions, If we pray f-or human unity here in this 
city,· we pray in a plac·e which has known and knows 
bitter division of mind against mind and of heart 
against heart. If we pray for Christian unity and for 
the unity ofChrist 1's Church here in this place, we do 
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UPP SAL A, l 9 6 8" 

Note·s from a talk by Fr. Percy Coleman., 

The World Council of Churches is quite a modern 
organisation which has been in existence for only twenty 
years and is a body in which people from Churches 
throughout the world come together on a basis of agree­
ment. This basis of agreement requires a Christological 
and Trinitarian faith and belief that salvation was 
brought to the world in Jesus Christ, the Son of God. 
Membership ranges from one or two Pentecostal Churches 
in South America to the Patriarchate of Moscow with 
wide variations of different Christian bodies and trad­
itions within those limits. 

At present the Roman Catholic Church is unable to 
participate in terms of membership but nevertheless has 
a real and active participation in the work of the Coun­
cil through sending observers and consultants. Moreover 
the Council hass:> constituted its Faith and Order group 
that Roman Catholics can actually be members of that 
group al though the Roman Catholic Church is not a member 
of the World Council•; • and at the conference at Uppsala 
four Roman Catholics were appointed to that group. 

The Council meets every few years and it elects a 
central committee which is really an executive committee 
and therefore a very powerful and influential body, The 
central committee is concerned with a whole host of 
activities in which the Churches participating in or 
associated with the work of the World Council of 
Churches can co-operate f-or at the conference at Lund 
some years ago, it was agreed that though there were 
certain things which in conscience the Churches could 
not do together, they would co-operate and ·act together 
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responsibility of the whole episcopate sounds very 
welcome and familiar to an Anglican assembly, and 
although our understanding of primacy isvery different 
from that of Rome, nevertheless we recognise that 
0 wi thin the college of Bishops there must be a Presi­
dent 0

0 In the Anglican Communion the Archbishop of 
Canterbury at present fulfils this role. Who might fill 
this place in a reunited Christendom and a reunited 
apostolic college? The Report does not answer this 
question directly, but it goes on to speak about the. 

ft tt 
Papacy whose claims as commonly understood today, 
Anglicans cannot accept, ·What of the future though? 
"we recognise the Papacy as an historic reality, whose 
developing role requires deep reflection and joint 
study by all concerned for the unity of the whole Body 
of Christ;n How is it to be that Rome can become a 
centre of unity for the whole Christian family? Here is 
a question which should concern all who look for the 
unity of the One, Holy, Catholic and Apostolic Churcho 

oooOooo 
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so in a city where three of the leading English reform­
ers died at the stake for what they believed to be the 
truth of Christ. Such events are not easily wiped away. 

Despite all the weight of evil and indifference; of 
conflict and violence of mind against mind, despite all 
the times of decadence and sloth in the 1 if e of the 
University, this has remained a holy place, one of the 
holy places af Britain, indeed one of the holy places 
of the whole Christian worldo And twice within the 
last two hundred and fifty years God has sent forth 
from this place a ·movement of the Spirit which has 
transformed Christian lives far beyond our own shores. 

In the eighteenth century it was in Oxford that 
Methodism began,· It was from this place that John and 
Charles Wesley went out to preach scriptural holiness 
throughout the land, a movement which has touched 
Christians in every -part of the world, I do not today 
intend to think of that movement of Methodism, though 
it is one of which we should be very conscious in our 
situation here in Oxfor9, quite apart from the possi­
bilities and hopes which lie around Anglican/Methodist 
unity. at the present time; But this place which in the 
eigtheert:h century was the first centre of the Method­
ist movement, in the nineteenth century gave birth to 
what we know as the Oxford Movement, All this we carry 
with us when we go to the altar day by day here in 
Oxford when we thank ·God for all that he has done in 
the history of salvation and in the lives of his saints. 

What can we say about the Oxford Movement? It was 
a movement which was characterised by depth, by whole­
ness and by balance. It was a· movement which was 
centred upon the doctrine of the Incarnation understood 
in its fullest and deepest significance. Let us con­
sider first of all the three notes of depth, wholeness 



and balance which characterised the men of the Oxford 
Movement, 

There was in them depth, a personal seriousness 
which they owed in very large measure to the influence 
of the evangelical movement which had preceded them, I 
think many of them were not always aware of how great 
was their debt to the Evangelicals for that longing for 
personal holiness, There was to be no play~acting 
because Christianity is something which is intensely 
real, something which demands a personal commitment and 
a personal giving. Yet in their spiritual attitude and 
ethos they were in many ways different from the Evan­
gelicals. The Tractarians were much more reticent than 
the Evangelicals, they gave much less place to feeling. 
In this they were very typical Victorians, because the 
word 'earnest 0 was a word which could be used without 
any apology in the nineteenth century. All English 
people at that time seem to have had this ideal of a 
kind of seriousness which to us sometimes seems very 
heavy audl.without a sense of humour or balance, 

Some of the greatest leaders of the Oxford Move­
ment had grown up in Evangelical families and had been 
deeply influenced by them in a way which marked their 
whole life? John Henry Newman, whose original conver­
sion was a type of Evangelical conversion, maintained 
throughout his life some of the deepest characteristics 
of Evangelical piety. Edward Bouverie Pusey was not 
himself the product of an Evangelical background~ but 
was very much influenced in his student days in Germany 
by Spener, one of the greatest of the Germ~n pietists, 
In a slightly later generation of the leaders of the 
Oxford Movement, one may think of Father Benson, whose 
mother (with whom he had so much in common spiritually) 
was a devout Evangelical Christian. And we only need to 
look at the two Christian names the parents of Father 
Simeon Wilberforce OQNeill gave to him? to see the kind 
of family background from which: he came!This insistence 
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commends that in all provinces where Communities exist, 
close co-operation between the Bishops and the Communi­
ties should be maintained and developed. 

Section III 

The question of Christian unity has never been 
absent from the deliberations of the Lambeth Conference 
from the time of the first meeting in 1867 till today. 
This year the discussion on this subject had an added 
dimension on account of the presence of observers from 
the other Churches, Furthermore 1 the discussions took 
place in a new atmosphere, because the Second Vatican 
Council has met since the last assembly of the Bishops 
at Lambeth. This new dimension and this new atmos­
phere gave the Anglican Bishops fresh confidence and 
greater liberty in their discussion of these top_ics. 
They felt a new ability to approach questions which 
had formerly seemed· to be almost impossibly difficult, 
A suprisingly large number of the Bishops shewed them­
selves in favour of much more liberal regulations about 
inter-communion. If they are adopted in the various 
provinces of our Communion these will have the effect 
of increasing the number of occasions on which indivi­
dual communicant members of other Churches may be wel­
comed at Anglican altars, and on which Anglicans may 
feel free to receive in other Churches when they are 
invited to do so. They also envisage corporate acts of 
reciprocal inter~communion in cases where Church unity 
negotiations are far advanced as for instance in Ceylon 
and Central Africa. This will affect the relations not 
only between Anglicans and Protestants~ but also, at 
least in some places, between Anglicans and Roman 
Catholics. 

At the same time the Bishops found it possible to 
say something about the principles of collegiality 
and primacy, and even about the position of the Papacy. 
Much of what Vatican II had said about the collegial 
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equally from among the Evangelical and tire Anglo~ 
Catholic Bishops, In the end,rather than divide and vote 
on the issue 9 the Bishops de-cid.ed to pass a resolution 

- saying that, in their view, neither the arguments for 
nor those against were at present conclusiveo Meanwhile 
all our Churches are summoned to study and consider the 
matter urgently,and to consult both with those Churches 
(Protestant) which have ordained women to the ministry, 
and with those (Catholic and Orthodox) which have noto 
It was interesting to find that almost all the Fbman 
Catholic observers were of the view that there were no 
finally conclusive theological opjections against the 
ordination of womeno This is certainly a question.on 
which we may expect to see changes in the not too 
distant futureo 

Other questions of importance in this section re= 
lated to the possibilities of a life-long diaconate and 
the development of a non-stipendary clergyo In general 
the tendency is to allow for a greater diversity of 
patterns of ordained ministry. What was suitable for 
four hundred years in the British Isles will not 
necessarily be suitable in Asia and Africa .at the end 
of the twentieth centuryo 

On the subject of the Religious Life, the follow­
ing resolution was passed -

0
That this Conference recognises with gratitude the 

contribution of the Religious Communities, both of men 
and women, to the lif·e of the Church, and values their 
witness to the· absolute c-haracter of the claims of God 
on the'"life of man·i t·o the· fruitfulness of a life given 
to prayer and servic-e, and to the unity of the Church 
across the divis-iuns which at present exist o It calls 
upon the Communities to t-ake their part in the present 
renewal of the Church,in particular by seeking to renew 
themselves according to the priori ties of the Gospel, 
and the original intention of their foundationo It re-
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on personal involvement is of course not exclusively 
Evangelicalo It is in a sense simply the Christianity 
of the Gospels, and certainly of the Desert Fatherso 
But here it is expressing it self in nineteenth century 
England., 

There is also in these men of the Oxford Movement a 
passion for wholeness~ a longing for what was catholic, 
a looking beyond the religion of England as it was in 
the 183O~s and 184O°s and the particular fads and fash­
ions of that time, to the whole history of God 0 s deal­
ings with his· people in East and Westo Thus it was that 
the leaders of the Movement were great pioneers of the 
ecumenical movement which so much influences our own 
time. They·were pioneers of a wholeness of vision which 
includes the whole of Christian history. It is true 
that they turned their backs on the Reformation in 
reaction against the narrow Protestantism of their own 
day, but otherwise they were men of very great and wide 
visiono One may think of the works of sdnlarship which 
they undertook_ 1 editing the library of the Fathers of 
the Church and the library of Anglo-Catholic Theology 'J 

in which they published the great writings of the seven­
teenth century Anglican theologianso It was their aim -
I quote from the contemporary Welsh poet, David Jones -,. 

to conserve 1 to developp to bring together 
to make significant for the present 

what the past holds 
without dilution or any deleting 
but rather by understanding 
and by transubstantiating the material 

making it living in their own time., 

Neither pedantic nor popularising 
not indifferent to scholarship 

but not antiquarian either 
saying always, ~Of those thou hast given me 

I have lost none' . " 
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Thirdly j there is the quality of balance; the bal­
ance of this inner commitment and devotion with the 
outer, corporate, sacramental life of the Church; the 
balance of the present with the past; the bale.nc·e be­
tween the cultivation ofman's natural gifts of mind and 
heart with the cultivation of the supernatural response 
to the call of God. This emphasis on balance was per­
haps part of their emphasis on wholeness, and it was an 
element of the movement in which we must judge at times 
they were less successful in fulfilling their aim than 
they were in other ways, because in the whole question 
of the balance between the life of nature and the life 
of grace they came up against very great difficulties, 
There is in pl2.ces in the Oxford Movement a kind of 
ultra-supernaturalism, 
which almost eclipses 
claims of nature, 

a stress on the life of grace 
altogether the due and proper 

This then, was a movement which began in this city 
and University, inspired by a longing for holiness, a 
longing for the knowledge and love of God, It was a 
movement which we may call both dogmatic and ecstatic, 
It was dogmatic in the sense that it was a highly 
doctrinal, theological movement, for there can be no 
real knowledge of God unless God himself reveals it to 
us and there is a reality of the faith into which we can 
enter? But at the same time there can be no real know~ 
ledge and love of God unless man really enters in, 
really goes out of himself into that love of God - there 
is the whole element which we may call the ecstatic 
factor, the going out of ourselves in love and devotion, 
Father Louis Bouyer in his Life of Newman speaks in a 
very eloquent way about this union of theology and life 
in the Tractarians~ 

11
The most powerful and the most respectable attract­

ion of the new Movement was to put forward and to 
multiply examples of a Christianity which was at 

one and the same time eagarfor holiness and creative 
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not uncri~Lcally. The current 9 Debate about Godi seems 
to them encouraging in so far as it forces men back to 
the very foundations of Christian belief and makes them 

· ask again what it is t-o know and to love God. But at the 
same time they are not uncritical. They diagnose a tend­
ency towards subjectivism and immanence in theology, 
which can be very one-sided, They point to the doctrine 
of the Trinity as the place where the false dichotomy 
between the thought of God as transcendent and the 
thought of God as immanent is overcome, Again, in the 
face of the tendency towards a spirituality of involve­
ment and identification,they assert the necessity for 
withdrawal and contemplation within the Christian prac-· 
tice of prayer and devotion, 

This sect ion on the renewal of the Church~ s faith 
has a good deal to say about the changing world in 
which the Church's faith needs to be rethought and re­
stated, It also has some short but significant suggest-· 
ions about -the possibility of the relations between 
Christianity and the other religious traditions of man­
kind, Arising out of this is an interesting resolution 
which requests the Archbishop of Canterbury to consult 
with the Pope, the Ecumenical Patriarch and the Praesi­
dium of the World Council of Churches about the possi­
bility of calling a meeting of the leaders of all the 
main religions of mankind to try to speak on behalf of 
all men about the maintenance of peace; a question 
which is crucial for all mankind 

Section II 

The most sharply discussed question in the section 
on the renewal of the Church in ministry, was that of 
the possibility of the ordination of women to the 
priesthood and the episcopate, On this matter the 
Conference was divided, not at all along the lines of 
the traditional Anglican division between 'High Church' 
and ~Low Church'. The opponents of the proposals came 
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marriage~ and for the furtherance of the Christian 
understanding of the married vocation~ the Bishops felt 
in duty bound to re-i te·rate the resolutions of the 1958 
Lambeth Conferencej which recognise that the use of 
contraceptive devices may fulfil an important and 
positive role within Christian marriage" They drew 
attention to the report of the Conference of that year 
on °The Family in Contemporary Society 8

~ which has been 
widely recognised by theologians outside the Anglican 
Communion as a document of considerable valueo One felt 
at this point the instinctive difference of attitude 
between an assembly of Bi shops, most of whom were 
marriedp and a totally celibate hierarchyo Lying behind 
the particular point at issue was, of course, the whole 
question of the nature of authority in the Churchj and 
here again the Bishops were made very conscious of the 
distinctively Anglican concept of an 9 authority which 
refuses to insulate itself against the testing of 
history and the free action of reasonP o Certainly the 
problems raised by the Papal Encyclical seemed to them 
to follow inevitably from a view of authority which in 
their opinion, was consonant neither with the main tend= 
ency of Vatican IIj nor indeed with the deepest demands 
of the Gospelo All this did not however mean that the 
possibilities of dialogue between Anglicansand Roman 
Catholics opened up in the last few years were con­
sidered of little importance. Rather the reverse; the 
need for common study and discussion was seen all the 
more clearly" 

Section I 

In attempting to summarize the Report and resolu­
tions of Section I, certain themes stand out" First 
there is the need for the Churchws tradition to be con­
stantly renewed, if it is to be true to itself. "The 
Church and Christian tradition cannot truly be them­
selves if they are static". The Bishops therefore look 
to the theological ferment of our time hopefully,though 
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of it" It was the demands that this religion made, 
not simply in the abstractj but immediately and in 
practice 9 which gained for it such enthusiastic and 
effective supporto But th~ greatness of the Tract­
arian Movement was that it was neither a simply 
intellectual revival nor, like Methodism, a religious 
revival without full doctrinal basis. The theological 
effort carried a spiritual renewal inescapably with 
it, just as the most authentic religious needs lay at 
the root of its speculative researches" 

"Among the great Tractarians this truth took flesh 
in a way which one can only describe as resplendent, 
and which makes this group of men the honour not only 
of England 1 but of the whole of Christendom in the 
last centuryQ They carried on their work moved by the 
one and only desireto give unconditional obedience to 
the will of God proclaimed in Christ Jesuso And their 
particular merit was that they recognised, with a 
clarity which was specially remarkable in the middle 
of the Romantic period, that there can be no Christ­
ian holiness save that which is founded on trutho 

"On the other hand, they were ready to use in the 
search for truth not only their transparent intell­
ectual honesty, an honesty which was combined with 
great mental endowments, but indeed their whole soul. 
If Newman had at one time feared that he might prefer 
intellectual to spiritual excellence 9 his true great­
ness was to realise in the end such a perfect adapt­
ation of the one to the other that the remark does 
not seem at all exaggerated which declares that what 
St. Augustine was for the ancient world, St 0 Thomas 
Aquinas for the Middle Ages, that Newman deserves 
to be for the modern world. If that is true of Newma~ 
it is true of all the group of whom he was the most 
brilliant intellectual membero" 

This vision of the unity of devotion and thought in 
the service of God was founded upon a common conviction. 
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At the heart of the Oxford Movement there lay a convic­
tion about the relation orman to God;a belief that here 
and now in this life man can enter into the fulness of 
the Divine Life,can know and love God with the·whole of 
his being 1 and that in the last resort no other aim is 
sufficient for the powers and abilities of man. 

Theology and prayer, which are at their heart the 
same thing, are not a way of adaptation of divine real­
ities to our human understanding; theology and prayer 
are the transformation of the human mind by the power 
of the mysteries of Godo Thus theology in its primary 
sense is not a matter of academic study, it is a matter 
of prayer 1 renunciation and life 1 and that is why the 
development of theology was for the Tractarians intim­
ately bound up with the recovery of the monastic and 
religious life. 

This exposition of the convictions of the Tractar= 
ians 1 which would need to be expanded a great deal, is 
in no sense remote from us, because, of course, 
Father Cary, whose teaching lies at the foundation of 
the life of this family, was a third generation Tract­
arian, one who received and transmitted the deepest and 
most authentic teach~ng of the original men of the 
Oxford Movement. In so far as one can see who was the 
spiritual father of Father Benson - the one to whom he 
made his confession it must have been Dr·.Pusey. From 
Pusey to Benson there is adirect spiritual sonship, and 
from Benson to Lucius Cary there is again a direct 
spiritual sonship. 

Father Cary enlarged the vision and the knowledge 
of the· earliest Tractarians-by his study of the Carmel-
-i tes. It ts quite true that st. John of- the Cross and 
St. Teresa 1 and the whole Carmelite traditionj were not 
well known by the original Tractarian leaders 9 but the 
position of Father Caryy although it was enlarged and 
deepened, was basically entirely theirso Because 
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whole assembly .. This happened twice during the month 
of the Conference 0 s meetin~. The resolutions passed 
represent the mind of the whole Conference. The reports 

·-· have only the authority of the section which prepared 
them. One of the greatest technical problems in the 
arrangement of the Conference was caused by the dispar­
ity between the subjects treated in the sub-committees 
of Section I (On Faith) and those treated in the sub­
committees of the other two sections. Whereas the 
latter tended to have reasonably small and clearly de­
fined topics to discuss (e~g. the reform and renewal 
of the diaconate, or the relations between the Angli­
can Communion and the Koman Catholic Church), the former 
had to consider vast and sometimes unmanageable ques­
tions, ranging from the realms of international moral­
ity, to the nature of theological language. This made 
the preparation of Section I of the Report particularly 
difficult. 

The meeting~ of the Conference were to some extent 
over-shadowed by public events over which the Bishops 
had no control. The problem of the war in Nigeria was 
constantly in their minds and in the minds of the Eng­
lish public at this time. The Anglican Church is 
strongly represented in West Africa~ and Bishops were 
present from either side of the tragic struggle in 
Nigeria. The debate on this subject in the full 
assembly was a deeply impressive one; calm, serious and 
with a strong sense of the heavy responsibilities of 
all concerned. The end of the Conference coincided with 
the beginnings of the crisis in Czechoslovakia. Here 
the Anglican Bishops had no direct involvement. But 
they could and did Join in prayer for the people of 
Czechoslovakia in their anguish; 

The opening days of the Conference were over­
shadowed by a crisis of a more ecclesiastical nature 9 

the publication of the Encyclical Humanae Vitae. While 
appreciating the Popevs concern for the sanctity of 
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LAMBETH 1 9 6 8 

AoMo ALLCHIN ~ A CONSULTANT 

The Lambeth Conference 1968 differed in many ways 
from the nine preceding Conferences held at regular 
intervals since 18670 The most notable alteration in 
the style and method of this year 0 s Conference, was its 
greater opennesso Hithertoo, Lambeth Conferences have 
been, as it were,private meetings of the Bishops of the 
Anglican Communion, meetings which have no direct leg­
islative or executive power, but whose decisions have 
considerable moral authority throughout the various 
Anglican Church provinceso This year, although the 
meeting remained consultative, in addition to the 460 
Bishops present, there was a group of some twenty-five 
consultants, Anglican theologians both clerical and la~ 
and between forty and fifty observers from other 
Christian Churchesc Both consultants and observers were 
invited to participate, not only in the work of the sub­
committees and sections, but also in the plenary ses­
sions in which all the Bishops were gatheredo Undoubt­
edly the presence of theologians and Church leaders of 
other Christian traditions, Protestant, Orthodox and 
Catholic, greatly influenced the course of the discus­
sionso 

The main theme of the Conference was the Renewal 
of the Church in Faith, Ministry and Unity, The Con­
ference was divided therefore into three main sections, 
and each section was again divided into s~b-committeeso 
In all, there were thirty three of th~se with an aver­
age of fifteen bishops in eacho The material which went 
into the final reports and resolutions of the Confer­
ence went first to the sub-committees, then to the sec­
tions, and from there to the plenary sessions of the 
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Father Cary and the Society to which he belonged did 
not follow the popular development of Anglo-Catholicism 
at the end of the last century and the beginning of 
this, which tended more and more to move towards a kind 
of external imitation of a great many factors of 
Counter-Reformation Catholicism, we here in this Com­
munity have been particularly well able to meet and 
respond to the challenge of these latest years :in which 
those external features of the Counter-Reformation are 
being quietly left aside by the Roman Catholic Church, 
In these last years the Roman Catholic Church has itself 
in many ways been searching for that larger vision of 
Catholicism which was given to the first leaders of the 
Oxford Movement,and which was so wonderfully translated 
and handed on to this Community in the teaching of 
Father Caryo 

That is why these two days of the Feast of the 
Transfiguration and the Feast of the Holy Name are 
together the festival ct' our Community and stand for 
the realities which are at the heart of its lifeo The 
Feast of the Holy Name stands for the great reality of 
the Incarnation in all the fulness of its meaning - the 
whole person and work of the Incarnate Son of God from 
the moment of the Annunciation to the moment and mys­
tery of the Ascension o None of the aspects of the 
Incarnate life of Christ is to be left aside. There­
fore as I read again some of the addresses of Father 
Cary, I find again and again this wonderful balance in 
his stress on all the different aspects of our faith in 
Christ, in Jesus who is God and man. He starts with a 
tender devotion to the humanity of our Lord, a concern 
for the historicity of the details of the Gospel story, 
but never rests there, never allows that devotion and 
interest to become simply sentimental or historical; 
He always sees through the humanity to the Divinity, 
through time to the things of eternity, recognising in 
our Lord the union in one person of Di vine and human 
natureo Here we have the thought which underlies the 
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whole of todey 0 s feast and our devotion to the Holy 
Name; God with us in Christ in the years of his Incarn­
ate life, but now and for ever with us in the Church 
through the living mysteries and sacraments of his 
presenceo Time does not allow me to quote from Father 
Cary, I must leave that for another timeo The older 
of you have heard him give these addresses,therefore 
you have a real knowledge and memory of what in writing 
is preserved for us of his teachingo 

I want to conclude by referring to someone who was 
much less intimately connected with the Community than 
Father Cary~ but yet had a real and essential place in 
its foundation, and that is the man who was the Bishop 
of Oxford at the time when Father Hollings was laying 
the first foundations of the family life of the Sisters 
of the Love of God, Bishop Francis Paget. You will 
find in the annals of the Community a letter from 
Bi shop Paget to Father Hollings, which I have found 
comforting in many ways because it begins with an apol­
ogy for not having replied sooner: Bishop Paget goes 
on to say~ 

0 The questions that you asked me and the rules 
which you have sent me of the Sisters of the Love of 
God demand on my part a very deep and earnest con­
sideration, and I have given them earnest consider­
ationo I really do not think I am able to say very 
much by way of adviceo I think that people who are 
living such a life will need to live in a bright and 
light and healthy atmosphere, and that they will need 
to sleep enough and they will need enough foodo

0 

At first one thinks, "What a kindly old Bishop!" - but 
then I think one sees that there lies behind that 
letter something moreo 

First of all, Bishop Paget knew, 
very deeply related to the earliest 
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because he was 
Oxford Movement 

for the knowledge, the hope, the love of God, cries out 
for the very pos-sibili ty of innocence and goodness, for 
the very possibility- that~ life might have some meaning 
and directiono I think of the terrifying despair of so 
much of the most pcnverful literature of our time 0 We 
have to do battle with that spirit of meaninglessness 
and negation which has so powerful a hold over our age 
and which lies hidden so deeply in the recesses of our 
own hearts. In the power of the Holy Name we are to 
conquer. Here and now at the heart of England, at the 
heart of our island, in this place which God has made a 
place of his presence in the worldj we are to make a 
temple of his abidingp a place of his Shekinah, glory, 
so that the heart of man here will.be open to the heart 
of Godo And we shall find here the place of the Divine 
indwelling and the Kingdom of God which is both in us 
and amongst us. 
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Uphold us, cherish and have power tu make 
Our noisy years seem moments in the be'ing 
of the eternal silence o o o 

tt 

"It may be doubtedn, Paget continues,"whether any life 
is left wholly unvisited by some misgiving, some dim 
faltering instinct,some pulse of hope or sorrow which 
is akin to that which these words disclose, And the 
moments of such visitation are the supreme opportun­
ities of a human soul; the crisis of its tragedyo 
Then the things that belong to its peace are being 
proferred to ito We rise, and we live and grow and 
see by the right understanding and employment of such 
moments, by the fresh acts of self-committal which 
they render possibleo And .Christianity does not leave 
such shoots of everlastingness wholly unexplained or 
unprovided faro They are in truth the fountain light 
of all our.seeing, for they are the disclosure, the 
assertion, the stepping forward of his presence who 
alone sustains our life, our thought, our loveo And 
being this, they are therefore also the tokens, the 
emerging witness of a work that has begun in us, a 
life which is astir, a process of change that may be 
carried forward to an issue which even faintly sur­
mised, might make all other desire die away in us"" 

''Now are we the sons of God.; we know not what we shall 
be, but we know that when he shal·l appear, we shall be 
like him, for we shall see him as he is" And everyone 
that hath this hope purifies himself even as he is 

n 
pure 

0 We may understand alike the severity of external 
discipline and the· sharp disturbarrce. of anything like 
complacency in a nature that is being led on towards 
so splendid and inconceivable a: transfi·guration~ 

0 

This is the fulness of vision into which we enter 
in this place and at this timeo Our world cries out 
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leaders, that there had sometimes been a tendency on 
their ·part simply to neglect the body, simply to try to 
ignore our physical and natural ex'istence, a tendency 
which had not been humanly healthy nor divinely wisea 
Secondly, he had in arastonishing way a vision of the 
sacramental nature of man and the place of th:rbody in 
our whole approach to Godo I think of this passage 
from Paget which comes from therend of his essay in Lux 
Mundi, in which we have first of all a wonderful 
reflection on the mystery of the Transfiguration and, 
secondly, a most amazing reflection on the place of the 
material worldo All these thoughts we have relearnt in 
our own days from Teilhard de Chardin -

0

The body as well as the spirit is accessible to 
the divine lifeo There are avenues by which the 
energy of Christ O s perfect and glorified manhood can 
penetrate, inform, affect, transfigure our whole 
being, bodily and spiritual" This reality is a matter 
of which we ought not to think save very humbly and 
tentatively, It is easy and perilous to over~state or 
to mis-read the evidence"" 

There is that great Tractarian emphasis on honesty and 
realism" Do not let us get romantic and fly up into the 
cloudso 

"But there is also the peril of ignoring the evidence" 
The language of our blessed Lord,the clear conviction 
of his apostles,the intrepid quietude of his martyrs~ 
the patience of the saints, their splendid and 
unrivalled endurance in his servicep the change that 
may be marked in the looks and voices and instinctive 
acts of some who seem to be most nearly his - here is 
such guidance for thought and hope as we ought not to 
dismiss simply because we cannot make up a complete 
theory about it O" 

This fact that God's action is an action,which 
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transfigures the very material of our world is 1 the 
Bishop goes on to point out, "wholly coneJUous with the 
nature of the Sacraments"" The-re in the Sacraments the 
spiritual reality is conveyed to us by means of the 
material. And through the spiritual effects of the 
Sacrament (for there is no direct material or physical 
effect of the Sacrament) even the material element of 
our being is influenced. And even this is a pledge - a 
pledge of future redemption, a pledge of the resurrec­
tion of the body. There is yet more, and here again I 
quote from Bishop Paget -

"Perhaps yet: more than this may be said, for there 
would seem to be warrant for trusting that in spite 
of all hindrance and delay God 0 s word of power even 
now goes forth towards this work, and in the Holy 
Eucharist has its efficacy throughout our whole nat­
ure. It is the thought to which Hooker points in 
words of endless import. 0 There ensueth a kind of 
transubtantiation in us, a true change both of soul 
and body, and alteration from death to life. 9 Words 
which rest on those of St. Irenaeus 11As bread from 
the earth receiving the invocation of Ood is no 
longer common bread but the Eucharist, consisting of 
two things, an earthly and a heavenly,so our bodies 
also, receiving the Eucharist, are no longer corrupt­
ible, having the hope of the Re-surrection~ Alike in 
us and in the Sacrament the powers of the world to 
come invade the present and already·move towards the 
victory which shall be hereaftero 9 Thus the ministry 
of the Sacraments is a perpetual prophecy of the 
glory that shall be revealed in us, the glory that 
shall pervade and transfigure our whole being till he 
come. 

"The note of expectancy, of looking towards the 
east and watching for the return of a great light, 
discloses a great truth about the Christian Sacra­
ments. They sanction and confirm, as ever-present 
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witnesses of a divine assent, certain thoughts which 
will not-iet man rest in any low contentment with the 
things of tillle. They declare with a perpetual 
insistence the mysteriousness of our present being." 

~aget then speaks of our gratitude to poets for 
putting into words experiences and thoughts which 
by their depth and finesse very easily escape all 
definition or description -

"It is sometimes given to a poet to sink a shaft as 
it were into the very depths of the inner lifej to 
penetrate its secret treasuries and to return, Pro­
metheu~-like, with the gift of. fire and of light to 
men. The venturesome words that record such a moment 
of penetration and insight never lose their power. 
They seem to have caught something of the everlasting 
freshness of that world <1 ~-which they speak. And one 
man after another may find in them at some time of 
need or gladness or awakening, the utterance of 
though1s-which else he might have been too shy or too 
t'aint-hearted to acknowledge even to himself. There 
is such a splendid venture of courage for the truth 0 s 
sake in those lines of Wordsworth which surely no 
familiarity can deprive of their claim to reverence 
and gratitude - the lines in which he tells his 
thankfulnessp 

"For those obstinate questionings 
Of. sense and outward things, 
Fallings from us, vanishings; 
Blank misgivings of a creature 

Moving about in worlds not realised, 
High instincts before which our mortal nature 
Did tremble like a guilty thingsurprised: 

But for those first affections, 
Those shadowy recollections, 

Which, be they what they may, 
Are yet the fountain light of all our day 
Are yet the master light of all-our seeing; 
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transfigures the very material of our world is 1 the 
Bishop goes on to point out, "wholly coneJUous with the 
nature of the Sacraments"" The-re in the Sacraments the 
spiritual reality is conveyed to us by means of the 
material. And through the spiritual effects of the 
Sacrament (for there is no direct material or physical 
effect of the Sacrament) even the material element of 
our being is influenced. And even this is a pledge - a 
pledge of future redemption, a pledge of the resurrec­
tion of the body. There is yet more, and here again I 
quote from Bishop Paget -

"Perhaps yet: more than this may be said, for there 
would seem to be warrant for trusting that in spite 
of all hindrance and delay God 0 s word of power even 
now goes forth towards this work, and in the Holy 
Eucharist has its efficacy throughout our whole nat­
ure. It is the thought to which Hooker points in 
words of endless import. 0 There ensueth a kind of 
transubtantiation in us, a true change both of soul 
and body, and alteration from death to life. 9 Words 
which rest on those of St. Irenaeus 11As bread from 
the earth receiving the invocation of Ood is no 
longer common bread but the Eucharist, consisting of 
two things, an earthly and a heavenly,so our bodies 
also, receiving the Eucharist, are no longer corrupt­
ible, having the hope of the Re-surrection~ Alike in 
us and in the Sacrament the powers of the world to 
come invade the present and already·move towards the 
victory which shall be hereaftero 9 Thus the ministry 
of the Sacraments is a perpetual prophecy of the 
glory that shall be revealed in us, the glory that 
shall pervade and transfigure our whole being till he 
come. 

"The note of expectancy, of looking towards the 
east and watching for the return of a great light, 
discloses a great truth about the Christian Sacra­
ments. They sanction and confirm, as ever-present 
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witnesses of a divine assent, certain thoughts which 
will not-iet man rest in any low contentment with the 
things of tillle. They declare with a perpetual 
insistence the mysteriousness of our present being." 

~aget then speaks of our gratitude to poets for 
putting into words experiences and thoughts which 
by their depth and finesse very easily escape all 
definition or description -

"It is sometimes given to a poet to sink a shaft as 
it were into the very depths of the inner lifej to 
penetrate its secret treasuries and to return, Pro­
metheu~-like, with the gift of. fire and of light to 
men. The venturesome words that record such a moment 
of penetration and insight never lose their power. 
They seem to have caught something of the everlasting 
freshness of that world <1 ~-which they speak. And one 
man after another may find in them at some time of 
need or gladness or awakening, the utterance of 
though1s-which else he might have been too shy or too 
t'aint-hearted to acknowledge even to himself. There 
is such a splendid venture of courage for the truth 0 s 
sake in those lines of Wordsworth which surely no 
familiarity can deprive of their claim to reverence 
and gratitude - the lines in which he tells his 
thankfulnessp 

"For those obstinate questionings 
Of. sense and outward things, 
Fallings from us, vanishings; 
Blank misgivings of a creature 

Moving about in worlds not realised, 
High instincts before which our mortal nature 
Did tremble like a guilty thingsurprised: 

But for those first affections, 
Those shadowy recollections, 

Which, be they what they may, 
Are yet the fountain light of all our day 
Are yet the master light of all-our seeing; 
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Uphold us, cherish and have power tu make 
Our noisy years seem moments in the be'ing 
of the eternal silence o o o 

tt 

"It may be doubtedn, Paget continues,"whether any life 
is left wholly unvisited by some misgiving, some dim 
faltering instinct,some pulse of hope or sorrow which 
is akin to that which these words disclose, And the 
moments of such visitation are the supreme opportun­
ities of a human soul; the crisis of its tragedyo 
Then the things that belong to its peace are being 
proferred to ito We rise, and we live and grow and 
see by the right understanding and employment of such 
moments, by the fresh acts of self-committal which 
they render possibleo And .Christianity does not leave 
such shoots of everlastingness wholly unexplained or 
unprovided faro They are in truth the fountain light 
of all our.seeing, for they are the disclosure, the 
assertion, the stepping forward of his presence who 
alone sustains our life, our thought, our loveo And 
being this, they are therefore also the tokens, the 
emerging witness of a work that has begun in us, a 
life which is astir, a process of change that may be 
carried forward to an issue which even faintly sur­
mised, might make all other desire die away in us"" 

''Now are we the sons of God.; we know not what we shall 
be, but we know that when he shal·l appear, we shall be 
like him, for we shall see him as he is" And everyone 
that hath this hope purifies himself even as he is 

n 
pure 

0 We may understand alike the severity of external 
discipline and the· sharp disturbarrce. of anything like 
complacency in a nature that is being led on towards 
so splendid and inconceivable a: transfi·guration~ 

0 

This is the fulness of vision into which we enter 
in this place and at this timeo Our world cries out 
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leaders, that there had sometimes been a tendency on 
their ·part simply to neglect the body, simply to try to 
ignore our physical and natural ex'istence, a tendency 
which had not been humanly healthy nor divinely wisea 
Secondly, he had in arastonishing way a vision of the 
sacramental nature of man and the place of th:rbody in 
our whole approach to Godo I think of this passage 
from Paget which comes from therend of his essay in Lux 
Mundi, in which we have first of all a wonderful 
reflection on the mystery of the Transfiguration and, 
secondly, a most amazing reflection on the place of the 
material worldo All these thoughts we have relearnt in 
our own days from Teilhard de Chardin -

0

The body as well as the spirit is accessible to 
the divine lifeo There are avenues by which the 
energy of Christ O s perfect and glorified manhood can 
penetrate, inform, affect, transfigure our whole 
being, bodily and spiritual" This reality is a matter 
of which we ought not to think save very humbly and 
tentatively, It is easy and perilous to over~state or 
to mis-read the evidence"" 

There is that great Tractarian emphasis on honesty and 
realism" Do not let us get romantic and fly up into the 
cloudso 

"But there is also the peril of ignoring the evidence" 
The language of our blessed Lord,the clear conviction 
of his apostles,the intrepid quietude of his martyrs~ 
the patience of the saints, their splendid and 
unrivalled endurance in his servicep the change that 
may be marked in the looks and voices and instinctive 
acts of some who seem to be most nearly his - here is 
such guidance for thought and hope as we ought not to 
dismiss simply because we cannot make up a complete 
theory about it O" 

This fact that God's action is an action,which 

17 



whole of todey 0 s feast and our devotion to the Holy 
Name; God with us in Christ in the years of his Incarn­
ate life, but now and for ever with us in the Church 
through the living mysteries and sacraments of his 
presenceo Time does not allow me to quote from Father 
Cary, I must leave that for another timeo The older 
of you have heard him give these addresses,therefore 
you have a real knowledge and memory of what in writing 
is preserved for us of his teachingo 

I want to conclude by referring to someone who was 
much less intimately connected with the Community than 
Father Cary~ but yet had a real and essential place in 
its foundation, and that is the man who was the Bishop 
of Oxford at the time when Father Hollings was laying 
the first foundations of the family life of the Sisters 
of the Love of God, Bishop Francis Paget. You will 
find in the annals of the Community a letter from 
Bi shop Paget to Father Hollings, which I have found 
comforting in many ways because it begins with an apol­
ogy for not having replied sooner: Bishop Paget goes 
on to say~ 

0 The questions that you asked me and the rules 
which you have sent me of the Sisters of the Love of 
God demand on my part a very deep and earnest con­
sideration, and I have given them earnest consider­
ationo I really do not think I am able to say very 
much by way of adviceo I think that people who are 
living such a life will need to live in a bright and 
light and healthy atmosphere, and that they will need 
to sleep enough and they will need enough foodo

0 

At first one thinks, "What a kindly old Bishop!" - but 
then I think one sees that there lies behind that 
letter something moreo 

First of all, Bishop Paget knew, 
very deeply related to the earliest 
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because he was 
Oxford Movement 

for the knowledge, the hope, the love of God, cries out 
for the very pos-sibili ty of innocence and goodness, for 
the very possibility- that~ life might have some meaning 
and directiono I think of the terrifying despair of so 
much of the most pcnverful literature of our time 0 We 
have to do battle with that spirit of meaninglessness 
and negation which has so powerful a hold over our age 
and which lies hidden so deeply in the recesses of our 
own hearts. In the power of the Holy Name we are to 
conquer. Here and now at the heart of England, at the 
heart of our island, in this place which God has made a 
place of his presence in the worldj we are to make a 
temple of his abidingp a place of his Shekinah, glory, 
so that the heart of man here will.be open to the heart 
of Godo And we shall find here the place of the Divine 
indwelling and the Kingdom of God which is both in us 
and amongst us. 
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LAMBETH 1 9 6 8 

AoMo ALLCHIN ~ A CONSULTANT 

The Lambeth Conference 1968 differed in many ways 
from the nine preceding Conferences held at regular 
intervals since 18670 The most notable alteration in 
the style and method of this year 0 s Conference, was its 
greater opennesso Hithertoo, Lambeth Conferences have 
been, as it were,private meetings of the Bishops of the 
Anglican Communion, meetings which have no direct leg­
islative or executive power, but whose decisions have 
considerable moral authority throughout the various 
Anglican Church provinceso This year, although the 
meeting remained consultative, in addition to the 460 
Bishops present, there was a group of some twenty-five 
consultants, Anglican theologians both clerical and la~ 
and between forty and fifty observers from other 
Christian Churchesc Both consultants and observers were 
invited to participate, not only in the work of the sub­
committees and sections, but also in the plenary ses­
sions in which all the Bishops were gatheredo Undoubt­
edly the presence of theologians and Church leaders of 
other Christian traditions, Protestant, Orthodox and 
Catholic, greatly influenced the course of the discus­
sionso 

The main theme of the Conference was the Renewal 
of the Church in Faith, Ministry and Unity, The Con­
ference was divided therefore into three main sections, 
and each section was again divided into s~b-committeeso 
In all, there were thirty three of th~se with an aver­
age of fifteen bishops in eacho The material which went 
into the final reports and resolutions of the Confer­
ence went first to the sub-committees, then to the sec­
tions, and from there to the plenary sessions of the 
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Father Cary and the Society to which he belonged did 
not follow the popular development of Anglo-Catholicism 
at the end of the last century and the beginning of 
this, which tended more and more to move towards a kind 
of external imitation of a great many factors of 
Counter-Reformation Catholicism, we here in this Com­
munity have been particularly well able to meet and 
respond to the challenge of these latest years :in which 
those external features of the Counter-Reformation are 
being quietly left aside by the Roman Catholic Church, 
In these last years the Roman Catholic Church has itself 
in many ways been searching for that larger vision of 
Catholicism which was given to the first leaders of the 
Oxford Movement,and which was so wonderfully translated 
and handed on to this Community in the teaching of 
Father Caryo 

That is why these two days of the Feast of the 
Transfiguration and the Feast of the Holy Name are 
together the festival ct' our Community and stand for 
the realities which are at the heart of its lifeo The 
Feast of the Holy Name stands for the great reality of 
the Incarnation in all the fulness of its meaning - the 
whole person and work of the Incarnate Son of God from 
the moment of the Annunciation to the moment and mys­
tery of the Ascension o None of the aspects of the 
Incarnate life of Christ is to be left aside. There­
fore as I read again some of the addresses of Father 
Cary, I find again and again this wonderful balance in 
his stress on all the different aspects of our faith in 
Christ, in Jesus who is God and man. He starts with a 
tender devotion to the humanity of our Lord, a concern 
for the historicity of the details of the Gospel story, 
but never rests there, never allows that devotion and 
interest to become simply sentimental or historical; 
He always sees through the humanity to the Divinity, 
through time to the things of eternity, recognising in 
our Lord the union in one person of Di vine and human 
natureo Here we have the thought which underlies the 
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At the heart of the Oxford Movement there lay a convic­
tion about the relation orman to God;a belief that here 
and now in this life man can enter into the fulness of 
the Divine Life,can know and love God with the·whole of 
his being 1 and that in the last resort no other aim is 
sufficient for the powers and abilities of man. 

Theology and prayer, which are at their heart the 
same thing, are not a way of adaptation of divine real­
ities to our human understanding; theology and prayer 
are the transformation of the human mind by the power 
of the mysteries of Godo Thus theology in its primary 
sense is not a matter of academic study, it is a matter 
of prayer 1 renunciation and life 1 and that is why the 
development of theology was for the Tractarians intim­
ately bound up with the recovery of the monastic and 
religious life. 

This exposition of the convictions of the Tractar= 
ians 1 which would need to be expanded a great deal, is 
in no sense remote from us, because, of course, 
Father Cary, whose teaching lies at the foundation of 
the life of this family, was a third generation Tract­
arian, one who received and transmitted the deepest and 
most authentic teach~ng of the original men of the 
Oxford Movement. In so far as one can see who was the 
spiritual father of Father Benson - the one to whom he 
made his confession it must have been Dr·.Pusey. From 
Pusey to Benson there is adirect spiritual sonship, and 
from Benson to Lucius Cary there is again a direct 
spiritual sonship. 

Father Cary enlarged the vision and the knowledge 
of the· earliest Tractarians-by his study of the Carmel-
-i tes. It ts quite true that st. John of- the Cross and 
St. Teresa 1 and the whole Carmelite traditionj were not 
well known by the original Tractarian leaders 9 but the 
position of Father Caryy although it was enlarged and 
deepened, was basically entirely theirso Because 
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whole assembly .. This happened twice during the month 
of the Conference 0 s meetin~. The resolutions passed 
represent the mind of the whole Conference. The reports 

·-· have only the authority of the section which prepared 
them. One of the greatest technical problems in the 
arrangement of the Conference was caused by the dispar­
ity between the subjects treated in the sub-committees 
of Section I (On Faith) and those treated in the sub­
committees of the other two sections. Whereas the 
latter tended to have reasonably small and clearly de­
fined topics to discuss (e~g. the reform and renewal 
of the diaconate, or the relations between the Angli­
can Communion and the Koman Catholic Church), the former 
had to consider vast and sometimes unmanageable ques­
tions, ranging from the realms of international moral­
ity, to the nature of theological language. This made 
the preparation of Section I of the Report particularly 
difficult. 

The meeting~ of the Conference were to some extent 
over-shadowed by public events over which the Bishops 
had no control. The problem of the war in Nigeria was 
constantly in their minds and in the minds of the Eng­
lish public at this time. The Anglican Church is 
strongly represented in West Africa~ and Bishops were 
present from either side of the tragic struggle in 
Nigeria. The debate on this subject in the full 
assembly was a deeply impressive one; calm, serious and 
with a strong sense of the heavy responsibilities of 
all concerned. The end of the Conference coincided with 
the beginnings of the crisis in Czechoslovakia. Here 
the Anglican Bishops had no direct involvement. But 
they could and did Join in prayer for the people of 
Czechoslovakia in their anguish; 

The opening days of the Conference were over­
shadowed by a crisis of a more ecclesiastical nature 9 

the publication of the Encyclical Humanae Vitae. While 
appreciating the Popevs concern for the sanctity of 
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marriage~ and for the furtherance of the Christian 
understanding of the married vocation~ the Bishops felt 
in duty bound to re-i te·rate the resolutions of the 1958 
Lambeth Conferencej which recognise that the use of 
contraceptive devices may fulfil an important and 
positive role within Christian marriage" They drew 
attention to the report of the Conference of that year 
on °The Family in Contemporary Society 8

~ which has been 
widely recognised by theologians outside the Anglican 
Communion as a document of considerable valueo One felt 
at this point the instinctive difference of attitude 
between an assembly of Bi shops, most of whom were 
marriedp and a totally celibate hierarchyo Lying behind 
the particular point at issue was, of course, the whole 
question of the nature of authority in the Churchj and 
here again the Bishops were made very conscious of the 
distinctively Anglican concept of an 9 authority which 
refuses to insulate itself against the testing of 
history and the free action of reasonP o Certainly the 
problems raised by the Papal Encyclical seemed to them 
to follow inevitably from a view of authority which in 
their opinion, was consonant neither with the main tend= 
ency of Vatican IIj nor indeed with the deepest demands 
of the Gospelo All this did not however mean that the 
possibilities of dialogue between Anglicansand Roman 
Catholics opened up in the last few years were con­
sidered of little importance. Rather the reverse; the 
need for common study and discussion was seen all the 
more clearly" 

Section I 

In attempting to summarize the Report and resolu­
tions of Section I, certain themes stand out" First 
there is the need for the Churchws tradition to be con­
stantly renewed, if it is to be true to itself. "The 
Church and Christian tradition cannot truly be them­
selves if they are static". The Bishops therefore look 
to the theological ferment of our time hopefully,though 
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of it" It was the demands that this religion made, 
not simply in the abstractj but immediately and in 
practice 9 which gained for it such enthusiastic and 
effective supporto But th~ greatness of the Tract­
arian Movement was that it was neither a simply 
intellectual revival nor, like Methodism, a religious 
revival without full doctrinal basis. The theological 
effort carried a spiritual renewal inescapably with 
it, just as the most authentic religious needs lay at 
the root of its speculative researches" 

"Among the great Tractarians this truth took flesh 
in a way which one can only describe as resplendent, 
and which makes this group of men the honour not only 
of England 1 but of the whole of Christendom in the 
last centuryQ They carried on their work moved by the 
one and only desireto give unconditional obedience to 
the will of God proclaimed in Christ Jesuso And their 
particular merit was that they recognised, with a 
clarity which was specially remarkable in the middle 
of the Romantic period, that there can be no Christ­
ian holiness save that which is founded on trutho 

"On the other hand, they were ready to use in the 
search for truth not only their transparent intell­
ectual honesty, an honesty which was combined with 
great mental endowments, but indeed their whole soul. 
If Newman had at one time feared that he might prefer 
intellectual to spiritual excellence 9 his true great­
ness was to realise in the end such a perfect adapt­
ation of the one to the other that the remark does 
not seem at all exaggerated which declares that what 
St. Augustine was for the ancient world, St 0 Thomas 
Aquinas for the Middle Ages, that Newman deserves 
to be for the modern world. If that is true of Newma~ 
it is true of all the group of whom he was the most 
brilliant intellectual membero" 

This vision of the unity of devotion and thought in 
the service of God was founded upon a common conviction. 
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Thirdly j there is the quality of balance; the bal­
ance of this inner commitment and devotion with the 
outer, corporate, sacramental life of the Church; the 
balance of the present with the past; the bale.nc·e be­
tween the cultivation ofman's natural gifts of mind and 
heart with the cultivation of the supernatural response 
to the call of God. This emphasis on balance was per­
haps part of their emphasis on wholeness, and it was an 
element of the movement in which we must judge at times 
they were less successful in fulfilling their aim than 
they were in other ways, because in the whole question 
of the balance between the life of nature and the life 
of grace they came up against very great difficulties, 
There is in pl2.ces in the Oxford Movement a kind of 
ultra-supernaturalism, 
which almost eclipses 
claims of nature, 

a stress on the life of grace 
altogether the due and proper 

This then, was a movement which began in this city 
and University, inspired by a longing for holiness, a 
longing for the knowledge and love of God, It was a 
movement which we may call both dogmatic and ecstatic, 
It was dogmatic in the sense that it was a highly 
doctrinal, theological movement, for there can be no 
real knowledge of God unless God himself reveals it to 
us and there is a reality of the faith into which we can 
enter? But at the same time there can be no real know~ 
ledge and love of God unless man really enters in, 
really goes out of himself into that love of God - there 
is the whole element which we may call the ecstatic 
factor, the going out of ourselves in love and devotion, 
Father Louis Bouyer in his Life of Newman speaks in a 
very eloquent way about this union of theology and life 
in the Tractarians~ 

11
The most powerful and the most respectable attract­

ion of the new Movement was to put forward and to 
multiply examples of a Christianity which was at 

one and the same time eagarfor holiness and creative 
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not uncri~Lcally. The current 9 Debate about Godi seems 
to them encouraging in so far as it forces men back to 
the very foundations of Christian belief and makes them 

· ask again what it is t-o know and to love God. But at the 
same time they are not uncritical. They diagnose a tend­
ency towards subjectivism and immanence in theology, 
which can be very one-sided, They point to the doctrine 
of the Trinity as the place where the false dichotomy 
between the thought of God as transcendent and the 
thought of God as immanent is overcome, Again, in the 
face of the tendency towards a spirituality of involve­
ment and identification,they assert the necessity for 
withdrawal and contemplation within the Christian prac-· 
tice of prayer and devotion, 

This sect ion on the renewal of the Church~ s faith 
has a good deal to say about the changing world in 
which the Church's faith needs to be rethought and re­
stated, It also has some short but significant suggest-· 
ions about -the possibility of the relations between 
Christianity and the other religious traditions of man­
kind, Arising out of this is an interesting resolution 
which requests the Archbishop of Canterbury to consult 
with the Pope, the Ecumenical Patriarch and the Praesi­
dium of the World Council of Churches about the possi­
bility of calling a meeting of the leaders of all the 
main religions of mankind to try to speak on behalf of 
all men about the maintenance of peace; a question 
which is crucial for all mankind 

Section II 

The most sharply discussed question in the section 
on the renewal of the Church in ministry, was that of 
the possibility of the ordination of women to the 
priesthood and the episcopate, On this matter the 
Conference was divided, not at all along the lines of 
the traditional Anglican division between 'High Church' 
and ~Low Church'. The opponents of the proposals came 
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equally from among the Evangelical and tire Anglo~ 
Catholic Bishops, In the end,rather than divide and vote 
on the issue 9 the Bishops de-cid.ed to pass a resolution 

- saying that, in their view, neither the arguments for 
nor those against were at present conclusiveo Meanwhile 
all our Churches are summoned to study and consider the 
matter urgently,and to consult both with those Churches 
(Protestant) which have ordained women to the ministry, 
and with those (Catholic and Orthodox) which have noto 
It was interesting to find that almost all the Fbman 
Catholic observers were of the view that there were no 
finally conclusive theological opjections against the 
ordination of womeno This is certainly a question.on 
which we may expect to see changes in the not too 
distant futureo 

Other questions of importance in this section re= 
lated to the possibilities of a life-long diaconate and 
the development of a non-stipendary clergyo In general 
the tendency is to allow for a greater diversity of 
patterns of ordained ministry. What was suitable for 
four hundred years in the British Isles will not 
necessarily be suitable in Asia and Africa .at the end 
of the twentieth centuryo 

On the subject of the Religious Life, the follow­
ing resolution was passed -

0
That this Conference recognises with gratitude the 

contribution of the Religious Communities, both of men 
and women, to the lif·e of the Church, and values their 
witness to the· absolute c-haracter of the claims of God 
on the'"life of man·i t·o the· fruitfulness of a life given 
to prayer and servic-e, and to the unity of the Church 
across the divis-iuns which at present exist o It calls 
upon the Communities to t-ake their part in the present 
renewal of the Church,in particular by seeking to renew 
themselves according to the priori ties of the Gospel, 
and the original intention of their foundationo It re-
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on personal involvement is of course not exclusively 
Evangelicalo It is in a sense simply the Christianity 
of the Gospels, and certainly of the Desert Fatherso 
But here it is expressing it self in nineteenth century 
England., 

There is also in these men of the Oxford Movement a 
passion for wholeness~ a longing for what was catholic, 
a looking beyond the religion of England as it was in 
the 183O~s and 184O°s and the particular fads and fash­
ions of that time, to the whole history of God 0 s deal­
ings with his· people in East and Westo Thus it was that 
the leaders of the Movement were great pioneers of the 
ecumenical movement which so much influences our own 
time. They·were pioneers of a wholeness of vision which 
includes the whole of Christian history. It is true 
that they turned their backs on the Reformation in 
reaction against the narrow Protestantism of their own 
day, but otherwise they were men of very great and wide 
visiono One may think of the works of sdnlarship which 
they undertook_ 1 editing the library of the Fathers of 
the Church and the library of Anglo-Catholic Theology 'J 

in which they published the great writings of the seven­
teenth century Anglican theologianso It was their aim -
I quote from the contemporary Welsh poet, David Jones -,. 

to conserve 1 to developp to bring together 
to make significant for the present 

what the past holds 
without dilution or any deleting 
but rather by understanding 
and by transubstantiating the material 

making it living in their own time., 

Neither pedantic nor popularising 
not indifferent to scholarship 

but not antiquarian either 
saying always, ~Of those thou hast given me 

I have lost none' . " 
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and balance which characterised the men of the Oxford 
Movement, 

There was in them depth, a personal seriousness 
which they owed in very large measure to the influence 
of the evangelical movement which had preceded them, I 
think many of them were not always aware of how great 
was their debt to the Evangelicals for that longing for 
personal holiness, There was to be no play~acting 
because Christianity is something which is intensely 
real, something which demands a personal commitment and 
a personal giving. Yet in their spiritual attitude and 
ethos they were in many ways different from the Evan­
gelicals. The Tractarians were much more reticent than 
the Evangelicals, they gave much less place to feeling. 
In this they were very typical Victorians, because the 
word 'earnest 0 was a word which could be used without 
any apology in the nineteenth century. All English 
people at that time seem to have had this ideal of a 
kind of seriousness which to us sometimes seems very 
heavy audl.without a sense of humour or balance, 

Some of the greatest leaders of the Oxford Move­
ment had grown up in Evangelical families and had been 
deeply influenced by them in a way which marked their 
whole life? John Henry Newman, whose original conver­
sion was a type of Evangelical conversion, maintained 
throughout his life some of the deepest characteristics 
of Evangelical piety. Edward Bouverie Pusey was not 
himself the product of an Evangelical background~ but 
was very much influenced in his student days in Germany 
by Spener, one of the greatest of the Germ~n pietists, 
In a slightly later generation of the leaders of the 
Oxford Movement, one may think of Father Benson, whose 
mother (with whom he had so much in common spiritually) 
was a devout Evangelical Christian. And we only need to 
look at the two Christian names the parents of Father 
Simeon Wilberforce OQNeill gave to him? to see the kind 
of family background from which: he came!This insistence 
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commends that in all provinces where Communities exist, 
close co-operation between the Bishops and the Communi­
ties should be maintained and developed. 

Section III 

The question of Christian unity has never been 
absent from the deliberations of the Lambeth Conference 
from the time of the first meeting in 1867 till today. 
This year the discussion on this subject had an added 
dimension on account of the presence of observers from 
the other Churches, Furthermore 1 the discussions took 
place in a new atmosphere, because the Second Vatican 
Council has met since the last assembly of the Bishops 
at Lambeth. This new dimension and this new atmos­
phere gave the Anglican Bishops fresh confidence and 
greater liberty in their discussion of these top_ics. 
They felt a new ability to approach questions which 
had formerly seemed· to be almost impossibly difficult, 
A suprisingly large number of the Bishops shewed them­
selves in favour of much more liberal regulations about 
inter-communion. If they are adopted in the various 
provinces of our Communion these will have the effect 
of increasing the number of occasions on which indivi­
dual communicant members of other Churches may be wel­
comed at Anglican altars, and on which Anglicans may 
feel free to receive in other Churches when they are 
invited to do so. They also envisage corporate acts of 
reciprocal inter~communion in cases where Church unity 
negotiations are far advanced as for instance in Ceylon 
and Central Africa. This will affect the relations not 
only between Anglicans and Protestants~ but also, at 
least in some places, between Anglicans and Roman 
Catholics. 

At the same time the Bishops found it possible to 
say something about the principles of collegiality 
and primacy, and even about the position of the Papacy. 
Much of what Vatican II had said about the collegial 
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responsibility of the whole episcopate sounds very 
welcome and familiar to an Anglican assembly, and 
although our understanding of primacy isvery different 
from that of Rome, nevertheless we recognise that 
0 wi thin the college of Bishops there must be a Presi­
dent 0

0 In the Anglican Communion the Archbishop of 
Canterbury at present fulfils this role. Who might fill 
this place in a reunited Christendom and a reunited 
apostolic college? The Report does not answer this 
question directly, but it goes on to speak about the. 

ft tt 
Papacy whose claims as commonly understood today, 
Anglicans cannot accept, ·What of the future though? 
"we recognise the Papacy as an historic reality, whose 
developing role requires deep reflection and joint 
study by all concerned for the unity of the whole Body 
of Christ;n How is it to be that Rome can become a 
centre of unity for the whole Christian family? Here is 
a question which should concern all who look for the 
unity of the One, Holy, Catholic and Apostolic Churcho 

oooOooo 
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so in a city where three of the leading English reform­
ers died at the stake for what they believed to be the 
truth of Christ. Such events are not easily wiped away. 

Despite all the weight of evil and indifference; of 
conflict and violence of mind against mind, despite all 
the times of decadence and sloth in the 1 if e of the 
University, this has remained a holy place, one of the 
holy places af Britain, indeed one of the holy places 
of the whole Christian worldo And twice within the 
last two hundred and fifty years God has sent forth 
from this place a ·movement of the Spirit which has 
transformed Christian lives far beyond our own shores. 

In the eighteenth century it was in Oxford that 
Methodism began,· It was from this place that John and 
Charles Wesley went out to preach scriptural holiness 
throughout the land, a movement which has touched 
Christians in every -part of the world, I do not today 
intend to think of that movement of Methodism, though 
it is one of which we should be very conscious in our 
situation here in Oxfor9, quite apart from the possi­
bilities and hopes which lie around Anglican/Methodist 
unity. at the present time; But this place which in the 
eigtheert:h century was the first centre of the Method­
ist movement, in the nineteenth century gave birth to 
what we know as the Oxford Movement, All this we carry 
with us when we go to the altar day by day here in 
Oxford when we thank ·God for all that he has done in 
the history of salvation and in the lives of his saints. 

What can we say about the Oxford Movement? It was 
a movement which was characterised by depth, by whole­
ness and by balance. It was a· movement which was 
centred upon the doctrine of the Incarnation understood 
in its fullest and deepest significance. Let us con­
sider first of all the three notes of depth, wholeness 



the details of the life of St~Frideswide, but certainly 
the memory of her was su~fi~iently strong for her to 
become the patron saint of this city. So what you do 
here day by day in your life together, standing before 
God in prayer, is something which lies at the very root 
of there being an Oxford at all. 

"Wherever a saint has dwelt, wherever a martyr ha.s 
given his blood for the blood of Christ, 

There is holy ground, and the sanctity shall not 
depart from it o • o •• 

From such ground springs that which forever renews 
the earth 

Though it is forever denied.n 

The city which grew up here at Oxford was a place 
with a royal castle, long before the University arrived 
for which Oxford is now universally known. Teaching 
did not begin in Oxford until the twelfth century but 
it has gone on ever since, making this a meeting place 
and centre of communication in a new and much more uni­
versal way. Think for a moment of all that has meant 
in seven hundred years; seven hundred years of intel­
lectual effort, seven hundred years of the growth of 
learning, aspiration and endeavouro There is in the 
Bodleian Library an inscription over the list of bene­
factors which reads, 

0
plurimi pertrausibunt multiplex 

erit scientia" - many will pass through - manifold will 
be the science ""'. knowledge. 

Manifold indeed has been and is the knowledge and 
the thought which marks this place? With the knowledge 
and the thought and the· research has come the strife 
and· the conflict, the clash of views and the clash of 
convictions, If we pray f-or human unity here in this 
city,· we pray in a plac·e which has known and knows 
bitter division of mind against mind and of heart 
against heart. If we pray for Christian unity and for 
the unity ofChrist 1's Church here in this place, we do 

8 

UPP SAL A, l 9 6 8" 

Note·s from a talk by Fr. Percy Coleman., 

The World Council of Churches is quite a modern 
organisation which has been in existence for only twenty 
years and is a body in which people from Churches 
throughout the world come together on a basis of agree­
ment. This basis of agreement requires a Christological 
and Trinitarian faith and belief that salvation was 
brought to the world in Jesus Christ, the Son of God. 
Membership ranges from one or two Pentecostal Churches 
in South America to the Patriarchate of Moscow with 
wide variations of different Christian bodies and trad­
itions within those limits. 

At present the Roman Catholic Church is unable to 
participate in terms of membership but nevertheless has 
a real and active participation in the work of the Coun­
cil through sending observers and consultants. Moreover 
the Council hass:> constituted its Faith and Order group 
that Roman Catholics can actually be members of that 
group al though the Roman Catholic Church is not a member 
of the World Council•; • and at the conference at Uppsala 
four Roman Catholics were appointed to that group. 

The Council meets every few years and it elects a 
central committee which is really an executive committee 
and therefore a very powerful and influential body, The 
central committee is concerned with a whole host of 
activities in which the Churches participating in or 
associated with the work of the World Council of 
Churches can co-operate f-or at the conference at Lund 
some years ago, it was agreed that though there were 
certain things which in conscience the Churches could 
not do together, they would co-operate and ·act together 

29 



in any ways that were possible. 

This co~operation is reflected in the complex act­
ivities which are concerned on the one hand with the 
faith itself and the elucidation of theological prob­
lems as carried out by the Fa:ith and Order group and, 
on the other, with extreme practicalities such as deal­
ing with the latest earthquake or natural disaster, 
providing through its ecumenical social service section 
the means to give he·lp· immed±·at-ely-~ 

The conference this year began with a great service 
in the cathedral at Uppsala; There was a sense of 
tragedy here because the preacher was to have been 
Dr 0 Martin Luther Kingo In his place was Dr., Niles, a 
distinguished Methodist from Ceylono 

The delegates, as I said, were from many Churches 
and the biggest national delegation was that of the 
Russian Orthodox and, perhaps most of allv one noticed 
the tremendous Orthodox participationo 

The day officially began at 9 a.,mo and apart from a 
break in the afternoon which gradually got filled up as 
we got behind schedulej business continued until at 
least 9 0 30 p"m" After 10 Pomo there were concerts and 
recitals for those who wanted relaxation" The first 
few sessions were filled with somewhat long but very 
important lecture~ some of them very finej particularly 
the opening one on renewal by an Orthodoxo After these 
first sessions we were able to go to·our sectionso 

Purpose of the Assembly 

The purpose of this c·oming together in an assembly 
was twofold 

l" It was most important that these people should come 
together tomeet each otherj to know each other and to 
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where our Community came into being, and to look for a 
moment at that movement which took place here in Oxford 
one hundred and twenty-five years ago the Oxford 
Movement - without which it is certain that none of us 
would be sitting here todayo 

I make no apology for looking to the past in this 
way, for in the communion of saints, it is a living past 
which is constantly present with us 1 and it is this we 
shall be thinking about this morningo Who can say that 
in God, who is a God not of the dead but of the living, 
we are separated in any way from the prayers of 
John Keble or Edward Pusey or Richard Benson; from the 
prayers of Father Hollings who offered his life fin­
ally in this very place, from the prayers of Father. Cary 
or Father Gilbert? I make no apology either for look­
ing to our own particular past; that is to say to the 
history of this very family to which we belong, and to 
the family and history of God Os people in this partic­
ular place of Oxfordo We have thought, and we shall 
think constantly, of how much in Christ we have to learn 
from the riches which God has given to other times and 
other places; but one does not come to love one II s own 
country or one 9 s own family less in coming to love the 
gifts which have been given to other nations and other 
families., It is as one learns to appreciate most deeply 
one 9 s own roots and ancestry that one can come to 
appreciate most fully the ancestry and gifts of others 0 

Many of you have lived a lifetime in this city of 
Oxford which is a cross-roads, a meeting pointo Ever 
since there was a city here, it has been a place where 
men have met and where there has been communication,for 
since at least Roman times this city has been a cross­
ing of the Upper Thames and a centre of communication 
in southern Englando We live in a city which in its 
earliest memories is associated with an Anglo-Saxon 
princess, St" Frideswide, who was the abbess here of a 
community of nuns" There remains little knowledge of 
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T H I N G S W H I C H A R E N O T S H A K E N 

I 
From a Charge to SoLoGo by Fro Allchin, Warden SoLoGo 

I 

During the past year it is now almlst exactly a 
year since Father Gilbert was taken from us\ - we have 
often been thinking over together a the~

1

e which was 
certainly very often in his mind; that is~ the way in 
which our world is becoming one worldo Whether for 
good or for ill 1 we have all to learn to think and to 
feel on an international and world-wide scale. The 
question of the unity of mankind which we _itry to face 
and to understand in its spiritual dimensioj 1 is at the 
same time posed before all men at the presrnt time as 
an urgent political, economic and soc~al quertion. 

In seeking this breadth of outlook, wpich has as 
its basis the uni v_ersali ty, the catholici~y, of our 
faith in God himself, the Maker and Redeemer of all 

I 
men, it is very important that we shou~d not lose 
sight of the significance of the particular.\ And it is 
that about which I want to talk this morning - the 
significance of particular places and parti6ular per­
sons; for it is characteristic of all the a6ts of God 
that, while they are universal in their si~nificance, 
they are always at the same time specific and concreteo 
God acts at a particular time and in a partitlular placeo 

At the very heart of our faith thele is the 
scandal to human reason of the uniquenJss of the 
Incarnation; the coming of one life at on~ time into 
all the limitations of one particular place land period 
in history o So in thinking of the life of this Com­
munity and with a view to its future development, I want 
this morning not to look to the Future but \to examine 
the significance of this place Oxford, and rairacres, 

I 
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pray together 1 and to demonstrate that they came to­
gether as Christians in a Christian fellowship 0 If no 
report ever came out 1 this in itself would have been 
worthwhileo 

2. They Wanted to do some work together.. In this 
connection the secretariat had done a splendid job in 
producing a book 0 Drafts for Sections 9 which provided a 
basic document for each section to discuss. 

There were six main sections for discussion 

l) The Holy Spirit and the Catholicity of the Church -
this was the only strictly theological field of 
discussion., 

2) Renewal in Mission. 

3) World Economic and Social Development. 

4) Justice and Peace in International Affairs. 

5) The Worship of God in a Secular Age. 

6) Towards a New Style of Living. 

All of these opened up tremendous possibilities of 
valuable discussion which was limited by the circum­
stances, both of the great number of people taking part 
and also - even though we were there for nearly three 
weeks - the short time available for dealing with the 
subjects. Some of the committees had fifty or more 
members, all of them experts in their subjects, but the 
time for speaking was limited, in some cases to three 
minutes, on account of the numbers. There was a further 
limitation in that each sub-section was limited to 500 
words in making its repor~ and because of the difficul­
ties of this small compass the actual report when pub­
lished may seem a little 'flati .. 
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The Final Session. 

Dr. Payne was in the Chair, as he had been on some 
other previous occasions, and a number of things of a 
ifarewell kindv had been taking placep when suddenly 
a number of bearded Orthodox went up to the platform 
with an enormous icon which they were presenting to the 
World Council, a great reminder of the development of 
their participation with the Assembly. 

Those who were present can count themselves fortun­
ate in having been in something remarkable in which the 
Holy Spirit was clearly at worko They will be able to 
take something back to their Churches that will enrich 
them in an understanding of what unity really means and 
is meant to be, and in this respect the assembly will 
have done something of God 9 s work in bringing about the 
unity that he wills. 
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worship and adoration Godward, but as an expanding life 
of compassion and concern for all men. 

"Religious are called into a family, a family for 
and in God,, It is in the family fitly bound together 
in love that the prayer of the way of perfection 
becomes the reality of its life. The life is with­
drawn not to gain contemplation, for that is always 
a gift of· God, but by its fulness of self-giving in 
the family that manifests living wholly for God. We 
must never forget thi·s, for it is the 1 if e which is 
the answer to the question as to what we are here 
foro In the Family 1 in its give and take,in the 
renewing of each other in the unity of love, each 
is prepared and the Community itself made stable to 
endure such part of the conflict as God wills for 
it and for each of its members as they increase in 
loving obedience, being transformed from isolated 
disunity to the stability of the Spirit of Love. 
Then is each individual and the Community as a whole 
able in the offering of the Liturgy and the life in 
effective and loving intercession, to hold the 
world O s confusion to God. u G .,S. 
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I will mention specifically only one other event 
from amongst many interesting and informative groups, 
lectures and ecumenical gatherings which have taken 
place at Fairacres during the summer monthspthat is the 
evening Eucharist on Monday SeptQ 10 in which the whole 
of St

0 
Stephen°s House Theological College was partici= 

pant 0 Our Warden and the Principal of Sto Stephen°s 
(Fr 0 Derek Allen) and two members of the College Staff 
concelebrated. It was the culmination of an afternoon 
of joint discussion on the nature and relevancy of con­
templative life and prayer 9 and a true cementing of the 
friendship and relationship which has been growing now 
for a number of years between the College and Communit~ 
This surely is very much in the Teresian tradition 
which is part and parcel of SoLcG 0 s spirit and a pract= 
ical proof of some words of Thomas Merton which might 
be worth recording; and which apply equally to our many 
contacts in the ecumenical field as to those with the 
men of St 0 Stephen 8 s House and Cuddesdon Theological 
College .. 

"The unique and precious dimension that the monastic 
life can contribute to ecumenical experience is the 
deepening on unity that comes not only from talking 
together but from beirtg silent together (from W0&= 
SHIPPING TOGETHER) yet what needs to be grasped and 
cemented needs also to be articulated in honest and 
and undogmatic speech. 

The monastic dialectic of silence and language 
underlines the deeper dialectic of eschatology and 
incarnation ... 

Finally, in these dark and at times difficult days 
for us allj let us thank God for the expanding life and 
unity of the SoLoG. family in all its many forms ~ 

Community, Oblates 1 Companions, Fellowship and Friends, 
and sum up our thanksgivings and prayers for each other 
in recognising the meaning of Community life as we have 
been brought up to understand it, not only in terms of 
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"w E BELONG T 0 0 NE 

ANGLICANS AND METHODISTS 

There are few more important ways in which we can 
contribute to the movement towards Christian unity than 
by coming to know and love the traditions of prayer and 
spirituality which characterise other Christian tradi= 
tions. During the next year the Church of England will 
have to make vital decisions about the outcome of the 
Anglican/Methodist conversationsF and inevitably there 
will be much controversy and discussion 0 In this 
situation it is open to all of us not only to pray that 
the wisdom of God will guide those who have to make 
judgements about the future 9 but also to come to under­
stand more deeply what it is that the Spirit of God has 
been doing and saying through these two hundred years 
of Methodist history. 

May I suggest a number of books which may be useful 
in helping us to know better the spirit of Methodist 
devotion in the past and also the present? The first 
is edited by Professor HcAo Hodges and myself and is 
entitled A Rapture of Praise (Hodder and Stoughton 30i=) 
In it we have selected one hundred and forty of the 
Wesleys 0 hymns and prefaced them with an introduction 
on the faith and spirituality of the original Methodist 
movement. I may say that Professor Hodgesn essay on 
the Wesleysq teaching about the spiritual life has been 
recognised by Methodists as oneaf the clearest and most 
balanced studies of this subject. 

d 
The second book is by a Methodist ministerpthe Reva 

·.Gordon Wakefield and is entitled Methodist Devotion 
(Epworth Press 16'-} In it Mr.Wakefield takes us rapidly 
through the history of the development of Methodist 
attitudes to the spiritual life from the eighteenth 
century down to the presentc The description of the 
prayer of some of the earliest Methodist preachers was 
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one of the features of this book which I found most fas­
cinat ing O It made me fe·el how much we had to 1 earn of 
what God was doing in our own country during the last 
century,and how much we had to gain from closer contact 
with our Methodist brethreno 

When we come to the present day I should like to 
mention a book which has already been reviewed in the 
Chronicle, Neville Ward~s The Use of Praying,(it is now 
available in a paper..,,backed edi tion)o It may perhaps be 
said that Mr··~Neville 9 s position is not al together typi­
cal of the majority of Methodist ministers, but would 
not the same be true if we took some classical Anglican 
exposition of the subject, say of one of the works of 
the late Fr ONorthcotfCR? Mr,, Ward 8 s book is excellent in 
its own right as a treatment of the subject of prayero 
It also gives us an insight into the mind of a thought~ 
ful and catholic-minded minister of the Methodist Church., 

Finally,a much smaller book of essays,more directly 
connected with the question of unity, We Belong to One 
Another (edo AoMo Allchin, Epworth Press, 7/6)$ Here a 
number of writers, Anglican, Methodist, and Eastern 
Orthodox think about some of the strands which bind to­
gether their widely separated traditions. The title of 
the book comes from the definition of Catholicity given 
by an eminent Methodist theologiano It inevitably links 
up with the Russian idea of Catholicity, contained in 
the word Sobornost which stresses the togetherness, the 
collegiality of the Church and suggests that beneath 
surface differences there may be unsuspected underlying 
unitieso 

Whatever our point of view may be about the present 
Anglican/Methodist scheme of unity, and whatever the 
decisions which are made next ye-ar, we can do nothing 
but profit from a closer and more accurate knowledge of 
how our Methodist brethren have through the years been 
led to praise and worship our common Lordo 

AoMo Allc·hino 

34 

of Dro Martin Luther kingo These events together with 
the violence of Chicago and the shock of the occupation 
of Czechoslovakia brought home to us more than ever the 
essential character of our life -

0
In stillness nailed 

to hold all time 
all change, all circumstance 
to and in Love~s embraceo" 

These words were written by Father Gilbert Shaw in the 
middle of his work for the unemployed in the East End 
of London in the nineteen-thirties His concern was 
not only his personal involvement in the situation 
he found there, but his realisation that generally 
speaking the Church was blind and indifferent to the 
sociological implications of that period of depression 
and unemployment and was therefore failing to recognise 
the essential rights and dignity due 1o every man as mano 

The present day agonies echo the same story in 
the unemployment, lack of housing and in the racial 
tensions everywhere, and more particularly in the 
stirring gallant passive resistance of the Cze«hs, The 
answer then as now is more_Patient persevering prayero 

It is easy for those of us who are sensitive to the 
present conflicts to be overwhelmed by the world-wide 
suffering. Like those caught up in the tear-gas 
of Chicago,we can be enveloped by a kind cf'fog of sub­
jectivity and fear. What is the answer? Surely it is 
given in the first two paragraphs of the Lambeth Confer­
ence final declaration -

nTo those who are bewildered we would say 
God reigns; he is the creator of all that is, he 

is at work through his creationo 
God loves;" (and it is God's love that must be 

directed into this situation, this 
world is his world) 

0
God has not abdicated, God speaks. 
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Episcopal Church of U .,"8 oA" l Canada, Australia, New 
Zealand, the West Indies, South Africa, India, Scot­
land and the provinces of York and Canterburyj while 
our Oblates, Companions and F .,L .. Go can be found as far 
apart as from Hong Kong to Vancouvero 

COMMUNITY NEWS 

We have recently admitted three new m.embers to the 
Novitiate, one a professed Sister from an active Com= 
munity testing her vocation to the contemplative life; 
and we have two more aspirants coming shortly., Two 
professed Sisters, one from UoSoA., and one from Canada 
have been received into S.,L.,Go, having completed their 
two years training in the Novitiate before transference., 
Sister Veronica made her profession on the feast of the 
Transfigurationo We have three new Novice Oblateso We 
ask your prayers for all our Novitiate and for those 
who train them and for all of us the gift of final per­
severance., 

The Quinquennial Chapter was held during Whitsun 
week at which, after having completed my three terms of 
Office as Mother Superior, I was elected qy the Community 
as the first Mother General. This brought to an end the 
experimental year during which we tested the right­
ness of having Prioresses at the three convents, with a 
Mother General as an over-all leader and interpreter of 
the Com.munity 9 s life and purposeo We have no doubt that 
this new form of government is beneficial, both for the 
Commurrtty as a who.le and as a means of fostering ini tia­
tive and responsibility in individual Sisters 1 The 
Warden at the Chapter gave us a stimulating charge that 
shows S .L"G" in its relation to the two movements of 
renewal in the Church in the eighte·enth and nineteenth 
centuries., Part of· this charge we are reproduc·ing here, 

The week of Chapter,coincided with the assas;ination 
of Senator Kennedy,so near in time to the tragic murder 
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FURTHER N O T E S 

NEW COMPANIONS 

Dr. Khuri-Otaquio P"O"Box 00/82, Jerusalem. Israel 
Mrs Whittey (Rosemary) 252 1 East Ninth Streeti 

North Vancouver, Canada 

NEW FRIENDS 

Mrs Britton (Kay) 12~ Searburn Court, Thurso, Caithness 
Lady Trend (Patricia) 18, St.,German°s Place 1 Blackheath 

London S.,E.,3 
Miss Beasley (Mary) 4, Alexandra Rd., Addlestone, Surrey 

CHANGES OF ADDRESS 

d 
Revd J., Pascoe,28,Club Row, Upper Gormal, Dudley, Worcs 
Rev" Ao Buik, St.,Francis Clergy House, Charminster Hill 

Bournemouth 
Rev~ P., Osborn, Abingdon School, Abingdon, Berks. 

Lilian Neild, F.L.,Go 
Kathleen Jacka, Friend of Fairacres. 

o-o-0-o-o 

REQUEST FOR QI:,]) NYLON• STOCKINGS AGAIN 

We should be grateful for old nylon stockings as we can 
use literally hundreds for tying up plants•in the garden. 
Please address to The Sister in Charge of the Garden at 
Fair acres" 
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FRIENDS OF FAIRACRES 

Statement of Accounts, November 1967 - June 1968 

Receipts 

Balance at Bank, Oct 1967 
Subscriptions and Donations 

Expenditureo 

Cheques to RevoMother General SLGa 
Cheque to SaLaGo Press *** 
Postage 
Balance in hand 

***Amounts outstanding on Chronicle No 2 & 3 
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£192., 9 .. 1 
31L 6011 

=503.160 0 

£3000 o .. 0 
7 o 10 C 0 
2 014 0 9 

193 .. 11. 3 

C O M M U N I T Y N O T E S 

I must begin with an apology from the print room 
for the lateness of this fourth number of the Chronicle. 
The Community Chapter is always a specially busy time 
for the Office, not to mention extra-Community secret­
arial matters such as taking off tapes of interviews 
between Lambeth Conference Bishops which of necessity 
had to take priority~ All of this meant that the print­
ing of the Chronicle had to step badtand take its turn. 

This number seems very largely to reflect the 
importance of the two big ecclesiastical assemblies of 
1968, the Assembly of the World Council of Churches at 
Uppsala in July and the Lambeth Conference during the 
month from July 25 - August 250 Two of the priests most 
closely connected with our Community life were present 
at these conferenceso Our Warden Fr. Allchin was one of 
the consultants at Lambeth and Fr.,Percy Coleman (Warden 
of the Community of St., John the Baptist, Clewer) was a 
delegate at Uppsala, so we were fortunate in being kept 
closely in touch with these events" 

I was myself invited by the Archbishop of Canterbury 
largely because of the presence in the diocese of our 
Bede House foundation, to attend the opening service 
of the Lambeth Conference at Canterbury Cathedralo I 
was very much aware during that great service, not only 
of the world-wide implications of the Anglican Communion 
but also of the part that contemplative life and prayer 
has to play in the life of the Church O As I saw the 
different banners in the procession with the names of 
the countries from which the Bishops came, I realised 
that in our small way we too had Sisters from the 
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THE COMMUNITY OF THE SISTERS OF THE LOVE OF GODo 

CONVENT OF TBE INCARNATION 
FairacreB~ Oxford., 

Tel~ OOX 2 42163. 

CONVENT OF ST .,NARY AND THE ANGELS 
Woodla.v.d Avenue P Hemel Hempstead, 
HertBo Telg 0442 56 989 

DUDWELL ST .. MA.RY 
Burwa.sh, Etc:bingha.m.~ 

SuBse:x. Teli Bu.rwaah 282 

The Reverend Mother General is responsible for the whole Community 
and is norm.ally resident at Oxfordo 

Each of the three Convents has it0 own Mother PrioresB to assist her 
in the administration of the corporate life of the Community•o 

.Anyone wishing to test her vocation or to receive information about 
the C.om.munity should apply to the Reverend Mo·t;her General at Oxford. 

Requests for intercession may be sent to any of the three Convents at 
any time. 

There is limited accomoda.tion for private retreats for prise or 
layaen and women at all three convents~ a.pplieaticn for which should be 
made to the respective Mother PrioreaB S.L.,Go 

BEDE HOUSE 
Staplehurat, Tonbridgep Kent. 

Tel: Staplehurst 262 

lo A lavra for the recovery of the ere:mitica.l life - application 
for information should be made to the Reverend Mother General at Faira.cres. 

~2. A aentre for the increase of Christian spirituality - application for 
information should be made to the Warden of Bede Houaeo 

iii 
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